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                                            PÈÔimokkha - Tape 3





We are on page 80, the two indefinite rules or the two unfixed rules. We have gone through the section called the introduction, and then on defeat, and then on offenses, which need the assembly of monks to meet three times in order to get rid of the offense. Now we come to the two rules, which are called indefinite rules. That is because they are not assigned to any definite offense. The first one has to do with one of three kinds of offenses and the second one has to do with two kinds of offenses. So these two rules are called indefinite rules.  





“1. Should any bhikkhu seat himself together with a woman, one man and one woman privately” - that means with a woman alone- “on a screened seat convenient (for sexual dealings) in such wise that a woman lay-follower whose word can be trusted having seen (them) would say that it constituted one of the three cases, namely, one of Defeat, or entailing Initial and Subsequent meeting of the Sa~gha, or Expiation, then provided that the bhikkhu who was sitting (there) concurs, he should be dealt with under one of the three cases, namely Defeat, or entailing Initial and Subsequent Meeting of the Sa~gha, or Expiation, and he should be dealt with under whichever one that woman lay-follower whose word can be trusted should say. The case is indefinite.” 





Now let us look at the meaning. The precepts are like law, not easy to understand. ‘Seat himself together with a woman’ means to be with a woman alone. Actually it is not only sitting, maybe lying down also. ‘Lying down’ is also taken to be meant in this precept. ‘On a screened seat’ means in a hidden place - hidden by a wall, or in a room, or in some place. ‘In such wise that a woman’ - so when he is sitting or when he is with a woman alone in a hidden place, then the other woman (a woman lay-follower whose words can be trusted) - that means a lay female devotee who has become a Noble Person, who has at least reached the first stage of enlightenment. When a person has reached the first stage of enlightenment, he or she will never tell a lie. Such a person is to be trusted, so a trustworthy person actually.





“In such wise that a woman lay-follower whose word can be trusted having seen (them)” - so after seeing them, she would actually something like accuse the monk of any of the three offenses. The monk may commit Defeat (defeat of precepts) with a woman, or the monk may break the rules that entail initial and and subsequent meetings of the Sa~gha, or one of the rules requiring expiation. We will discuss expiation later. They are rules that a monk should not be alone with a woman in a secluded place. If he does so, he comes to an offense of expiation. There are three possibilities if a monk is alone with a woman and it is where others cannot see. So this woman who is to be trusted says that it is not proper for a monk to be with a woman alone. So this monk might have done one of the three offenses. Then she brought it to the Sa~gha and made an accusation.





“Then provided that the bhikkhu who was sitting (there) concurs” - what do you understand by that?





Student: He agrees.





Teacher: “The bhikkhu who was sitting (there) concurs.” Agrees? Actually what is meant is that he confesses to sitting or he admits yes that he has been with a woman. 





“The bhikkhu who admits sitting should be dealt with under one of the three cases.” So taking these words of the female lay-devotee to be true, then he should be dealt with in one of the three ways. Whatever that woman lay-follower says, being true, he should be dealt with accordingly. The female devotee may say something like: Oh, this monk has committed or has broken the rules of Defeat, or those rules entailing formal meeting of the Sa~gha, or those rules entailing expiation. She may point out the rules when she makes the accusation. Or the last sentence means she may not point out the rules themselves, but she may report what she has seen or what she thought has happened between the monk and the woman. Whatever she says, since she is trustworthy, the decision must be based on her report. So this monk may come to one of the three offenses - offense of Defeat, or offense entailing meeting of the Sa~gha, or offense requiring expiation. 





“2. (It may be that) the seat is not convenient.” Actually the seat is not screened. “The seat is not convenient (for sexual intercourse, but that) it is convenient for addressing lewd words to a woman.” This means that a monk is with a woman at a place where other people can see, but they   cannot hear what the monk says to the woman. That is said to be twelve cubits. That is about eighteen feet. So further away from the monk by eighteen feet or more. If there is nobody else in the range of eighteen feet, then the monk comes to another offense. So it may not be a hidden place.





Student: I guess if any of these rules has been broken and a monk notices has been covered. But it is interesting that a lay woman brings forth the accusation rather than a lay man. It seems unusual.





Teacher: You know these rules were laid down on the occasion which led to the laying down of these rules. That’s why a woman is mentioned here. The story was about a woman. Actually it may be a woman, a man, or whoever that is trustworthy.





In the second one the place is not secluded. The place is not screened or not hidden. “Should any bhikkhu seat himself together with a woman, one man and one woman alone, on such a seat in such wise that a woman lay-follower whose word can be trusted, having seen (them)” and so on - so here the woman cannot accuse the monk of Defeat because it is not hidden. But the monk can tell lewd words to the woman and so he might have broken one of the thirteen rules entailing initial and subsequent meetings of the Sa~gha. In this case too if the monk admits to having sat with the woman, then he should be dealt with accordingly. Then it is decided if the offense entails initial and subsequent meeting of the Sangha or expiation. 





Student: What happens if he doesn’t admit anything?





Teacher: I will come to that. These two rules don’t actually add anything to the other existing rules. Why are these two rules made here? They are added to help monks make decisions when such cases arise. Only if the monk admits to having done something wrong, should it be decided that he is guilty. In Vinaya it is strange. Only when the monk admits to having done something is it to be decided that he has come to some offense. We have to consider his reputation also. If he is a good monk, a well-behaving monk, and is considered to be a pure monk, then the Sa~gha can rely on his words. If he says, “Yes, I did this”, then the monks make a decision. If he says, “No, I did not do this”, then it is to be decided that he is pure. But regarding a monk who is not good in his moral habit, who breaks rules every now and then, and doesn’t admit to having done anything wrong, then it is to be decided that he is neither pure nor not impure. That actually means he is impure. 





Student: This might involve lying.





Teacher: Yes. He may lie. Sometimes he may be caught red-handed. Then he could not tell a lie. Sometimes he may tell a lie. If he tells a lie and Sa~gha knows that he is telling a lie and he is not a good monk, still Sa~gha cannot decide outright that he is guilty. The decision is neither guilty nor not guilty. That practically means that he is guilty. 





That is why it is not easy when we are dealing with bad monks. If they deny everything, Sa~gha cannot decide that they are impure or guilty. The decision of guilty/not guilty implies that Sa~gha wanted to decide that he was guilty, but since he does not admit to it, Sa~gha cannot do. It is almost saying the monk is guilty. In order to show how to deal with these occasions, these rules are put here.





The next section is on the thirty rules entailing expiation with forfeiture. That means if a monk breaks any one of these rules, first he must give up whatever thing is involved in it, and he must confess the offense. There are two things to do if a monk comes to this offense. That is why it is called ‘thirty rules entailing expiation with forfeiture’.





A monk must do something with a robe when he gets it, like formal recognition that this is a robe or something like that. He must do some kind of ritual. He must say some formula. If he does not do that and keeps the robe for more than ten days, then he comes to the offense. After coming to the offense, he must relinquish the robe to the Sa~gha or to an individual monk and then he must make a confession. After his confession the Sa~gha or the individual who accepted the robe must give the robe back to him. It is just a kind of ritual. Let us say I relinquish my robe to the Sa~gha or to a person, and then afterwards I make confession. Then the robe must be returned to me. It is kind of punishing him just for awhile. So the breaking of these rules entails expiation with forfeiture. That means you give up the thing involved and make confession. 





The first three have to do with robes. I wonder if you understand these three rules. I want you to think of yourselves as monks and you are going to practice these rules.





Let’s read them. “1. (During a time) when (stored-up) cloth is finished up (by its being either all made up into robes or destroyed etc.) and when the KaÔhina (privileges) are in abeyance an extra robe can be worn (or kept) by a bhikkhu for ten days at the most. When he exceeds that, it entails expiation with forfeiture.” 





Student: I don’t understand it.





Teacher: So now you know Vinaya is not easy. ‘When the stored-up cloth is finished up’ - that is one condition. ‘When the KaÔhina privileges are in abeyance’ - that is another condition. Actually the KaÔhina privileges are not in abeyance, but they have been removed. In order to understand that, you must understand about the KaÔhina. Now I will tell you a little. During the time of the Buddha when people offered robes to monks, they did not offer ready-made robes. They offered pieces of cloth. The monks must make them into robes. So long as the stitching or whatever is not finished, that means the monk has not yet finished with the robe. When he has sewn it, dyed it and it is ready to be used, then he has ‘finished up the robe’. So when he has finished up whatever is to be done to the robe is one condition. Another condition is when the KaÔhina privileges are removed. There is a ceremony, which is called ‘KaÔhina ceremony’, which is held during one month immediately after the rainy season retreat. It is from one day after the full moon day of October to the full moon day of November. During that month the KaÔhina ceremony must be held. During that ceremony lay people offer robes to the monks. Monks must make that cloth into a robe on the very day that they accept the cloth. If you offer us cloth, we have to do a lot of things in order to finish in one day. It must not go over to the next day. That is why all the monks in a monastery have to help in making that robe - some preparing dye, some stitching and so on.





When a monk has participated in the formal ceremony, he gets five privileges. They are temporary privileges. There is temporary freedom from four precepts in the PÈÔimokkha and also the right to the robes offered to the Sa~gha during that time. That means - let us suppose we are all monks here. Somebody comes here and says, “I offer this robe to the Sa~gha.” Then all of us or the Sa~gha owns this robe. When the Sa~gha has gotten enough robes, then Sa~gha distributes the robes to each person. If we have done the KaÔhina, then we have the right to keep the robes to ourselves and not to give to other monks who are guests who may come after the ceremony. Under ordinary conditions everyone present at the time of distributing must have a share, whether he is a resident monk or not. Even a guest monk must get a share. However, if the resident monks have done the KaÔhina ceremony and they get the five privileges, then they may not give a share to monks who are not resident monks.





So here what is meant is that the robes must not be finished. When the robes are finished and the KaÔhina privileges are removed (KaÔhina privileges can be removed.), that means he no longer has the privilege to keep robes without giving recognition to it. At that time if he gets some robes, that robe is called ‘an extra robe’. Extra robe means a robe newly acquired and not anything has been done to it. That means when a monk gets a new robe, he must do one of two things. One in PÈÄi is called ‘adhiÔÔhÈna’. It is very different from the adhiÔÔhÈna we find in the Suttas. The other one is called ‘vikappana’. Now adhiÔÔhÈna is difficult to translate literally. AdhiÔÔhÈna means formal recognition of the robe. So when I get a new robe, I say: “This is the upper robe, this is the lower robe, this is the cloth.” I take it in my hand or I put it close to me, and then I say that formula. That means I recognize it as my own. That is adhiÔÔhÈna.





Vikappana is a device by which we try to give up the notion that it is our own. When I get a new robe, I will take this robe to you and say: “I give this robe to you.” Then the other person says: “OK. Now you keep my robe. This is my robe, but you keep it and you may use it as you like.” We must do one of the two things whenever we get a new robe.





If we have not done any of the two it is called ‘an extra robe’. It is not just two or three robes that I may own. Here ‘extra robe’ means a new robe, which I have not done either of the two things to it. Such a new robe I can keep for how many days? Ten days at most. That means I may keep the robe for ten days without doing either of these two ceremonies or rituals. Without doing anything I cannot keep the robe for more than ten days. If I keep the robe for more than ten days, I come to this offense. So whenever I get a new robe and it is not when I have KaÔhina privilege, I have to do adhiÔÔhÈna or vikappana. That means I must do recognition or assigning to some other person. If a monk doesn’t do that, then he comes to this offense. 





When a monk comes to this offense, he must take the robe to the Sa~gha or to another person and say, “I have broken this rule; it needs to be relinquished; so I give it to you.” Then the monk makes a confession. After that the other person says, “I give the robe back to you.” He says something like that.





Ten days means - in Vinaya a day is limited by dawn. One dawn is one day. If I get a robe today, it is not reckoned as one day. If I get a robe today, then I can keep it for ten dawns. At the eleventh dawn I come to this offense. So a day is decided by dawn and not by midnight as it is nowadays. Even past midnight we are in the same day according to Vinaya. 





The second one is just a little bit different. “(During a time) when (stored-up) cloth is finished up and when the kaÔhina (privileges) are in abeyance then if a bhikkhu should live apart from his triple robe even for a single night without the consent of bhikkhus, (an act of the Sa~gha), this entails expiation with forfeiture.” I have finished whatever has to be done to the robe and the KaÔhina privileges are removed.





 “Then if a bhikkhu should live apart from his triple robe” - we have three robes (the lower garment, this upper garment, and a cloth or blanket). The blanket has two layers, so we call it a two-layered robe. After getting them, I have to formally recognize them by their name, not just as a robe, but by their individual names - like upper robe, or lower robe , or the blanket. There are words for them in PÈÄi. This is called ‘uttarÈsanga’ (lower garment). The upper garment is called ‘antaravÈsaka’ and the double-layered robe is called ‘sanghÈÔÊ’. I use these names when I make formal recognition of these robes.





If I have made formal recognition of these robes by their individual names, then I must keep these robes with me especially at the moment of dawn. When it is dawn, they must be with me. They must be close to me or they must be in a place where I am. I must not be without them. So here ‘live apart from his triple robe’ means that I must not leave the robe at another place and then go back to the monastery and let the dawn come. I must keep all these three robes close to me. ‘Living apart from the triple robe’ means living apart from any one of these three robes, not apart from all three robes. If a monk lives apart from all three robes and if he has only three robes, he would not have anything to wear. So it means if I live apart from the upper robe, or the lower robe, or the cloth, then I come to this offense. 





“Without the consent of bhikkhus” - this translation is not so good. It means by the permission given to him, given to monks. Sometimes a monk is ill or he is not able to keep these three robes. So the Sa~gha considering his condition gives a special permission: You may live apart from the triple robe. That has to be done formally by the Sa~gha. So it is not the consent of bhikkhus, but permission to the bhikkhu, permission given to the bhikkhu by the Sa~gha. In PÈÄi it is called ‘bhikkhusammuti’. You will see the words ‘aÒÒatra bhikkhusammatiya’. Sammuti means ‘permission’ or ‘agreement’. It is permission given to the monk. If he has gotten permission from the Sa~gha, then he can live apart from these three robes. 





It is not out of attachment that we have to live close to the three robes. If it is a robe, we must keep it and see to it that none of the robes are stolen. It is like that. It is so we will not have to ask for robes again if the robe is lost. So we have to be careful with our robes. We must not let them be eaten by ants, or stolen, or burned, or whatever.





Now let us look at the next rule. “(During a time) when (stored-up) cloth is finished up and when the KaÔhina privileges are in abeyance, should there accrue to a bhikkhu robe (material) outside the time (appointed for robes), it can be accepted by the bhikkhu if he wishes. Having accepted it, he must get it made up as soon as possible.” That means within ten days. “If it is not enough for at least one complete robe, (the cloth) can be laid aside by that bhikkhu  for a month at the most in the expectation of completing what is lacking.” So if he doesn’t get enough cloth material for making a robe, he can put it aside expecting to get something more. When he gets some more cloth, then he must immediately make the robe. If the cloth is not immediately forthcoming, he may wait. Should he lay it aside for longer than that even in the expectation (of completing it), this entails expiation with forfeiture.” If the monk puts the cloth aside for longer than one month, then he comes to this offense.





Here what is difficult is ‘outside the time’. What is the time or the season for robes? ‘Season for robes’ means robes which monks get during this time can be put aside without doing any formal recognition or whatever until the end of that season. It is called ‘robe season’. It is not that it is the season for accepting robes or offering robes. Here ‘robe season’ means a period during which monks can put aside newly acquired robes without doing any kind of recognition or relinquishment of them. 





The robe season is from one day after the October full moon until the November full moon. Normally it is one month. If there is a KaÔhina ceremony and that KaÔhina ceremony is done, the period is extended until March, so until the full moon day of March. That means five months. If there is no KaÔhina ceremony, one month is called ‘robe season’. If the KaÔhina ceremony is done, there are five months of this period. So one month or five months is called robe season.





A robe acquired during this period may be put aside without doing any formal recognition or whatever. After that the monks must do formal recognition or prior relinquishing. During that time if a monk gets material for a robe, then he may accept it if he wishes. After accepting it, he must make it into a robe as soon as possible. That means he must make the robe within ten days. If the material is not enough, he may lay it aside with the expectation of getting more, but one month is the maximum. He cannot keep it longer than one month even though he doesn’t get the necessary robe material or cloth.





Nowadays we don’t have to worry about these rules. We get ready-made robes. One time I was living in Sagaing near Mandalay, my native city (It is a sanctuary for monks and nuns.), one old monk wanted to revive this practice of monks making robes themselves. He accepted the KaÔhina robe, that is the cloth, in the morning. All the monks at the monastery had to do something. Some monks had to go fetch dye. The dye is not easy. We use two kinds of dye. One is the bark of a banyan tree. We chop them down and boil the bark. That is not so good. The better quality dye is got from the inner core of the jackfruit tree. You may not know what jackfruit is. Many people do not know what jackfruit is. The fruit is very small, but the tree is big. You cut down the tree and you get the inner core. The core is brown or a dark yellow color. We chop it into small pieces and boil it with water. We get dye and that dye is very good.





Student: Was it fun or was everyone annoyed that the monk decided to do this?





Teacher: For young people the dying was fun, but it is not easy. You know we have to dye two or three times, not just once. If there is no sun, there is a problem. So the donors came in the morning at about 6:00am and offered the cloth. We were doing until about 5:00pm in the afternoon, so about eleven hours. 





Student: You did it?





Teacher: Oh, yes. That old monk knew how to cut pieces. We just followed him and made pieces ourselves. It was not so good, but it was a robe that we could use for the ceremony. 





Student: You could improve the sewing later on?





Teacher: Oh yes, we could improve. Now the next one. “Should any bhikkhu get an old robe washed or dyed or washed by beating by a bhikkhuni not related to him, this entails expiation with forfeiture.” He must not have a bhikkhuni who is not related to him wash his clothes or dye his robes and so on. 





Student: But it was OK if it was his sister or someone? 





Teacher: Yes, if they are related it is all right. The next one is: “Should any bhikkhu accept a robe from the hand of a bhikkhuni not related to him, unless in exchange, this entails expiation with forfeiture.” That’s easy to understand. If it is not exchanged, then he must not accept a robe from the very hands of a bhikkhuni. But if a bhikkhuni sends the robe through another person, then it is all right.





“Should any bhikkhu ask for cloth (made up into robes or not) from a man or a woman householder not related to him” - so relationship is very important in Vinaya - “unless it is on the (proper) occasion, this entails expiation with forfeiture.” ‘Relative’ means the real blood relative. My brother is my relative. My brother’s son is my relative. However, my brother’s wife is not my relative. “Should any bhikkhu ask for cloth from a man or a woman householder not related to him unless it is (proper) occasion” - so we must not ask a person who is not related for a robe. Please offer me a robe. I do not have enough robes. I cannot say that. I can ask my brother, but I cannot ask my brother’s wife.





“Herein the (proper) occasion is this: the bhikkhu has had a robe stolen or has lost it.” If my robe is stolen and I don’t have a robe to wear, then I can ask at that time. That is the proper occasion. 





“Should a man or a woman householder not related to that bhikkhu invite him to take as many robes (or cloth) as he likes” - so somebody hears that a monk has been robbed or his robes have been stolen. They come to him and say that he may take as many robes as he likes.) “(Only) robes amounting to at most an under-robe (antaravÈsaka) and an upper-robe (uttarasa~ga) together should be accepted therefrom by that bhikkhu.” Actually he must take only two robes even if they offer one hundred robes. He must take only two robes. If he accepts more than that, it entails expiation and forfeiture. If he normally had three robes and one robe is stolen and people come and offer, he must not accept anything because he still has two robes. If he normally has two robes and one is stolen, then he must accept one. If he has two robes and two robes are stolen, then he must accept two. The two are the upper garment (uttarsa~ga) and the lower garment (antaravÈsaka).





“(It may be that) a man or a woman householder not related to a bhikkhu will purchase a robe specifically for a bhikkhu.” It may be that a man or a woman not related to the monk puts aside money for a robe. This monk hears that some money has been put aside by those people for a robe for him. So he goes to them. “ ‘With this purchase price for a robe I shall purchase a robe’ - this is the intention of those people - ‘and supply the bhikkhu named so-and-so with a robe’. If that bhikkhu should then, without being first invited, go there and give instructions about the robe thus, ‘It would be very good if you sir, would purchase this or that kind of robe with this purchase price for a robe and supply me with that’, (doing so) out of desire for a fine-quality (robe), this entails expiation with forfeiture.” 





Let us say a man puts aside $50.00. Then a monk hears it and goes to the man and says, “Please offer me a good quality robe.” If he has to spend more than $50.00, then he comes to this offense. If the robe doesn’t cost even $50.00, that is all right. The key here is ‘out of desire for a fine-quality robe’. He wants a better quality robe. So he asked him to offer a better quality robe. If the lay person spends more than he intended, then the monk comes to this offense. 





Student: So this rule is trying to reduce greed.





Teacher: That’s right.





Student: Are your robes always offered? 





Teacher: Yes. 





Student: How do you deal with that in this country?  It is so different here. Are there groups of people that offer robes?





Teacher: We have them sent from Burma. Those who come from Burma bring robes for us.





“(It may be that two or more) men or women householders not related to a bhikkhu, individually will purchase individual robes” - that means there are two separate people. They intended to buy a separate robe and offer it to one monk. So there are two donors and one monk. The monk hears that. He goes to them and asks the two to give him one robe, which is a better quality robe; go together and buy a better robe and offer it to me. If that robe costs more than they intended, then he comes to this offense. It is not just for two, but if there are three or four persons, the same thing is true and the monk may come to this offense. In the story there were only two donors. That is why two is mentioned in the rules.





“Should a king or a king’s officer or a brahmin or a householder send specifically for a bhikkhu the purchase price for a robe by a messenger (saying), ‘With this purchase price of a robe purchase a robe and supply the bhikkhu named so-and-so with a robe’.” Now a person here is actually anybody, not only a king, a king’s officer, a brahmin, a householder, it is anybody. He sends money and he says buy a robe with this money and offer the robe to the monk. The other man takes the money and comes to the monk and says, “Bhante, somebody has sent money for you and please accept this.” The man does not do what was originally ordered or asked by the king or the brahmin and so on. The person originally said to take the money, buy a robe and offer it to the monk. The messenger goes to the monk and says here is the money for you, something like that.





In that case the monk says: “Friend, we do not accept the purchase price of a robe” -that means we do not accept money - “but we accept a robe (or cloth) at the (proper) time and (of the kinds that are) allowable.” The monk says this because he knows it was intended for him. If he did not know that the robe was intended for him, he should not say this. He should just say that we do not accept the purchase price.





Now the messenger says to the bhikkhu: “Has the venerable one a steward?” That means an attendant. Have you an attendant? At that time the monk can point out anyone, any lay devotee living at the monastery as an attendant. So the monk should say: Oh, he is my attendant. Then the other man deposits the money with that attendant.





Then he goes to the monk and says that he has given the money to Mr. So-and-so. When you want a robe, please go and ask him. So he must report it back to the monk that way. Then when the monk wants a robe, he must go to the attendant and say that he is in need of robes or something like that. 





“ ‘Venerable sir, the steward indicated by the venerable one has been instructed by me’ - I have instructed him - ‘let the venerable one approach him for a robe at the (proper) time and he will supply it (to you)’; then the steward can be prompted and reminded two or three times by the bhikkhu if he needs a robe.” When the monk needs a robe, he can remind the attendant two or three times. “ ‘Friend, I have need of a robe’. If on being prompted and reminded two or three times the robe is forthcoming, that is good.” So if he gets by prompting two or three times that is good.





“If it should not be forthcoming (the bhikkhu) can stand in silence for the purpose four times, five times or six times at most.” After reminding him for let us say three times, he is not allowed to remind him by word of mouth. He must just go to him and stand there four times, five time, six times. If he gets the robe, that is good. If he gets the robe standing for more than six times, he comes to this offense. 





Student: Is that six different days?





Teacher: It can be on the same say or different days. Then what if he doesn’t get it at all? Then he must report back to the donor. “That purchase price for a robe that you sirs, sent specifically for a bhikkhu has provided nothing at all for that bhikkhu; let those concerned send for what is theirs” - that means you should ask for the money back - “lest what is theirs be lost.” Don’t let your money be lost. “This is the proper course here.” Whenever it says that this is the proper course and the monk does not do that, then he comes to a minor offense. So the monk must report this to the original donors. These are the ten rules pertaining to robes. 





The next is on rugs and others. “Should any bhikkhu get a (felted) rug made mixed with silk this entails expiation with forfeiture.” A felted rug is not woven. It is made by putting wool or something together with glue. It is made into a rug. It is not woven. A monk must not use silk. 





Student: Are these rugs used to sit on?





Teacher: Yes, they are to sit on. They can make felt rugs, but not silk ones. 





“Should any bhikkhu get a (felted) rug made of pure black goat’s wool, this entails expiation with forfeiture.” 





“When a bhikkhu is getting a new (felted) rug made of two parts of pure black goat’s wool, and the third of white and the fourth of ruddy brown  must be incorporated.” This is the proportions - two parts black goat’s wool, one part of white and one part of ruddy brown. It is a mixed color. “Should a bhikkhu get a new rug without incorporating two parts of pure black goat’s wool and the third of white and the fourth of ruddy brown, this entails expiation with forfeiture.” If he does not get a rug made in these proportions, he must give it up and confess. 





“When a bhikkhu has got a new (felted) rug made, it should last him for six years. “If without permission of bhikkhus, the bhikkhu should get another new rug made within six years, whether the former one has been abandoned (worn out) meanwhile or not, this entails expiation with forfeiture.” Within six years if he gets another one without special permission of the Sa~gha, he comes to this offense. After having made a rug, a monk must use it for six years.





“When a bhikkhu is getting a sitting-rug made a (round or square piece) of a used rug one sugata-span round must be incorporated in order to make it unsightly.” A sugata-span means the span of the Buddha. In the Commentaries the span of the Buddha is said to be three times that of an ordinary man. It may or may not be so, but it is what is said in our books. There is some dialogue between those who like it and those who don’t like it. 





‘Sugata-span round’ - what is the meaning of that? “When a bhikkhu is getting a sitting-rug made a (round or square piece) of a used rug one sugata-span round must be incorporated.” That means you must take one span fom one side of that old rug, from any side. That is what is meant here. So it should be from all around. You must take a part of the old one from whichever side. Then you must mix with the new one so that it becomes a little disfigured. Without incorporating that if he makes a new one, he comes to this offense. 





“Should goat’s wool become available to a bhikkhu while he is traveling on a journey it can be accepted by him if he wishes; after it has been accepted, it can be carried (by him) by hand for three leagues at most if there is no one to carry (it for him); if he should carry it further than that while there is still no one to carry (it for him), this entails expiation with forfeiture.” 





Student: How much is a league? 





Teacher: A league is about eight miles.





Student: It seems that it is another attempt to control acquiring too much. 





Teacher: The need for environmental conservation came only later. Now we are destroying forests very rapidly. You can cut a big tree now in ten minutes. In the olden days you may have to spend two or three hours at least. So there may not be the need for conservation in those times. 


 


Student: If you try to cut a tree now, you have to get a permit.





Teacher: “Should any bhikkhu get goat’s wool washed or dyed or carded by a bhikkhuni not related to him, this entails expiation with forfeiture.” This rule is to avoid accusations by others. 





“Should any bhikkhu receive, or cause to be received, or be glad at the money (gold, silver, bullion, money kept for him), this entails expiation with forfeiture.” A monk must not accept gold, silver, or money, and I think paper money is also included. It is something with which you can buy some other thing. That is money actually. The PÈÄi word here is ‘jÈtar|parajata’.That means gold and silver. Although the word is gold and silver, it just means something with which you can buy something. 





Student: So you can receive it, but you cannot be glad about it. Does it mean to not be happy?





Teacher: That means actually you accept it mentally. You 
