Absolute DiscriminationT

Today's talk is the first on the Fourth Noble Truth, the Noble Truth of the Way Leading to the Cessation of Suffering (Dukkha Nirodha Gàminã Pañipadà Ariya Sacca§), the Noble Eightfold Path (Ariya Aññh-a​ï​gi​ka​ Magga) that leads to Nibbàna. We shall today look at the Noble Eightfold Path as a whole, and only briefly at the individual factors.

In His very first teaching of Dhamma, The Buddha began by explaining the two paths without a purpose, and the one path with a purpose, the Noble Eightfold Path:
 
Bhikkhus, these two extremes ought not to be followed by one gone forth from the house-life. What two? 
There is the practice of indulgence in sensuality, 
· which is inferior
(hãno), 
· vulgar
(gammo), 
· of the common man
(pothujjaniko), 
· ignoble
(an-ariya),
·  and without purpose
(an-attha-sa§hito). 
This extreme is the path of the six senses, the stupid sixfold path, so to speak: the path of pleasant sights, sounds, odours, flavours, touches and sensations, perceptions, etc. 

And there is the practice of self-mortification, which is 
· suffering
(dukkho), 
· ignoble
(an-ariya) 
· and without purpose
(an-attha-sa§hito). 
This extreme is the super-stupidT sixfold path, so to speak: the path of unpleasant sights, sounds, odours, flavours, touches and sensations, perceptions, etc. These two stupid paths make for blindness, ignorance, trouble, suffering and continued rebirth (even in hell).
 

The middle way (majjhimà pañipadà) discovered by the Tathàgata
 avoids both these extremes; 
· it is vision-making
(cakkhu-karaõã), 
· it is knowledge-making
(¤àõa-karaõã), 
· 
and to peace
(upasamàya), 
· 
to direct knowledge
(abhi¤¤àya), 
· 
to enlightenment
(sambodhàya), 
· 
to Nibbàna
(Nibbànàya) 

it leads
(sa§vattati). 
And what is the middle way? It is simply the Noble Eightfold Path (Ariya Aññha​ï​gi​ka​ Magga), that is to say, 
[1] Right View
(Sammà Diññhi), 
[2] Right Will
(Sammà Saïkappa), 
[3] Right Speech
(Sammà Vàcà), 
[4] Right Action
(Sammà Kammanta), 
[5] Right Livelihood
(Sammà âjãva), 
[6] Right Effort
(Sammà Vàyàma), 
[7] Right Mindfulness
(Sammà Sati), 

[8] Right Concentration
(Sammà Samàdhi).

The Noble Eightfold Path comprises three groupings. There is an explanation of each grouping by an arahant bhikkhuni Dhammadinnà to her former husband, Visàkha (she was praised by The Buddha as chief bhikkhuni in explaining the Dhamma):
 
[1] Right Speech, Right Action, and Right Livelihood: 

these things comprise the morality grouping
(sãla-kkhandhe). 
[2] Right Effort, Right Mindfulness, and Right Concentration: 

these things comprise the concentration grouping
(samàdhi-kkhandhe). 
[3] Right View and Right Will: 

these things comprise the wisdom grouping
(pa¤¤à-kkhandhe).

Now, when we practise the Noble Eightfold Path, we are practising morality, concentration and wisdom, but that is not the same as to say that when we practise morality, concentration and wisdom, we are practising the Noble Eight fold Path. The arahant bhikkhuni Dhammadinnà explains: 
 
The three groupings are not included by the Noble Eightfold Path, friend Visàkha, 
but the Noble Eightfold Path is included by the three groupings.

What does this mean? It means that merely because we give dàna, observe the five precepts, once in a blue moonT spend twenty minutes casually watching our breath, and occasionally listen to a Dhamma tape while driving to and from work and the shops, then even though those actions in a small way constitute practice of morality, concentration and wisdom, they do not not constitute practice of the Noble Eightfold Path. Even if we go for a three month retreat, and observe the eight precepts, and develop the jhànas, that does not constitute practice of The Noble Eightfold Path either. The Noble Eightfold Path is namely nothing less than the Stream-Entry Path (Sotapatti Magga). Only with Stream-Entry do each of the eight factors become a factor of the path (magg-aïga). Only a Noble One (Ariya) has entered upon the Noble Path (Ariya Magga): it goes without saying. The Buddha explains:
 
This Noble Eightfold Path is the stream
(soto) 

One who possesses this Noble Eightfold Path is a Stream-Enterer
(sota-panno).
Hence, although the Noble Eightfold Path cannot be less than the Stream-Entry Path (Sotà-patti Magga), it can be more, for it can also be the the higher noble paths: the Once-Return Path (Sakad-àgàmi Magga), and the Non-Return Path (An-àgàmi Magga).
 When we attain the Arahant  Path (Arahatta Magga), however, our path is no longer the Noble Eightfold Path, but the Noble Tenfold Path (Dasaïgika Magga).
 

So long as we are an ignorant common person (puthujjana), however, our path is not the Noble Eightfold Path. But we may at times practise the factors. In that case, the individual factor is what The Buddha calls mundane (lokiya):
 
· affected by taints
(s-àsavà), 
· partaking of merit
(pu¤¤a-bhàgiyà), 
· ripening on the side of attachment
(upadhi-vepakkà). 
This is not a path factor (magg-aïga§). The result of practising the mundane factors is only happy rebirths,
 which happy although they may be are an ignoble result. So long as our Right View is only mundane, it is also uncertain: we may still adopt wrong view, undertake the ignoble search,
 and even enter upon the wrong eightfold path to unhappy rebirths.
 That is why The Buddha never speaks of the mundane Noble Eightfold Path: it is a contradiction in words.

Once we have become a Noble One (ariya), however, (once we have attained Nibbàna), the eight factors have come together to comprise the Noble Eightfold Path. In that case, the individual factor is what The Buddha calls supramundane (lokuttarà):
 
· Noble
(Ariyà), 
· taintless
(an-àsavà), 
· supramundane
(lokuttarà), 
· a path factor
(magg-aïga§). 
The result of developing the Noble Eightfold Path is assuredly arahantship (the end of rebirth and suffering). It will take place at the latest after seven more rebirths. When we have become a Noble One (ariya), we will have done away with personality view (sakkàya diññhi), will have absolute faith in the law of kamma, and will have overcome doubt about The Buddha's enlightenment, and the true path to liberation. Then is our Right View such that we are incapable of adopting wrong view, incapable of undertaking the ignoble search, and incapable of entering the wrong eightfold path to unhappy rebirths. Right View discriminates: absolute Right View discriminates absolutely.

In practical terms, what does it mean that we have entered the stream? To enter the stream is to know and see Nibbàna, as vividly as to see the fish, shells, gravel, etc. in the limpid waters of a mountain lake.
 When we know and see Nibbàna, there is what The Buddha calls Noble Right Concentration (Ariyo Sammà Samàdhi): it has Nibbàna as object. 

The Buddha explains that to develop that concentration, we need to develop five things:

Take the case, bhikkhus, of a bhikkhu who enters and abides in the first jhàna. 
This is, bhikkhus, the first development of the five-factored Noble Concentration. 
The second development is the second jhàna, the third the third, and the fourth development is the fourth jhàna. That is what The Buddha also calls Right Concentration (Sammà Samàdhi).
 For our Right Concentration to become a factor of the path, however, we the object of our jhàna needs to be Nibbàna. And for our Right Concentration to become the five-factored Noble Right Concentration, we need to develop the ability to look back, and know and see that we knew and saw Nibbàna: The Buddha calls it the reviewing sign (paccavekkhaõa nimitta).
 Only when we are able to review the sign of Nibbàna, can we know and see whether we have attained to Stream-Entry, Once-Return, etc. and develop the Path further.

Noble Right Concentration is jhàna concentration with Nibbàna as object: whenever we know and see Nibbàna, we are in jhàna. But Noble Right Concentration does not arise alone. It arises together with the remaining seven factors of the Noble Eightfold Path: Right View, Right Will, Right Speech, Right Action, Right Livelihood, Right Effort, and Right Mindfulness. The Buddha explains:
 
Unification of mind (cittassa ekaggatà) equipped with these seven factors 
is called Noble Right Concentration
(Ariyo Sammà Samàdhi), 

with its supports
(sa-upaniso), 

with its requisites
(sa-parikkhàro).
 
In other words, the eight factors co-operate: their forerunner
 is Right View. Let us see how they co-operate.

View is the forerunner (pubbaï-gamà). Our view is the way we see things: if our view is materialist, we see things as matter; if spiritualist, we see things as mind; if democratic, we see things as equal; if relativist, we see things as arbitrary; if our view is pragmatic
 we see things as independent of views (the magic word is `practical'Comment), and if our view is nihilistic, we see things as nothing at all. Whatever our view, it foreruns our conduct of body, speech, and mind: it is the forerunner of the path of our life. For example, with the highly esteemed pragmatic view as forerunner, modern politics in parliament and home are unprincipled and confused.

Confusion, however, does not arise when our forerunner is Right View. The Buddha explains:
 

And how is Right View the forerunner? 

One understands wrong view (micchà diññhi) as wrong view, 

      
      and Right View (Sammà Diññhi) as Right View:





this is one's Right View.
When we have Right View, we have sufficient understanding about reality so as to make absolute discrimination
 between Right View and wrong view. Without Right View, it is, of course, impossible.
The Buddha explains: 

And what, bhikkhus, is wrong view? `
· There is nothing offered, nothing sacrificed. 
No fruits from offering. 
· No fruit or result of good and bad actions. 
No need to discriminate between good and bad, because no kamma or kamma-vipàka. 
· No this world, no other world. 
No rebirth into different worlds. 
· No mother, no father. 
Our parents are no one special; they do not deserve discriminating treatment. 
· No beings who are born spontaneously. 
No devas and other such beings. 
· No good and virtuous ascetics and Brahmins in the world 

who have realized for themselves by direct knowledge 


and declare this world and the other world. 
Arahants and Buddhas are nothing special, just imaginings.

These ancient wrong views are familiar to us, for they constitute the orthodox modern view. The dogmas are, for example: 
· `All views are basically OK.' 
· `It's only natural to do wrong, never mind what you do.'
· `How we speak is not important; only communication matters.'
· `Men and women are absolutely equal!'
· `The majority is always absolutely right.'
· `All Nibbànas are the same.'
· `All paths lead to Nibbàna.'
· `The Saïgha (Third Gem
) is absolutely all beings on one of the paths to one of the Nibbànas.'
· `The Dhamma (Second Gem) is absolutely any teaching that is spiritual.'
· `Fundamentally, we are absolutely all of us Buddhas (the First Gem).' 
Such views make absolute discrimination against discrimination. Being bound up with sensuality, conceit, and stupendous ignorance, they are absolutely wrong view.

The Buddha explains Right View:
And what, bhikkhus, is Right View? 
· `There is something offered, something sacrificed. 
There are fruits from offering. 
· There is fruit and result of good and bad actions. 
We need to discriminate between good and bad actions, because there is kamma and kamma-vipàka. 
· There is this world, the other world. 
There is rebirth into different worlds. 
· There is a mother and father. 
Our parents are special; they deserve discriminating treatment. 
· There are beings who are born spontaneously. 
There are devas and other such beings. 
· There are good and virtuous ascetics and Brahmins in the world 

who have realized for themselves by direct knowledge 


and declare this world and the other world. 
Arahants and Buddhas are absolutely especially wise.

Since our view foreruns our values, it foreruns also our will,
 (what we want to do). When we have Right View, we make absolute discrimination. The Buddha explains:
And how is Right View the forerunner? 

One understands wrong will (micchà saïkappa) as wrong will, 


      and Right Will (Sammà Saïkappa) as Right Will: 





this is one's Right View.

Wrong will is threefold: 
And what, bhikkhus, is wrong will? 
[1] Will of sensuality
(kàma-saïkappo). 
Lust and greed, wanting to have, wanting to get. 
[2] Will of malevolence
(byàpàda saïkappo). 
Hatred and dislike, ill-will. 
[3] Will of harm
(vihi§sà-saïkappo). 
Wanting to hurt another.

And what, bhikkhus, is Right Will? 
[1] Will of renunciation

(nekkhamma-saïkappo). 
Generosity (dàna), wanting to give, wanting to give up, contentment, even chastity: the highest such will is to renounce the household life, to become a bhikkhu or bhikkhuni. 
[2] Will of benevolence
(abyàpàda saïkappo). 
Goodwill, lovingkindness (mettà). 
[3] Will of harmlessness
(avihi§sà-saïkappo). 
Caring, compassion (karunà).

Since our view foreruns our will, our view foreruns also our action of speech. When we have Right View, we make absolute discrimination. The Buddha explains: 
And how is Right View the forerunner? 

One understands wrong speech (micchà vàcà) as wrong speech, 


      and Right Speech (Sammà Vàcà) as Right Speech:





this is one's Right View.

Wrong Speech is threefold:

And what, bhikkhus, is Wrong Speech? 
[1] Lies
(musàvàdo). 
We speak untruth, willing gain. 
[2] Slander
(pisuõàya vàcà). 
We speak badly of others, willing conflict. 
[3] Abuse
(pharusàya vàcà). 
We speak harshly and rudely, willing harm. 
[4] Prattle
(samphappalàpo). 
We speak indiscriminately,T willing no good purpose: sports, sensation, family, idle statistics etc.

And what, bhikkhus, is Right Speech? 
[1] Abstinence from lies
(musàvàdà veramaõã). 
We speak only the truth, willing even to suffer loss. 
[2] Abstinence from slander
(pisuõàya vàcàya veramaõã,). 
We avoid speaking badly of others, and if need be, there is no will for conflict. 
[3] Abstinence from abuse
(pharusàya vàcàya veramaõã). 
We speak politely and properly, willing good. 
[4] Abstinence from prattle
(samphappalàpà veramaõ). 
We speak discriminately, willing a good purpose: never sports. We may exchange pleasantries upon meeting a stranger, or upon meeting someone after long time's separation, but we do not go on. We may tell a story, but not to entertain: to illustrate a useful point. If we have nothing useful to say, we are willing to be silent.

Since our view foreruns our will, our view foreruns also our action of the body. When we have Right View, we make absolute discrimination. The Buddha explains: 
And how is Right View the forerunner? 

One understands wrong action (micchà kammanta) as wrong action, 


      and Right Action (Sammà Kammanta) as Right Action: 





this is one's Right View.

Wrong action is threefold: 
And what, bhikkhus, is wrong action? 
[1] Killing
(pàõàtipàto). 
We are violent and we deprive another of life: mosquito, cockroach, ant, rat, fish, cow, pig, baby in the womb, men, women and children in a war etc. 
[2] Theft
(adinnàdàna§). 
We takes another's property, we do not pay our taxes, we use pirated computer programs etc. 
[3] Venereal misconduct
(kàmesu micchà càrà veramaõã). 
We engage in venereal commerce with another's spouse, partner or betrothed, someone who is underage, unconsenting etc.

And what, bhikkhus, is Right Action? 
[1] Abstinence from killing
(pàõàtipàtà veramaõ). 
We live in peace and with goodwill towards all beings. If there are vermin in our house or garden, we live in peace with them, or we find ways to get rid of them other than killing them. 
[2] Abstinence from theft
(adinnàdànà veramaõã). 
We never take anything that we are not entitled to take, we pays our taxes, we use only legal computer programs etc. 
[3] Abstinence from venereal misconduct
(kàmesu micchà càrà veramaõã). 
We are content with our own partner. The highest such abstinence is chastity.

We all need to gain the four requisites of life: clothes, food, dwelling and medicine. That is our livelihood. Since our view foreruns our will, and our speech and action, our view foreruns also our livelihood. When we have Right View, we make absolute discrimination. The Buddha explains: 
And how is Right View the forerunner? 

One understands wrong livelihood (micchà àjãva) as wrong livelihood, 


       and Right Livelihood (Sammà âjãva) as Right Livelihood: 





this is one's Right View.

Wrong livelihood is manifold. Generally speaking, it is wrong because it is gained by wrong speech and wrong action. For laypeople, The Buddha explains also five trades that are wrong livelihood:
 
Five, bhikkhus, are the trades not to be plied by a lay-disciple. What five? 
Trade in arms, trade in beings, trade in flesh, trade in liquor and trade in poisons. 
These trades may be plied without wrong speech and action, but they have wrong speech and action as result. For example, arms (e.g. a missile/bomb) and poisons (e.g. pesticide/herbicide) serve one purpose only: to injure, kill and destory. And when there is liquor, there is wrong speech and action.

For bhikkhus, The Buddha explains:
 
And what, bhikkhus, is wrong livelihood?

· Scheming. One speaks and acts so as to invite admiration and devotion: one refers to one's own (superior) practice. 
· Talking. One wants to please the laity: one talks indiscriminately, one initiates talk, about oneself, even prattle, one fondles children, etc. 
· Hinting. One makes hints so as to receive requisites. 
· Belittling. One reproaches the laity, criticizes them, ridicules them, tells tales about them etc. 
· Pursuing gain with gain. One gives food, flowers etc. to the laity, to gain devotion. 
The Buddha explains very many other things that a bhikkhu must not do.
 He must not, for example, tell fortunes, recite charms, sprinkle `holy' water, or practise medicine: it is absolutely against the Vinaya.

And what, bhikkhus, is Right Livelihood? 
Here, a noble disciple (ariya sàvako) abandons wrong livelihood, 
and earns his living by right livelihood. 
Generally speaking, Right Livelihood is gained by Right Speech and Right Action. For laypeople it is good and honest work that does not depend on harming anyone, and for bhikkhus, it accords with the Vinaya.

Now, our will is kamma of the mind, our speech is kamma of speech, our action is kamma of the body, and our livelihood is kamma of body and speech. To perform those kammas, we need to make effort. If wrong view foreruns our effort, it is wrong, because the object is wrong; if Right View foreruns our effort, it is Right Effort (Sammà Vàyàma), because the object is right: the Dhamma, ultimately Nibbàna. The Buddha explains: 
· One makes an effort to abandon wrong view, and to enter upon Right View: 

this is one's Right Effort.
· One makes an effort to abandon wrong will, and to enter upon Right Will: 

this is one's Right Effort.
· One makes an effort to abandon wrong speech, and to enter upon Right Speech: 

this is one's Right Effort.
· One makes an effort to abandon wrong action, and to enter upon Right Action: 

this is one's Right Effort.
· One makes an effort to abandon wrong livelihood, and to enter upon Right livelihood: 

this is one's Right Effort.

Right Effort is fourfold:
 

Bhikkhus, there are these four efforts (padhàna). What four? 
[1] The effort to restrain
(sa§vara-padhàna). 
We desist from wrong speech, action and livelihood, by observing the precepts. For example, a farmer may want to use poisons to protect his crops but desists. 
[2] The effort to abandon
(pahàna-padhàna). 
We stop evil that we do. For example, a farmer who uses poisons stops doing so. 
[3] The effort to develop
(bhàvanà-padhàna). 
We undertake something new. For example, we develop the three bases for merit (pu¤¤a​kiriyavatthu):
 we make offerings (dàna); we develop morality (sãla) by undertaking the five precepts (or progress from five precepts to eight precepts); and we develop meditation (bhàvanà), which is Samatha and Vipassanà, and also study the Dhamma. We may even renounce the household life. And our farmer may develop new ways of farming, without using poisons. 
[4] The effort to maintain
(anurakkhaõa-padhàna). 
We continue the good of body, speech and mind that we do. For example, another farmer criticizes our farmer for not using poisons, but our farmer does not for that reason again use poisons: he only smiles at the other farmer's stupidity.

Now, just as every action requires effort, so does it require awareness of what one is doing, remembering how to do it: mindfulness. If wrong view foreruns our mindfulness, it is wrong because the object is wrong;
 if Right View foreruns our mindfulness, it is Right Mindfulness (Sammà Sati) because the object is right: the Dhamma, ultimately Nibbàna. The Buddha explains:

· Mindfully one abandons wrong view, mindfully one enters upon Right View: 

this is one's Right Mindfulness. 
· Mindfully one abandons wrong will, mindfully one enters upon Right Will: 

this is one's Right Mindfulness.
· Mindfully one abandons wrong speech, mindfully one enters upon Right Speech: 

this is one's Right Mindfulness. 
· Mindfully one abandons wrong action, mindfully one enters upon Right Action: 

this is one's Right Mindfulness. 
· Mindfully one abandons wrong livelihood, mindfully one enters upon Right Livelihood: 

this is one's Right Mindfulness.

The Buddha explains Right Mindfulness (Sammà Sati) as fourfold:
 

And what, bhikkhus, is Right Mindfulness? Here, bhikkhus, a bhikkhu dwells
[1] contemplating the body in the body
(kàye kàyànupassã), 
[2] sensations as sensations
(vedanàsu vedanànupassã). 
[3] consciousness as consciousness
(citte cittànupassã). 
[4] dhammas as dhammas
(dhammesu dhammànupassã), 
ardent, clearly comprehending, mindful, 
having removed covetousness and grief for the world. 
This is what The Buddha also calls the four foundations of mindfulness (cattàro sati-pañ​ñhànà). When we are established in the four foundations of mindfulness, we are aware of our body, speech and mind in accordance with the Dhamma: we are aware of the nature of the body and mind, and aware of what we do with them. The Buddha explains this also as the faculty of mindfulness (sat-indriya§), which manifests also as a good memory:
 
And what bhikkhus, is the faculty of mindfulness (sat-indriya§)? 
Here, bhikkhus, the Noble disciple (ariya-sàvako) is mindful (satimà), 
possessing supreme mindfulness and discrimination (paramena sati-nepakkena), 

one who remembers and recollects what was done and said long ago.


The inevitable outcome of mindfulness is that one can recollect what one thought, said and did long ago: even with age, one's memory does not decline. Usually when people have used their mind in a discriminating and good, intelligent way, they do not go senile: those who do are usually those whose life was devoid of morality and wisdom. Having the materialist view, of course, modern medicine thinks the cause is purely material.


Clearly, mindfulness of body, speech and mind in relation to the Dhamma can never be wrong mindfulness: for the Dhamma is the Truth. Nonetheless, The Buddha does speak of wrong mindfulness (micchà sati). But He is in that case referring only to the faculty of memory. Wrong mindfulness would be, for example, the footballer who has undergone much training in how to kick a ball, how to tackleT and trick an opponent etc.: he is indeed aware of his body. Part of his training is also to be aware of his mind. For example, his coach, and his captain, will before the match give his team a sermon, thundering on about how superior they are, and how important the match is. Then on the pitch, whenever his effort flags, he thinks it is because he is losing faith in the team's superiority. So he recollects the coach's sermon, and charges on: but the team is not superior, the match is not important, for the whole thing is merely organized, money-making insanity. Hence, the player's foundations of mindfulness are conjectures and concepts that do not reflect actuality. Nonetheless, as the footballer plays, he recollects how to kick the ball this way and that etc., plays accordingly, and can therefore succeed, and become rich and famous, idolized by millions all over the world, interviewed on the media, and invited to dinner at the president's house.T But the forerunner of the football idol's mindfulness is insane wrong view, which renders his mindfulness equally wrong. It is the same with the idolized pop singer, actor and actress, the hero at war, even the skilful butcher, fisherman, wheeler-dealer,T bogus holy man, etc.

One of the most pervasive results of modern psychology's popularization is that people analyse their own mind states, and particularly the mind states of others: some have it even as their livelihood. But the analyses are conjectures and concepts forerun by wrong view. Hence, modern psychology's greatest legacyT to the world is increased confusion in the guise of profound understanding: it includes understanding that absolute discrimination between good and bad is bad.
 And then, of course, faith in the Buddha, Dhamma and Saïgha can never arise: or rather, it can arise only if The Buddha, Dhamma and Saïgha are modified into `Me!' and we take refuge in the Triple Gem in ourselves.
 
Why does such wrong view arise? Owing to lack of wisdom: not understanding the Four Noble Truths. And then what happens? The Buddha explains:
 
[1] In an unwise person absorbed in ignorance, wrong view occurs. 
[2] In one of wrong view, wrong will occurs. 
[3] In one of wrong will, wrong speech occurs. 
[4] In one of wrong speech, wrong action occurs. 
[5] In one of wrong action, wrong livelihood occurs. 
[6] In one of wrong livelihood, wrong effort occurs. 
[7] In one of wrong effort, wrong mindfulness occurs.
[8] In one of wrong mindfulness, wrong concentration occurs.

This is dependent origination. With wrong view as condition, we are what the Buddha calls an untrue man (a-sappurisa).
 And The Buddha explains the man more untrue than the untrue man (asappurisena asappurisataro) as the untrue man who thinks he is a true man (sappurisa): his wrong path is tenfold, for he possesses even wrong knowledge (micchà ¤àõa) and wrong liberation (micchà vimutti).
 Instead of reviewing the sign of Nibbàna, he reviews the sign of something bad he did, and thinks it was good.
 For example, a warlord who reviews the reports he receives from his chiefs of staff,T the housewife who reviews the dead ants and cockroaches in her kitchen, the salesman who reviews dupingT an old lady into spending of her savings on something she did not need or want, and the dog who reviews the vicious barking that he has just completed. 

Here, we may understand why it is so very important that we have knowledge about the Dhamma. Say, for example, we go our own way, thinking: `The Bodhisatta had no teacher, so why do I need a teacher! I am my own teacher!' Or say we do have a teacher, but one ignorant of the True Dhamma.
 With such ignorance as condition, we may then believe Nibbàna is a returning to what we call the Primordial Essence, Original Mind etc.
 And we may meditate, and meditate hard, and attain to what we believe is very deep concentration, even jhàna. We may go into very deep sleep, and think we have attained Nibbàna. Why? Because we think Nibbàna is just a state of mind (nàma).
 Thinking this, we may even think that Nibbàna is to be found through very subtle and so-called unattached delight in the six senses: a walk in nature, a sweet child, a beautiful Buddha statue, etc.: we do not understand that delight is attachment and lust.
 We may also think that Nibbàna is found through so-called detached social work: visiting the sick, consoling the bereaved, providing for the poor etc.: we do not understand that social work is attachment and grief for the world.
 Because we have wrong view about Nibbàna, our entire path is wrong. We may then believe, for example, that the Buddha's injunctionsT for practising the precepts and seclusion are merely cultural relics from ancient India: we may think the factors of morality, concentration and wisdom can be manipulated with, and even think they constitute the Noble Eightfold Path. With these views as condition, the First and Second Noble Truths have been transformed into mere facts and concepts, our ignorance has if anything been augmented and made even more impenetrable, we are far, far removed from Nibbàna, and moving farther away all the time.Comment 

Not so with Right View. Right View arises owing to knowledge (vijjà): knowledge of Nibbàna.
 The Buddha explains:
[1] In a wise person who has arrived at knowledge, Right View occurs. 
[2] In one of Right View, Right Will occurs. 
[3] In one of Right Will, Right Speech occurs. 
[4] In one of Right Speech, Right Action occurs. 
[5] In one of Right Action, Right Livelihood occurs.
[6] In one of Right Livelihood, Right Effort occurs. 
[7] In one of Right Effort, Right Mindfulness occurs.
[8] In one of Right Mindfulness, Right Concentration occurs.
The Right Concentration that occurs is the Noble Right Concentration by which the semi-skilled trainee (sekha), the Noble Disciple (ariyasàvako) knows and sees Nibbàna. But he has yet to develop the Noble Eightfold Path to its end.

The Buddha explains also the adept (arahant):
 
[9] In one of Right Concentration, Right Knowledge (Sammà ¥àõa§) occurs. 
[10] In one of Right Knowledge, Right Liberation (Sammà Vimutti) occurs. 
Thus, bhikkhus, the semi-skilled trainee possesses eight factors, the arahant ten factors. 

With the Noble Eightfold Path as condition, we have become a Noble One, and are what The Buddha calls a true man (sappurisa).
 The man more true than the true man (sappurisena  sappurisataro) is, of course, the arahant: he has done what had to be done, has developed the Noble Eightfold Path to the full, has emulated his Teacher The Buddha in the highest way: he is possessed of absolute wisdom, absolute discri​mi​nation, and has reached the absolute Highest.

Of the arahant, The Buddha says:

Of profound knowledge
(gambhãra-pa¤¤a§), 
wise
(medhàvi§), 
in the path and non-path skilled

(magg-àmaggassa kovida§), 
having reached the absolute goal
(uttam-atthaman-uppatta§): 



him do I call a holy man.
Thank you.
T absolute discrimination this refers to two things that have become `bad' with modernity. Discrimination is seeing a difference between things, which is essentially a sign of wisdom. A negative meaning, however, is the discrimination of people who are of a certain colour, religion, sex, age etc. One major reaction against this has been Political Correctness, which tries to hide such differences, because it is believed that to speak of any difference is bad. This reflects the dogma of equality, with the supposed discrimination against women in the language having become a science by which one can take a Ph.D. With time, the non-discrimination hysteria has issued into seeing all discrimination as bad, and to insist that everything is ultimately the same, including good and bad, including Dhamma and A-Dhamma. Hence, it merely follows a pattern. In this talk, the author uses discrimination in its true sense of the word, and attempts to show that without discrimination, there can be no Dhamma, and no attainment of Nibbàna. The other thing referred to is absolutism, which has also become `bad'. To speak of something as absolute means that there are no compromises. Hence, if someone says that killing is absolutely bad, it is considered extreme, because surely sometimes killing is all right, for example, if a schoolgirl has become pregnant, killing the baby is all right. The underlying metaphysics for this is, of course, the idea of relativity, the idea that morality depends on culture, time and other circumstances. Another related idea is the idea of different `traditions' in `Buddhism'. When bhikkhus break the Vinaya, talk Adhamma etc., it is justified on the grounds that they belong to a different tradition. There are even those who speak of the Theravàda tradition. This ambiguity too the author tries to show is incompatible with the Dhamma, but he is not as explicit about it as he is here with the translator, for that would amount to wrangling. The word absolute as simply fully or completely is used throughout the talk to reflect the correct use of the absolutist meaning.
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� S.V.XII.ii.1 `Dhamma-Cakka-Ppavattana Sutta' (`Dhamma-Wheel Setting-in-Motion Sutta') Quoted also above, p.__.


� Quoted also above, p.__.


� The Venerable Dhammadinnà's explanation was subsequently approved of by The Buddha: If you had asked me the meaning of this, I should have explained it to you in the same way that the bhikkhunã Dhammadinà has explained it. Such is its meaning, and so should you remember it. (M.I.v.4 `Cåëa Vedalla Sutta' (`Small Questions&Answers Sutta'))


� The Venerable Dhammadinnà's explanation was subsequently approved of by The Buddha: If you had asked me the meaning of this, I should have explained it to you in the same way that the bhikkhunã Dhammadinà has explained it. Such is its meaning, and so should you remember it. (M.I.v.4 `Cåëa Vedalla Sutta' (`Small Questions&Answers Sutta'))


� S.V.i.5 `Dutiya Sàriputta Sutta' (`Second Sàriputtta Sutta')


� For details regarding the Noble Paths (Ariya Magga), please see below, p.__.


� The two extra factors of the arahant's path will become clear as the talk progresses.


� M.III.ii.7 `Mahà Cattàrãsaka Sutta' (`Great Forty Sutta')


� Please see the Commentary to this sutta.


� For the ignoble and noble search, please see above, p.__.


� Please see below, p.__. (following Right View talk mentioning the selective path, pure vipassanà without morality and concentration).


� M.III.ii.7 `Mahà Cattàrãsaka Sutta' (`Great Forty Sutta')


� For this theBuddha's simile, please seeabove, p.__.


� A.V.iii.8 ` Pa¤c-aïgika Sutta' (`Five Factors Sutta')


� Please see below, p.__.


� The Commentary to this sutta explains that this is the Paccavekkhaõa ¥àõa (Reviewing Knowledge). This is a commentarial designation for the knowledge that arises when one looks back upon one's attainment of Nibbàna, and one knows that one knew and saw Nibbàna, and one sees which defilements have been eradicated, and which still remain. The arahant's Reviewing Knowledge is that there are no defilments left.


� M.III.ii.7 `Mahà Cattàrãsaka Sutta' (`Great Forty Sutta')


� Please see also D.ii.5 `Janavasabha Sutta' (Janavasabha is the deity who speaks to The Buddha), S.V.I.iii.8 `Samàdhi Sutta' (`Concentration Sutta'), and A.VII.v.2 `Samàdhi Parikkhàra Sutta' (`Concentration Requisites Sutta').


� forerun to run or come before: to precede forerunner a runner or messenger sent before: a precursor: a prognostic (CTCD)


� pragmatic solving problems in a way which suits the present conditions rather than obeying fixed theories, ideas or rules  This pragmatic approach has made it the oldest and most successful political party in the democratic world.  We need someone who is pragmatic rather than ideological, and can respond quickly to changing situations. (CIDE)


Comment Here, the author explained that just as the fallacy of the `disinterested observer' is a child of modern science, so is the fallacy of pragmatism. Both deny that acts of body speech and mind are governed by the intention, which is governed by the view. It is because modern science, even modern science of the mind, is materialist in principle.


� Quoted also above, p.__.


� discriminate If you can discriminate between two things, you can recognize that they are different. ( He is incapable of discriminating between a good idea and a terrible one (CCED)


� Triple Gem (ti-ratana) A term for The Buddha, Dhamma, and Saïgha. When The Buddha speaks of a Buddha, He means a Buddha. When He speaks of the Dhamma, He means the Dhamma as it is taught by a Buddha. And when He speaks of the Saïgha, He means those who have ordained into the bhikkhu/bhikkhuni Saïgha. Lay-people are not included in the Buddha's definition of Saïgha.


� will Faculty by which one decides what one shall do, control exercised by deliberate purpose over impulse, fixed intention, energy of intention one's disposition towards otherssi the will free?, is our power of choosing between courses real or imaginary?has the patient the will to live? (POD)


� renunciation renounce `withdraw from, discontinue, forsake, (renounce all thought of, design, attempt, son &c., friend, friendship; renounce the world, abandon society or temporal affairs) [re- <prefix in Latin words meaning here `back (recede) away (relegate)', Latin nuntio announce]' (POD) `give up (esp a habit) voluntarily; abandon: renounce strong drink, cigarettes, dangerous driving  o They've renounced their old criminal way of life o I soon renounced all thoughts of getting home before dark.' (OALD)  


� A.V.IV.iii.5 `Vaõijjà Sutta' (`Trades Sutta')


� Analysis from Vis.I.60-82


� Please see, for example, D.i.2 `Sama¤¤aphala Sutta' (`Asceticism Fruit Sutta')


� A.IV.ii.4 `Pàëi' (`Restraint Sutta') The author chose to quote from this sutta rather than the `Great Forty Sutta', because it is simpler. The `Great Forty Sutta' says: And what, bhikkhus, is Right Effort? Here, bhikkhus, a bhikkhu generates zeal for the non-arising of unarisen evil, unwholesome states. He generates zeal for the abandoning of arisen evil, unwholesome states. He generates zeal for the arising of unarisen good, wholesome states. He generates zeal for the maintenance of arisen wholesome states, non-disappearance, strengthening, increase, and fulfilment by development; he makes effort, arouses energy, applies his mind, and strives.


� e.g. A.VIII.I.iv.6 `Pu¤¤akiriyavatthu Sutta' (`Merit Works Sutta')


� Strictly speaking, mindfulness (sati) cannot be wrong, but please see further below.


� M.III.ii.7 `Mahà Cattàrãsaka Sutta' (`Great Forty Sutta') Analysis from Vis.I.61ff.


� S.V.I.i.8 `Vibhaïga Sutta' (`Analysis Sutta')


� S.V.IV.i.9 `Pañhama Vibhaïga Sutta' (`First Analysis Sutta')


� In the next sutta, `Dutiya Vibhaïga Sutta' (`Second Analysis Sutta'), the Buddha explains the faculty of mindfulness as both mindfulness, discrimination and memory, as well as as the four foundations of mindfulness.  


� Please see further below, p.__. (Right Mindfulness talk)


� S.V.I.i.1 `Avijjà Sutta' (`Ignorance Sutta')


� S.V.I.iii.5 `Pañhama Asappurisa Sutta' (`First Untrue Man Sutta')


� S.V.I.iii.5 `Dutiya Asappurisa Sutta' (`Second Untrue Man Sutta')


� Please see the Commentary to this sutta.


� This is a reference to the miracle of instruction discussed above in `Modern Progressive Buddhist Culture', p.__.


�  For a discussion of this view, please see above,  p.__. (End of the World)


� Please see above, p.__ (End of the World etc.)


� For Nibbàna in Nature, please see also above, p.__.


� This is discussed in `Modern Progressive Buddhist Culture', above, p.__.


Comment Here, the author mentioned that these considerations were why there had been seven talks on Nibbàna: our view of Nibbàna is our view of the Path to Nibbàna. For the seven talks, please see above, p.__ff.


� knowledge This is the three knowledges (tevijjà) of arahantship: 1) Knowledge of Past Lives, 2)Knowledge of Divine Eye, 3) Knowledge of the Destruction of the Taints. Please see above, p.__ (`A Modern Opportunity'). The Buddha explains: And beyond this there is no further development of knowledge and conduct that is higher or more perfect. D.i.3 `Ambaññha Sutta' (Ambaññha is theBrahmin student who asks The Buddha to explain knowledge and conduct (vijjà-caraõa).) The author does not explain this until the next talk.


� M.III.ii.7 `Mahà Cattàrãsaka Sutta' (`Great Forty Sutta') Analysis from Vis.I.61ff.


� S.V.I.iii.5 `Pañhama Asappurisa Sutta' (`First Untrue Man Sutta')


� D.xx6 .21 `Brahmaõa Vagga' (`Holy Man Chapter')


� For details in discrminating between these two paths, please see also Vis.xx ` Magg-àmagga ¥àõa-dassana Visuddhi Niddeso' (`Path and Not Path Knowledge and Vision Purification Explanation')





T This is in contrast to the later supra-mundane factors of the path mentioned later.


T once in a blue moon very, very rarely


T indiscriminately to do something indiscriminately is to do it without thought, care, choice, etc.: without discrimination.


T tackle when a footballer tackles another player, he tries to take the ball from him by blocking his way and trying to kick the ball away from him etc. There are rules about what kind of tackling is allowed.


T This reflects White House. Queen Elizabeth does not entertain sportsmen, actors and popstars (maybe she does now, poor woman).


T wheeler-dealer a person who tries to make a profit or get an advantage using methods that are clever, complicated and therefore crooked. It is sometimes used without a negative meaning, because such methods have become respectable: one can go to university and become Master of Wheeling and Dealing.


T legacy something handed down, inheritance handed down


T chiefs of staff the senior officers of a country's armed forces (generals, admirals, marshals etc.), who advise and assist the president in making his decisions. Nowadays, they even appear on TV to talk about the war that is in progress. 


T dupe trick someone into doing something or believing something that is not true. When a salesman talks someone into buying something they do not want or need, it can be described as skilful salemanship (he is promoted, and may become sales manager), or it can be described as dupery. Advertising is can likewise be described in two ways.


T injunction a strong order
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