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NOTES

[I. Mundane Knowledge
[1. Learning or Erudition (suta)]

Sot’àvadhàne pa¤¤à suta-maye ¤àõaü.

The wisdom gained by listening attentively [to the Dhamma1] is knowledge based on what has been heard [or learnt by hearing or reading].

1. Dhamma, here in the sense of The Buddha’s Teaching, pertains, in brief, to His Teaching classed as aggregates, bases, elements, faculties, truths, dependent origination, [impermanence, suffering, not-self (PsA8f)], etc. that are the ‘soil’ (bhåmi) in which wisdom grows.’ (Vism 443) These are given in detail at Ps i.1ff. Therefore, ‘the disciple should fortify his knowledge by learning and questioning about these teachings.’ (Vism 443) 

For Sutta-references on suta-maye ¤àõaü, please see e.g. M ii.175; i.480 (ohita-soto dhammaü suõàti); S i.214 (sususà labhate pa¤¤aü). 


[2. Virtue or Morality (sãla)]

Sutvàna saüvare pa¤¤à sãla-maye ¤àõaü.
The wisdom gained by restraining oneself [from misconduct by the body, speech and thought2] after listening to the Dhamma is knowledge based on virtue.

2. Kàyaduccaritàdãnaü saüvaraõato. (PsA 10). In a more broad sense, by restraining oneself according to the Pàtimokkha​-rules, etc. by monks

and according to their respective precepts by lay people. (See Ps i.45)

The volitional restraint from misconduct is in each instance the feature of virtue, which is the foundation of the whole practice in the noble eight-fold path, and therewith the first of the three kinds of training (sikkhà), namely, virtue, concentration and wisdom.

According to The Buddha, `wisdom is “cleansed” by virtue (sãla-pari- dhotà), and virtue by wisdom (pa¤¤à-paridhotà) in the same way as one hand cleanses the other. [Thus] in whom there is virtue there is also wisdom, and in whom there is wisdom there is also virtue. Wisdom is for the virtuous ones and virtue for the wise. Virtue and wisdom are reckoned in the world as the supreme qualities.' (D i.123)

`Virtue is the states beginning with volition present in one who abstains from killing living beings, etc., or in one who fulfils the practice of the duties. For this said in the Pañisambhidàmagga: “What is virtue? There is virtue as volition, virtue as mental-factor (cetasika, [consisting of non-covetousness, non-ill-will, and right view]), virtue as restraint, and virtue as non-transgression: Ps i.44.”

The characteristic of virtue is composing oneself. Its function has a double sense: action to stop misconduct, and achievement of blamelessness in virtuous men. It is manifested as the kinds of purity stated thus: “Bodily purity, verbal purity, mental purity: A i.271”. Its proximate cause, i.e. its near reason [for its manifestation] are conscience and shame. For when conscience and shame exist, virtue arises and persists; and when they do not, it neither arises nor persists.' (Vism 6f)

Leading a virtous life, one experiences a happy and contented life here and in the hereafter. Virtue helps him to be fearless, as he has done no wrong to himself or to others. He feels no remorse, guilt or self-blame; hence he feels joy, rapture, calm and happiness; he achieves concentration, knowledge of seeing things according to reality, and so forth. (See A v.1) In addition, he accrues five blessings: fortune as a consequence of his diligence, good reputation, self-confidence, dying unconfused and heavenly rebirth. (See D ii.86) Other blessings are those beginning with being dear to others and ending with the complete exhaustion of mental cankers (àsava-kkhaya: M i.33).

`There are many kinds of virtue, such as temporary and lifelong, mundane and supramundane. All virtue subject to mental cankers (àsa- vas) is mundane; that not subject to mental cankers is supramundane. The mundane brings about impovement in future saüsaric existence and is a prerequisite for the escape from saüsaric existence. The supramundane brings about [at the moment of the supramundane Fruition: see No. 12] the escape from saüsaric existence and is the ground of Reviewing Knowledge (paccavekkhaõa-¤àõa: see No. 14).' 

(Vism 6f)

For Sutta-references on the term sãla-maya, please see e.g. A iv. 241; Nett 8; Vbh 309.  


[3. Concentration (samàdhi)]

Saüvaritvà samàdahane pa¤¤à samàdhi-bhàvanà-maye ¤àõaü.
The wisdom gained by concentrating one’s mind after restraining oneself [from misconduct] is knowledge based on the development of concentration.3
3. I.e. based on the development of concentration (samàdhi) in ‘the eight attainments [of the four fine-material and immaterial jhànas] including their access concentration’ (sa-upacàra-aññha-samàpatti). 

 (Vism 587)

`Concentration (samàdhi) is in the sense of centering (àdhàna) of mind and mental-factors (citta-catasikas) evenly (samaü) and rightly (sammà) on a sinle object. So it is the state, on account of which mind and mental-factors remain evenly and rightly on a single object undistracted and unscattered.
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