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                                       PÈÔimokkha - Tape 2





Today happens to be the full moon day of October. You saw the moon there. It is very beautiful. It is the end of the three month rainy season retreat for monks in Asia. After the full moon day the monks are free to travel. On full moon days and new moon days the whole of the PÈÔimokkha is to be recited at the assembly of monks. If there are four or more monks in a monastery, then they must assemble and one of them recites the PÈÔimokkha and the others listen to him. If there were four or more monks, we would have to do this today.





On page 66, the bhikkhus’ PÈÔimokkha, the first part, which is called an introduction, is something to be said by a monk who is going to recite the PÈÔimokkha. On that day all monks in a certain monastery must assemble in a place which we call a ‘sima’. It is a special bounded place or limited place where all monks assemble together and do or perform what are called ‘acts of Sa~gha’, like ordination or this observance of Uposatha. (That means the recitation of PÈÔimokkha.)





Before assembling four things have to be done. They are sweeping the place, lighting candles or lanterns, spreading mats for sitting places for the monks, and preparing water for monks to drink and to use. 





Then after the monks have assembled there are five other duties or obligations to do. The first of them is to bring the consent of monks. That means if there are some monks who could not come to the assembly - maybe he is sick or something, then if he does not come to the assembly of monks, that means he does not consent to the acts done there. In order for the acts of Sa~gha to be valid he has to send what we call ‘consent’. “Bringing consent of the bhikkhus who are qualified to give their consent” - that means those who cannot come to the assembly, they must give their consent. Next is “bringing the purity of those very bhikkhus who do not” - oh I mean ‘bringing consent is for those monks who have done the Uposatha at another monastery. They are in this monastery and do not want to come or cannot come to the assembly. They must give consent. 





If there is somebody who is sick and he cannot come here to the Uposatha, he must give what is called ‘his purity’. That means that he says that he is pure with regard to offenses. That must be brought to the Sa~gha by one monk.





Then “telling the season” - all the monks have to be informed of what season it is, and what fortnight the present one is, and how many fortnights have passed, and how many remain for this season. One season is four months. So there are eight observance days. This is the last of the season. So today is the 12th observance day. So I would say: Eleven fortnights have passed and this is the twelfth, and there are no more fortnights in this season.” It must be announced to the monks. In the time of the Buddha there were no calendars. They had to be reminded of what day it was. Also lay people did not keep calendars. They would just ask: Bhante, what day is it? If the monks did not tell them, they would criticize the monks. So monks have to know today is the 15th, or the 7th, or whatever. That is ‘telling the season’. 





“Counting the monks” who are assembled in that place is another duty. So there are 15 monks, or 20 monks, or whatever. The assembly must be informed. 





The last one is instructing the bhikkhunis. When there were bhikkhunis, the bhikkhunis must ask the Bhikkhu Sa~gha (monks) for what is called ‘admonition’. That means one day before the observance day the nuns must send some nuns to the monks. The nuns must ask: What will be tomorrow’s observance day, the 15th or the 14th; and then we would like to have admonition from the monks. Then one monk must inform the Sa~gha at this assembly that the bhikkhunis have asked us for admonition. Then the Sa~gha must say: Who is appointed as an advisor to the bhikkhunis? If there is one, then that monk will be given the duty to give admonishment to the nuns. If there is no one, then they will appoint someone in the assembly to give admonition to the bhikkhunis. That should be reported to the assembly. 





There are five things to be done after the monks have assembled. There are four things to be done before the monks assemble and five things after they have assembled. If there are no nuns, then the fifth one should not be done. 





After that the one monk who is going to recite the PÈÔimokkha says this: “Venerable sir” and so on. This is called the introduction of the PÈÔimokkha. “Venerable sir, let the Sa~gha hear me.” The PÈÄi word is ‘Bhante’. You know the word ‘Bhante’. Here he is addressing many monks. “Let the Sa~gha hear me.” ‘Sa~gha’ here means the community of monks. We in our country interpret this to mean many monks. So it is in the plural, not the singular. So we say: “Venerable sirs, let the Sa~gha hear me.” It is not ‘venerable sir’ as it is here. That is because he is addressing many monks. 





“Today is the Uposatha of the Fifteenth.” If it is the 15th, he must say that it is the 15th. Sometimes it is the 14th, so he must say that it is the 14th. You know we keep the lunar months. Sometimes lunar months have only 29 days. If a month has only 29 days, then the second half will only have 14 days. The 14th becomes the observance day. The full moon day is always, the 15th day, but the new moon day may be the 15th or sometimes it may be the 14th day. Actually they alternate. This month has 30 days, next month has 29 days, the month after that 30 days, and so on.





“If there is complete preparedness for the Sa~gha, let the Sa~gha carry out the Uposatha, let it recite the PÈÔimokkha.” ‘Carrying out the Uposatha’ simply means one monk recites the PÈÔimokkha and the other monks listen to his recitation.





“What of the preliminary duty for the Sa~gha?” That means have the preliminary duties been done, the four and the five, all together nine. 





“Let the venerable ones announce (any declaration of) purity (given to them by absent bhikkhus).” Here the translator misunderstood. Here ‘purity’’ does not mean purity given by the absent bhikkhus, but purity of each of the monks that are assembled. He says: “Let the venerable ones announce their purity.” That means I am pure, something like that. Before coming to the assembly, they have confessed to each other and have gotten rid of whatever offenses they have. When they are in the assembly, they are pure of offenses. 





“I shall recite the PÈÔimokkha.” Because I am going to recite the PÈÔimokkha, you must be pure of offenses. That is because the Buddha had laid down a rule that if you are with offense, you are not to listen to PÈÔimokkha. If you do, then you get another offense. So you must be pure to listen to the PÈÔimokkha. 





“Let all present listen and attend carefully. Should anyone have (committed) a fault (broken a rule), let him declare it. Should he have (committed) no fault, let him keep silent.” If you have fault, if you have broken some rule, speak out. If you are pure, keep silent.





“I shall by their silence know that the venerable ones are pure.” So if you are silent, I will know that you are pure. This is always the tradition among monks. If you keep silence, you consent to whatever is done at the assembly. If you don’t agree, you are to speak up. If you don’t say anything, you consent to that being done. “I shall by their silence know that the venerable ones are pure.” 





“Just as one who is questioned individually has an answer (ready), so too, (the PÈÔimokkha) having been proclaimed three times in such an assembly (as this), any bhikkhu, when it is (so) proclaimed three times, who fails to declare an actual (undeclared) fault on remembering it is guilty of false speech in full awareness.” It is very peculiar here. First it is not necessarily an ‘undeclared fault’. Suppose I have broken some rule. So I have an offense. So long as I have not confessed or done something to get rid of this offense, I still have this offense. Whether it is declared or not, I have the offense. It is not necessarily ‘undeclared’, but just a fault, the fault being an offense which I incurred by breaking some rule.





 So suppose I have broken some rule and I am in the assembly. Then the monk says: Declare your purity. Then I don’t say anything. Then I am guilty of false speech in full awareness. It is strange because you don’t say anything, but you have the guilt of false speech. Actually It means that you are to speak out if you have fault. If you do not speak out, you come to an offense. This is called in PÈÄi ‘sampajÈnamusÈvÈda’ (telling lies). Here it is not telling with words, but by being silent while you have the offense. It is called ‘false speech in full awareness’.





“Venerable sirs, false speech in full awareness has been pronounced by the Exalted One to be a thing obstructive (to progress).” When a monk has an offense, then he experiences some kind of remorse or guilty feeling. When a person has that guilty feeling, he can get no joy. If there is no joy, there can be no rapture. If there is no rapture, there can be no tranquillity. And when there is no tranquillity, there can be no peacefulness or happiness. When there is no peacefulness or happiness, there can be no concentration. When there is no concentration, there can be no insight into the nature of things or no wisdom and so on. So even a small offense can be an obstruction to the spiritual progress of a monk. A monk must be pure before he comes to the assembly and when he is listening to the PÈÔimokkha.





“Therefore any actual fault (undeclared - or fault that has not been gotten rid of) should be declared by a bhikkhu who remembers to have committed it and who looks for purification.” When we confess, we have to confess to another monk. It is like a dialogue. The one who confesses says something. Then the one who accepts the confession says something. Then the first monk says another sentence. Then the second monk says a sentence. It goes back and forth. If there is no time to do such a confession in the assembly, he can just tell the monk next to him: I have an offense; I will confess it when I go out of the assembly. 





Sometimes a monk may have suspicion that he may have broken a rule. If he is not sure, he must tell the monk next to him: I have doubts about my rules; when I am free from doubt and if I have broken the rule, I will confess. He must say something like that. He must say this to the monk next to him at least. If there is time, he can confess to the whole Sa~gha. “To have declared it is for his good.” When he has declared, he feels free of guilt. Joy and others can come to him. 





This is the end of what is called the introduction. After that the monk just recites the remaining portion of the PÈÔimokkha. The other monks listen to him. It takes maybe about 45 minutes. The monk recites very quickly. 





After the introduction  we have the Four Rules of Defeat. These are the four most important rules for monks. These rules are like crimes entailing capital punishment. If a monk breaks any one of these four rules, then he is no longer a monk. Such a person must leave the Order or he may become a novice. When a monk breaks one of these rules, he must do one of two things, leave the Order and become a layman again or become a novice. Although he may hide his breaking of the rule and claim to be a monk, in reality he is not a monk. He automatically falls away from monkshood if he breaks one of these rules. It is said that a monk can only break one of these rules because after breaking one of these rules, he is no longer a monk. 





The first one is sex. Sex is prohibited for monks. “Should any bhikkhu having undertaken the bhikkhus’ training rules and way of life and (still) neither disclaimed the training rule nor declared his inability (to keep it)” - that means a monk who is ordained and who undertakes to practice and follow these precepts or these rules - “neither disclaimed the training rule nor declared his inability” - that means a monk can go back to lay life after renouncing monkshood. If he wants to go back to lay life, he must formally renounce monkshood. Here ‘neither disclaimed the training rule nor declared his inability to keep it’ means without renouncing his monkshood, while still being a monk, he breaks the rule. If he gives up his monkshood, then after that he can do anything. He doesn’t have to follow these rules. While being a monk, a monk must not indulge in sexual intercourse even with a female animal. 





“He is defeated and no more in communion.” ‘No more in communion’ means he can no longer participate in the assembly of monks or in the formal acts of Sa~gha like ordination, Uposatha and other acts of Sa~gha. He becomes something like an outcast.





If other monks know that a monk has really broken one of these rules, he will be asked to leave the assembly. Later on he will be asked to leave the Order or to become a novice. 





The second rule is refraining from stealing. “Should any bhikkhu with intent to steal take from an inhabited area or from a forest” - actually from anywhere. In the PÈÄi version it says from a village or from a forest, but that means anywhere - “what is not given, the taking of what is not given being of such a nature that on its account kings would have the robber arrested and either executed, imprisoned, or banished (censuring his thus), ‘You are a robber, you are a fool, you are an idiot, you are a thief’, (then) the bhikkhu taking anything not given of such a nature is defeated and no more in communion also.” Not only the monk who engages in sexual intercourse, but this monk also who steals is no more in communion. A monk must keep these rules very strictly. ‘Stealing’ really means cheating. There are many ways of stealing, or cheating, or taking what is not given to him. So any kind of stealing, sometimes making false bank notes, this also is called ‘stealing’. Monks must not sell. When you sell something and you measure it, you make false statements about the measurements. That is also stealing. Avoiding custom’s duty is also stealing.





One thing important here is stealing how much. It is said in the Commentaries that stealing means a quarter of a unit of money in that time. In this country it would be a quarter of a dollar. It is said that coins in those days were made of gold, silver and bronze. They were mixed together in some proportion. A quarter of that mixture is what is meant. So I don’t know how much that would cost, maybe $20.00 or $50.00. If a monk steals a quarter of a unit of money at that time or something which is worth more than a quarter of a unit of money at that time, he is defeated. If he steals less than a quarter, he does not come to defeat, but a lesser offense which is curable. So monks have to be very careful with this second precept or second rule. It is very subtle. Sometimes they don’t know that they have broken this rule. For example avoiding paying custom’s duties when they go abroad and come back would be breaking this rule. It is very important. 





The third rule is not to kill a human being. If a monk kills a human being, he is defeated. If he kills an animal, he is not defeated. He comes to a lesser offense called ‘expiation’. We will find this later on. If a monk kills a human being, then he is defeated. “Should a bhikkhu purposely deprive a human being of life” - ‘purposely’ is very important. Let us say that you give medicine to another person. If that medicine kills that person, but you have no intention of killing him, that is not called ‘killing a human being’ because you did it unintentionally. Here it is intentionally depriving a human being of life, intentionally killing a human being. 





“Or provide him with a (life-) taking sharp weapon (giving him some weapon like a knife or a gun) or recommend advantages in death or encourage him to kill himself” - that means not just encouraging him to kill himself, but giving instructions to him, like kill yourself with a gun or kill yourself with a knife, something like that, giving him means to kill himself also. Any form of killing is meant here by ‘depriving a human being of life’. Killing a human being with a gun, or killing a human being from some distance, and sometimes a booby-trap is included here. You set a booby-trap and then someone steps on it and is killed. That is also killing. Giving poison -





Student: Where is it written in the Sub-Commentaries about booby-traps and avoiding tolls?





Teacher: That is in the Vinaya PiÔaka itself. They are mentioned there. Then in the Commentary it is explained in detail. The Commentary is called ‘SamantapÈsÈdikÈ’. It was written by the author of the Visuddhi Magga, Venerable Buddhaghosa. Also something like giving medicine to abort a child is killing. Abortion is not permissible in Buddhism. Monks should be very careful talking about abortion. 





“Who should (in fact) recommend advantages in death or encourage him to kill himself in various ways with such thoughts in mind and such intentions in mind as, ‘Good man, what (good) is this miserable life to you?’” Maybe somebody has a terminal disease or is crippled. Then someone may say it is better for you to die than to live. Monks must not say this. If you say this, you are praising death. So you are encouraging him to kill himself. That is why we have to be very careful when we go and see dying people. We do not say: You have done many meritorious deeds; don’t be afraid. Monks should not say like that. That may be taken to mean don’t be afraid of death; so you may kill yourself or you may stop taking medicine so that you die sooner. “ ‘Good man, what (good) is this life to you? Death is better for you than life’, (then) he is defeated and no more in communion also.” That means he cannot participate in the acts of Sa~gha.





The last one, the fourth one, is a kind of false speech. It pertains to spiritual attainments. “Should any bhikkhu while having no acquaintance of it suggest that (some) superior human state worthy of the Noble One’s knowledge and vision is present in himself.” ‘Superior human state’ means jhÈna, Magga and Phala. That means jhÈna and enlightenment. Monks are not to boast about jhÈnas and enlightenment that they have not yet attained. If a monk says I can get into first jhÈna, second jhÈna, or I am a SotÈpanna, or something like that, and that is not true, he breaks this rule. That’s why monks avoid talking about even lower spiritual attainments. 





“ ‘I know thus, I see thus’ (That is what he said.) and afterwards on another occasion should he, whether examined or not examined (whether asked by somebody or by himself) having fallen into the fault and being desirous of purification, says thus, ‘Friends, not knowing, I said “I know”; not seeing, I said “I see”; what I said was vain and false’, (then) unless it was through overestimation, he is defeated and no more in communion also.” Overestimation can only arise to those who are really practicing meditation. For a person who does not practice meditation, this kind of overestimation cannot arise. He thinks that he has become a SotÈpanna when actually he has not. Sometimes people practice meditation and they think they have become SotÈpannas. If he sincerely thinks that he is a SotÈpanna although he is not, and declares it to others, he does not break this rule. There is this exception to this rule. If he declares it through overestimation of himself, then there is no breaking of this rule. Otherwise if he breaks this rule, he is defeated. That is why we should be very careful about that too.





You know every rule has some way of avoiding it. If you refer to yourself and say that you are a SotÈpanna while you are not, you would break this rule. But if a monk says somebody that lives in the monastery is a SotÈpanna, you can say that, referring to yourself but not directly. For example now I live in Dhammananda VihÈra. If I say the monk who lives in Dhammananda VihÈra is a SotÈpanna, then I do not become defeated in that case because I am not referring directly to myself. It is a roundabout way of declaring.





Student: Why is that allowed? 





Teacher: I think because he is not referring directly to himself. Also when you say like that there can be ‘non-understanding’ of the other person. A monk only comes to offense when the other person understand at that moment. If he does not understand at that moment, but later on he understands it, the monk does not break the rule. The monk is not defeated. 





These are the four most important rules - no sex, no stealing, no killing human beings, and no telling lies about one’s spiritual attainments. “Venerable sirs, the Four Rules of Defeat have been recited, in any one of which if a bhikkhu admits to be at fault (Not ‘admits to be’ but actually ‘is at fault’) he is no longer entitled to (live in)  communion with bhikkhus; as (he was) before (the admission) so (he is) after (the confession of the fault.)” Here also ‘before the admission’ does not mean ‘before the admission of the fault’, but before admission into the Sa~gha. That means before he became a monk. ‘After the confession of the fault’ is not correct. It should be ‘after being at fault’. That means after breaking the rule. Whether he confesses or not, the moment he breaks the rule, he is already defeated. That is an incorrect translation here. “Just as before he was a monk, so after he breaks the rule, he is not in communion; he is defeated.” It is not said here, but it is said in the Commentaries, if a person becomes defeated, he cannot become a monk in this life again. He is called a ‘disqualified candidate’ for monkshood in this life. So he cannot become a monk again in this life. 





“Herein I ask the venerable ones: Are you pure in this? For the second time I ask the venerable ones: Are you pure in this? For the third time I ask the venerable ones: Are you pure in this?” So it is asked three times. “The venerable ones are pure herein; that is why they are silent. So I do record it.” Every monk is silent so he says that they are pure because they are silent and records it. 





In the Commentary it says that this portion ‘herein I ask the venerable ones’ and so on, is also said at the end of the introduction. When really reciting the PÈÔimokkha, at the end of the introduction too this portion should be recited - herein I ask the venerable ones: are you pure?, and so on.





Student: What if you have done something such as this before becoming a monk? Can you still become a monk?





Teacher: Only when a monk, as a monk, breaks one of these rules, can there be defeat. Before that he is not a monk yet. So he is not bound by these rules. There were people who had families, who were married, and later on became monks. That is all right. It is only when a monk, being a monk in the state of a monk, breaks one of these rules that there is defeat.





The second chapter, or we should say ‘the third chapter’, because the first chapter is the introduction and the second chapter is the Four Rules of Defeat, is the 13 rules entailing initial and subsequent meeting of the Sa~gha. If a monk breaks one of the first four rules, the ways of remedy is to leave the Order or to become a novice. These 13 rules are different. If a monk breaks one of these 13 rules, then he can get out of the offense, but not so easily. Exoneration of these offenses entails initial and subsequent meeting of the Sa~gha. 





Suppose a monk has broken one of these 13 rules. If he wants to get rid of this offense, first he must inform the Sa~gha of his offense. Then there must be an assembly of Sa~gha at the beginning. At that assembly he is given some probation or something like a punishment. Then after staying on probation for as long as he hides the offense, then he has to go another six days. That will come at the end of this chapter. There should be another assembly of monks. After that probation for six days or six nights he will be reinstituted or accepted again into the Sa~gha. That ceremony also needs the assembly of Sa~gha. So he needs three assemblies of Sa~gha, three meetings of Sa~gha, to get rid of that offense. Actually it is not ‘these rules entail initial and subsequent meetings of the Sa~gha, but the offense (against these rules) requires the three meetings of the Sa~gha. In Vinaya ‘Sa~gha’ means four or more monks. The word ‘Sa~gha’ is now used in this country to mean both monks and lay people, a community of people. But in Vinaya ‘Sa~gha’ means four or more monks. One, two or three monks are not called ‘Sa~gha’. If the assembly has four monks or more, then the group is called ‘Sa~gha’. 





Now the first meeting needs four monks. The second meeting needs four monks. The third meeting needs twenty monks.





It is unusual that a monk teaches Vinaya to lay people, especially to women. Sometimes I am embarrassed. The first one you know.





Let us look at the second rule. “Should any bhikkhu, lustful with perverted thoughts, engage with a woman in bodily contact” - it should not be ‘or’ but ‘that is’. It is stating what constitutes bodily contact. Bodily contact is holding the hand of a woman, or holding the tresses of a woman, or touching her limbs. So “holding of hands, or holding of tresses of hair (not only hair on the head but on the body as well), “and touching some (bodily) member, this entails initial and subsequent meeting of the Sa~gha.” That is why we say that monks are not to touch women. We try to keep a distance from women so that we don’t touch them. There is one thing to note here - it must be done with lustful thoughts or perverted thoughts. Sometimes we may inadvertently touch a woman or a woman may touch us inadvertently. That is all right, so long as our minds are not corrupted, so long as there are no lustful thoughts in our minds.





‘Hands’ means from the elbows to the tips of the fingers. That is called ‘hands’. The arm is included with ‘some bodily member’. Actually any part of a woman is not to be touched. ‘A woman’ here means even a child born that day. Even a girl born that day is called ‘a woman’ here. So if a monk takes hold of a woman with thoughts of lust, or attachment, or craving, then he incurs this offense. 





There is an extreme example given in the Commentaries. Do you want to hear them? Suppose your mother is drowning. It is said that a monk must not take hold of his mother. What he could do is be near her and encourage her to swim. Or there is one thing a monk can do. He can throw something to her such as his robe. When she gets hold of the robe, the monk can take hold of the robe at the other end and pull her to the bank. He does not actually touch his mother, but he pulls her to the bank. If he is close to his mother and she takes hold of him because she is frightened, that is all right.





‘Touching’ here means touching skin to skin or flesh to flesh. We may cove a woman with clothes or whatever. That may not be this offense. That may be a lesser degree of offense. This offense is for a monk who has perverted thoughts.





Student: But if someone is drowning wouldn’t it be an offense of causing someone to die?





Teacher: It is not causing her to die, but it is just looking on. But I think it is an extreme statement.





Student: Most monks would take the punishment if there were no other recourse. 





Teacher: Right. Also I don’t think there can be any lustful thoughts whatever when you are saving your mother or even another woman. It is an emergency. Your instinct tells you to drag her to the bank.





The next one, “Should any bhikkhu, lustful, with perverted thoughts address a woman with lewd words as young men (address) a girl with (words of) invitation to sexual intercourse, this entails initial and subsequent meeting of the Sa~gha.” Actually it is not necessarily words of invitation, but just words connected with this act. So lewd words, just that, entails initial and subsequent meeting of the Sa~gha, unless the monk is teaching like I am doing now. If it is by way of giving a sermon, that is all right. But here he makes use of these lewd words with perverted thoughts, with lust, enjoying using these words and talking to a woman. A monk must not do this. 





The fourth one “Should any bhikkhu, lustful, with perverted thoughts, speak in a woman’s presence in praise of ministering to his own sensuality, inviting (not just ‘inviting’ but any words) words connected with sexual intercourse thus, ‘Sister, the highest kind of ministering is this, namely, ministering with this (sexual) act to a virtuous lofty-natured observer of Brahmacariya such as I am’, this entails initial and subsequent meeting of the Sa~gha.” 





In the Commentary is the same thing said for lustful thoughts for another man?





Teacher: For another man it is not this offense. It is a lesser offense. This fourth one is something like encouraging a woman to give herself up to him for sexual enjoyment.





The fifth one, “Should any bhikkhu engage to act as a go-between for (the purpose of conveying) a man’s intentions to a woman or a woman’s intentions to a man whether about marriage, or about paramourage, (or) even for a temporary (arrangement), this entails initial and subsequent meeting of the Sa~gha.” A monk must not act as a go-between. We should be very careful. Sometimes people will say: Bhante, please see if this other person is interested in becoming my wife or husband. If a monk agrees to inquire and then reports to that person, then he incurs this offense. It is said that even an Arahant can come unknowingly to this offense. Suppose his mother and father are separated. Then he tries to reconcile them. And so he cold incur this offense. This offense concerns those who are not married. Suppose husband and wife are married. They have quarreled each other. They are not legally divorced, but they may not talk to each other for some time. Then it is OK. If they are legally separated, he must not do this. ‘For marriage or for paramourage’ - so it is for real marriage or just staying together. ‘Or even for a temporary arrangement’ means - what do you call that?





Student: An affair.





Teacher: Right. Affair and also bringing a prostitute. ‘Temporary arrangement’ means for temporary sexual enjoyment. This entails initial and subsequent meeting of the Sa~gha. 





In the sixth one the monk is constructing a hut. “When a bhikkhu is having a hut constructed (with means got) by his own asking” - that means borrowing some tools from them, not asking that they give these things to him, but just borrowing, or sometimes asking them to contribute labor. A monk can ask for that, but not for the things they possess. He cannot say: Please give me this thing; please give me that thing. No. You may ask: Please may I borrow this thing or please come and help me. That a monk can do. 





“By his own asking and with no (lay) owner (to build and give it)” - he is going to build his hut himself, but there is no one who would spend for this hut. That’s why he has to go and ask this man and that man to help him. 





“And destined for himself (It is meant for him.) it must be constructed by him according to the prescribed measurements.” These measurements are a little controversial. In length it can be twelve spans of the Sugata. (‘Sugata’ means the Buddha.) and across seven being the inside measurement. Two spans is one and a half feet. Twelve spans is nine feet and seven spans is a little more than five feet. It is a very small hut, maybe five feet two inches. It is very small, maybe just enough for him to sleep. He might be able to lie down and put his things.





In the Commentary it is said that one sugata is three times more than an ordinary span, the span of an ordinary person. A span is from thumb to little finger. So it is about nine inches. One sugata span is equal to the span of three average men. Then it would be a big hut. Right? Maybe too big. Here he has no donor and he has to pick up things himself, and so he is making a small hut. Even in Myanmar some authors dispute this. 





“Bhikkhus must be assembled to appoint a site.” ‘Bhikkhus’ means the Sa~gha. They must appoint a site. “And by those bhikkhus an unoccupied site must be appointed and with a surrounding area.” ‘Unoccupied’ means by ants etc. and by plants etc. It does not mean by human beings because if it is occupied you cannot build a house there. ‘Unoccupied’ really means unoccupied by ants and other insects and by plants.





Student: By trees?





Teacher: By trees, yes. The site should be free from trees, plants and also insects.





Student: How would you ever find a spot?





Teacher: They must somehow find it free like that. “And with a surrounding area” - so it must have a surrounding area so that a cart can ride around. 





Student: In that situation there wouldn’t necessarily be a Sa~gha nearby, would there?





Teacher: Not nearby.





Student: But he would still have to go and find Sa~gha and say: I am building this over here. 





Teacher: That’s right. 





Student: It’s kind of like checking the building ordinances with the Sa~gha. 





Teacher: Yes. “Should a bhikkhu have a hut constructed (with means got) by his own on an occupied site and with no surrounding area, or should he not assemble bhikkhus to appoint a site, or should he exceed the (prescribed) measurements, this entails initial and subsequent meeting of the Sa~gha.” So that hut must be a very small one. 





The next one is a large dwelling. Here a dwelling is called ‘large’ because he can exceed the measurement given in the previous rule. Also it is called ‘large’ because it has a donor. “When a bhikkhu is having a large dwelling constructed with a (lay) owner (to build and give it) and destined for himself, bhikkhus must be assembled to appoint a site and by those bhikkhus an unoccupied site must be appointed and with a surrounding area. Should a bhikkhu have a large dwelling constructed on an occupied site and with no surrounding area or should he not assemble bhikkhus to appoint a site, this entails initial and subsequent meeting of the Sa~gha.” Formerly these buildings were made with mud plaster. Maybe there are sticks or something and mud is put on them. They were mud plaster huts. They are called ‘kutis’. 





“8. Should any bhikkhu, being angry, desirous of venting anger and displeased, accuse a bhikkhu groundlessly of a case of Defeat (thinking), ‘Perhaps with this I may make him fall from the Brahmacariya’ (‘Brahmacariya’ means celibacy.), and afterwards on another occasion whether he is examined or not examined that legal process (‘Legal process’ means legal case.) is (shown to be) groundless and the bhikkhu admits to anger, this entails initial and subsequent meeting of the Sa~gha.” This is accusing another monk groundlessly. He is angry with that monk and so he accuses him groundlessly thinking “with this I may make him fall from the Brahmacariya.” That means perhaps I may be able to make him leave the Order. That is because if the monk is accused of one of the PÈrÈjikÈ offenses, and if the Sa~gha decides that he has really done that, then he must leave the Order.





“With the intention of getting him out of the order he accuses him groundlessly.” Now ‘groundlessly’ - there are three grounds for accusing. One is seeing. Another is hearing. And the third is suspecting. So you must have seen the monk doing the thing yourself, or somebody tells you about his breaking the rule, or you have some suspicion about the monk, that he must have done this. If you have any one of these grounds and you honestly accuse another monk, that is all right, or I mean that does not incur this offense. Here he accuses the monk groundlessly.





“And afterwards on another occasion whether he is examined or not that legal case is shown to be groundless.” Whether he is asked by somebody or not that case comes to be known as groundless.





“The bhikkhu admits to anger.” That means he admits to his fault that he said this out of anger and that it is not true or something like that. “This entails initial and subsequent meeting of the Sa~gha.”





‘He admits to anger’ - in Myanmar it is translated as he admits to his fault or wrong-doing. The PÈÄi word is ‘dosa’. You know that ‘dosa’ means anger. It can also mean fault. So in Myanmar we translate it as he admits to his fault - I said this out of anger toward this person or something like that. 





The next one is a little difficult to understand. “Should any bhikkhu, being angry, desirous of venting anger, and displeased, accuse a bhikkhu of a case of Defeat, using as a pretext some point of a legal process connected with another class (of fault, or connected with another person’s fault, thinking) ‘Perhaps with this I may make him fall from the Brahmacariya’, and afterwards on another occasion whether he is examined or not examined (and whether he is believed or not), that legal process is (shown to be) connected with another class (of fault) and the bhikkhu admits to anger, this entails initial and subsequent meeting of the Sa~gha.”





It’s difficult to understand. The PÈÄi word ‘aÒÒabhÈ’ itself that is used here is difficult. This accusation here is done in a roundabout way. In the story of laying down the first rule there were a group of monks that did not like one monk. They said that monk had sex with a woman. Later on it was found to be false. When they did not succeed by that accusation, next time they found another excuse to accuse him. When they went on a journey they saw two goats coupling. So they said now we have a pretext to accuse that monk. Let us name the he-goat the name of that monk and the she-goat the name of a woman. The name of the monk was Dabba. So they said now Dabba has sex with Mettiya, something like that. That is what is meant by ‘using as a pretext some point of a legal process connected with another’ and so on.





Student: Obviously there was a problem with cases like this happening. But it seems very close to the previous case, so why is it a special case? I would think that the previous case would cover it. 





Teacher: Yes. They were not successful the first time. So they devised another plan.





Student: But they had broken the rule already.





Teacher: But you know, the first offender does not come to the offense. If you are the first doer, you do not come to the offense. Only after the rule has been laid down do you come to the offense. The first doer always gets free from the offense. 





Vinaya sometimes is very difficult. The word used here is ‘adhikaraÓa’. That word has different meanings in different rules. In one rule it means a legal case. In another it just means the ground or the base. So you have to follow the explanations given in the Commentary. Otherwise you don’t get the correct interpretation of the words. Here Venerable ©ÈÓamoli misunderstood the word. He translated the word ‘adhikaraÓa’ as legal process. Sometimes it does not mean legal process but just the base or the ground for accusation. So a monk must not accuse another monk groundlessly of the offenses of the first degree, the four (pÈrÈjikÈ). 





The next one is causing a schism in the Sa~gha. “Should any bhikkhu attempt to cause a schism of the Sa~gha when it is in concord and should he undertake and endeavor” - actually it is not ‘should he’ “he undertakes and endeavors in and persists in a legal process.” Here it is not a ‘legal process’. What shall I say? Let’s just say ‘activities’, so in activities conducive to schism of the Sa~gha. The PÈÄi word is again ‘adhikaraÓa’. It is interpreted to mean cause. So here it is to persist in a cause conducive to a schism in the Sa~gha. It is not a ‘legal process’ here. Here the word ‘adhikaraÓa’ means cause, but in the previous rule it means a basis or ground. And then in rule #8 it means a legal case. There are different meanings for the same word in differnet rules. So t means that he attempts to cause the schism himself; to try, or to endeavor, or to persist in some activities to cause the schism in the Sa~gha. 





“ ‘Let the venerable one not attempt to cause a schism of the Sa~gha when it is in concord or let him not undertake and endeavor in an persist in a cause conducive to schism of the Sa~gha. Let the venerable one be at peace with the Sa~gha; for when the Sa~gha being in concord and in agreement and without dispute, holds undivided recitations of the PÈÔimokkha etc. [that means recitation of the PÈÔimokkha made by whole unity of Sa~gha] then it lives in comfort.’ Should that bhikkhu, being admonished by bhikkhus thus, endeavor as before, then that bhikkhu should be remonstrated with by bhikkhus, (that is, the announcement in the Sa~gha to stop a bhikkhu from such action).” That means first they must tell him not to do that, to desist. If he persists in doing that, then he should be taken into the sima (into the consecrated place) among the Sa~gha and formally be told not to do that. That is what is called here ‘remonstration’ - “remonstrated by bhikkhus, (that is, the announcement in the Sa~gha to stop a bhikkhu from such action) up to the third time.” That means when he is remonstrated, they use a set of sentences of  a formula. That formula is repeated three times. So they are repeated three times so that he may relinquish his endeavor.





“If on being remonstrated with up to the third time he relinquishes (his endeavor), that is good; if he should not relinquish it, this entails initial and subsequent meetings of the Sa~gha.” If a monk tries to divide the Sa~gha himself or does something, which is conducive to schism of the Sa~gha, then he first must be told informally or unofficially to desist from it. If he persists in doing that, then he should be taken into a sima and formally remonstrated. If he does not give up his activities even after being remonstrated forth third time, then he comes to this offense. Just dividing the Sa~gha or causing schism in the Sa~gha does not entail this offense. After doing that he is remonstrated, and only when he does not give up his activities after being remonstrated for the third time, does he come to this offense.





This rule was laid down upon Devadatta’s attempt to cause schism in the Sa~gha. You know Devadatta was the Buddha’s cousin. He wanted to take the place of the Buddha. He went to the Buddha and told him: You are old now. Retire and I will take your place. The Buddha said: No. You don’t deserve to be a Buddha. So Devadatta held a grudge against the Buddha. First he tried to kill the Buddha by sending archers, by sending the elephant, by pushing a great rock towards the Buddha when he was walking up and down on the mountain. Then later he tried to divide the Sa~gha. On that occasion the Buddha laid down this rule.





The next one, #11, is for his foll
