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[to the senses], there the underlying tendency to aversion underlies. So upon these two [pleasant or unpleasant objective] phenomena ignorace grows, and the conceit, wrong view and sceptical doubt may be regarded as co-efficient with them.' (Ps i. 123; PsA 273)

Please see also n. 24 and App. 2 on how the underlying tendencies are gradually eliminated by the Noble Paths.

The Buddha knows beings' underlying tendencies. `He also knows their character or moral nature (carita) according to their meritorious, demeritorious, and imperturable [i.e. immaterial-sphere] karma-formations, either with minor or major result.

He knows their inclinations (adhimutti) according to whether they are inclined upon what is inferior or superior, and how those inclined upon what is inferior or superior associate with their equals, and that was the case in the past, and will also be in the future.

And He knows beings capable (bhabba) or incapable  (abhabba) to enter on the right way (sammataü niyàmaü, i.e. the Noble Path) according to whether they are obstructed or not:

(  by karma [with immediate result leading to hell, ànantarika-kamma]; (  by mental defilements [such as the Three Wrong Views with Fixed

    Bad Destination (niyata-micchà-diññhi), i.e. views of non-causality of

    existence (ahetuka-diññhi), of the inefficacy of action (akiriya-diññhi),

    and nihilism (natthika-diññhi); cf D Nr. 2, M Nr. 60]

(  by karma-result [due to being born without or with only two root-

    conditions (ahetuka- / duhetuka-pañisandhi); and

(  according to whether they have or not have faith, zeal and wisdom.'

      (Ps i.124)


[70. The Twin Miracle (yamaka-pàñihãra)]

Yamaka-pàñihãre ¤àõaü.
Knowledge of the twin miracle.128

128. `The Buddha performs the Twin Miracle, which is not shared by disciples, by producing a mass of fire from the upper part of his body and a shower of water from the lower, and then alternatively. He does the same from the east and west side of his body ... from each finger and toe ... and he even produces a mass of fire and a shower of water from each hair.

In the same way as with fire and water, He produces the six colours of blue, yellow, red, white, pink and radiant in twin mode from different parts of His body. And he walks, stands, etc. while His created image stands or sits or lies down, and then alternatively.'

Thus `it is a Twin Miracle because the mass of fire and shower of water, etc. occur at once simultaneously.' (PsA 41)

According to Pàëi Texts there is no quicker mastery than the Twin Miracle. (e.g. Vism 154)

The Twin Miracle was evidently repeatedly performed by The Buddha, and it is often referred to in, for example, Ap ii.504 (as pàñiheraü); J i.77, 88, 193; SnA i.36; AA i.37; MA ii.962; Miln 349; Vism 390; PvA 137; Dàñhà-vaüsa i.50. The miracle was also performed by The Buddha's relics; see, e.g., Mahà-vaüsa xvii.52; Vinaya Commentary i.88, 92.  In Buddha-vaüsa, pp. 33, 55, where it is referred to as pàñiheraü, accounts are given of how it was also performed by Nàrada and Vessabhå, two former Buddhas. 

The most famous incidence of the present Buddha's performance was that at the foot of the Gaõóamba-tree, at the gate of Sàvatthi, that is, in the city where all Buddhas perform this Miracle. This was in the seventh year after His Enlightenment (DA i.57). A great multitude that extended to a distance of thirty-six leagues assembled to witness it. The Miracle lasted for a long while, and He preached to the multitude from time to time. He also performed other miracles and preached sermons during sixteen days according to the various dispositions of those present. At the end conclusion of the Twin Miracle two hundred millions of beings [including gods] penetrated to an understanding of the Dhamma.

 (Miln 349) 

Please see Dictionary of Pàëi Proper Names, G.P. Malalasekera, Routledge & Kegan Paul Ltd., London, 1974: Yàmaka-pàñihàriya. 


[71. The Great Compassion (mahà-kàruõa)]

Mahà-karuõà-samàpattiyà ¤àõaü.
Knowledge of the attainment of the Great Compassion.129
129. `Buddhas who see in many aspects [with Their eye of knowledge (¤àõa-cakkhu) and Buddha-eye] are filled with Great Compasion for [the sufferings of] beings.

They see how worldy life is burning, how the world has no lastingness and is led on [from ageing to death: M ii.68], has no shelter and no protector [M ii.68], has nothing of its own, for beings have to leave all and pass away [ibid.], it is incomplete, insatiate, and the slave of craving [ibid]. They see how worldy life is agitated and uncalm, is wounded by darts and are filled with Compassion for [the sufferings of] beings thinking `There is none other but myself to draw out the dart.' They see how worldy life fares in ignorance, it is blind, it is enclosed in an egg [of ignorance: Vin iii.3], is like a tangled skein, a knotted ball of thread, a matted web of tares [D ii.55], and is not excempt from the round of rebirth in the states of deprivation [i.e. animal, ghost, demon states and hell]. How worldy life is a maze of lust, hate, and delusion, is enveloped in the net of craving and views, is committed by birth, under-
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