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Characteristic, Function, Manifestation & Proximate Cause
(lakkhana-rasa-paccupatthana-padatthana)

Four defining devices

To elucidate the nature of any ultimate reality, the Pali commentators propose four defining devices by

means of which it can be delimited. These four devices are:

(1) its characteristic (lakkharma), i.€. the salient quality of the phenomenon; (C)

(2) itsfunction (rasa), its performance of aconcretetask (kicca-rasa) or achievement of agoal (sampatti-rasa);(F)

(3) its manifestation (paccupatthana), the way it presents itself within experience, mode of manifestation
(upatthanakara-paccupatthana) or mode of effect (phala-paccupatthana); (M)

(4) its proximate cause (padatthana), the principal condition upon which it depends. (P)

If you want to define each of materiality according to characteristic, etc., you must first analyse the
kalapa which you want to define, for example, eye tenfold kalapa (eye-decad-kalapa), and then you must
define the materiality which you want to do so, for example, earth-element. In the eye-door, there are fifty-
four types of materiality you should define them one by one. In the same way you must try other doors,
forty-two parts, etc., as mentioned in previous teachings. Now we would like to trandate (explain) them one
by one briefly, and you should learn them by heart either in English or in Pali.

The materiality aggregate (28 kinds of materiality)

(1) The earth-element

(It has the characteristic of) hardness.

(Itsfunction is) to act as a foundation for the other coexisting
primary elements and derived materialitiesin its own kalapa.

(It ismanifested) as receiving coexisting materialitiesin its own
kalapa.

(Its proximate cour se is) the other three great primary elements
in its own kalapa. (water, fire and air)

(2) The water-element
(C) flowing or trickling or oozing.
(F) tointensify the coexisting materialitiesin its own kalapa.
(M) as the holding together or cohesion of material phenomena
initsown kalapa.
(P) the other three great primary elements (great essentials) in
its own kalapa. (earth, fire and air)

(3) Thefire-element
(C) heat (or coldness).
(F) to mature or ripen other material phenomenain its own
kalapa.
(M) as a continuous supply of softness.
(P) the other three great primary elementsin its own kalapa.
(earth, water and air)

(4) The air-element (The wind-element)
(C) distending or supporting the coexisting material phenomena
initsown kalapa.
(F) to cause motion in the other material phenomena. (pushing)
(M) as conveying to other places.
(P) the other three great primary elementsin its own kalapa.
(earth, water and fire)

ripa-kkhando (atthavisati-riipa)

pathavi-dhatu
kakkhalatta-lakkhana,
patitthana-rasa,

sampaticchana-paccupatthana,

avasesa-dhatuttaya-padatthana.
(DhsA.368, Vs.1.362, Vs.2.73) 1

apo-dhatu
paggharana-lakkhana,
bruhana-rasa,
sangaha-paccupatthana,

avasesa-dhatuttaya-padatthana.
(DhsA.368, Vs.1.362, Vs.2.73)

tejo-dhatu
unhatta-lakkhana,
paripacana-rasa,

maddavanuppadana-paccupatthana,
avasesa-dhatuttaya-padatthana.
(DhsA.368, Vs.1.362, Vs.2.73)

vayo-dhatu
vitthambhana-lakkhana,

samudirana-rasa,
abhinihara-paccupatthana,
avasesa-dhatuttaya-padatthana.

(DhsA.368, Vs.1.362, Vs.2.73)

1DhsA.368: Dhammasavgani commentary (atthasalini), Burmese edition (Sixth Savgha Council). Page 368.
Vs.1.362: Visuddhimagga, Burmese edition (Sixth Savgha Council). Volume 1. Page 362.
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(5) The eye-transpar ent-element
(C) the sensitivity of primary elements (in its own kalapa) that is

ready for the impact of visible data/object; or

the sensitivity of primary elements (in its own kalapa) origi-

nated by kamma springing or sourcing from craving to see.

to pick up the cognitive-process to a visible data as object,

or to fetch the cognitive-process to a visible abject, that is,

to pull the mind to a visible object.

(M) asthe footing or foundation or base of eye-consciousness
and mental factors (mental formations) associated with it.

(P) the primary elements (in its own kalapa) born of kamma
springing or sourcing from craving to see.

(F)

(6) The ear-transparent-element
(C) the sensitivity of primary elements (in its own kalapa) that is

ready for the impact of sounds; or

the sensitivity of primary elements (in its own kalapa) origi-

nated by kamma springing or sourcing from craving to hear.

to pick up the cognitive-process to the sounds as object, or

to fetch the cognitive-process to the sounds, that is, to pull

the mind to the sounds.

(M) asthe footing or foundation or base of ear-consciousness
and mental factors associated with it.

(P) the primary elements (in its own kalapa) born of kamma
springing or sourcing from craving to hear.

(F)

(7) The nose-transpar ent-element
(C) the sengitivity of primary elements (in its own kalapa) that is

ready for the impact of odours; or

the sensitivity of primary elements (in its own kalapa) origi-

nated by kamma springing or sourcing from craving to smell.

to pick up the cognitive-process to odours as object, or to

fetch the cognitive-process to the odours, that is, to pull the

mind to the odours.

(M) asthe footing or foundation or base of nose-consciousness
and mental factors associated with it.

(P) primary elements (in its own kalapa) born of kamma spring-
ing or sourcing from craving to smell.

(F)

(8) The tongue-transpar ent-element
(C) the sensitivity of primary elements (in its own kalapa) that is

ready for the impact of flavours; or

the sensitivity of primary elements (in its own kalapa) origi-

nated by kamma springing or sourcing from craving to taste.

to pick up the cognitive-process to flavours as object, or to

fetch the cognitive-process to the flavours, that is, to pull the

mind to the flavours.

(M) asthe footing or foundation or base of tongue-consciousness
and mental factors associated with it.

(P) primary elements (in its own kalapa) born of kamma spring-
ing or sourcing from craving to taste.

(F)

(9) The body-transparent-element
(C) the sensitivity of primary elements (in its own kalapa) that is
ready for the impact of tangible data; or

cakkhu

rupa-bhighata-raha-bhiita-ppasada-
lakkhanam,

datthu-kamatanidana-kamma-samutthana-
bhiitappasada-lakkhanam va,

ripesu avifichana-rasam,

cakkhu-vinnanassa adhara-bhava-
paccupatthanam,

datthu-kamata-nidana-kammaja-bhuta-
padatthanari. (DhsA.349, Vs.2.74)

sotam
sadda-bhighataraha-bhiutappasada-
lakkhanam,
sotukamata-nidana-kamma-samutthana-
bhiitappasada-lakkhanam va,
saddesu avifichana-rasam,

sota-vifiianassa adhara-bhava-
paccupatthanam,

sotu-kamata-nidana-kammaja-bhiita-
padatthanarii. (DhsA.349, Vs.2.74)

ghanam
gandha-bhighataraha-bhiitappasada-
lakkhanam,
ghayitu-kamatanidana-kammasamutthana-
bhiitappasada-lakkhanam va,
gandhesu avifichana-rasam,

ghana-vinnanassa adhara-bhava-
paccupatthanam,

ghayitu-kamata-nidana-kammaja-bhiita-
padatthanari1. (DhsA.349, Vs.2.74)

jivha

rasa-bhighata-raha-bhiitappasada-
lakkhana,

sayitu-kamata-nidana-kamma-samutthana-
bhiitappasada-lakkhana va,

rasesu avifichana-rasa,

Jjivha-vifinanassa adhara-bhava-
paccupatthana,

sayitu-kamata-nidana-kammaja-bhiita-
padatthana. (DhsA.349, Vs.2.74)

kayo
photthabba-bhighataraha-bhiitappasada-
lakkhano,
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the sensitivity of primary elements (in its own kalapa) origina-
ted by kamma springing or sourcing from craving to touch.

(F) to pick up the cognitive-process to tangible object, or to
fetch the cognitive-process to the tangible object, that is, to
pull the mind to the tangible object.

(M) asthe footing or foundation or base of body-consciousness
and mental factors associated with it.

(P) primary elements (in its own kalapa) born of kamma spring-
ing or sourcing from craving to touch.

(10) Colour (visible data/object)
(C) impinging on the eye-transparent-element.
(F) to bethe object of eye-consciousness and mental factors
(mental formations) associated with it.
(M) asthe resort of that too.
(P) thefour great primary elementsin its own kalapa.

(11) Sound
(C) impinging on the ear-transparent-element.
(F) to bethe object (objective field) of ear-consciousness and
mental factors associated with it.
(M) asthe resort of that too.
(P) thefour great primary elementsin its own kalapa.

(12) Odour
(C) impinging on the nose-transparent-element.
(F) to be the object of nose-consciousness and mental factors
associated with it.
(M) asthe resort of that too.
(P) thefour great primary elementsin its own kalapa.

(13) Flavour
(C) impinging on the tongue-transparent-element.
(F) to be the object of tongue-consciousness and mental factors
associated with it.
(M) asthe resort of that too.
(P) thefour great primary elementsin its own kalapa.

(14) The femininity faculty (Female-sex-materiality)

(C) thefemale sex.

(F) toshow that ‘thisisfemale'.

(M) asthe reason for the mark, sign, work, and ways of the
female; that is, for the sexual structure of the body, for its
feminine feature, for the typical feminine occupation, and
for the typical feminine deportment.

(P) thefour great primary elementsin its own kalapa.

(15) The masculinity faculty (Male-sex-materiality)

(C) the male sex.

(F) toshow that ‘thisisamale’.

(M) asthe reason for the mark, sign, work, and ways of the male,
that is for the sexual structure of the body, for its masculine
feature, for the typical masculine occupation, and for the
typical masculine deportment.

(P) thefour great primary elementsin its own kalapa.

phusitu-kamatanidana-kamma-
samutthana-bhitappasada-lakkhano va,
photthabbesu avifichana-raso,

kaya-vinnanassa adhara-bhava-
paccupatthano,

phusitu-kamata-nidana-kammaja-bhita-
padatthano. (DhsA.349, Vs.2.74)

rupam
cakkhu-patihanana-lakkhanam,
cakkhu-vinnanassa visaya-bhava-rasam,

tasseva gocara-paccupatthanam,
catu-mahabhiita-padatthanam.

(DhsA.355, Vs.2.76)
saddo

sota-patihanana-lakkhano,
sota-vifilanassa visayabhava-raso,

tasseva gocara-paccupatthano,
catu-mahabhiita-padatthano.

(DhsA.356, Vs.2.77)
gandho
ghana-patihanana-lakkhano,
ghana-vinfnanassa visayabhava-raso,

tasseva gocara-paccupatthano,
catu-mahabhiita-padatthano.

(DhsA.356, Vs.2.77)
raso
Jjivha-patihanana-lakkhano,
Jivha-viifanassa visayabhava-raso,

tasseva gocara-paccupatthano,
catu-mahabhiita-padatthano.
(DhsA.357, Vs.2.77)

itthindriyam
itthi-bhava-lakkhanam,
itthiti pakasana-rasam,
itthi-linga-nimitta-kutta-kappanam

karana-bhava-paccupatthanam,

catu-mahabhiita-padatthanam.

(DhsA.358, Vs.2.77)
purisindriyam
purisa-bhava-lakkhanam,
purisoti pakasana-rasam,
purisa-linga-nimitta-kutta-kappanam

karana-bhava-paccupatthanam,

catu-mahabhiita-padatthanam.
(DhsA.358, Vs.2.77)
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(16) Thellife faculty (Life-Materiality)
(C) maintaining conascent kinds of materiality (material phe-
nomena) in its own kalapa at the moment of their presence.
(F) to make them occur from arising until passing away.
(M) in the establishing of their presence.
(P) thefour great primary elements (in its own kalapa) that are
to be maintained.

(17) Heart-materiality
(C) being the material support for the mind-element and the
mind-consciousness-element.
(F) to uphold them. (to be the base of them.)
(M) asthe carrying of these elements.
(P)* the four great primary elementsin its own kalapa.

(18) Nutriment-Materiality (Edible food)

(C) nutritive-essence, that is, the nutritional substance contained
in gross edible food.

(F) to sustain the physical body, or to feed kinds of materiality
(matter).

(M) asthe consolidating or as the fortifying of the body.

(P) gross edible food, which is the base of nutritive-essence.

(19) The space-element (Delimiting materiality)
(C) delimiting matter (materiality-kalapas).
(F) todisplay the boundaries of materiality-kalapa.
(M) asthe confines (borderline) of materiality-kalapas; or
as untouchedness (untouchables),
as the state of gaps and apertures.
(P) the materiaity-kalapas delimited.

(20) Bodily intimation

(C) the mode (conformation) and the ateration (deformation) in
the consciousness-originated wind-element or the conscious-
ness-originated four great primary elementsin which wind-
element is predominant that causes the occurrence of
moving forward, etc., this mode and alteration are a condi-
tion for the stiffening upholding and moving of the
conascent material body.

(F) todisplay intention.

(M) asthe cause of bodily excitement.

(P) the consciousness-originated wind-element.

(21) Verbal intimation

(C) the mode (conformation) and the ateration (deformation) in
the consciousness-originated earth-element that causes that
occurrence of speech utterance, this mode and alteration are
acondition for the knocking together of (vibration in) clung-
to matter (or of the vocal apparatus).

(F) todisplay intention.

(M) asthe cause of the voicein speech (or of verbal expression).

(P) the consciousness-originated earth-element.

* * In commentaries, its proximate cause is not mentioned.

Jivitindriyam

sahajata-ripa-nupalana-lakkhanam,

tesam pavattana-rasam,

tesam yeva thapana-paccupatthanam,

yapayitabba-bhiita-padatthananm.
(DhsA.359, Vs.2.77)

hadaya-vatthu

mano-dhatu-mano-vifinana-dhatiinam
nissaya-lakkhanam,

tasanfieva dhatinam adharana-rasam,

ubbahana-paccupatthanam. (Vs.2.77)

catu-mahabhiita-padatthanam.

kabalikaro aharo
oja-lakkhano,

riupaharana-raso,

upatthambhana-paccupatthano,
kabalam katva aharitabba-vatthu-
padatthano. (DhsA.368, Vs.2.80)
akasa-dhatu (pariccheda-ripa)
rupa-pariccheda-lakkhana,
riupa-pariyanta-ppakasana-rasa,
riupa-mariyada-paccupatthana,
asamphutthabhava-
cchidda-vivarabhava-paccupatthana va,
paricchinna-ripa-padatthana.
(DhsA.362, Vs.2.78)

kaya-vinfiatti
abhikkamadi-pavattaka-cittasamutthana-
vayo-dhatuya sahaja-riipakaya-
thambhana-sandharana-
salanassa paccayo akara-vikaro,

adhippaya-ppakasana-rasa,
kaya-vipphandana-hetu-bhava-
paccupatthana,
citta-samutthana-vayo-dhatu-padatthana.
(Vs.2.78)
vaci-vinfiatti
vaci-bheda-pavattaka-citta-samutthana-
pathavi-dhatuya upadinna-
ghattanassa paccayo akara-vikaro,

adhippaya-ppakasana-rasa,

vacighosa-hetu-bhava-paccupatthana,

citta-samutthana-pathavi-dhatu-
padatthana. (Vs.2.78)
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(22) Lightness of materiality (matter)
(C) non-sluggishness or non-slowness of real materiality pro-
duced by consciousness, temperature or nutritive-essence.
(F) to dispel heaviness of those three types of materiality.
(M) aslight transformability (transferability).
(P) those threetypes of light materiality.

(23) Malleability of materiality
(C) non-stiffenedness or non-rigidity of real materiality pro-
duced by consciousness, temperature or nutritive-essence.
(F) todispel stiffnessor rigidity of those three types of materiality.
(M) as non-opposition to any kind of action.
(P) those threetypes of malleable materiality.

(24) Wieldiness of materiality
(C) wieldiness (of real materiality produced by consciousness, temperature
and nutritive-essence) that is favourable to bodily action.
(F) to dispel unwieldiness.
(M) as non-weakness of materiality.
(P) wieldy materiality.

(25) Growth of real materiaJity (production of materiality)

(C) setting up beginning from the first stage of foetus formation
until the completed state of all the physical faculties.

(F) to make material instances emerge in the first instance or for
the first time.

(M) as launching; or
as the completed state of the real materiality.

(P) grown materiality or materiality produced.

(26) Continuity of real materiality
(C) occurrence beginning from completed state of the faculties.
(F) toanchor.
(M) as non-interruption.
(P) materiality that isto be anchored.

(27) Ageing of real materiality
(C) the maturing or ageing or ripening of material phenomena
(instances).
(F) tolead them on towards their termination.
(M) as destruction and fall or as loss of newness without |oss of
being or individual essence, like oldness in paddy.
(P) materiality that is maturing, decaying or ripening.

(28) I mpermanence of real materiality
(C) complete breaking up of material phenomena.
(F) to make them subside.

(M) as destruction and falling away.
(P) materiality that is completely breaking up.

rupassa lahuta
adandhata-lakkhana,

riupanam garu-bhava-vinodana-rasa,
lahu-parivattita-paccupatthana,
lahu-riapa-padatthana. (DhsA.362, Vs.2.78)

rupassa muduta
athaddhata-lakkhana,

riupanam thaddha-bhava-vinodana-rasa,
sabba-kiriyasu avirodhita-paccupatthana,
mudu-ripa-padatthana. (DhsA.362, Vs.2.78)

rupassa kammanfiata
sarira-kiriyanukila-kammanfa-bhava-
lakkhana,
akammanfata-vinodana-rasa,
adubbala-bhava-paccupatthana,
kammanna-riipa-padatthana.
(DhsA.362, Vs.2.78.79)

rilpassa upacayo '
acaya-lakkhano,

pubbantato ripanam ummujjapana-raso,

niyyatana-paccupatthano,
paripunna-bhava-paccupatthano va,
upacita-rapa-padatthano.

(DhsA.363.364, Vs.2.79)

rilpassa santati '

pavatti-lakkhana,

anuppabandhana-rasa,

anupaccheda-paccupatthana,

anuppabandhaka-ripa-padatthana.
(DhsA.364, Vs.2.79)

rupassa jarata
rupa-paripaka-lakkhana,

upanayana-rasa,
sabhavanapagamepi nava-bhavapagama-
paccupatthana vihi-purana-bhavo viya,
paripacca-mana-rapa-padatthana.
(DhsA.365, Vs.2.80)

riupassa aniccata

paribheda-lakkhana,

samsidana-rasa,

khaya-vaya-paccupatthana,

paribhijja-mana-ripa-padatthana.
(DhsA.365, Vs.2.80)

! riipassa upacayo, ripassa santati . Both are the arising states of real materiality, but at different moment.
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The consciousness agar egate

(1) Consciousness

(C) the knowing of an object, such as anapana-patibhaga-nimitta.

(F) tobea“fore-runner” of the mental factorsin that it presides
over them and is always accompanied by them.

(M) as acontinuity of processes.

(P) mind-and-matter or associated mental formations and materi-
aities which are base or base and object of it, because
consciousness cannot arise alone, in the complete absence of
mental factors and material phenomena which are base or
base and object in five-aggregate-world (pabcavokara).

(2) Rebirth-linking-consciousness

(C) cognizing (knowing) its object whichever among the kamma,
kamma sign, or rebirth sign (sign of destiny).

(F) tolink two lives or existences (the processes of existence and
processes of next existence).

(M) as acontinuity of two existences (the processes of existence
and processes of next existence).

(P) associated mental factors and materiality which are base.

(3) Life-continuum-consciousness
(C) cognizing (knowing) its object whichever among the kamma,
kamma sign, or rebirth sign (sign of destiny).
(F) non-interruption of flow of consciousness.
(M) as acontinuity of flow of consciousness.
(P) associated mental factors and materiality which are base.

(4) Adverting-consciousness

(The functional mind-element)

(C) being the fore-runner of eye-consciousness, etc., and
cognizing (knowing) visible data, and so on.

(F) toadvert.

(M) as confrontation of visible data, and so on.

(P) theinterruption of life-continuum.

(5) eye-consciousness
(C) being supported by the eye and cognizing visible data.
(F) tohaveonly visible data asits object.
(M) as occupation with visible data.
(P) the departure of the functional mind-element that has visible
data as its object.

(6-9) Ear-, nose-, tongue-, & body-consciousness
(C) being supported by the ear, etc., and cognizing sounds, and
S0 on [respectively].
(F) tohave only sounds, etc., astheir [respective] objects.
(M) as occupation with sounds, and so on [respectively].
(P) the departure of the functional mind-element that has sounds,
etc. [respectively], asits object.

vififiana-kkhando

vififianam (cittar)
vijanana-lakkhanam,
pubbarigama-rasam,

sandahana-paccupatthanam,
nama-riapa-padatthanam. (DhsA.155)

patisandhi-cittam
kamma-kamma-nimitta-gati-nimittanam

affatara-rammana-vijanana-lakkhanam,
patisandhana-rasam,

sandahana-paccupatthanam,
nama-rapa-padatthanam.

bhavanga-cittam
kamma-kamma-nimitta-gati-nimittanam
affatara-rammana-vijanana-lakkhanam,
bhavariga-rasam,
sandahana-paccupatthanam,
nama-rapa-padatthanam.

pafica-dvara-vajjana

(kiriya-mano-dhatu)

cakkhu-vifinanadi-purecara-rupadi-
vijanana-lakkhana,

avajjana-rasa,

ripadi-abhimukha-bhava-paccupatthana,

bhavanga-viccheda-padatthana. (Vs.2.86)

cakkhu-vifiianam
cakkhu-sannissita-ripavijanana-lakkhanam,
rupa-matta-rammana-rasam,
rilpa-bhimukha-bhava-paccupatthanam,
riparammanaya kiriya-mano-dhatuya
apagama-padatthanam. (DhsA.303, Vs.2.85)

sota-ghana-jivha-kaya-viffianani
sotadi-sannissita-saddadi-vijanana-
lakkhanani,
saddadi-matta-rammana-rasani, saddadi-
abhimukha-bhava-paccupatthanani,
sadda-rammanadinam kiriya-mano-
dhatiunam apagama-padatthanani.
(DhsA.303, Vs.2.85)
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(10) Receiving-consciousness

(Theresultant mind-element)

(C) cognizing visible data etc. [respectively], immediately next
to eye-consciousness, and so on.

(F) toreceivevisible data, and so on.

(M) asthe state [of receiving] corresponding to that [last-
mentioned function).

(P) the departure of eye-consciousness, and so on.

(11) investigating, etc.,-consciousness

[Also as the twofold (associated with bliss and associated
with equanimity) resultant mind-consciousness-element
without root-cause with the function of investigating, etc.]

(C) the cognizing of the six kinds of abjects.

(F) that of investigating, and so on.

(M) asthe state [of investigating] corresponding to that [last-

mentioned function).
(P) the heart-basis.

(12) Deter mining-consciousness /

(15) Mind-door-adverting-consciousness
(The functional mind-consciousness-element

accompanied by equanimity without root-cause.)

(C) the cognizing of the six kinds of abjects.
(F) todetermine at the five doors and to advert at the mind door.

(M) asthe state [of determining and adverting] corresponding to
those [last-mentioned two functions).

(P) the departure either of the resultant mind-consciousness-
element without root-cause (in the first case) or of one
among the kinds of life-continuum (in the second).

(12) Deter mining-consciousness (that has visible

data as its object)
(The functional mind-consciousness-element
accompanied by equanimity without root-cause.)
(C) thecognizing visible data.
(F) todetermine.
(M) asthe state [of determining] corresponding to that [last-
mentioned function).
(P) the departure one among the kinds of the resultant mind-
consciousness-el ements without root-cause.

(13) Wholesome (profitable) impulsion-consciousness
(C) faultless, happy results.
(F) thedestruction of immoralities as its essential property.
(M) as purity.
(P) wise (rationa) attention.

Or by being opposed to fault,
(C) faultlessness.
(F) the property of purity. (sampatti-rasa)

sampaticchana

(vipaka mano-dhatu)

cakkhu-vifinanadinam anantaram
rupadi-vijanana-lakkhana,

ripadi-sampaticchana-rasa,

tatha-bhava-paccupatthana,

cakkhu-vifinanadi-apagama-padatthana.
(DhsA.304, Vs.2.85)

santiranadi

(duvidhapi santiranadikicca

ahetukavipaka mano-vififiana-dhatu)

sala-rammana-vijanana-lakkhana,
santiranadi-rasa,
tatha-bhava-paccupatthana,

hadaya-vatthu-padatthana.

(DhsA.305, Vs.2.85)
votthabbana /
mano-dvara-vajjana
(upekkha-sahagatahetuka-kiriya mano-
vififiana-dhatu)
sala-rammana-vijanana-lakkhana,
kicca-vasena pafca-dvara-mano-dvaresu

votthabbana-vajjana-rasa,
tatha-bhava-paccupatthana,

ahetuka-vipaka-manovifinana-dhatu-
bhavariganam annatara-pagama-
padatthana. (Vs.2.87)

votthabbana (rupa-rammanam
arammanam katva)
(upekkha-sahagatahetuka-kiriya mano-
vififiana-dhatu)
rilpa-rammana-vijanana-lakkhana,
votthabbanna-rasa,
tatha-bhava-paccupatthana,

ahetuka-vipaka-mano-vinfana-dhatinam
affatara-pagama- padatthana.

kusalam
anavajja-sukha-vipaka-lakkhanam,
akusala-viddhamsana-rasam,
vodana-paccupatthanam,
yoniso-manasikara-padatthanam. (DhsA.105)

avajja-patipakkhatta va,
anavajja-lakkhanameva kusalam,
vodana-bhava-rasam,
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(M) as desirable results in the mode of effect (phala-paccupatthana).
(P) wise (rationa) attention.

(13) Unwholesome impulsion-consciousness
(C) faulty, having pain asits fruit (bad results).
(F) to bring discomfort (unprofitable).
(M) asimpurity.
(P) unwise attention.

Or by the contemptible property,
(C) fault.
(F) the property of impurity. (sampatti-rasa)

(M) as undesirable results in the mode of effect (phala-paccupatthana).

(P) unwise attention.

(14) Registration-consciousness
(C) the cognizing of the six kinds of abjects.
(F) that of registration.
(M) asthe state [of registration] corresponding to that [last-
mentioned function).
(P) the departure of impul Sion-consciousness.

(15) Mind-door-adverting-consciousness (that has

visible data as its object)

(The functional mind-consciousness-element
accompanied by equanimity without root-cause.)

(C) thecognizing visible data.

(F) toadvert at the mind door.

(M) asthe state [of adverting] corresponding to that [last-

mentioned function).
(P) the departure of one among the kinds of life-continuum.

(16) Smiling-consciousness in Arahants
(The functional mind-consciousness-element
accompanied by blisswithout root-cause.)
(C) the cognizing of the six kinds of abjects.
(F) to cause smiling in Arahants about things that are not
sublime.

(M) asthe state corresponding to that [last-mentioned function].
(P) awaysthe heart-basis.

(17) Death-consciousness

(C) cognizing its object whichever among the kamma, kamma
sign, or rebirth sign (sign of destiny).

(F) shifting.

(M) asthe state corresponding to that [last-mentioned function].

(P) the departure of impulsion-consciousness, if it isimmedi-
ately next to impul sion-consciousness; or
the departure of registration-consciousness, if it isimmedi-
ately next to registration-consciousness; or
the departure of life-continuum, if it isimmediately next to
life-continuum.

ittha-vipaka-paccupatthanam,
yoniso-manasikara-padatthanam. (DhsA.105)

akusalam

savajja-dukkha-vipaka-lakkhanam,
anattha-janana-rasam,
samkilesa-paccupatthanam,
ayoniso-manasikara-padatthanam.

garayha-bhavato va,

savajja-lakkhanam,

samkilesa-bhava-rasam,

anittha-vipaka-paccupatthanam,

ayoniso-manasikara-padatthanam.
(DhsAnuTi.126) !

tadarammanarm

sala-rammana-vijanana-lakkhanam,

tadarammana-rasam,

tatha-bhava-paccupatthanam,

Jjavana-pagama-padatthanam.

mano-dvara-vajjana (rupa-
rammanam arammanam katva)
(upekkha-sahagatahetuka-kiriya mano-
vififiana-dhatu)
rilpa-rammana-vijanana-lakkhana,
mano-dvare avajjana-rasa,
tatha-bhava-paccupatthana,

bhavanga-pagama-padatthana.

hasituppada
(somanassa-sahagatahetuka-Kiriya
mano-vififiana-dhatu)
sala-rammana-vijanana-lakkhana,
kicca-vasena arahatam anularesu

vatthiisu hasituppadana-rasa,
tatha-bhava-paccupatthana,
ekantato hadaya-vatthu-padatthana. (Vs.2.87)

cuti-cittam

kamma-kamma-nimitta-gati-nimittanam
affatara-rammana-vijanana-lakkhanam,

cavana-rasam,

tatha-bhava-paccupatthanam,

Jjavana-tadarammana-bhavanganam
affatara-pagama-padatthanam.

1(DhsAnuTi.126) : Dhammasavgani sub-sub-commentary (anutika), Burmese edition (Sixth Savgha Council). Page 126.
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(2 of Universals) The feeling aggr egate

(1) Pleasur e (associated with body-consciousness)
(C) experiencing a desirable tangible data/object.
(F) tointensify the associated mental states (formations).
(M) as bodily enjoyment.
(P) the body faculty.
(2) Pain (associated with body-consciousness)
(C) experiencing an undesirable tangible data.
(F) towither the associated mental states.
(M) as bodily affliction.
(P) the body faculty.

(3) Joy (bliss or Pleasure)
(C) experiencing a desirable object.
(F) toexploit in one way or another the desirable aspect.
(M) as mental enjoyment.
(P) tranquillity.
Pleasant feeling (bliss or Pleasure)
(C) experiencing a desirable object, such as anapana-
patibhaga-nimitta, or it has gratifying as its characteristic.
(F) tointensify the associated mental states.
(M) asaid.
(P) tranquillity.
(4) Grief
(C) experiencing an undesirable object.
(F) toexploitin one way or another the undesirable aspect.
(M) as mental affliction.
(P) invariably the heart-basis.
(5) Equanimity (neutral feeling)
(C) being felt as neutral.
(F) neither intensify nor wither the associated mental states.
(M) peacefulness.
(P) consciousness without rapture or zest.

Equanimity (the fourth jhana feeling)
(C) enjoying an object midway between the desirable and the
undesirable.
(F) middleness (midlines).
(M) as not being apparent.
(P) the cessation of pleasure (bliss).

(3 of Universals) The perception agaregate
Per ception
(C) the perceiving (noting) of the qualities of the object.
(F) recognizing what has been previously perceived; or
to make asign as a condition for perceiving again “thisis
the same”,

as carpenters, etc., do in the case of timber, and so on.

(M) asthe action of interpreting by way of the features that
had been apprehended,
like the blind who ‘see’ an elephant; or
as briefness, owing to itsinability to penetrate the object,
like lighting.
(P) an object in whatever way that appears,
like the perception that arises in fawns (young deer)
that see scarecrows as men.

vedana-kkhando
sukham

ittha-photthabba-nubhavana-lakkhanam,
sampayuttanam upa-brithana-rasam,
kayika-assada-paccupatthanam,
kayindriya-padatthanam. (Vs.2.91)

dukkham

anittha-photthabba-nubhavana-lakkhanam,
sampayuttanam milapana-rasam,
kayikabadha-paccupatthanam,
kayindriya-padatthanam. (Vs.2.91)
somanassari
ittha-rammana-nubhavana-lakkhanam,
yatha tatha va itthakara-sambhoga-rasam,
cetasika-assada-paccupatthanam,
passaddhi-padatthanam. (Vs.2.91)
sukham (somanassari)
sata-lakkhanam,

sampayuttanam upa-brithana-rasam,
anuggahana-paccupatthanam,
passaddhi-padatthanam. (DhsA.160)

domanassam
anittha-rammana-nubhavana-lakkhanam,
yatha tatha va anitthakara-sambhoga-rasam,
cetasikabadha-paccupatthanam,

ekanteneva hadayavatthu-padatthanam. vszsy
upekkha

mayjjhatta-vedayita-lakkhana,

sampayuttanam natiupabrithana-milapana-rasa,
santa-bhava-paccupatthana,
nippitika-citta-padatthana. (Vs.2.91)

upekkha

ittha-nittha-viparitanubhavana-lakkhana,
majjhatta-rasa,

avibhiita-paccupatthana,
sukha-nirodha-padatthana. (DhsA.222)

Sanfa-kkhando

~ -

sanna

safijanana-lakkhana.

paccabhifiiana-rasa, (DhsA.153)

tadevetanti puna safijanana-paccaya-
nimitta-karana-rasa,
daru-adisu tacchakadayo viya.

yatha-gahita-nimittavasena abhinivesa-
karana-paccupatthana,
hatthi-dassaka-andha viya.

arammane anogalhavuttitaya aciratthana-
paccupatthana va vijju viya. (DhsA.154)

yatha-upatthita-visaya-padatthana,
tina-purisakesu migapotakanam
‘purisa’ti uppanna-saifa viya. (Vs.2.92)



Characteristic, Function, Manifestation & Proximate cause of the formations aggregate B10%®
The formations aggregate Sankhara-kkhando
The Universals -7 Sabbacitta-sadharana - 7

(1) Contact

(C) touching.

(F) theact of impingement, as it causes consciousness and the
object to impinge.

(M) as the concurrence of consciousness, sense faculty (door), and
object; or
asfeeling in the mode of effect (phala-paccupatthana).

(P) an object that has come into focus.

(4) Valition
(C) the state of willing.

(F) toaccumulate (kamma).

(M) as coordination (directing).
It accomplishesits own and others’ functions, asa senior pupil,
a superintendent, a head carpenter, etc., do.

(P)* the associated mental states (or basis + the object +contact etc.)

(5) One-pointedness (Concentration)
(C) leadership;
non-wandering; or
non-distraction.
(F) to conglomerate or unite the associated mental states (to take
anapana-patibhaga-nimitta as object) as water does bath powder.
(M) as peace; or
as the wisdom in the mode of effect, because the Buddha says.
“One who has enough concentration knows and seesthe
dhammasasthey really are.” (s2.12)*
(P) usually bliss (pleasure).
It should be regarded as steadiness of the mind, like the steadiness of
lamp’s flame when there is no draught (breeze).

(6) Mental life faculty
(C) maintaining the associated mental states (dhammas) in its own
COoNSCciousness-moment.
(F) to makethem occur.
(M) as the establishing of their presence.
(P) the menta states (dhammas) to be maintained.

(7) Attention

(C) conducting the associated mental states towards the object.
(F) toyoke the associated mental states (dhammas) to the object.

(M) as confrontation with an object.

(P)* the object.

Attention is like the rudder of a ship, which directs it to its destina-
tion, or like a charioteer who sends or drives the well-trained horses
towards their destination, so too, the attention directs the associated
dhammas towards the object.

* 1 In commentaries, its proximate cause is not mentioned.

phasso
phusana-lakkhano,
sanghattana-raso,

sannipata-paccupatthano

vetana-paccupatthano va,

apathagata(apatagata)-visaya-
padatthano. (DhsA.151, Vs.2.93)

cetana

cetayita-lakkhana, cetanabhava-
lakkhanati attho.

ayuhana-rasa,

samvidahana-paccupatthana
sakicca-parakicca-sadhika jettha-
sissa-maha-vaddhaki-adayo viya.

(DhsA.154.155, Vs.2.93)

ekaggata (samadhi)

pamokkha-lakkhano,

avisara-lakkhano,

avikkhepa-lakkhano va,

sahajatanam sampindana-raso
nhaniya-cunnanam udakam viya,

upasama-paccupatthano,

Aana-paccupatthano va, ‘samahito
yathabhiitarh janati passati’ti hi
vuttam. (DhsA.162)

visesato sukha-padatthano.

nivate dipaccinam thiti viya cetaso

thititi datthabbo. (DhsA.161.162, Vs.2.94)

jivitindriyar
sampayutta-dhammanam anupalana-
lakkhanam,
tesarh pavattana-rasam,
tesam yeva thapana-paccupatthanam,
yapayitabba-bhiita-padatthananm.
(DhsA.167)

manasikaro
sarana-lakkhano,
sampayuttanam arammane
samyojana-raso,
arammana-bhimukhabhava-
paccupatthano,

arammanapatipadakattena
sampayuttanam sarathi viya
datthabbo. (DhsA.177, Vs.2.96)

1(S.2.12) : Samyutta Nikaya, Burmese edition (Sixth Savgha Council). Volume 2. Page 12.
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The Occasional - 6
(1) Initial application
(C) thedirecting of the mind onto the object or the mounting of the
mind onto the object, such as anapana-patibhaga-nimitta.
(F) to strike at and thresh the object.
(M) asthe leading of the mind onto an object.

(P)* the object such as anapana-patibhaga-nimitta (or basis + the object +contact etc.)

(2) Sustained application
(C) continued pressure onto occupation with the object or the
continued stroking of the object, such as anapana-patibhaga-
nimitta, in the sense of examining it.
(F) sustained application of the associated mental phenomena
(states) to the object.
(M) asthe anchoring of those phenomenain the object.

(P)* The object (or basis + the object + the associated mental states
such as contact etc.)

(3) Decision (Resolution)
(C) conviction.
(F) not to grope.
(M) as decisiveness.
(P) the dhamma or the object to be convinced about.

It should be regarded as being like a stone pillar owing to its unshak-
able resolve regarding the object.

(4) Energy (Effort)
(C) supporting, exertion, and marshalling (driving).
(F) to consolidate or to support its associated mental phenomena.
(M) as non-collapse.
(P) asense of spiritual urgency, because of the words ‘Bestirred, he
strives wisely’; or
one for the initiation of energy or a ground for arousing energy,
that is, anything that stirs one to vigorous action.
When rightly initiated, it should be regarded as the root of all
attainments.

(5) Zest (Rapture or Joy or Happiness)
(C) endearing or satisfaction.
(F) to refresh the body and the mind (the mental states); or
to pervade and thrill with rapture.
(M) as elation.
(P)* the object (or basis + the object +contact etc.)

(6) Desire (Zeal)
(C) desireto act (good or bad, wholesome or unwholesome deeds).
(F) scanning or searching for an abject.
(M) as need for an object.

(P) that same object.
It should be regarded asthe stretching forth of the mind’s hand towards
the object.

pakinnaka - 6
vitakko
arammane cittassa abhiniropana-
lakkhano,
ahananapariyahanana-raso,
arammane cittassa anayana-
paccupatthano.
(DhsA.157, Vs.1.138)

vicaro
arammananumajjana-lakkhano,

tattha sahajatanuyojana-raso,

cittassa anuppabandhana-
(anuppabandha) paccupatthano.
(DhsA.158)

adhimokkho

sannitthana-lakkhano,
asamsappana-raso,
nicchaya-paccupatthano,
sannittheyya-dhamma-(sannittha-
tabba-dhamma) padatthano.
arammane niccalabhavena
indakhilo viya datthabbo.
(DhsA.177, Vs.2.96)
viriyam
ussahana-lakkhanam,
sahajatanam upatthambhana-rasam,
asamsidana-bhava-paccupatthanam.
‘‘samviggo yoniso padahati’’ti
vacanato samvega-padatthanam,
viriyarambhavatthu-padatthanam
va.
samma araddham sabbasampatti-
nam mulam hotiti datthabbam.
(DhsA.164, Vs.2.93)
piti
sampiyayana-lakkhana,
kaya-citta-pinana-rasa,
pharana-rasa va,
odagya-paccupatthana.
(DhsA.158, Vs.1.139)

chando

kattukamata-lakkhano,

darammanapariyesana-raso,

arammanena atthikata-
paccupatthano,

tadevassa -padatthanam.

arammana-ggahane ayam cetaso

hattha-ppasaranam viya datthabbo.
(DhsA.176.177, Vs.2.96)
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Wholesome mental factors - 25
The Beautiful Universals - 19

(1) Faith (confidence)

(C) placing (having) faith; or
trusting.

(F) toclarify, asthe water-clearing gem of the universal
monarch causes muddy water to become clear; or
to set forth, as one might set forth to cross a flood.
(to enter into, like the setting out across aflood.)

(M) as non-fogginess, i.e. the removal of the mind's
impurities; or
as resolution.

(P) the eight objectsto place faithin; or
the hearing of the Good Dhamma, and so forth that
constitute the factors of stream-entry.

(2) Mindfulness

(C) not wobbling, i.e., not floating away from the object.

(F) absence of confusion or non-forgetfulness of the
object such as anapana-patibhaga-nimitta.

(M) as guardianship of mind and object such as anapana-
patibhaga-nimitta; or
as the state of mind’s confronting an object.

(P) strong (firm) perception; or
the four foundations of mindfulness.

(3) Shame (conscience) of wrongdoing
(C) disgust at evil.
(F) not doing evil in the mode of modesty.
(M) asthe shrinking away from the evil in the mode of
modesty.
(P) respect for oneself.

(4) Fear of wrongdoing
(C) dread of evil.
(F) not doing evil in the mode of dread.
(M) asthe shrinking away from evil in the mode of dread.

(P) respect for others.

(5 Non-greed
(C) themind'slack of desire for its object; or
non-adherence to the object,
like adrop of water on alotus leaf.
(F) nottolay hold, like aliberated bhikkhu.
(M) as detachment,
like that of a man who has fallen into filth.
(P)* the object from which to be detached, or wise
attention.

kusala-cetasika - 25
sobhana-sadharana - 19

saddha

saddahana-lakkhana,

okappana-lakkhana va.

pasadana-rasa udaka-ppasadaka-mani viya,

pakkhandana-rasa va oghuttarano viya.
akalussiya-paccupatthana,

adhimutti-paccupatthana va.
saddheyya-vatthu-padatthana,
saddhamma-ssavanadi-sotapattiyanga-
padatthana va.
(DhsA.163, Vs.2.94)

sati
apilapana-lakkhana.
asammosa-rasa.

arakkha-paccupatthana,

visayabhimukha-bhava-
paccupatthana va.
thira-sanna-padatthana,
kayadi-satipatthana-padatthana va.
(DhsA.165, Vs.2.94)

hiri

papato jigucchana-lakkhana,

lajjakarena papanam akarana-rasa,

lajjakarena papato sankocana-
paccupatthana,

atta-garava-padatthana. (Vs.2.94)

ottappam

uttasana-lakkhanam,

uttasakarena papanam akarana-rasam,

uttasakarena papato sarnkocana-
paccupatthanam,

para-garava-padatthanam. (Vs.2.94)

alobho

arammane cittassa agedha-lakkhano,
alagga-bhava-lakkhano va
kamala-dale jala-bindu viya.
apariggaha-raso mutta-bhikkhu viya.
anallina-bhava-paccupatthano
asucimhi patita-puriso viya.
(DhsA.170, Vs.2.94)
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(6) Non-hatred (Non-hate)
(C) lack of ferocity (savagery); or
non-opposing, like a gentle friend.
(F) toremove annoyance; or
to remove the fever of mind, as sandalwood does.
(M) as agreeableness, like the full moon.
(P)* wise attention or the object, etc.

L oving-kindness (Non-hatred)
(C) promoting the welfare of living beings.
(F) to prefer their welfare.
(M) asthe removal of annoyance (ill will).
(P) seeing beings aslovable.

It succeeds when it makesill will subside; and
it fails when it produces selfish affection.

(7) Neutrality of mind (Specific neutrality)

(C) conveying the associated consciousness and the
mental factors evenly.

(F) to prevent deficiency and excess; or
to inhibit partiality.

(M) as neutrality.

(P)* the associated mental states (or basis + the object +
the associated mental states such as contact etc.) or
wise attention.

The sublime quality of equanimity (Neutrality)
(C) promoting the aspect of neutrality towards beings.
(F) to seeequality in beings.

(M) as the quieting of resentment and approval.

(P) seeing ownership of kammathus. ‘Beings are
owners of their kamma. Whose [if not theirs] isthe
choice by which they will become happy, or will get
free from suffering, or will not fall away from the
success they have reached?

It succeeds when it makes resentment and approval
subside; and

it fails when it produces the equanimity of unknowing,
which is that worldly-minded indifference of ignorance
based on the household life.

Equanimity in the third jhana (Neutrality)

(C) neutrality towards the object, such as anapana-
patibhaga-nimitta.

(F) not to enjoy even the highest blissin the mundane
world which is associated with it.

(M) as the dhamma which does not emphasize even on
the sublime bliss.

(P) thefading away of rapture (zest).

adoso

acandikka-lakkhano,

avirodha-lakkhano va anukila-mitto viya.

aghata-vinaya-raso,

parilaha-vinaya-raso va candanam viya.

somma-bhava-paccupatthano punna-cando viya.
(DhsA.171, Vs.2.95)

metta (adoso)

hitakara-ppavatti-lakkhana,
hitiipasamhara-rasa,
aghata-vinaya-paccupatthana,

sattanam manapa-bhava-dassana-padatthana.

byapadiipasamo etissa sampatti,
sineha-sambhavo vipatti. (DhsA.237, Vs.1.311)

tatramajjhattata

citta-cetasikanam sama-vahita-lakkhana,

unadhikata-nivarana-rasa,
pakkha-patu-pacchedana-rasa va,
majjhatta-bhava-paccupatthana.

(DhsA.177, Vs.2.96)

upekkha (tatramajjhattata)
sattesu majjhatta-kara-ppavatti-lakkhana,
sattesu sama-bhava-dassana-rasa,
patighanunaya-vilpasama-paccupatthana,
“‘kammassaka satta, te kassa ruciya
sukhita va bhavissanti, dukkhato va
muccissanti, patta-sampattito va
na parihayissanti’’ti evam pavatta-
kammassakata-dassana-padatthana.

patigha-nunaya-viipasamo tassa sampatti,

gehasitaya anfnanu-pekkhaya sambhavo vipatti.
(DhsA.238, Vs.1.311.312)

Jjhanupekkha (tatramajjhattata)
majjhatta-lakkhana,

anabhoga-rasa,
abyapara-paccupatthana.

piti-viraga-padatthana. (DhsA.218)
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(8) Tranquility of the mental body

(9) Tranquility of consciousness
(C) the quieting down of disturbance in the mental body.
the quieting down of disturbance in consciousness.
(F) to crush disturbance of the mental body.
to crush disturbance of consciousness.
(M) asinactivity or peacefulness and coolness of the mental body.
asinactivity or peacefulness and coolness of consciousness.
(P) the associated mental body.
the associated consciousness.

They should be regarded as opposed to such defilements as agitation
(restlessness), which create distress or unpeacefulness in the mental
body and in consciousness.

(10) Lightness of the mental body

(11) Lightness of consciousness
(C) the subsiding of heavinessin the mental body.
the subsiding of heaviness in consciousness.
(F) to crush heavinessin the mental body.
to crush heaviness in consciousness.
(M) as non-sluggishness of the mental body.
as non-sluggishness of consciousness.
(P) the associated mental body.
the associated consciousness.

Both of them should be regarded as opposed to the defilements of
sloth (stiffness) and torpor, which create heaviness in the mental body
and in consciousness.

(12) Malleability of the mental body

(13) Malleability of consciousness

(C) the subsiding of rigidity in the mental body.
the subsiding of rigidity in consciousness.

(F) to crushrigidity in the mental body.
to crush rigidity in consciousness.

(M) They are manifested as non-resistance to the object, such as
anapana-patibhaga-nimitta.

(P) the associated mental body.
the associated consciousness.

Both of them should be regarded as opposed to the defilements of
wrong (false) views, conceit etc., which create the rigidity of the
mental body and of the consciousness.

(14) Wieldiness of the mental body

(15) Wieldiness of consciousness

(C) the subsiding of unwieldiness in the mental body.
the subsiding of unwieldiness in consciousness.

(F) to crush unwieldiness in the mental body.
to crush unwieldiness in consciousness.

(M) as success in making something (such as anapana-patibhaga-
nimitta) an object of the mental body.
as success in making something (such as anapana-patibhaga-
nimitta) an object of consciousness.

kaya-passaddhi
citta-passaddhi

kaya-citta-daratha-viipasama-
lakkhana,
kaya-citta-daratha-nimaddana-rasa,

kaya-cittanam aparipphandana-
sitibhava-paccupatthana,
kaya-citta-padatthana.

kaya-cittanam avilpasama-kara-
uddhaccadi-kilesa-patipakkha-
bhiitati datthabba. (DhsA.174, Vs.2.95)

kaya-lahuta

citta-lahuta

kaya-citta-garu-bhava-vipasama-
lakkhana,

kaya-citta-garu-bhava-nimaddana-
rasa,

kaya-cittanam adandhata-
paccupatthana,

kaya-citta-padatthana.

kaya-cittanam garubhava-kara-
thina-middhadi-kilesa-patipakkha-
bhiitati datthabba. (DhsA.174, Vs.2.95)

kaya-muduta

citta-muduta
kaya-citta-tthambha-viipasama-
lakkhana,
kaya-citta-thaddha-bhava-
nimaddana-rasa,
appatighata-paccupatthana,

kaya-citta-padatthana.

kaya-cittanam thaddha-bhava-kara-
ditthi-manadi-kilesa-patipakkha-
bhiitati datthabba. (DhsA.174, Vs.2.95)

kaya-kammaiifiata
citta-kammafifiata
kaya-cittakammanna-bhava-
vupasama-lakkhana,
kaya-cittakammanna-bhava-
nimaddana-rasa,
kaya-cittanam arammana-karana-
sampatti-paccupatthana,
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(P) the associated mental body.
the associated consciousness.

Both of them should be regarded as opposed to the remaining
hindrances, etc., which create unwieldiness of the mental body and
consciousness. They should also be regarded as bringing trust in the
dhammas that should be trusted in, and as bringing susceptibility of
application to beneficial acts, like the refining of gold.

(16) Proficiency of the mental body

(17) Proficiency of consciousness
(C) hedthiness of the mental body.
heal thiness of consciousness.
(F) to crush unhealthiness of the mental body.
to crush unheal thiness of consciousness.
(M) as absence of disability of the mental body.
as absence of disability of consciousness.
(P) the associated mental body.
the associated consciousness.

Both of them should be regarded as opposed to lack of faith, etc.,
which cause unhealthiness of the mental body and consciousness.

(18) Rectitude of the mental body

(19) Rectitude of consciousness

(C) uprightness (straightness) of the mental body.
uprightness of consciousness.

(F) to crush tortuousness of the mental body.
to crush tortuousness of consciousness.

(M) as non-crookedness of mental body.
as non-crookedness of consciousness.

(P) the associated mental body.
the associated consciousness.

Both of them should be regarded as opposed to hypocrisy and
fraudulence, etc., which create crookedness or tortuousness in the
mental body and in consciousness.

Abstinence - 3

(20) Right speech (Abstinence from verbal misconduct)
(21) Right action (Abstinence from bodily misconduct)
(22) Right livelihood (Abstinence from wrong livelihood)

(C) non-transgression in the respective fields of bodily misconduct,
etc.; not treading there, iswhat is said.

(F) to draw back from the fields of bodily misconduct and so on.

(M) asthe not doing of these things.
(P) the special qualities of faith, conscience (shame), Fear of
wrong, fewness of wishes and so on.

They should be regarded as the mind's averseness from evil-doing.

kaya-citta-padatthana.

kaya-cittanamh akammaiffia-bhava-
karavasesa-nivaranadi-patipakkha-
bhuta, pasadaniya-vatthiisu pasada-
vaha, hitakiriyasu viniyogakkhama-
bhavavaha suvanna-visuddhi viyati
datthabba. (DhsA.174, Vs.2.95)

kaya-pagufifiata

citta-pagufifiata

kaya-cittanam agelafilabhava-
lakkhana,

kaya-citta-gelaffia-nimaddana-rasa,

niradinava-paccupatthana,

kaya-citta-padatthana.

kaya-cittanam gelaifia-kara-
asaddhiyadi-patipakkha-bhutati
datthabba. (DhsA.175, Vs.2.96)

kayu-jukata
cittu-jukata
kaya-citta-ajjava-lakkhana,

kaya-citta-kutila-bhava-nimaddana-
rasa,
ajimhata-paccupatthana,

kaya-citta-padatthana.

kaya-cittanam kutila-bhava-kara-
maya-satheyyadi-patipakkha-bhutati
datthabba. (DhsA.175, Vs.2.96)

virati - 3

samma-vaca

samma-kammanto

samma-ajivo

tissopi kaya-duccaritadi-vatthiinam
avitikkama-lakkhana,
amaddana-lakkhanati vuttam hoti.

kaya-duccaritadi-vatthuto
sankocana-rasa,

akiriya-paccupatthana,

saddha-hiro-ttappa-appicchatadi-
guna-padatthana.

papa-kiriyato cittassa vimukha-bhava-
bhiitati datthabba. (DhsA.177, Vs.2.97)
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Boundlessness - 2
(23) Compassion
(C) promoting the aspect of allaying suffering.
(F) Itsfunction residesin not bearing other's suffering.
(M) as non-cruelty.
(P) to see helplessness in those overwhelmed by suffering.

It succeeds when it makes cruelty subside, and
it fails when it produces sorrow.

(24) Appreciative Joy (Gladness)
(C) gladdening (produced by others' success).
(F) Itsfunction residesin being unenvious.
(M) asthe elimination of aversion (boredom).
(P) seeing beings' success.

It succeeds when it makes aversion (boredom) subside, and
it fails when it produces merriment.

Thewisdom faculty - 1

(25) Non-delusion (wisdom)

(C) penetrating dhammas (things) according to their
intrinsic nature (individual essence); or
sure penetration, like the penetration of an arrow shot
by a skillful archer.

(F) toilluminate the object, like alamp.

(M) asclarity of perspective, lucid discernment, like a good
guide in the forest.

Under standing (Wisdom)

(C) penetrating the individual essence of states (dhammas).

(F) to abalish the darkness of delusion, which conceals the
individual essence of states (dhammas).

(M) as clarity of perspective, lucid discernment (non-
delusion or non-bewilderment).

(P) concentration, because the Buddha says. “One who has
enough concentration knows and seesthe dhammas
asthey really are.” (A.3.259)%. This proximate causeis
especialy the cause of insight (vipassana).

The wisdom faculty:

Pabba is wisdom, understanding or knowing the dhammas
(ultimate realities) asthey really are. It is here called afaculty
because it exercises predominance in comprehending the
dhammas as they really are. In the Abhidhamma, the three
terms — wisdom (pabba), knowledge (bana), and non-
delusion (amoha) — are used synonymously. Insight or
insight knowledge is aso this mental factor, wisdom faculty.

appamabba - 2

karuna

dukkhapanayanakara-ppavatti-lakkhana,

para-dukkhasahana-rasa,

avihimsa-paccupatthana,

dukkhabhibhiitanam anatha-bhava-dassana-
padatthana.

vihimsipasamo tassa sampatti,

soka-sambhavo vipatti. (DhsA.237.238, Vs.1.311)

mudita

pamodana-lakkhana,

anissayana-rasa,
arati-vighata-paccupatthana,

sattanam sampatti-dassana-padatthana.

arati-vilpasamo tassa sampatti,
pahasa-sambhavo vipatti. (DhsA.238, Vs.1.311)

pabbindriya - 1

amoho (pafifia)
yatha-sabhava-pativedha-lakkhano,

akkhalita-pativedha-lakkhano va
kusalissasakhitta-usu-pativedho viya.
visayo-bhasana-raso padipo viya.
asammoha-paccupatthano
arafifa-gata-sudesako viya.
(DhsA.166,Vs.2.95)

~ -

pafifia
dhamma-sabhava-pativedha-lakkhana,
dhammanam sabhava-paticchadaka-
mohandhakara-viddhamsana-rasa,
asammoha-paccupatthana,

‘‘samahito yathabhiitam janati passati’’ti
vacanato pana samadhi tassa padatthanam.
(Vs.2.68)

1A.3.259 : Avguttara Nikaya, Burmese edition (Sixth Savgha Council). Volume 3. Page 259.
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Unwholesome mental factors -14

(1) Delusion
(C) blindness; or
unknowing.

(F) non-penetration; or
to conceal the individual essence of an object.
(M) as the absence of right theory; or
as darkness.
(P) unwise (unjustified) attention.
It should be regarded as the root of al that is unprofitable
(unwholesome).
(2) Shamelessness (Consciencel essness)
(C) absence of disgust at bodily misconduct, etc.; or
immodesty.
(F) doing evil in the mode of immodesty.
(M) as not shrinking away from the evil in the mode of
immodesty.
(P) disrespect for oneself.

(3) Fearlessness
(C) absence of anxiety about bodily misconduct, etc.; or
absence of dread on their account.
(F) doing evil in the mode of absence of dread.
(M) as not shrinking away from evil in the mode of
absence of dread.
(P) disrespect for others.

(4) Agitation (Restlessness)
(C) disquiet,
like water whipped by the wind.
(F) unsteadiness,
like aflag or banner whipped by the wind.
(M) asturmoil,
like ashes flung up by pelting with stones.
(P) unwise attention to mental disquiet.
It should be regarded as distraction of consciousness.

(5) Greed
(C) grasping an object, like birdlime (lit. 'monkey plaster').
(F) sticking, like meat put in a hot pan.

(M) as not giving up, like the dye of lamp-black.

(P) seeing enjoyment in things that lead to bondage.

Of these, Swelling with the current of craving, it should be
regarded as taking [beings] with it to states of loss, asa
swift-flowing river does to the great ocean.

(6) Wrong view
(C) unwise (unjustified) interpreting.

(F) to preassume.

(M) aswrong interpreting.

(P) unwillingness to see Noble Ones, and so on.

It should be regarded as the most reprehensible of all.

(7) Pride (conceit)

(C) haughtiness.

(F) arrogance.

(M) as vaingloriousness.

akusala-cetasika - 14

moho
cittassa andha-bhava-lakkhano,
annana-lakkhano va.
asampativedha-raso,
arammana-sabhava-cchadana-raso va.
asamma-patipatti-paccupatthano,
andhakara-paccupatthano va.
ayoniso-manasikara-padatthano.
sabbakusalanam miilanti datthabbo.

(DhsA.291, Vs.2.98)
ahirikam
kaya-duccaritadihi ajigucchana-lakkhanam,
alajja-lakkhanam va.
alajja-karena papanam karana-rasam.
alajja-karena papato asankocana-paccupatthanam.

atta-agarava-padatthanam.

(DhsA.291, Vs.2.98, VsTi.2.149)!
anottappam
kaya-duccaritadihi asarajja-lakkhanam,
anuttasa-lakkhanam va.
anuttasakarena papanam karana-rasam.
anuttasakarena papato asarikocana-paccupatthanam.

para-agarava-padatthanam.
(DhsA.291, Vs.2.98, VsTi.2.149)

uddhaccam
cetaso aviupasama-lakkhanam,

vatabhighata-cala-jalam viya.
ana-vatthana-rasam,

vatabhighata-cala-dhajapataka viya.
bhantatta-paccupatthanam,

pasanabhighata-samuddhatabhasmam viya.
cetaso avipasame ayonisomanasikara-padatthanam.
citta-vikkhepoti datthabbari. (DhsA.292, Vs.2.99)

lobho

arammana-ggahana-lakkhano, makkatalepo viya.
abhisanga-raso, tattakapale khitta-mamsa-pesi viya.
apariccaga-paccupatthano, telafijanarago viya.
samyojaniya-dhammesu assadadassana-padatthano.
tanha-nadi-bhavena vaddhamano sighasota nadi iva
maha-samuddam apayameva gahetva gacchatiti
datthabbo. (DhsA.291, Vs.2.98)

miccha-ditthi

ayoniso abhinivesa-lakkhana,

paramasa-rasa,

miccha-bhinivesa-paccupatthana,

ariyanam adassana-kamatadi-padatthana.

paramam vajjanti datthabba. (DhsA.290, Vs.2.98)
mano

unnati-lakkhano,

sampaggaha-raso,

ketukamyata-paccupatthano,

1VsTi.2.149 : Visuddhimagga sub-commentary (mahatika), Burmese edition (Sixth Savgha Council). Volume 2. Page 149.
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(P) greed dissociated from wrong views.
It should be regarded as like madness.

(8) Hatred (Hate)

(C) savageness, like a provoked snake.
(F) to spread, like adrop of poison; or
to burn up its own support, like aforest fire.
(M) as persecuting,
like an enemy who has got his chance.
(P) the grounds for annoyance.
It should be regarded as like stale urine mixed with poison.

(9) Envy (Jealousy)
(C) beingjeaous of others’ success.
(F) to be dissatisfied with that.
(M) as averseness from that.
(P) another’s success.
It should be regarded as a fetter.
(10) Avarice
(C) the hiding of one’s own success that has been or can be
obtained.
(F) not to bear sharing these with others.

(M) as shrinking; or
as meanness.
(P) on€e'sown success.
It should be regarded as a mental disfigurement.

(11) Worry (remorse)
(C) subsequent regret.
(F) to sorrow about what has and what has not been done.
(M) asremorse.
(P) what has and what has no been done.
It should be regarded as Slavery.

(12) Sloth (Stiffness)
(C) lack of driving power.
(F) toremove energy.
(M) as subsiding.
(P) unwise attention to boredom, sloth, and so on.

(13) Torpor
(C) unwieldiness.
(F) to smother.
(M) aslaziness; or
as nodding and sleep.
(P) unwise attention to boredom, sloth, and so on.

(14) Uncertainty (Doubt)
(C) doubt.
(F) towaver.
(M) as indecisiveness, or
astaking various sides.
(P) unwise attention.
It should be regarded as obstructive of theory.

ditthi-vippayutta-lobha-padatthano.
ummado viya datthabbo. (DhsA.297, Vs.2.99)

doso
candikka-lakkhano pahata-siviso viya.
visappana-raso visanipato viya,
attano nissayadahana-raso va davaggi viya.
diisana-paccupatthano
laddhokaso viya sapatto.
aghata-vatthu-padatthano.
visa-samsattha-puti-muttam viya datthabbo.
(DhsA.299, Vs.2.100)
issa
para-sampattinam usiiyana-lakkhana,
tattheva anabhi-rati-rasa,
tato vimukha-bhava-paccupatthana,
para-sampatti-padatthana.
samyojananti datthabba. (DhsA.299, Vs.2.100)
macchariyam
laddhanam va labhitabbanam va attano
sampattinam nigihana-lakkhanam.
tasamyeva parehi sadharana-bhava-
akkhamana-rasam.
sarnikocana-paccupatthanam,
katu-kancu-kata-paccupatthanam va.
atta-sampatti-padatthanam.
cetaso virupa-bhavoti datthabbam.

(DhsA.299, Vs.2.100)
kukkuccam

paccha-nutapa-lakkhanam,
kata-kata-nusocana-rasam,
vippatisara-paccupatthanam,
kata-kata-padatthanam.

dasabyamiva datthabbam. (DhsA.299, Vs.2.100)

thinam

anussaha-lakkhanam,

viriya-vinodana-rasam,

samsidana-paccupatthanam,

arati-vijambhikadisu (aratitandi vijambhitadisu)
ayoniso-manasikara-padatthanam. nsa 297, vs.2.99)

middham

akammannata-lakkhanam,

onahana-rasam,

linata-paccupatthanam,

pacalayika-nidda-paccupatthanam va.

arati-vijambhikadisu (aratitandi vijambhitadisu)
ayoniso-manasikara-padatthanam. nsa 297, vs.2.99)

vicikiccha

samsaya-lakkhana,

kampana-rasa,

anicchaya-paccupatthana,
anekamsa-gaha-paccupatthana va,
ayoniso-manasikara-padatthana.
patipatti-antaraya-karati datthabba. onsa.300, vs.2.101)
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The factors of dependent origination

(1) Ignorance
(C©) unknowing the dhammas (ultimate realities).
(F) toconfuse.
(M) as concealing the individual essence of dhammas.
(P) cankers.

(2) Formations (Volitional formations)
(C) forming.
(M) to accumulate (endeavouring).
(M) asvalition.
(P) ignorance.

(3) Consciousness
(C) cognizing.
(F) togo before.
(M) itsdf as rebirth-linking.
(P) formations; or
the physical basis and object.

(4) Mentality
(C) bending
(F) to associate.
(M) as inseparability of its components, [that is, the three
aggregates.]
(P) consciousness.

Materiality
(C) being molested.
(F) to be dispersed (alteration).
(M) as indeterminate.
(P) consciousness.

(5) The sixfold base (The six sense-bases)
(C) actuating (extending).
(F) tosee, and soon.
(M) asthe state of physical basis and door.
(P) mentality-materiality.

(6) Contact
(C) touching.
(F) impinging (impingement).
(M) as coincidence [of internal and external base and
CONSCiousness).
(P) thesixfold base (the six sense-bases).

(7) Fedling
(C) experiencing.
(F) toexploit the stimulus of the object. (sampling the
nature of an object.)
(M) as pleasure/bliss and pain/grief.
(P) contact.

paticca-samuppadassa angani

avijja

anfana-lakkhana,

sammohana-rasa,
chadana-paccupatthana,
asava-padatthana. (VbhA.129, Vs.2.159) *

sanikhara
abhi-sankharana-lakkhana
ayuhana-rasa,

cetana-paccupatthana,
avijja-padatthana. (VbhA.129, Vs.2.159)

vififianarm
vijanana-lakkhanam,
pubbangama-rasam,
patisandhi-paccupatthanam,
sankhara-padatthanam,
vattha-rammana-padatthanam va.
(VbhA.129, Vs.2.159)
namar
namana-lakkhanam ,
sampayoga-rasamn,
avinibbhoga-paccupatthanam,

vififlana-padatthanam. (VbhA.129, Vs.2.159)

ripam

ruppana-lakkhanam,

vikirana-rasam,
abyakata-paccupatthanam,
vififlana-padatthanam. (VbhA.129, Vs.2.159)

salayatanam

ayatana-lakkhanam,

dassanadi-rasam,
vatthu-dvara-bhava-paccupatthanam,
nama-rapa-padatthanam. (VbhA.129, Vs.2.159)

phasso
phusana-lakkhano,
sanghattana-raso,
sangati-paccupatthano,

saldyatana-padatthano. (VbhA.129, Vs.2.159)

vedana
anubhavana-lakkhana,
visaya-rasa-sambhoga-rasa,

sukha-dukkha-paccupatthana,
phassa-padatthana. (VbhA.129, Vs.2.159)

1VbhA.129 : Vibhavga commentary (sammoha-vinodani), Burmese edition (Sixth Savgha Council). Page 129.
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(8) Craving
(C) being acause[,that is, of suffering].
(F) toddight (delighting in).
(M) asinsatiability (unsatisfiedness).
(P) feedling.

(9) Clinging
(C) seizing (grasping).
(F) not to release.
(M) asastrong form (strength) of craving and as (false) view.
(P) craving.

(10) Becoming (Existence)
(C) being kammaand kamma-result.
(F) to make become and to become.
(causing to exist and existence.)
(M) as wholesome (profitable), unwholesome (unprofitable) and
indeterminate.
(P) clinging.

(11) Birth

(C) thefirst genesisin any [sphere of] becoming.
(the first reproduction here or there in existence.)

(F) to consign (assigning) [to a sphere of becoming].

(M) as an emerging (appearing) here (in this existence) from a
past existence; or
as the variedness of suffering by means of result.

(P)* kamma-process becoming (kamma-bhava).

(12) Ageing
(C) the maturing (ripening) of the aggregates.
(F) leading on to desth.
(M) as the vanishing (destruction) of youth.
(P)* birth.

Death
(C) afdl or shifting or passing.
(F) todigoin (disunction).
(M) as absence from the destiny [in which there was rebirth].
(P)* birth.

Sorrow
(C) inner consuming.
(F) completely to consume the mind.
(M) as continua sorrowing.
(P)* loss of relative, and so on.

L amentation
(C) crying out (calling out).
(F) proclaiming virtues and faults.
(M) as tumult (excitement).
(P)* loss of relative, and so on.

tanha

hetu-lakkhana,

abhinandana-rasa,
atitta-bhava-paccupatthana,
vedana-padatthana. (VbhA.129, Vs.2.159)

upadanam

gahana-lakkhanam,

amuficana-rasam,
tanhadalhatta-ditthi-paccupatthanam,
tanha-padatthanam. (VbhA.129, Vs.2.160)

bhavo
kamma-kammaphala-lakkhano,
bhavana-bhavana-raso,

kusala-kusala-byakata-paccupatthano,
upadana-padatthano. (VbhA.129, Vs.2.160)

jati

tattha tattha bhave pathamabhinibbatti-
lakkhana,

niyyatana-rasa,

atitabhavato idha ummujjana-
paccupatthana,

dukkha-vicittata-paccupatthana va.

(VbhA.90, Vs.2.130)

jara

khandha-paripaka-lakkhana,

maranupa-nayana-rasa,

yobbana-vinasa-paccupatthana.
(VbhA.94, Vs.2.132)

maranam

cuti-lakkhanam,

viyoga-rasam,

gati-vippavasa-paccupatthanam.
(VbhA.95, Vs.2.133)

soko
anto-nijjhana-lakkhano,
cetaso parijjhapana-raso,
anu-socana-paccupatthano.
(VbhA.97, Vs.2.134)

paridevo
lalappana-lakkhano,
guna-dosa-kittana-raso,
sambhama-paccupatthano.

(VbhA.98, Vs.2.134)
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Pain (Bodily Pain)
(C) the oppression of the body.

(F) to cause grief in the foolish.

(M) as bodily affliction.
(P)* undesirable tangible data.

Grief (Mental Pain)
(C) mental oppression.
(F) to distressthe mind.
(M) as mental affliction.
(P)* undesirable object.

Despair (Woe)
(C) burning of the mind; or
frustration.
(F) to bemoan (moaning).
(M) as dejection.
(P)* loss of relative, and so on.

dukkham

kaya-pilana-lakkhanam,

duppaffianam domanassa-karana-rasam,
kayikabadha-paccupatthanam. (Vs.2.134)

domanassam

citta-pilana-lakkhanam,
mano-vighata-rasam,
manasa-byadhi-paccupatthanam. (Vs.2.135)

upayaso

citta-paridahana-lakkhano, (Vs.2.135)
byasatti-lakkhano, (VbhA.99)
nitthunana-raso,

visada-paccupatthano. (VbhA.99, Vs.2.135)

visuddhi).

% Which translates as:
° " Thediscerning of mentality (nama) and materiality (rupa) according to ..'

In the abhidhammattha savgahaiit is stated that:
" Lakkhana -rasa- paccupatthana- padatthana- vasena
nama -rupa -pariggho ditthi-visuddhi nama.”
(chapter 9, visuddhibhedo)

. - - - - - - - - .
o’ The purification of view (ditti-visuddhi) °e,
.o. To develop the seven stages of purification a meditator must first develop the °.

purification of virtue (sila-visuddhi) followed by purification of mind (citta-visuddhi). °
Having achieved purification of mind he can devel op the purification of view (ditthi-

.o. characteristic, function, manifestation, and proximate causeiscalled e

purification of view."

May you attain Nibbana happily and quickly!



