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INTRODUCTION
To The

Brahma-Jala Sutta

THE phase of beliefs which this Suttanta is intended to meet, into
which its argument fits, has been set out in some setail in the opening
chapter of my American Lectures.’ As there pointed out [1], the discussion
which thus opens this series of dialogues forms also the first question in
the Katha Vatthu, and the first question in the Milinda. We cannot be far
wrong if, in our endeavours to understand the real meaning of the original
Buddhism, we attach as much weight to this question as did the author or

authors of these ancient and authoritative Buddhist books.

The Suttanta sets out in sixty—two divisions [2] various speculations
or theories in which the theorisers, going out always from various forms of
the ancient view of a soul’-a sort of subtle manikin inside the body but
separate from it, and continuing, after it leaves the body, as a separate
entity—attempt to reconstruct the past, or to arrange the future. All such
speculation is condemned. And necessarily so, since the Buddhist philosophy

is put together without this ancient idea of soul.’

The Buddhist scheme endeavours, in other words, to include all the
truth which previous thinkers had grafted on to the old savage theories of
a semi—material, subtle, permanent entity inside the body, while rejecting
those theories themselves; it endeavours to retain all the philosophic
truth which previous thinkers had grafted on to the theosophies—the
corollaries of the soul theories—while rejecting those theosophies
themselves. The reasons given for this position are threefold firstly, that
such speculators about ultimate things, [\q xxvi/] either in the past or

the future, have insufficient evidence. see only one side of the shield; [3]

36



secondly, that such speculations do not lead to emancipation, to
Arahatship; [4] and thirdly, that such theories are really derived from the
hopes, the feelings, and the sensations arising from evanescent phenomena
[5]-they belong, in other words, to the realm of hastily formed, empirical
opinion (dinnhi) , not to that of’ the higher wisdom (palda) . So that
Buddhism, in the first place, holds a position somewhat similar to the
modern Agnostic position. Secondly, while acknowledging the importance of
feeling and of intellect, it lays special stress upon the regulation, the
cultivation, of the Will [6]. And thirdly, it distinguishes between a lower

and a higher wisdom, [7].

Several scholars, and especiallyTwith more knowledge and detailTDr.
Karl Neumann, have maintained that the position of Buddhism in the history
of Indian philosophy is analogous to that of Schopenhauer in European
philosophy. On the other hand, it is maintained by Professor Deussen that
Schopenhauer’ s position is analogous to that of the Upanishads. The
reconciliation will probably be found to be that what Buddhism took over,
with more or less of modification, from the Upanishads, is about the same
as that part of the Upanishad doctrine which is found, in European
phraseology, in Schopenhauer; and what Buddhism rejected alto—ether is not
to be found in Schopenhauer. He himself, who however knew both systems only
from second-hand and inaccurate authorities, says, If I am to take the
results of my own Philosophy as the standard of truth, I should be obliged
to concede to Buddhism the pre—eminence over other (systems of

philosophy) .’

However this question may be decided—and its discussion, at the
necessary length, by a competent student of philosophy, is a very pressing
want—it is certain from the details given in our Suttanta that there were
then current in Northern India many other philosophic and theosophic

speculations besides those the priests found it expedient to adopt, and
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have preserved for us in the Upanishads. And who can doubt but that some,
if not all of them, may also have had their influence on the new doctrine?
There was always much philosophising in India outside the narrow and
inexact limits [\q xxvii/] of the so—called six Darsanas; and we have to
thank Buddhist scholars for preserving, in their Pali and Sanskrit works,
the evidences of such philosophy as the priests wished to exclude from

notice [8].
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DIALOGUES OF THE BUDDHA

Dighanikayo

[COLLECTION OF LONG DIALOGUES.]

BRAHMA-JALA SUTTA g
The Perfect Net

1. Thus have | heard. The Blessed One was once going along the high road between Rajagaha
and Nalanda [10] with a great company of the brethren, with about five hundred brethren. And
Suppiya the mendicant [11] too was going along the high road between Rajagaha and Nalanda
with his disciple the youth Brahmadatta. Now just then Suppiya the mendicant was speaking in
many ways in dispraise of the Buddha, in dispraise of the Doctrine, in dispraise of the Order. But
young Brahmadatta, his pupil, gave utterance, in many ways, to praise of the Buddha, to praise of
the Doctrine, to praise of the Order. Thus. they two, teacher and pupil, holding opinions in direct
contradiction one to the other, were following, step by [\q 002/] step, after the Blessed One and
the company of the brethren.

2. Now the Blessed One put up at the royal rest-house in the Ambalanfhika. pleasance [12] to
pass the night, and with him the company of the brethren. And so also did Suppiya the mendicant,
and with him his young disciple Brahmadatta. And there, at the rest-house, these two carried on
the same discussion as before.

[2] 3. And in the early dawn a number of the brethren assembled, as they rose up, in the pavilion;
and this was the trend of the talk that sprang up among them, as they were seated there. "How
wonderful a thing is it, brethren, and how strange that the Blessed One, he who knows and sees,
the Arahat, the Buddha Supreme, should so clearly have perceived how various are the
inclinations of men! For see how while Suppiya the mendicant speaks in many ways in dispraise
of the Buddha, the Doctrine, and the Order, his own disciple young Brahmadatta, speaks, in as
many ways, in praise of them. So do these two, teacher and pupil, follow step by step after the
Blessed One and the company of the brethren, giving utterance to views in direct contradiction
one to the other.'

4. Now the Blessed One, on realising what was the drift of their talk, went to the pavilion, and took
his seat on the mat spread out for him. And when he had sat down he said: "What is the talk on
which you are engaged sitting here, and what is the subject of the conversation between you? '
And they told him all. And he said:
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[\q 003/] Minor Details Of Mere Morality

5. "'Brethren, if outsiders should speak against me, or against the Doctrine, or against the Order,
you should not on that account either bear malice, or suffer heart-burning, or feel ill will. If you, on
that account, should be angry and hurt, that would stand in the way of your, own self-conquest. If,
when others speak against us, you feel angry at that, and displeased, would you then be able to
judge how far that speech of theirs is well said orill? '

“That would not be so, Sir.'

‘But when outsiders speak in dispraise of me, or of the Doctrine, or of the Order, you should
unravel what is false and point it out as wrong, saying: RFor this or that reason this is not the fact,
that is not so, such a thing is not found among us, is not in us.{

6. "But also, brethren, if outsiders should speak in praise of me, in praise of the Doctrine, in praise
of the Order, you should not, on that account, be filled with pleasure or gladness, or be lifted up in
heart. Were you to be so that also would stand in the way of your self-conquest. When outsiders
speak in praise of me, or of the Doctrine, or of the Order, you should acknowledge what is right to
be the fact, saying: 3For this or that reason this is the fact, that is so, such a thing is found among
us, isin us.O

7. It is in respect only of trifling things, of matters of little value, of mere morality, that an
unconverted man, when praising the Tathagata, would speak. And what are such trifling, minor
details of mere morality that he would praise.

[4] [THE MORALITIES [13]. PART I.]

8. BPutting away the Kkilling of living things, Gotama the recluse holds aloof from the destruction
[\q 004/] of life. He has laid the cudgel and the sword aside, and ashamed of roughness, and full
of mercy, he dwells compassionate and kind to all creatures that have lifed It is thus that the
unconverted man, when-speaking in praise of the Tathagata, might speak [14].

"Or he might say: BPutting away the taking of what has not been given, Gotama the recluse lived
aloof from grasping what is not his own. He takes only what is given, and expecting that gifts will
come [15], he passes his life in honesty and purity of heart.(

Or he might say: RPutting away unchastity, Gotama the recluse is chaste. He holds himself aloof,
far off, from the vulgar practice, from the sexual act [16].0

9. "Or he might say: BPutting away lying words, Gotama the recluse holds himself aloof from
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falsehood. He speaks truth, from the truth he never swerves; faithful and trustworthy, he breaks
not his word to the world.{

"Or he might say: BPutting away slander, Gotama the recluse holds himself aloof from calumny.
What he hears here he repeats not elsewhere to raise a quarrel [\q 005/] against the people here;
what he hears elsewhere he repeats not here to raise a quarrel against the people there. Thus
does he live as a binder together of those who are divided, an encourager of those who are
friends, a peacemaker, a lover of peace, impassioned for peace, a speaker of words that make for
peace.(

'Or he might say: BPutting- away rudeness of speech, Gotama the recluse holds himself aloof
from harsh language. Whatsoever word is blameless, pleasant to the car, lovely, reaching to the
heart, urbane [17], pleasing to the people, beloved of the people-such are words he speaks.(

"Or he might say: BPutting away frivolous talk [18],Gotama the recluse holds himself aloof from
vain conversation. In season he speaks, in accordance with the facts, words full of meaning, on
religion, on the discipline of the Order. He speaks, and at the right time, words worthy to be laid
up in one's heart, [5] fitly illustrated, clearly divided, to the point.Q

10. “Or he might say:

RGotama the recluse holds himself aloof from causing injury to seeds or plants [19].

He takes but one meal a day, not eating at night, refraining from food after hours (after midday) .
He refrains from being a spectator at shows at fairs, with nautch dances, singing, and music.

He abstains from wearing, adorning, or ornamenting himself with garlands, scents, and unguents.
He abstains from the use of large and lofty beds.

He abstains from accepting silver or gold.

He abstains from accepting uncooked grain.

He abstains from accepting raw meat.

He abstains from accepting women or girls.

He abstains from accepting bondmen or bondwomen.

[\q 006/] He abstains from accepting sheep or goats.

He abstains from accepting fowls or swine.

He abstains from accepting elephants, cattle. horses, and mares.

He abstains from accepting cultivated fields or waste.

He abstains from the acting as a, go-between or messenger.

He abstains from buying and selling.

He abstains from cheating with scales or bronzes [20] or measures.

He abstains from the crooked ways of bribery, cheating, and fraud.

He abstains from maiming, murder, putting in bonds, highway robbery, dacoity, and violence.(
‘Such are the things, brethren, which an unconverted man, when speaking in praise of the
Tathagata, might say.'

Here ends the Céla Sala [the Short Paragraphs on Conduct]
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11. “"Or he might say: BWhereas some recluses and Brahmans, while living on food provided by
the faithful, continue addicted to the injury of seedlings and growing plants whether propagated
from roots or cuttings or joints or buddings or seeds [21]-Gotama the [\q 007/] recluse holds aloof
from such injury to seedlings and growing plants.(

12. [6] "Or he might say: RWhereas some recluses and Brahmans, while living on food provided
by the faithful, continue addicted to the use of things stored up; stores, to wit, of foods, drinks,
clothing, equipages, bedding, perfumes, and curry-stuffs [22]- Gotama the recluse holds aloof
from such use of things stored up.{

13. "Or he might say: RWhereas some recluses and Brahmans while living on food provided by
the faithful, continue addicted to visiting shows [23]; that is to say,

(1) Nautch dances (naccal) [24].
(2) Singing of songs (gatai) .
(3) Instrumental music (vaditai) .
(4) Shows at fairs (pekkhaii) [25].
(5) Ballad recitations (akkhanai) [26].
(6) Hand music (padissarai) [27].
(7) The chanting of bards (vetalai) [28].
(8) Tam -tam playing (kumbhathdnai) [29]. [\q 009/]
(9) Fairy scenes (sobhanagarakal) [30].
(10) Acrobatic feats by Caddalas (cabodala-valisa-dhopanadii) [31].
(11) Combats of elephants, horses, buffaloes, bulls, goats, rams, cocks, and quails.
(12) Bouts at quarter- staff [32], boxing, wrestling [33].
(13-16) Sham-fights, roll-calls, manoeuvres, reviews [34].0

“Gotama the recluse holds aloof from visiting such shows.'

14. "Or. he might say: BWhereas some recluses and Brahmans, while living on food provided by
the faithful, continue addicted to games and recreations [35]; that is to say,

(1) Games on boards with eight, or with ten, rows of squares [36].

(2) The same games [\q 010/] played by imagining such boards in the air [37].
(3) Keeping going over diagrams drawn on the ground so that one steps only where one ought to
go [38].
(4) Either removing the pieces or men from a heap with one's nail, or putting them into a heap, in
each case without shaking it. He who shakes the heap, loses [39]

(5) Throwing dice [40]

(6) Hitting a short stick with a long one [41].
(7) Dipping the hand with the fingers stretched out in lac, or red dye, or flower-water, and striking
the wet hand on the ground or on a wall, “calling out "What shell it be ? ' and showing the form
required -elephants, horses, &c. [42]

(8) Games with balls [43]

(9) Blowing through toy pipes made of leaves [44]
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(10> Ploughing with. toy ploughs [45]

(11)  Turning summersaults [46].

(12) Playing with toy windmills made of palm-leaves [47].

(13) Playing with toy measures made of palm-leaves.

(14,15) Playing with toy carts or toy bows [48]

(16) Guessing at letters traced in the air, or on a. playfellow's back [49]
(17) Guessing the play fellow's thoughts.,

(18) Mimicry of deformities.a

[7] Gotama the recluse holds aloof from such games and recreations.(

15. "Or he might say: BWhereas some recluses and Brahmans, while living on food provided by
the faithful, continue addicted to the use of high and large couches; that is to say [50],

(1) “Moveable settees, high, and six feetlong (asandi) [51]

(2) Divans with animal figures carved on the sup-ports (pallanko) [52].
(3) Goats' hair coverlets with very long fleece (gonako) [53].

(4) Patchwork counterpanes of many colours (cittaka) .

(5) White blankets (Pafika) .

(6) Woollen coverlets embroidered with flowers (pafalika) .

(7) Quilts stuffed with cotton wool (talika) .

(8) Coverlets embroidered with figures of lions, tigers, &c. (vikatika) .
(9) Rugs with fur on both sides (uddaloma) .

(10> Rugs with fur on one side (ekantaloma) .

(11) Coverlets embroidered with gems (kaffhissaii) .

(12) Silk coverlets (koseyyali) .

(13) Carpets large enough for sixteen dancers (kuttakaii) .

(14-16) Elephant, horse, and chariot rugs.

(17) Rugs of antelope skins sewn together (ajina-pavedi) .

(18) Rugs of skins of the plantain antelope.

(19) Carpets with awnings [\q 013/] above them (sauttara-cchadaii) .
(20) Sofas with red pillows for the head and feet.(

16. "Or he might say: BWhereas some recluses and Brahmans, while living on food provided by
the faithful, continue addicted to the use of means for adorning and beautifying themselves; that is
to say,

Rubbing in scented powders on one's body, shampooing it, and bathing it,
patting the limbs with clubs after the manner of wrestlers [54].
The use of mirrors, eye-ointments, garlands,
rouge, cosmetics, bracelets, necklaces,
walking-sticks, reed cases for drugs, rapiers,
sunshades, embroidered slippers, turbans, diadems,
whisks of the yak's tail, and long-fringed white robes,
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"Gotama the recluse holds aloof from such means of adorning and beautifying the person [55].0

17. "Or he might say: BWhereas some recluses and Brahmans, while living on food provided by
the faithful, continue addicted to such low conversation as these:

Tales of kings, of robbers, of ministers of state, tales of war, of terrors, of battles; talk about foods
and drinks, clothes, beds, garlands, perfumes; talks about relationships, equipages, villages, town,
cities, and countries; tales about women [8], and about heroes; gossip at street corners [56], or
places whence [\q 014/] water is fetched; ghost stories [57]; desultory talk [58]; speculations about
the creation of the land or sea [59], or about existence and non-existence [60].0

"Gotama the recluse holds aloof from such low conversation.'

18. "Or he might say: BWhereas some recluses and Brahmans, while living on food provided by
the faithful, continue addicted to the use of wrangling phrases [61] such as

RYou don't understand this doctrine and discipline, | do.How should you know about this doctrine
and discipline? RYou have fallen into wrong views. It is | who am in the right.0RI am speaking to
the point, you are not [62]0RYou are putting last what ought to come first, first what ought to come
last [63].0RWhat you've excogitated so long, that's all quite upset.i[\q 015/] RYour challenge has
been taken up [64]RYou are proved to be wrong [65].0RSet to work to clear your views
[66].GRDisentangle yourself if you can [67].0

"Gotama the recluse holds aloof from such wrangling phrases.'

19. "Or he might say: BWhereas some recluses and Brahmans, while living on food provided by
the faithful, continue addicted to taking messages, going on errands, and acting as go-betweens;
to wit, on kings, ministers of state, Kshatriyas, Brahmans, or young men, saying: "Go there, come
hither, take this with you, bring that from thence.(

"Gotama the recluse abstains from such servile duties.'

20. “Or he might say: BWhereas some recluses and Brahmans, while living on food provided by
the faithful, are tricksters [68], droners out (of holy words for pay) [69], [\q 016/] diviners [70],
and exorcists [71], ever hungering to add gain to gain [72] - Gotama the recluse holds aloof from
such deception and patter.('

Here ends the Majjhima Sala [the Longer Paragraphs on Conduct].

[9] 2 I. "Or he might say: BRWhereas some recluses and Brahmans, while living on food provided
by the faithful, earn their living by wrong means of livelihood, by low arts, such as these:

(1) PalmistryTprophesying long life, prosperity, &c from marks on child's hands, feet. &c. [73].
(2) Divining by means of omens and signs [74].(3) Auguries drawn from thunderbolts and other
celestial portents [75].[\q 017/] (4) Prognostication by interpreting dreams [76]. (5) Fortune-
telling from marks on the body [77]. (6) Auguries from the marks on cloth gnawed by mice [78].
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(7) Sacrificing to Agni [79].(8) Offering oblations from a spoon [80].(9-13) Making offerings t o
gods of husks, of the red powder between the grain and the husk, of husked grain ready for
boiling, of ghee, and of oil [81].(14) Sacrificing by spewing mustard seeds, &c., into the fire out of
one's mouth [82]. (15) Drawing blood from one's right knee as a sacrifice to the gods [83].[\q

018/] (16) Looking at the knuckles, &c., and, after muttering a charm, divining whether a man is
well born or lucky or not [84]. (17 ) Determining whether the site, for a proposed house or
pleasance, is lucky or not [85]. (18) Advising on customary law [86]. (19) Laying demonsin a
cemetery [87]. (20) Laying ghosts [88]. (21) Knowledge of the charms to be used when lodging
in an earth house [89].(22) Snake charming [90].[\q 019/] (23) The poison craft [91].(24) The
scorpion craft [92]. (25) The mouse craft [93]. (26) The bird craft [94]. (27) The crow craft [95].

(28) Foretelling the number of years that a man has yet to live. (29) Giving charms to ward off
arrows [96]. (30) The animal wheel [97].0

*Gotama the recluse holds aloof from such low arts.’

22. "Or he might say: BWhereas some recluses and Brahmans, while living on food provided by
the faithful, earn their living by wrong means of livelihood, by low arts, such as these:

Knowledge of the signs of good and bad qualities in the following things and of the marks in them
denoting the health or luck of their owners: to wit, gems [98], staves, garments, swords, arrows,
bows, other weapons, women [99], men [100], boys [101], girls [102], slaves, slave-girls,
elephants, horses, buffaloes, bulls, oxen, goats [103], sheep [104], fowls [105], quails [106],
iguanas [107], earrings [108], tortoises, and other animals.{

*Gotama the recluse holds aloof from such low arts.’

23. "Or he might say: BWhereas some recluses [\q 020/] and Brahmans, while living on food
provided by the faithful, earn their living by wrong means of livelihood, by low arts, such as
soothsaying, to the effect that:

[10] The chiefs will march out.The chiefs will march back.The home chiefs will attack, and the
enemies' retreat. The enemies' chiefs will attack, and ours will retreat.The home chiefs will gain
the victory, and the foreign chiefs suffer defeat.The foreign chiefs will gain the victory, and ours
will suffer defeat [109]Thus will there be victory on this side, defeat on that.l

*Gotama the recluse holds aloof from such low arts.’

2 4. Or he might say: BWhereas some recluses and Brahmans, while living on food provided by
the faithful, earn their living by wrong means of livelihood, by such low arts as foretelling

(1) There will be an eclipse of the moon. (2) There will be en eclipse of the sun. (3) There \ill
be en eclipse of a star (nakshatra) [110]. (4) There will be aberration of the sun or the moon.
(5) The sun or the moon will return to its usual path. (6) There will be aberrations of the stars.
(7) The stars will return to their usual course [111]. [\q 021/] (8) There will be a fall of meteors
[112] (9) There will be a jungle fire [113]. (10) The-re will be an earthquake. (11) The god will
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thunder. (12-15) There will be rising and setting, clearness and dimness, of the sun or the moon
or the stars [114], or foretelling of each of these fifteen phenomena that they will betoken such
and such a result.( [11]

25. "Or he might say: BWhereas some recluses and Brahmans, while living on food provided by
the faithful, earn their living by wrong means of livelihood, by low arts, such as these:

Foreteling an abundant rainfall.Foreteling a deficient rainfall.Foreteling a good
harvestForetelling scarcity of food.Foretelling tranquillity.Foretelling disturbances.Foretelling a
pestilence.Foretelling a healthy season.Counting on the fingers [115].[\q 022/] Counting without
using the fingers [116].Summing up large totals [117].Composing ballads, poetising
[118].Casuistry, sophistry [119].0

"Gotama the recluse holds aloof from such low arts.’

26. "Or he might say: BWhereas some recluses and Brahmans, while living on food provided by
the faithful, earn their living by wrong means of livelihood, by low arts, such as

[\qg 023/] (1) Arranging a lucky day for marriages in which the bride or bridegroom is brought
home [120]. (2) Arranging a lucky day for marriages in which the bride or bridegroom is sentforth
[121]. (3) Fixing a lucky time for the conclusion of treaties of peace [or using charms to procure
harmony] [122]. (4) Fixing a lucky time for the outbreak of hostilities [or using charms to make
discord] [123].(5) Fixing-a lucky time for the calling in of debts [or charms for success in throwing
dice] [124]. (6) Fixing a lucky time for the expenditure of money [or charms to bring ill luck to an
opponent throwing dice] [125].(7) Using charms to make people lucky [126].(8) Using charmsto
make people unlucky. (9) Using charms to procure abortion. (10) Incantations to bring on
dumbness.(11) Incantations to keep a man's jaws fixed. (12) Incantations to make a man throw
up his hands. (13) Incantations to bring on deafness, [127].[\q 024/] (14) Obtaining oracular
answers by means of the magic mirror [128]. (15) Obtaining oracular answers through a girl
possessed [129].(16) Obtaining oracular answers from a god [130].(17) The worship of the Sun
[131]. (18) The worship of the Great One [132]. (19) Bringing forth flames from one's mouth.
(20) Invoking Siri, the goddess of Luck [133].0

"Gotama the recluse holds aloof from such low arts.’

[\g 025/] [12] 27. 'Or he might say: BWhereas some recluses and Brahmans, while living on food
provided by, the faithful, earn their living by wrong means of livelihood, by low arts, such as these:

(1) Vowing gifts to a god if a certain benefit be granted. (2) Paying such vows. (3) Repeating
charms while lodging in an earth house [134]. (4) Causing virility [135]. (S) Making a man
impotent [136]. (6) Fixing on lucky sites for dwelling [137]. (7) Consecrating sites [138]. (8)

Ceremonial rinsings of the month. (9) Ceremonial bathings [139]. (10) Offering sacrifices. (11-
14) Administering emetics and purgatives. (15) Purging people to relieve the head (that is by
giving drugs to make people sneeze) . (16) Oiling people's ears (either to make them grow orto
heal sores onthem) . (17) Satisfying people's eyes (soothing them by dropping medicinal oils
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into them) . (18) Administering drugs through the nose, [140]. (19) Applying collyrium to the
eyes.(20) Giving medical ointment for the eyes.(21) Practising as an oculist.(22) Practising as
a surgeon. (23) Practising as a doctor for children.\q 026/] I. BRAHMA-JaLA SUTTA. (24)
Administering roots and drugs. (25) Administering medicines in rotation [141]a

*Gotama the recluse holds aloof from such low arts.’

‘These, brethren, are the trifing matters, the minor details, of mere morality, of which the
unconverted man when praising the Tathagata, might speak.’

Here end the Long Paragraphs on Conduct.

28. 'There are, brethren, other things profound, difficult to realise, hard to understand,
tranquillising, sweet, not to be grasped by mere logic, subtle, comprehensible only by the wise
[142] These things the Tathagata, having himself realised them and seen them face to face, hath
set forth; and it is of them that they, who would rightly praise the Tathagata in accordance with the
truth, should speak.

'And what are they?

29. "There are recluses and Brahmans, brethren, who reconstruct the ultimate beginnings of
things, whose speculations are concerned with the ultimate past [143], and who on eighteen
grounds put forward various [\q 027/] assertions regarding it. [13] And about what, with reference
to what, do those venerable ones do so?

30. ‘There are, brethren, some recluses and Brahmans who are Eternalists [144], and who, on
four grounds, proclaim that both the soul and the world are eternal. And about what, with
reference to what, do those venerable ones do so?

31. 'In the first place, brethren, some recluse or Brahman by means of ardour, of exertion, of
application, of earnestness, of careful thought, reaches up to such rapture of heart that, rapt in
heart, he calls to mind his various dwelling-places in times gone by-in one birth, or in two, or three,
or four, or five, or ten, or twenty, or thirty, or forty, or fifty, or a hundred, or a thousand, or in
several hundreds or thousands or laks of births-to the effect that " There | had such and such a
name, was of such and such a lineage [145] and caste [146], lived on such and such food,
experienced such and such pains and pleasures, had such and such a span of years. And when |
fell from thence | was reborn in such and such a place tinder such and such a name, in such and
such a lineage and caste, living on such and such food, experiencing such and such pains and
pleasures, with such and such a span of years. And when | fell from thence | was reborn here.(
Thus does he recollect, in full detail both of condition and of custom, his various dwelling [\q 028/]
places in times zone by. [14] And he says to himself: REternal is the soul; and the world, giving
birth to nothing new, is stedfast as a mountain peak, as a pillar firmly fixed. and though these
living creatures transmigrate and pass away, fall from one state of existence and spring up in
another, yet they ale forever and ever. And why must that be so? Because |, by means of ardour
of exertion of application of earnestness of careful thought, can reach up to such rapture of heart
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that, rapt in heart, | can call to mind, and in full detail both of condition and of custom, my various
dwelling-places in times gone by-by that is it that | know this-that the soul is eternal; and that the
world, giving birth to nothing new, is stedfast as a mountain peak, as a pillar firmly fixed; and that
though these living creatures transmigrate and pass away, fall from one state of existence and
spring up in another, yet they are forever and ever.(

“This, brethren, is the first state of things on account of which, starting from which, some recluses
and Brahmans are Eternalists, and maintain that both the soul and the world are eternal.

32. [The second case put is in all respects the same save that the previous births thus called to
mind extend over a still longer period up to ten world aeons [147].]

33. [15] [The third case put is in all respects the same save that the previous births thus called to
mind extend over a still longer period up to forty world aeons.]

34. [16] "And in the fourth place, brethren, on what ground is it, starting from what, that those
venerable ones are Eternalists, and maintain that the soul and the world are eternal.

‘In this case, brethren, some recluse or Brahman [\q 029/] is addicted to logic and reasoning. He
gives utterance to the following conclusion of his own, beaten out by his argumentations and
based on his sophistry [148]; "Eternal is the soul; and the world, giving birth to nothing new is
steadfast as a mountain peak, as a pillar firmly fixed; and these living creatures, though they
transmigrate and pass away, fall from one state of existence and spring up in another, yet they
are forever and ever.

R'This, brethren, is the fourth state of things on the ground of which, starting from which, some
recluses and Brahmans are Eternalists, and maintain that the soul and the world are eternal.

35. 'These, brethren, are those recluses and Brahmans who are Eternalists, and in four ways
maintain that both the soul and the world are eternal. For whosoever of the recluses and
Brahmans are such and maintain this, they do so in these four ways, or in one or other of the
same, and outside these there is no way in which this opinion is arrived at.

36. "Now of these, brethren, the Tathagata knows that these speculations thus arrived at, thus
insisted on, will have such and such a result, such and such an effect on the future condition of
those who trust in them. [17] That does he know, and he knows also other things far beyond (far
better than those speculations) [149]; and having that knowledge he is not puffed up, and thus
untarnished he has, in his own heart [150], realised the way of escape from them [151], has
understood, as they really are, the rising up and passing away of sensations. their sweet taste,
their danger, how they cannot be relied on; and not grasping after any (of \q 030/] those things
men are eager for) he, the Tathagata, is quite set free [152].

37. These [153], brethren, are those other things, profound, difficult to realise, hard to understand,

tranquillising, sweet, not to be grasped by mere logic,. subtle, comprehensible only by the wise,
which the Tathagata, having himself realised and seen face to face, hath set forth; and it is
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concerning these that they who would rightly praise the Tathagata in accordance with the truth,
should speak.'

Here ends the First Portion for Recitation.
hapter Il
The Eternalists

1. "There are, brethren, some recluses and Brahmans who are Eternalists with regard to some
things, and in regard to others Non-Eternalists; who on four grounds maintain that the soul and
the world are partly eternal and partly not.

'And what is it that these venerable ones depend upon, what is it that they start from, in arriving at
this conclusion?

2. "Now there comes a time, brethren, when, sooner or later, after the lapse of a long long period,
this world-system passes away. And when this happens beings have mostly been reborn in the
World of Radiance, and there they dwell made of mind, feeding on joy, radiating light from
themselves, traversing the air, continuing in glory; and thus they remain for a long long period of
time.

3. Now there comes also a time, brethren, when,[\q 031/] sooner or later, this world-system
begins to re-evolve. When this happens the Palace of Brahma appears, but it is empty. And some
being or other, either because his span of years has passed or his merit is exhausted, falls from
that World -of Radiance, and comes to life in the Palace of Brahma. And there also he lives made
of mind, feeding on joy, radiating light from himself, traversing the air, continuing in glory; and thus
does he remain for a long long period of time.

4. "Now there arises in him, from his dwelling there so long alone, a dissatisfaction and a longing:
RO! would that other beings might come to join me in this place! " And just then, either because
their span of years had passed or their merit was exhausted, other beings fall from the World of
Radiance, and appear in the Palace of Brahma as companions to him, and in all respects like him.
(18]

5. "On this, brethren, the one who was first reborn thinks thus to himself: 31 am Brahma, the Great
Brahma, the Supreme One, the Mighty, the All-seeing, the Ruler, the Lord of all, the Maker, the
Creator, the Chief of all, appointing to each his place, the Ancient of days the Father of all that are
and are to be [154]. "These other beings are of my creation. And why is that so? A while ago |
thought, "Would that they might come! ' And on my mental aspiration, behold the beings came.(

"And those beings themselves, too, think thus: BThis must be Brahma,, the Great Brahma, the
Supreme, the Mighty, the All-seeing, the Ruler, the Lord of all, the Maker, the Creator, the Chief of
all, appointing to each his place, the Ancient of days, the Father of all that are [\q 032/] and are to
be. And we must have been created by him. And why? Because, as we see, it was he who was
here first, and we came after that.Q
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6. "On this, brethren, the one who first came into existence there is of longer life, and more
glorious, and more powerful than those who appeared after him. And it might well be, brethren,
that some being on his falling from that state, should come hither. And having come hither he
might go forth from the household life into the homeless state. And having thus become a recluse
he, by reason of ardour of exertion of application of earnestness of careful thought, reaches up to
such rapture of heart that, rapt in heart, he calls to mind his last dwelling-place, but not the
previous ones. He says to himself: RThat illustrious Brahma, the Great Brahma, the Supreme One,
the Mighty, the All-seeing, the Ruler, the Lord of all, the Maker, the Creator, the Chief of all,
appointing to each his place, the Ancient of days, the Father of all that are and are to be, he by
whom we were created, he is stedfast immutable eternal, of a nature that knows no change, and
he will remain so forever and ever. But we who were created by him have come hither as being
impermanent mutable limited in duration of life.

[19] "This, brethren, is the first state of things on account of which, starting out from which, some
recluses and Brahmans, being Eternalists as to some things, and Non-eternalists as to others,
maintain that the soul and the world are partly eternal and partly not.

7. And what is the second?

‘There are, brethren, certain gods called the RDebauched by Pleasure( [155]. 'For ages they
pass their time in the pursuit of the laughter and sport of sensual lusts. In consequence thereof
their self-possession is corrupted, and through the loss of their self-control they fall from that state
156].

[\q 033/] 8. "Now it might well be, brethren, that some being, on his falling from that state, should
come hither. And having come hither he should, as in the last case, become a recluse, and
acquire the power of recollecting his last birth, but only his last one.

9. "And he would say to himself: RThose gods who are not debauched by pleasure are stedfast,
immutable, eternal, of a nature that knows no change, and they will remain so forever and ever.
[20] But we-who fell from that state, having lost our self-control through being debauched by
pleasure-we have come hither as being impermanent, mutable, limited in duration of life.(

10. "And what is the third?

“There are, brethren, certain gods called "the Debauched in Mind [157].0 They burn continually
with envy [158] one against another, and being thus irritated, their hearts become ill-disposed
towards each other, and being thus debauched, their bodies become feeble, and their minds
imbecile. And those gods fall from that state.

11. "Now it might well be, brethren, that some [\q 034/] being, on his falling from that state, should
come hither; and having become a recluse should “as in the other cases, acquire the power of

recollecting his last birth, but only his last one.

12. "And lie would say to himself: RThose gods who are not debauched in mind do not continually
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burn with envy against each other, so their hearts do not become evil disposed one towards
another, nor their bodies feeble and their minds imbecile. Therefore they fall not from that state;
they are stedfast, immutable, eternal, of a nature that knows no change, and they will remain so
forever and ever. [21] But we were corrupted in mind, being constantly excited by envy against
one another. And being thus envious and corrupt our bodies became feeble, and our minds
imbecile, and we fell from that state, and have come hither as Being impermanent, mutable,
limited in duration of life.(

“This, brethren, is the third case.
13. "And what is the fourth?

In this case, brethren, some recluse or Brahman is addicted to logic and reasoning. He gives
utterance to the following conclusion of his own, beaten out by his argumentations and based on
his sophistry: BThis which is called eye and ear and nose and tongue and body is a self which is
impermanent, unstable, not eternal, subject to change. But this which is called heart, or mind, or
consciousness is a self which is permanent, stedfast, eternal, and knows no change, and it will
remain forever and ever [159].

This, brethren, is the fourth state of things, on the ground of which, starting from which, some
recluses [\q 035/] and Brahmans are Semi-eternalists, and in four ways maintain that the soul and
the world are in some respects eternal, and in some not.

14. "These, brethren, are those recluses and Brahmans who are Semi-eternalists, and in four
ways maintain that the soul and the world are eternal in some cases and not in others. For
whosoever of the recluses and Brahmans are such and maintain this, they do so in these four
ways or in one or other of the same; and outside these there is no way in which this opinion is
arrived at.

[22] 15. "Now of these, brethren, the Tathagata knows that these speculations, thus arrived at,
thus insisted on, will have such and such a result, such and such an effect on the future condition
of those who trust in them. That does he know, and he knows also other things far beyond (far
better than those speculations ) ; and having that knowledge, he is not puffed up, and thus
untarnished he has, in his own heart, realised the way of escape from them, has understood, as
they really are, the rising up and passing away of sensations, their sweet taste, their danger, how
they cannot be relied on, and not grasping after any (of those things men are eager for) he, the
Tathagata, is quite set free.

‘These, brethren, are those other things, profound, difficult to realise, hard to understand,
tranquillising, sweet, not to be grasped by mere logic, subtle, comprehensible only by the wise,
which the Tathagata, having himself realised and seen face to face, hath set forth; and it is
concerning these that they who would rightly praise the Tathagata in accordance with the truth,
should speak.’

The Extensionists
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16. "There are, brethren, certain recluses and Brahmans who are Extensionists [160], and who in
four ways set forth the infinity or finiteness of the world. And [\q 036/] on what ground, starting out
from what, do these venerable ones maintain this?

17. "In the first case, brethren, some recluse or Brahman, by means of ardour of exertion of
application of earnestness of careful thought, reaches up to such rapture of heart that he, rapt in
heart., dwells in the world imagining it finite. And he says thus to himself: BFinite is the world, so
that a path could be traced round it [161]. And why is this so? Since |, by means of ardour of
exertion of application of earnestness of careful thought, can reach up to such rapture of heart
that, rapt in heart, | dwell in the world perceiving it to be finite-by that | know this.{

"This, brethren, is the first case.

18. "The second case is similar, only that the conclusion is: [23] "Infinite is the world without a limit.
Those recluses and Brahmans who say it is finite, so that a path could be traced round it, are

wrong [162].0

19. "The third case is similar, only that the conclusion is that he imagines the world limited in the
upward and downward directions, but infinite across; he declares both the former conclusions to
be wrong.

20. "In the fourth case, brethren, some recluse or Brahman is addicted to logic and reasoning. He
gives utterance to the following conclusion of his own, beaten out by his argumentations and
based on his sophistry: BThis world is neither finite nor yet infinite. Those recluses and Brahmans
who maintain either the first, or the second, or the third conclusion, are wrong. [24] Neither is the
world finite, nor is it infinite.(

"This, brethren, is the fourth case.

[\g 03771 21. "These, brethren, are those recluses and Brahmans who are Extensionists, and in
four ways maintain that the world is finite or infinite. For whosoever of the recluses and Brahmans
are such, and maintain this, they do so in these four ways or in one or other of the same; and
outside these there is no way in which this opinion is arrived at.

22. "Now of these, brethren, the Tathagata knows that these speculations thus arrived at, thus
insisted on, will have such and such a result, such and such an effect on the future condition of
those who trust in them. That does he know, and he knows also other things far beyond (far
better than those speculations ) ; and having that knowledge he is not puffed up, and thus
untarnished he has, in his own heart, realised the way of escape from them, has understood, as
they really are, the rising up and passing away of sensations, their sweet taste, their danger, how
they cannot be relied on, and not grasping after any (of those things men are eager for) he, the
Tathagata, is quite set free.

‘These, brethren, are those other things, profound, difficult to realise, hard to understand,
tranquillising, sweet, not to be grasped by mere logic, subtle, comprehensible only by the wise,
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which the Tathagata, having himself realised and seen face to face, hath set forth; and it is
concerning these that they who would rightly praise the Tathagata in accordance with the truth,
should speak.'

The Eel-Wrigglers

23. ‘There are, brethren, some recluses and Brahmans who wriggle like eels; and when a
question is put to them on this or that they resort to equivocation, to eel-wriggling, and this in four
ways.

"Now on what ground starting out from what, do those venerable ones do so?

24. "In the first place, brethren, some recluse or Brahman does not understand the good in its real
nature, nor the evil. And he thinks: -"I neither know [\q 038/] the good, as it really is, nor the evil.
[25] That being so, were | to pronounce this to be good or that to be evil, | might be influenced
therein by my feelings or desires, by ill will or resentment. And under these circumstances | might
be wrong; and my having been wrong might cause me the pain of remorse; and the sense of
remorse might become a hindrance to me [163].0 Thus fearing and abhorring the being wrong in
an expressed opinion, he will neither declare anything to be good, nor to be bad; but on a
question being put to him on this or that, he resorts to eel-wriggling. to equivocation, and says: Bl
don't take it thus. | don't take it the other way. But | advance no different opinion. And | don't deny
your position. And | don't say it is neither the one, nor the other [164].

"This is the first case.
“And what is the second?

25. [The same, reading] Under these circumstances | might fall into that grasping condition of
heart which causes rebirth; and my so falling might cause me the pain of remorse; and the sense
of remorse might become a hindrance to me.(i [26] Thus fearing and abhorring the falling into that
state [165], he will neither declare (&c., as in Section 24) .

"This is the second case.
"And what is the third?

26. [The same, reading] "And he thinks: BI neither know the good, as it really is, nor the evil. Now
there are recluses and Brahmans who are clever, subtle, experienced in controversy, hair-splitters,
who ,go about, methinks, breaking to pieces by their wisdom [\q 039/] the speculations of others.
Were | to pronounce this to be good, or that to be evil, these men might join issue with me, call
upon me for my reasons, point out my errors. And on their doing so, | might be unable to explain
[166]. And that might cause me the pain of remorse; and the sense of remorse might become a
hindrance to me.( Thus fearing and abhorring the joinder of issue, he will neither declare (&c., as
in Section 24) .

"This is the third case. [27]
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"And what is the fourth?

27. 'In this case, brethren, some recluse or Brahman is dull, stupid. And it is by reason of his
dullness, his stupidity, that when a question on this or that is put to him, he resorts to equivocation,
to wriggling, like an eel: BIf you ask me whether there is another world, Twell, if | thought there
were, | would say so. But | don't say so. And | don't think it is thus or thus. And | don't think it is
otherwise. And | don't deny it. And | don't say there neither is, nor is not, another world.0 Thus
does he equivocate, and in like manner about each of such propositions as the following [167]:

(2) There is not another world.
(3) There both is, and is not, another world.
(4) There neither is, nor is not, another world.

(1) There are Chance Beings (so called because they spring into existence, either here orin
another world, without the intervention of parents, and seem therefore to come without a cause) .

(2) There are no such beings.

(3) There both are, and are not, such beings.

(4) There neither are, nor are not, such beings.

(1) There is fruit, result, of good and bad actions. [\q 040/] (2) There is not.
(3) There both is, and is not.
(4) There neither is, nor is not.

(1) A man who has penetrated to the truth [168] continues to exist after death.
(2) He does not.

(3) H e both does, and does not.

(4) He neither does, nor does not.

“This, brethren, is the fourth case [169].

[28] 28. "These, brethren, are those recluses and Brahmans who wriggle like eels; and who, when
a question is put to them on this or that, resort to equivocation, to eel-wriggling; and that in four
ways. For whosoever do so, they do so in these four ways, or in one or other of the same; there is
no other way in which they do so.

29. "Now of these, brethren, the Tathagata knows that these speculations thus arrived at, thus
insisted on, will have such and such a result, such and such an effect on the future condition of
those who trust in them. That does he know, and he knows also other things far beyond (far
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better than those speculations ) ; and having that knowledge he is not puffed up, and thus
untarnished he has, in his own heart, realised the way of escape from them, has understood, as
they really are, the rising up and passing away of sensations, their sweet taste, their danger, how
they cannot be relied on, and not grasping after any (of those things men are eager for) he, the
Tathagata, is quite set free.

"These brethren, are those other things, profound, difficult to realise, hard to understand,
tranquillising, [\q 041/] sweet, not to be grasped by mere logic, subtle, comprehensible only by the
wise, which the Tathagata, having himself realised and seen face to face, hath set forth; and it is
concerning these that they who would rightly praise the Tathagata in accordance with the truth,
should speak.’

The Fortuitous-Originists

30. "There are, brethren, some recluses and Brahmans who are Fortuitous-Originists [170], and
who in two ways maintain that the soul and the world arise without a cause. And on what ground,
starting out from what, do they do so?

31. "There are, brethren, certain gods called Unconscious Beings [171]. As soon as an idea
occurs to them they fall from that state. Now it may well be, brethren, that a being, on falling from
that state, should come hither; and having come hither he might go forth from the household life
into the homeless state. And having thus become a recluse he, by reason of ardour and so on

(as in the other cases) reaches up to such rapture of heart that, rapt in heart, he calls to mind
how that idea occurred to him, but not more than that. He says to himself: RFortuitous [\q 042/] in
origin are the soul and the world. And why so? Because formerly | was not, but now am. Having
not been, | have come to be.l [29]

‘This, brethren, is the first state of things on account of which, starting out from which some
recluses and Brahmans become Fortuitous-Originists, and maintain that the soul and the world
arise without a cause.

32,33 "And what is the second?

In this case, brethren, some recluse or Brahman is addicted to logic and reasoning. He gives
utterance to the following conclusion of his own, beaten out by his argumentations, and based on
his sophistry: RThe soul and the world arose without a cause.(

“This, brethren, is the second case.

34. "Now of these, brethren, the Tathagata knows that these speculations thus arrived at, thus
insisted on, will have such and such a result, such and such an effect on the future condition of
those who trust in them. That does he know, and he knows also other things far beyond (far
better than those speculations ) ; and having that knowledge he is not puffed up, and thus
untarnished he has, in his own heart, realised the way of escape from them, has understood, as
they really are, the rising up and passing away of sensations, their sweet taste, their danger, how
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they cannot be relied on, and not grasping after any (of those things men are eager for) he, the
Tathagata, is quite set free.

‘These, brethren, are those other things, profound, difficult to realise, hard to understand,
tranquillising, sweet, not to be grasped by mere logic, subtle, comprehensible only by the wise,
which the Tathagata, having himself realised and seen face to face, hath set forth; and it is
concerning these that they who would rightly praise the Tathagata in accordance with the truth,
should speak.’

[30] 35. 'These, brethren, are the recluses and Brahmans who reconstruct the ultimate
beginnings of things, whose speculations are concerned with the [\q 043/] ultimate past, and who
on eighteen grounds put forward various assertions regarding the past [172]. And those who do
so, all of them, do so in one or other of these eighteen ways. There is none beside.

36. "Now of these, brethren, the Tathagata knows that these speculations thus arrived at, thus
insisted on, will have such and such a result, such and such an effect on the future condition of
those who trust in them. That does he know, and he knows also other things far beyond (far
better than those speculations ) ; and having that knowledge he is not puffed up, and thus
untarnished he has, in his own heart, realised the way of escape from them, has understood, as
they really are, the rising up and passing away of sensations, their sweet taste, their danger, how
they cannot be relied on, and not grasping after any (of those things men are eager for) he, the
Tathagata, is quite set free.

‘These, brethren, are those other things, profound, difficult to realise, hard to understand,
tranquillising, sweet, not to be grasped by mere logic, subtle, comprehensible only by the wise,
which the Tathagata, having himself realised and seen face to face, hath set forth; and it is
concerning these that they who would rightly praise the Tathagata in accordance with the truth,
should speak.’

The Believers in Future Life

37. "There are, brethren, recluses and Brahmans who arrange the future, whose speculations are
concerned with the future, and who on forty-four grounds put forward various assertions regarding
the future. And on account of what, starting out from what, do they do so?

38. 'There are, brethren, recluses and Brahmans who [31] hold the doctrine of a conscious
existence after death [173], and who maintain in sixteen ways that [\q 044/] the soul after death is
conscious. And how do they do so?

"They say of the soul: RThe soul after death, not subject to decay, and conscious,

(1) has form [174],

(2) isformless [175],

(3) has, and has not, form,

(4) neither has, nor has not, form,
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(5) s finite,

(6) isinfinite,

(7) is both,

(8) s neither,

(9) has one mode of consciousness,
(10) has various modes of consciousness
(11) has limited consciousness
(12) has infinite consciousness
(13) is altogether happy

(14) is altogether miserable

(15) is both

(16) is neither.q

39. ‘'These, brethren, are those recluses and Brahmans who hold the doctrine of a conscious
existence after death, and who maintain in sixteen ways that the soul after death is conscious.
And those who do so, all of them, do so in one or other of these sixteen ways. There is none
beside.

40. 'Now of these, brethren, the Tathagata knows that these speculations thus arrived at, thus
insisted on, will have such and such a result, such and such an effect on the future condition of
those who trust in them. That does he know, and he knows also other things far beyond (far
better than those speculations) and having that knowledge he is not puffed up, and thus
untarnished he has, in his own heart, realised the way of escape from them, has understood, as
they really are, the rising up and passing away of sensations, their sweet taste, their danger, how
they cannot be relied on, and not grasping after any (of those things men are eager for) he, the
Tathagata, is quite set free.

‘These, brethren, are those other things, profound, difficult to realise, hard to understand,
tranquillising, sweet, not to be grasped by mere logic, subtle, comprehensible. only by the wise,
which the Tathagata, having himself realised and seen face to face, hath set forth; and it is
concerning these that they who would rightly raise the Tathagata in accordance with the truth,
should speak.’

Here ends the Second Portion for Recitation. [32]

Chapter lll
1. "There are, brethren, recluses and Brahmans who hold the doctrine of an unconscious

existence after death, and who maintain in eight ways that the soul after death is unconscious.
And how do they do so?
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2. "They say of the soul: RThe soul after death, not subject to decay, and unconscious,

(1) has form,

(2) isformless,

(3) has, and has not, form,

(4) neither has, nor has not form

(5) s finite,
(6) isinfinite,
(7) is both,

(8) is neither.

3. "These, brethren, are those recluses and Brahmans who hold the doctrine of an unconscious
existence after death, and who maintain in eight ways that the soul after death is unconscious.
And those who do so, all of them, do so in one or other of those eight ways. There is none beside.

4. "Now of these, brethren, the Tathagata knows that these speculations thus arrived at, thus
insisted on, will have such and such a result, such and such an effect on the future condition of
those who trust in them. That does he know, and he knows also other things far beyond (far
better than those speculations ) ; and having that knowledge he is not puffed up, and thus
untarnished he has, in his own heart, realised the \q 046/] way of escape from them, has
understood, as they really are, the rising up and passing, away of sensations, their sweet taste,
their dancer, how they cannot be relied on, and not grasping after any (of those things men are
eager for) he, the Tathagata is quite set free.

‘These, brethren, are those other things, profound, difficult to realise, hard to understand,
tranquillising, sweet, not to be grasped by mere logic, subtle, comprehensible only by the wise,
which the Tathagata, having himself realised and seen face to face, hath set forth and it is
concerning these that they who would rightly praise the Tathagata in, accordance with the truth,
should speak.

5-8. [33] [Similar sections for those who maintain in eight ways that the soul after death is neither
CONSCiOUS NOr unconscious.]

The Annihilationists

[176] 9. [34] 'There are, brethren, recluses and Brahmans who are Annihilationists, who in seven
ways maintain the cutting off, the destruction, the annihilation of a living being [177]. And on
account of what, starting out from what, do they do so?

10. "In the first place, brethren, some recluse or Brahman puts forth the following opinion, the
following view: RSince, Sir, this soul has form, is built up of the four elements, and is the offspring
of father and mother, it is cut off, destroyed, on the dissolution of the body; and does not continue
after death; and then, Sir, the soul is completely annihilated.( Thus is it that some maintain the
cutting off, the destruction, the annihilation of a living, being,
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11. "To him another says: "There is, Sir, such a soul as you describe. That | do not deny. But the
whole soul, Sir, is not then completely annihilated. For there is a further soul - divine, having form,
belonging to the sensuous plane, feeding on solid food. That you neither know of nor perceive.
But | know [\q 047/] and have experienced it. And since this soul, on the dissolution of the body, is
cut off and destroyed, does not continue after death, then is it, Sir, that the soul is completely
annihilated.0 Thus is it that some maintain the cutting off, the destruction, the annihilation of a
living being.

12. "To him another says: BThere is, Sir, such a soul as you describe. That | do not deny. But the
whole soul, Sir, is not then completely annihilated. For there is a further soul-divine, having form,
made of mind, with all its major and minor parts complete, not deficient in any organ. This you
neither know of nor perceive. But | know and have experienced it. And since this soul, on the
dissolution of the body, is cut off and destroyed, does not continue after death, then is it, Sir, that
the soul is completely annihilated.( Thus is it that some maintain the cutting off, the destruction,
the annihilation of a living being.

13. "To him another says: RThere is, Sir, such a soul as you describe. That | do not deny. But the
whole soul, Sir, is not then completely annihilated. For there is a further soul, which by passing
beyond ideas of form, by the dying out of ideas of resistance, by paying no heed to ideas of
difference, conscious that space is infinite, reaches up to the plane of the infinity of space [178].
This you neither know of nor perceive. [35] But | know and have experienced it. And since this
soul, on the dissolution of the body, is cut off and destroyed, does not continue after death, then is
it, Sir, that the soul is completely annihilated.G Thus is it that some maintain the cutting off, the
destruction, the annihilation of a living being.

14. "To him another says: RThere is, Sir, such ,a soul as you describe. That | do not deny. But the
whole soul, Sir, is not then completely annihilated.

[\q 048/] For there is a further soul, which having passed beyond the plane of the infinity of space,
knowing that consciousness is infinite, reaches up to the plane of the infinity of consciousness
[179]. This you neither know of nor perceive. But | know and have experienced it. And since this
soul, on the dissolution of the body, is cut off and destroyed, does not continue after death, then is
it, Sir, that the soul is completely annihilated.G Thus is it that some maintain the cutting off, the
destruction, the annihilation of a living being.

15. "To him another says: RThere is, Sir, such a soul as you describe. That | do not deny. But the
whole soul, Sir, is not then completely annihilated. For there is a further soul, which by passing
quite beyond the plane of the infinity of consciousness, knowing that there is nothing, reaches up
to the plane of no obstruction [180]. This you neither know of nor perceive. But | know and have
experienced it. And since this soul, on the dissolution of the body, is cut off and destroyed, does
not continue after death, then is it, Sir, that the soul is completely annihilated.G Thus is it that
some maintain the cutting off, the destruction, the annihilation of a living, being.

16. "To him another says: RThere is, Sir, such a soul as you describe. That | do not deny. But the
whole soul, Sir, is not then completely annihilated. For there is a further soul, which by passing
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quite beyond the plane of no obstruction, realises "This is good, this is excellent,' and reaches up
to the plane of neither ideas nor the absence of ideas [181] This you [\q 049/] neither know of, nor
perceive. But | know and have experienced it. And since this soul, on the dissolution of the body,
is cut off, destroyed, does not continue after death, then is it, Sir, that the soul is completely
annihilated.0 Thus is it that some maintain the cutting off, the destruction, ! the annihilation of a
living being.

17. "These, brethren, are the recluses and Brahmans who are Annihilationists and in seven ways
maintain the cutting off, the destruction, the annihilation of a living being. [36] And whosoever do
so they, all of them, do so in one or other of these seven ways. There is none beside.

18. [Repetition of Section 40, above p. 44, setting forth that other, higher, knowledge of a
Tathagata, for which alone he can be rightly praised.]

19. "There are, brethren, recluses and Brahmans who hold the doctrine of happiness in this life,
who in five ways maintain the complete salvation, in this visible world, of a living being. And
relying on what, starting out from what, do they do so?

20. "Hereon, brethren, some recluse or Brahman may have the following opinion, the following
view: BWhensoever the soul, in full enjoyment and possession [\q 050/] of the five pleasures of
sense, indulges all its functions, then, Sir, the soul has attained, in this visible world, to the highest
Nirvada [182]. " Thus do some maintain the complete happiness, in the visible world, of a living
being.

21. "To him another says: RThere is, Sir, such a soul as you describe. That | do not deny. But the
soul does not by that alone attain to the highest Nirvada. And why not? Sensuous delights, Sir,
are transitory, they involve pain, their very nature is to fluctuate. And grief, lamentation, pain,
sorrow, and loathing arise out of their inconstancy and change. [37] But whensoever the soul,
putting away sensuous delights and evil dispositions, enters into and abides in the First Jhana,
the state of joy and ease, born of seclusion, accompanied by reflection, accompanied by
investigation, then, Sir, has the soul attained, in this visible world, to the highest Nirvada.G Thus
do some maintain the complete happiness, in the visible world, of a living being.

22. 'To him another says: RThere is, Sir, such a soul as you describe. That | do not deny. But the
soul does not by that alone attain to the highest Nirvada. And why not? Because inasmuch as
that state involves reasoning and investigation it is stamped as being gross. But whensoever, Sir,
the soul, suppressing both reasoning and investigation, enters into and abides in the Second
Jhana, the state of joy and case, born of serenity,, without reflection or investigation, a state of
elevation of mind, internal calm of heart, then, Sir, has the soul attained, in this visible world, to
the highest Nirvada.( Thus do some maintain the complete happiness, in the visible world, of a
living being.

[\q 051/] 23. "To him another says: BThere is, Sir, such a soul as you describe. That | do not deny.
But the soul does not by that alone attain to the highest Nirvadéa. And why not? Because
inasmuch as that state involves the sense of joy, of exhilaration of heart, it is stamped as being
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gross. But whensoever, Sir, the soul, by absence of the longing after joy remains in equanimity,
mindful and self-possessed, and experiences in the body that ease of which the Arahats speak
(when they say) “the man serene and thoughtful dwells at case,' and so enters into and abides in
the Third Jhana-then, Sir, has the soul attained, in this visible world, to the highest Nirvada.( Thus
do some maintain the complete happiness, in the visible world, of a living being.

24. "To him another says: 3There is. Sir, such a soul as you describe. That | do not deny. But the
soul does not by that alone attain to the highest Nirvada. And why not? Because inasmuch as
that state involves a constant dwelling of the mind on the case it has enjoyed it is stamped as
gross. [38] But whensoever, Sir, the soul, by putting away ease, by putting away pain, by the
previous dying away both of joys and griefs has entered into and abides in the Fourth Jhana [183]
T a state made pure by self-possession and equanimity, without pain and without ease-then, Sir,
has the soul attained, in this visible world, to the highest Nirvada.i Thus do some maintain the
complete happiness, in the visible world, of a living, being.

25. "These, brethren, are the recluses and Brahmans who hold the doctrine of happiness in this
life, who in five ways maintain the complete salvation, in this visible world, of a living being. And
those who do [\q 052/] so, all of them, do so in one or other of these five ways. There is none
beside.

26. [Repetition of Section 40, above p. 44, setting forth that other, higher, knowledge of a
Tathagata, for which alone he can be rightly praised.]

27. These, brethren, are the recluses and Brahmans who arrange the future, whose speculations
are concerned with the future, and who on forty-four grounds put forward various assertions
regarding the future. And those who do so, all of them, do so in one or other of these .forty-four
ways. There is none beside.

28. [Repetition of Section 40, above p. 44, setting forth that other, higher, knowledge of a
Tathagata, for which alone he can be rightly praised.]

[39] 29. "These, brethren, are the recluses and Brahmans who reconstruct the past, and arrange
the future, or who do both, whose speculations are concerned with both, and who in sixty-two
ways put forward propositions with regard to the past and to the future, and those who do so, all
of them, do so in one or other of these sixty-two ways. There is none beside.

30. [Repetition Of Section 40, above p. 44, setting forth that other, higher, knowledge of a
“Tathagata, for which alone he can be rightly praised.]

[40] 32. "Of these, brethren, those recluses and Brahmans who are Eternalists, who in four ways
maintain that the soul and the world are eternal:

(2) those who are Semi-eternalists, who in four ways maintain that the soul and the world are
partly eternal and partly not:
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(3) those who are Extensionists, who in four ways maintain the infinity or the finiteness of the
world:

(4) those who are Eel-wrigglers, who when a question is put to them on this or that resort, in four
ways, to equivocation, to wriggling like eels:

(5) those who are Fortuitous-Originists, who in two ways maintain that the soul and the world
arose without, a cause:

(6) those who in any of these eighteen ways reconstruct the past:

(7) those who hold the doctrine of a conscious existence after death, who maintain in sixteen
ways that the soul after death is conscious:

(8) those who hold the doctrine of an unconscious existence after death, who maintain in eight
ways that the soul after death is unconscious:

(9) those who maintain in eight ways that the soul after death is neither conscious nor
unconscious:

(10) those who are Annihilationists, who maintain ill seven ways the cutting off, the destruction,
the annihilation of a living being:

(11) those who hold the doctrine of happiness in this life, who in five ways maintain the complete
salvation, in this visible world, of a living being

That opinion of theirs is based only on the personal sensations, on the worry and writhing
consequent thereon [184], of those venerable recluses and Brahmans, who know not, neither
perceive, and are subject to all kinds of craving:

45 foll. [41,42] "Those opinions of theirs are therefore based upon contact (through the senses) .

58 foll. [43] That they should experience those sensations without such contact, such a condition
of things could not be.

71. [44] "They all of them, receive those sensations through continual contact in the spheres of
touch. To them on account of the sensations arises craving, on account of the craving arises the
fuel (that is, the necessary condition, the food, the basis, of future lives) , from the fuel results
becoming, from the tendency to become arises rebirth, and from rebirth comes death, and grief,
lamentation, pain, sorrow, and despair. It is, brethren, when a brother understands, [\q 054/] as
they really are, the origin and the end, the attraction, the danger, and the way of escape from the
six realms of contact, that he gets to know what is above, beyond, them all [185].

72. [45] "For whosoever, brethren, whether recluses or Brahmans, are thus reconstructors of the
past or arrangers of the future, or who are both, whose speculations are concerned with both, who
put forward various propositions with regard to the past and to the future, they, all of them, are
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entrapped in the net of these sixty-two modes; this way and that they plunge about, but they are in
it; this way and that they may flounder, but they are included in it, caught in it.

“Just, brethren, as when a skilful fisherman or fisherlad should drag a tiny pool of water with a
fine-meshed net he might fairly think: BWhatever fish of size may be in this pond, every one will
be in this net; flounder about as they may, they will be included in it, and caught"-just so is it with
these speculators about the past and the future, in this net, flounder. as they may, they are
included and caught. [46]

73. "The outward form, brethren, of him who has won the truth [186], stands before you, but that
which binds it to rebirth is cut in twain. So long as his body shall last, so long do gods and men
behold him. On the dissolution of the body, beyond the end of his life, neither gods nor men shall
see him.

“Just, brethren, as when the stalk of a bunch of mangoes has been cut, all the mangoes that were
hanging on that stalk go with it; just so, brethren, though the outward form of him who has won the
truth stands before you, that which binds it to rebirth has been cut in twain. So long as his body
shall last, so long do gods and men behold him. On the dissolution of the body, beyond the end of
his life, neither gods nor men shall see him.'

[\q 055/] 74. When he had thus spoken, the venerable ananda said to the Blessed One: "Strange,
Lord, is this, and wonderful! And what name has this exposition of the truth? '

‘ananda, you may remember this exposition as the Net of Advantage, and as the Net of Truth,
and as the Supreme Net, and as the Net of Theories; remember it even as the Glorious Victory in
the day of battle! '

Thus spake the Blessed One, and glad at heart the brethren exalted his word. And on the delivery
of this discourse the thousandfold world-system shook.

Here ends the Brahma-Jala Sutta.

[1] "American Lectures on Buddhism.' London, 1896, pp. 38743.

[2] Summed up below, pp. 52, 53; and set out more fully in the list in the “American Lectures,' pp.
31-33.

[3] See the fable quoted below, pp. 187, 188.
[4] See below, pp. 44, 188.
[5] See for instance below, pp. 53, 54.

[6] See the paper on "The Will in Buddhism,' J R. A. S., 1898.
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[7] See below, p. 42, &c., of this Suttanta.

[8] Professor Cowell has been good enough to inform me that, in his opinion, the attempted
restriction of all philosophy to the six Darsanas, and the very use of the term, is late mediaeval.
The six are of course not mutually exclusive; and this, and the omissions in the classification of
philosophy under these six heads, render it rather like a classification of animals into men, horses,
birds, ghosts, beetles, and sparrows.

[9] The whole of this Sutta was translated into English by the Rev. Daniel Gogerly, Wesleyan
missionary in Ceylon, in the journal of the Ceylon Branch of the Royal Asiatic Society for 1846
(reprinted by P. Grimblot in his "Sept Suttas Palis,' Paris, 1876) .

[10] Nalanda, afterwards the seat of the famous Buddhist university, was about seven miles north
of Rajagaha, the capital of Magadha, the modern Raj-gir (Sum. p. 35) .

[11] Suppiya was a follower of the celebrated teacher Sa{{jaya, whose views are set out and
controverted in the next Sutta.

[12] Ambalaffhika, “‘the mango sapling.' It was, says Buddhaghosa (pp. 41, 42) , a well-watered
and shady park so called from a mango sapling by the gateway. It was surrounded with a rampart,
and had in it a rest-house adorned with paintings for the king's amusement.

There was another garden so named at Anuradhapura in Ceylon, to the east of the Brazen Palace

(Sum. 1,13 1) . This was so nhamed, no doubt, after the other which was famous as the scene of
the "Exhortation to Rahula starting with falsehood,' mentioned in Asoka's Bhabra Edict (see my
‘Buddhism,’ pp. 224, 225) .

[13] These titles occur, in the MSS., at the end of the sections of the tract that now follows. It
forms a part of each of the Suttas in the first division, the first third, of this collection of Suttas. The
division is called therefore the Sala Vagga or Section containing the Salas. The tract itself must
almost certainly have existed as a separate work before the time when the discourses, in each of
which it recurs, were first put together.

Certain paragraphs from this tract occur also elsewhere. So in Majjhima |, 179 we have the whole
of the short paragraphs; in Majjhima, Nos. 76 and 77, and in Mahavagga V, 8, 3, we have Section
17; in Majjhima Il, 3 we have most of Section 18; and so on. The whole of this tract has been
translated into English by Gogerly (in Grimblot, see page 1, note) , into French by Burnouf (also
in Grimblot, pp. 212 foll.) , and into German by Dr. Neumann (in his Buddhistische Anthologie,
pp. 67 foll.) .

[14] This refrain is repeated at the end of each clause. When the Sélas recur below, in each Sutta,
the only difference is in the refrain. See, for instance, the translation of p. 100 in the text.

[15] Neumann has ‘waiting for a gift' which is a possible rendering: but patikankhati has not yet
been found elsewhere in the sense of "waiting for." The usual meaning of the word expresses just
such a trifling matter as we have been led, from the context, to expect.
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[16] Gama-dhamma, ‘from the village habit, the practice of country folk the "pagan™ way.' One
might render the phrase by “pagan’ if that word had not acquired, in English, a slightly different
connotation. It is the opposite of pora, urbane (applied to speech, below, Section9) 6r. Neumann
misses the point here, but has "h"flich' below.

[17] Pora. See note above on Section 8.
[18] Sampha-ppalapa. Sampha occurs alone in the Hemavata Sutta, and at Jat. VI, 295; A. 11, 23.
[19] Samarambha cannot mean “planting' as Dr. Neumann renders it.

[20] Kauisa-kana. The context suggests that kalisa (bronze) may here refer to coins, just as we
say in English "a copper,’ and the word is actually so used in the 11th and 12th Bhikkhuna
Nissaggiya Rules -the oldest reference in Indian books to coins. The most ancient coins, which
were of private (not state) coinage, were either of bronze or gold. Buddhaghosa (p.79)
explains the expression here used as meaning the passing off of bronze vessels as gold. Gogerly
translates “weights," Childers sub voce has ‘counterfeit metal,’ and Neumann has "Mass.'
Buddhaghosa is obliged to take kalisa in the meaning of “gold pot,’ which seems very forced; and
there is no authority for kalisa meaning either weight or mass. On the whole the coin explanation
seems to me to be the simplest.

[21] Buddhaghosa gives examples of each of these five classes of the vegetable. kingdom without
explaining the terms. But it is only the fourth which is doubtful. It may mean “graftings,' if the art of
grafting was then known in the Ganges valley.

[22] amisa. Buddhaghosa (p. 83) gives a long list of curry-stuffs included under this term. If he is
right then Gogerly's ‘raw grain' is too limited a translation, and Neumann's "all sorts of articles to
use' too extensive. In its secondary meaning the word means something. nice, a relish, a dainty.'

[23] Visdka-dassanaii. This word has only been found elsewhere in the phrase dififihi-visakad,
“the puppet shows of heresy' (Majjhima I, pp. 8, 486; and Serissaka Vimana LXXXIV, 26) . The
Sinhalese renders it wiparata-darsada.

[24] Dancing. cannot mean here a dancing in which the persons referred to took part. It must be
ballet or nautch dancing.

[25] Literally ‘shows.' This word, only found here, has always been rendered ‘theatrical
representations.' Clough first translated it so in his Sinhalese Dictionary, p. 665, and he was
followed by Gogerly, Burnouf, myself (in ‘Buddhist Suttas,’ p. 192) , and Dr. Neumann (p.
69) ,-and Weber (Indian Literature, pp. 199, 319) seems to approve this. But it is most unlikely
that the theatre was already known in the fifth century B. C. And Buddhaghosa (p.84) explains
it, quite simply, as nafia-samajja. Now samajjo is a very interesting old word (at least in its Pali
form) . The Sanskrit, according to the Petersburg Dictionary, has only been found in modern
dictionaries. The Pali occurs in other old texts such as Vinaya 11, 107; IV, 267 (both times in the
very same context as it does here) ; ibid. ll, 150; 1V, 85; Sigalovada Sutta, p.300; and it is
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undoubtedly the same word as samaja in the first of the fourteen Edicts of Asoka. In the
Sigalovada there are said to be six dangers at such a samajjo; to wit, dancing, singing, music,
recitations, conjuring tricks, and acrobatic shows. And in the Vinaya passages we learn that at a
samaijjo not only amusements but also food was provided; that high officials were invited, and had
special seats; and that it took place at the top of a bill. This last detail of "high places' (that is
sacred places) points to a religious motive as underlying the whole procedure. The rootaj (? ?

greak? ? agw? ? , ago, whence our "act') belongs to the stock of common Aryan roots, and
means carrying on. What was the meaning of this "carrying on together'? Who were the people
who took part? Were they confined to one village? or have we here a survival from old
exogamic communistic dancings together? Later the word means simply fair,' as at Jataka lll,
541:

"Many the bout 1 have played with quarterstaves at the fair," with which Jataka |, 394 may be
compared. And it is no doubt this side of the festival which is here in the mind of the author; but
“fair' is nevertheless a very inadequate rendering. The Sinhalese has rapid movement in dance-
figures' (ranga-madodalu) .

[26] These ballad recitations in prose and verse combined were the source from which epic poetry
was afterwards gradually developed. Buddhaghosa has no explanation of the word, but gives as
examples the Bharata and the Ramayada. The negative anakkhanatli occurs Majjhima I, 503.

[27] Buddhaghosa explains this as “playing on cymbals'; and adds that it is also called paditaéa.
The word is only found here and at Jataka V, 506, and means literally "hand-sounds."

[28] Buddhaghosa says ‘deep music, but some say raising dead bodies to life by spells.' His own
explanation is, | think, meant to be etymological; and to show that he derives the word from vi +
taéa. This would bring the word into connection with the Sanskrit vaitaéika, ‘royal bard.' The other
explanation connects the word with Vetala, "a demon,' supposed to play pranks (as in the stories
of the Vetala-pal{ca-vilisati) by reanimating corpses. Dr. Neumann adopts it. But it does not
agree so well with the context; and it seems scarcely justifiable to see, in this ancient list, a
reference to beliefs which can only be traced in literature more than a thousand years later.
Gogerly's rendering funeral ceremonies,' which | previously followed, seems to me now quite out
of the question.

[29] It is clear from Jataka V, 506 that this word means a sort of music. And at Vinaya IV, 285
kumbhathanika are mentioned in connection with dancers, acrobats, and hired mourners.
Buddhaghosa is here obscure and probably corrupt, and the derivation is quite uncertain.
Gogerly's guess seems better than Burnouf's or Neumann's. The Sinhalese has “striking a drum
big enough to hold sixteen gallons."'

[30] Buddhaghosa seems to understand by this term (literally “of Sobha city') the adornments or
scenery used for a ballet-dance. (Pafibhada-cittam at Vinaya 11, 151; IV, 61, 298, 358; Sum. 1,
42 is the nude in art.) Weber has pointed out (Indische Studien, Il, 38; lll, 153) that Sobha is a
city of the, fairies much given to music and love-making. It is quite likely that the name of a
frequently used scene for a ballet because a proverbial phrase for all such scenery. But the
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Sinhalese has “pouring water over the heads of dancers, or hude paintings.'

[31] Buddhaghosa takes these three words separately, and so do all the MSS. of the text, and the
Sinhalese version. But 1 now think that the passage at Jataka 1V, 390 is really decisive, and that
we have here one of the rare cases where we can correct our MSS. against the authority of the
old commentator. But 1 follow him in the general meaning he assigns to the strange expression
“Cadobala-bamboo washings.'

[32] See Jataka lll, 541.

[33] Nibbuddhaii. The verbal form nibbujjhati occurs in the list at Vinaya lll, 180 (repeated at 11,
10) ; and our word at Milinda 232.

[34] All these recur in the introductory story to the 50th Pacittiya (Vinaya IV, 107) . On the last
compare Buddhaghosa on Mahavagga V, |, 2 9.

[35] All these terms recur at Vinaya lll, 180 (repeated at ll, 10) .

[36] Chess played originally on a board of eight times ten squares was afterwards played on one
of eight times eight squares. Our text cannot be taken as evidence of real chess in the fifth
century B. C., but it certainly refers to games from which it and draughts must have been
developed. The Sinhalese Sanna says that each of these games was played with dice and pieces
such as kings and so on. The word for pieces is poru (from purisa) -just our men.'

[37] akasali. How very like blindfold chess !

[38] Parihara-pathai. A kind of primitive "hop-scotch.' The Sinhalese says the steps must be
made hopping-.

[39] Santika. Spellicans, pure and simple.

[40] Khalika. Unfortunately the method of playing is not stated. Compare Eggeling's note as in his
Satapatha-Brahmada 111, 106, 7. In the gambling-scene on the Bharhut "Tope (Cunningham, PI.
XLV, No. 9) there is a board marked out on the stone of six times five squares (not six by six) ,
and six little cubes with marks on the sides visible lie on the stone outside the board.

[41] Jhafikal Something like “tip-cat.' Sill - kelamaya in Sinhalese.
[42] Salaka-hatthal. On flour-water as colouring matter, see Jataka I, 220.

[43] Akkhali. The usual meaning is "a die.' But the Sinhalese translator agrees with Buddhaghosa.
Neither gives any details.

[44] Pangacaram. The Sinhalese for this toy is pat-kulal. Morris in J. P. T. S., 1889, p. 205,
compares the Marathapungi.
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[45] Vankakali. From Sanskrit vrika. See journal of the Pali Text Society, 1889, p. 206.

[46] Mokkhacika,. So the Sinhalese. Buddhaghosa has an alternative explanation of turning over
on a trapeze, but gives this also. See Vinaya |, 275, and J. P. T. S., 1885, p. 49.

[47] Cingulikal. See Morris in the J. P. T. S., 1885, p. 50, who compares cingulayitva at Aiguttara
I, 15, 2.

[48] All these six, from No. 10 inclusive, are mentioned in the Majjhima, vol. 1, p. 266, as
children's games.

[49] Akkharika. it is important evidence for the date at which writing was known in India that such
a game should be known in the fifth century B. C.

[50] The following list recurs Vinaya I, 192 = 11, 163 = Aiguttara 1, 181, &c.

[51] asanda. Buddhaghosa merely says "a seat beyond the allowed measure,' but that must refer
to height, as the only rule as to measure in seats is the 87th Pacittiya in which the height of beds
or chairs is limited to eight "great' inches ( probably about eighteen inches) . The Sinhalese
Sanna adds "a long chair for supporting the whole body." At Jat. I, 208 a man lies down on an
asanda so as to be able to-look up and watch the stars. At Dagha I, 55 = Majjhima 1,515 =
Salyutta 111, (where the reading must be corrected) , the asanda is used as a bier. The asanda
is selected as the right sort of seat for the king in both the Vajapeya and Inauguration ceremonies
because of its height (Eggeling, Sat.-Brah. lll, 35, 105) . It is there said to be made of common
sorts of wood, and perforated; which probably means that the frame was of wood and the seat
was of interlaced cane or wickerwork. The diminutive asandiko, with short legs and made square

(for sitting, not lying on) , is allowed in the Buddhist Order by Vinaya 11, 149. And even the
asanda is allowed, if the tall legs be cut down, by Vinaya Il, 169, 170 (where the reading
chinditva seems preferable, and is read in the quotation at Sum. 1, 88) . The renderings “large
cushion' at "Vinaya Texts,' ll, 27 and "stuffed couch' at 111, 209 must be accordingly corrected.
Gogerly translates “large couch,' Burnouf une chaise longue,' and Neumann bequeme Lehnstuhl.'

[52] Pallanko. It is noteworthy that, in spite of the use of a divan with animals carved on its
supports being here objected to, it is precisely the sort of seat on which the Buddha himself, or
Buddhist personages of distinction, are often, in later sculptures, represented as sitting

(Grunwedel, ‘Buddhistische kunst,' pp. lll, 124, 137; Mitra, 'Budh Gaya,' Plates XI, XX, &c. &c.).
At Mahavalsa 25 sdhasana and pallanko are used of the same seat (Asoka's throne) , and
sahasana is used of Dufinha Gamini's throne, ibid. 157. But the Lion throne of Nissanka Malla,
found at Pollonnaruwa, is not a pallanko, but an actual stone lion, larger than life size ('Indian
Antiquary,' vol. 1, p. 135. Compare the similar seat in Grunwedel, p. 95) .

By Vinaya 11, 170 the possession of a pallanka was allowed to the Order if the animal figures
were broken off (the translation in "Vinaya Texts,' lll, 209, must be altered accordingly, reading
vale for vale, as at Vinaya IV, 312) . By Vinaya Il, 163 it is laid down that members of the Order
were not to use a complete pallanko even in laymen's houses, so that Nigrodha's action in the
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passage just quoted (Mahavalisa 25) was really a breach of the regulations.

[53] The words from gonako down to kaffihissal inclusive, and also kuttakad, are found only in
this list, and Buddhaghosa seems to be uncertain as to the exact meaning of some of them. All
except No. 7 might be used in laymen's houses ('Vinaya Texts,' lll, 197) , and all might be
possessed by the Order i used only as floor coverings (ibid. 111, 209) ; except again No. 7, the
cotton wool of which might be utilised for pillows. As there is a doubt about the spelling it may be
noticed that the Sanna reads godakai and uddalomiul: and the MS. in the R. A. S. (which repeats
each sentence) has -gonakai and uddalomiii both times.

[54] Sambahanaii. Perhaps rubbing the limbs with flat pieces of wood. See Buddhaghosa here
and at "Vinaya Texts,' lll, 60.

[55] This is not quite accurate. Out of the twenty items here objected to, three ( shampooing,
bathing, and the use of sunshades) were allowed in the Order, and practised by Gotama himself.
Bathrooms, and halls attached to them, are permitted by "Vinaya Texts,' lll, 189; shampooing by
ibid. Ill, 68, 297. There are elaborate regulations for the provision of hot steam baths and the
etiquette to be observed in them; and instances of the use of the ordinary bath in streams or rivers
are frequent. The use of sunshades is permitted by "Vinaya Texts,' 111, 13 2-3, and is referred to
ibid. 111, 88, 274.

[56] Visikha-katha. Buddhaghosa (p.90) takes this word (literally street-talk') in the sense of
talk about streets, whether ill or well situate, and whether the inhabitants are bold or poor, &c.

[57] Pubba-peta-katha. The commentator confines this to boasting talk about deceased relatives
or ancestors.

[58] Nanatta-kathal, literally "difference-talk.' The expression seems somewhat forced, if taken as
meaning “desultory'; but | see no better explanation.

[59] Lokakkhayika. Buddhaghosa refers this specially to such speculations as are put forth
according to the Lokatyata system by the Vitaddas (also called Lokayatikas ) . These are
materialistic theorisers, of whose system very little is, so far, known. See the note at 'Vinaya
Texts, vol. iii, p. 151. 1 have collected other references to them in my “Milinda,' vol. i, p.7; and to
these Dagha I, 11 114,120, and Attha Salina, p.3, may now be added. They are probably referred
to below in chap. iii of this Sutta, SectionSection 10, 20.

[60] "This list of foolish talks recurs in Suttas 76-78 in the Majjhima, and at Vinaya |,188.
[61] These expressions all recur at Majjhima Il, 3.

[62] Sahitali me, literally “the put together is to me,' &c. The idiom is only found here, and may
mean either as rendered above, or "the context is on my side,’ or "the text (of the Scriptures) is
on my side,’ or merely "that which is of use is on my side.' This last, given by the Sanna, amounts
to the same as the version adopted above.
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[63] Putting the cart before the horse.

[64] aropito te vado. On the use of this idiom compare the Commentary on the Thera Gatha, p.

101. There is a misprint here in the text, aropito for aropito. “Issue has been joined against you

would be a possible rendering. It is the phrase used, when some one has offered to hold debate
(maintain a thesis) against all corners, by an opponent who takes up the challenge.

[65] Niggahato si. On this idiom compare the opening paragraphs of the Katha Vatthu and the
Commentary on them (especially pp. 9,10) . It is literally "you are censured.’

[66] 3 Cara vada-pamokkhaya. So Buddhaghosa. But Gogerly renders, "Depart, that you may be
freed from this disputation and the only parallel passage seems to support this view. It is Majjhima
1, 133, where it is said to be wrong to learn the Scriptures for the sake of the advantage of being
freed from discussion or debate where texts are quoted against one. Pamokkha occurs besides at
Saliyutta |, 2, Jataka V, 30, 31, and Mahavaiisa 158, but not in this connection.

[67] So the author of Milinda in making his hero Nagasena use just such a phrase (Mil. P.27) is
making him commit a breach of propriety.

[68] Kuhaka. "Astonish the world with the three sorts of trickery,' says Buddhaghosa. These are
also referred to without explanation at Jataka IV, 297 (where we should, 1 think, read kuhana) .

[69] Lapaka. Compare ltivuttaka, No. 99 = Aiguttara |, 165, 168; and also Milinda 228, Jataka I,
349.

[70] Nemittaka, “interpreters of signs and omens.' See the note on nimittali in the next paragraph.
Compare Milinda 299; Jat. IV, 124.

[71] Nippesika, ‘scarers away' (? of ghosts, or bad omens) . But the Commentary and Sanna
give no help, and the word has only been found in this list.

[72] All the five words in this list recur at A. 111, iii but the context there is as undecisive as it is here,
and the Commentary (fol. di of the "Turnour MS. at the India Office) , though slightly different,
gives no better help.

[73] Aigadi, literally "limbs.' Buddhaghosa distinguishes this from lakkhadaii (No. 5 in this list)
and from anga-vijja (No. 16) . Itis not found, in this sense, anywhere in the texts.

[74] Nimittau, literally "marks,' or ,signs.' Buddhaghosa tells a story in illustration. King Paddu,
they say (Paddi in the Sanna) , took three pearls in his closed hand, and asked a diviner what he
had in it. The latter looked this way and that for a sign; and seeing a fly which had been caught by
a house-lizard (the Sanna says "by a dog,' perhaps the meaning is simply “in sugar') getting free

(Uutta) , said at once “pearls' (also mutta in Pali) . "How many.( says the king. The diviner,
hearing a dog bark thrice, answered "three.' Compare Mil. 178, and the note to the last section on
nemittika, and the story at Mahavalisa 82.
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[75] Uppado, "the portents of the great ones, thunderbolts falling, and so on,' says Buddhaghosa.
The Great Ones here mean, 1 think, the spirits or gods presiding over the sun, moon, and planets

(see the note on Section 26) . The word corresponds to the Sanskrit Utpata, though the d is
vouched for by overwhelming authority. But this is only another instance of a change not
infrequent (as Ed. M ller has shown, Pali Grammar, p. 37) ; and the one or two cases where
Burmese scribes have (wrongly) corrected to uppata is another instance to be added to those
referred to in the Introduction to Sum. 1 of their habit of putting an easier reading where the more
difficult one is really right. Childers should therefore have kept this word separate from the other
uppado. Comp. Jat. 1, 374.

[76] Supinal. On the theory of dreams compare Mil., pp. 297-301. At Jat. I, 374 the word is
masculine. Perhaps charms to avert bad dreams (Ath.-veda VI, 46; XVI, 5 and 6) are included in
this low art.' Jat. No. 77 mocks at the dream interpreters.

[77] Lakkhadal. The commentator on this word as used in the very same connection at Jat. |, 374
adds that it means also the knowledge of good and bad marks on such persons and things as are
mentioned here in our next paragraph. Buddhaghosa confines its meaning to that given above.
This contradiction is another confirmation of the opinion expressed by me in 1880 in "Buddhist
Birth Stories,' pp. Ixiii foll., that Childers was wrong in ascribing the Jataka Commentary to
Buddhaghosa. The word occurs in Buddhaghosa's sense at D. I, 114, 120= A. 1, 163, &c.; Jat. |,
56.

[78] Musikacchinnal. The allied superstition of thinking it unlucky to wear clothes gnawed by mice
is laughed out of court in the Mangala Jataka, No. 87.

[79] Aggi-homaii. Telling people that a sacrifice, if offered in a fire of such and such a wood, will
have such and such a result.

[80] Dabbi-homali. Telling people that an oblation of such and such grains, butter, or so on,
poured into the fire from such and such a sort of spoon, will have such and such a result.

[81] See Hillebrandt, "Neu und Vollmondsopfer,’ pp. 31, 171, and Ritual-literatur’ in B hler's
‘Grundriss,' pp. 71, 72, 114, 176. The nine homas here objected to may also be compared with
the seven at Ath.-veda VIII, 9, 18.

[82] No instance of this can be traced in the books of the Brahmans.

[83] Compare the passage in Hillebrandt, in B hler's Grundriss,' p. 176, on the use of blood for
sorcery. In one passage, Rig-vidh. lll, 18, 3, it is one's own blood that is to be used. But the
specific interpretation given here by Buddhaghosa cannot be paralleled from the Brahmanical
books.

[84] Anga-vijja. Buddhaghosa thus separates this from the aigal of No. 1. In both the passages

Jat. 11, 200, 250 the knowledge is simply that of judging from a man's appearance that he is
rough or bad. and it is the good man in the story (in the second case the Bodisat himself) who is
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the anga-vijja-pafihako. So at Jat. V, 458 it is by anga-vijja that the Bodisat prophesies that a man
will be cruel.

[85] Vatthu-vijja. Childers (Dict., p. 559) has “pool' instead of "house," having misread sara for
ghara (s and gh are nearly alike in Sinhalese) . The craft is further explained by Buddhaghosa in
his comment on the Maha-parinibbana Sutta |, 26. lts success depended on the belief that the
sites were haunted by spirits. See further below, Section 27.

[86] Khatta-vijja,. The Burmese MSS. correct the rare khatta into the familiar khetta. Khetta-vijja
indeed occurs at Ud. Ill, 9, and may just possibly there (in connection with writing, arithmetic,
tables, &c.) be correct in the meaning- of “land-surveying, mensuration.' Buddhaghosa, though
his explanation is corrupt, evidently understands the phrase in a sense similar to that of khatta-
dhamma at Jat. V, 489, 490; Mil. 164 (see also 178) ; and his gloss natisatthali is probably
nearer the mark than Saikara's (on Chand. Up. VII, 1, 2) , which is dhanur-veda. It is the craft of
government, then lying in great part in adhering- to custom.

The Sutta only follows the Upanishad in looking at all these crafts as minor matters, but it goes
beyond it in looking upon them as a ‘low' way, for a Brahman, of gaining a livelihood.

[87] Siva-vijja. It is clear that siva is used euphemistically, and we may here have an early
reference to what afterwards developed into the cult of the god Siva. Buddhaghosa gives an
alternative explanation as knowledge of the cries of jackals.

[88] Bhata-vijja. Also in the Chandogya list (lac. cit.)

[89] Bhari-vijja. It is the same as bhari-kammali, explained in the same way by Buddhaghosa on
Section 27 below.

[90] Ahi-vijja. One method is described at Jat. IV, 457, 8, Perhaps such charms against snake-bite
as Ath.-v. V,13; VI, 12, 56; VII, 88, are included.

[91] Buddhaghosa says curing or giving poison, or poison spells (compare Ath.-v. VI, 90, 93,
100) .

[92] These are explained to mean simply curing the bites of these creatures.

[93] These are explained to mean simply curing the bites of these creatures.

[94] Understanding their language.

[95] Divining- by the appearance and the cawings of crows.

[96] Compare the Ambafnha-vijja at Sum. 255 and below, p. 96 of the text, Section 23.

[97] Miga-cakkal. Understanding the language of all creatures.
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[98] The whole of this “low art' as applied to gems has been collected in a series of manuals now
edited by L. Finot in his "Lapiddires Indiens,' Paris, 1896.

[99] The art in these four cases is to determine whether the marks on them show they will bring
good (orbad) luck to the houses in which they dwell.

[100] The art in these four cases is to determine whether the marks on them show they will bring
good (orbad) luck to the houses in which they dwell.

[101] The art in these four cases is to determine whether the marks on them show they will bring
good (orbad) luck to the houses in which they dwell.

[102] The art in these four cases is to determine whether the marks on them show they will bring
good (orbad) luck to the houses in which they dwell.

[103] The art in these four cases is to determine whether the marks on them show they will bring
good (orbad) luck to the houses in which they dwell.

[104] The art in these five cases is to determine whether it is unclean or not to eat them.
[105] The art in these five cases is to determine whether it is unclean or not to eat them.
[106] The art in these five cases is to determine whether it is unclean or not to eat them.
[107] The art in these five cases is to determine whether it is unclean or not to eat them.

[108] "This comes in here very oddly. But the old commentator had the same reading, and takes
the word in its ordinary senses, not even as amulet.

[109] Throughout these paragraphs the plural is used. This cannot be honorific, as the few great
kings of that time are always spoken of in the singular. Yet all the previous translators, except
Burnouf, translate by the singular-'the king will march out," &c. It is evident that we have to
understand “chiefs,' and not the ‘king : and that not absolute monarchies, but republican
institutions of a more or less aristocratic type, were in the mind of the composer of the paragraph.

[110] Nakkhatta, translated by Gogerly and Neumann a ‘planet.' Buddhaghosa explains it by
"Mars and so on.' This may apply to planets, but also to stars in general, and | know no other
passage where the meaning of the word is confined to planets. Burnouf has (constellation,’ but
what can the eclipse of a constellation mean?

[111] Patha-gamana and uppatha-gamana. Prof. Kielhorn says (in a note he has been kind
enough to send me on this section) : What the author means by these words 1 do not know. But
uppatha-gamana would be literally "aberration, the going away from one's proper path"; and
patha-gamana therefore should be "following one's proper course.0 1 am sure the two words
could not mean conjunction and opposition; nor, 1 think, ascension and declension. It is curious
that Buddhaghosa has not explained them."
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[112] Ukka-pato. See Jat. 1, 374; Mil. 178.

[113] Disa-daho. Thunder and lightning," according to Neumann; fiery corruscations in the
atmosphere,' according to Gogerly, whom Burnouf follows. But Buddhaghosa's words are only
explicable of a jungle fire. Compare Jat. 1, 212, 213, 374.

[114] Burnouf takes these four words to refer to four occurrences. Gogerly and Neumann take
them as only two. Buddhaghosa seems to imply four.

[115] Mudda. There has been great diversity in the various guesses made at the meaning in this
connection of mudda, which usually means “seal' or "seal-ring.' Gogerly has 1 conveyancing,' and
so also Childers; Burnouf takes this word and the next as one compound in the sense of
foretelling the future by calculating diagrams'; and Neumann has “Verwaltungsdienste,
‘administrative services. Buddhaghosa is very curt. He says only hattha-muddagadana
Hatthamudda is found elsewhere only at Jat. lll, 528, where hattha- muddai karoti means "to
beckon,' and at Vin. V, 163, where it is said of the polite member of the Order that he makes, no
sign with his hand, nor beckons. (On hattha-vikara compare Mil. 1, 207, 547 = Vin. [,157 = Vin. Il,
216.) Both these passages are much later than our text, and the sense of beckoning is here
impossible. But mudda is mentioned as a craft at Vin. IV, 7 (where it is called honourable) , at M.
I, 85, and several times in the Milinda (pp. 3, 59, 78, 178 of the Pali text) , and muddiko as the
person who practises that craft at D. |, 51 and Vin. IV, 8. The Sinhalese comment on this (quoted
in my translation of the Milinda, 1, 91) shows that the art there was simply arithmetic, using the
joints or knuckles of the fingers as an aid to memory. And this is no doubt the meaning in our
paragraph.

[116] Gadana. Buddhaghosa's comment on this is acchiddaka-gadana, in contradistinction to the
last. It is evidently calculation not broken up by using, the fingers, mental arithmetic pure and
simple. The accountant who uses this method is called gadako (D. I, 51; Vin. IV, 8) .
Buddhaghosa's comment on the latter passage is given by Minayeff at Pat. 84, but with a wrong
reading, akkhitnaka.

[117] Salkhanaldi, literally *counting up.' He who has the faculty of doing this can, on looking at a
tree, say how many leaves it has, says Buddhaghosa. But the first words of his comment are
doubtful. He may perhaps mean calculating masses by means of the rosary. Burnouf skips this
word, and Neumann has simply “counting.'

[118] Kaveyyal. The word recurs, in a bad sense, at A. 1, 72=1ll, 107, and also at S. |, 110 in the
phrase kaveyya-matto, "drunk with prophecy, inspired.' Buddhaghosa enumerates, in the words of
A. ll, 230, four kinds of poetry, and explains them in nearly the same words as found in the
Manoratha Péarana on that passage. None of the four refer to sacrificial hymns. Impromptu
rhyming, ballad singing, and the composition of poems are meant.

[119] Lokahyatai. Usually rendered “materialism.' But it is quite clear that this meaning is
impossible in this connection. See Milinda 174.
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[120] Compare the Sinhalese bana (binna) marriage in which the bridegroom is brought into the
house of the bride's family.

[121] Compare the Sinhalese daga marriage in which the bride is sent out to live in the
bridegroom's family. We have no words now in English to express this difference between
marrying and giving in marriage.

[122] Salivadanai. Childers calls this a magic art, following Burnouf who calls it sorcery.
Buddhaghosa explains it as astrology. The fact is all these expressions are technical terms for
acts of astrology or sorcery, they none of them occur elsewhere either in Pali or Sanskrit, and the
tradition preserved by Buddhaghosa may be at fault in those cases in which the use of the word
had not survived to later times. The general sense may be sufficiently clear, but for absolute
certainty of interpretation we must wait till examples are found in Indian books of the actual use of
the words, not in mere lists, but in a connection which shows the meaning. Ath-v lll, 30 is a charm
to secure concord in a family, compare VII, 52; and there are several charms in the Athara-veda
for success in gambling.

[123] Salivadanai. Childers calls this a magic art, following Burnouf who calls it sorcery.
Buddhaghosa explains it as astrology. The fact is all these expressions are technical terms for
acts of astrology or sorcery, they none of them occur elsewhere either in Pali or Sanskrit, and the
tradition preserved by Buddhaghosa may be at fault in those cases in which the use of the word
had not survived to later times. The general sense may be sufficiently clear, but for absolute
certainty of interpretation we must wait till examples are found in Indian books of the actual use of
the words, not in mere lists, but in a connection which shows the meaning. Ath-v lll, 30 is a charm
to secure concord in a family, compare VII, 52; and there are several charms in the Athara-veda
for success in gambling.

[124] Salivadanai. Childers calls this a magic art, following Burnouf who calls it sorcery.
Buddhaghosa explains it as astrology. The fact is all these expressions are technical terms for
acts of astrology or sorcery, they none of them occur elsewhere either in Pali or Sanskrit, and the
tradition preserved by Buddhaghosa may be at fault in those cases in which the use of the word
had not survived to later times. The general sense may be sufficiently clear, but for absolute
certainty of interpretation we must wait till examples are found in Indian books of the actual use of
the words, not in mere lists, but in a connection which shows the meaning. Ath-v Ill, 30 is a charm
to secure concord in a family, compare VII, 52; and there are several charms in the Athara-veda
for success in gambling.

[125] Salivadanai. Childers calls this a magic art, following Burnouf who calls it sorcery.
Buddhaghosa explains it as astrology. The fact is all these expressions are technical terms for
acts of astrology or sorcery, they none of them occur elsewhere either in Pali or Sanskrit, and the
tradition preserved by Buddhaghosa may be at fault in those cases in which the use of the word
had not survived to later times. The general sense may be sufficiently clear, but for absolute
certainty of interpretation we must wait till examples are found in Indian books of the actual use of
the words, not in mere lists, but in a connection which shows the meaning. Ath-v lll, 30 is a charm
to secure concord in a family, compare VII, 52; and there are several charms in the Athara-veda
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for success in gambling.

[126] Subhaga-karanal. Many such charms are preserved in the Atharva-veda (for instance, X,
3:;5; XVI, 4;9)

[127] It would be useless to seek in the Atharva-veda, which (with the one exception mentioned
in the notes to the next section) gives only the charms which are supposed to bring benefits, for
instances of these malevolent practices. But we have here direct evidence that black magic, as
was indeed inevitable was as fully trusted in the sixth century B. C. in the valley of the Ganges as
white. We need not be surprised that the malevolent charms are not recorded.

[128] Adasa-pa {f ho. Buddhaghosa says they made a god appear in the mirror and answer
questions put. It is a later conception to discard the god, and make the mirror itself give pictures of
the hidden events. The mirror is of metal (Par. Dip. 235) .

[129] Kumari-paliho. Through a girl of good family and repute.

[130] Deva-pal’iho. Also obtained through a girl, but this time a deva-dasa or temple prostitute. It
is instructive to find, even under the patriarchal regime of the sixth century B. C., that men thought
they could best have communications from the gods through the medium of a woman.

[131] adiccupafifihanam. Such sun-worship is ridiculed in the Jataka of the same name, No. 173.

[132] Buddhaghosa explains the Great One as Maha Brahma. This seems to me very doubtful. It
is at least odd to find Brahma introduced in this connection. We may grant that the Buddhists
might have put sun-worship into a list of sorceries, but there was no ceremonial cult of Brahma
and little or none of Brahma. And however much the new gospel might hold the speculations of
the dominant theosophy in contempt, that would scarcely explain their being ranked as privates in
this regiment. Burnouf avoids this by rendering the phrase generally ‘serving the great,’ and
Neumann has “practising sorcery.' Neither of these guesses seems happy. Mahat in composition
is elsewhere always maha in Pali, and we possibly have here a sandhi for mahata-upanfhanam,
in the sense of worship of the Great Mother, the Earth, with covert allusion to Maha. This would
give excellent sense, as the worship of the Mother Earth was closely associated in the popular
mind with witchcraft. A god or goddess is certainly meant, and one so associated would be best in
place here. It is perhaps worthy of note that in the oldest portion of the Taittirdya Upanishad, Sun,
Moon, Earth, and Sra occur together in a set of mystic groups, and Sun, Moon, Brahma, and food
are all identified by a word-play with Mahas (Sakra-valld" 4-7) .

[133] See Milinda 191, and Jat. Il, 410.

[134] Bhari-kammali. Is this a place sacred to Mother Earth? The ceremony referred to is the
carrying out of the vijja or craft mentioned in the list at Section 2 |.

[135] Vassa- and vossa-kammal. Morris discusses the etymology of these words, only found in
this list, in the J. P. T. S., 1889, p. 208. The idea of the second is not, of course, castration, but
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making a man's desire to fail by a spell. Several such are preserved in the Atharva (IV,4;VI,10
1 to give virility; VI, 1 3 8; VII, 11 3 to cause impotence) .

[136] Vassa- and vossa-kammal. Morris discusses the etymology of these words, only found in
this list, in the J. P. T. S., 1889, p. 208. The idea of the second is not, of course, castration, but
making a man's desire to fail by a spell. Several such are preserved in the Atharva (IV,4;VI, 10
1 to give virility; VI, 1 3 8; VII, 11 3 to cause impotence) .

[137] Vatthu-kammali and -parikiradatii. These constitute the vatthu-vijja of Section 21.
[138] Vatthu-kammalu and -parikiradaii. These constitute the vatthu-vijja of Section 21.
[139] Bathings, that is, of other people.

[140] See Mil. I, 511 and the rules laid down in "Vinaya Texts, Il 53-55.

[141] The Buddhist view of Nos. 11-25 must not be mistaken. It is sufficiently clear from the
numerous examples in the Vinaya (see especially "Vinaya Texts,' ll, pp. 41-144) , and from the
high praise accorded to Javaka and other physicians, that the objection was to recluses and
Brahmans practising medicine as a means of livelihood. They might do so gratis for themselves or
for their coreligionists, and laymen might do so for gain.

The use of pafiimokkha in No. 25 is curious. It is when, for instance, a purgative is first given and
then a tonic to counteract the other, to set free from its effect. Compare Jat. V, 25.

[142] The corresponding Sanskrit terms occur at Divyavadana, p. 492. No doubt the reading there
ought to be nipudo.

[143] These phrases recur S. lll, 45. On anuddiffhi see also Gogerly in the, Ceylon Friend, 1875,
p. 133, and Morris in the J. P. T. S., 1886, p. 113; and compare , attanuddififihi at Mil. 146, 160,
352 S. N. 1119. As in our colloquial expression a ‘viewy man,' dififihi almost always, and
anudinfhi in all the seven passages where it occurs, have a connotation of contempt-a mere view,
an offhand ill-considered opinion, a delusion. The Greek greak.@aega has had a similar history,
and dogma or speculation is a better rendering than view or belief.

[144] Sassata-vada.

[145] Gotra, literally "cow-stall.' The history of this word has yet to be written. It probably meant at
the time this Sutta was written a family or lineage traced through the father. On the meaning of
gotraja (the gentiles of Roman Law) in the later law-books see West and B  hler, "Hindu Law of
Inheritance,' p.17 1.

[146] Vadoa, literally colour.! Gogerly renders it "appearance,’ and Neumann 'Beruf.' | have
chosen caste (though it is not caste in its strictest sense) because it no doubt refers to the
cattaro va6oa mentioned so often in the Suttas. it is true that these-Khattiyas, Brahmans, Vessas,
and Suddas-were not castes, but four divisions of the people, each consisting of many
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subdivisions (by customs as to connubium and commensality) which afterwards hardened into
castes. ,,See J. R. A. S., 1897, PP. SO-,90.

[147] Salivafifa - vivafnai (rolling up and evolution, from vanf, to turn) . It is the period of the
gradual disintegration and conformation of a world. Needless to add that the length of this period
cannot be expressed in figures.

Neither the idea nor the word occurs in books known to be before the Buddha. But both are Indian
rather than Buddhist. Salivarta is found in the Maha Bharata and the Ramayada; and the later
Saikhya notion of pralaya is closely allied.

[148] This phrase recurs below, chap. iii SectionSection 14, 20.

[149] Sala, for instance, and samadhi, and all the other things known to a Buddha, says
Buddhaghosa, p. 108.

[150] Paccattali. See the common phrases A. I, 198=S. |, 9, 10, 117; M. |, 188=422; M. |, 251,
252 = S.ll, 54, &c.; and S. N. 611,906; Mil. 96, 347; Sum. 182. "Without depending on anyone
else, himself by himself,' says Buddhaghosa.

[151] Nirvana, says Buddhaghosa.

[152] Gogerly ( PP. 77, 78 in Grimblot ) has made a sad mess of this paragraph
misunderstanding the grammatical construction of the first clause, and misinterpreting-
paramasati in the second, and nissaranati in the third.

[153] Not of course the four speculations, but the higher knowledge which has led him to reject
them.

[154] This string of epithets recurs at M. |, 327 in the course of the story of the Brahma, named
Baka, who is represented as coming to the very conclusion set out in our section. The story was a
favourite one, and three recessions of it have been preserved (M. |, 326-331; S. |, 142-144, and
Jat. No. 405) . Mr. Crow evidently considered himself the Maha Brahma of the period.

The omission in the Dialogue of all reference to the Kesava Birth Story may be a sign of greater
age or it may be due simply to the fact that it is not required for the argument there.

[155] Khioda-padosika. They are not mentioned elsewhere except in the list of gods in the Maha
Samaya (p.287) .

[156] Buddhaghosa on this has a curious note. The gods, though of great glory, are delicate in
body. A man, having- gone without food - for seven days even, may restore his strength by the
use of clear broth and so on. But the gods can't play tricks with themselves; and if they lose their
heads and forget their meal-times, they die-pass away from that state. The poor gods! Whether
this be really implied in the text or not, it is at least in harmony with the irony of the Buddha's talk.
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[157] Mano-padosika. Only found here and in the list in the Samaya Sutta. Even there it is almost
certainly merely taken from this passage, so that it looks very much as if both these classes or
titles of gods were simply invented, in irony, for the sake of the argument. Buddhaghosa identifies
this class with the retinue of the four Great Kings-that is the regents of the four quarters.

[158] Upanijjhayanti, from jhayati, to burn. Elsewhere found only at Vin. 1, 193; Il, 269; 111, 118,
in all which passages it has the connotation of “covet, lust after.' Buddhaghosa takes it here in the
sense of envy, and tells a tale, too long to quote, to show the quarrelsome nature of these gods.
In the sense of "consider' (from jhayati, to think) the word has only been found at S. N., p. 143.
There may have been confusion between the two homonyms, so that ours got to mean to
consider in such a way as to be excited, to burn.'

[159] Buddhaghosa explains that these speculators perceive how the organs of sense break up

(and sense impressions pass away) ; but they fail to see that the same thing holds even more
strongly in the case of thoughts, since no sooner has each mental impression given rise to the
succeeding one than it passes away. Not perceiving that, and depending on the analogy of birds,
who fly away from one tree only to alight on another, they conclude that the mind, when this
individuality is broken up, goes (as a unity) elsewhere.

[160] Antanantika.
[161] Parivainumo. Only found here. Buddhaghosa says nothing.

[162] According to Buddhaghosa (Ats. 160) there are four things that are infinite-space, the
number of world-systems, the number of living creatures, and the wisdom of a Buddha. Had this
doctrine formed part of the original Buddhism we should expect to find these cattari - anantani in
the chapter on the "Fours' in the Aiguttara, but | do not find them there.

[163] Either in self-training or in the attainment of bliss in heaven' says Buddhaghosa (p.115) .
[164] Buddhaghosa gives examples of these five equivocations.

[165] Buddhaghosa explains that if, in his ignorance, he should, by chance, declare the good to
be good, he will be puffed up by the approval of the wise. But if he should blunder, he will be filled
with vexation and ill will when his error is pointed out. Either of these states of mind will be the fuel
to keep the fire burning, the state technically called Upadana, "grasping.'

[166] Sampayati. See the note at "Vinaya Texts,' lll, 317, and compare M. |, 85, 96, 472.
[167] Such questions are called elsewhere the common basis of discussions among Brahmans.

[168] The word here used is Tathagata, 'he who has gone, or perhaps come, to the truth.' See
Chalmersinthe J. R. A. S." Jan., 1898, and compare S. lll, 111, 116-118; M. |, 140, 171, 486; S. N.
467. The use of sammaggato (D. |, 55, &.) and of gatatto (D. I, 57, &.) shows that gata was
used elliptically in the sense of gone to the furthest point aimed at' among the followers of the
other sects that arose at the same time as Buddhism. The exact derivation and history of the word
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Tathagata may be doubtful, but its meaning is, on the whole, clear enough.

[169] This is the identical answer put below (p. 57 of the text) into the mouth of Sa{l{jaya
Belanfhaputta.

[170] Adhicca-samuppannika. This adhicca (which must be distinguished from the other adhicca,
derived from adhayati, occurring at Jat. lll, 218 = IV, 301) recurs at M. 1, 443, where it is
opposed in the sense of ‘occasional' to abhidha at M. |, 442 in the sense of "habitual.' Udana VI, 5
throws light on its use here. It is there associated with words meaning neither self-originated, nor
created by others.' It is explained by Buddhaghosa on our passage (Sum. |, 118) as “springing
up without a cause.' The derivation is doubtful.

[171] Asa{l {J a-satta. They spring into being in this wise. Some one of the Brahman ascetics
having practised continual meditation and arrived at the Fourth Jhana, sees the disadvantage
attached to thinking, and says to himself: "It is by dwelling on it in thought that physical pain and
all sorts of mental terrors arise. Have done with this thinking. An existence without it were better.'
And dying in this belief he is reborn among the Unconscious Ones, who have form only, and
neither sensations nor ideas nor predispositions nor consciousness. So long as the power of the
Jhana lasts, so long do they last. Then an idea occurs to them-the idea of rebirth in this world-and
they straightway die.

[172] See 1,1,29 (p. 12 of the text) .

[173] Literally "who are After-deathers, Conscious-maintainers." These summary epithets are
meant to be contemptuous, and the word chosen for death adds to the force of the phrase. It is
not the usual word, but aghatana (so read in the text) , meaning literally "'shambles, place of
execution.' The ordinary phrase would have been parammaradika.

[174] So the Ajavakas, says Buddhaghosa.
[175] So the Nigadhhas, says Buddhaghosa.

[176] SectionSection 9-18 are discussed by James D'Alwis in "‘Buddhist Nirvana,' p. 47. Comp.
Jacobi, "Jaina Satras,' I, 236, 339.

[177] Sato sattassa. Insert the word sato in the text (as in SectionSection 17,19, 41, 42) . The
Kafha Upanishad I, 20 alludes to such belief.

[178] Compare the 4th Vimokha. See Rh. D. 'Buddhist Suttas,’ pp. 5 2, 213. The idea of
resistance, pafigha, is here not ethical, but refers to the senses. Having no sense of reaction to
touch, of opposition to muscular effort. it appears from M. 1, 164 that this was pretty much the view
put forth by Gotama's first teacher alara Kalama.

[179] Compare the 5th Vimokha. This seems from M. | 165 to have been much the same as the
view held by Rama, whose son and pupil, Uddaka, was Gotama's second teacher.
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[180] Compare the 6th Vimokha.

[181] Though it is not explicitly so stated, this last of these seven theorisers is no doubt to be
considered as believing in all the sorts of soul held by the others, so that he believes in seven.
One may compare the five souls each more subtle than the last, made respectively of anna, prada,
manas, vijl{ada, and ananda (food. breadth mind, consciousness, and joy) , described in the
Taittirdya Upanishad Il, 1-5. The Buddhist modification of these “theories omits the souls, and
treats instead of various states of mind (produced by stages of meditation) , the attainment of
which, during this life, leads to rebirth in corresponding worlds, or planes of existence, hamed
after those stages. of meditations. But the oldest Pifiaka texts say very little about it, and the
history of Buddhist speculation on the matter has yet to be formulated.

Centuries afterwards we find a somewhat analogous conception in the gradually ascending series
of seven, each more subtle than the last (Sthala-sarara, anga-sarara, indriya, manas, ahaikara,
buddhi, and atman) , set out in the Saikhya texts, and the later Vedanta has a similar series.
There is sufficient truth in the idea of the series of seven set out in our text to explain the
persistence of the general idea in all the Indian systems, but the details and the application are
strikingly different.

The text shows that the four Ardpa Vimokhas of the Buddhist theory were regarded by the early
Buddhists as derived from closely allied speculations, older than Buddhism, and expressed in
almost identical phraseology.

[182] Buddhaghosa here (Sum. 1, 121) explains Nirvada as the suppression of pain; pain,
dukkha, being bodily, as opposed to domanassa, mental. "In this visible world' means in whatever
world the particular soul happens to be at the time. On parikareti compare V. I, 290 raja uyyane
paricaresi, ‘the king indulged himself, enjoyed himself, in the garden." All its functions' is added
from the Commentary.

[183] The text shows that the four Jhanas were regarded by the early Buddhists as older than
Buddhism. The very words used are identical; the only modification introduced in Buddhism being
the omission of the “souls.' These four, Together. with the four Ardpa Vimokhas (see note on
Section 19) , make up the Eight Attainments (Samapattiyo) , often mentioned in the Jataka
commentary as practised by pre Buddhistic recluses.

[184] On paritasita compare M. 1, 36 na asati paritassati, ‘is not worried at what is not ": paritasita,
“fidgetiness “or "worry,' at M. 1, 136; S. lll, 15-19; and Mil. 253, 400. On vipphandita, M. |, 8, 486;
Dh. S.381 (Asl. 253) ;Jat. IV, 495.

[185] In the text the first three of these four propositions are repeated of each of the eleven
classes of theorisers. "The fourth is put in the form which, to avoid repetition, | have adopted for

all the four.

[186] Tathagata, that is the speaker himself, the Buddha.

81



Namo tassa bhagavato arahato sammasambuddhassa

Dighanikayo
Silakkhandhavaggapali

Brahmajalasuttam

Paribbajakakatha

1. Evam me sutam - ekam samayam bhagava antara ca rajagaham antara ca
nalandam addhanamaggappatipanno hoti mahata bhikkhusanghena saddhim
pafcamattehi bhikkhusatehi. Suppiyopi kho paribbajako antara ca rajagaham antara
ca nalandam addhanamaggappatipanno hoti saddhim antevasina brahmadattena
manavena. Tatra sudam suppiyo paribbajako anekapariyayena buddhassa avannam
bhasati, dhammassa avannam bhasati, sanghassa avannam bhasati; suppiyassa
pana paribbajakassa antevasi brahmadatto manavo anekapariyayena buddhassa
vannam bhasati, dhammassa vannam bhasati, sanghassa vannam bhasati. Itiha te
ubho acariyantevasi anfiamanfassa ujuvipaccanikavada bhagavantam pitthito pitthito
anubandha [anubaddha (ka. sI. pi.) ] honti bhikkhusanghafica.

2. Atha kho bhagava ambalatthikayam rajagarake ekarattivasam upagacchi
[upagafchi ( si. sya. kam. p1. ) ] saddhim bhikkhusanghena. Suppiyopi kho
paribbajako ambalatthikayam rajagarake ekarattivasam upagacchi [upagafichi  (sI.
sya. kam. p1. ) ] antevasina brahmadattena manavena. Tatrapi sudam suppiyo
paribbajako anekapariyayena buddhassa avannam bhasati, dhammassa avannam
bhasati, sanghassa avannam bhasati; suppiyassa pana paribbajakassa antevasi
brahmadatto manavo anekapariyayena buddhassa vannam bhasati, dhammassa
vannam bhasati, sanghassa vannam bhasati. Itiha te ubho acariyantevasi
affiamannassa ujuvipaccanikavada viharanti.

3. Atha kho sambahulanam bhikkhiGnam rattiya pacclisasamayam
paccutthitanam mandalamale sannisinnanam sannipatitanam ayam
sankhiyadhammo udapadi - “acchariyam, avuso, abbhutam, avuso, yavafcidam tena
bhagavata janata passata arahata sammasambuddhena sattanam nanadhimuttikata
suppatividita. Ayainhi suppiyo paribbajako anekapariyayena buddhassa avannam
bhasati, dhammassa avannam bhasati, sanghassa avannam bhasati; suppiyassa
pana paribbajakassa antevasi brahmadatto manavo anekapariyayena buddhassa
vannam bhasati, dhammassa vannam bhasati, sanghassa vannam bhasati. Itihame
ubho acariyantevasi anfiamanfassa ujuvipaccanikavada bhagavantam pitthito pitthito
anubandha honti bhikkhusanghanca™ti.
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4. Atha kho bhagava tesam bhikkhinam imam sankhiyadhammam viditva yena
mandalamalo tenupasankami; upasankamitva paffnatte asane nisidi. Nisajja kho
bhagava bhikkhG amantesi - “kayanuttha, bhikkhave, etarahi kathaya sannisinna
sannipatita, ka ca pana vo antarakatha vippakata”i ? Evam vutte te bhikkhu
bhagavantam etadavocum - “idha, bhante, amhakam rattiya pacclsasamayam
paccutthitanam mandalamale sannisinnanam sannipatitanam ayam
sankhiyadhammo udapadi - ‘acchariyam, avuso, abbhutam, avuso, yavaficidam tena
bhagavata janata passata arahata sammasambuddhena sattanam nanadhimuttikata
suppatividita. Ayainhi suppiyo paribbajako anekapariyayena buddhassa avannam
bhasati, dhammassa avannam bhasati, sanghassa avannam bhasati; suppiyassa
pana paribbajakassa antevasi brahmadatto manavo anekapariyayena buddhassa
vannam bhasati, dhammassa vannam bhasati, sanghassa vannam bhasati. Itihame
ubho acariyantevasi anfiamanfassa ujuvipaccanikavada bhagavantam pitthito pitthito
anubandha honti bhikkhusanghanca’ti. Ayam kho no, bhante, antarakatha vippakata,
atha bhagava anuppattoti.

5. “Mamam va, bhikkhave, pare avannam bhaseyyum, dhammassa va avannam
bhaseyyum, sanghassa va avannam bhaseyyum, tatra tumhehi na aghato na
appaccayo na cetaso anabhiraddhi karaniya. Mamam va, bhikkhave, pare avannam
bhaseyyum, dhammassa va avannam bhaseyyum, sanghassa va avannam
bhaseyyum, tatra ce tumhe assatha kupita va anattamana va, tumham yevassa tena
antarayo. Mamam va, bhikkhave, pare avannam bhaseyyum, dhammassa va
avannam bhaseyyum, sanghassa va avannam bhaseyyum, tatra ce tumhe assatha
kupita va anattamana va, api nu tumhe paresam subhasitam dubbhasitam
ajaneyyatha”i ? “No hetam, bhante”. “Mamam va, bhikkhave, pare avannam
bhaseyyum, dhammassa va avannam bhaseyyum, sanghassa va avannam
bhaseyyum, tatra tumhehi abhitam abhudtato nibbethetabbam - ‘itipetam abhutam,
itipetam ataccham, natthi cetam amhesu, na ca panetam amhesu samvijjatrti.

6. “Mamam va, bhikkhave, pare vannam bhaseyyum, dhammassa va vannam
bhaseyyum, sanghassa va vannam bhaseyyum, tatra tumhehi na anando na
somanassam na cetaso uppilavitattam karaniyam. Mamam va, bhikkhave, pare
vannam bhaseyyum, dhammassa va vannam bhaseyyum, sanghassa va vannam
bhaseyyum, tatra ce tumhe assatha anandino sumana uppilavita tumham yevassa
tena antarayo. Mamam va, bhikkhave, pare vannam bhaseyyum, dhammassa va
vannam bhaseyyum, sanghassa va vannam bhaseyyum, tatra tumhehi bhutam
bhatato patijanitabbam - ‘itipetam bhatam, itipetam taccham, atthi cetam amhesu,
samvijjati ca panetam amhesu'ti.

Culasilam

7. “Appamattakam kho panetam, bhikkhave, oramattakam silamattakam, yena
puthujjano tathagatassa vannam vadamano vadeyya. Katamafica tam, bhikkhave,
appamattakam oramattakam silamattakam, yena puthujjano tathagatassa vannam
vadamano vadeyya?
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8. ““Panatipatam pahaya panatipata pativirato samano gotamo nihitadando,
nihitasattho, lajji, dayapanno, sabbapanabhutahitanukampi viharat’'ti - iti va hi,
bhikkhave, puthujjano tathagatassa vannam vadamano vadeyya.

Adinnadanam pahaya adinnadana pativirato samano gotamo dinnadayi
dinnapatikankhi, athenena sucibhutena attana viharatrti - iti va hi, bhikkhave,
puthujjano tathagatassa vannam vadamano vadeyya.

““Abrahmacariyam pahaya brahmacari samano gotamo aracari [anacar (ka.) ]
virato [pativirato ( katthaci ) ] methuna gamadhamma’ti - iti va hi, bhikkhave,
puthujjano tathagatassa vannam vadamano vadeyya.

9. “Musavadam pahaya musavada pativirato samano gotamo saccavadi
saccasandho theto [theto (sya. kam.) ] paccayiko avisamvadako lokassa'ti - iti va hi,
bhikkhave, puthujjano tathagatassa vannam vadamano vadeyya.

“Pisunam vacam pahaya pisunaya vacaya pativirato samano gotamo, ito sutva
na amutra akkhata imesam bhedaya, amutra va sutva na imesam akkhata amusam
bhedaya. Iti bhinnanam va sandhata, sahitanam va anuppadata samaggaramo
samaggarato samagganandi samaggakaranim vacam bhasita’ti - iti va hi, bhikkhave,
puthujjano tathagatassa vannam vadamano vadeyya.

Pharusam vacam pahaya pharusaya vacaya pativirato samano gotamo, ya sa
vaca nela kannasukha pemaniya hadayangama pori  bahujanakanta
bahujanamanapa tatharupim vacam bhasita’ti - iti va hi, bhikkhave, puthujjano
tathagatassa vannam vadamano vadeyya.

““Samphappalapam pahaya samphappalapa pativirato samano gotamo kalavadi
bhatavadi atthavadi dhammavadi vinayavadi, nidhanavatim vacam bhasita kalena
sapadesam pariyantavatim atthasamhita’nti - iti va hi, bhikkhave, puthujjano
tathagatassa vannam vadamano vadeyya.

10. ‘Bijagamabhitagamasamarambha [samarabbha (sI. ka.) ] pativirato samano
gotamo'ti - iti va hi, bhikkhave...pe....

““Ekabhattiko samano gotamo rattiparato virato [pativirato ( katthaci ) ]
vikalabhojana....

Naccagitavaditavisikadassana [naccagitavaditavisukadassana (ka.) ] pativirato
samano gotamo....

Malagandhavilepanadharanamandanavibhusanatthana pativirato samano
gotamo....

Uccasayanamahasayana pativirato samano gotamo....
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Jataruparajatapatiggahana pativirato samano gotamo....
amakadhannapatiggahana pativirato samano gotamo....
amakamamsapatiggahana pativirato samano gotamo....
Itthikumarikapatiggahana pativirato samano gotamo....
Dasidasapatiggahana pativirato samano gotamo....
Ajelakapatiggahana pativirato samano gotamo....
Kukkutasukarapatiggahana pativirato samano gotamo....
Hatthigavassavalavapatiggahana pativirato samano gotamo....
Khettavatthupatiggahana pativirato samano gotamo....
Duteyyapahinagamananuyoga pativirato samano gotamo....
Kayavikkaya pativirato samano gotamo....
Tulakutakamsakutamanakuata pativirato samano gotamo....

Ukkotanavaficananikatisaciyoga [saviyoga (sya. kam. ka.) ] pativirato samano
gotamo....

Chedanavadhabandhanaviparamosaalopasahasakara pativirato samano
gotamo'ti - iti va hi, bhikkhave, puthujjano tathagatassa vannam vadamano vadeyya.

Calasilam nitthitam.
Maijjhimasilam

11. *“Yatha va paneke bhonto samanabrahmana saddhadeyyani bhojanani
bhuinjitva te evaripam bijagamabhutagamasamarambham anuyuttda viharanti,
seyyathidam [seyyathidam ( sI. sya. ) ] - mulabijam khandhabijam phalubijam
aggabijam bijabljameva paficamam [paficamam iti va (sI. sya. ka.) ]; iti evarupa
bijagamabhutagamasamarambha pativirato samano gotamo'’ti - iti va hi, bhikkhave,
puthujjano tathagatassa vannam vadamano vadeyya.

12. ““Yatha va paneke bhonto samanabrahmana saddhadeyyani bhojanani
bhunjitva te evarUpam sannidhikaraparibhogam anuyutta viharanti, seyyathidam -
annasannidhim panasannidhim vatthasannidhim yanasannidhim sayanasannidhim
gandhasannidhim amisasannidhim iti va iti evarupa sannidhikaraparibhoga pativirato
samano gotamo’ti - iti va hi, bhikkhave, puthujjano tathagatassa vannam vadamano
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vadeyya.

13. ““Yatha va paneke bhonto samanabrahmana saddhadeyyani bhojanani
bhunjitva te evarupam visukadassanam anuyutta viharanti, seyyathidam - naccam
gtam vaditam pekkham akkhanam panissaram vetalam kumbhathlinam
[kumbhathunam (sya. ka.) , kumbhathanam (slI.) ] sobhanakam [sobhanagharakam

( sI. ) , sobhanagarakam ( sya. kam. pi. ) ] candalam vamsam dhovanam
hatthiyuddham assayuddham mahimsayuddham [mahisayuddham (si. sya. kam.
pi. ) ] usabhayuddham ajayuddham mendayuddham kukkutayuddham
vattakayuddham dandayuddham mutthiyuddham nibbuddham uyyodhikam balaggam
senabyuham anikadassanam iti va iti evarupa visukadassana pativirato samano
gotamo'ti - iti va hi, bhikkhave, puthujjano tathagatassa vannam vadamano vadeyya.

14. ““Yatha va paneke bhonto samanabrahmana saddhadeyyani bhojanani
bhuijitva te evaripam jutappamadatthananuyogam anuyutta viharanti, seyyathidam -
atthapadam dasapadam akasam pariharapatham santikam khalikam ghatikam
salakahattham akkham pangaciram vankakam mokkhacikam cingulikam [cingulakam

(ka. sI.) ] pattalhakam rathakam dhanukam akkharikam manesikam yathavajjam iti
va iti evarupa jutappamadatthananuyoga pativirato samano gotamo’ti - iti va hi,
bhikkhave, puthujjano tathagatassa vannam vadamano vadeyya.

15. *“Yatha va paneke bhonto samanabrahmana saddhadeyyani bhojanani
bhuijitva te evaripam uccasayanamahasayanam anuyutta viharanti, seyyathidam -
asandim pallankam gonakam cittakam patikam patalikam talikam vikatikam
uddalomim ekantalomim kattissam koseyyam kuttakam hatthattharam assattharam
rathattharam [hatthattharanam assattharanam rathattharanam ( si. ka. pr. ) ]
ajinappavenim kadalimigapavarapaccattharanam sauttaracchadam
ubhatolohitakipadhanam iti va iti evariUpa uccasayanamahasayana pativirato
samano gotamo'ti - iti va hi, bhikkhave, puthujjano tathagatassa vannam vadamano
vadeyya.

16. ““Yatha va paneke bhonto samanabrahmana saddhadeyyani bhojanani
bhuinjitva te evaripam mandanavibhisanatthananuyogam anuyutta viharanti,
seyyathidam - ucchadanam parimaddanam nhapanam sambahanam adasam
anjanam malagandhavilepanam [malavilepanam (sI. sya. kam. p1.) ] mukhacunnam
mukhalepanam hatthabandham sikhabandham dandam nalikam asim [khaggam (sI.
pl.) , asim khaggam (sya. kam.) ] chattam citrupahanam unhisam manim valabijanim
odatani vatthani dighadasani iti va iti evaripa mandanavibhisanatthananuyoga
pativirato samano gotamo’ti - iti va hi, bhikkhave, puthujjano tathagatassa vannam
vadamano vadeyya.

17. ““Yatha va paneke bhonto samanabrahmana saddhadeyyani bhojanani
bhunjitva te evarupam tiracchanakatham anuyutta viharanti, seyyathidam -
rajakatham corakatham mahamattakatham senakatham bhayakatham yuddhakatham
annakatham panakatham vatthakatham sayanakatham malakatham gandhakatham
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natikatham yanakatham gamakatham nigamakatham nagarakatham
janapadakatham itthikatham [itthikatham purisakatham (sya. kam. ka.) ] surakatham
visikhakatham kumbhatthanakatham pubbapetakatham nanattakatham
lokakkhayikam samuddakkhayikam itibhavabhavakatham iti va iti evartupaya
tiracchanakathaya pativirato samano gotamo’ti - iti va hi, bhikkhave, puthujjano
tathagatassa vannam vadamano vadeyya.

18. ““Yatha va paneke bhonto samanabrahmana saddhadeyyani bhojanani
bhunjitva te evarupam viggahikakatham anuyutta viharanti, seyyathidam - na tvam
imam dhammavinayam ajanasi, aham imam dhammavinayam ajanami, kim tvam
imam dhammavinayam ajanissasi, miccha patipanno tvamasi, ahamasmi samma
patipanno, sahitam me, asahitam te, purevacaniyam paccha avaca,
pacchavacaniyam pure avaca, adhicinnam te viparavattam, aropito te vado, niggahito
tvamasi, cara vadappamokkhaya, nibbethehi va sace pahositi iti va iti evaripaya
viggahikakathaya pativirato samano gotamo’ti - iti va hi, bhikkhave, puthujjano
tathagatassa vannam vadamano vadeyya.

19. *“Yatha va paneke bhonto samanabrahmana saddhadeyyani bhojanani
bhufjitva te evarupam duteyyapahinagamananuyogam anuyutta viharanti,
seyyathidam - raffam, rajamahamattanam, khattiyanam, brahmananam,
gahapatikanam, kumaranam “idha gaccha, amutragaccha, idam hara, amutra idam
ahara’ti iti va iti evarupa duteyyapahinagamananuyoga pativirato samano gotamo'ti -
iti va hi, bhikkhave, puthujjano tathagatassa vannam vadamano vadeyya.

20. ““Yatha va paneke bhonto samanabrahmana saddhadeyyani bhojanani
bhunjitva te kuhaka ca honti, lapaka ca nemittika ca nippesika ca, labhena labham
nijigimsitaro ca [labhena labham nijigim bhitaro (sI. sya.) , labhena ca labham
nijigisitaro  (pr.) ]iti [iti va, iti (sya. kam. ka.) ] evartupa kuhanalapana pativirato
samano gotamo'ti - iti va hi, bhikkhave, puthujjano tathagatassa vannam vadamano
vadeyya.

Majjhimasilam nitthitam.
Mahasilam

21. ““Yatha va paneke bhonto samanabrahmana saddhadeyyani bhojanani
bhunjitva te evartupaya tiracchanavijjaya micchajivena jivitam kappenti, seyyathidam -
angam nimittam uppatam supinam lakkhanam musikacchinnam aggihomam
dabbihomam thusahomam kanahomam tandulahomam sappihomam telahomam
mukhahomam lohitahomam angavijja vatthuvijja khattavijja [khettavijja (bahusu) ]
sivavijja bhutavijja bhurivijja ahivijja visavijja vicchikavijja musikavijja sakunavijja
vayasavijja pakkajjhanam saraparittanam migacakkam iti va iti evarupaya
tiracchanavijjaya micchajiva pativirato samano gotamo’ti - iti va hi, bhikkhave,
puthujjano tathagatassa vannam vadamano vadeyya.
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22. ““Yatha va paneke bhonto samanabrahmana saddhadeyyani bhojanani
bhunjitva te evartupaya tiracchanavijjaya micchajivena jivitam kappenti, seyyathidam -
manilakkhanam vatthalakkhanam dandalakkhanam satthalakkhanam asilakkhanam
usulakkhanam dhanulakkhanam avudhalakkhanam itthilakkhanam purisalakkhanam
kumaralakkhanam kumarilakkhanam dasalakkhanam dasilakkhanam
hatthilakkhanam assalakkhanam mahimsalakkhanam [mahisalakkhanam (si. sya.
kam. pi. ) ] usabhalakkhanam golakkhanam ajalakkhanam mendalakkhanam
kukkutalakkhanam vattakalakkhanam godhalakkhanam kannikalakkhanam
kacchapalakkhanam migalakkhanam iti va iti evarupaya tiracchanavijjaya micchajiva
pativirato samano gotamo'ti - iti va hi, bhikkhave, puthujjano tathagatassa vannam
vadamano vadeyya.

23. ““Yatha va paneke bhonto samanabrahmana saddhadeyyani bhojanani
bhunjitva te evartupaya tiracchanavijjaya micchajivena jivitam kappenti, seyyathidam -
raifiam niyyanam bhavissati, raffiam aniyyanam bhavissati, abbhantaranam raifam
upayanam bhavissati, bahiranam rainfam apayanam bhavissati, bahiranam rafifam
upayanam  bhavissati, abbhantaranam rafifam  apayanam bhavissati,
abbhantaranam raffnam jayo bhavissati, bahiranam raffnam parajayo bhavissati,
bahiranam rafifam jayo bhavissati, abbhantaranam ranfnam parajayo bhavissati, iti
imassa jayo bhavissati, imassa parajayo bhavissati iti va iti evarupaya
tiracchanavijjaya micchajiva pativirato samano gotamo’ti - iti va hi, bhikkhave,
puthujjano tathagatassa vannam vadamano vadeyya.

24, “Yatha va paneke bhonto samanabrahmana saddhadeyyani bhojanani
bhuijitva te evartpaya tiracchanavijjaya micchajivena jivitam kappenti, seyyathidam -
candaggaho bhavissati, suriyaggaho [suriyaggaho (si. sya. kam. pI.) ] bhavissati,
nakkhattaggaho bhavissati, candimasuriyanam pathagamanam  bhavissati,
candimasuriyanam uppathagamanam bhavissati, nakkhattanam pathagamanam
bhavissati, nakkhattanam uppathagamanam bhavissati, ukkapato bhavissati,
disadaho bhavissati, bhumicalo bhavissati, devadudrabhi [devadundubhi (sya. kam.
pl.) ] bhavissati, candimasuriyanakkhattanam uggamanam ogamanam samkilesam
vodanam bhavissati, evamvipako candaggaho bhavissati, evamvipako suriyaggaho
bhavissati, evamvipako nakkhattaggaho bhavissati, evamvipakam
candimasuriyanam pathagamanam bhavissati, evamvipakam candimasuriyanam
uppathagamanam bhavissati, evamvipakam nakkhattanam pathagamanam
bhavissati, evamvipakam nakkhattanam uppathagamanam bhavissati, evamvipako
ukkapato bhavissati, evamvipako disadaho bhavissati, evamvipako bhumicalo
bhavissati, evamvipako devadudrabhi bhavissati, evamvipakam
candimasuriyanakkhattanam uggamanam ogamanam samkilesam vodanam
bhavissati iti va iti evarUpaya tiracchanavijaya micchajiva pativirato samano
gotamo'ti - iti va hi, bhikkhave, puthujjano tathagatassa vannam vadamano vadeyya.

25. ““Yatha va paneke bhonto samanabrahmana saddhadeyyani bhojanani
bhunijitva te evartpaya tiracchanavijjaya micchajivena jivitam kappenti, seyyathidam -
suvutthika bhavissati, dubbutthika bhavissati, subhikkham bhavissati, dubbhikkham
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bhavissati, khemam bhavissati, bhayam bhavissati, rogo bhavissati, arogyam
bhavissati, mudda, ganana, sankhanam, kaveyyam, lokayatam iti va iti evarupaya
tiracchanavijjaya micchajiva pativirato samano gotamo’ti - iti va hi, bhikkhave,
puthujjano tathagatassa vannam vadamano vadeyya.

26. ““Yatha va paneke bhonto samanabrahmana saddhadeyyani bhojanani
bhunjitva te evartupaya tiracchanavijjaya micchajivena jivitam kappenti, seyyathidam -
avahanam vivahanam samvaranam vivaranam  samkiranam  vikiranam
subhagakaranam dubbhagakaranam viruddhagabbhakaranam jivhanibandhanam
hanusamhananam hatthabhijappanam hanujappanam kannajappanam
adasapanham kumarikapanham devapanham adiccupatthanam mahatupatthanam
abbhujjalanam sirivhayanam iti va iti evarupaya tiracchanavijjaya micchajiva
pativirato samano gotamo'ti - iti va hi, bhikkhave, puthujjano tathagatassa vannam
vadamano vadeyya.

27. ““Yatha va paneke bhonto samanabrahmana saddhadeyyani bhojanani
bhunijitva te evaripaya tiracchanavijjaya micchajivena jivitam kappenti, seyyathidam -
santikammam panidhikammam bhatakammam bharikammam vassakammam
vossakammam vatthukammam vatthuparikammam acamanam nhapanam juhanam
vamanam virecanam uddhamvirecanam adhovirecanam sisavirecanam kannatelam
nettatappanam natthukammam afjanam paccafijanam salakiyam sallakattiyam
darakatikiccha mulabhesajjanam anuppadanam osadhinam patimokkho iti va iti
evartupaya tiracchanavijjaya micchajiva pativirato samano gotamo’ti - iti va hi,
bhikkhave, puthujjano tathagatassa vannam vadamano vadeyya.

“I[dam kho, bhikkhave, appamattakam oramattakam silamattakam, yena
puthujjano tathagatassa vannam vadamano vadeyya.

Mahasilam nitthitam.
Pubbantakappika

28. “Atthi, bhikkhave, afineva dhamma gambhira duddasa duranubodha santa
panita atakkavacara nipuna panditavedaniya, ye tathagato sayam abhifina
sacchikatva pavedeti, yehi tathagatassa yathabhuccam vannam samma vadamana
vadeyyum. Katame ca te, bhikkhave, dhamma gambhira duddasa duranubodha
santa panita atakkavacara nipuna panditavedaniya, ye tathagato sayam abhifna
sacchikatva pavedeti, yehi tathagatassa yathabhuccam vannam samma vadamana
vadeyyum?

29. “Santi, bhikkhave, eke samanabrahmana pubbantakappika
pubbantanuditthino, pubbantam arabbha anekavihitani adhimuttipadani
[adhivuttipadani ( sI. p1. ) ] abhivadanti attharasahi vatthtuhi. Te ca bhonto
samanabrahmana kimagamma kimarabbha pubbantakappika pubbantanuditthino
pubbantam arabbha anekavihitani adhimuttipadani abhivadanti attharasahi vatthuhi?
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Sassatavado

30. “Santi, bhikkhave, eke samanabrahmana sassatavada, sassatam attanafca
lokafica pafnnapenti catuhi vatthuhi. Te ca bhonto samanabrahmana kimagamma
kimarabbha sassatavada sassatam attananca lokafnca pafnapenti catuhi vatthuhi?

31. “ldha, bhikkhave, ekacco samano va brahmano va atappamanvaya
padhanamanvaya anuyogamanvaya appamadamanvaya
sammamanasikaramanvaya tathartipam cetosamadhim phusati, yathasamahite citte
( ) | (parisuddhe pariyodate anangane vigatupattilese) (sya. ka.) ] anekavihitam
pubbenivasam anussarati. Seyyathidam - ekampi jatim dvepi jatiyo tissopi jatiyo
catassopi jatiyo pafncapi jatiyo dasapi jatiyo visampi jatiyo timsampi jatiyo cattalisampi
jatiyo pannasampi jatiyo jatisatampi jatisahassampi jatisatasahassampi anekanipi
jatisatani anekanipi jatisahassani anekanipi jatisatasahassani - ‘amutrasim
evamnamo evamgotto evamvanno evamaharo evamsukhadukkhappatisamvedi
evamayupariyanto, so tato cuto amutra udapadim; tatrapasim evamnamo evamgotto
evamvanno evamaharo evamsukhadukkhappatisamvedi evamayupariyanto, so tato
cuto idhupapanno'ti. Iti sakaram sauddesam anekavihitam pubbenivasam anussarati.

“So evamaha - ‘sassato atta ca loko ca vanjho kutattho esikatthayitthito; te ca
satta sandhavanti samsaranti cavanti upapajjanti, atthitveva sassatisamam. Tam
kissa hetu ? Ahainhi atappamanvaya padhanamanvaya anuyogamanvaya
appamadamanvaya sammamanasikaramanvaya tatharupam cetosamadhim phusami,
yathasamabhite citte anekavihitam pubbenivasam anussarami seyyathidam - ekampi
jatim dvepi jatiyo tissopi jatiyo catassopi jatiyo pafcapi jatiyo dasapi jatiyo visampi
jatiyo timsampi jatiyo cattalisampi jatiyo panfiasampi jatiyo jatisatampi jatisahassampi
jatisatasahassampi  anekanipi jatisatani anekanipi jatisahassani anekanipi

jatisatasahassani - amutrasim evamnamo evamgotto evamvanno evamaharo
evamsukhadukkhappatisamvedi evamayupariyanto, so tato cuto amutra udapadim;
tatrapasim evamnamo evamgotto evamvanno evamaharo

evamsukhadukkhappatisamvedi evamayupariyanto, so tato cuto idhapapannoti. lti
sakaram sauddesam anekavihitam pubbenivasam anussarami. Iminamaham etam
janami “yatha sassato atta ca loko ca vanjho kitattho esikatthayitthito; te ca satta
sandhavanti samsaranti cavanti upapajjanti, atthitveva sassatisama’nti. Idam,
bhikkhave, pathamam thanam, yam agamma yam arabbha eke samanabrahmana
sassatavada sassatam attanafnca lokafica panfiapenti.

32. “Dutiye ca bhonto samanabrahmana kimagamma kimarabbha sassatavada
sassatam attanafnca lokanca pafnapenti ? |dha, bhikkhave, ekacco samano va
brahmano va atappamanvaya padhanamanvaya anuyogamanvaya
appamadamanvaya sammamanasikaramanvaya tatharipam cetosamadhim phusati,
yathasamahite citte anekavihitam pubbenivasam anussarati. Seyyathidam - ekampi
samvattavivattam dvepi samvattavivattani tinipi samvattavivattani cattaripi
samvattavivattani pafncapi samvattavivattani dasapi samvattavivattani - ‘amutrasim
evamnamo evamgotto evamvanno evamaharo evamsukhadukkhappatisamvedi
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evamayupariyanto, so tato cuto amutra udapadim; tatrapasim evamnamo evamgotto
evamvanno evamaharo evamsukhadukkhappatisamvedi evamayupariyanto, so tato
cuto idhupapanno'ti. Iti sakaram sauddesam anekavihitam pubbenivasam anussarati.

“So evamaha - ‘sassato atta ca loko ca vainjho kitattho esikatthayitthito; te ca
satta sandhavanti samsaranti cavanti upapajjanti, atthitveva sassatisamam. Tam
kissa hetu ? Ahanhi atappamanvaya padhanamanvaya anuyogamanvaya
appamadamanvaya sammamanasikaramanvaya tatharupam cetosamadhim phusami
yathasamabhite citte anekavihitam pubbenivasam anussarami. Seyyathidam - ekampi
samvattavivattam dvepi samvattavivattani tinipi samvattavivattani cattaripi
samvattavivattani pafncapi samvattavivattani dasapi samvattavivattani. Amutrasim
evamnamo evamgotto evamvanno evamaharo evamsukhadukkhappatisamvedi
evamayupariyanto, so tato cuto amutra udapadim; tatrapasim evamnamo evamgotto
evamvanno evamaharo evamsukhadukkhappatisamvedi evamayupariyanto, so tato
cuto idhUpapannoti. Iti sakaram sauddesam anekavihitam pubbenivasam anussarami.
Iminamaham etam janami “yatha sassato atta ca loko ca vaijho katattho
esikatthayitthito, te ca satta sandhavanti samsaranti cavanti upapajjanti, atthitveva
sassatisama’nti. Idam, bhikkhave, dutiyam thanam, yam agamma yam arabbha eke
samanabrahmana sassatavada sassatam attanafnca lokafnca panfnapenti.

33. “Tatiye ca bhonto samanabrahmana kimagamma kimarabbha sassatavada
sassatam attanafca lokanca pafnapenti ? |dha, bhikkhave, ekacco samano va
brahmano va atappamanvaya padhanamanvaya anuyogamanvaya
appamadamanvaya sammamanasikaramanvaya tatharipam cetosamadhim phusati,
yathasamahite citte anekavihitam pubbenivasam anussarati. Seyyathidam - dasapi
samvattavivattani visampi samvattavivattani timsampi samvattavivattani cattalisampi

samvattavivattani - ‘amutrasim evamnamo evamgotto evamvanno evamaharo
evamsukhadukkhappatisamvedi evamayupariyanto, so tato cuto amutra udapadim;
tatrapasim evamnamo evamgotto evamvanno evamaharo

evamsukhadukkhappatisamvedi evamayupariyanto, so tato cuto idhapapanno'ti. [ti
sakaram sauddesam anekavihitam pubbenivasam anussarati.

“So evamaha - ‘sassato atta ca loko ca vainjho kutattho esikatthayitthito; te ca
satta sandhavanti samsaranti cavanti upapajjanti, atthitveva sassatisamam. Tam
kissa hetu ? Ahainhi atappamanvaya padhanamanvaya anuyogamanvaya
appamadamanvaya sammamanasikaramanvaya tatharupam cetosamadhim phusami,
yathasamabhite citte anekavihitam pubbenivasam anussarami. Seyyathidam - dasapi
samvattavivattani visampi samvattavivattani timsampi samvattavivattani cattalisampi

samvattavivattani - ‘amutrasim evamnamo evamgotto evamvanno evamaharo
evamsukhadukkhappatisamvedi evamayupariyanto, so tato cuto amutra udapadim;
tatrapasim evamnamo evamgotto evamvanno evamaharo

evamsukhadukkhappatisamvedi evamayupariyanto, so tato cuto idhapapannoti. lti
sakaram sauddesam anekavihitam pubbenivasam anussarami. Iminamaham etam
janami “yatha sassato atta ca loko ca vafnjho kitattho esikatthayitthito, te ca satta
sandhavanti samsaranti cavanti upapajjanti, atthitveva sassatisama’nti. Idam,
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bhikkhave, tatiyam thanam, yam agamma yam arabbha eke samanabrahmana
sassatavada sassatam attananca lokafnca pannapenti.

34. “Catutthe ca bhonto samanabrahmana kimagamma kimarabbha sassatavada
sassatam attananca lokafica pafifapenti ? Idha, bhikkhave, ekacco samano va
brahmano va takki hoti vimamsi, so takkapariyahatam vimamsanucaritam sayam
patibhanam evamaha - ‘sassato atta ca loko ca vafjho kutattho esikatthayitthito; te ca
satta sandhavanti samsaranti cavanti upapajjanti, atthitveva sassatisama’nti. Idam,
bhikkhave, catuttham thanam, yam agamma yam arabbha eke samanabrahmana
sassatavada sassatam attananca lokafnca pannapenti.

35. “Imehi kho te, bhikkhave, samanabrahmana sassatavada sassatam
attananca lokafica pannapenti catuhi vatthahi. Ye hi keci, bhikkhave, samana va
brahmana va sassatavada sassatam attananca lokafica paffapenti, sabbe te
imeheva catuhi vatthuhi, etesam va anfatarena; natthi ito bahiddha.

36. “Tayidam, bhikkhave, tathagato pajanati - ‘ime ditthitthana evamgahita
evamparamattha evamgatika bhavanti evamabhisamparaya’ti, tafica tathagato
pajanati, tato ca uttaritaram pajanati; tanca pajananam [pajanam (? ) di. ni. 3.36
paliatthakatha passitabbam] na paramasati, aparamasato cassa paccattanfneva
nibbuti vidita. Vedananam samudayanca atthangamanca assadafca adinavafica
nissaranafca yathabhutam viditva anupadavimutto, bhikkhave, tathagato.

37. “Ime kho te, bhikkhave, dhamma gambhira duddasa duranubodha santa
panita atakkavacara nipuna panditavedaniya, ye tathagato sayam abhifnna
sacchikatva pavedeti, yehi tathagatassa yathabhuccam vannam samma vadamana
vadeyyum.

Pathamabhanavaro.
Ekaccasassatavado

38. “Santi, bhikkhave, eke samanabrahmana ekaccasassatika ekaccaasassatika
ekaccam sassatam ekaccam asassatam attanafica lokanca pafnapenti catuhi
vatthuhi. Te ca bhonto samanabrahmana kimagamma kimarabbha ekaccasassatika
ekaccaasassatika ekaccam sassatam ekaccam asassatam attanafca lokanca
pafnnapenti catuhi vatthahi?

39. “Hoti kho so, bhikkhave, samayo, yam kadaci karahaci dighassa addhuno
accayena ayam loko samvattati. Samvattamane Ioke yebhuyyena satta
abhassarasamvattanika honti. Te tattha honti manomaya pitibhakkha sayampabha
antalikkhacara subhatthayino, ciram dighamaddhanam titthanti.

40. “Hoti kho so, bhikkhave, samayo, yam kadaci karahaci dighassa addhuno
accayena ayam loko vivattati. Vivattamane Iloke suifam brahmavimanam
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patubhavati. Atha kho afnnataro satto ayukkhaya va punnakkhaya va abhassarakaya
cavitva suinam brahmavimanam upapajjati. So tattha hoti manomayo pitibhakkho
sayampabho antalikkhacaro subhatthayi, ciram dighamaddhanam titthati.

41. “Tassa tattha ekakassa digharattam nivusitattd anabhirati paritassana
upapajjati - ‘aho vata affiepi satta itthattam agaccheyyu'nti. Atha affiepi satta
ayukkhaya va punnakkhaya va abhassarakaya cavitva brahmavimanam upapajjanti
tassa sattassa sahabyatam. Tepi tattha honti manomaya pitibhakkha sayampabha
antalikkhacara subhatthayino, ciram dighamaddhanam titthanti.

42. “Tatra, bhikkhave, yo so satto pathamam upapanno tassa evam hoti -
‘ahamasmi brahma mahabrahma abhibha anabhibhito affiadatthudaso vasavatti
issaro katta nimmata settho sajita [sajjita (sya. kam.) ] vasi pita bhutabhabyanam.
Maya ime satta nimmita. Tam kissa hetu? Mamanhi pubbe etadahosi - “aho vata
afnnepi satta itthattam agaccheyyu”nti. Iti mama ca manopanidhi, ime ca satta
itthattam agata’ti.

“Yepi te satta paccha upapanna, tesampi evam hoti - ‘ayam kho bhavam brahma
mahabrahma abhibhl anabhibhito anfadatthudaso vasavattl issaro katta nimmata
settho sajita vasi pita bhatabhabyanam. Imina mayam bhota brahmuna nimmita. Tam
kissa hetu ? Imainhi mayam addasama idha pathamam upapannam, mayam
panamha paccha upapanna‘ti.

43. “Tatra, bhikkhave, yo so satto pathamam upapanno, so dighayukataro ca hoti
vannavantataro ca mahesakkhataro ca. Ye pana te satta paccha upapanna, te
appayukatara ca honti dubbannatara ca appesakkhatara ca.

44. “Thanam kho panetam, bhikkhave, vijjati, yam affataro satto tamha kaya
cavitva itthattam agacchati. Itthattam agato samano agarasma anagariyam pabbajati.
Agarasma anagariyam pabbajito samano atappamanvaya padhanamanvaya
anuyogamanvaya appamadamanvaya sammamanasikaramanvaya tathariGpam
cetosamadhim phusati, yathasamahite citte tam pubbenivasam anussarati, tato
param nanussarati.

“So evamaha - ‘yo kho so bhavam brahma mahabrahma abhibhl anabhibhato
anfadatthudaso vasavatti issaro katta nimmata settho sajita vasi pita
bhitabhabyanam, yena mayam bhota brahmuna nimmita, so nicco dhuvo sassato
aviparinamadhammo sassatisamam tatheva thassati. Ye pana mayam ahumha tena
bhota brahmuna nimmita, te mayam anicca addhuva appayuka cavanadhamma
itthattam agata’ti. ldam kho, bhikkhave, pathamam thanam, yam agamma yam
arabbha eke samanabrahmana ekaccasassatika ekaccaasassatika ekaccam
sassatam ekaccam asassatam attananca lokafca pannapenti.

45. “Dutiye ca bhonto samanabrahmana kimagamma kimarabbha
ekaccasassatika ekaccaasassatika ekaccam sassatam ekaccam asassatam
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attanafnca lokafica paffapenti 7 Santi, bhikkhave, khiddapadosika nama deva, te
ativelam hassakhiddaratidhammasamapanna [hasakhiddaratidhammasamapanna
(ka.) ] viharanti. Tesam ativelam hassakhiddaratidhammasamapannanam viharatam
sati sammussati [pamussati (sI. sya.)]. Satiya sammosa te deva tamha kaya cavanti.

46. “Thanam kho panetam, bhikkhave, vijjati yam afnfataro satto tamha kaya
cavitva itthattam agacchati. Itthattam agato samano agarasma anagariyam pabbajati.
Agarasma anagariyam pabbajito samano atappamanvaya padhanamanvaya
anuyogamanvaya appamadamanvaya sammamanasikaramanvaya tathariGpam
cetosamadhim phusati, yathasamahite citte tam pubbenivasam anussarati, tato
param nanussarati.

“So evamaha - ‘ye kho te bhonto deva na khiddapadosika, te na ativelam
hassakhiddaratidhammasamapanna viharanti. Tesam na ativelam
hassakhiddaratidhammasamapannanam viharatam sati na sammussati. Satiya
asammosa te deva tamha kaya na cavantii nicca dhuva sassata
aviparinamadhamma sassatisamam tatheva thassanti. Ye pana mayam ahumha
khiddapadosika, te mayam ativelam hassakhiddaratidhammasamapanna viharimha.
Tesam no ativelam hassakhiddaratidhammasamapannanam viharatam sati
sammussati. Satiya sammosa evam mayam tamha kaya cuta anicca addhuva
appayuka cavanadhamma itthattam agata’ti. Idam, bhikkhave, dutiyam thanam, yam
agamma yam arabbha eke samanabrahmana ekaccasassatika ekaccaasassatika
ekaccam sassatam ekaccam asassatam attananca lokanca pannapenti.

47. “Tatiye ca bhonto samanabrahmana kimagamma kimarabbha
ekaccasassatika ekaccaasassatika ekaccam sassatam ekaccam asassatam
attananca lokafica panfapenti ? Santi, bhikkhave, manopadosika nama deva, te
ativelam afnfamanfam upanijjhayanti. Te ativelam anfamafnfam upanijjhayanta
annamannamhi cittani padusenti. Te afnfamanfnam padutthacittd kilantakaya
kilantacitta. Te deva tamha kaya cavanti.

48. “Thanam kho panetam, bhikkhave, vijjati yam afifiataro satto tamha kaya
cavitva itthattam agacchati. ltthattam agato samano agarasma anagariyam pabbajati.
Agarasma anagariyam pabbajito samano atappamanvaya padhanamanvaya
anuyogamanvaya appamadamanvaya sammamanasikaramanvaya tatharupam
cetosamadhim phusati, yathasamahite citte tam pubbenivasam anussarati, tato
param nanussarati.

“So evamaha - ‘ye kho te bhonto deva na manopadosika, te nativelam
anfamanfam upanijjhayanti. Te nativelam annamaffnam upanijjhayanta
affamaniamhi cittani nappadusenti. Te anfamannam appadutthacitta akilantakaya
akilantacitta. Te deva tamha kaya na cavanti, nicca dhuva sassata
aviparinamadhamma sassatisamam tatheva thassanti. Ye pana mayam ahumha
manopadosika, te mayam ativelam anhnamanfham upanijjhayimha. Te mayam
ativelam anfamanfam upanijjhayanta annamannamhi cittani padusimha, te mayam
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anfamaniam padutthacitta kilantakaya kilantacitta. Evam mayam tamha kaya cuta
anicca addhuva appayuka cavanadhamma itthattam agata’ti. ldam, bhikkhave,
tatiyam thanam, yam agamma yam arabbha eke samanabrahmana ekaccasassatika
ekaccaasassatika ekaccam sassatam ekaccam asassatam attanafica lokanca
pafnnapenti.

49. “Catutthe ca bhonto samanabrahmana kimagamma kimarabbha
ekaccasassatika ekaccaasassatika ekaccam sassatam ekaccam asassatam
attananca lokanca pannapenti? Idha, bhikkhave, ekacco samano va brahmano va
takki hoti vimamsi. So takkapariyahatam vimamsanucaritam sayampatibhanam
evamaha - ‘yam kho idam vuccati cakkhum itipi sotam itipi ghanam itipi jivha itipi kayo
itipi, ayam atta anicco addhuvo asassato viparinamadhammo. Yafca kho idam
vuccati cittanti va manoti va viAhananti va ayam atta nicco dhuvo sassato
aviparinamadhammo sassatisamam tatheva thassafr'ti. ldam, bhikkhave, catuttham
thanam, yam agamma yam arabbha eke samanabrahmana ekaccasassatika
ekaccaasassatika ekaccam sassatam ekaccam asassatam attanafica lokanca
pafnnapenti.

50. “Imehi kho te, bhikkhave, samanabrahmana ekaccasassatika
ekaccaasassatika ekaccam sassatam ekaccam asassatam attanafca lokafca
paffnapenti catuhi vatthahi. Ye hi keci, bhikkhave, samana va brahmana va
ekaccasassatika ekaccaasassatika ekaccam sassatam ekaccam asassatam
attananca lokanca paffnapenti, sabbe te imeheva catuhi vatthuhi, etesam va
affatarena; natthi ito bahiddha.

51. “Tayidam, bhikkhave, tathagato pajanati - ‘ime ditthitthana evamgahita
evamparamattha evamgatika bhavanti evamabhisamparaya’ti. Tafica tathagato
pajanati, tato ca uttaritaram pajanati, tafica pajananam na paramasati, aparamasato
cassa paccattanineva nibbuti vidita. Vedananam samudayafca atthangamarnca
assadafnca adinavafica nissaranafica yathabhatam viditva anupadavimutto,
bhikkhave, tathagato.

52. “Ime kho te, bhikkhave, dhamma gambhira duddasa duranubodha santa
panita atakkavacara nipuna panditavedaniya, ye tathagato sayam abhifnna
sacchikatva pavedeti, yehi tathagatassa yathabhuccam vannam samma vadamana
vadeyyum.

Antanantavado

53. “Santi, bhikkhave, eke samanabrahmana antanantika antanantam lokassa
pafnnapenti catuhi vatthtuhi. Te ca bhonto samanabrahmana kimagamma kimarabbha
antanantika antanantam lokassa panfnapenti catuhi vatthuhi?

54. “Idha, bhikkhave, ekacco samano va brahmano va atappamanvaya
padhanamanvaya anuyogamanvaya appamadamanvaya
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sammamanasikaramanvaya tatharupam cetosamadhim phusati, yathasamahite citte
antasanni lokasmim viharati.

“So evamaha - ‘antava ayam loko parivatumo. Tam kissa hetu ?  Ahanhi
atappamanvaya padhanamanvaya anuyogamanvaya appamadamanvaya
sammamanasikaramanvaya tatharipam cetosamadhim phusami, yathasamahite
citte antasanni lokasmim viharami. Iminamaham etam janami - yatha antava ayam
loko parivatumo’ti. Idam, bhikkhave, pathamam thanam, yam agamma yam arabbha
eke samanabrahmana antanantika antanantam lokassa pannapenti.

55. “Dutiye ca bhonto samanabrahmana kimagamma kimarabbha antanantika
antanantam lokassa painnapenti? Idha, bhikkhave, ekacco samano va brahmano va
atappamanvaya padhanamanvaya anuyogamanvaya appamadamanvaya
sammamanasikaramanvaya tathartipam cetosamadhim phusati, yathasamahite citte
anantasaniii lokasmim viharati.

“So evamaha - ‘ananto ayam loko apariyanto. Ye te samanabrahmana
evamahamsu - “antava ayam loko parivatumo”ti, tesam musa. Ananto ayam loko
apariyanto. Tam kissa hetu ? Ahanhi atappamanvaya padhanamanvaya
anuyogamanvaya appamadamanvaya sammamanasikaramanvaya tatharupam
cetosamadhim phusami, yathasamahite citte anantasanii lokasmim viharami.
Iminamaham etam janami - yatha ananto ayam loko apariyanto’ti. Idam, bhikkhave,
dutiyam thanam, yam agamma yam arabbha eke samanabrahmana antanantika
antanantam lokassa pafnnapenti.

56. “Tatiye ca bhonto samanabrahmana kimagamma kimarabbha antanantika
antanantam lokassa painnapenti? Idha, bhikkhave, ekacco samano va brahmano va
atappamanvaya padhanamanvaya anuyogamanvaya appamadamanvaya
sammamanasikaramanvaya tathartipam cetosamadhim phusati, yathasamahite citte
uddhamadho antasanfii lokasmim viharati, tiriyam anantasanfir.

“So evamaha - ‘antava ca ayam loko ananto ca. Ye te samanabrahmana
evamahamsu - “antava ayam loko parivatumo”ti, tesam musa. Yepi te
samanabrahmana evamahamsu - “ananto ayam loko apariyanto’ti, tesampi musa.
Antava ca ayam loko ananto ca. Tam kissa hetu ?  Ahanhi atappamanvaya
padhanamanvaya anuyogamanvaya appamadamanvaya
sammamanasikaramanvaya tatharipam cetosamadhim phusami, yathasamahite
citte uddhamadho antasannr lokasmim viharami, tiriyam anantasanii. Iminamaham
etam janami - yatha antava ca ayam loko ananto c&’ti. ldam, bhikkhave, tatiyam
thanam, yam agamma yam arabbha eke samanabrahmana antanantika antanantam
lokassa panfnapenti.

57. “Catutthe ca bhonto samanabrahmana kimagamma kimarabbha antanantika
antanantam lokassa pafnfnapenti? Idha, bhikkhave, ekacco samano va brahmano va
takki hoti vimamsi. So takkapariyahatam vimamsanucaritam sayampatibhanam
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evamaha - ‘nevayam Iloko antava, na panananto. Ye te samanabrahmana
evamahamsu - “antava ayam loko parivatumo”ti, tesam musa. Yepi te
samanabrahmana evamahamsu - “ananto ayam loko apariyanto’ti, tesampi musa.
Yepi te samanabrahmana evamahamsu - “antava ca ayam loko ananto ca’ti, tesampi
musa. Nevayam loko antava, na panananto’ti. Idam, bhikkhave, catuttham thanam,
yam agamma yam arabbha eke samanabrahmana antanantika antanantam lokassa
pafnapenti.

58. “Imehi kho te, bhikkhave, samanabrahmana antanantika antanantam lokassa
pannapenti catuhi vatthuhi. Ye hi keci, bhikkhave, samana va brahmana va
antanantika antanantam lokassa pannapenti, sabbe te imeheva catuhi vatthahi,
etesam va annatarena; natthi ito bahiddha.

59. “Tayidam, bhikkhave, tathagato pajanati - ‘ime ditthitthana evamgahita
evamparamattha evamgatika bhavanti evamabhisamparaya’ti. Tafica tathagato
pajanati, tato ca uttaritaram pajanati, tafica pajananam na paramasati, aparamasato
cassa paccattanneva nibbuti vidita. Vedananam samudayafca atthangamarca
assadafnca adinavafica nissaranafica yathabhatam viditva anupadavimutto,
bhikkhave, tathagato.

60. “Ime kho te, bhikkhave, dhamma gambhira duddasa duranubodha santa
panita atakkavacara nipuna panditavedaniya, ye tathagato sayam abhifnna
sacchikatva pavedeti, yehi tathagatassa yathabhuccam vannam samma vadamana
vadeyyum.

Amaravikkhepavado

61. “Santi, bhikkhave, eke samanabrahmana amaravikkhepika, tattha tattha
pafham puttha samana vacavikkhepam apajjanti amaravikkhepam catuhi vatthahi.
Te ca bhonto samanabrahmana kimagamma kimarabbha amaravikkhepika tattha
tattha panham puttha samana vacavikkhepam apajjanti amaravikkhepam catuhi
vatthahi?

62. “Ildha, bhikkhave, ekacco samano va brahmano va ‘idam kusala’nti
yathabhUtam nappajanati, ‘idam akusala’nti yathabhltam nappajanati. Tassa evam
hoti - ‘aham kho “idam kusala’nti yathabhidtam nappajanami, “idam akusala”nti
yathabhUtam nappajanami. Ahafice kho pana “idam kusala’nti yathabhutam
appajananto, “idam akusala”nti yathabhutam appajananto, ‘idam kusala'nti va
byakareyyam, ‘idam akusala’nti va byakareyyam, tam mamassa musa. Yam
mamassa musa, Sso mamassa vighato. Yo mamassa vighato so mamassa antarayo'ti.
Iti so musavadabhaya musavadaparijeguccha nevidam kusalanti byakaroti, na
panidam akusalanti byakaroti, tattha tattha panham puttho samano vacavikkhepam
apajjati amaravikkhepam - ‘evantipi me no; tathatipi me no; affiathatipi me no; notipi
me no; no notipi me no’ti. Idam, bhikkhave, pathamam thanam, yam agamma yam
arabbha eke samanabrahmana amaravikkhepika tattha tattha panham puttha
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samana vacavikkhepam apajjanti amaravikkhepam.

63. “Dutiye ca bhonto samanabrahmana kimagamma kimarabbha
amaravikkhepika tattha tattha panham puttha samana vacavikkhepam apajjanti
amaravikkhepam ? Idha, bhikkhave, ekacco samano va brahmano va ‘idam
kusala’nti yathabhutam nappajanati, ‘idam akusala’nti yathabhltam nappajanati.
Tassa evam hoti - ‘aham kho “idam kusala”nti yathabhtutam nappajanami, “idam
akusala”nti yathabhdtam nappajanami. Ahafice kho pana “idam kusala’nti
yathabhUtam appajananto, “idam akusala’nti yathabhlGtam appajananto, “idam
kusala”nti va byakareyyam, “idam akusala’'nti va byakareyyam, tattha me assa
chando va rago va doso va patigho va. Yattha [yo (? ) ] me assa chando va rago va
doso va patigho va, tam mamassa upadanam. Yam mamassa upadanam, so
mamassa vighato. Yo mamassa vighato, so mamassa antarayo’ti. Iti so
upadanabhaya upadanaparijeguccha nevidam kusalanti byakaroti, na panidam
akusalanti byakaroti, tattha tattha panham puttho samano vacavikkhepam apajjati
amaravikkhepam - ‘evantipi me no; tathatipi me no; afifathatipi me no; notipi me no;
no notipi me no’ti. [dam, bhikkhave, dutiyam thanam, yam agamma yam arabbha eke
samanabrahmana amaravikkhepika tattha tattha panham puttha samana
vacavikkhepam apajjanti amaravikkhepam.

64. “Tatiye <ca bhonto samanabrahmana kimagamma kimarabbha
amaravikkhepika tattha tattha pafham puttha samana vacavikkhepam apajjanti
amaravikkhepam ? Idha, bhikkhave, ekacco samano va brahmano va ‘idam
kusala’nti yathabhutam nappajanati, ‘idam akusala’nti yathabhitam nappajanati.
Tassa evam hoti - ‘aham kho “idam kusala”nti yathabhutam nappajanami, “idam
akusala’nti yathabhutam nappajanami. Ahance kho pana “idam kusala’nti
yathabhitam appajananto “idam akusala’nti yathabhutam appajananto “idam
kusala”nti va byakareyyam, “idam akusala’nti va byakareyyam. Santi hi kho
samanabrahmana pandita nipuna kataparappavada valavedhiripa, te bhindanta
[vobhindanta (si. pr.) ] maffe caranti pafifagatena ditthigatani, te mam tattha
samanuyufjeyyum samanugaheyyum samanubhaseyyum. Ye mam tattha
samanuyufjeyyum samanugaheyyum samanubhaseyyum, tesaham na
sampayeyyam. Yesaham na sampayeyyam, SO mamassa vighato. Yo mamassa
vighato, so mamassa antarayo'ti. Iti so anuyogabhaya anuyogaparijeguccha nevidam
kusalanti byakaroti, na panidam akusalanti byakaroti, tattha tattha panham puttho
samano vacavikkhepam apajjati amaravikkhepam - ‘evantipi me no; tathatipi me no;
afnnathatipi me no; notipi me no; no notipi me no’ti. Idam, bhikkhave, tatiyam thanam,
yam agamma yam arabbha eke samanabrahmana amaravikkhepika tattha tattha
paitham putthd samana vacavikkhepam apajjanti amaravikkhepam.

65. “Catutthe ca bhonto samanabrahmana kimagamma kimarabbha
amaravikkhepika tattha tattha pafham puttha samana vacavikkhepam apajjanti
amaravikkhepam ? Idha, bhikkhave, ekacco samano va brahmano va mando hoti
momuho. So mandatta momuhattd tattha tattha pafnham puttho samano
vacavikkhepam apajjati amaravikkhepam - ‘atthi paro loko’ti iti ce mam pucchasi,
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‘atthi paro loko'ti iti ce me assa, ‘atthi paro loko'ti iti te nam byakareyyam, ‘evantipi me
no, tathatipi me no, afinathatipi me no, notipi me no, no notipi me no'’ti. ‘Natthi paro
loko..pe... ‘atthi ca natthi ca paro loko..pe.. ‘nevatthi na natthi paro loko..pe.. ‘atthi
satta opapatika ..pe.. ‘natthi satta opapatika..pe.. ‘atthi ca natthi ca satta
opapatika..pe.. ‘nevatthi na natthi satta opapatika..pe.. ‘atthi sukatadukkatanam
[sukatadukkatanam ( si. sya. kam. ) ] kammanam phalam vipako..pe.. ‘natthi
sukatadukkatanam kammanam phalam vipako..pe.. ‘atthi ca natthi ca
sukatadukkatanam kammanam phalam vipako..pe.. ‘nevatthi na natthi
sukatadukkatanam kammanam phalam vipako..pe.. ‘hoti tathagato param
marana...pe... ‘na hoti tathagato param marana...pe... ‘hoti ca na ca hoti [na hotica (sI.
ka.) ] tathagato param marana...pe... ‘neva hoti na na hoti tathagato param maranati iti
ce mam pucchasi, ‘neva hoti na na hoti tathagato param marana’i iti ce me assa,
‘neva hoti na na hoti tathagato param marana'ti iti te nam byakareyyam, ‘evantipi me
no, tathatipi me no, annathatipi me no, notipi me no, no notipi me no’ti. Idam,
bhikkhave, catuttham thanam, yam agamma yam arabbha eke samanabrahmana
amaravikkhepika tattha tattha panham puttha samana vacavikkhepam apajjanti
amaravikkhepam.

66. “Imehi kho te, bhikkhave, samanabrahmana amaravikkhepika tattha tattha
pafham puttha samana vacavikkhepam apajjanti amaravikkhepam catuhi vatthahi.
Ye hi keci, bhikkhave, samana va brahmana va amaravikkhepika tattha tattha
panham puttha samana vacavikkhepam apajjanti amaravikkhepam, sabbe te
imeheva catuhi vatthuhi, etesam va anfnatarena, natthi ito bahiddha..pe.. yehi
tathagatassa yathabhuccam vannam samma vadamana vadeyyum.

Adhiccasamuppannavado

67. “Santi, bhikkhave, eke samanabrahmana adhiccasamuppannika
adhiccasamuppannam attanafnca lokafnca paffapenti dvihi vatthuhi. Te ca bhonto
samanabrahmana kimagamma kimarabbha adhiccasamuppannika
adhiccasamuppannam attanafca lokafca panfiapenti dvihi vatththi?

68. “Santi, bhikkhave, asafnnasatta nama deva. Saffiuppada ca pana te deva
tamha kaya cavanti. Thanam kho panetam, bhikkhave, vijjati, yam affataro satto
tamha kaya cavitva itthattam &agacchati. Itthattam &agato samano agarasma
anagariyam pabbajati. Agarasma anagariyam pabbajito samano atappamanvaya
padhanamanvaya anuyogamanvaya appamadamanvaya
sammamanasikaramanvaya tatharipam cetosamadhim phusati, yathasamahite citte
saifiuppadam  anussarati, tato param nanussarati. So evamaha -
‘adhiccasamuppanno atta ca loko ca. Tam kissa hetu ? Ahafhi pubbe nahosim,
somhi etarahi ahutva santataya parinato’ti. Idam, bhikkhave, pathamam thanam, yam
agamma yam  arabbha eke samanabrahmana  adhiccasamuppannika
adhiccasamuppannam attanafnca lokafca paffapenti.

69. “Dutiye ca bhonto samanabrahmana kimagamma kimarabbha
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adhiccasamuppannika adhiccasamuppannam attananca lokanca pafnfnapenti? I|dha,
bhikkhave, ekacco samano va brahmano va takki hoti vimamsi. So takkapariyahatam
vimamsanucaritam sayampatibhanam evamaha - ‘adhiccasamuppanno atta ca loko
ca’ti. ldam, bhikkhave, dutiyam thanam, yam agamma yam arabbha eke
samanabrahmana adhiccasamuppannika adhiccasamuppannam attananca lokanca
pafnnapenti.

70. “Imehi kho te, bhikkhave, samanabrahmana adhiccasamuppannika
adhiccasamuppannam attananca lokafica pafnnapenti dvihi vatthahi. Ye hi keci,
bhikkhave, samana va brahmana va adhiccasamuppannika adhiccasamuppannam
attananca lokafca pannapenti, sabbe te imeheva dvihi vatththi, etesam va
afnatarena, natthi ito bahiddha..pe.. yehi tathagatassa yathabhuccam vannam
samma vadamana vadeyyum.

71. “Imehi kho te, bhikkhave, samanabrahmana pubbantakappika
pubbantanuditthino pubbantam arabbha anekavihitani adhimuttipadani abhivadanti
attharasahi vatthahi. Ye hi keci, bhikkhave, samana va brahmana va
pubbantakappika pubbantanuditthino pubbantamarabbha anekavihitani
adhimuttipadani abhivadanti, sabbe te imeheva attharasahi vatthuhi, etesam va
affatarena, natthi ito bahiddha.

72. “Tayidam, bhikkhave, tathagato pajanati - ‘ime ditthitthana evamgahita
evamparamattha evamgatika bhavanti evamabhisamparaya’ti. Tafica tathagato
pajanati, tato ca uttaritaram pajanati, tafica pajananam na paramasati, aparamasato
cassa paccattanneva nibbuti vidita. Vedananam samudayafca atthangamarnca
assadafnca adinavaica nissaranafica yathabhatam viditva anupadavimutto,
bhikkhave, tathagato.

73. “Ime kho te, bhikkhave, dhamma gambhira duddasa duranubodha santa
panita atakkavacara nipuna panditavedaniya, ye tathagato sayam abhifnna
sacchikatva pavedeti, yehi tathagatassa yathabhuccam vannam samma vadamana
vadeyyum.

Dutiyabhanavaro.
Aparantakappika

74. “Santi, bhikkhave, eke samanabrahmana aparantakappika
aparantanuditthino, aparantam arabbha anekavihitani adhimuttipadani abhivadanti
catucattarisaya [catucattalisaya ( sya. kam. ) ] vatthuhi. Te ca bhonto
samanabrahmana kimagamma kimarabbha aparantakappika aparantanuditthino
aparantam arabbha anekavihitani adhimuttipadani abhivadanti catucattarisaya
vatthahi?

Sainnivado
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75. “Santi, bhikkhave, eke samanabrahmana uddhamaghatanika saffilvada
uddhamaghatanam sannim attanam pafnnapenti solasahi vatthuhi. Te ca bhonto
samanabrahmana kimagamma kimarabbha uddhamaghatanika sanfnivada
uddhamaghatanam safnnim attanam pannapenti solasahi vatthuhi?

76. “‘Rupri atta hoti arogo param marana sanfrti nam paffiapenti. ‘Arapi atta hoti
arogo param marana sanfirti nam pannapenti. ‘Rapr ca arlpr ca atta hoti..pe..
nevarupi narupi atta hoti.. antava atta hoti.. anantava atta hoti.. antava ca anantava
ca atta hoti... nevantava nanantava atta hoti... ekattasanni atta hoti.. nanattasanfi atta
hoti.. parittasanii atta hoti.. appamanasanni atta hoti.. ekantasukhi atta hoti..
ekantadukkhri atta hoti. Sukhadukkhr atta hoti. Adukkhamasukhr atta hoti arogo param

marana sannrti nam panfnapenti.

77. “Imehi kho te, bhikkhave, samanabrahmana uddhamaghatanika sanfivada
uddhamaghatanam saffiim attanam pannapenti solasahi vatthahi. Ye hi keci,
bhikkhave, samana va brahmana va uddhamaghatanika sanfivada
uddhamaghatanam safniim attanam pannapenti, sabbe te imeheva solasahi vatthuhi,
etesam va annatarena, natthi ito bahiddha..pe.. yehi tathagatassa yathabhuccam
vannam samma vadamana vadeyyum.

Asafiivado

78. “Santi, bhikkhave, eke samanabrahmana uddhamaghatanika asafifiivada
uddhamaghatanam asanfiim attanam panfnapenti atthahi vatththi. Te ca bhonto
samanabrahmana kimagamma kimarabbha uddhamaghatanika asanfivada
uddhamaghatanam asafiinim attanam pannapenti atthahi vatththi?

79. “‘Ripr atta hoti arogo param marana asaffirti nam pafifiapenti. ‘Artpi atta
hoti arogo param marana asanirti nam paffapenti. ‘Rapi ca arupi ca atta hoti...pe...
nevarupi narupi atta hoti.. antava atta hoti.. anantava atta hoti.. antava ca anantava
ca atta hoti.. nevantava nanantava atta hoti arogo param marana asanirti nam
pafnnapenti.

80. “Imehi kho te, bhikkhave, samanabrahmana uddhamaghatanika asanfivada
uddhamaghatanam asaninim attanam pannapenti atthahi vatthuhi. Ye hi keci,
bhikkhave, samana va brahmana va uddhamaghatanika asanfnivada
uddhamaghatanam asannim attanam pafnnapenti, sabbe te imeheva atthahi vatthuhi,
etesam va afnatarena, natthi ito bahiddha..pe... yehi tathagatassa yathabhuccam
vannam samma vadamana vadeyyum.

Nevasaiifiinasainiivado
81. “Santi, bhikkhave, eke samanabrahmana uddhamaghatanika

nevasanninasanfiivada, uddhamaghatanam nevasafnfiinasaniim attanam panfnapenti
atthahi vatththi. Te ca bhonto samanabrahmana kimagamma kimarabbha
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uddhamaghatanika nevasanninasannivada uddhamaghatanam nevasanninasannim
attanam pannapenti atthahi vatththi?

82. ““Rupi atta hoti arogo param marana nevasanfinasafifrti nam paffapenti
‘arupi atta hoti...pe... rupi ca arupi ca atta hoti.. nevartpi nartpr atta hoti... antava atta
hoti.. anantava atta hoti.. antava ca anantava ca atta hoti.. nevantava nanantava atta
hoti arogo param marana nevasanfinasannrti nam panfnapenti.

83. “Imehi kho te, bhikkhave, samanabrahmana uddhamaghatanika
nevasanninasafnfivada uddhamaghatanam nevasanfinasaniim attanam pannapenti
atthahi vatththi. Ye hi keci, bhikkhave, samana va brahmana va uddhamaghatanika
nevasanfinasanfivada uddhamaghatanam nevasanfiinasaninim attanam pafnnapenti,
sabbe te imeheva atthahi vatthahi..pe.. yehi tathagatassa yathabhuccam vannam
samma vadamana vadeyyum.

Ucchedavado

84. “Santi, bhikkhave, eke samanabrahmana ucchedavada sato sattassa
ucchedam vinasam vibhavam pafnnapenti sattahi vatththi. Te ca bhonto
samanabrahmana kimagamma kimarabbha ucchedavada sato sattassa ucchedam
vinasam vibhavam pannapenti sattahi vatththi?

85. “Idha, bhikkhave, ekacco samano va brahmano va evamvadi hoti evamditthi
[evamdittht  ( ka. p1. ) ] - ‘yato kho, bho, ayam atta rapi catumahabhatiko
matapettikasambhavo kayassa bheda ucchijjati vinassati, na hoti param marana,
ettavata kho, bho, ayam atta samma samucchinno hofr'ti. Ittheke sato sattassa
ucchedam vinasam vibhavam pannapenti.

86. “Tamaffo evamaha - ‘atthi kho, bho, eso atta, yam tvam vadesi, neso natthtti
vadami; no ca kho, bho, ayam atta ettavata samma samucchinno hoti. Atthi kho, bho,
anno atta dibbo rapr kamavacaro kabalikaraharabhakkho. Tam tvam na janasi na
passasi. Tamaham janami passami. So kho, bho, atta yato kayassa bheda ucchijjati
vinassati, na hoti param marana, ettavata kho, bho, ayam atta samma samucchinno
hotr'ti. Ittheke sato sattassa ucchedam vinasam vibhavam pafnapenti.

87. “Tamaffo evamaha - ‘atthi kho, bho, eso atta, yam tvam vadesi, neso natthtti
vadami; no ca kho, bho, ayam atta ettavata samma samucchinno hoti. Atthi kho, bho,
anno atta dibbo rapi manomayo sabbangapaccangi ahinindriyo. Tam tvam na janasi
na passasi. Tamaham janami passami. So kho, bho, atta yato kayassa bheda
ucchijjati vinassati, na hoti param marana, ettavata kho, bho, ayam atta samma
samucchinno hotr'ti. Ilttheke sato sattassa ucchedam vinasam vibhavam panfnapenti.

88. “Tamaffo evamaha - ‘atthi kho, bho, eso atta, yam tvam vadesi, neso natthiti

vadami; no ca kho, bho, ayam atta ettavata samma samucchinno hoti. Atthi kho, bho,
anno attad sabbaso rupasafiinanam samatikkama patighasannanam atthangama
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nanattasaininanam amanasikara “ananto akaso’ti akasanaficayatanupago. Tam tvam
na janasi na passasi. Tamaham janami passami. So kho, bho, atta yato kayassa
bheda ucchijjati vinassati, na hoti param marana, ettavata kho, bho, ayam atta
samma samucchinno hotrti. lttheke sato sattassa ucchedam vinasam vibhavam
pafnnapenti.

89. “Tamanio evamaha - ‘atthi kho, bho, eso atta yam tvam vadesi, neso natthiti
vadami; no ca kho, bho, ayam atta ettavata samma samucchinno hoti. Atthi kho, bho,
anno atta sabbaso akasanaficayatanam samatikkamma “anantam vififiana’nti
vinhanancayatanupago. Tam tvam na janasi na passasi. Tamaham janami passami.
So kho, bho, atta yato kayassa bheda ucchijjati vinassati, na hoti param marana,
ettavata kho, bho, ayam atta samma samucchinno hofr'ti. Ittheke sato sattassa
ucchedam vinasam vibhavam pannapenti.

90. “Tamafnfo evamaha - ‘atthi kho, bho, so atta, yam tvam vadesi, neso natthiti
vadami; no ca kho, bho, ayam atta ettavata samma samucchinno hoti. Atthi kho, bho,
anno attd sabbaso vifnanancayatanam samatikkamma “patthi  kifcrti
akincannayatanupago. Tam tvam na janasi na passasi. Tamaham janami passami.
So kho, bho, atta yato kayassa bheda ucchijjati vinassati, na hoti param marana,
ettavatd kho, bho, ayam atta samma samucchinno hoti"ti. Ittheke sato sattassa
ucchedam vinasam vibhavam pannapenti.

91. ‘Tamanfo evamaha - “atthi kho, bho, eso atta, yam tvam vadesi, neso natthiti
vadami; no ca kho, bho, ayam atta ettavata samma samucchinno hoti. Atthi kho, bho,
anno atta sabbaso akincannayatanam samatikkamma “santametam panitameta”nti
nevasafnnanasannayatanupago. Tam tvam na janasi na passasi. Tamaham janami
passami. So kho, bho, atta yato kayassa bheda ucchijjati vinassati, na hoti param
marana, ettavata kho, bho, ayam atta samma samucchinno hotrti. Ittheke sato
sattassa ucchedam vinasam vibhavam paffapenti.

92. “Imehi kho te, bhikkhave, samanabrahmana ucchedavada sato sattassa
ucchedam vinasam vibhavam paffnapenti sattahi vatththi. Ye hi keci, bhikkhave,
samana va brahmana va ucchedavada sato sattassa ucchedam vinasam vibhavam
paffnapenti, sabbe te imeheva sattahi vatthuhi...pe... yehi tathagatassa yathabhuccam
vannam samma vadamana vadeyyum.

Ditthadhammanibbanavado

93. “Santi, bhikkhave, eke samanabrahmana ditthadhammanibbanavada sato
sattassa paramaditthadhammanibbanam pannapenti pafncahi vatthuhi. Te ca bhonto
samanabrahmana kimagamma kimarabbha ditthadhammanibbanavada sato sattassa
paramaditthadhammanibbanam paffnapenti paficahi vatthahi?

94. “Idha, bhikkhave, ekacco samano va brahmano va evamvadi hoti evamditthi -
“yato kho, bho, ayam atta paficahi kamagunehi samappito samangibhuto paricareti,

103



ettavata kho, bho, ayam atta paramaditthadhammanibbanam patto hofr'ti. Ittheke sato
sattassa paramaditthadhammanibbanam pannapenti.

95. “Tamanio evamaha -‘atthi kho, bho, eso atta, yam tvam vadesi, neso natthtti
vadami; no ca kho, bho, ayam atta ettavata paramaditthadhammanibbanam patto
hoti. Tam kissa hetu? Kama hi, bho, anicca dukkha viparinamadhamma, tesam
viparinamannathabhava uppajjanti sokaparidevadukkhadomanassupayasa. Yato kho,
bho, ayam atta vivicceva kamehi vivicca akusalehi dhammehi savitakkam savicaram
vivekajam pitisukham pathamam jhanam upasampajja viharati, ettavata kho, bho,
ayam atta paramaditthadhammanibbanam patto hotr'ti. lttheke sato sattassa
paramaditthadhammanibbanam pannapenti.

96. “Tamaffo evamaha - ‘atthi kho, bho, eso atta, yam tvam vadesi, neso natthtti
vadami; no ca kho, bho, ayam atta ettavata paramaditthadhammanibbanam patto
hoti. Tam kissa hetu ? Yadeva tattha vitakkitam vicaritam, etenetam olarikam
akkhayati. Yato kho, bho, ayam atta vitakkavicaranam vupasama ajjhattam
sampasadanam cetaso ekodibhavam avitakkam avicaram samadhijam pitisukham
dutiyam jhanam upasampajja viharati, ettavata kho, bho, ayam atta
paramaditthadhammanibbanam patto hotr'ti. Ittheke sato sattassa
paramaditthadhammanibbanam pannapenti.

97. “Tamaffo evamaha - ‘atthi kho, bho, eso atta, yam tvam vadesi, neso natthtti
vadami; no ca kho, bho, ayam atta ettavata paramaditthadhammanibbanam patto
hoti. Tam kissa hetu ? Yadeva tattha pitigatam cetaso uppilavitattam, etenetam
olarikam akkhayati. Yato kho, bho, ayam atta pitiya ca viraga upekkhako ca viharati,
sato ca sampajano, sukhafca kayena patisamvedeti, yam tam ariya acikkhanti
“upekkhako satima sukhavihar’ti, tatiyam jhanam upasampajja viharati, ettavata kho,
bho, ayam attd paramaditthadhammanibbanam patto hofr'ti. Ittheke sato sattassa
paramaditthadhammanibbanam pannapenti.

98. “Tamaffo evamaha - ‘atthi kho, bho, eso atta, yam tvam vadesi, neso natthtti
vadami; no ca kho, bho, ayam atta ettavata paramaditthadhammanibbanam patto
hoti. Tam kissa hetu? Yadeva tattha sukhamiti cetaso abhogo, etenetam olarikam
akkhayati. Yato kho, bho, ayam atta sukhassa ca pahana dukkhassa ca pahana
pubbeva somanassadomanassanam atthangama adukkhamasukham
upekkhasatiparisuddhim catuttham jhanam upasampajja viharati, ettavata kho, bho,
ayam atta paramaditthadhammanibbanam patto hotr'ti. Ittheke sato sattassa
paramaditthadhammanibbanam pannapenti.

99. “Imehi kho te, bhikkhave, samanabrahmana ditthadhammanibbanavada sato
sattassa paramaditthadhammanibbanam pannapenti paficahi vatthuhi. Ye hi keci,
bhikkhave, samana va brahmana va ditthadhammanibbanavada sato sattassa
paramaditthadhammanibbanam pannapenti, sabbe te imeheva pancahi vatthahi...pe...
yehi tathagatassa yathabhuccam vannam samma vadamana vadeyyum.
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100. “Imehi kho te, bhikkhave, samanabrahmana aparantakappika
aparantanuditthino aparantam arabbha anekavihitani adhimuttipadani abhivadanti
catucattarisaya vatthuhi. Ye hi keci, bhikkhave, samana va brahmana va
aparantakappika aparantanuditthino aparantam arabbha anekavihitani
adhimuttipadani abhivadanti, sabbe te imeheva catucattarisaya vatthahi..pe... yehi
tathagatassa yathabhuccam vannam samma vadamana vadeyyum.

101. “Imehi kho te, bhikkhave, samanabrahmana pubbantakappika ca
aparantakappika ca pubbantaparantakappika ca pubbantaparantanuditthino
pubbantaparantam arabbha anekavihitani adhimuttipadani abhivadanti dvasatthiya
vatthuhi.

102. “Ye hi keci, bhikkhave, samana va brahmana va pubbantakappika va
aparantakappika va pubbantaparantakappika va pubbantaparantanuditthino
pubbantaparantam arabbha anekavihitani adhimuttipadani abhivadanti, sabbe te
imeheva dvasatthiya vatthuhi, etesam va annatarena; natthi ito bahiddha.

103. “Tayidam, bhikkhave, tathagato pajanati - ‘ime ditthitthana evamgabhita
evamparamattha evamgatika bhavanti evamabhisamparaya’ti. Tafica tathagato
pajanati, tato ca uttaritaram pajanati, tafica pajananam na paramasati, aparamasato
cassa paccattanneva nibbuti vidita. Vedananam samudayafca atthangamarnca
assadafnca adinavafica nissaranafica yathabhatam viditva anupadavimutto,
bhikkhave, tathagato.

104. “Ime kho te, bhikkhave, dhamma gambhira duddasa duranubodha santa
panita atakkavacara nipuna panditavedaniya, ye tathagato sayam abhifnna
sacchikatva pavedeti, yehi tathagatassa yathabhuccam vannam samma vadamana
vadeyyum.

Paritassitavipphanditavaro

105. “Tatra, bhikkhave, ye te samanabrahmana sassatavada sassatam
attanafnca lokafca pafnnapenti catuhi vatththi, tadapi tesam bhavatam
samanabrahmananam ajanatam apassatam vedayitam tanhagatanam
paritassitavipphanditameva.

106. “Tatra, bhikkhave, ye te samanabrahmana ekaccasassatika
ekaccaasassatika ekaccam sassatam ekaccam asassatam attanafnca lokanca
pafnnapenti catuhi vatthuhi, tadapi tesam bhavatam samanabrahmananam ajanatam
apassatam vedayitam tanhagatanam paritassitavipphanditameva.

107. “Tatra, bhikkhave, ye te samanabrahmana antanantika antanantam lokassa

paffnapenti catuhi vatthuhi, tadapi tesam bhavatam samanabrahmananam ajanatam
apassatam vedayitam tanhagatanam paritassitavipphanditameva.
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108. “Tatra, bhikkhave, ye te samanabrahmana amaravikkhepika tattha tattha
pafham puttha samana vacavikkhepam apajjanti amaravikkhepam catuhi vatthahi,
tadapi tesam bhavatam samanabrahmananam ajanatam apassatam vedayitam
tanhagatanam paritassitavipphanditameva.

109. “Tatra, bhikkhave, ye te samanabrahmana adhiccasamuppannika
adhiccasamuppannam attananca lokanca pannapenti dvihi vatthuhi, tadapi tesam
bhavatam samanabrahmananam ajanatam apassatam vedayitam tanhagatanam
paritassitavipphanditameva.

110. “Tatra, bhikkhave, ye te samanabrahmana pubbantakappika
pubbantanuditthino pubbantam arabbha anekavihitani adhimuttipadani abhivadanti
attharasahi vatthuhi, tadapi tesam bhavatam samanabrahmananam ajanatam
apassatam vedayitam tanhagatanam paritassitavipphanditameva.

111. “Tatra, bhikkhave, ye te samanabrahmana uddhamaghatanika saffivada
uddhamaghatanam safnfim attanam pafnfapenti solasahi vatththi, tadapi tesam
bhavatam samanabrahmananam ajanatam apassatam vedayitam tanhagatanam
paritassitavipphanditameva.

112. “Tatra, bhikkhave, ye te samanabrahmana uddhamaghatanika asafnfivada
uddhamaghatanam asaniim attanam pafnfnapenti atthahi vatthahi, tadapi tesam
bhavatam samanabrahmananam ajanatam apassatam vedayitam tanhagatanam
paritassitavipphanditameva.

113. “Tatra, bhikkhave, ye te samanabrahmana uddhamaghatanika
nevasanninasannivada uddhamaghatanam nevasafnninasaninim attanam panfnapenti
atthahi vatthahi, tadapi tesam bhavatam samanabrahmananam ajanatam apassatam
vedayitam tanhagatanam paritassitavipphanditameva.

114. “Tatra, bhikkhave, ye te samanabrahmana ucchedavada sato sattassa
ucchedam vinasam vibhavam pannapenti sattahi vatthuhi, tadapi tesam bhavatam
samanabrahmananam ajanatam apassatam vedayitam tanhagatanam
paritassitavipphanditameva.

115. “Tatra, bhikkhave, ye te samanabrahmana ditthadhammanibbanavada sato
sattassa paramaditthadhammanibbanam paffnapenti pafcahi vatthuhi, tadapi tesam
bhavatam samanabrahmananam ajanatam apassatam vedayitam tanhagatanam
paritassitavipphanditameva.

116. “Tatra, bhikkhave, ye te samanabrahmana aparantakappika
aparantanuditthino aparantam arabbha anekavihitani adhimuttipadani abhivadanti
catucattarisaya vatthuhi, tadapi tesam bhavatam samanabrahmananam ajanatam
apassatam vedayitam tanhagatanam paritassitavipphanditameva.
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117. “Tatra, bhikkhave, ye te samanabrahmana pubbantakappikd ca
aparantakappika ca pubbantaparantakappika ca pubbantaparantanuditthino
pubbantaparantam arabbha anekavihitani adhimuttipadani abhivadanti dvasatthiya
vatthuhi, tadapi tesam bhavatam samanabrahmananam ajanatam apassatam
vedayitam tanhagatanam paritassitavipphanditameva.

Phassapaccayavaro

118. “Tatra, bhikkhave, ye te samanabrahmana sassatavada sassatam
attananca lokafca paffapenti catuhi vatthuhi, tadapi phassapaccaya.

119. “Tatra, bhikkhave, ye te samanabrahmana ekaccasassatika
ekaccaasassatika ekaccam sassatam ekaccam asassatam attanafca lokafca
paffnapenti catuhi vatthuhi, tadapi phassapaccaya.

120. “Tatra, bhikkhave, ye te samanabrahmana antanantika antanantam lokassa
paffnapenti catuhi vatthuhi, tadapi phassapaccaya.

121. “Tatra, bhikkhave, ye te samanabrahmana amaravikkhepika tattha tattha
pafham puttha samana vacavikkhepam apajjanti amaravikkhepam catuhi vatthahi,
tadapi phassapaccaya.

122. “Tatra, bhikkhave, ye te samanabrahmana adhiccasamuppannika
adhiccasamuppannam attananca lokanca panfnapenti dvihi vatthahi, tadapi
phassapaccaya.

123. “Tatra, bhikkhave, ye te samanabrahmana pubbantakappika
pubbantanuditthino pubbantam arabbha anekavihitani adhimuttipadani abhivadanti
attharasahi vatthuhi, tadapi phassapaccaya.

124. “Tatra, bhikkhave, ye te samanabrahmana uddhamaghatanika saffivada
uddhamaghatanam sanfim attanam paffapenti solasahi vatthuhi, tadapi
phassapaccaya.

125. “Tatra, bhikkhave, ye te samanabrahmana uddhamaghatanika asafnfivada
uddhamaghatanam asaninim attanam paffapenti atthahi vatthuhi, tadapi
phassapaccaya.

126. “Tatra, bhikkhave, ye te samanabrahmana uddhamaghatanika
nevasanninasanfivada uddhamaghatanam nevasanfinasaniim attanam pannapenti
atthahi vatthuhi, tadapi phassapaccaya.

127. “Tatra, bhikkhave, ye te samanabrahmana ucchedavada sato sattassa
ucchedam vinasam vibhavam pannapenti sattahi vatthuhi, tadapi phassapaccaya.

128. “Tatra, bhikkhave, ye te samanabrahmana ditthadhammanibbanavada sato
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sattassa paramaditthadhammanibbanam pannapenti pafcahi vatthuhi, tadapi
phassapaccaya.

129. “Tatra, bhikkhave, ye te samanabrahmana aparantakappika
aparantanuditthino aparantam arabbha anekavihitani adhimuttipadani abhivadanti
catucattarisaya vatthahi, tadapi phassapaccaya.

130. “Tatra, bhikkhave, ye te samanabrahmana pubbantakappika ca
aparantakappika ca pubbantaparantakappika ca pubbantaparantanuditthino
pubbantaparantam arabbha anekavihitani adhimuttipadani abhivadanti dvasatthiya
vatthahi, tadapi phassapaccaya.

Netam thanam vijjativaro

131. “Tatra, bhikkhave, ye te samanabrahmana sassatavada sassatam
attananca lokafica pannapenti catuhi vatthahi, te vata afnhatra phassa
patisamvedissantiti netam thanam vijjati.

132. “Tatra, bhikkhave, ye te samanabrahmana ekaccasassatika ekacca
asassatika ekaccam sassatam ekaccam asassatam attanafca lokafica pannapenti
catuhi vatthahi, te vata annatra phassa patisamvedissantiti netam thanam vijjati.

133. “Tatra, bhikkhave, ye te samanabrahmana antanantika antanantam lokassa
pafnnapenti catuhi vatthahi, te vata annatra phassa patisamvedissantiti netam thanam
vijjati.

134. “Tatra, bhikkhave, ye te samanabrahmana amaravikkhepika tattha tattha
pafham puttha samana vacavikkhepam apajjanti amaravikkhepam catuhi vatthuhi, te
vata annatra phassa patisamvedissantiti netam thanam vijjati.

135. “Tatra, bhikkhave, ye te samanabrahmana adhiccasamuppannika
adhiccasamuppannam attanafca lokanca pannapenti dvihi vatthahi, te vata afnfatra
phassa patisamvedissantiti netam thanam vijjati.

136. “Tatra, bhikkhave, ye te samanabrahmana pubbantakappika
pubbantanuditthino pubbantam arabbha anekavihitani adhimuttipadani abhivadanti
attharasahi vatthuhi, te vata annatra phassa patisamvedissantiti netam thanam vijjati.

137. “Tatra, bhikkhave, ye te samanabrahmana uddhamaghatanika saffivada
uddhamaghatanam sanfim attanam paffapenti solasahi vatthuhi, te vata afifatra
phassa patisamvedissantiti netam thanam vijjati.

138. “Tatra, bhikkhave, ye te samanabrahmana uddhamaghatanika asanfnivada,

uddhamaghatanam asanfnim attanam pannapenti atthahi vatthuhi, te vata afnnatra
phassa patisamvedissantiti netam thanam vijjati.
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139. “Tatra, bhikkhave, ye te samanabrahmana uddhamaghatanika
nevasanninasannivada uddhamaghatanam nevasafnninasaninim attanam panfnapenti
atthahi vatthuhi, te vata annatra phassa patisamvedissantiti netam thanam vijjati.

140. “Tatra, bhikkhave, ye te samanabrahmana ucchedavada sato sattassa
ucchedam vinasam vibhavam pannapenti sattahi vatthuhi, te vata annatra phassa
patisamvedissantiti netam thanam vijjati.

141. “Tatra, bhikkhave, ye te samanabrahmana ditthadhammanibbanavada sato
sattassa paramaditthadhammanibbanam paffnapenti pafcahi vatthahi, te vata
afnnatra phassa patisamvedissantiti netam thanam vijjati.

142. “Tatra, bhikkhave, ye te samanabrahmana aparantakappika
aparantanuditthino aparantam arabbha anekavihitani adhimuttipadani abhivadanti
catucattarisaya vatthuhi, te vata afnnatra phassa patisamvedissantiti netam thanam
vijjati.

143. “Tatra, bhikkhave, ye te samanabrahmana pubbantakappika ca
aparantakappika ca pubbantaparantakappika ca pubbantaparantanuditthino
pubbantaparantam arabbha anekavihitani adhimuttipadani abhivadanti dvasatthiya
vatthahi, te vata afnnatra phassa patisamvedissantiti netam thanam vijjati.

Ditthigatikadhitthanavattakatha

144. “Tatra, bhikkhave, ye te samanabrahmana sassatavada sassatam
attananca lokanca pafnnapenti catuhi vatthahi, yepi te samanabrahmana
ekaccasassatika ekaccaasassatika...pe... yepi te samanabrahmana antanantika... yepi
te samanabrahmana amaravikkhepika... yepi te samanabrahmana
adhiccasamuppannika.. yepi te samanabrahmana pubbantakappika.. yepi te
samanabrahmana uddhamaghatanika sanfivada.. yepi te samanabrahmana
uddhamaghatanika asanfivada.. yepi te samanabrahmana uddhamaghatanika
nevasanninasannivada.. yepi te samanabrahmana ucchedavada.. vyepi te
samanabrahmana  ditthadhammanibbanavada.. yepi te samanabrahmana
aparantakappika... yepi te samanabrahmana pubbantakappika ca aparantakappika ca
pubbantaparantakappika ca pubbantaparantanuditthino pubbantaparantam arabbha
anekavihitani adhimuttipadani abhivadanti dvasatthiya vatththi, sabbe te chahi
phassayatanehi phussa phussa patisamvedenti tesam vedanapaccaya tanha,
tanhapaccaya upadanam, upadanapaccaya bhavo, bhavapaccaya jati, jatipaccaya
jaramaranam sokaparidevadukkhadomanassupayasa sambhavanti.

Vivattakathadi
145. “Yato kho, bhikkhave, bhikkhu channam phassayatananam samudayafica

atthangamanca assadafca adinavafica nissarananca yathabhUtam pajanati, ayam
imehi sabbeheva uttaritaram pajanati.
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146. “Ye hi keci, bhikkhave, samana va brahmana va pubbantakappika va
aparantakappika va pubbantaparantakappika va pubbantaparantanuditthino
pubbantaparantam arabbha anekavihitani adhimuttipadani abhivadanti, sabbe te
imeheva dvasatthiya vatthuhi antojalikata, ettha sitava ummujjamana ummujjanti,
ettha pariyapanna antojalikatava ummujjamana ummujjanti.

“Seyyathapi, bhikkhave, dakkho kevatto va kevattantevasi va sukhumacchikena
jalena parittam udakadaham [udakarahadam (si. sya. pi. ) ] otthareyya. Tassa
evamassa - ‘ye kho keci imasmim udakadahe olarika pana, sabbe te antojalkata.
Ettha sitava ummujjamana ummujjanti; ettha pariyapanna antojalikatava
ummujjamana ummujjantrti;, evameva kho, bhikkhave, ye hi keci samana va
brahmana va pubbantakappika va aparantakappika va pubbantaparantakappika va
pubbantaparantanuditthino pubbantaparantam arabbha anekavihitani
adhimuttipadani abhivadanti, sabbe te imeheva dvasatthiya vatthuhi antojalikata
ettha sitava ummujjamana ummujjanti, ettha pariyapanna antojalikatava
ummujjamana ummujjanti.

147. “Ucchinnabhavanettiko, bhikkhave, tathagatassa kayo titthati. Yavassa kayo
thassati, tava nam dakkhanti devamanussa. Kayassa bheda uddham jivitapariyadana
na nam dakkhanti devamanussa.

“Seyyathapi, bhikkhave, ambapindiya vantacchinnaya yani kanici ambani
vantapatibandhani [vantipanibandhanani (slI. pi.) , vandapatibaddhani (ka.) ],
sabbani tani tadanvayani bhavanti; evameva kho, bhikkhave, ucchinnabhavanettiko
tathagatassa kayo titthati, yavassa kayo thassati, tava nam dakkhanti devamanussa,
kayassa bheda uddham jivitapariyadana na nam dakkhanti devamanussa’ti.

148. Evam vutte ayasma anando bhagavantam etadavoca - “acchariyam, bhante,
abbhutam, bhante, ko namo ayam, bhante, dhammapariyayo”i? “Tasmatiha tvam,
ananda, imam dhammapariyayam atthajalantipi nam dharehi, dhammajalantipi nam
dharehi, brahmajalantipi nam dharehi, ditthijalantipi nam dharehi, anuttaro
sangamavijayotipi nam dharehi’ti. Idamavoca bhagava.

149. Attamana te bhikkha bhagavato bhasitam abhinandunti. Imasmifica pana
veyyakaranasmim bhafifamane dasasahassi [sahassi ( katthaci ) ] lokadhatu

akampitthati.

Brahmajalasuttam nitthitam pathamam.
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