A Key to the Exercises in A.K.
Warder’s ‘Introduction to Pali.’

One might reasonably ask why yet another translation is required of the passages from the Digha
Nikaya which make up the exercises in Warder’s book. The reason is in fact quite straight
forward. When one closely compares existing translations of the Digha Nikaya, for example
Maurice Walshe’s "Thus Have I Heard’, with the original Pali, one realises that they are very free.
For a student who is just beginning to learn Pali and who needs to understand details of
grammar, such free translations are practically useless. What the student needs is an almost
literal translation where either the grammatical structure is immediately apparent or where the
grammar is explained in notes.

This literal translation then has been the purpose of this "translation’. (In fact the word
‘translation” may not really be suitable for the present literal rendering.) The translation has
already been used at Bodhinyana Monastery as part of a Pali course for beginners. The feedback
that trial provided has been incorporated into the present version. Ven. Nyanatusita has also read
through the entire translation and suggested many improvements.

To help understand the present translation the reader should keep the following points in mind:

Inormally stick to Warder’s vocabulary translations. However, there are a number of instances
where it seemed Warder’s choice of translation could be significantly improved upon.

The translation is not consistent throughout. A particular expression can usually be translated in
many ways and occasionally it seemed useful to use different translations in different contexts.
At other times, a particular expression may be translated very literally the first time it is met with,
but then more in accordance with English idiom on later occasions.

Grammatical notes are often repeated. Some users may find there are too many repetitions, but I
have worked on the principle that too much repetition is better than too little.

Quite frequently I have not translated short indeclinables such as: kho, eva, sudam, va, ca, kira, etc.
Words and sentences in parenthesis are of two kinds:

1. They are explanatory and as such they are always italicised;
2. They are words inserted into the text to make the translation more intelligible; these
words do not actually occur in the Pali text. These words and phrases are not italicised.

I have used abbreviations and referred to other sources as follows:

PED: The Pali Text Society’s Pali English Dictionary by Rhys Davids & Stede.

DP: The Pali Text Society’s Dictionary of Pali by Margaret Cone.

CDB: Connected Discourses of the Buddha; Ven. Bhikkhu Bodhi'’s translation of the Samyutta
Nikaya.

MLDB: Middle Length Discourses of the Buddha; Ven. Nanamoli’s and Ven. Bhikkhu Bodhi’s
translation of the Majjhima Nikaya.

NCRP: New Course in Reading Pali, by James W. Gair & W.S. Karunatillake, a recent
introduction to Pali grammar with extensive reading exercises. It makes some basic but
important points that are not found in A.K. Warder’s book.



References to the Pali Canon are as follows: (D I 25,0) means the Digha Nikaya (PTS ed.), volume
1, page 25, line 10 (line numbers are not always included).

Should anyone using this material wish to provide feedback in terms of corrections or
suggestions for improvements, this will always be received with gratitude. Eventually an
improved version of this "Key’ may be produced.

Brahmali Bhikkhu

Perth, Australia
May 2003

Exercise 7

Translate into English:

We have been created by him. (D118,1)

We have been created by Brahma. (D 118,6)

Ananda, the Dhamma has been taught by me. (D I1 100,2)
You, man, make' a living with this money! (D III 66,-3)
The Tathagata is (or 'has been’) freed. (D12931)

And they, (having been) asked thus by me, said” "yes’. (Cf. D Il 28,16 & D 1194,)
This seat has been (or “is”) prepared. (D III 39,22-23)

These people are entering’ a house. (D 183,-s)

You are (or 'have been’) refuted! (D III 117,13-14)

I'm tired. (D I1 128,18)

Give* alms! (D I1 357,15) 4

Translate into Pali:

(Note that the Pali below - and also in subsequent exercises - often consists of words extracted
from a sentence in a Sutta; the words are regularly in a different sequence from the original. In
Pali the order of the words is not of grammatical importance, and therefore one need not be too
concerned about getting it right.)

Sukham patisamvedenti. (Cf. D 175,-s)
Maya dhammo pafifiatto. (D 11 154,6)
Paribbajako santuttho hoti. (Cf. D1715)
Maranam dukkham. (D 11 305,3)

Sutam (kho pana) me tam.> (D 1128 )
Aham® (kho) kammam akasim. (D 111 257 ,12)
Danam deti. (D III 258,10)

Kayo kilanto. (D III 255,16)

! Imperative.

2 Note the historical present tense vadanti, ‘they said’; see Warder p. 12. Also note the plural puttha, ‘asked’, to agree with
te, ‘they’.

% The Pali present tense, here pavisanti, can be translated as an ordinary present tense, i.e., ‘they enter’, or as a continuous
action present tense, i.e., ‘they are entering’.

* Spoken to more than one person.

® An alternative rendering would be the well know phrase evam me sutam.

In the Pali text kho pana, ‘'but’, is inserted to indicate continuation from the previous text.

% Aham is optional.



Exercise 8

Translate into English:

At that time, I was King Mahasudassana. (D II 196,11-12)

There is no merit (to be gained) by giving.' (D153,)

I, having gone to them, said* thus. (D III 28,13-14)

He, having bowed to me, left.> (Cf. D1222,15 & D 18533)

We, having seen (someone/something), said thus. (D III 3933-40,)

It’s wonderful, honourable (bho) being, (that) you live!* (D III 73,15)

Winning® he generates hatred. (Or "He who is winning generates hatred.”) (D III 183,17)
The priest (or ‘brahmin’) takes council with God (or ‘Brahma’). (DII = 2374)
Thus (it is)®, Sir. (or "Yes, Sir.”) (D I236,20)

Well surely, Sir, we must go’! (D III 16,15)

Dying?®, he said: ... (D I 1813)

Being a King, he obtains this.” (D III 146,2425)

He meditates Jhana. (D I1 238,11)

We go'? for refuge to the Blessed One, and to the Teaching. (D II 4327-25)

I give life'. (D11485)

Translate into Pali:

Te™ imina dvarena pavisanti. (D II 83,16)

Raja Bhagavantam abhivadetva nisidi. (D 1503s-511)
Upasankamitva Bhagavantam abhivadetva nisidimsu. (D 11 84,16-17)
Te aham® upasarikamitod ime pafihe pucchami. (D 11 284,11-12)
Aham nivasetod pattam adaya™ gamam pavisim. (Cf. D III 6,5.5)
Ma bhavanto evam avacuttha. (D 1122,6)

Bhavam Jotipalo™ pabbaji. (D 11 249,1021)

Gaccham (or gacchanto) passati. (Cf. D 111 126,18 & D 111 257,13)
N’aham (or simply na) brahmuna mantemi. (D II 237 10-12)
Agaram (or geham) pavisi. (Cf. D 11 85,34)

Panam deti. (D 111 258,15)

Aham’® bhojanam (or annam) na labhami. (Cf. D TIT 255 50.256,1)
Vattham passati. (D 11 110,27-29)

So sendsanena santuttho hoti. (D III 225,12)

Satta (or bhiita) dukkham patisamvedenti. (D 153 31-33)

! This was one of the wrong views of Pirana Kassapa, one of the six non-Buddhist religious leaders.

? Again, note the historical present tense, here vadami. Whether a present tense verb in a given instance is expressing the
present or the past - or even the future, see Warder pp. 12-13 - must be decided by the context.

’ Note that the agent of the gerund and the main verb is the same, as it normally is. Abhivadeti means formally paying
respect to someone; it is more than doing arijali.

* The context is the decline of all morality until there is the ‘sword period” when most people are killed. The few ‘beings’
remaining, not even called ‘people’, will then meet each other and give the above greeting.

® Jayam is the nominative singular of the present participle of jayati; see Warder p. 46. It functions as an adjective
qualifying "he’, which it agrees with grammatically. The context is gambling.

% This is the usual way to express approval of some statement just put forward.

7 Gacchiama here seems to be an imperative.

®Le., "'when he was dying he said ...’; the context is Sigala’s father’s last words in the opening passages of the Sigalovada-
sutta.

° Referring to a list royal benefits just mentioned.

1 Gacchama can here be understood as taking two objects, saranam and Bhagavantam; see Warder p. 18. This was said by
the first disciples of the Buddha Vipassi, so there was no Sanigha yet to take refuge in.)

"' In context, it means 'I grant (them) (their) life”.

2 Te is optional.

" The text actually has the junction-form tyaham for te aham; see Warder p. 215.

' Note that adaya, lit. "having taken’, is rendered by Warder as "taking’. Aham is optional.

' The text actually has bho Maha Govindo ... pabbaji; both bho and bhavam can be used for the nominative singular.

' Aham is optional.



Upasaka yena thanam (or padeso') ten upasarikamanti. (Or: Upasaka
padesam/thanam agacchanti.). (D 11 84,16 & D 11872 & D II 198,29)

Exercise 9

Translate into English:

The bodies? are diminished. (D II 221,13)

This, brahmin, is that wisdom. (D I 124,33-34)

This craving is given up. (D II 310,10-11)

Food is given. (D I 354,16)

Is it true, Nigrodha, (that) this speech was spoken by you? (D III 53 25)

It is true, Venerable Sir, (that) this speech was spoken by me. (D III 54,1)
This is called ‘'mind’ or ‘consciousness’. (D 121 21-22)

Those deities said this to me. (D II 51,24)

There is, Sir, an art® called "Manika’. (D 12147)

Perception and feeling are (or "have’) stopped®. (D III 266,16-17)

Venerable Sir, the female lay disciple named Sujata has died. (D 119222
And (pi) being spoken to thus by me, Sunakkhatta left.” (D III 6,12)

The ascetic Gotama comes (or “is coming’) to this assembly. (Cf. D1179s & D III 38 17-1s)

Translate into Pali:

Ime (or ete) dhamma pahtyanti. (Cf. D11953)

Aja hafifianti. (D 11 352,27)

Brahmano dissati. (Cf. D III 81,2s-20)

Avijja pahtyati. (D 11 215,2)

Ayam (or so) vuccati samano. (D 1167 23)

Idam vuccati dukkham. (D 11 307 21)

Malam adaya yena sala tena upasankamimsu. (Cf. D 11 265,9)

Exercise 10

Translate into English:

Soon (na ciram)® will be the extinction of the Tathagata. (D II 114,20-20)
Of him” there will be victory (or "he will have victory’). (D1105)
Brahmins are the sons of Brahma (or ‘God’). (D III 81,13)

They will make an end of suffering. (D 15421)
Your® argument has been (or “is’) disproved. (D 18,15)
This is’ the meaning of this saying. (D 1137,s)

! Note how padesa is in the nominative, padeso, when used with yena; see Warder p. 14, but in the accusative, padesam,
when not.

> The full passage is asura-kitya hayanti meaning "the number of Asuras is decreasing’.

* Vijja could also be translated ‘charm’ or “spell’, but Warder’s translation “science’ does not seem satisfactory in this
context.

* Describing the highest in samatha meditation.

® Note that vuccamano is a passive present participle. Also note that Sunakkhatta is the object of the verb vuccamano but
the subject of apakkami. The indeclinable pi can also be rendered "although’ or “also’.

® Na ciram - lit. ‘not long’.

7 Note how the genitive often can be translated with "have’.

8 Te is here the genitive singular of "you’; see Warder p. 56.

° Note that the verb "to be’ is missing in the Pali but has to be supplied on translation. This is common in the Pali; see
Warder p. 14.



Do not stand! in front of me. (D I1 139,4)

That (referring to something just mentioned), through a question to me,

I will make clear with an explanation (i.e., if you ask me a question about that, I will clarify it for
you). (D 1105,19-20)

Now, at that time, Venerable Ananda was standing2 behind (or “at the back of”) the Blessed One,
fanning the Blessed One. (D II 732223

However, while I am doing the work?®, (my) body will become tired. (D III 2555-10)

The precious things are his.* (D I 16,16)

Translate into Pali:

Imesam manussanam putta bhavissanti. (D I 71,1415)

Aham assa (or tassa) daso amhi (or asmi).” (D 160,14)

Bhayam bhavissati. (D 169.4)

So dhammam desessati (or desissati). (D I 76,13)

Samano bhavissami®. (D III 95 24)

Brahmanassa putto hoti.” (D 11 231,11-12)

Rafifio sartram vatthena vethenti®. (D 11 141 32-33)

Ayam (or eso) tassa Bhagavato thiipo. (D II 142, 19-20)

Mayam Bhagavato sariranam bhagam arahama’. (D T 164, 341651)

Exercise 11

Translate into English:

Friend, I did not see. (D11 13021)

This was the last speech of the Tathagata.'” (D I1 156,5)

There will be joy and a happy way of life (or “abiding’)"". (D 1196,10-12)

The Blessed One saw those deities. (D II 87,11-12)

Thus, Sir, in this way (iminda ... pariyayena'®), the designation of the young priest Jotipala, "Maha-
govinda’, came into being (udapadi). (D IT 232,23-25)

The world is eternal®® (or: “the eternal world /universe’). (D 11872)

It' goes to the southern region (or ‘direction’). (D I222,27-2s)

! Note the aorist, atthasi, which is the usual tense with ma; see Warder p- 31

> Thito hoti - lit. "is stood’; sometimes the Pali idiom cannot be translated directly into English, therefore ‘was standing, or
simply ‘stood’. Pitthito takes the genitive, thus the genitive form Bhagavato; this does not come out in the English
translation unless one translates with “at the back of’. Also note that the word pana is used to ‘join” this sentence to the
previous one; hence it can be translated as ‘but’, "however’, ‘now’, or "then’.

* “Kammam me karontassa’ is an example of the construction called 'genitive absolute’; see Warder p. 58. The phrase can
be literally translated as ‘the body of me doing the work will become tired’; ‘'me’ is the genitive singular of aham. Note
that despite the translation kilamissati is an active verb.)

* The context is the prophecising at the birth of the Bodhisatta VipassI that, if he stays at home, he will become a
universal emperor who has ‘seven precious things’. Note that although bhavanti is the present tense, the context in the
Sutta makes it clear that the future is being spoken of; this is an example of what Warder on p. 13 calls “a vivid future
visualised as present’.

® The word order may vary dependent on emphasis; see Warder p. 15 & p. 61, note 2.

% Note that in Pali the pronoun, here aham, is often left out but implied by the verb; see Warder p. 13.

7 Or more emphatic: Atthi brahmanassa putto.

® The context is the preparations for the cremation of a dead King’s body; hence the use of sariram rather than kayo; see
Warder p. 59.

° The Sutta text has the verb towards the front, mayam arahama Bhagavato sariranam bhagam, probably for emphasis.)

12 Again note that the verb “to be’ is missing; see Warder p. 14. Ayam and pacchimd, respectively a pronoun and an
adjective, agree with vaca.

" Verbs expressing ‘to be’, here bhavissati, do not take objects and thus the words ‘joined’ by them are all in the
nominative. Here the ‘joining’ is between an implied pronoun "there’ and pamujjam /viharo. Sukho is here an adjective
qualifying viharo.

2 Imina pariyayena, lit. ‘through this course’, is a common idiom; see Warder p. 45.

13 This is a so-called ‘equational sentence’, i.e., one thing "is” something else. Often, as here, the verb "to be’ is left out in
these type of sentences. The words "equated’ in this way are in the nominative case; see NCRP IL5.



There will not even (pi) be the idea 'good” (kusalan-ti - see Warder p. 36), let alone a doer of good.
(D III 71 27-28)

I went the road. (Le.: I travelled.) (D III 2554)

It is beautifully said? brahmin. (D 111054

Then King Mahasudassana, having taken the ceremonial water vessel with the left hand,
sprinkled the wheel-gem with the right hand. (D I1 172,192)

This is good.? (D I 222.27)

You are practising* wrongly, I am practising correctly. (D Il 117,10-11)

He has fallen away from there (and) has rearisen here.” (D 1812)

The wanderer saw the Blessed One coming®. (D 11795-)

Perceptions arise and (pi) cease. (D1180,3)

An illness of the Blessed One arose (i.e., the Blessed One became ill.) (D II 1275435)

He has restraint. (D 185,6)

I did the work. Now (pana) while I was doing the work (genitive absolute; see Warder p. 58), the
body (became) tired; well, I will lie down’. (D III 255,15-16)

We saw him (imam) rearisen here (i.e., we saw that he had rearisen here). (D 118,17-15)

Translate into Pali:

Ananto (or anantavi) loko. (D 1188,1-2)

Na idam sukaram. (D 163 34)

Aham maggam agamasim (or patipajjim). (D Il 2554)
Addasa® raja kumaram. (D 11 16,5-)

Nagaram phitam ahosi. (Cf. D11 146,29 & D 12117)

So dhuvo nicco sassato. (D11835)

Addasama Bhagavantam. (D III 39,32)

Vaca kanta (or: bhasitam kantam). (D 11T 173,15-14)

Tena ca me jivitam dinnam®, maya ca tassa jrvitam dinnam. (Cf. D11485)
Passa®, Ananda, te atita niruddha'® viparinatd. (D 11 198,15-19)
Tassa pahiitam suvannam hoti. (Cf. D 113511 & D III 163,5-)

Exercise 12

Passage for reading: (D 11 337:2)

Once upon a time, a certain conch-blower, having taken a conch, went to a bordering
country. He, towards a certain village, that way he approached'. Having approached, having
sounded the conch, having put down the conch, he sat down. Then (atha kho), of those bordering
people', there was this': “Of what is (or “what has’) this sound, so exciting, so lovely, so

! The context requires that so is translated as ‘it’ rather than as "he’.

* Kalyanam is here an adverb to vuccati; see Warder p. 18. Vuccati is passive; see Warder p. 52.

* Again an ‘equational’ sentence. This India (Jambudipa - lit. ‘rose-apple land’) will surely (eva) be powerful and
prosperous. (D III 75,8-9)

* Here the past participle functions more as an adjective than a verb of the past tense; see Warder p. 41; but miccha &
sammd are still adverbs.

® This is the usual idiom for describing a deity completing its time in a heavenly realm and being reborn in another state
of existence.

$ Agacchantam is a present participle in the accusative agreeing with Bhagavantam; see Warder p. 46f.

7 Nipajjami, the present tense here expressing the immediate future; see Warder p. 12.

® Addasa, unlike other verbs, usually stands at the beginning of the sentence. 2. Note the agreement between jivitam and
dinnam.

° Note the agreement between jivitam and dinnam.

19 Khameyya - it might please’, third person, takes the dative; yatha ... tatha ..., subordinate clause and main clause, see
Warder pp. 71-72 & 292-293.

" Passa is the imperative second person singular; for niruddha; see Warder p. 40.

2 1.e., he approached a certain village.

 Or: “of the people who were borderers’; according to Warder paccantajo is a noun, but I take it to be an adjective; see
PED.



7

intoxicating?”” Having assembled, they said this to that conch-blower: “Sir?, of what is this sound,
so exciting, so lovely, so intoxicating?”” ““This, Sirs®, is called (nama) a conch, of which is (or
"which has’) this sound, so exciting, so lovely, so intoxicating.”

Translate into English:

Through which gate the ascetic Gotama will leave today, that will be called "the Gotama Gate’. (D
11 .89,7-8)

Also (pi) his clothes are* not as (those) of others (i.e., not as other people’s clothes). (D I 2827-2s)
What is the meaning of this? (D II1 2857)

Whatever (yam) we will desire, that we will do’ (i.e., we will do as we like). (D I1 162:32)

Of what action of mine is this® the fruit, of what action (is this) the result? (i.e., what did I do to
get this?) (D II 185,29-30)

Now (tam)’, what do the honourable deities® think? (D112167)

There is no other world (i.e., after death). (D 155:7)

Who are you’, friend? (D II 356,17)

What is good (and) what is bad? (D I 61,1415)

Who are you (plural)? (D III 84,16)

Being'® a King, what does he get? (D III 146,23)

May my Prince Udayibhadda be possessed' with this calm! (D I 50,25-2)

Ask'?, Great King, which (or “what’) you wish. (D1515)

The Blessed One makes an opportunity for you (i.e., he agrees to see you). (D II 150,19-20)

Which pleases' him' not, that he gives up (or 'rejects’). (D III 43,27-25)

Translate into Pali:

Adasi me. (D111 258,11)

Piyo me" Udayibhaddo kumaro. (D 150,2)

Bhagava pattam adaya gamam pindaya pavisi. (Cf. D1178,7-s)

So nibbanaya (or parinibbanaya) Dhammam deseti. (D III 55,1-2)

Yam (assa) khamati'® tam khadati (or paribhufijati). (D TII 43,2-30)

Atha kho Bhagava yena dvarena nikkhami, tam Gotama-dvaram nama ahosi. (D 11 89,1011)
Tam kim mafifiasi maharaja?"’ (D160,)

Mayam bhavantam Gotamam dassanaya idha upasankanta'. (D 1892223

Kim bhante saddam assos ti? (or: Assosi bhante saddam.). Na aham avuso saddam assosin-ti."’
(D I1 130,22-23)

N’ (ev’) assa' mayam jivam nikkhamantam passama. (D 11 333,9)

'Te., "those bordering people thought this’; this is the usual idiom in Pali to indicate thinking; see Warder p. 56.

* Ambho - not very respectful.

® Bho - used for both the singular and the plural.

* Note again that the verb "to be’ is missing in the Pali.

® Future tense in both the subordinate and the main clause; see Warder p. 88. Note that yam used in this type of general
statement can mean ‘'whatever’/’whichever’, see PED.

¢ Idam refers back to something just mentioned.

7 Tam can be taken as an indeclinable 'now’ or ‘then’ or it can be regarded as an accusative of specification of state ‘about
this’ - see Warder p. 17 - referring to what has been said or what is to follow, i.e., "'what do you think about this: ...".

® Bhonto devi - vocative.

® Ko'si = ko + asi.

1% Samano is the nominative singular masculine present participle of atthi, "to be’; see Warder p. 47.

"' Samannagata takes the instrumental; see Warder p. 44. Me can be instrumental, genitive or dative, but the context - this
is being spoken by Prince Udayibhadda’s father - indicates the genitive: ‘of me’.

2 Puccha - imperative.

1> Khamati - takes the dative, see Warder pp. 67 & 74.

1 Assa - dative.

' The shortened form of pronouns, the “enclitics’, here me instead of mayham, is very common. As these shortened forms
must be the second word, the usual word order may be altered.

16 Le.: “(that) which pleases him ...".

7 The usual word order, which has the vocative maharaja as the second word, may be changed in a question.

'8 Upasankanta is a past participle - see Warder p. 40.

1 See Warder p. 74.



Exercise 13

Passage for reading: (D 11 337 - 3385)

They put down (nipatesum) that conch stretched out (i.e., they laid it down flat): “Play?,
Sir Conch! Play, Sir Conch!”” Surely (eva - adds emphasis) that conch did not make a noise. They
put down that conch on the side’ (... they caused (it) to stand up ... they struck (it) with a stick ...
they shook (it): “Play, Sir Conch! Play, Sir Conch!”” Surely that conch did not make a noise. Then,
that conch-blower thought this*: “To what extent these borderer people are fools’. For how can®
they search (so) unmethodically for the conch-sound?”” While they were watching’, having
grasped the conch, having sounded the conch thrice, having taken® the conch, he went away.

Translate into English:

The brahmin taught’ the hymns. (D IT 236,19-21)

He develops that thought’. (D I1T 259,10-11)

Your Majesty, [ am not giving'' you (up) to the enemies. (D 1505)

This is the origin of suffering'?. (D184,1)

The King caused palaces to be made for the Prince. (D II 21,6

He, endowed with this Noble collection of virtue, endowed with this Noble restraint of the
senses ... resorts to an isolated abode: a wilderness (or 'forest’), the root of a tree (i.e., the foot of a
tree), a mountain ... the open air'®, a heap of straw. (D171,12.17)

Here the unsurpassed "Wheel of the Dhamma’'* was set going by the Tathagata. (D II 14025-26)
This is excellent (or "delightful” or "delicious’). (D I1 2232)

Who will put a garland on top of (it)"®, that will be for their happiness (dative). (D IT 161,2s-20)
But, dear Jivaka, why'® are you silent? (D 149,11.12)

Are you not (kacci ... na), dear Jivaka, giving me (up) to the enemies? (D 150,4-5)

Translate into Pali:

Ayam dukkhanirodho. (D 184.)
Parinibbanakalo dani Bhagavato. (D 1111227)
Cundo kammaraputto panitam khadaniyam patiyadapetoa" Bhagavato kalam

! Nevassa = n'ev’assa = na eva assa, is a junction form, see Warder pp. 213-218. Nikkhamanto, present participle; see Warder
p- 46.

* Vadehi - irregular formation of the imperative; see Warder p. 35.

® Passena - indeclinable or instrumental of manner; see Warder p. 45.

* Or: /it occured to him’; lit. ‘of that conch blower there was this’. A Pali idiom used to express thinking; see Warder p. 56.
® Two adjectives and a pronoun preceding the noun that they qualify, i.e., manussi, "people’; usually only one adjective
would precede the noun, see Warder p. 61.

¢ Katham hi nama - goes with the future tense; see Warder p. 55.

7 Genitive absolute, Warder p- 58.

® Or: "taking’; see Warder p. 48.

° Viacesi, aorist; lit. ‘caused to speak’; since recitation was the brahmin way of learning their tradition, this becomes "to
teach’, see PED.

1 Cittam usually means ‘mind’, but in this context it is a ‘thought’ or ‘wish’ that he is cultivating.

! Again note how the Pali present tense demi can be tranlated as either ‘I give’ or 'l am giving’. The latter is in some
circumstances difficult to distinguish from the present participle, but usually not. An example of an unambiguous
present participle might be ‘giving is good'.

2 Dukkha-samudayo is a tappurisa compound equivalent to dukkhassa samudayo.

' Warder takes abbhokasam to be an adjective qualifying palalapufijam, but normally it is understood to be a noun, see DP.
* Dhammacakkam = dhammassa cakkam. Pavattitam, past participle of the causative, i.e., "caused to go’.

' The context is the honouring of a stupa containing Buddha-relics. Note the relative clause/main clause construction;
the relative clause when translated literally, as here, is often indistinguishable from a question.

16 Kim here functions as an indeclinable signifying a question; see Warder p. 74.

7 See Warder p. 81.



arocapesi': 'Kalo bhante nitthitam bhattan-ti. (D11 1275

Stho migaraja pakkami® (or nikkhami). (D 11T 23,2631)

Atthi afifie dhamma gambhira panita, ye’ Tathagato pavedeti. (D 112,19-22)

So tam cittam* bhaveti. (D III 259,10-11)

Raja brahmane amantapetod® etad avoca: *Passantu brahmana® kumaran”'-ti. (D11 16,4-6)
Raja kumaram nisidapetva anusasati. (D 11 20,19 - 21,1)

Brahmano puratthimena (or puratthimam) nagarassa navam agaram karapesi’. (D T 239,1s-19)
Mante vacetha. (D 11 238 ,32)

Aham aje muficapemi. (D 114737 - 148,3)

Exercise 14

Passage for reading: (D 11 349.s - 3505)

Once upon a time a certain country® emigrated. Then (kho is not translated), a friend
addressed a (i.e., 'his’) friend: “Let us go’, my dear. Towards that country, that way we will
approach'’. Perhaps here (ettha) we may acquire some wealth.”. “Yes, my dear”, the friend
consented to the friend. They, towards that country, towards a certain site of a village'!, that way
they approached.

There they saw much abandoned hemp. Having seen (the hemp), the friend addressed the friend:
“This, my dear, is much abandoned hemp. Now, my dear, you bind a load of hemp and I will
bind a load of hemp. Both having taken a load of hemp, we will go.” “Yes, my dear”, the friend
having consented to the friend bound a load of hemp.

Translate into English:

May I ask'?, Venerable Sir, (about) some point? (D 15134)

The deities fall from that body'. (D 120,19

Existence is from the condition of attachment'. (D II 56 5)

What now if we were to do good? (D III 7321)

The Blessed One would never® say that! (D III 249,10)

These will not now arise from that illness'®. (D 11 320,11.12)

Having approached them from time to time, you should ask". (D III 61,13-14)

He might think this (lit. ‘of him there might be thus’): "Formerly I was a slave. Now I am freed
from that slavery!” (D 17226-s)

But, friend, where experience completely is not (n’atthi), would perhaps (the idea) 'Tam’ be'®
there?' (D II 67,1920)

! Arocapesi takes the dative like aroceti; see Warder p. 68.

? Note the regular aorist formation pakkami; the irregular formation pakkami is more common.

* Note how the relative pronoun ye is in the accusative (i.e., the object of pavedeti), while afifie dhamma, which it relates to,
is in the nominative. The number and gender, as they must be, are the same; see Warder p. 71. Aifia is declined like ya;
see Warder p. 74.

*See note 2 in the previous exercise.

® Amantdpetvd - causative "having caused to be addressed’.

¢ Vocative.

7 Karapesi, causative aorist.

8 Or: “district’ or ‘nation’.

° (imperative or present of immediate future; see Warder p. 12)

" Le., "let us approach that country’; the future here expressing decision/determination, see Warder p. 55.

" Gamapadam - tappurisa compound.

2 Puccheyyam’ aham = puccheyyami aham, optative, to indicate a request; see Warder p. 87.

¥ Or "host’; ablative. Kayo literally means ‘group’, "heap’, ‘collection’ etc.

' Upadanapaccayd is an ablative tappurisa compound.

15 Hi is here an intensifier, thus ‘never’ for na hi. Evam, lit. ‘thus’, but it is often, as in this case, used to refer to what has
just been said or what is about to be said.

16 Abadha vutthati is the usual idiom for recovering from an illness.

17 Note that Maurice Walshe’s translation here, in "Thus I Have Heard’, is in error.

'8 Siya - ‘'would ... be’.
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The outflowings (asavi) have been exhausted by me?. (D III 28321)

Nobody even (pi) offered me a seat®. (D 191,1s-19)

Come honourables (vocative)! (D I12334)

Here a recluse or brahmin might obtain a good Dhamma. Having obtained a good Dhamma, he
should not inform another*. For what will another do for another?’ Just as if (seyyatha pi nama),
having cut an old bond, one should make another new bond. (D I224,913)

Translate into Pali:

(Aham) utthay'asana® pakkamim. (D 153,1014)

Sace Samano Gotamo imam parisam agaccheyya, imam tam (him) pafiham’ puccheyyama. (D III 40,1-2)
Kim kareyyama. (D 111 73 22)

Aham pufifiani kareyyam. (D 1 60,16-17)

Phassapaccaya vedana. (D 11 56,17)

Yatha te ('you’ - dative) khameyya, tatha tam (it) vyakareyyasi (second person). (D160,-5)

Mayam nam asanena nimanteyyama®. (D1603s - 61,)

Candaggaho’ bhavissati. (D110,13)

N'atthi ettha kifici'’®. (D 11 331,1)

Brahmana brahmanam nagard pabbajeyyum™. (D 1985-12)

Exercise 15

Passage for reading: (D II 350,5-1)

They both having taken a load of hemp, approached a certain site of a village (lit.
‘towards a certain site of a village that way they approached’). There they saw much abandoned
hemp-thread. Having seen (the hemp-thread) the friend addressed the friend: “’For which
purpose, my dear, we would desire hemp, (for that purpose) here'? is much abandoned hemp-
thread. Now, my dear, you throw away the (i.e., your) load of hemp, and I will throw away the
(i-e., my) load of hemp. Both having taken a load of hemp-thread, we will go'.”” “This load of
hemp, my dear, has been carried with difficulty'®. by me and has been well-tied-up'°It is enough
for me'®, you understand!”” Then that friend (i.e., the first friend), having thrown away the load of
hemp, took a load of hemp-thread.

Translate into English:

Now', brahmin, listen! (D I 12419)
You don’t know this doctrine and discipline'! I know this doctrine and discipline! (D III 117,79

! The context is the Buddha proving that a "self’ cannot be without feeling/experience; the ti in asm7 ti denotes an idea,
perception, or thought; see Warder p. 36 & NCRP 13.3.8.

2 Me could here be instrumental, dative, or genitive!

* Asanena nimanteti, for this instrumental construction see Warder p. 46.

* Parassa aroceyya - aroceti takes the dative. Compare paro parassa with sahayako sahiayakam above.
®Le., ‘what can one person do for another?’; rhetorical question meaning it is useless to help anybody. This was a wrong
view according to the Buddha.

¢ Utthay’asand = utthaya + asand, lit. "having got up from the seat’.

7 Imam ... paitham - "this question.

8 Asanena nimanteti - again, see Warder p. 46.

° Canda-ggaho - tappurisa compound; see Warder p. 92.

' Na kifi ¢i - 'nothing’; see Warder p. 86.

! Pabbajeti - "he causes to go forth’, thus 'he banishes’.

12 Idam - can be understood as an adverb, as I do, or as a pronoun, "this’.

3 Gacchissama - future of decision/determination; see Warder p- 55.

" durabhato - du(r) + abhato, lit. ‘bad-carried’

5 susannaddho = su + sannaddho.

16 Alam me; see Warder p. 68.

17 Tena hi signifies an admonition; see Warder p. 94.
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Here the Tathagata was born. (D II 140,20)

Who might quickly understand? this doctrine? (D IT 405-)

Someone gives a gift to an ascetic or brahmin, (such as) food, drink, a garment, a carriage, a
garland, perfume and cosmetics, a bed, a room and a lamp3. (D III 259 5-5)

But, Sir, who knows*? The sense pleasures are intoxicating. (D IT 234,10-11)

Find out® whether the report (saddo) which is diseminated about that Honourable Gotama is truly
thus, or whether (it is) not thus. (D I 882224)

While knowing thus (and) seeing thus (genitive absolute), the mind is freed (vimuccati - passive)
from the outflowing (@sava - ablative) of sensual pleasure (kama), the mind is freed from the
outflowing of existence (bhava), and (pi) the mind is freed from the outflowing of ignorance
(avijjd). (D I 84s-10)

Whatever® has the nature to arise, all that is subject to cessation. (D IT 41,20-21)

There is no non-death of one who has been born’. (D II 246,16

Translate into Pali

Yam aham janami, tam tvam jandsi; yam tvam janasi, tam aham janami. (D 188,s-10)

Aham Bhagavato bhasitam (or vacanam) djanami. (D 11840-31)

Yam aham vyakarissami, tam khippam eva ajanissati. (D 11 150,16-17)

So aparena samayena® ariyam dhammam sunati. (D 11 214,1112)

Bhagava pattacivaram (dvanda compound) adaya Rajagaham pindaya pavisi. (D I1I 180,9-10)
Alam Ananda, ma paridevesi®. (D 11 144,10)

So pajanati: "ime satta kayaduccaritena samannagata'®. (D 18225-2)

Tam vacam (or bhasitam or vacanam) anugganhanto™ pakkamim. (D 15315-14)

Kasma' idam Samanena Gotamena avyakatam™? (Cf. D118852)

Tumhe agarasma anagariyam pabbajitd™. (D III 84,1415)

Exercise 16

Passage 1: (D 11 350 - 3512)

They approached a certain site of a village. There they saw much abandoned flax. Having
seen (the flax) etc. much abandoned flax-thread. Having seen (the flax-thread) etc. etc. much
abandoned gold. Having seen (the gold) the friend addressed the friend: ““For which purpose, my

! Dhammavinaya, dvanda compound.

2 Ajanissati literally means ‘he will understand’, but here the meaning seems to be hypothetical, see Warder p. 55.
Khippam is often followed by eva slightly altering the meaning to something like "really quickly’.

’ Note that dvanda compounds, such as those in this list, though singular, may be used as collective nouns signifying
more than one item; see Warder p. 97.

* The contextual meaning is ‘'who knows what will happen?’

® Janahi is usually translated "know’, but here means “get to know’ thus ‘find out’; see PED. Janahi here seems to form a
clause of its own. Abbhuggato is a past participle predicated of saddo, functioning like an adjective, see Warder p. 61.
Bhavantam Gotamam 1 take to be an accusative of "specification of state’, see Warder pp. 17-18. Santam I here understand
to function as an adverb; see Warder p. 116.

$ Yam kifi ci - see Warder p. 85. Samudayadhammam - dhamma at the end of a compound has the sense of ‘nature to’,
’subject to’, see CDB p. 44.

7 Note the ‘personalised’ form of the past participle here, i.e., ‘one who has been born’ rather than just "has been born’.
This is a common feature of Pali past participles (and present participles), see NCRP V,5.2.

% Aparena samayena, 'after some time’; see Warder p. 45. Warder renders ariyam dhammam as "excellent doctrine’; other
words for excellent could be abhikkantam or panitam.

° Alam, 'stop’; see Warder p. 68. Ma paridevesi,’"don’t grieve’; see Warder p. 31; the PTS text actually has paridevi which
may be an alternative form of the aorist; again note the combination of aorist with .

1 Samannagata + instrumental; see Warder p. 44; kayaduccaritena - kaiya + du(r) + caritam, a tappurisa compound.

"' Anugganhanto - ‘not-memorising’; negative present participle of ugganhati, but ‘not grasping’ or ‘not understanding’
might be a better translation considering the context in the Sutta. Also note how an m (here of vdicam) can change to m
when a vowel, here g, follows in close junction.

12 See Warder p. 89.

' Avyakatam is the negative past participle of vyakaroti.

' Agarasmi: ablative. Agarasmi pabbajitd; see Warder p. 89. Pabbajita - plural nominative agreeing with tumhe, "you'.
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dear, we would desire hemp, hemp-thread ... lead, or silver, (for that purpose) here is much
abandoned gold. Now, my dear, you throw away the load of hemp, and I will throw away the
load of silver. Both having taken a load of gold, we will go.”” “This load of hemp, my dear, has
been carried with difficulty by me and has been well tied up. It is enough for me, you
understand! ...

Passage 2: (DI 347, - 348,)

Formerly, a certain pig-breeder man went! from his own village to another village. There
he saw much abandoned dry dung®. Having seen (the dry dung), he thought this: “This much
abandoned dry dung is for me, and (it is) a meal for my pigs® What now if I* were to carry the dry
dung from here?”

He, having spread out the cloak (or "upper robe’), having fetched much dry dung, having bound
a bundle, having carried it off on the head, went. Whilst on his way’, a great untimely cloud®
rained heavily’. He went, having taken the oozing (and) dripping® load of dung, (and) was
smeared’ with dung as far as the tip of the nail'®. Then' people having seen him (enam) said thus:
"I say, aren’t you'> mad! - or perhaps daft? For how could you carry' an oozing (and) dripping
load of dung, (being) smeared with dung as far as the tip of the nails?”” “In this case (ettha), I say,
you are mad, you are daft, for truly (tatha hi pana) (this) is a meal for my pigs!”

Translate into Pali:

The Blessed One was dwelling'* in Rajagaha. (D 147,-2)

These sun and moon'® are in another world, not in this (world). (D I 319,23.24)

With reference to what'® is your'” quarrel, with reference to what is the dispute? (D 1237,7-s)
When this had been said'?, a certain minister of the King said this to the King. (D 1471415)
By him (tena) now (dani) not long it will be lived"™. (D 11 138,16)

By the honourable King that regret should not be done®. (D 1138,1)

But (pana), Potthapada, this (etan) should not be seen® thus. (D1

196,67)

Some business (karaniyam) or other” arose®. (D II 340,14)

This is to be pursued, this is not to be pursued®. (D I1 223,12)

! Agamasi - aorist.

* sukkhagiitham - kammadharaya compound, i.e., sukkha is an adjective qualifying giitham.

* Mamari-ca sitkarabhattam - sikarabhattam is a tappurisa compound ‘meal for the pigs’; note how ‘my’, mamaii, has to be
inserted into the middle of the compound for the expression to be clear in English.

* Yan-niinaham = yan nina aham, for yan nina see Warder p. 94.

® Tassa antard magge - antard takes the locative and/or genitive.

¢ Akalamegho - kammadharaya compound; see Warder p. 108.

7 Pavassi - aorist of pavassati.

8 Two present participles qualifying ‘load of dung’; note the case, number, and gender agreement.

® Makkhito - agrees with so, i.e., he was smeared.

1" Agganakhi - ablative; see Warder p. 91.

" Tam - I take it as an indeclinable.

12 Kacci no - the negative particle no is an emphatic form of na; see Warder p. 9.

' Katham hi nama goes with the future, here harissati; see Warder p. 55.

' This is a common opening of Suttas. It is another example of the present tense, here viharati, being used as the "historic
present’; see Warder p. 12.

5 A dvanda compound. The sun and the moon were considered to be devas, beings which existed in another world.

16 Kismim, locative of reference, from kin; see Warder p- 102.

7 Genitive case. Again note how the verb "to be’ is missing in the Pali and needs to be supplied on translation.

'8 Evam vutte is usually regarded as a locative absolute even though there is no pronoun as is normally required in such
expressions; see Warder p. 103. The pronoun in this case may be regarded as ‘implied” by the participle.

" This is a slightly complicated example of the future passive participle + the verb "to be’, forming a ‘periphrastic’
construction, see Warder pp. 107 & 236.

* An idiom expressing that the King should not feel remorse. Karaniyo: ‘should be done’.

' Or: ‘should not be regarded’, ‘na ... datthabbam.

22 Kifi-cid-eva - “some ... or other’, see DP.

» Uppajji is the aorist of uppajjati; a common alternative aorist form is udapadi.

* Referring to right practices and wrong practices.
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Translate into Pali: (D1117:-118.)

Aham ce va kho pana Samanam Gotamam pasitham puccheyyam, tatra (same as tattha) ce mam Samano
Gotamo evam vadeyya': *’Na c’esa’ brahmana pafiho evam pucchitabbo, evam nam’esa brahmana paiiho
pucchitabbo’'ti, tena mam ayam parisa paribhaveyya: ““Balo Sonadando brahmano avyatto, nasakkhi®
Samanam Gotamam yoniso paitham pucchitun”-ti. Mam ce va kho pana Samano Gotamo paiiham
puccheyya, tassa caham pafihassa veyyakaranena cittam na aradheyyam. Tatra ce mam Samano Gotamo
evam vadeyya: “Na c’esa brahmana pafiho evam vyakatabbo, evam nam’esa brahmana pafiho vyakatabbo”'ti,
tena mam ayam parisa paribhaveyya: “’Balo Sonadando brahmano avyatto, nasakkhi Samanassa Gotamassa
pafihassa veyyakaranena cittam aradhetun’”’-ti.

Exercise 17

Passage for reading: (D I 342 - 343,)

Once upon a time a great caravan of carts which had a thousand carts went from the
eastern country to the western country. Wherever® it went™ it quickly exhausted grass, sticks, and
water, (and) the greenery (lit. ‘the green colour’). Now on that caravan were two caravan-
merchants, one of five hundred carts, (and) one (i.e., the other) of five hundred carts. Then those
caravan-merchants thought this®: ““This is a great caravan of carts which has a thousand carts.
Wherever we’ go, it quickly exhausts the grass, sticks, and water, (and) the greenery. What if we
were to divide this caravan in two, (with) five hundred carts on either side.

Translate into English:

Now brahmin listen, I will speak. (D1124,9)

I breathe in long. (D 11 2917)

Do not go two by one way. (D 11 452)

Only (va = eva), having seen the Blessed One Gotama, will we go®. (D 1151,45)

The Gods are seated together in the assembly hall. (D II 225,10-11)

(Were they) really (eva) existing sounds he didn’t hear, or non-existing? (i.e., the sounds he didn’t
hear, did they exist or not?) (DI 15225-28)

But I will go forth from home to homelessness. (D III 64,11-13)

Which five? (D11 85,14)

Wrong’ in sensualities should not be practised. (D III 62,15)

If' your honour is happy, then'' we are happy, if your honour is unhappy, then we are
unhappy'. (D II 233,79)

Re-translation into Pali. (D I 120,10 -124,10)

Paricahi angehi samannagatam brahmana brahmanam pafifiapenti ... (D 1120,10-1)

! “Were to say’ rather than ‘were to ask’.

* Equivalent to eso; ‘deictic’ pronoun, i.e., pronoun of presence; see Warder p. 29.

% Na + asakkhi; asakkhi is aorist of sakkoti.

* Yena yena - see Warder p. 73.

® gacchati - and below pariyadiyati etc., historic present tense; see Warder p. 12. 3. Tesam satthavahanam etad ahosi - lit. "of
those caravan-merchants there was this’; see Warder p. 56.

¢ Tesam satthavahanam etad ahosi - lit. "of those caravan-merchants there was this’; see Warder p. 56.

7 te mayam - emphatic ‘we’; see Warder p. 29.

® This meaning is required by the context in the Sutta; otherwise the meaning could also have been: "having seen
(someone or something), we will go to that Blessed One Gotama.

° Warder treats miccha as a noun, “wrong’, but it is usually understood to be an adverb, “wrongly’.

' Yam as indeclinable.

" Tam as indeclinable.

2 Note that sukha and dukkha here are adjectives, not nouns, that qualify the pronouns mayam which are in the
nominative case.)
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Imesam paficannam anganam vannam thapayama. Kim hi vanno karissati? ... (D 112032-34)

“Titthatha tumhe, Sonadando brahmano maya saddhim mantetii’ ti. Evam vutte Sonadando brahmano
Bhagavantam etad avoca: "Titthatu bhavam Gotama, tunhi bhavam Gotamo hotu, aham eva tesam saha
dhammena pativacanam karissami’ ti.

Atha kho Sonadando brahmano te brahmane etad acova: '"Ma bhavanto evam avacuttha:
“Apavadat’eva bhavam Sonadando vannam, apavadati mante, ekamsena bhavam Sonadando samanass’eva
Gotamassa vadam anupakkhandat?’ ti. "Naham bho apavadami vannam va mante va ti’.

Tena kho pana samayena Sonadandassa brahmanassa bhagineyyo Angako nama manavako tassam
parisayam nisinno hoti. ... 'Passanti bhonto imam Angakam manavakam amhakam bhagineyyan’-ti?
"Evam bho’. (D 1122,19-1238)

Yattha silam tattha pafifia, yattha paiifid tattha silam. (D 1124,23)

'Stla-paifianai’ (-ca pana) lokasmim aggam akkhayati ti. (D 1124,-10)

Exercise 18

Passage 1: (D II 348-349)

Once upon a time two die-gamblers gambled with dice. One die-gambler swallowed the
unlucky die each time it came. The second die-gambler saw that die-gambler swallowing the
unlucky die each time it came. Having seen (it), he said this to the die-gambler: “Dear, you win
conclusively; dear, give (me) the dice, I will make a (votive) offering.” “Yes, dear”, that die-
gambler handed over the dice to that die-gambler.

Then that die-gambler having treated the dice with poison, said this to that die-gambler: “Come
dear, let us gamble2 with dice.” “Yes, dear”, that die-gambler consented to that die-gambler. Also
a second (time) those die-gamblers gambled with dice, (and) also a second (time) that die-
gambler swallowed the unlucky die each time it came. A second (time) the die-gambler saw that
die-gambler, also (for) a second (time), swallowing the unlucky die each time it came. Having
seen (it), he said this to that die-gambler:

”’Smeared with the highest potency,

The man knows not the swallowed die®,
Swallow, damn you, swallow evil gambler?,
Afterwards there will be bitterness’ for you.”

Passage 2: (D III 59-63)

Once upon a time there was a king named Dalhanemi, an emperor®, a just, law-abiding
king ... Then King Dalhanemi after (the passage of) thousands of years’, addressed a certain man:
“When, dear man, you should see the heavenly wheel-gem receded, fallen from (its) place, then
you should inform me.” “Yes, Sire”’, that man consented to King Dalhanemi.

After thousands of years that man saw the heavenly wheel-gem drawn back, fallen from
(its) place. Having seen, towards King Dalhanemi that way he approached, (and) having
approached said this to King Dalhanemi: “‘Hear Sire, you should know your® heavenly wheel-
gem has receded, has fallen from (its) place.

! According to the Commentary sila-pafifidnan - which would be a genitive plural ending - is actually sila+ pafifianam
where pafifianam is a neuter noun; see also PED. This reading makes the meaning of the above phrase much more
transparent: "Virtue-and-wisdom (nominative singular dvanda compound) is declared the foremost (aggam - accusative)
in the world’. Note that this is a passive sentence.

*Lit. ‘'we will gamble’; future expressing determination or decision; see Warder p. 55.

*Le., the man does not realise that the die is smeared with the highest potency (of poison.)

* papadhuttaka - kammadharaya compound, papa being an adjective qualifying dhuttaka; see Warder p. 108.

® Or “severity’; the point made seems to be that his actions will have severe results.

% Or ‘a wheel-turning monarch’.

7 See Warder p. 45 for this construction.

8 Te - genitive or dative. If dative it should be ... the heavenly wheelgem has receded for you”; dative of disadvantage.
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Then King Dalhanemi having summoned the eldest son, the prince, said this: “Now, dear
prince, my heavenly wheel-gem has receded, has fallen from (its) place. But by me this has been
heard": "Of which wheel-turning monarch? the heavenly wheel-gem recedes, falls from place, by
that king it is now not long to be lived’. By me human (sensual) pleasures (kama) have been
enjoyed?, (it is) time to search for heavenly pleasures*. Come, dear prince, you follow” this earth.
But I, having shaved off hair and beard, [131]° having donned the saffron robes, will go forth
from home to homelessness.”

Then King Dalhanemi, having properly installed the eldest son, the prince, in the
kingdom, having shaved off hair and beard, having donned the saffron robes, went forth from
home to homelessness. But when the king-sage” was seven days gone forth®, the heavenly wheel-
gem disappeared. Then a certain man towards the noble warrior king that way he approached,
(and) having approached, said this to the noble warrior king: ““Hear, Sire, you should know (that)
the heavenly wheel-gem has disappeared.”

Then, when the heavenly wheel-gem had disappeared’, the noble warrior king was
disturbed. Towards the royal sage that way he approached, (and) having approached, he said
this to the royal sage: "Hear, Sire, you should know (that) the heavenly wheel-gem has
disappeared.”

When this had been said the royal sage said this to the noble warrior king: ““Be not
disturbed, dear, when the heavenly wheel-gem has disappeared. For the heavenly wheel gem,
dear, is not your paternal inheritance. Here, dear, conduct (yourself) in the noble conduct of a
wheel-turning monarch'. It is possible' that (yam) the heavenly wheel gem will appear to you'?.”
““But which, Sire, is this Noble conduct of the wheel-turning monarch?”

“Now dear, you, dependent on Dhamma, honouring Dhamma, worshipping Dhamma,
arrange righteous protection, shelter, and safety with reference to' subordinate'*. Noble
warriors'®, with reference to brahmins and householders, with reference to city-dwellers and
country-folk, with reference to brahmins and ascetics, (and) with reference to birds and animals.
And do not, dear, let unlawful action proceed in your kingdom. And who, dear, in your (te)
kingdom might be without wealth, to them you should grant money. And who (ye), dear, in your
kingdom are ascetics and brahmins who abstain (lit. "have abstained”) from intoxicants and
carelessness (ablative), having approached them (te)' from time to time, you should ask: "What,
Venerable Sir, is wholesome, what is unwholesome; doing what would be for my long lasting
misfortune and suffering, or doing what would be for my long lasting benefit and happiness?”
Having heard (it) of them (i.e., from them), which is unwholesome, that you should avoid; which
is wholesome, that having undertaken, you should conduct (yourself in it). This, dear, is that
noble conduct of a wheel-turning monarch.”

“Yes, Sire”, the noble warrior king having consented to the royal sage, conducted
(himself) in the noble conduct of a wheel-turning monarch. While he was conducting'” himself

! sutam - "has been heard’ seems a better translation here than ‘is heard’. "Has been’ stresses the present perfect aspect of
the action, i.e., that it has been completed, and this seems to be the usual meaning of the past participle; see Warder p. 40.
* Again, genitive or dative.

® Bhutta - normally means eaten but here is used idiomatically with kama

* dibbe kaime - accusative plural.

® Or 'be intent on’, patipajja, imperative.

¢ These numbers refer to the page numbers in Warder’s book.

7 Or 'royal sage’.

® Or 'when it was seven days since the king went forth’, locative absolute.

° Locative absolute.

12 Lit. “in the noble wheel-turning-monarch-conduct’.

" Thanam kho pan’etam vijjati - lit. ‘now this case exists’.

12 Te - dative, see Warder’s vocabulary.

13 "With reference to’ could also be rendered “for’; this locative has a dative sense.

" Anuyuttesu - see DP.

' Locative of reference.

' Note that the relative pronoun ye, ‘'who’, introducing the relative clause is in the nominative case agreeing with
samanabrahmand, ‘ascetics and brahmins’, whereas the demonstrative pronoun te, ‘them’, introducing the main clause - to
which the relative pronoun refers - is in the accusative case, being the object of the main clause; see Warder pp. 71 & 291.
In "Thus have I heard’ this has been translated wrongly.

Y Vattamanassa - present participle; it takes place simultaneously with the main action paturahosi, which is in the aorist;
thus ‘was conducting’; see Warder p. 46.
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(genitive absolute) in the noble conduct of a wheel-turning monarch, the heavenly wheel-gem
appeared. Having seen (it), the noble warrior king thought this: “Now, this has been heard by me:
"For which noble warrior king' the heavenly [132] wheel-gem arises, he is a wheel-turning
monarch’. Might I be a king who is a wheel-turning monarch??”’

Then that wheel-gem revolved to the eastern direction, (and) behind was the king who
was a wheel-turning monarch with the fourfold army. And (pana) in which place the wheel-gem
stationed (itself), there the wheel-turning king took up camp, (together) with the fourfold army.
And which were enemy kings in the eastern direction, they having approached the king who was
a wheel-turning monarch, said thus: “Come great king, welcome to you great king, (we are) your
own great king, instruct us great king.”” The king who was a wheel-turning monarch said thus:
A being should not be killed. The non-given should not be taken. Wrong in sensualities should
not be practised. Falsehood should not be spoken. Alcohol should not be drunk. And consume in
moderation.” And who were enemy kings in the eastern direction, they were subordinated by’
the king who was a wheel-turning monarch®... revolved to the southern direction. etc. to the
western. etc. to the northern. etc. And who were enemy kings in the northern direction, they were
subordinated by the king who was a wheel-turning monarch.

Translate into English:

Just the brahmin caste is best. (D III 81,10-11)

Having made a man with a man’®, just the noble warriors are best, the brahmins are inferior. (D1
98,5-9)

And at present there exists no other ascetic or brahmin more learned® than the Blessed One’. (D
111 99 ,5-9)

He cuts off the head with a sharp sword. (D156,2)

We should not eat rice or gruel®. (D II1 921-22)

I am the supreme of (i.e., in) the world, I am the eldest of the world, I am the best of the world. (D
II 15,10-12)

We do not know more than this. (D III 5230-31)

This is inferior, this is excellent. (D 11 2232)

Venerable Sir, does perception arise first’ (and) knowledge afterwards, or does knowledge arise
first (and) perception afterwards, or do perception and knowledge arise simultaneously? (D1
185,21-24)

Re-translation into Pali; see M 1387 521 + 2728 + 388 2.

Exercise 19

Passage 1: (D II 343-346)

They divided that caravan in two, (with) five hundred carts on one side (and) five
hundred carts on one side (i.e., the other side). One caravan-merchant first (f7va) having put
much grass and stick and water on top (of the caravan) caused the caravan to set out'. That
caravan, which was two or three days (since it) set out, saw a black man who had red eyes, a

! Yassa rafifio khattiyassa - probably dative of advantage; see Warder p. 67. Sometimes it is difficult to tell whether a
particular construction is dative or genitive; see Warder p. 69.

2 Raja cakkavatti - two nouns in apposition with cakkavatti qualifying raja by being predicated of it, thus ‘who is ...’; see
Warder p. 61.

% Anuyutto - see DP.

* Rafifio cakkavattissa - I take it as a subjective genitive; see Warder p. 57.

®Le., having done a comparison of a man with a man; see Warder p. 44.

® Or ’of greater spiritual power’.

7 Ablative.

8 For kummasam - see MLDB, p- 1213, note 278.

® Pathamam - here as an indeclinable adverb.

1 Payapesi - causative aorist; note the aorist ‘augment’ making the first 2 into 4.
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quiver tied behind, a garland of white water lilies, wet clothes and wet hair!, coming in the
opposite direction with a donkey cart with wheels smeared with mud. Having seen, he (i.e., the
caravan-merchant) said this: “’Sir, from where do you come?.” “From such and such a country.”
“Where will you go?” “To a country named such and such.” “Perhaps, Sir, in the wilderness in
front (of us) a great cloud has poured down?”” ““Yes (evam), Sir, in the wilderness in front (of you)
a great cloud has poured down, the road is showered over with water, (there is) much grass and
stick and water; throw away, Sir, the old grasses, sticks, (and) waters, (and) go very fast with
light-loaded carts, do not tire the draught animals.”

Then that caravan-merchant addressed the caravan-travellers®: “This honourable man
says’ - a great cloud has poured down, the road is showered over thus: ‘In the wilderness in front
with water, (there is) much grass and stick and water; throw away, Sir, the old grasses, sticks,
(and) waters, [146] (and) go very fast with light-loaded carts, do not tire the draught animals.’
Throw away, Sir, the old grasses, sticks, (and) waters, (and) cause the caravan to set out with
light-loaded carts.” “Yes, Sir”’, those caravan-travellers consented to the caravan-leader, (and)
having thrown away the old grasses, sticks, (and) waters, they caused the caravan to set out with
light-loaded carts.

At the first caravan-camp* they saw no grass or stick or water, at the second caravan-
camp too ... at the third caravan-camp too ... at the fourth caravan-camp too ... at the fifth
caravan-camp too ... at the sixth caravan-camp too ... at the seventh caravan-camp too they saw
no grass or stick or water, (and) one and all® met with misfortune and disaster. And who were in
that caravan, whether people or domestic animals, all (those) that non-human spirit devoured, he
left only the bones.

When the second caravan-merchant knew: ““much-gone (i.e., far gone) now is that
caravan”/, having put much grass and stick and water on top he caused the caravan to set out.
This caravan, which was two or three days (since it) set out, saw a black man who had red eyes, a
quiver tied behind, a garland of white water lilies, wet clothes and wet hair, coming in the
opposite direction with a donkey cart with wheels smeared with mud. Having seen, he said this:
“Sir, from where do you come?.” ““From such and such a country.” “Where will you go?”” “To a
country named such and such.” “Perhaps, Sir’, in the wilderness in front a great cloud has
poured down?” “Yes, Sir, in the wilderness in front (of you) a great cloud has poured down, the
road is showered over with water, (there is) much grass and stick and water; throw away, Sir, the
old grasses, sticks, (and) waters, (and) go very fast with light-loaded carts, do not tire the draught
animals.”

Then that caravan-leader addressed the caravan-travellers: ““This honourable man says
thus: 'In the wilderness in front a great cloud has poured down, the road is showered over with
water, (there is) much grass and stick and water; throw away, Sir, the old grasses, sticks, (and)
waters, (and) go very fast with light-loaded carts, do not tire the draught animals.” (But) sirs’,
this man is not even (eva) a friend, relative, or blood-relation of ours, how will we go (i.e., act) out
of faith® in him’. The old grasses, sticks, and waters are not to be thrown away. Cause the caravan
to set out with the goods as before'’, we will not throw away your'" old (i.e., your old grass, sticks,
and water).”” “Yes, Sir”’, those caravan-travellers having consented to that caravan-merchant,
caused the caravan to set out with the goods as before.

At the first caravan-camp they didn’t see grass or stick or water, ... also at the second
caravan-camp ... also at the third caravan-camp ... also at the fourth caravan-camp ... also at the
fifth caravan-camp ... also at the sixth caravan-camp [147] ... also at the seventh caravan-camp

! Five bahubbihi compounds qualifying purisan, ‘man’.

? Satthike - lit. ‘the caravaners’.

* Aha; see Warder p. 170.

*Locative.

® sabbe va - va is a side form of eva - functions to emphasise sabbe.

% Bho - Warder’s book has the misprint kho.

7 Bho - vocative plural; see PED.

% Saddhaya - ablative or instrumental of cause, lit. “from faith’.

® Imassa - this is an idiomatic use of the genitive equivalent to the English “in him’; see under saddhiya in the PED.
' Yathakatena - lit. 'in accordance with the (previously) done’; adjective qualifying bhandena, 'with the goods’.

"' Vo - no, "our’, would appear a better fit; in fact there is an alternative reading 1o in the PTS edition of the Digha Nikaya.
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they didn’t see grass or stick or water, and they saw that caravan which had met! with
misfortune and disaster. Who were in that caravan, people or domestic animals, of those
devoured? by that non-human spirit they saw just the bones.

Then that caravan-merchant addressed the caravan-travellers: ““This, Sirs, is that caravan
which met with disaster and destruction, as it is (i.e., as it is to be expected) with that foolish
caravan-merchant leader. Now, Sirs, which in our caravan are commodities which have little
value, having thrown those away, which in this caravan are commodities which have great value,
take those.” “Yes, Sir”, those caravan-travellers having consented to that caravan-merchant,
which in their own caravan were commodities which had little value, having thrown those away,
which in that caravan were commodities which had great value, having taken those, they crossed
that wilderness with safety’, as it is with a wise caravan-merchant leader.

Passage 2: (D I 127-135)

Thus has been heard* by me. At one time the Blessed One, wandering on tour among the
Magadhans with a great group (sarigha) of monks, towards a brahmin village of the Maghadans
called Khanumata, there® he approached. There the Blessed One dwelt in Khanumata in
Ambalatthika. At that time the brahmin Katadanta lived in Khanumata which had an abundance
of creatures® , which was with grass, sticks, and water’, with grains, a royal property, given by the
Magadhan King Seniya Bimbisara, a royal gift’, the highest gift.

At that time the brahmin Katadanta had gone to the day-bed (i.e., mid-day rest) on top
(of) the palace. The brahmin Kitadanta saw the brahmin householders of Khanumata'® having
exited from Khanumata', clustered in many groups'?, approaching Ambalatthika. Having seen
(it) he addressed the (i.e., his) steward: “Why, honourable steward, do the brahmin householders
of Khanumata, having exited from Khanumata, clustered in groups, approach Ambalatthika'??”’
“There is, your honour, the ascetic Gotama, a member of the Sakyans, gone forth from the Sakyan
clan. Wandering on tour among the Maghadans with a large group of monks, arrived at
Khanumata, he dwells in Khanumata in Ambalatthika. They approach for the purpose of seeing'*
that Blessed One Gotama.

Then the brahmin Kitadanta thought this: ““By me this has been heard: "The ascetic
Gotama knows success in the threefold offering.” But I do not know [148] success in the threefold
offering, and (yet) I wish to perform (yajitum) a great sacrifice. What now if I, having approached
the ascetic Gotama, should ask about success in the threefold offering.”

Then the brahmin Katadanta addressed that steward: ““Now, honourable steward,
approach the brahmin householders of Khanumata, (and) having approached the brahmin
householders of Khanumata, say thus: "The brahmin Katadanta says thus: “Wait Sirs, also the
brahmin Katadanta will approach for the purpose of seeing the ascetic Gotama.” ” "

“Yes, Sir”, that steward, having consented to the brahmin Katadanta, approached the
brahmin householders of Khanumata, (and) having approached, he said this to the brahmin
householders of Khanumata: ““The brahmin Katadanta, your honours, says thus: "Wait Sirs, also
the brahmin Kitadanta will approach for the purpose of seeing the ascetic Gotama.” ”

! Note that the past perfect, i.e., "had met’, here seems the appropriate translation for the past participle.
2 Tesari ... bhakkhitanam.

% Sotthind - instrumental of manner. Here used adverbially; see Warder p. 45.

* Again translating as present perfect, i.e., ‘has been heard’ rather than ’is heard’; see Warder p. 40.

® Tad - adverb, i.e., indeclinable.

¢ Sattussadam - satta + ussadam, bahubbihi compound qualifying Khanumata.

7 Another bahubbihi compound with a three-member dvanda compound inside.

¥ This and the next are also bahubbthi compounds.

° Bahubbihi compound, as is the next.

1 Khanumatake - adjective qualifying brahmanagahapatike, i.e., the brahmin householders inhabiting Khanumata; see
Warder p. 254.

! Ablative.

2 Bahubbthi compound.

 Yena Ambalatthika tena upasankamanti.

! Dative.
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At that time many hundreds of brahmins were dwelling' in Khanumata (thinking): “We
will observe the great sacrifice of the brahmin Katadanta.” Those brahmins heard: “They say
(kira) the brahmin Katadanta will approach for the purpose of seeing the ascetic Gotama.”

Then those brahmins approached the brahmin Kiitadanta, (and) having approached, they
said this to the brahmin Katadanta: “Is it true now (kira), (that) the honourable Katadanta will
approach for the purpose of seeing the ascetic Gotama?”” ““Thus, your honours, it is of me? I also
will approach for the purpose of seeing the ascetic Gotama.” ““Let not the honourable Katadanta
approach for the purpose of seeing the ascetic Gotama; the honourable Katadanta ought not (na
arahati) to approach for the purpose of seeing the ascetic Gotama. If the honourable Katadanta
approaches® for the purpose of seeing the ascetic Gotama, the reputation (yaso) of the honourable
Katadanta will decrease, (and) the reputation of the ascetic Gotama will increase. That* the fame,
too, of the honourable Katadanta will decrease (and) the fame of the ascetic Gotama will increase,
by this factor too® the honourable Kiitadanta ought not to approach for the purpose of seeing the
ascetic Gotama. But (tv eva) the ascetic Gotama ought to approach for the purpose of seeing the
honourable Kitadanta”.

When this had been said the honourable Katadanta said this to those brahmins: ““Now,
your honours, you (must) also listen to me, just how (i.e., why, yatha) we ought to approach for
the purpose of seeing that honourable Gotama but (tv eva) that honourable Gotama does not
deserve [149] to approach for the purpose of seeing us®. Indeed (khalu) the honourable Gotama
has arrived at Khanumata, (and) he dwelt in Khanumata in Ambalatthika. And (kho pana)
whatever ascetics or brahmins come to our village-field (i.e., our land or territory), they are our
guests. And guests should be entertained, honoured, respected, and revered by us. Also, your
honours, since (yam) the ascetic Gotama has arrived at Khanumata, (and) dwells in Khanumata in
Ambalatthika, the ascetic Gotama is our guest. And a guest should be entertained, honoured,
respected, and revered by us. For this reason also, that honourable Gotama ought not to
approach for the purpose of seeing us, but (atha kho) we ought to approach for the purpose of
seeing that honourable Gotama.”

Then the brahmin Katadanta towards Ambalatthika, towards the Blessed One, that way
he approached (together) with a large group of brahmins, (and) having approached, he
exchanged greetings with the Blessed One, (and) having made’ agreeable and polite conversation,
he sat down to one side. Seated to one side the brahmin Kaitadanta said this to the Blessed One:
“This has been heard by me honoured Gotama: "The ascetic Gotama knows success in the
threefold sacrifice.” But I do not know success in the threefold sacrifice, and (yet) I desire to
perform (yajitum) a great sacrifice. For my benefit (sadhu me), let the honoured Gotama teach
success in the threefold sacrifice.” ““Then, brahmin, listen, I will speak.” ““Yes, your honour”, the
brahmin Kitadanta consented to the Blessed One.

The Blessed One said this: ““Formerly, brahmin, there was a king named Mahavijita, who
was rich, wealthy, had much property, much gold and silver, much prosperity and resources,
much money and grain, and a full treasury and storehouse®. Then, brahmin, while King
Mahavijita was withdrawn in seclusion’, a thought of the mind arose thus (i.e., he thought thus):
‘Gained by me is much human property, (and) having conquered a great circle (i.e., area) of land
(lit. "earth’), I rule. Perhaps I should perform a great sacrifice, which would be for my long-lasting
benefit and happiness.’

Then, brahmin, King Mahavijita having summoned the brahmin minister, said this: "Here,
brahmin, while we were withdrawn in seclusion, a thought of the mind arose thus: “Gained by
me is much human property, (and) having conquered a great circle of land, I rule. [150] Perhaps I
should perform a great sacrifice, which would be for my long-lasting benefit and happiness.”

! Pativasanti - historical present tense; see Warder p. 12.

2 This appears to be the usual construction used to indicate thinking, i.e., ‘I think thus’.

* Upasamkamissati - future tense used to express the hypothetical; see Warder p. 55.

* Yam - used as indeclinable.

®I.e., also for this reason; the actual sutta lists a number of factors, thus the pi, 'too’.

¢ Amhakam - accusative case, not mentioned in Warder.

7 Vitisaretod - lit. "having conversed’.

® A string of adjectives all predicated to the noun 'king’, r3ja; thus I translate ‘'who was’/’who had’; see Warder p. 61.
° Genitive absolute.



20

Brahmin, I desire to perform a great sacrifice. Instruct me, your honour, so that (yam) it might be
for my long-lasting benefit and happiness.’

When thus had been said, brahmin, the brahmin minister said this to King Mahavijita:
"The countryside of the honourable King is oppressed and troubled, village-attacks are seen,
town-attacks are seen, city-attacks are seen, highway robberies are seen. And (pana) if the
honourable King were to collect a tax in such (evam) an oppressed and troubled countryside, by
(doing) that the honourable King would be a doer of what should not be done. And it could be
(that) the honourable King might think thus: “I will abolish (samithanissami) this rebel territory by
execution, jail, confiscation, threat, or banishment”; but the right abolishment! of this brigand
territory is not thus. Those who will be the remainders (i.e., survivors) of the killed, they will
harass the country of the King afterwards.

Nevertheless, dependent on this policy (i.e., the one to follow) there is the right
abolishment of this rebel territory: Now, honoured King, who in the countryside of the
honourable King make an effort (ussahanti) in agriculture and husbandry, to them let the
honourable King grant® seed and fodder; who in the countryside of the honourable King make an
effort in trade, to them let the honourable king grant capital; who in the countryside of the
honourable King make an effort in the King’s service, to them let the honourable King dispense
food and wages; and those people, intent on (their) own work, will not harass the King’s
countryside, and there will be a great revenue’® for the King, the countrysides (will be) established
as safe, without trouble, without oppression, and joyful people rejoicing (and) causing (their)
own sons (or ‘children’) to dance* will dwell as if with (mafifie) open houses.” **

Passage 3: (D I1 16 & 18 & 21)

And when, monks, Prince Vipassi was born®, they announced to King Bandhumant: ““Sire,
a son has been born to you, let His Majesty see him.”” (And), monks, King Bandhumant saw
Prince Vipassi, (and) having seen, having summoned the prognosticator brahmins®, he said this:
““Let the honourable prognosticator brahmins see the Prince.” (And), monks, the prognosticator
brahmins saw Prince Vipassi, (and) having seen (him), they said this to King Bandhumant: “’Sire,
be pleased (attamano), Sire a powerful son has arisen to you. If he inhabits (ajjhavasati) a house,
[151] he will be” a king, a wheel-turning monarch, adhering to Dhamma, a law-abiding king. But
if he goes forth from home to homelessness, he will be an Arahant, a fully Awakened One.”

Then, monks, King Bandhumant having dressed the prognosticator brahmins in new
clothes, he satisfied (them) with all sensual pleasures. Then, monks, King Bandhumant, for Prince
Vipasst®, constructed three palaces, one rainy-season (palace), one winter-season (palace), one
summer-season (palace), (and) provided’ the five strands of sensual pleasure (for him).

Re-translation into Pali, see (M 113430 - 135,2)

Exercise 20

Passage 1: (D II 21-22)

Then, monks, Prince Vipassi, after many years, many hundreds of years, many thousands
of years'’, addressed the charioteer: ““Yoke, dear charioteer, the very good carriages, we are

! samugghato - according to the PED this is a noun, probably an action noun; see Warder p. 138.
* Anuppadetu - 'let ... grant’, imperative.

3 Rasiko - see PED.

* Naccenti - 1 take it to be a causative present participle.

® Locative absolute.

®Le., brahmins who make a prognosis based on certain bodily features.

7 Hoti - see Warder pp. 12-13 for this future use of the present tense.

¢ Dative.

° Upatthapesi - see PED.

'” Note the genitive construction with accayena; see Warder p. 45.
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going' to the park ground for the purpose of seeing the ground (or "the place’).” “Yes, Sir”’, (and)
monks, the charioteer having consented to Prince Vipassi, having yoked the very good carriages,
announced to” Prince Vipasst: ““Yoked for you, sir, are the very good carriages®, you may go at
your own convenience®.

Then, monks, Prince Vipassi, having mounted a good carriage, went out to the park
ground with the very good carriages. Monks, going to the park ground, Prince Vipassi saw a man
walking, who was aged, crooked like a roof bracket’, bent, depending on a (walking-) stick,
trembling, afflicted, who had youth gone (i.e., whose youth was gone).° Having seen (it), he
addressed the charioteer: “‘Dear charioteer, what has been done to this man’, his (assa) hair is not
as (that) of others (i.e., his hair is not like other people’s hair), also (pi) his body is not as (that) of
others.” “Sir, he is called (nama) aged.” ““But why, dear charioteer, is he called aged?”” “Sir, he is
called aged (because): not now by him long it will be lived”. ““But what, dear charioteer, am I also
subject to old age (jaradhammo), not-passing old age (i.e., not having overcome old age)?”” “You
Sir and we (i.e., I), we all (i.e., both of us), are subject to old age, not having passed beyond?® old
age.”

““Now then (tena hi), dear charioteer, emough9 now today of the park ground, from here
just (va) go back to the palace.” “Yes Sir”’, (and) monks, the charioteer having consented to Prince
Vipassi, from there just returned to the palace. There, monks, Prince Vipassi, who was gone to the
palace, sad, and dejected'’, was consumed with regret: “Truly (kira) let there be shame (dhir),
your honour, on (this thing) called birth, in as much as for the one who has been born'! old age
will be discerned!”

Passage 2: (D II1180-86)

Thus by me (it) has been heard. One time the Blessed One was dwelling in Savatthi, in the
eastern park (or ‘monastery’). And (pana) at that time Vasettha and Bharadvaja lived among the
monks'? desiring the state of a monk (i.e., desiring to become monks).

Then the Blessed One, arisen from seclusion at the time of evening, having descended
from the mansion (pasada), walked up and down® in the open in the shade of the mansion. [165]
Vasettha saw the Blessed One, arisen from seclusion at the time of evening, having descended
from the mansion, walking in the open in the shade of the mansion. Having seen (him), he
addressed Bharadvaja: “Friend Bharadvaja, this (or simply "the’) Blessed One, arisen from
seclusion at the time of evening, having descended from the palace, walks in the open in the
shade of the mansion. Let us go“, friend Bharadvaja, towards the Blessed One that way we will
approach. Perhaps we might get to hear'” a Dhamma talk from the presence (i.e., from) of the
Blessed One.”

“Yes, friend”, Bharadvaja consented to Vasettha. Then Vasettha and Bharadvaja
approached the Blessed One, (and) having approached, having paid respects (abhivadetva) to the
Blessed One, they walked up and down along with'® the Blessed One (who was) walking up and
down.

! Gacchama - see Warder p. 12 for this future ‘meaning’ of the present tense.

? Pativedesi - takes the dative.

* Alternatively te could be read as genitive ‘your’, i.e., ‘your very good carriages’.

* For this expression, see CDB, pp. 334 & 498, note 650.

® Gopanastvankam - bahubbthi compound expressing a metaphor; see Warder p. 155.

% A series of six adjectives, three of which are bahubbihi compounds, and two present participles all agreeing with ‘'man’,
purisam; note how all the adjectives follow the noun they qualify and thus are predicated of it; thus I translate "'who
was’/’who had’; see Warder p. 61.

7T assume a passive construction due to the past participle kato, "done’, and thus the patient ayam puriso, ‘this man’, is in
the nominative case; Warder p. 40.

®See DP.

® Alam, "enough’, takes the dative, lit. ‘enough ... for the park ground’.

' Three adjectives predicated of "Prince VipassT'.

! Jatassa - dative past participle used as a noun and refering to the doer of the action, see NCRP V,5.2.

12 Locative; see Warder p. 102 for this use.

' Carikamati - historic present tense; see Warder p. 12.

* Ayama - lit. ’let us approach’, I take it to be an imperative.

15 Savanaya - action noun, used like the infinitive; see Warder p. 138.

1 Anucankamimsu - the prefix anu means “along with’, “following’, etc.
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Then the Blessed One addressed Vasettha: ““Vasetthas' you, who are brahmins by birth,
brahmins by clan, who have brahmin families?, have® gone forth from home to homelessness.
Vasetthas, don’t (kacci ... na) brahmins abuse (and) slander you?”” “Certainly, Venerable Sir,
brahmins abuse (and) slander us with complete personal slander, not incomplete.” ““But in what
way, Vasetthas, do brahmins abuse (and) slander you with complete personal slander, not
incomplete?”’

“Venerable Sir, the brahmins say thus: ‘Just (va, from eva) the brahmin caste is best, (any)
other caste is inferior; just the brahmin caste is the light (coloured), any other caste is dark; just
brahmins become pure, not non-brahmins; (it is) just brahmins who are the own sons (of Brahma)
born from the mouth of Brahma, who are born of Brahma, created by Brahma, heir to Brahma®*.
You?®, having abandoned the best caste, have joined an inferior caste, that is the shaven-headed,
domestic, dark, little-ascetics®, who are offsprings of the Kinsman'’s feet (i.e., the feet of Brahma).’
Thus, Venerable Sir, the brahmins abuse us ...”

“Certainly, Vasetthas, not recalling the ancient tradition, brahmins say thus to you.
Vasetthas, the brahmin ladies of the brahmins are seen pregnant and (pi) giving birth, and those
brahmins being just born from a womb’, say thus. Surely (eva), they slander Brahma, and speak
falsehood, and generate much demerit. Vasetthas, there are these four castes: the noble warriors,
the brahmins, the merchants, the helots. Vasetthas, there is some noble warrior here who is a
killer of living beings®, is a taker of the ungiven, is one who conducts (himself) wrongly in
sexuality’, is a speaker of falsehood, is a malicious speaker, [166] is a harsh speaker, is
nonsensical with frivolity, is covetous, has a malevolent mind, has wrong view'” Vasetthas, there
is also (some) brahmin etc. also (some) merchant etc. also (some) helot etc. who has wrong view.
Vasetthas, there is also some noble warrior who is abstaining'' from killing living beings, is
abstaining from taking the ungiven etc. also (some) helot etc. who has right view.

Vasetthas, when these four castes, which are mixed-with-both'?, which have dark and
light qualities (dhamma), which are blamed by the wise and praised by the wise are proceeding
(vattamanesu) thus®, if"* in this case (ettha) the brahmins say thus: ““Just the brahmin caste is best
etc. heirs to Brahma”’, that the wise do not allow them (tesam).

Why is that'? Since, Vasetthas, of these four castes, which monk is an Arahant, who has
exhausted the taints'¢, has lived" (the holy life), has done the duty, has put down the burden, has
attained the true goal, has eliminated the fetter of being, is freed through right knowledge, he (i.e.,
that monk) is declared the foremost'® of them (i.e., among them), just through Dhamma, not
through non-Dhamma®. For (hi) Dhamma, Vasetthas, is the best for people” in this very (eva)
life’! and in the next life.”

! Plural, addressing both, using the name of one.

* Three bahubbihi compounds qualifying "you’, tumbe.

3 Attha - lit. 'are’; again, sometimes, as in this case, verbs meaning 'to be’ in Pali are best translated with "to have’, for
which there is no direct equivalent in Pali.

* Three bahubbihi compounds qualifying ‘brahmins’.

® Te tumhe, lit. "those you’.

% Samanake - apparently a pejorative reference to a samana; see PTS dict.

7 Yonija - ablative tappurisa compound.

® Panatipati - lit. "(one) who possesses the killing of living beings’; a possessive bahubbihi compound adjective; see
Warder pp. 188 & 122.

° Kamesu - lit. 'in sensuality’; this word usually pertains to all the five senses.

1 Ten bahubbihi compounds qualifying ‘noble warrior’, khattiya, through predication; see Warder p. 61; a number of
them follow the -in declension; see Warder p. 122.

! Pativirato - adjective; see PTS dict.

2 Ubhayavokinnesu; i.e., a mixture of good and bad qualities.

" The whole clause is a locative absolute.

" Yad ettha - 1 take it as yadi ettha, 'if in this case’/’if here’.

' Lit. ‘of what is that the cause.

' Note that although khindsavo is singular to agree with bhikkhu, still the plural "taints’ must be understood; see Com.
Y Vusitava - possessive adjective in -vant; Warder p. 158.

18 Aggam - lit. "peak’.

¥ Le., using Dhamma as the standard.

% Jane - 1 take it as accusative plural.

*! Ditthe dhamme - lit. ’in the visible phenomenon/state’; it has the contextual meaning of “in this life” in the Suttas.
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’Vasetthas, there is that time (at) which (yam), at some time or other (kada ci karaha ci),
after the passage of a long time', this world contracts (samuvattati). When the world is contracting
(locative absolute), beings are for the most part contracting to the world of radiance. There they
are mind-made, feeding on joy, self-luminous?, living in the sky, remaining in glory, (and) they
stay (there) for a long, long time.

There is that time Vasetthas, (at) which, at some time or other, after the passage of a long
time, this world expands (vivattati). When the world is expanding, beings for the most part,
having fallen from the company (kaya) of the world of radiance, come to this world. And they are
mind-made, feeding on joy, self-luminous, living in the sky, remaining in glory, (and) they stay
(there) for a long, long time.

At that time, Vasetthas, (the world) is consisting entirely (eva) of water, (and) there is
darkness, pitch-darkness (see DP). The moon and the sun are not discerned, the constellations
and stars are not discerned, night and day are not discerned, the month and half-month are not
discerned, the seasons and the year are not discerned, male and female are not discerned. Beings
go to classification simply (eva) (as) ‘beings’ (i.e., they are considered simply as beings).

Then, Vasetthas, for those beings, at some time or other, after a long time, tasty-earth
stretched out on the water. Just as, while hot milk is cooling (genitive absolute), there is a film (lit.
“a stretching’) on top, just so it appeared. It was endowed with colour, endowed with odour, [167]
endowed with taste, just as ghee is endowed or butter (navanitam) is endowed, it had such colour’;
and (pi) just as honey which is sweet (and) pure, it had such enjoyment.

Then, Vasetthas, a certain wanton-natured being (thinking): ““Sir, just what could this
be*?”, tasted tasty-earth with a finger. While it was tasting tasty-earth with a finger (genitive
absolute), it was enveloped (lit. ‘clothed’) (by the taste), and craving came down upon® it (assa).
Also certain (other) beings, Vasetthas, following the view® of that being, tasted tasty-earth with a
finger. While they tasted tasty-earth with a finger, they were enveloped and craving arose within
them.

Then, Vasetthas, those beings fell upon tasty-earth making pieces’” with the hands to
enjoy®. Because, Vasetthas, the beings fell upon tasty-earth making pieces with the hands to enjoy,
then the self-luminosity of those beings disappeared. When the self-luminosity disappeared’,
moon and sun appeared. When moon and sun appeared, constellations and stars appeared.
When constellations and stars appeared, days and nights were discerned. When days and nights
were being discerned', months and half-months were discerned. When months and half-months
were being discerned, the seasons and years were discerned. To that extent, Vasetthas, this world
was again expanded.”

Re-translation into Pali, see (Vin 1268, 2:3+5- 269,11)

Exercise 21

Passage 1:

When thus had been said, Venerable Sir, Piirana Kassapa said this to me: ““Great King,
while doing'!, causing doing, cutting, causing cutting, torturing’', causing torturing, causing

! For this expression see Warder p. 45.

? Sayam-pabha - 1 take pabha here to be an adjective.

* Evamvanna - bahubbihi compound starting with an indeclinable.

* See Warder p. 55 for this use of the future tense.

® Okkami in this sense takes the genitive; see DP.

¢ Ditthanugatim apajjamand.

7 Alumpakarakam - adverb. = Verbal compound - see Warder - containing a so-called Namul absolutive: karakam; see
elsewhere in document.

8 Or 'for the purpose of enjoyment’; the infinitive is interchangeable with the dative of purpose; see Warder p. 134.
° Locative absolute.

1 Pafifidqyamanesu - present participle passive.

! Karato - genitive present participle; this could be a genitive absolute construction despite the absence of a pronoun, see
NCRP VIIL3 & X,1.



24

grieving, causing fatiguing, shaking, causing shaking, causing killing (of) a living being, taking
the ungiven, cutting a break?, taking plunder (i.e., ‘plundering’), doing burglary, standing
ambush, going to the wife of others, speaking falsehood, of the one doing’ no evil (or ‘bad’) is
done. Also, if with a razor-rimmed wheel, who should make* the living beings of this earth (into)
a mash of flesh, a heap of flesh, there is no evil from that source’, there is no coming of evil. Also,
if one should come along the southern bank of the Ganges, killing, causing to kill, cutting,
causing to cut, torturing, (and) causing torturing, there is no evil from that source, there is no
coming of evil. Also, if one were to go along the northern bank of the Ganges, giving, causing to
give, offering, (and) causing to offer, there is no merit from that source, there is no coming of
merit. By giving, by taming, by restraining, by the speaking of the truth, there is no merit, there is
no coming of merit.”

Thus, Venerable Sir, Parana Kassapa, being asked by me (about) the fruit of recluseship
in this life (sanditthikam), explained (or “answered’) inaction (i.e., the doctrine of inaction).

Passage 2: (D III 86-93)

Then, Vasetthas, those beings, who were enjoying tasty-earth, who were feeding on it,
who were taking it (as food)®, remained for a long, long time. Just as’, Vasetthas, those beings
who were enjoying tasty-earth, who were feeding on it, who were taking it, remained for a long,
long time, just so (tatha tatha) a coarseness arose (or ‘developed’) in the body of those beings, (and)
beauty and ugliness® was discerned. Some (eke) beings here’ were beautiful, some here were ugly.

There those beings who were beautiful, they despised the ugly beings: ““We are more
beautiful than them'?, they are uglier than us.”” From (or ‘due to’) the condition of beauty-conceit,
the tasty-earth disappeared for those'' who had become (-jatika) conceited and proud'>. When the
tasty earth disappeared, they assembled, (and) having assembled they lamented: ““Oh the taste,
oh the taste!””*. So', also now people having obtained some good taste (i.e., having obtained
something nice to eat), say thus: “Oh the taste, oh the taste”. They follow just that ancient,
original expression, but (v ev’) they don’t understand the meaning of it (assa).

Then, Vasetthas, when the tasty earth disappeared” for those beings, a ground-fungus
appeared. Just like a mushroom, just so'® it appeared. It was endowed with colour, endowed with
odour, endowed with taste. Just as ghee is endowed [178] or butter is endowed, it had (ahosi)
such colour. Just as honey which is sweet (and) pure, it had such enjoyment. Then, Vasetthas,
those beings fell upon the ground-fungus to enjoy (it). They, who were enjoying it (tam), feeding
on it, taking it (i.e., eating it), remained for a long, long time. Just as, Vasetthas, those beings who
were enjoying the ground-fungus, feeding on it, eating it, remained for a long, long time, just so a
coarseness to a still greater extent arose in the body of those beings, and beauty and ugliness
was discerned. Some beings here were beautiful, some (i.e., others) beings here were ugly. There

! pacato - lit. "(while) cooking’.

* Apparently this means 'robbing houses’.

3 karoto - possibly dative of (dis-)advantage; the present participle is here used to signify ‘the one doing the action of the
participle’; this is quite common in Pali for both the past and present participles, see NCRP IIL,6 & V5.

* Kareyya - here seems to take two objects, i.e., to make something into something.

® Note that tatonidanam is a bahubbihi compound acting as an adjective qualifying papam, lit. ‘evil which is from that
source’. Also note that there is no demonstrative pronoun in the main clause here, e.g. for him’, to agree with the
relative pronoun, ‘'who’, yo, in the relative clause immediately preceding it; see Warder pp. 71 & 291.

® Tadahara - ahara is here an adjective or noun derived from a-har, "to take’, but used in the sense of ‘nutriment’ or ‘food’.
Tambhakkha & tadahara are two bahubbihi compounds agreeing with ‘beings’, satta.

7 yatha yatha; see Warder p. 171.

® Note how the dvanda compound “vannavevannati’, ‘beauty and ugliness’, here takes the form of a single entity and thus
the verb ‘was discerned’ is singular; see Warder p. 97.

? Idam - here an indeclinable.

1 Ablative of comparison; Warder p. 92.

" Tesam - dative of disadvantage, complimentary to dative of advantage; see Warder p. 67.

12 Bahubbihi compound.

> Here expressing disappointment, but the same phrase expresses wonder below; see Warder p. 171.

" Tad - adverb.

' Locative absolute.

16 Evam evam - apparently same meaning as evam eva.

' Bhiyyoso mattiya - ablative.
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those beings who were beautiful, they despised the ugly beings. “We are more beautiful than
them, they are uglier than us.” From the condition of beauty-conceit, the ground-fungus
disappeared for those who had become conceited and proud. When the ground-fungus
disappeared, a creeper appeared. Just like the Kalambuka (creeper), just so it arose. It was
endowed with colour, endowed with smell, endowed with taste. Just as ghee is endowed or
butter is endowed, it had such colour. Just as honey which is sweet (and) pure, it was (of) such
enjoyment.

Then, Vasetthas, those beings fell upon the creeper to enjoy (it). They, enjoyng it, feeding
on it, eating it, remained for a very long time. Just as, Vasetthas, those beings who were enjoying
the creeper, feeding on it, taking it, etc. When the creeper disappeared’, they assembled, having
assembled they lamented: ““Alas, it was ours! Alas, our creeper has disappeared?!” So (tad) also
now, people touched by some painful thing3, say thus: ““Alas, it was ours (presumably happiness)!
Alas, (what was) ours has disappeared!”” They follow just that ancient, original expression, but
they definitely* do not understand its (4ssa) meaning.

Then, Vasetthas, when the creeper disappeared for those beings, ripe uncultivated rice
appeared, which had pleasant smelling rice-grain-fruit (sugandho tandulaphalo) without bran®,
without husk. That which they collected in the evening for the evening meal (dative), in the
morning that was ripe (and) grown again. That which they collected in the morning for the
morning meal, in the evening that was ripe (and) grown again, the harvest was not discerned.
Then, Vasetthas, those beings, enjoying the ripe uncultivated rice, feeding on it, taking it, etc. and
beauty and ugliness was discerned. For female the female characteristic arose, and for male the
male characteristic. And female thought too much about male, [179] and male about female.
While they were thinking® too much about each other (a7ifiam afifiam), lust arose, a fever (i.e., of
passion) arose in the body. They, from the condition of fever, indulged in sex (methunam
dhammam). But which beings, Vasetthas, at that time saw them (te) indulging in sex, some (of
them) threw dirt, some threw ash, some threw cowdung, (saying): “Perish impure one’! Perish
impure one!” “For how could a being do® such to a (i.e., another) being?”’ So also now, people,
when in some countries the bride is being lead out’, some throw dirt, some throw ash, some
throw cow-dung. They follow just that ancient, original expression, but they definitely do not
understand its meaning.

So (kho pana), Vasetthas, (what) at that time was considered improper (adhamma), that (is)
now considered proper. And (kho pana), Vasetthas, which beings, at that time indulged in seX,
they did not gain to enter the village or town for a month (and) also (pi) for two months. Because
(yato), Vasetthas, at the time, those beings got into (apajjimsu) too much indulgence in the
improper (asaddhamme), they then (atha) went into houses to carry out (katum) the purpose (attham)
of concealment of that very (eva) immorality.

Then, Vasetthas, a certain lazy-natured being thought this: ““Sir, just why am I suffering
hardship' (by) collecting rice in the evening for the evening meal (and) in the morning for the
morning meal. What if [ were to collect rice once only (eva) for the morning and evening meal'.”’

Then, Vasetthas, that being collected rice just once for the morning and evening meal.
Then, Vasetthas, a certain being approached that being, (and) having approached, said this to
that being: ““Come, honoured being, we will go* rice-collecting.” “‘Enough, honoured being, rice
has been collected by me once only for the morning and evening meal.”

Then, Vasetthas, that being, following the view (ditthanugatim apajjamano) of that being,
collected rice just (eva) once for two days (i.e., for two days’ consumption) (thinking): “Indeed

! Locative absolute.

* Ahayi - lit. "diminished’; aorist passive of ha.

* Dukkhadhammena, 1 take it as a kammadharaya compound.

*’but ... definitely’ for tv ev’.

® Akano - see DP.

¢ Upanijjhayatam - present participle genitive plural. Genitive absolute.

7 Asuci - noun, vocative.

8 Karissati - indignation expressed by future tense, Warder p. 55.

° Genitive absolute.

' Vihafifiami - passive.

" Sayapatarasaya - a dvanda compound within a tappurisa compound, the whole compound being singular.
2 Gamissama - the meaning of the future here is almost imperative, i.e., ‘let’s go’; see Warder p. 55, future of ‘decision’.
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(kira), your honour, thus also it is good”. Then, Vasetthas, a certain being approached that being,
(and) having approached, said this to that being: ““Come, honoured being, we will go rice-
collecting.” “Enough, honoured being, rice has been collected by me just once for two days.”
Then, Vasetthas, that being following the view of that being, collected rice just once for four days
(thinking): “Indeed, your honour, thus also it is good.”

Then, Vasetthas, a certain being approached that being, (and) having approached, said
this to that being: “Come, honoured being, we will go rice-collecting.” “Enough, honoured being,
rice has been collected by me just once for four days.” ““Then, Vasetthas, that being following the
theory of that being, collected rice just once for eight days: “Indeed, your honour, thus too it is
good.” Because, [180] Vasetthas, those beings having made a store' went up to the rice to enjoy
(it), then bran enveloped the rice grain, and (pi) husk enveloped the rice grain, and the reaped
(rice) was not re-grown (and) the harvest was discerned?, (and) rice (plants) in thick clusters’
remained.

Then, Vasetthas, those beings assembled, (and) having assembled, they lamented: ““Alas,
your honour, evil ways (dhamma) have appeared among beings, for (hi) formerly we were mind-
made, feeding on joy, self-luminous, faring in the sky, remaining in glory, (and) we remained for
a very long time. At some time or other, after a very long time, tasty-earth stretched out on
the water for us®. It was endowed with colour, endowed with odour, endowed with taste. We fell
upon tasty-earth making bits with the hands to enjoy, (and) while we fell upon tasty-earth
making pieces with the hands to enjoy (genitive absolute), the self-luminosity disappeared.

When the self-luminosity disappeared (locative absolute), moon and sun appeared. When
moon and sun appeared, constellations and stars appeared. When constellations and stars
appeared, day and night were discerned. When day and night were being discerned, month and
half-month were discerned. When month and half-month were being discerned, the year and
seasons were discerned. We, who were enjoying tasty-earth, feeding on it, taking it, remained for
a very long time, but’ from the appearance® of evil (and) unwholesome ways tasty-earth
disappeared for us.

When the tasty-earth disappeared, a ground-fungus (or 'ground-mushrooms’) appeared.
It (so) was endowed with colour, endowed with odour, endowed with taste. We fell upon the
ground-fungus to enjoy. We, who were enjoying it, feeding on it, taking it, remained for a very
long time. But from the appearance of evil (and) unwholesome ways (dhamma), the ground-
fungus disappeared for us.

When the ground-fungus disappeared, the creeper appeared. It (s7) was endowed with
colour, endowed with odour, endowed with taste. We fell upon the creeper to enjoy. We,
enjoying it, feeding on it, taking it, remained for a very long time. But from the appearance of evil
(and) unwholesome ways (dhamma), the creeper disappeared for us.

When the creeper disappeared, wild (akattha), ripe rice appeared, without bran, without
husk, pure, pleasant-odour rice-grain-fruit. That which we collected” in the evening for the
evening meal, in the morning that was ripe (and) re-grown. That which we collected in the
morning for the morning meal, in the evening that was ripe, re-grown, the reaping was not
discerned?®. [181] We, enjoying the wild, ripe rice, feeding on it, taking it, remained for a very
long time. But from the appearance of evil (and) unwholesome ways, our rice grain was
enveloped (in) bran, also the rice grain was enveloped (in) husk, also the reaped did not re-grow,
the reaping was discerned, the rice remained in thick clusters. What if we were to divide the rice,
(and) were to establish a boundary?”’

Then, Vasetthas, those beings divided the rice, (and) established a boundary. Then,
Vasetthas, a certain wanton-natured (lolajatiko) being, guarding (his) own share, having taken a
certain ungiven share, ate (paribhuiiji) (it). They took hold of him, (and) having taken hold, they

! Sannidhikarakam - karakam, according to the Com., should here be understood as a gerund; see also DP.
* Pafifidyittha - passive aorist of the middle conjugation; see Warder p. 316.
* Sandasanda; see Warder p. 171.

* Tesam no amhakam - lit. "for those us us’.

% Neva - junction form of eva.

%Le., "due to the appearance’, patubhiv; ablative of cause, see Warder pp. 88 & 89.
7 Aharama - historical present tense; Warder p. 12.

% Le., "could not be discerned’, pafifiayittha, middle conjugation; see Warder p. 316.
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said this: “Honoured being, you did evil, in as much as you, guarding (your) own share, having
taken a certain ungiven share, ate (it). Honoured being, do not do such a thing (evariipam) again.”
“Yes (evam), your honours”, Vasetthas, that being consented to those beings. Also for a second
(time), Vasetthas, that being ... etc ... also for a third (time), Vasetthas, that being guarding his
own share, having taken a certain ungiven share, he ate (it).

They took hold of him, (and) having taken hold, they said this: “Honoured being you did
evil, in as much as you, (while) guarding (your) own share, having taken a certain ungiven share,
ate (it). Honoured being, do not do such a thing again.”” Others beat (it) with the hand, others
beat (it) with a clod, others beat (it) with a stick. And (kho pana) since then, Vasetthas, the taking
of the ungiven (i.e., stealing) is discerned, blaming is discerned, false speech is discerned,
punishment (lit. ‘the taking of stick’) is discerned.

Then, Vasetthas, those beings assembled, (and) having assembled, they lamented: ““Alas,
your honour, evil ways have appeared among beings, in as much as stealing is discerned’,
blaming is discerned, lying is discerned, punishment is discerned; perhaps (yan niina) we should
elect one being. He should denounce (khiyeyya) the one of us (n0) who rightly should be
denounced? of us?®, he should blame who rightly should be blamed, he should banish who rightly
should be banished. And (pana) we will grant to him* a share of the rice.”

Then, Vasetthas, those beings, which being of them was most beautiful, most good-
looking, most lovely, most powerful’, having approached that being, they said this: “Come
honoured being, denounce who rightly should be denounced, blame who rightly should be
blamed, banish who rightly should be banished. And we will grant to you a share of the rice.”
“Yes, your honours”, that being, Vasetthas, having consented to those beings, denounced who
should rightly be denounced, [182] blamed who should rightly be blamed, banished who should
rightly be banished. And (pana) they granted to him a share of the rice.

"Elected by the people (mahajana)”, thus Vasetthas, there was the-great (maha) -elect; just
thus® the first expression ““the-great-elect”” originated (upanibbattam). ““The lord of the fields”, thus
Vasetthas, there was the noble warrior (khattiyo); just thus the second expression ““noble warrior”
originated. “He delights others with Dhamma”’, thus Vasetthas, there was the king; just thus the
third expression “king’” originated. Thus, Vasetthas, was the origin of this circle of noble warriors
(presumably refers to the noble warrior caste) by an ancient, primeval expression. Of those very
(eva) beings, of non-others; of that very sort, not of non-such sort, (and) just through Dhamma not
through non-Dhamma. For Dhamma, Vasetthas, is the best for people in this very life and in the
next life.

Passage 3: (D I 215-216)

Formerly, in this very group (sarigha) of monks, of a certain monk, a thought of the mind
arose thus: “Where do these four great elements cease without remainder’, to wit, the earth
element, the water element, the heat element, (and) the air element.” Then that monk attained
such a kind (of) concentration, that (yatha) in the concentrated mind (this could also be taken as
locative absolute) that path leading to the gods appeared.

Then that monk approached the gods belonging to the realm of the four great kings (lit.
‘the-four-great-kings gods’), (and) having approaced, said this to the gods belonging to the realm
of the four great kings: “Where, friends®, do these four great elements cease without remainder,
to wit, the earth element, the water element, the heat element, (and) the air element.” When thus
had been said, the gods belonging to the realm of the four great kings said this to that monk:

! Lit. ‘will be discerned’; this use of the future tense may be what Warder calls future of “acquired habit’; see Warder p.
55.

* Sammakhiyitabbam - I take it to be a future passive participle acting as a noun in a personalised sense, see Warder pp.
104-107 and NCRP VII,2.2 & I11,6.2.

® No - genitive.

* Assa - dative.

® Note that the comparative suffix -taro when used with genitive, as here, “of them’, nesam, has the superlative meaning;
when used with the ablative the meaning is comparative; see Warder pp. 123-124.

% Tv eva from ti + eva.

7 Aparisesi is an adjective qualifying mahabhiitd.

8 Avuso - despite the singular form this word is used for both the singular and the plural, see DP.
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“Also we, monk, do not know where these four great elements cease without remainder, to wit,
the earth element, the water element, the heat element, (and) the air element. (But) there are’,
monk, the four great kings who are more excellent and more supreme than us®. They might know
thus, where these four great elements cease without remainder, to wit, the earth element, the
water element, the heat element, (and) the air element.”

Then that monk approached the four great kings, (and) having approached, said this to
the four great kings: “Where, friends, do these four great elements cease without remainder, to
wit, the earth element, the water element, the heat element, (and) the air element.” When thus
had been said, the four great kings said this to that monk: ““Also we, monk, do not know where
these four great elements cease without remainder, to wit, the earth element, the water element,
the heat element, (and) the air element. (But) there are, monk, the gods called Tavatimsa (lit.
"thirty-three’) who are more excellent and more sublime than us. They might know thus, where
these four great elements cease without remainder.”

Re-translation into Pali, see (Vin I 269,11 - 270,25)

Exercise 22

Passage for reading: (D I 12-38)

There are®, monks, other things (dhammi), profound, hard to see, hard to awaken to,
peaceful, sublime, outside the sphere of reason, subtle, to be understood by the wise, which the
Tathagata, having realised (sacchikatvd), (and) having himself directly known, proclaims, (and) by
which, rightly speaking, they would speak the Tathagata’s real praise.

[196] And, monks, which (are) those things, profound, hard to see, hard to awaken to,
peaceful, superior, outside the sphere of reason, subtle, to be understood by the wise, which the
Tathagata, having realised, (and) having himself directly known, proclaims, (and) by which,
rightly speaking, they speak the Tathagata’s real praise?

There are, monks, some* ascetics and brahmins who are past-order-ers’, who have views
(anuditthino) about the past (pubbantam), (and) concerning (arabbha) the past they proclaim
manifold words of description® through eighteen grounds’. And those honoured ascetics and
brahmins, who are past-order-ers, who have views about the past, depending on what, about
what, do they proclaim manifold words of description concerning the past through eighteen
ground?

There are, monks, some ascetics and brahmins who have doctrines of eternity®, (and) they
declare an eternal’ self (or ‘soul’) and world through four grounds. And those honoured ascetics
and brahmins, who have doctrines of eternity, depending on what, concerning what, do they
declare an eternal self and world through four grounds?

Here, monks, some ascetic or brahmin, in consequence of (anvaya) energy, in consequence
of exertion, in consequence of practice, in consequence of diligence, in consequence of right work
of the mind (or 'right attention’), touches such a kind (of) concentration of mind'?, that (yatha)
when the mind is concentrated', he recollects manifold a past existence'” - to wit: one birth, also
two births ... also five births ... also a hundred births, also a thousand births, also a hundred

! Atthi - note that this singular form can be used or both the singular and the plural; see Warder p. 87.

2 Amhehi - ablative of comparison; the comparative words abhikkantatara and panitatara function as, and are inflected like,
adjectives; see Warder pp. 123-124.

® Atthi - see Warder pp. 85 & 87 for plural meaning of this singular verb, similar to "there exists’.

* Eke - Warder p. 116.

®Le., they order or arrange the past in the sense that they have theories about it.

¢ Adhivuttipadani - tappurisa compound says Com.; seems to mean something like ‘theories’.

7 Atthadasahi vatthithi - instrumental or ablative of cause; see Warder p. 44 and p. 89 respectively.

¥ Sassatavada - bahubbihi compound, translate using who/which is/has; see Warder p. 137.

® Sassatam - seems here to be an adjective qualifying both attanam and lokam; this is confirmed by the position of the ca
which would otherwise have been between sassatam and attanam; see Warder pp. 60-61 how an adjective in the singular
can qualify more than one noun.

1 Cetosamadhim - tappurisa compound.

! Locative absolute; or alternatively ‘in the concentrated mind’.

"> Note that nivasam, ‘existence’, is singular despite the ‘manifold’.
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thousand births, also many hundred births, also many thousand births, also many hundred
thousand births.

There I was such named, was (of) such clan, (of) such caste, had such food, was
experiencing such happiness and suffering, (and) had such a limit of life (i.e., such was the length
of my life). I', passed away from there, (and) arose there. Also there I had such a name, was (of)
such a clan, (of) such a caste, had such food, was experiencing such happiness and suffering, (and)
had such a limit of life. I passed away from there, (and) have arisen here.”  Thus, with feature(s)
(and) with specification(s), he recollects manifold a past existence. He says thus: ““The self is
eternal and the world? barren, standing like a (mountain-) peak’, standing firm as a pillar?, and
those beings transmigrate, transcirculate (my invention), pass away, (and) rearise; thus indeed (tv
eva), it is like eternity (i.e., eternally). Why is that (lit. "'That on the ground of what?’) Because (ki) I,
in consequence of exertion ... recollected” (manifold a) past existence. Also through this I know
this: how (yatha) the self is eternal, and the world, barren, standing like a (mountain) peak,
standing firm as a pillar, and those beings transmigrate, transcirculate, pass away, (and) rearise;
thus indeed, it is like eternity.”

This, monks, is the first case, dependent on which, with reference to which, some ascetics
and brahmins who have doctrines of eternity, declare an eternal self and world.

[197] And concerning the second (case)®, with reference to what, depending on what, do
honourable ascetics and brahmins, who have doctrines of eternity, declare an eternal self and
world?

Here, monks, some ascetic or brahmin in consequence of energy ... recalls (manifold a)
former existence - to wit: one (world) contraction and expansion, also two (world) contractions
and expansions ... also four (world) contractions and expansion, also five (world) contractions
and expansions, also ten (world) contractions and expansion. “There I was’ thus named ... I
recollected. Also through this I know this: how the self is eternal and the world, barren, standing
like a (mountain) peak, standing firm as a pillar, and those beings transmigrate, transcirculate,
pass away, (and) rearise; thus indeed, it is like eternity.”

This, monks, is the second case, dependent on which, with reference to which, some
ascetics and brahmins, who have doctrines of eternity, declare an eternal self and world.

And concerning the third (case) ... also forty (world) contractions and expansions ... they
declare.

And concerning the fourth (case), depending on what, with reference to what, do
honourable ascetics and brahmins, who have doctrines of eternity, declare an eternal self and
world?

Here, monks, some ascetic or brahmin is a logician, an investigator. He, deduced by logic,
followed through by investigation, (through) his own inspiration®, says thus: ““The self is eternal
and the world, barren, standing like a (mountain) peak, standing firm as a pillar, and those
beings transmigrate, transcirculate, pass away, (and) rearise; thus indeed, it is like eternity.”

This, monks, is the fourth case, dependent on which, with reference to which, some
ascetics and brahmins, who have doctrines of eternity, declare an eternal self and world.

With reference to these®, monks, those ascetics and brahmins, who have doctrines of
eternity, declare an eternal self and world through four grounds. For, monks, whatever ascetics
or brahmins, who have doctrines of eternity, (who) declare an eternal self and world, all (of) them
(do so) through just these four grounds or through a certain (ground) of them (i.e., among them),
there is none apart from this.

! So is presumably here to be understood as so ahan, emphatic 'I’; see Warder p. 29. Aham is implied by the verb,
upapadim.

* Again, 'eternal’, sassato, is qualifying both "self’ and "world’.

’ Le., immovable; kitattho = kiita, "peak’ (“mountain-peak’” according to the commentary) + -ttho, an adjectival ending
meaning ‘standing’.

* Two bahubbihi compounds expressing metaphors; see Warder p. 155.

® Anussarami - historic present tense.

% Dutiye - locative of reference.

7 Amutrasim = amutra + asim.

® Three adverbs to aha; see Warder p. 212 how bahubbihi compounds can act like adverbs.

® Ime - accusative of specification of state; see Warder p. 17; refers to the preceding four cases.
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With reference to this, monks, the Tathagata understands: These standpoints for views,
thus grasped, thus held on to', will have such destiny, such future state”. That the Tathagata
understands and he understands more (uttaritaram) than that, and (or "but’) he does not hold on
to that understanding, and while he is not holding on’, the extinguishing is personally* known,
(and) having known as it actually is (yathabhiitam) the origination of feelings, the ending, the
enjoyment, the danger, and the liberation (from feelings), the Tathagata, monks, is freed from (i.e.,
due to; ablative of cause) non-attachment.

These, monks, are those things, profound, hard to see, hard to awaken to, peaceful,
sublime, outside the sphere of reason, subtle, to be understood by the wise, which [198] the
Tathagata having realised, (and) having himself known, proclaims, (and) by which, rightly
speaking, they would speak the Tathagata’s real praise.

There are, monks, some ascetics and brahmins who are eternalists in some things’ (and)
non-eternalists in some (i.e., other) things, (and) they declare an (in) some things eternal (and) (in)
some things non-eternal self and world (i.e., a self and a world that in some respects are eternal
and in some respects non-eternal) through four grounds. And those honourable ascetics and
brahmins who are eternalists in some things (and) non-eternalists in some things, dependent on
what, with reference to what, do they declare an (in) some things eternal, (and) (in) some things
non-eternal self and world through four grounds?

There is, monks, that time at which, at some time or other (kada ci karaha ci) after a long
time, this world contracts. In a contracting world beings are mostly contracting to® (the world of)
radiance. There they are mind-made, feeding on joy, self-luminous, faring in the sky, established
in glory, (and) they remain for a very long time.

There is, monks, that time at which, at some time or other after a long time, this world
expands. In an expanding world an empty god-mansion appears. Then a certain being, from (or
"due to’) the exhaustion of life or from the exhaustion of merit, having fallen from the company
(kaya - lit. 'body’) (of the world) of radiance’, rearises in an empty god-mansion. There it is mind-
made, feeding on joy, self-luminous, faring in the sky, established in glory, (and) it remains for a
very long time.

To it (being) alone® there for a long time, uneasiness, discontent, (and) agitation arises’:
“Oh, may other beings also come here.” Then certain beings, from the exhaustion of life or from
the exhaustion of merit, having fallen away from the company (of the world) of radiance, rearise
in the god-mansion in the company of that being. There they also are mind-made, feeding on joy,
self-luminous, faring in the sky, established in glory, (and) they remain for a very long time.

There, monks, that being which has rearisen first, it thinks thus: “I am God (Brahma), the
great God, the overlord, the unconquered, the all-seeing, the one who wields power, the lord, the
maker, the creator, the best, the ordainer, the master, the father of past, existing, and future
beings'’. These beings were created by me. Why is that? Because formerly I thought this: “Oh,
may other beings also come here.” Thus (was) my aspiration of mind, and these beings came
here.” Also those beings which have rearisen afterwards, they also think thus: ““This is the
honourable Brahma, the great God, the overlord, the unconquered, the all-seeing, the wielder of
power, the lord, the maker, [199] the creator, the best, the ordainer, the master, the father of past,
existing, and future beings. We were created by this honourable god. Why is that? Because we
saw (that) he had arisen here first (lit. ‘'we saw him [imam] first arisen’) and we had arisen
afterwards.”

! Two bahubbihi compounds qualifying ‘standpoints for views’, ditthitthana.
> Two further bahubbihi compounds qualifying ditthitthand, being predicated of it by bhavissati.

® Taking this as a genitive absolute.

* Paccattam - adverb to vidita.

® Ekaccasassatiki - lit. ‘some-things-eternalists’; bahubbihi compound qualifying “ascetics and brahmins’.

¢ Samuvattanika; note that this word does not seem to imply rebirth.

7 "Body’, kayo, here seems to refer to the ‘body’ of beings in that world, i.e., host.

® Ekakassa - dative.

° This expression with the dative, 'to it’, fassa, could also be regarded as a genitive, "of it’, similar to the English ‘it had
agitation arising’.

1 According to the sub-commentary on this sutta bhiita refers to past beings and bhavya to existing and future beings.
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There, monks, that being which has arisen first, it is more long-lived, more beautiful, and
more powerful. But those beings which have arisen afterwards, they are more short-lived, more
ugly, and have less power. And (pana), monks, this case exists (i.e., this can happen or this is
possible), that (yam) a certain being having fallen away from that body (of beings), comes to this
world. Having' come here, he goes forth from home to homelessness. Having gone forth from
home to homelessness, in consequence of energy, in consequence of exertion, in consequence of
practice, in consequence of diligence, in consequence of right attention, it touches” such a kind (of)
concentration of the mind that (yathad), when the mind is concentrated, he recollects that former
existence, (but) he does not recollect after (param) that’. He says thus: “That honourable Brahma
who is the great god, the overlord, the unconquered, the all-seeing, the wielder of power, the lord,
the maker, the creator, the best, the ordainer, the master, the father of past, existing, and future
beings, by which honourable god we were created, he is permanent, fixed, eternal, not subject to
(dhammo) change, (and) he will remain just so like (i.e., for) eternity*. But we who were created by
that god, we (te mayam) are impermanent, unstable, short-lived, subject to passing away, (and)
have come to this world.”

This, monks, (is) the first case, dependent on which, with reference to which, some
ascetics and brahmins, who are eternalists in some things, (and) non-eternalists in some things,
declare an (in) some things eternal (and), (in) some things non-eternal self and world ...

There are, monks, some ascetics and brahmins who are finite-and-infiniters (i.e., who
hold views regarding the finiteness and infinitude of the world), (and) they declare the finiteness
and infinity of the world through four grounds. And those honourable ascetics and brahmins,
who are finite-and-infiniters, dependent on what, with reference to what, do they declare a finite-
and-infinite world’ through four grounds?

Here, monks, some ascetic or brahmin, in consequence of energy, in consequence of
exertion, in consequence of practice, in consequence of diligence, in consequence of right
attention, touches® such a kind (of) concentration of mind that (yatha) when the mind is
concentrated (again, taking it as locative absolute) he dwells percipient’ of finiteness® with
reference to the world. He says thus: “This world is finite (and) limited. Why is that? Because I, in
consequence of energy ... etc ... touch such a kind (of) concentration of mind that, when the mind
is concentrated, I dwell percipient of finiteness with reference to the world. [200] Also through
that I (iminapaham = imina pi aham) know this: how this world is finite (and) limited.”

This, monks, is the first case dependent on which, with reference to which, some ascetics
and brahmins, who are finite-and-infiniters, declare the finiteness and infinity of the world.

And concerning the second (case), dependent on what, with reference to what, do
honourable ascetics and brahmins, who are finite-and-infiniters, declare the finiteness and
infinity of the world?

Here, monks, some ascetic or brahmin, in consequence of energy, in consequence of
exertion, in consequence of practice, in consequence of diligence, in consequence of right
attention, touches such-kind (of) concentration of mind that, when the mind is concentrated, he
dwells percipient of infinity with reference to the world. He says thus: “this world is infinite (and)
unbounded. Those ascetics and brahmins who say thus: “this world is finite (and) limited’, it is
falsehood of them. This world is infinite (and) unbounded. Why is that? Because I, in
consequence of energy ... etc ... touch such a kind (of) concentration of mind that, when the mind
is concentrated, I dwell percipient of infinity with reference to the world. Also through this I
know this: how this world is infinite (and) unbounded.”

This, monks, is the second case, dependent on which, with reference to which, some
ascetics and brahmins, who are finite-and-infiniters, declare the finiteness and infinity of the
world.

! Samano - again note how the Pali verbs for "to be’ sometimes must be translated using the verb "to have’.

? Phusati - a common idiom for ’attains’.

% Tato, lit. "from that’. Le., beyond that or before that.

* Sassatisamam - adverb.

*I am following Warder who in turn is following the PTS edition of the Pali text. However, according to DP the correct
reading here should be lokassa, as it is above.

¢ Phusati, i.e., attains.

7 Safifit - possessive adjective; see Warder p. 122.

% Anta - taking it to be a noun rather than an adjective.
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And concerning the third (case), depending on what, with reference to what, do
honourable ascetics and brahmins, who are finite-and-infiniters, declare the finiteness and
infinity of the world?

Here, monks, some ascetic or brahmin, in consequence of energy, in consequence of
exertion, in consequence of practice, in consequence of diligence, in consequence of right
attention, touches such-kind (of) concentration of mind that, when the mind is concentrated, he
dwells percipient of finiteness up-and-down' with reference to the world, (and) percipient of
infinity across. He says thus: ““this world is finite and infinite. Those ascetics and brahmins who
say thus: "this world is finite (and) limited’, it is falsehood of them. Also, those ascetics and
brahmins who say thus: “this world is infinite (and) unbounded’, it is falsehood of them. This
world is finite and infinite. Why is that? Because I, in consequence of energy ... touch such a kind
(of) concentration of mind that, when the mind is concentrated, I dwell percipient of finiteness
up-and-down with reference to the world, (and) percipient of infinity across. Also through this I
know this: how this world is finite and infinite.”

This, monks, is the third case dependent on which, with reference to which, some ascetics
and brahmins, who are finite-and-infiniters, declare the finiteness and infinity of the world.

[201] And concerning the fourth (case), dependent on what, with reference to what, do
honourable ascetics and brahmins, who are finite-and-infiniters, declare the finiteness and
infinity of the world?

Here, monks, some ascetic or brahmin is a reasoner, an investigator. He, hammered out
by reason, followed by investigation, (through) his own inspiration, says thus: ““this world is not
finite and not infinite (panananto = pana ananto). Those ascetics and brahmins who say thus: "this
world is finite (and) limited’, it is falsehood of them. Also, those ascetics and brahmins who say
thus: "this world is infinite (and) unbounded’, it is falsehood of them. Also, those ascetics and
brahmins who say thus: ‘this world is finite and infinite’, it is falsehood of them. This world is not
finite and not infinite.”

This, monks, is the fourth case dependent on which, with reference to which, some
ascetics and brahmins, who are finite-and-infiniters, declare the finiteness and infinity of the
world ...

There are, monks, some ascetics and brahmins, who are eel—wrigglersz, (and) being asked?
a question about this or that (tattha tattha), they take to (@pajjanti) equivocation of speech (and)
eel-wriggling through four grounds. And those honourable ascetics and brahmins who are eel-
wrigglers, being asked a question about this or that, dependent on what, with reference to what,
do they take to equivocation of speech (and) eel-wriggling through four grounds?

Here, monks, some ascetic or brahmin does not understand as it actually is (yathabhiitam),
"this is wholesome’, (and) he does not understand as it actually is "this is unwholesome’. He
thinks thus: “I do not understand as it actually is "this is wholesome’, (and) I do not understand
as it actually is "this is unwholesome.” And (pana) if (¢’) I, not knowing as it actually is "this is
wholesome’, (and) not knowing as it actually is "this is unwholesome’, were to explain (or
‘answer’) ‘this is wholesome’ or were to explain "this is unwholesome’, in that case (tattha) it
would be because of rny4 desire, lust, ill-will, or resistance. In which case (yattha) I would have
desire, lust, ill-will, or resistance®, then (tam) there might be falsehood of me. Which would be my
falsehood, that would be distress for me (i.e., if what I say is false, I would be distressed). What
would be my distress, that would be an obstacle for me.”

Thus, from (or "due to’) fear of false speech, from disgust with false speech, he does not
explain “this is wholesome’, and he does not explain “this is unwholesome’, (and) being asked a
question about this or that, he takes to equivocation of speech (and) eel-wriggling: “I do not think
(it is) thus®. Also, I do not think ’(it is) such’. Also, I do not think ’(it is) otherwise’. Also, I do not
think ’(it is) not’. Also, I do not think (it is) not not’.””

' Uddhamadho - adjective qualifying antasafifr.

*I follow the commentary here, rather than Warder, which states that amari is a kind of a slippery fish.

® Puttha samana - Warder translates as "having been asked’, see p. 234.

* Me - ablative of cause; see Warder p- 89.

® These two phrases about "desire, lust, ill-will, or resistance’ seem a bit strange as the problem appears to be the lying;
indeed, in some manuscripts these two phrases are missing.

% Lit. “of me there is no thus’; this is similar to the ordinary idiomatic expression for thinking, except the verb hoti is
missing; again see Warder p. 56.
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This, monks, is the first case, dependent on which, with reference to which, some ascetics
and brahmins who are eel-wrigglers, [202] being asked a question about this or that, take to
equivocation of speech (and) eel-wriggling.

And concerning the second (case) ... from fear of attachment ...

And concerning the third (case) ... ... and if I, not knowing as it actually is "this is
wholesome’, (and) not knowing as it actually is “this is unwholesome’, were to explain "this is
wholesome’ or were to explain "this is unwholesome” - because there are ascetics and brahmins
who are wise, subtle, who have done debating with others, who are the hair-splitting kind, (and)
they fare (caranti) as if (marifie) breaking (vobhindanta) speculative views (ditthigatani) through
being attained to' wisdom - in this connection (tattha) they might cross-question, cross-examine,
(and) criticise me. Who there would cross-question, cross-examine, (and) criticise me, I might not
be able to explain (sampayeyyam) to them (tesaham = tesam aham). Should I not be able to explain to
them, that®> would be distress for me. Which (i.e., what) would be distress for me, that would be
an obstacle for me.”

Thus, from (or 'due to’) fear of examination, from loathing of examination, he does not
explain "this is wholesome’, and (pana) he does not explain “this is unwholesome’, (and) being
asked a question about this or that, he takes to equivocation of speech (and) eel-wriggling: “I do
not think it is thus’. Also, I do not think “(it is) such’. Also, I do not think ’(it is) otherwise’. Also, |
do not think ’(it is) not’. Also, I do not think ’(it is) not not’.”

This, monks, is the third case dependent on which, with reference to which, some ascetics
and brahmins, who are eel-wrigglers, being asked a question about this or that, take to
equivocation of speech (and) eel-wriggling.

And concerning the fourth (case), dependent on what, with reference to what, do
honourable ascetics and brahmins, who are eel-wrigglers, being asked about this or that, take to
equivocation of speech (and) eel-wriggling?

Here, monks, some ascetic or brahmin is dull (and) stupid. He, from (or "due to”) dullness,
from stupidity, being asked a question about this or that, takes to equivocation of speech (and)
eel-wriggling: “If you ask me thus: ‘is there another world?’, if I thought thus: "there is another
world’,  would explain it (nam) to you thus: "there is another world’. (But) I do not think (it is)
thus. Also, I do not think ’(it is) such’. Also, I do not think ’(it is) otherwise’. Also, I do not think
‘(it is) not’. Also, I do not think (it is) not not’. (Or) (if you ask me thus:) is there not another
world?’ ... etc ... "(both) is there and isn’t there another world? Neither is there nor isn’t there
another world? - Are there® (such things as) spontaneously arisen (opapatika) beings? Aren’t
there spontaneously arisen beings? (Both) are there and aren’t there spontaneously arisen beings?
Neither are there nor aren’t there spontaneously arisen beings? - Is there a fruit, a result, of well-
done and badly done actions? Isn’t there a fruit, a result, of well-done and badly done actions?
(Both) is there and isn’t there a fruit, a result, of well-done and badly done actions? Neither is
there nor isn’t there a fruit, a result, of well-done and badly done actions? - [203] Is the Tathagata
(i.e., does he exist) after death? Isn’t the Tathagata after death? (Both) is and isn’t theTathagata
after death?’ ... (Or) if you ask me thus: 'neither is nor isn’t the Tathagata after death?’, if I
thought thus: ‘the Tathagata neither is nor isn’t after death’, I would explain it to you thus: the
Tathagata neither is nor isn’t after death.” (But) I do not think (it is) thus. Also, I do not think ’(it is)
such’. Also, I do not think (it is) otherwise’. Also, I do not think ’(t is) not’. Also, I do not think (it
is) not not’.”

This, monks, is the fourth case dependent on which, with reference to which, some
ascetics and brahmins who are eel-wrigglers, being asked a question about this or that, take to
equivocation of speech (and) eel-wriggling ...

There are, monks, some ascetics and brahmins who are causeless-origination-ers?, (and)
they declare a causelessly originated self and world® through two grounds. And those

! See PED for this meaning of -gata.

2 So - note that it here is not a demonstrative pronoun relating to yesan, because they do not agree in number; rather so
appears to refer to the whole of the preceding clause.

® Atthi can be used for both "there is’/’is there’ and ‘there are’/’are there’; see Warder pp. 85 & 87.

*Le., who hold a doctrine of causeless origination.

® Again note how an adjective in the singular qualifies two nouns, see Warder pp. 60-61.



honourable ascetics and brahmins who are causeless-originationers, dependent on what, with
reference to what, do they declare a causelessly originated self and world?

There are, monks, gods called ‘beings-without-perception’, and from (or ‘due to’) the
arising of perception those gods fall away from that company'. And, monks, this case is found
(i.e., this may happen), that (yam) a certain being having fallen away from that body, comes to
this world, (and) having come here he goes forth from home to homelessness. Having gone forth
from home to homelessness, in consequence of effort, in consequence of exertion, in consequence
of practice, in consequence of diligence, in consequence of right attention, he touches such a kind
(of) concentration of mind that (yatha), when the mind is concentrated (locative absolute), he
recalls the arising of perception, (but) he does not recall after from that®. He says thus: “The self
and the world are causelessly originated. Why is that? Because formerly I was not, (and) not
having been, I have’ now developed for the purpose of existence*.”

This, monks, is the first case dependent on which, with reference to which, some ascetics
and brahmins, who are causeless-originationers, declare a causelessly originated self and world.

And concerning the second (case), dependent on what, with reference to what, do
honourable ascetics and brahmins, who are causeless-originationers, declare a causelessly
originated self and world?

Here, monks, some ascetic or brahmin is a deducer, an investigator. He, hammered out
by reason, conducting (anucaritam) investigation, (through) his own inspiration, says thus: ““The
self and the world are causelessly originated ...”

With reference to these®, monks, those ascetics and brahmins who are arrangers (kappika)
of the past, who have views about the past, proclaim manifold (anekavihitani) [204] words of
description with reference to the past through eighteen grounds. Because, monks, whatever
ascetics or brahmins, who are arrangers of the past, who have views about the past, proclaim
manifold words of description with reference to the past, all those (proclaim) through just these
eighteen grounds or through a certain® (one) of (i.e., among) them, there isn’t (i.e., there are none)
apart from this.

With reference to this ... having known as it actually is, the Tathagata, monks, is released
from (i.e., "due to’) non-attachment.

These, monks, are those profound things (dhamma) ... (about which), rightly speaking
praise, they should speak.

There are, monks, some ascetics and brahmins, who are arrangers of the future, who have
views about the future, (and) with reference to the future, they proclaim manifold words and
descriptions through forty-four grounds. And those honourable ascetics and brahmins, who are
arrangers of the future, who have views about the future, dependent on what, with reference to
what, do they proclaim manifold words of description with reference to the future through forty-
four grounds?

There are, monks, some ascetics and brahmins, who are after-death-ists, who have
doctrines of percipience (i.e., they have doctrines of percipient existence after death), (and) they
declare a percipient self after death’ through sixteen grounds. And those honourable ascetics and
brahmins, who are after-death-ists, who have doctrines of percipience, dependent on what, with
reference to what, do they declare a percipient self after death through sixteen grounds?

"The self has form, is healthy and percipient after death®”, (thus) they declare it’. “The
self is formless, healthy and percipient after death”, (thus) they declare it. “The self (both) has
form and is formless ... etc ... neither has form nor is formless ... the self is limited ... unlimited (or
‘endless’) ... limited and unlimited ... neither limited nor unlimited ... the self is percipient of

!T.e., from that realm of existence.

2 Or ‘further than that’, tato param; see Warder p. 91.

® So’mhi = so amhi, 'that I am/have’; emphatic I.

* Sattattaya - lit. ‘beingness’; dative of purpose; alternatively it could be rendered as a locative ‘changed into the state of a
being’.

® Ime - again, accusative of specification of state; i.e., refers back to the previous eighteen cases.

¢ Aifiatarena - note the instrumental; this probably means that atthadasahi vatthithi also should be understood as an
instrumental rather than as an ablative, but the meaning is not affected.

7 Uddham aghatand - lit. ‘beyond from death’; uddham requires the ablative.

8 Marana - note the ablative ending, param takes the ablative.

? Nam - refers back to atta, ‘self’.
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unity ... percipent of diversity ... has restricted perception ... has immeasurable perception ... the
self is exlusively happy ... exclusively unhappy ... happy and unhappy ... the self is neither happy
nor unhappy, is healthy and percipient after death”, (thus) they declare it.

With reference to these, monks, those ascetics and brahmins, who are after-death-ists,
who have doctrines of percipience, declare a percipient self after death through sixteen grounds ...
There are, monks, some ascetics and brahmins, who are after-death-ists, who have
doctrines of insentience', (and) they declare an insentient self after death through eight grounds.

And those ascetics and brahmins, who are after-death-ists, who have doctrines of insentience,
dependent on what, with reference to what, do they declare an insentient self after death through
eight grounds?

“The self has form, is healthy and insentient after death”, (thus) they declare it. ““(The self)
is formless ... etc ... has form and is formless ... neither has form nor is formless ... is limited ... is
unlimited ... is limited and unlimited ... the self is neither [205] limited nor unlimited, is healthy
and insentient after death”, (thus) they declare it.

With reference to these, monks, those ascetics and brahmins, who are after-death-ists,
who have doctrines of insentience, declare an insentient self after death through eight grounds ...
There are, monks, some ascetics and brahmins, who are after-death-ists, who have
doctrines of neither-sentience-nor-insentience, (and) they declare a neither-sentient-nor-insentient

self after death through eight grounds. And those honourable ascetics and brahmins, who are
after-death-ists, who have doctrines of neither-sentience-nor-insentience, dependent on what,
with reference to what, do they declare a neither-sentient-nor-insentient self after death through
eight grounds?

”The self has form, is healthy and neither-sentient-nor-insentient after death”, (thus) they
declare it. ““(The self) is formless ... has form and is formless ... neither has form nor is formless ...
is limited ... is unlimited ... is limited and unlimited ... the self is neither limited nor unlimited, is
healthy and neither-sentient-nor-insentient after death”, (thus) they declare it.

With reference to these, monks, those ascetics and brahmins, who are after-death-ists,
who have doctrines of neither-sentience-nor-insentience, declare a neither-sentient-nor-insentient
self after death through eight grounds ...

There are, monks, some ascetics and brahmins who have doctrines of annihilation, (and)
they declare the annihilation, the destruction, the non-existence of an existing (sato - present
participle genitive) being through seven grounds. And those honourable ascetics and brahmins
who have doctrines of annihilation, dependent on what, with reference to what, do they declare
the annihilation, the destruction, the non-existence of an existing being through seven grounds?

Here, monks, some ascetic or brahmin is thus-speaking (or "has such a doctrine’), has
such a view: “Because, your honour, this self - which is material, which is made of the four
elements, which is a mother-and-father-production - from (i.e., after) the breaking up” of the body,
is annihilated, perishes3, is not (or “exists not’) after death; to this extent, your honour, this self is
rightly (or "perfectly’) annihilated.” In this way some declare the annihilation, the destruction, the
non-existence of an existing being.

Another says thus to him: “There is, your honour, this (eso) self about which* you speak. I
do not say "there isn’t this (self)”. But (ca kho), your honour, the® self is not to that extent perfectly
annihilated. There is, your honour, another self, which is heavenly, has form, is belonging to the
sphere of sense pleasures (using ‘belonging to” to give the sense of an adjective), (and) is feeding
on solid nutriment’. That (self) you do not know, you do not see. (But) I know (and) see it. That
self, your honour, because after the breaking up of the body, it is annihilated, it perishes, it is not
after death, to this extent, your honour, this self is perfectly annihilated.” [206] In this way some
declare the annihilation, the destruction, the non-existence of an existing being.

! AsaiifiT - lit. ‘non-percipient’.

* Bheda - ablative; see Warder p. 91.

® Vinassati - verb of the third conjugation, or alternatively a passive verb, is perished’.

* Yam - accusative of specification of state.

® It is not immediately obvious from the Pali, which only has a #i at the end of the phrase, where the initial quotation
mark should go.

¢ Ayam - there is a contrast here between eso and ayam which does not come out if ayam is rendered as "this’.

7 Kabalinikaraharabhakko = kabalirikara + ahara + bhakkho.
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Another says thus to him: “There is, your honour, this self about which you talk. I do not
say ‘there isn’t this (self).” But, your honour, the self is not to that extent perfectly annihilated.
There is, your honour, another self, which is heavenly, has form, is mind-made, has all parts and
limbs', (and) is complete with respect to sense-organs® That (self) you do not know, you do not
see. (But) I know (and) see it. Your honour, because from the breaking up of the body, that self is
annihilated, it perishes, it is not after death; to this extent, your honour, this self is perfectly
annihilated.” In this way some declare the annihilation, the destruction, the non-existence of an
existing being.

Another says thus to him: “There is, your honour, this self about which you talk. I do not
say ‘there isn’t this (self).” But, your honour, the self is not to that extent perfectly annihilated.
There is, your honour, another self which, from (or “after’) the complete surmounting3 of
perceptions of form, from the ending of perceptions of resistance, from the non-attention to
perceptions of diversity, (perceiving) ‘space is unlimited’, belongs to* the sphere of unlimited
space. That (self) you do not know, you do not see. (But) I know (and) see it. Your honour,
because after the breaking up of the body, that self is annihilated, it perishes, it is not after death;
to this extent, your honour, this self is perfectly annihilated.” In this way some declare the
annihilation, the destruction, the non-existence of an existing being.

Another says thus to him: “There is, your honour, this self about which you talk. I do not
say ‘there isn’t this (self).” But, your honour, the self is not to that extent perfectly annihilated.
There is, your honour, another self which, having completely surmounted’ the sphere of infinite
space, (perceiving) ‘consciousness is unlimited’, belongs to the sphere of unlimited consciousness.
That (self) you do not know, you do not see. (But) I know (and) see it. Your honour, because after
the breaking up of the body, that self is annihilated, it perishes, it is not after death; to this extent,
your honour, this self is perfectly annihilated.” In this way, some declare the annihilation, the
destruction, the non-existence of an existing being.

Another says thus to him: 