                                                 Mat 7


                                           MÈÔikÈ - Tape 7





Now we come to the 14th triad, the hÊna triad. “HÊnÈ dhammÈ. MajjhimÈ dhammÈ. PaÓÊtÈ dhammÈ.” This one is very easy. 





“HÊnÈ’ti (hÊnÈ)  = lÈmÈka akusala dhammÈ.” HÊna is explained as lÈmÈka. ‘LÈmÈka’ means base and then akusala dhamma. That is why I always object when people call us (TheravÈda disciples) ‘hÊnayÈna’. ‘HÊna’ always means base, despicable, low, inferior.





“MajjhimÈ = HÊnappanÊtÈnaÑ majjhe bhavÈ ti majjhimÈ.” Majjhima comes from ‘majjha’ and ‘ima’. The meaning of the suffix ‘ima’ is bhavÈ (being there). So being in the middle, something which is in the middle is called ‘majjhima’. Middle of what? HÊnappaÓÊtÈnaÑ - between hÊna and paÓÊtÈ (between low and lofty). “HÊnappanÊtÈnaÑ majjhe bhavÈ ti majjhimÈ.” Then in the word ‘majjhimÈ paÔipadÈ’ dvenna antanam majjhima bhavÈ something like that we can say (Indulgence in sensual pleasures is one anta; self mortification is another anta.) They are called ‘anta’ (extremes). So it is in the middle of two extremes, so in the middle of hÊna and paÓÊtÈ.





What are they? “AvasesÈ tebh|makÈ dhammÈ.” What is the meaning of avasesa? Remaining. Tebh|maka (the three planes) that is kÈmÈvacara, r|pÈvacara, ar|pÈvacara. So it is the remaining dhammas belonging to the three planes.





PaÓÊtÈ - here two meanings are given for the word ‘paÓÊtÈ’. First uttamaÔÔhena - here ‘attha’ means meaning. ‘UttamaÔÔhena’ means because of the meaning of uttama. So the meaning of paÓÊtÈ is uttama (best, highest).





Another meaning is atappakaÔÔhena. Atappaka is wrongly translated here. It is translated here as unstinted. That is not correct. It is not the meaning here. That is not the required meaning here. Exalted has the meanings of excellent and unstinted and is applied to transcendental states. ‘Atappaka’ means not giving satisfaction. The food is so good that you eat and eat and you don’t become satiated. It  is something like that. It is called ‘atappaka’ in PÈÄi. Can we call it ‘ungratifying’? No matter how much of it you eat, you still want to eat more. You never become satisfied with this. It is so good.





Student: Insatiable?





Teacher: ‘Insatiable’ means this person cannot become satisfied. I am so greedy. It is something like that. Insatiable with regard to a person means that he wants more and more. This is atappaka - however much I read this I want to read more and more of it. That is called ‘atappaka’.





Student: Insatiable is for the person.





Teacher: Yes. This is for the object. Now you know the meaning. “UttamaÔÔhena atappakaÔÔhena ca paÓÊtÈ.” ‘PaÓÊtÈ’ means excellent or best, and also it means something like it cannot give satiety because it is so good. NibbÈna is so good that however much you dwell in it you are not contented with it (or ever discontented?). That is why the enlightened persons want to be in Phala samÈpatti, lokuttara dhamma.





What are the dhammas represented by the first, lÈmakÈ akusalÈ dhammÈ? The twelve akusala cittas. And cetasikas are how many? 27. Right? Do you want to go easy? Here the books says it is the same as the saÑkiliÔÔha triad. It is the same as the fifth triad. So let’s go back there and see what we have. There are 12 akusala cittas and 27 cetasikas.





Then for the second sentence it says avasesÈ tebh|makÈ. That means lokiya dhammas. So we get lokiya kusala 17, and then lokiya vipÈka 32, and 20 kiriya cittas. There are 38 cetasikas and 28 r|pas also.





The third is lokuttara dhamma. So there are 8 lokuttara cittas, 36 cetasikas and NibbÈna. So they are the same as the saÑkiliÔÔha triad.





For the first one how many aggregates are there? Four aggregates. How many Èyatanas? Two. DhÈtus? Two. Truths? Two, the First and the Second Truths.





For the second one mundane kusala, mundane vipÈka, kiriya, cetasikas and r|pa - there are 5 aggregates, 12 bases, 18 elements and one Truth. There is only one, the Noble Truth of Suffering.





Then the third one has eight lokuttara cittas, 36 cetasikas and NibbÈna. So how many? There are four aggregates, two bases, two elements, and two Truths (the Third and Fourth Noble Truths). What is Truth-free? There are 29 Magga arisings and 37 Phala arisings. So this triad (hÊnÈ, majjhimÈ, paÓÊtÈ) is the same as the saÑkiliÔÔha triad.





Now let’s go to the next one. The next one is: “Micchatta-niyatÈ dhammÈ. Sammatta-niyatÈ dhammÈ. AniyatÈ dhammÈ.” Alright, micchatta, what is the explanation of this word in the Commentary? “ ‘HitasukhÈvahÈ me bhavissanti’ ti evaÑ ÈsÊsitÈ pi (Now ‘ÈsÊsitÈ’ means wished, although wished like this, although we expect like this.) tathÈ abhÈvato (it is not in that way).” That means we wish it to be good, but it is not good. It is something like that. ‘Miccha’ means wrong, as in micchÈdiÔÔhi. It is the same word. ‘Wrong’ means not according to our expectation, not according to our wish. “HitasukhÈvahÈ me bhavissanti” (They will bring happiness to me.). We expect them to be this way, but they are not this way, so they are called ‘miccha’. 





The other meaning is: “AsubhÈdisu yeva ‘subhan’ ti-adiviparÊtappavattito.” ViparÊta is a synonym of miccha. ViparÊta is opposite. That means the opposite of what is right. So it is wrong. ViparÊtappavatti - you know pavatti. Right? It means to be or to arise. Now ‘subhan’ti-adi’ - ‘adi’ means etc. and subhan is beautiful. So because it arises in a wrong way taking it to be beautiful. ‘AsubhÈdÊsu yeva’ (those which are not beautiful) - that means taking those that are not beautiful as beautiful. That is called ‘miccha’ (wrong). Now according to Buddha’s teaching all things are asubha - anicca, dukkha, anatta, asubha. If you take them to be nicca, sukha, atta, and subha, you have this wrong, this wrong view.


 


So “MicchÈsabhÈvÈti micchattÈ.” Here ‘atta’ means sabhÈva. So ‘micchatta’ means having the nature of wrong.





Student: ‘SabhÈva’ means miccha?





Teacher: Yes. You may find this word translated as individual essence. It is better to understand it to have the meaning of nicca. Venerable ©ÈÓamoli wanted to be literal.  SabhÈva comes  from ‘sa’ and ‘bhÈva’. ‘Sa’ means one’s own and ‘bhÈva’ means existence. So sabhÈva is one’s own essence. So he translated it as individual essence. That means the nature or characteristic. The reasons for miccha are two here. Although we expect them to bring happiness to us, that is not so. That is why they are miccha. They take not beautiful things to be beautiful and so on. That is a wrong view of things, a perverse view of things. So they are called ‘miccha’. That is their nature, so they are called ‘micchatta’.





“NiyatÈ = VipÈkadÈne sati khandhabhedÈnataram eva vipÈkadÈnato niyatÈ.” Niyata is explained as niyata. ‘Niyata’ means fixed or definite. You met the word ‘niyata’ in the Abhidhammatthasangaha, niyatayogi and aniyatayogi. So they are fixed, that is why they are called ‘niyata’.





Why? “VipÈkadane sati” (if there is giving of results or when there is giving of results), and sati comes from santÈ. It is declined like gacchanta. So vipÈkadÈne sati is called locative absolute or something like that. “VipÈkadÈne sati” (when there is giving of vipÈka) “khandhabhedÈnantaram eva” - ‘khandha’ means the body, aggregates. ‘Bheda’ means dissolution. ‘Anantara’ means immediately after. So we get immediately after the dissolution of the body. That means immediately after death. “Eva (only) vipÈkadÈnato (‘To’ means because) - because they give results immediately after the dissolution of the body, if there is giving of results. So they are called ‘niyata’. That means they are fixed in giving results after death in the next life.





Now you can imagine what they would be. Can you guess that? You have to think of the seven javanas. Now you remember. ‘VipÈkadÈne sati’ (when there is giving of vipÈka), these words are put here because some kamma may not give vipÈka. Now if a person has commited the five grave offenses (killing one’s own mother, killing one’s own father and so on), then only one will give results. The others will not give results. That is why the Commentary says ‘vipÈkadÈne sati’. If there is going to be giving of results, they are fixed. They will give in the next life. Sometimes they may not give results because there is a worse offense than they are. Let us say there is killing of one’s own father and let us say causing schism in the Sa~gha which is the worst offense. So if a person has done these two, then Sa~ghabheda will give results. That is why it says ‘vipÈkadÈne sati’. When there are two, or three, or five, the worst one will give results. So micchattÈ-niyatÈ are wrong and they will give results in the next life. You have to take these as representing the first words, micchattaniyatÈ. You understand now. We will see.





“MicchattaniyatÈ = MicchattÈ ca te niyatÈ ca ti micchattaniyatÈ.” That is just the definition of the compound word. You know in PÈÄi there are compounds and there are different  compounds. Here micchatta and niyata refer to the same thing. What are micchatta? Those akusala which give result in the next life. What are niyata? They are the same ones that are fixed in the next life. They are called ‘kammadhÈraya compounds’. Have you read about compounds in the second book (The New PÈÄi Course)? They are called ‘kammadhÈraya compounds’. That means two words that  refer to the same thing. Sometimes two words refer to different things.  SÈriputtamoggallÈna - that is also a combination of two words. The two words mean different things; SÈriputta is one and then MoggallÈna is the other. Here micchatta and niyata refer to the same thing. Sometimes the whole compound refers to something else, somethig other than what is indicated by the individual words. Right? You remember ‘gambhÊrapaÒÒena sudesitÈni’. ‘GambhÊrapaÒÒena’ - ‘gambhÊra’ means deep, profound; ‘paÒÒÈ’ means wisdom. However, the word means a person who possesses profound wisdom. The words refer to a person, not the individual meaning of the words. That is called a ‘bahubbÊhi compound’. So here it is a kammadhÈraya compound. KammadhÈraya compound words are defined this way. “MicchatÈ ca te niyatÈ ca ti micchattaniyatÈ.” OK. 





The next one is sammattÈ. “SammattÈ = VuttaviparÊtena atthena sammÈ sabhÈvÈ ti sammattÈ.” You must remember the word ‘sammÈ’ as in SammÈdiÔÔhi, SammÈsankappa, SammÈvÈca. VuttaviparÊtena - ‘vutta’ means what is mentioned earlier. ‘Vutta’ means said, so what is said earlier. ‘ViparÊta’ means opposite, so we get ‘as the opposite of what has been said’. That means the opposite of miccha. ‘Atthena’ means meaning. “SammÈ sabhÈvÈ ti sammattÈ” (so right nature, they have the right nature). Therefore, they are called ‘sammattÈ’. 





“SammattaniyatÈ = SammatÈ ca te niyatÈ ca.” Why are they called ‘niyata’ here? “Anantaram eva phaladÈnenÈ” (giving results [anantara] immediately). It is not in the next life, but immediately in this life, right after their dissolution. That’s why they are called ‘niyata’ here. In the first one ‘niyata’ means fixed in giving results in the next life. Here ‘niyata’ means fixed in giving results immediately. 





The third word ‘aniyata’ is the opposite of the first and the second. “AniyatÈ = UbhayathÈ pi na niyatÈ ti aniyatÈ.” ‘UbhayathÈ pi’(by both ways) - ‘ubhaya’ means both. So by both ways ‘na niyata’ (they are not fixed). That means they are not fixed in giving results immediately, so they are the other ones are called ‘aniyata’. Do you know the aniyatÈ precepts in the PÈÔimokkha? There are two aniyatÈ precepts.





Student: Sitting with a woman in a screened place.





Teacher: Yes. There is no fixed offense. It could be pÈrÈjikÈ or sa~ghÈdisesÈ. Right? Those precepts are called ‘aniyata precepts’.





“UbhayathÈ pi na niyatÈ ti aniyatÈ.” Let me read Nikkhepa. “Katame dhammÈ micchattaniyatÈ” (what dhammas are micchattaniyata)? Do you see them? “PaÒca kammÈni ÈnantarikÈni” - ‘ÈnantarikÈni’ means giving results immediately, in the immediate life. “PaÒca kammÈni ÈnantarikÈni” - that is one. “Ya ca micchÈdiÔÔhi niyatÈ” - that is two. “Ime dhammÈ micchattaniyatÈ.” So there are two dhammas you have to point out represented by this word ‘micchaniyata’. The first is ‘paÒca kammÈni ÈnantarikÈni’ (the five grievous offenses) and ‘yÈ ca micchÈdiÔÔhi niyatÈ’ (the micchÈdiÔÔhi which is fixed). That means the micchÈdiÔÔhi which cannot be removed. That micchÈdiÔÔhi cannot be removed from you. It is said in the Commentary like that. Once you take that view that there is no cause, or there is no effect, or there is no result of akusala and kusala and so on, and if you really have taken that view firmly, then nobody can come and convince you that it is wrong. Even the Buddhas cannot convince you. That is called ‘niyatÈ micchÈdiÔÔhi’. There are three kinds of micchÈdiÔÔhi (one that denies cause, one that denies effect, and one that denies both cause and effect). “Ime dhammÈ micchattaniyatÈ.”





PaÒca kammÈni ÈntarikÈni, what are they? Even in the AtthasÈlinÊ they are not given, but you know them. They are killing one’s mother, killing one’s father, killing an Arahant, causing blood to congeal in the body of the Buddha, and causing schism in the Sa~gha. These are the five sins, Buddhist sins. And then there is also micchÈdiÔÔhi. 





Student: MicchÈdiÔÔhi is equal to the others, the five grievous offenses?





Teacher: No, it is out of that, separate. When a person kills their own father, or their own mother, or an Arahant, or causes blood to congeal in the body of the Buddha, or causes schism in the Order    ONE SIDE OF TAPE ENDS, SMALL PART OF TALK MISSING.





Two dosam|la cittas and then 22 cetasikas. It is 22 cetasikas because we have to take both the first and second. Since it is said that they must be those that are fixed in giving results in the next life, you have to specify which javanas of those two dosam|la cittas. It is the seventh javanas. So the seventh javanas of the two dosam|la cittas that arise as the result of killing one’s own father, ones’s own mother and so on, those are taken here. Right?





Student: Actually all the javanas are the same, aren’t they? All the javanas take the same object.





Teacher: They take the same object, but here only the last javana gives results in the next life. The first javana gives results in this life. The middle javanas give results beginning in the third life. So you take only the seventh javana here. Also what is near micchÈdiÔÔhi, when it is said near micchÈdiÔÔhi, you know how many cittas? Four, the four accompanied by wrong view. So they are the four accompanied by wrong view, with fixed wrong view, those are near micchÈdiÔÔhi. Here it is what javana? The seventh javana. 





Student: It is very precise.





Teacher: Yes. And cetasikas? Can there be mÈna? No. Dosa? No. Issa, macchariya, kukkucca? No. VicikicchÈ? No. There are six. So 27 minus 6 is 21. There are 21 cetasikas.





Once again what are those? Two dosam|la cittas, that is the seventh javanas of the two dosam|la cittas arising as killing one’s own mother, killing one’s own father, killing an Arahant and so on, and then 22 cetasikas. Then there are the four lobham|la cittas accompanied by diÔÔhi arising by way of niyata (fixed wrong view) and 21 cetasikas. They are represented by the first words, micchatta-niyatÈ dhammÈ. Once you know what they are the aggregates and others are easy. How many aggregates? Four. How many Èyatanas? Two. How many dhÈtus? Two. And Truths? Two, Dukkha and Samudaya. 





We will go to the next one. After that I will talk about these five kammas in detail because it is important that we know about the five kammas.





The second line, the second sentence is: “Katame dhammÈ sammattaniyatÈ?” What is the answer? “CattÈro maggÈ apariyÈpannÈ.” ‘ApariyÈpanna’ means not included in the three rounds. That means lokuttara. “Ime dhammÈ sammattaniyatÈ.” Oh, only those, cattÈro maggÈ. So there are the four Magga cittas and how many cetasikas? 36 cetasikas. How many khandhas? Four. How many Èyatanas? Two. How many dhÈtus? Two. Truths? Only one. Right?  And then there are 29 Magga arisings out of Truth.





Then the third one, aniyata, those that are not micchattaniyata and sammattaniyata. What are they? “Katame dhammÈ aniyatÈ? Te dhamme ÔhapetvÈ (leaving aside those dhammas, those dhammas that are mentioned in the previous two paragraphs) avasesÈ kusalÈkusalÈbyÈkatÈ dhammÈ (so the remaining kusala, akusala and abyÈkata- please note)” and they are “kÈmÈvacara, r|pÈvacara, ar|pÈvacara, apariyÈpannÈ.” So that means all, mundane and supramundane both. And they are “vedanÈkkhandho, saÒÒakkhandho, sa~khÈrakkhandho, viÒÒÈÓakkhandho, sabbaÒca r|paÑ (28 r|pas), asa~khatÈ ca dhÈtu (NibbÈna).” It’s a lot.


OK. “Te dhamme ÔhapetvÈ avasesÈ kusalÈkusalÈbyÈkatÈ dhammÈ.” Let’s take akusala first.





Student: Twelve akusalas.


 


Teacher: That’s right, but you have to take out the javanas previously taken. So we say except the seventh javana of the four lobham|la cittas accompanied by micchÈdiÔÔhi arising as fixed wrong view and the two dosam|las arising as killing one’s own mother and so on.





Student: Also there is some micchÈdiÔÔhi that is not so strong.





Teacher: Yes. So you take the first six javanas of those because they don’t give results in the next life and then the remaining akusala. So altogether we get all twelve akusala cittas except the seventh javanas of the two dosam|la cittas and the four lobham|la accompanied by micchÈdiÔÔhi. 





Kusala, what kusala do we get? Magga is taken by the second. So we get mundane kusala 17; and then for abyÈkata we get all 36 vipÈka, 20 kiriya. Good. And then sabbaÒca r|paÑ, there are all 28 r|pas and asa~khatÈ ca dhÈtu (NibbÈna). For the third we get twelve akusala except for the seventh javana of the two dosam|las which arise as killing one’s own mother and so on and the four lobham|las accompanied by micchÈdiÔÔhi which arise as fixed wrong view. Then there are mundane kusala 17, all 36 vipÈka, all 20 kiriya, and then 52 cetasikas, 28 r|pas and NibbÈna. How many khandhas are there? Five. Œyatanas? Twelve. How many dhÈtus? Eighteen. How many Truths? Is there Dukkha? Yes. Samudaya? Yes. Nirodha? Yes. Magga? No. There are three Truths. The twelve akusala, mundane kusala 17, mundane vipÈka 32, kiriya 20, and then 51 cetasikas excepting lobha, 28 r|pas are Dukkha. Lobha is Samudaya. NibbÈna is Nirodha. Are there Magga arisings? No, because we take only lokiya kusala. There are Phala arisings. 37 Phala arisings are out of Truth. This triad is all inclusive.





Now I will tell you about those five kammas. The five kammas are called ‘Ènantariya’ or ‘Ènantarika’. That comes from anantara, so giving results in the next life, fixed in giving results in the next life. They are said to be life. The first one is killing one’s own mother. One’s own mother means a human being. Killing one’s own father is the second one. Next is killing an Arahant, an Arahant who is a human being. And then wounding the Buddha is another one. Causing schism in the Sa~gha is the last one. Killing one’s own mother, killing one’s own father, killing an Arahant - they are human beings. Causing blood to congeal in the body of the Buddha, it is not actually wounding. The Commentary says clearly here that the Buddha’s body cannot be broken, cannot be cut, that is, if it is not the Buddha’s will that it be cut. Since the Buddha’s body is immune to cuts and all these things, there can be no wounding of the Buddha. There can be no blood coming out of his body. What happens is like when you hit your finger with a hammer. The blood congeals there. That is what is called ‘lohitauppÈda’ in PÈÄi. You should understand this because most people do not. They just say wounding the Buddha. Right? Wounding could mean that you cut the Buddha and blood would come out. This is not the case here. When Devadatta pushed the rock onto the Buddha, when he was walking  ???  on the mountain, a splinter of the rock hit the Buddha’s toe, causing the blood to congeal there. The Buddha had pain. So JÊvaka, his personal physician, cut the toe and let the blood out. That could be done it is said in the Commentary because it was done with the consent of the Buddha.





“JÊvako pana tathÈgatassa ruciyÈ.” ‘TathÈgatassa ruciyÈ’ means with the consent of the Buddha. “Satthena camma ahinditvÈ (cutting the skin with a knife) tamhÈ ÔhÈnÈ duÔÔha lohitÈ haritvÈ (let out the bad blood from that place) phÈsukhamakasi” (made the Buddha comfortable).” Because it was done with the consent of the Buddha, it could be cut. Otherwise the Buddha’s body cannot be cut. You cannot shoot the Buddha with an arrow. You cannot cut the Buddha with a sword or something like that.





Student: Actually this was very minor.





Teacher: Right. Because it is done with very strong akusala in the mind that is why it becomes Ènantariya. Actually such a person is trying to kill the Buddha. That is what is called ‘wounding the Buddha’ or ‘causing blood to congeal in the Buddha’. 





Then the last one is causing schism in the Sa~gha. It is very important to understand the right meaning of it. Let us say there are ten monks and you make them divided and they quarrel with each other. They become two factions. Is that Sa~ghabheda?





Student: I don’t think so. You have to do more.





Teacher: You have to do more, how?





Student: I don’t know.





Teacher: In the Vinaya it is said that the Buddha said: Up
