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#7   The terms, Muni, Parivr�jaka, T�pasa, etc. denote one and the same idea

     here, which were not so in the former literature. There are besides

     this number of new words like Pravrajy�, ama etc. coined to

     signify an ascetic, which were adopted also by the later Srak�ras,

     the Buddhists and the Jains. This clearly shows us that the evolution

     of the ideas attached to the verbal forms and the coining of new words

     when the old stock of the ascetic vocabulary became insufficient for

     the growing needs of the time, must have taken some time.

#16  The life-long celibacy, technically known as Nai?hika Brahmacarya,

     was not mentioned till we find the first reference to it in the

     Ch�ndogya-Upanid (II,20), when asceticism was already established.

#18  Chapter II The analysis of the Vinaya laws

#19  The 227 offenses are classified under seven categories in a descending

     or order viz. P�r�jika, Sangh�disesa, Aniyata, Nissaggiya-P�cittiya,

     P�cittiya, P�desaniya, and Sekhiya. From the legal point of view,

     P�r�jika is the gravest offence, Sekhiya the lightest one.

#20  Analysis of the offenses

     I.  Offenses against person:

         1. Sexual offenses  2. Murder and assault  3. Defamation and

            slander.

     II. Offenses against property:

         1. Theft  2. Damage.

     III.Offenses against the Sangha:

         1. Disputes  2. Schism  3. Refuting legal authority.

     IV. Offenses against Religion:

         1. Talking lightly of the Buddha and the Sangha etc.

#41  Chapter III. The origin and nature of the vinaya laws

     The word 'Vinaya' has a peculiar technical meaning in the P�li

     language; it means the collection of rules and ceremonials  as

     dictated by the Buddha for the practical guidance of the Bhikkhus.

     The word is derived from the Sanskrit root 'vi + n? which means to

     lead, to guide, to train etc.

#44  The principle underlying the Vinaya.

     The laws of the Vinaya are distinct from any of the contemporary

     law-codes. Though they differ from all the other systems in their

     structure, jurisprudence and application, still the principle;

     underlying them is an ancient one and common to all the acetic systems

*    of ancient INdia. This is the principle or doctrine of 'Brahmacariya'

     which consists of celibacy and all moral and spiritual means that

     support it. The Buddhists differed little from the Brahmanic

     Parivr�jaka in that respect. They have improved upon the old ideal

     only by describing the aim, scope and the nature of Brahmacariya more

     vividly. The favorite expression of the Buddhists is ... (fourfold

     Brahmacariya); it is called 'Kevala-paripunna' (perfect) and

     'Parisuddha' (altogether pure) and i san outcome of the doctrine and

     precepts which are beneficial in the beginning, in the middle and in

     the end and which are significant (Satth�) and noble. ...

#46  It was considered a great qualification to be well versed in the

     Dhamma as well as the Vinaya. A Bhikkhu learned in the Vinaya was

     known as the Vinayadara; he was expected to know all the precepts of

     the Vinaya together with the offenses and transgressions for which

     they were declared.

#47  The Vinaya however, retain the legend-spirit in them. Each rule is

     linked to an episode, supposed to be the natural source of that rule.

#48  The laws of the Vinaya, also owe a good deal to tradition, as the laws

     suiting any same and practical institution must needs do. Buddhism and

     Jainism are different in their ethical and religious outlook from

     Brahmanism, yet no religion in the world is in the real sense of the

     term so original, as to break off completely from the beaten path.

*    The Buddha himself never wished it. He never meant to find a new way

     to salvation; he only remodelled customs which were worn out and out of

     place.

*    The grip of convention or custom upon the law is always firm. The laws

     based directly on custom, are known as customary laws, and they are

#49  supposed to grow slowly out of public opinion, and are considered as

     valid as laws promulgated by legislators or formulated by

     professionally trained judges since their sanctification comes from

     long usage. The Hindu laws are known for their sole dependence on

     custom; but the laws of the Vinaya also have mostly their antecedents

     in nothing else but custom. The Hindu law-givers, looked upon three

     things as the sources of the law viz. (1) Veda, (2) Smriti, and (3)

*    �ra (custom). But since the Buddha did not believe in the former

     two sources, custom was all the more important in the formation of the

     Vinaya-laws, and that is one of the reason why public censure and

     recommendations had so much effect on the origin and evolution of

     these law.

#49  After a close scrutiny of the Vinaya-laws one finds out that the

     framework of these rules is essentially based on tradition, while the

     details and the legal methods are the invention of the Buddhists. The

     rules as a fact are taken from the ancient law-codes, the Upanids,

     topical environment etc. The rules borrowed from the Dharmasras are

     generally taken from the injunctions of the two institutions, viz. the

     Brahmacarya and asceticism.

#49  Rules borrowed from the Brahmacarya institution:

     Out of the innumerable rules which are drawn upon the code for the

#50  Brahmac�rin, only a few important ones will be discussed here.

*    Begging is the chief of all. The ancient law enjoins that early in the

     morning the pupil residing with his teacher, should gather alms for

     himself. After coming back he should show the teacher what he has got

     and then partake of the food.【Gautama, I, 2, 45; astamba, I, 1, 2,

     22】

     Like the Brahmac�rin, the diet of the Bhikkhu also was curtailed and

     restricted. Both could not partake of wine or any intoxicating liquor,

     food with condiments in it, etc. The control of palate was extremely

     rigorous in both the cases, with the exception that the Buddhist monk

     could take animal food, while the student was forbidden to touch it.

#52  The elaborate and exhaustive rules about the Vassa in the Pikas

     indicate nothing more but an inclination towards the current customs,

     which the heretics followed.

     In the matter of food also, many of the restrictions on accepting food

     at a particular time etc, were handed down to the Buddhist by

     tradition alone. There is an interesting little episode about it....p.52-

#53  Uposatha in older literature

     The ascetics, as the Mah�vagga reports, used to hold assemblies on the

     fourteenth and fifteenth days of the month (which custom in its turn

     was borrowed from the sacrificial rites called the Dar and Pm�sa

     sacrifices). On the suggestion of king Bimbis�r� the Buddha also held

     twice a month. Hence forward the Uposatha meetings became the main

     source of vitality on the Buddhist Sangha. It is to be borne in mind

     that the Uposatha meetings were quite different in their nature and

     structure form the meetings of the heretics or ascetics.

#53  The akas held sunshades over their head, and the Bhikkhus also

     adopted the custom. Like the Titthiyas, again, they got their cells

     white washed, floor colored black and the wall s colored with red

     chalk.

#54  The heretics or ascetics by their contrast with the Buddhist were

     again a source of many of the laws in the Vinaya-Pika. For

     example, the Buddhists were forbidden to receive food in their hands

     because the heretics did so:

        At that time the Bhikkhus conferred th upasampad� ordination on

        persons that had no alms-bowl. They received alms with their hands.

        People were annoyed, murmured, and became angry, saying, 'Like the

        Titthiyas.'

        They told this to the Blessed One.

        'Let no one, O Bhikkhus, rceive the upasampad� ordination without

        having an alms-bols. He who confers the upasampad� ordination, commits

        a dukkata offence.'【Vinaya Texts, Part I, p.223.】

     Some of the heritics advocated nudity, thinking it to be

     favorable to moderation and content, to the eradication of evil, to

     the suppression of passions etc; and others made garments of grass, of

     hair, of the skin of wild animals etc. All these things were

     stopped expressly by Gotama, by framing special rules, the violation

     of which would be a 'grave offence'【Mah�vagga, VIII, 28; Vinaya

     Texts, Part II, pp.245-247.】

#54  Popular opinion

     The wagging tongue of the public is another source of the majority of

     the Vinaya-rules. The Sangha solely depended on the people's

        support for living necessity. Gotama and his disciples were always

        ready to consider reasonable complaints and suggestions of the public.

#55  The rules made on account of public comment are innumerable and

     can be easily found in the Vinaya-Pika. The

*    slightest mishap or shortcoming of the Bhikkhus did not escape public

     detection, and consequently their scornful remarks thereon. The  public

     took a keen notice of Bhikkhus if they dispensed with bowls, accepted

     alms in their hands, 【Mah�vagga, I, 70, 1; Vinaya Texts, Part I,

     p.223.】 if they went out not

     putting on their robes properly, 【Mah�vagga, I, 70, 5; Vinaya Texts,

     Part I, p.224.】.

when they

     did not keep Vassa (rain-retreat) in the beginning, 【Mah�vagga, III,

     1, 1】. if they kept Vassa in the hollow of trees, cattlepens etc.,

     【Mah�vagga, III, 12】if they stored unnecessary goods in their

     Vih�ras,【Mah�vagga, VI, 15, 9】if the  Bhikkhus entertained

     themselves with secular enjoyments and so on. ....

#56  But the lay people did not do the work of fault-finders only. Many an

     influential devotee exerting his or her pressure on the Buddha, helped

     the Sangha from time to time and got many a rule made or amended.

*    Mimbis�ra, the king of Magadha was the first man, who interfered with

     the inner working of the Sangha. It was through his suggestion that

     the Buddha accepted the custom of holding the uposatha meetings.

     【Mah�vagga, II, 1】

*    Jivaka, the skilful physician, offered Gotama a silk mantle; now

     accepting such a gift was evidently against the original rule of

     wearing only the robe made of cast off rags. Gotama had therefore, by

     giving his consent to Jivaka to revise the rule by sanctioning silk

     robes.【Mah�vagga, VIII, 1, 35; Vinaya Texts, Part II, p.194.】

*    Similarly, the acceptance of dinner(?) invitations, was s departure from

     the original rule of begging; it was the request of menka, the

     householder, through whom the change was effected.【Mah�vagga, VI,

     34; Vinaya Texts, Part II, p. 128.】

     Vis�kh� Mig�ram�t� also was a lady with considerable influence in the

     Sangha. It was she who stopped the nuns from bathing in the same place

     with courtesans, and when Gotama had forbidden them to bathe naked

     provided them with bathing suits;【Mah�vagga, VIII, 15, 11.】as a

     boon, she also provided the Bhikkhus with rainy-season-robes.

     【Mah�vagga, VIII, 15, 11.】...

     The sanction of accepting land for the sake of the Sangha was due to

     Anathapi?ika's offering the Jetavana-Vih�ra to Gotama.【Cullavagga,

     VI, 4.】

     Suggestions of Bhikkhus.

     Many rules again are an outcome of the suggestions made by the

     Bhikkhus and Bhikkhunis. As for example, it was through the suggestion

     of anda that admission to the Sangha was granted to women.

     【Cullavagga, X, 1.】 Because of Gotam?s request to the Buddha ...

#58  most of the rules about bathing in the Bhikkhuni-P�cittiya came to

     be made.【Vinaya, IV, P.262】....

#58  Lapses.

     There is yet another class, and the biggest class too, of the Vinaya

     laws, which came to be declared on account of the lapses on the part

     of the inmates of Sangha. The long list of the P�timokkha for the

     Bhikkhus and Bhikkhunis are nothing but a record of the various

     offenses committed by the brothers and sisters on various occasions

     and under various circumstances. All such rules are negative in

     character. One of the reasons for this characteristic is that the

     rules were not declared by Gotama by predicament of the offenses but

     after the actual result of the misdeeds. Even the most important rule

     like observing strict celibacy in the Sangha was declared, after

     Sudinna had violated chastity through ignorance.【Vinaya,  III,

     p.15-21.】The rest of the three P�r�jikas and the thirteen Sangh�disas

     are all of the same nature. In the list of offenses not only serious

     offenses but also the slightest and sometimes ridiculous slips are

     recorded.

#59  There are indeed very few laws which came into being for their own

     sake, without any outward suggestion or a lapse. To this class belong

     the four Nissayas, which are the foundation of the disciplinary rules.

     The eight Garudhammas【Cullavagga, X, 1】 for the women too can be

     included in the same.

     There are some rules which were used as preventive against some

     difficulties and were accordingly temporary bindings. Says Gotama on

     one occasion, 'The things which I have prescribed for the Bhikkhus in

     a time of scarcity when the harvest is bad and alms are difficult to

     obtain, keeping food indoors, cooking it indoors, and cooking it of

     one's own accord, taking what they can pick up, eating food brought

     from without or received before the meal time, eating things found in

     woods or pools, these things the Bhikkhus enjoy now also'.【Mah�vagga,

     VI, 32.】

     So also, where it was not possible to travel without supplies for the

     journey, the Bhikkhus were allowed to take with them milk, curds,

     ghee, buttermilk and butter etc.【Mah�vagga, VI, 34,2.】...

     The Bhikkhus living in the countries of Avanti【Mah�vagga, V, 13.】and

     extreme North were allowed special privileges on account of their

     limited number and climatic conditions.

#60  Tradition

     The first portion of the Brahmaj�la Suttanta lays down the rules that

     a Bhikkhu should not enjoy himself with festivals, music, acrobatic

     performances etc. The same rule is found in the Jain Sras also.

     ...

     Another important rule of the Vinaya that faults must be confessed,

     and the idea that sin becomes less after confession, which is also

     mentioned by the Jains, can be traced back to the Br�hma period. It

     was a custom that when a sacrifice  was to be performed, the Purohita

     (priest) used to ask the Yajam�napatn?(wife of the householder) about

     her moral purity; before the performance of the rite her confession of

     sin or purity was considered essential, for 'when confessed sin

     becomes less, since it becomes truth'.【tapatha-Br�hma I, 2, 5,

     16.】

#61  In the tapatha-Br�hma it is said that wild beasts like a lion as

     well as a camel etc. should not be eaten since they were not offered

     in sacrifice.【tapatha-Br�hma, VII, 4, 2, 32-7.】... The Buddhists

     also follow the same custom and do not eat beasts of burden as well as

     other forbidden animals.【Mah�vagga, VI, 23, 10, VI, 31, 14.】

#62  Gotama had also to make rules in compliance with the requirement of

     the state. Soldiers and convicts were not allowed to enter the

     Sangha.【Mah�vagga, I, 39.】 Elephants being of great use to the state

     the monks were forbidden to eat their flesh.【Mah�vagga, VI, 23, 10.】
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#7   The terms, Muni, Parivr�jaka, T�pasa, etc. denote one and the same idea

     here, which were not so in the former literature. There are besides

     this number of new words like Pravrajy�, ama etc. coined to

     signify an ascetic, which were adopted also by the later Srak�ras,

     the Buddhists and the Jains. This clearly shows us that the evolution

     of the ideas attached to the verbal forms and the coining of new words

     when the old stock of the ascetic vocabulary became insufficient for

     the growing needs of the time, must have taken some time.

#16  The life-long celibacy, technically known as Nai?hika Brahmacarya,

     was not mentioned till we find the first reference to it in the

     Ch�ndogya-Upanid (II,20), when asceticism was already established.

#18  Chapter II The analysis of the Vinaya laws

#19  The 227 offenses are classified under seven categories in a descending

     or order viz. P�r�jika, Sangh�disesa, Aniyata, Nissaggiya-P�cittiya,

     P�cittiya, P�desaniya, and Sekhiya. From the legal point of view,

     P�r�jika is the gravest offence, Sekhiya the lightest one.

#20  Analysis of the offenses

     I.  Offenses against person:

         1. Sexual offenses  2. Murder and assault  3. Defamation and

            slander.

     II. Offenses against property:

         1. Theft  2. Damage.

     III.Offenses against the Sangha:

         1. Disputes  2. Schism  3. Refuting legal authority.

     IV. Offenses against Religion:

         1. Talking lightly of the Buddha and the Sangha etc.

#41  Chapter III. The origin and nature of the vinaya laws

     The word 'Vinaya' has a peculiar technical meaning in the P�li

     language; it means the collection of rules and ceremonials  as

     dictated by the Buddha for the practical guidance of the Bhikkhus.

     The word is derived from the Sanskrit root 'vi + n? which means to

     lead, to guide, to train etc.

#44  The principle underlying the Vinaya.

     The laws of the Vinaya are distinct from any of the contemporary

     law-codes. Though they differ from all the other systems in their

     structure, jurisprudence and application, still the principle;

     underlying them is an ancient one and common to all the acetic systems

*    of ancient INdia. This is the principle or doctrine of 'Brahmacariya'

     which consists of celibacy and all moral and spiritual means that

     support it. The Buddhists differed little from the Brahmanic

     Parivr�jaka in that respect. They have improved upon the old ideal

     only by describing the aim, scope and the nature of Brahmacariya more

     vividly. The favorite expression of the Buddhists is ... (fourfold

     Brahmacariya); it is called 'Kevala-paripunna' (perfect) and

     'Parisuddha' (altogether pure) and i san outcome of the doctrine and

     precepts which are beneficial in the beginning, in the middle and in

     the end and which are significant (Satth�) and noble. ...

#46  It was considered a great qualification to be well versed in the

     Dhamma as well as the Vinaya. A Bhikkhu learned in the Vinaya was

     known as the Vinayadara; he was expected to know all the precepts of

     the Vinaya together with the offenses and transgressions for which

     they were declared.

#47  The Vinaya however, retain the legend-spirit in them. Each rule is

     linked to an episode, supposed to be the natural source of that rule.

#48  The laws of the Vinaya, also owe a good deal to tradition, as the laws

     suiting any same and practical institution must needs do. Buddhism and

     Jainism are different in their ethical and religious outlook from

     Brahmanism, yet no religion in the world is in the real sense of the

     term so original, as to break off completely from the beaten path.

*    The Buddha himself never wished it. He never meant to find a new way

     to salvation; he only remodelled customs which were worn out and out of

     place.

*    The grip of convention or custom upon the law is always firm. The laws

     based directly on custom, are known as customary laws, and they are

#49  supposed to grow slowly out of public opinion, and are considered as

     valid as laws promulgated by legislators or formulated by

     professionally trained judges since their sanctification comes from

     long usage. The Hindu laws are known for their sole dependence on

     custom; but the laws of the Vinaya also have mostly their antecedents

     in nothing else but custom. The Hindu law-givers, looked upon three

     things as the sources of the law viz. (1) Veda, (2) Smriti, and (3)

*    �ra (custom). But since the Buddha did not believe in the former

     two sources, custom was all the more important in the formation of the

     Vinaya-laws, and that is one of the reason why public censure and

     recommendations had so much effect on the origin and evolution of

     these law.

#49  After a close scrutiny of the Vinaya-laws one finds out that the

     framework of these rules is essentially based on tradition, while the

     details and the legal methods are the invention of the Buddhists. The

     rules as a fact are taken from the ancient law-codes, the Upanids,

     topical environment etc. The rules borrowed from the Dharmasras are

     generally taken from the injunctions of the two institutions, viz. the

     Brahmacarya and asceticism.

#49  Rules borrowed from the Brahmacarya institution:

     Out of the innumerable rules which are drawn upon the code for the

#50  Brahmac�rin, only a few important ones will be discussed here.

*    Begging is the chief of all. The ancient law enjoins that early in the

     morning the pupil residing with his teacher, should gather alms for

     himself. After coming back he should show the teacher what he has got

     and then partake of the food.【Gautama, I, 2, 45; astamba, I, 1, 2,

     22】

     Like the Brahmac�rin, the diet of the Bhikkhu also was curtailed and

     restricted. Both could not partake of wine or any intoxicating liquor,

     food with condiments in it, etc. The control of palate was extremely

     rigorous in both the cases, with the exception that the Buddhist monk

     could take animal food, while the student was forbidden to touch it.

#52  The elaborate and exhaustive rules about the Vassa in the Pikas

     indicate nothing more but an inclination towards the current customs,

     which the heretics followed.

     In the matter of food also, many of the restrictions on accepting food

     at a particular time etc, were handed down to the Buddhist by

     tradition alone. There is an interesting little episode about it....p.52-

#53  Uposatha in older literature

     The ascetics, as the Mah�vagga reports, used to hold assemblies on the

     fourteenth and fifteenth days of the month (which custom in its turn

     was borrowed from the sacrificial rites called the Dar and Pm�sa

     sacrifices). On the suggestion of king Bimbis�r� the Buddha also held

     twice a month. Hence forward the Uposatha meetings became the main

     source of vitality on the Buddhist Sangha. It is to be borne in mind

     that the Uposatha meetings were quite different in their nature and

     structure form the meetings of the heretics or ascetics.

#53  The akas held sunshades over their head, and the Bhikkhus also

     adopted the custom. Like the Titthiyas, again, they got their cells

     white washed, floor colored black and the wall s colored with red

     chalk.

#54  The heretics or ascetics by their contrast with the Buddhist were

     again a source of many of the laws in the Vinaya-Pika. For

     example, the Buddhists were forbidden to receive food in their hands

     because the heretics did so:

        At that time the Bhikkhus conferred th upasampad� ordination on

        persons that had no alms-bowl. They received alms with their hands.

        People were annoyed, murmured, and became angry, saying, 'Like the

        Titthiyas.'

        They told this to the Blessed One.

        'Let no one, O Bhikkhus, rceive the upasampad� ordination without

        having an alms-bols. He who confers the upasampad� ordination, commits

        a dukkata offence.'【Vinaya Texts, Part I, p.223.】

     Some of the heritics advocated nudity, thinking it to be

     favorable to moderation and content, to the eradication of evil, to

     the suppression of passions etc; and others made garments of grass, of

     hair, of the skin of wild animals etc. All these things were

     stopped expressly by Gotama, by framing special rules, the violation

     of which would be a 'grave offence'【Mah�vagga, VIII, 28; Vinaya

     Texts, Part II, pp.245-247.】

#54  Popular opinion

     The wagging tongue of the public is another source of the majority of

     the Vinaya-rules. The Sangha solely depended on the people's

        support for living necessity. Gotama and his disciples were always

        ready to consider reasonable complaints and suggestions of the public.

#55  The rules made on account of public comment are innumerable and

     can be easily found in the Vinaya-Pika. The

*    slightest mishap or shortcoming of the Bhikkhus did not escape public

     detection, and consequently their scornful remarks thereon. The  public

     took a keen notice of Bhikkhus if they dispensed with bowls, accepted

     alms in their hands, 【Mah�vagga, I, 70, 1; Vinaya Texts, Part I,

     p.223.】 if they went out not

     putting on their robes properly, 【Mah�vagga, I, 70, 5; Vinaya Texts,

     Part I, p.224.】.

when they

     did not keep Vassa (rain-retreat) in the beginning, 【Mah�vagga, III,

     1, 1】. if they kept Vassa in the hollow of trees, cattlepens etc.,

     【Mah�vagga, III, 12】if they stored unnecessary goods in their

     Vih�ras,【Mah�vagga, VI, 15, 9】if the  Bhikkhus entertained

     themselves with secular enjoyments and so on. ....

#56  But the lay people did not do the work of fault-finders only. Many an

     influential devotee exerting his or her pressure on the Buddha, helped

     the Sangha from time to time and got many a rule made or amended.

*    Mimbis�ra, the king of Magadha was the first man, who interfered with

     the inner working of the Sangha. It was through his suggestion that

     the Buddha accepted the custom of holding the uposatha meetings.

     【Mah�vagga, II, 1】

*    Jivaka, the skilful physician, offered Gotama a silk mantle; now

     accepting such a gift was evidently against the original rule of

     wearing only the robe made of cast off rags. Gotama had therefore, by

     giving his consent to Jivaka to revise the rule by sanctioning silk

     robes.【Mah�vagga, VIII, 1, 35; Vinaya Texts, Part II, p.194.】

*    Similarly, the acceptance of dinner(?) invitations, was s departure from

     the original rule of begging; it was the request of menka, the

     householder, through whom the change was effected.【Mah�vagga, VI,

     34; Vinaya Texts, Part II, p. 128.】

     Vis�kh� Mig�ram�t� also was a lady with considerable influence in the

     Sangha. It was she who stopped the nuns from bathing in the same place

     with courtesans, and when Gotama had forbidden them to bathe naked

     provided them with bathing suits;【Mah�vagga, VIII, 15, 11.】as a

     boon, she also provided the Bhikkhus with rainy-season-robes.

     【Mah�vagga, VIII, 15, 11.】...

     The sanction of accepting land for the sake of the Sangha was due to

     Anathapi?ika's offering the Jetavana-Vih�ra to Gotama.【Cullavagga,

     VI, 4.】

     Suggestions of Bhikkhus.

     Many rules again are an outcome of the suggestions made by the

     Bhikkhus and Bhikkhunis. As for example, it was through the suggestion

     of anda that admission to the Sangha was granted to women.

     【Cullavagga, X, 1.】 Because of Gotam?s request to the Buddha ...

#58  most of the rules about bathing in the Bhikkhuni-P�cittiya came to

     be made.【Vinaya, IV, P.262】....

#58  Lapses.

     There is yet another class, and the biggest class too, of the Vinaya

     laws, which came to be declared on account of the lapses on the part

     of the inmates of Sangha. The long list of the P�timokkha for the

     Bhikkhus and Bhikkhunis are nothing but a record of the various

     offenses committed by the brothers and sisters on various occasions

     and under various circumstances. All such rules are negative in

     character. One of the reasons for this characteristic is that the

     rules were not declared by Gotama by predicament of the offenses but

     after the actual result of the misdeeds. Even the most important rule

     like observing strict celibacy in the Sangha was declared, after

     Sudinna had violated chastity through ignorance.【Vinaya,  III,

     p.15-21.】The rest of the three P�r�jikas and the thirteen Sangh�disas

     are all of the same nature. In the list of offenses not only serious

     offenses but also the slightest and sometimes ridiculous slips are

     recorded.

#59  There are indeed very few laws which came into being for their own

     sake, without any outward suggestion or a lapse. To this class belong

     the four Nissayas, which are the foundation of the disciplinary rules.

     The eight Garudhammas【Cullavagga, X, 1】 for the women too can be

     included in the same.

     There are some rules which were used as preventive against some

     difficulties and were accordingly temporary bindings. Says Gotama on

     one occasion, 'The things which I have prescribed for the Bhikkhus in

     a time of scarcity when the harvest is bad and alms are difficult to

     obtain, keeping food indoors, cooking it indoors, and cooking it of

     one's own accord, taking what they can pick up, eating food brought

     from without or received before the meal time, eating things found in

     woods or pools, these things the Bhikkhus enjoy now also'.【Mah�vagga,

     VI, 32.】

     So also, where it was not possible to travel without supplies for the

     journey, the Bhikkhus were allowed to take with them milk, curds,

     ghee, buttermilk and butter etc.【Mah�vagga, VI, 34,2.】...

     The Bhikkhus living in the countries of Avanti【Mah�vagga, V, 13.】and

     extreme North were allowed special privileges on account of their

     limited number and climatic conditions.

#60  Tradition

     The first portion of the Brahmaj�la Suttanta lays down the rules that

     a Bhikkhu should not enjoy himself with festivals, music, acrobatic

     performances etc. The same rule is found in the Jain Sras also.

     ...

     Another important rule of the Vinaya that faults must be confessed,

     and the idea that sin becomes less after confession, which is also

     mentioned by the Jains, can be traced back to the Br�hma period. It

     was a custom that when a sacrifice  was to be performed, the Purohita

     (priest) used to ask the Yajam�napatn?(wife of the householder) about

     her moral purity; before the performance of the rite her confession of

     sin or purity was considered essential, for 'when confessed sin

     becomes less, since it becomes truth'.【tapatha-Br�hma I, 2, 5,

     16.】

#61  In the tapatha-Br�hma it is said that wild beasts like a lion as

     well as a camel etc. should not be eaten since they were not offered

     in sacrifice.【tapatha-Br�hma, VII, 4, 2, 32-7.】... The Buddhists

     also follow the same custom and do not eat beasts of burden as well as

     other forbidden animals.【Mah�vagga, VI, 23, 10, VI, 31, 14.】

#62  Gotama had also to make rules in compliance with the requirement of

     the state. Soldiers and convicts were not allowed to enter the

     Sangha.【Mah�vagga, I, 39.】 Elephants being of great use to the state

     the monks were forbidden to eat their flesh.【Mah�vagga, VI, 23, 10.】

#225,7  盜滿五錢犯重罪，是參照當時摩竭陀的國法【大正22.242c……銅鍱律經分別…】
