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Knocking at the Right Door
Today's talk is the second on the Fourth Noble Truth, the Noble Truth of the Way Leading to the Cessation of Suffering (Dukkha Nirodha Gàminã Pañipadà Ariya Sacca§), the Noble Eightfold Path (Ariya Aññh-a​ï​gi​ka​ Magga) that leads to Nibbàna. We shall today look at the first factor: Right View (Sammà Diññhi).

The Buddha calls Right View the forerunner:
 
Of the sunrise, bhikkhus, this is the forerunner
(pubbaï-gama§), 

this is the foretoken

(pubba-nimitta§), 




namely, the rise of dawn. 
So too, bhikkhus, for the wholesome things
(kusalàna§ dhammàna§) 
this is the forerunner, this is the foretoken, namely, Right View
(Sammà Diññhi).  
With Right View, bhikkhus, Right Will occurs
(Sammà Saïkappa); 
with Right Will, Right Speech occurs
(Sammà Vàcà); 
with Right Speech, Right Action occurs
(Sammà Kammanta); 
with Right Action, Right Livelihood occurs
(Sammà âjãva); 
with Right Livelihood, Right Effort occurs
(Sammà Vàyàma); 
with Right Effort, Right Mindfulness occurs
(Sammà Sati); 
with Right Mindfulness, Right Concentration occurs
(Sammà Samàdhi); 
with Right Concentration, Right Knowledge occurs
(Sammà ¥àõa§); 
with Right Knowledge, Right Liberation occurs
(Sammà Vimutti).

We cannot demand Right Knowledge and Right Liberation as a human right, for they are the arahant's prerogative:
 only he is no longer reborn, only he has escaped suffering, and only his forerunner is perfect Right View. When wrong view is the forerunner, however, we end up with wrong knowledge, even wrong liberation: we think we have entered through the door to the Deathless (the right door), whereas all we have done is enter through the door to continued death and rebirth, even in hell (the wrong door).
 

Thus, where and whether we are reborn depends on the view that foreruns our kamma (of body, speech and mind). The Buddha knows this with His arahant's knowledge of the divine eye (dibba cakkhu):
 

I understand how beings pass on according to their kamma thus: 

`These beings who conducted themselves well in body, speech and mind, 



who did not revile noble ones, held Right View, 



and undertook kamma based on Right View, 
on the dissolution of the body, after death, 


have been reborn in a happy destination, even in the heavenly world. 
But these beings who conducted themselves badly in body, speech and mind, 



who reviled noble ones, held wrong view, 



and undertook kamma based on wrong view, 
on the dissolution of the body, after death, 

have been reborn in the realm of ghosts in the realm of animals even in hell.'

There is, however, wrong view and wrong view: with one kind of wrong view we knock on the door to unhappy rebirths, with another, we do not. Knocking on the door to unhappy rebirths is holding the kind of view that either denies the law of kamma, or some aspect of the law of kamma. And it is not uncommon for us to adhere to a such wrong view without realizing it, without realizing that it is of its very nature incompatible with Right View, the Dhamma. We shall therefore look at some of the prevailing modern wrong views as they were described by The Buddha over two thousand years ago.

The Buddha describes a fundamental wrong view
 which posits that there is no such thing as good and bad kamma, no kamma-vipàka, no result from giving, no life before and after this (no rebirth in different worlds), and no Buddhas and other arahants who know and see.
 This wrong viewT posits that the only ultimate realities are matter and space: Fools and the wise are alike cut off and perish after death they do not exist. 

This is the materialist view, which posits that our self is annihilated at death. This wrong view is the mother of modern orthodoxy and modern science. The door leading to the cessation of suffering according to this wrong view was, for example, the now defunct socialism/communism,
 and her ever more prodigious
 and prolific
 twin sister capitalism,
 whose children include industrialism,
 mass-culture and consumerism, technocracy, and control of the elected assemblies and educational institutions by the high priests of commerce and industry: technocrats, economists and shopkeepers. Hence, this wrong view is dinnedT into pupils in schools all over the world, as the subjects science and economics.
 And owing to this wrong view, manufacturing and shopkeeping, the design and making of machinery and factories, roads and sewers etc. have entered the doors of academia as `finance&management', `business&mar​ket​ing', and `chemical-', `electrical-', `civil-', `computer-engineering', etc., the pinnacles of modern human enterprise. 

The materialist view denies good and bad kamma and kamma-vipàka on the premise that there is only matter, but the Buddha describes also a wrong view
 which denies kamma and kamma-vipàka on the premise that our self is impervious
 and eternal, meaning that good and bad are only concepts. Manifestations of this ancient wrong view are the deceptively profound dogmas which posit that everything is empty, Nibbàna and sa§sàra are the same, the enlightened one has transcended all dualities, etc.

This wrong view is also the mother of modern academic orthodoxy, which says good and bad courses of kamma are relative to cultural, religious, psychological, economic, historical, geographical, and political criteria etc. This wrong view is also dinned into pupils in schools all over the world as the so-called social sciences:
 psychology,
 sociology,
 and history etc. Their door to the cessation of suffering is the same as the materialist door, which is why they lend `scientific' credenceT to the view that modern government of self and society leads to happiness. The theology for this wrong view is that morality is unhealthy (wrong view of modern psychology/psychotherapy: the grandfather being the Austrian Mr Sigmund Freud),
 that morality is arbitrary (wrong view of sociology, anthropology,
 ethnology
 etc.: one father being the German Mr Max Weber),
 and that morality leads to poverty, as it is bad for the GNP (the wrong view of economics, in which wealth is measured in only material property: the father being the Scottish Mr Adam Smith).
 Hence, modern orthodoxy posits that morality (control of the three doors of kamma: body, speech, and mind) should be `developed', `modernized,' just as technology is developed: the dogma is `liberation' of the true, free, untrammelled
 self. The modern arahant is thus the `liberal', progressive, democratic, national-productive, consumerist man, woman and child `liberated' from ideas, ethics, education, and politics that might restrain their conduct, that might make them discriminate between bad and good, between excess and moderation, between shameful and shameless, and between superior and inferior, etc.

Likewise, modern `Buddhists' liberate The Buddha, Dhamma and Saïgha from what are seen as the narrow historical, monastic confinesT of orthodoxy (the shacklesT of morality, concentration and wisdom), and the Triple Gem is modernized so as to comply with modern dogmas about equality and freedom: everyone becomes Buddha, everything becomes Dhamma, and everyone is a member of the Saïgha. Thus, should one dare speak out against, for example, the degeneracy of modern education, the torture of animals in laboratories, the slaughter of babies in the womb (unprod​uctive members of society), the killing of the old and sick in hospitals (unproductive members of society), or dishonesty/venereal misconduct in a prominent democratically elected personage or entertainment/sports idol, one is considered hateful, and the doors to the media and parliament are closed, for one is dismissed as a hysterical reactionary.
 Bhikkhus who observe the Vinaya and teach the True Dhamma (Sadhamma) are thus reviled as `tradition-bound', `extreme', `sexist,' and `boring'.

The Buddha describes also the view that is conjoined with these wrong views: the wrong view
 which posits that the door to Nibbàna is fivefold, namely as pleasure through the five doors (pa¤ca-dvàra): eye-door, ear-door, nose-door, tongue-door, and body-door). If this view did not exist, there would not be the materialist view, nor the view that good and bad are relative, for those views would then serve no purpose. The purpose they serve is namely the modern dogma of `the right to pursue happiness', the dogma of consumerism through the six doors, the view of discontent, and the conceit of human rights. This is also the view that gives rise to the confusion that is social-democracy, wanting to have absolute social justice through legislation, and at the same time enjoying privilege, property and pleasure.

When we hold this view very strongly, as is done in the most sensually developed societies, we will as a matter of course get angry when we hear The Buddha explain the Noble Truth of Suffering: not because it conflicts with our experience, but because it conflicts with our view: we get angry because of fear that we might be wrong.


The wrong view of Nibbàna through the five doors is also why almost all modern Buddhists cannot conceive of keeping the eight precepts proper, and why many cannot keep the fifth precept: liquor is considered indispensable to modern human happiness.

The Buddha describes also the more primitive wrong view
 which posits that our birth etc. is fortuitious,
 and that at death we are no more. This view is the annihilation view that we meet in modern science: when the rationalist modern scientist is lost, he speaks of `chance', `random/freak occurrence', etc. Thus, in his order of the world (cosmos),
 the modern scientist includes disorder (chaos),
 which means his scientific order is neither scientific nor ordered. Modern medicine's continued authority in the modern world depends on this view of disordered order. 

The Buddha describes also the idealistic wrong view
 which posits
 that our world is only a reflection of an ultimate, hidden, archetypal, ideal, transcendental reality. This view is an eternity view that has in European philosophy manifested as, for example, the ancient Greek philosopher Pythagoras's scheme of heavenly numbers,
 the ancient Greek philosopher Plato's ideas,
 and the modern Swiss psychonalyst Carl Jung's
 philosophy of archetypes.Comment 

The Buddha describes also the wrong view
 which posits that self and the world are in essence the same, and that at death we become one with the eternal world. This view is also an eternity view, with many manifestations, for example, the idea of our returning to a primordial essence, a world soul, universal consciousness, original mind, divine essence, divine ghost, spirit, Buddha nature, Buddha mind etc.
 

The Buddha describes also the wrong view
 which posits that we are victims entirely of fate, that we are without free will, without power or effort, that we can learn nothing from others, that everything and anything that happens to us, wherever we are born, however we are born, happens spontaneously, owing to destiny and nature. Although this wrong view does not explicitly deny kamma and kamma-vipàka, it comes to the same thing, for it denies that there is intention (cetanà), will (saïkappa), and effort (vàyàma). This wrong view manifests, for example, as resignation with regard to training in morality, concentration and wisdom: `It's my kamma: I can't help it! I don't have enough pàramãs!'

The Buddha describes also the more sentimental wrong view
 of fate which posits that the only ultimate realities are matter, pleasure, pain and the soul. This wrong view posits that things are not formed by any conditions, not even by a god, but exist already, and are fixed in order and number like immovable mountains. Thus, this wrong view posits that one cannot kill a being, for the sword merely cuts in between the ultimate realities, and the being's death was predetermined. This wrong view posits that whether we are foolish or wise, our wanderings in sa§sàra are limited, for the events of our lives follow one after the other in fixed order. This wrong view says that just as a ball of string is eventually unwound, so do we eventually and inevitably enter the door to the Deathless. This wrong view manifests, for example, as the view that we are all as a matter knocking on the door to the Deathless, whatever our kamma.Comment
 
The Buddha describes many more views, such as the view which posits that the workings of kamma and kamma-vipàka are a god's work.T Since such a view does not deny causality, it can bring happy rebirths, even in heaven.
 The Buddha explains that there are in total sixty-two wrong views, and He explains that they arise owing either to pure metaphysics, or (in most cases) metaphysics born of profound meditation that is not only insufficiently profound, but also profoundly misunderstood.
 

The Buddha explains the origin for all these metaphysics:
 
When there is matter, bhikkhus, by clinging to matter
[sensation, perception, mental formations, and consciousness]  such a view arises.
 
Clinging to the five aggregates is the belief in self (atta-vàda), believing that one has a self that is somehow or other connected to the five aggregates: wrong view arises always owing to the belief in self.


Hence, to the Venerable Kaccàna, the Buddha explains that all the wrong views can be grouped into two:
 

The world for the most part, Kaccàna, depends upon two: 
[1] existence and
(atthità) 
[2] also non-existence
(n-atthità). 
The Buddha says the world for the most part, because Noble Ones (ariya) do not depend on any view. By existence, The Buddha means the eternity view, arising from existence craving (bhàva taõhà), craving for an eternal self (lust). By non-existence, He means the annihilation view, arising from non-existence craving (vibhàva taõhà), craving for cessation of self (hatred).
 

The Buddha explains further: 

`All exists (Sabba§ atthi)', Kaccàna, this is one extreme.
 In other words, it is an illusion to view all things as ultimately existing: human beings and animals, men and women, parents and children, trees and flowers, countries and continents, Princess Matilda and the World Champion in go-karting, me and you, etc. It is because we think these concepts have ultimate existence that we perform kamma. For example, we may see a beamingT little child and think: `What a sweet little child!' That is akusala kamma of the mind-door, born of lust and delusion that has arisen because we think the sweet child exists. Then the child falls over and becomes a screaming little child, and we get upset and think: `Oooh! Poor little child!' That is akusala kamma of the mind-door, born of hatred and delusion that has arisen because we think the poor child exists (and the screaming child certainly thinks so too). The kamma is intention (cetanà), which is a mental factor (cetasika) associated with the consciousnesses (vi¤¤àõa) by which we think, speak and act: consciousnesses and their mental factors have ultimate existence, for they are mind (nàma). Mind cannot exist alone, but exists always together with matter (råpa), as mind-matter (nàma-råpa).
 Beaming and screaming children have no ultimate existence: mind-matter does.

That is namely the other extreme: the view which posits that absolutely everything is concepts, that nothing at all has ultimate existence. The Buddha explains: 
`All does not exist (Sabba§ natthi)', this is the second extreme. 
In other words, it is an illusion to view all things as an illusion: it is an illusion to view the world as completely empty. 
Absolutely all things are empty of self (atta), yes. The Buddha explains:
 



All things are without self.



(Sabbe dhammà anattà)
Absolutely all things are empty of existence, no. The Buddha explains that there are two ultimate realities, two elements:
 
There are, ânanda, these two elements: 
1. the formed element
(saïkhatà dhàtu), 
2. the unformed element
 (a-saïkhatà dhàtu). 
When he knows and sees these two elements, 


a bhikkhu can be called skilled in the elements (dhàtu kusalo).

When The Buddha says element (dhàtu), He is referring to ultimate realities: elements that cannot be reduced any further. There are thus four ultimate realities:
 the formed element is the threefold formations (saïkhàrà):
1. consciousness
(vi¤¤àõa), 
2. mental factors
(cetasika), 
3. matter
(råpa), 
The fourth ultimate reality is the unformed element: 
4. Nibbàna.
 
The Buddha discusses the formed element: 
Without going to either of these extremes, 


the Tathàgata teaches the Dhamma by the middle: 
· ignorance is the condition for formation
(avijjà paccayà saïkhàrà);  
· formation is the condition for consciousness
(saïkhàra paccayà vi¤¤aõa§); 
· consciousness is the condition for mind-matter
(vi¤¤àõa paccayà nàma-råpa§); 
· mind-matter is the condition for the six bases
(nàma-råpa paccayà saëàyata​na§); 
· the six bases are the condition for contact
(saëàyatana paccayà phasso); 
· contact is the condition for sensation
(phassa paccayà vedanà); 
· sensation is the condition for craving
(vedanà paccayà taõhà); 
· craving is the condition for clinging
(taõhà paccayà upàdàna§); 
· clinging is the condition for existence
(upàdàna paccayà bhavo); 
· existence is the condition for birth
(bhava paccayà jàti); 
· birth is the condition for ageing&death
(jàti paccayà jarà-maraõa§), 

sorrow, lamentation, pain 
(soka, parideva, dukkha,), 

grief and despair's arising
(domanassupàyàsà sambhavanti.). 




Such is the origin of this whole mass of suffering. 

This is dependent origination (paticca-samuppàda), the Second Noble Truth,
 which describes the conditions and forming of formations: the world, the formed element (saïkhata dhàtu).
 The formed element is formed by conditions, and is the door to rebirth and death, suffering (dukkha), the First Noble Truth. 

· The first factor of dependent origination is ignorance (avijjà): which is ignorance of the Four Noble Truths,
 ignorance of dependent origination, which is wrong view,
 the mental factor delusion (moha). 

· When there is ignorance, there is also formation (saïkhàrà), formation of kamma, the mental factor volition (cetanà).

· When there is formation, there is formation of consciousness (vi¤¤àõa) (rebirth consciousness in the human or other realm):
 consciousness is an ultimate reality formed by kamma-vipàka of kamma performed in a past life. 

· When there is consciousness, there is also mind-matter (nàma-råpa): they cannot be separated. 
Mind is five mental factors: 
1. sensation
(vedanà)
2. perception
(sa¤¤à)
3. volition
(cetanà)
4. contact
(phasso)
5. attention
(manasikàro) 

Matter is the four great elements
(cattàro ca mahàbhåtà):
1. earth-element
(pathavã-dhàtu)
2. water-element
(àpo-dhàtu)
3. fire-element
(tejo-dhàtu)
4. wind-element
(vayo-dhàtu). 

Matter is also what The Buddha calls matter derived from the four great elements (catunna¤ca mahàbhåtàna§ upàdàya-råpa§): twenty-four elements, such as:
· colour
(vaõõa)
· sound
(sadda)
· odour
(gandha)
· flavour
(rasa)
· life-faculty
(jãvit-indriya)
· male and female sex-materiality
(bhàva-råpa)
· space-element
(àkàsa-dhàtu)

· When there is mind-matter, there are also the six bases (salàyatana):
 

six internal bases 
(cha bàhirà àyatana) 

Sensitive matter (pasàda råpa) comprising the five material bases)
1. eye-base
(cakkh-àyatana§)
2. ear-base
(sot-àyatana§)
3. nose-base
(ghàn-àyatana§)
4. tongue-base
(jivh-àyatana§)
5. body-base
 (kay-àyatana§)
And the sixth, immaterial base: 
6. mind-base
 (man-àyata​na§)). 
And there are corresponding six external bases 
(cha bàhirà àyatana): 
1. the eye-base takes the sight-base
(råp-àyatana)
2. the ear-base takes the sound-base
(sadd-àyatana)
3. the nose-base takes the odour-base
(gandh-àyatana)
4. the tongue-base takes the flavour-base
(ras-àyatana)
5. the body-base takes the touch-base
(phoññhabb-àyatana) 
These ten bases are matter (råpa). There is also a sixth base:
6. The the mind-base takes the dhamma-base
(dhamm-àyatana)
The dhamma-base is all things (dhammà): the four ultimate realities (consciousness, mental factors, matter and Nibbàna), as well as the conventional realities of concepts and language.
 

· When an external base strikes upon an internal base, and there is the mental factor attention, there is one of the six kinds of consciousness (vi¤¤àõa): 
1. eye-consciousness
(cakkhu-vi¤¤àõa§)
2. ear-consciousness
(sota-vi¤¤àõa§)
3. nose-consciousness
(ghàna-vi¤¤àõa§)
4. tongue-consciousness
(jivhà-vi¤¤àõa§)
5. body-consciousness
(kàya-vi¤¤àõa§)
6. mind-consciousness
(mano-vi¤¤àõa§). 

· When the external base, internal base and respective consciousness come together, there is the mental factor contact (phasso). 

· When there is contact, there is also the mental factor sensation (vedanà): 
1. pleasant-sensation
(sukhà vedanà)
2. unpleasant-sensation
(dukkhà vedanà)
3. neither-unpleasant-nor-pleasant sensation
(adukkhamasukhà vedanà). 
And here we come to the parting of ways: the fool's way and the wise man's way.


· The fool's sensation is conjoined with ignorance. When sensation is conjoined with ignorance, there is craving (taõhà) (the mental factor lust/greed (ràga/lobha)): sensual craving (kàma taõhà), craving for beautiful sights, sounds, odours, flavours, touches and dhammas. There may be craving for the sensation to continue (existence craving (bhava taõhà)), the mental factor lust/greed (ràga/lobha). There may also be craving for the sensation to cease (non-existence craving (vibhava taõhà), the mental factor hatred (dosa)).

The arahant's sensation, however, is not conjoined with ignorance. When sensation is not conjoined with ignorance, there is no craving. The arahant goes no further than the sensation. But the fool's sensation, (being conjoined with craving) gives rise to wrong view. The Buddha explains:
 

When those ascetics and Brahmins who are 

speculators about the past
(pubbanta-kappikà), 

speculators about the future
 (aparanta-kappikà),  

speculators about the past and the future
 (pubbantà-paranta-kappikà), 
proclaim  various views on the past and future, concerning the past and future 



(that upon sixty-two premises have been arrived at by inclination),

it is merely the feeling
 (vedayita§) 

of those who do not know
 (a-jànata§) 


and do not see
 (a-passata§), 
[it is] the apprehension
 (paritassita) 


and contortion
 (vipphandita) 


of those possessed of craving
 (taõhà). 

Views about the past and future arise owing to sensation conjoined with craving.

· The fool's craving intensifies so that there is clinging (upàdàna§): 
1. sensual clinging
(kàm-upàdàna§)
Clinging to sensations through the six doors: the mental factor lust/greed.
2. views clinging
(diññh-​upà​dà​na§) 
One of the sixty-two wrong views: the mental factor delusion (moha). 
3. rule&rite clinging
(sãla-bbat-upàdàna§)
The wrong view that suffering can be put an end to by observances alone: the mental factor delusion.

Finally the mother of all these formations:
4. self-belief clinging
(atta-vàd-upàdàna§)
Believing that there is a self that experiences all these things: either an eternal self or one that is annihilated: the mental factor delusion.

· When there is clinging, it follows that there is existence (bhava): 
kamma existence
(kamma bhava)
Formation of kamma, the mental factor volition (cetanà).
Resultant existence
(upapatti bhava) 
Formation of the rebirth consciousness and mind-matter, which is the door to rebirth (jàti): kamma-vipàka.

· When there is rebirth, it follows that there is knocking on the door to ageing&death (jarà-maraõa§), for the matter that is the body has an only limited life-span, at the end of which mind-matter break up. 

· If the mind is conjoined with ignorance and craving, there is the formation of a new rebirth consciousness and mind-matter. And, ss this runs on, it follows that in the course of existence there arise:
· the unwholesome mental formation of sorrow
(soka) 
(born of the mental factor hatred)
· the unwholesome verbal formation of lamentation
(parideva) 
(born of the mental factor hatred)
· the formation of physical suffering
(dukkha) 
(born of the mental factor unpleasant sensation)
· the mental formation grief
(domanassa) 
(born of the mental factor hatred)
· the mental formation despair
(upàyàsà) 
(born of the mental factor hatred). 

This is how The Buddha explains the origin of the world,
 sa§sàra, in ultimate terms. 

The Buddha explains sa§sàra also in conventional terms:
 

It is because of not understanding and not penetrating the Four Noble Truths 

that you and I have for a long time roamed and wandered sa§sàra.

In conventional terms, The Buddha explains also the dependent cessation of sa§sàra:
 
Just as, bhikkhus, when the stalk of a bunch of mangoes has been cut, 

all the mangoes hanging on it go with it, 


just so the Tathàgata's link with existence has been cut. 
As long as the body subsists, devas and human beings will see Him. 

But at the breaking-up of the body, and the exhaustion of the life-span, 



devas and human beings will see Him no more.Comment

We can no longer know and see The Buddha except through the door of His Teachings, the Dhamma,
 because The Buddha has known and seen the Four Noble Truths,
 in which case, at His death, He enters through the door to the Deathless. The Buddha explain how this takes place:

[1] With ignorance's cessation
(avijjàya tveva asesaviràga nirodhà), 
[2] formation ceases
(saï​khàra nirodho); 
[3] with formation's cessation, consciousness ceases

(saïkhàra nirodhà, vi¤¤àõa nirodho); 
[4] with consciousness's cessation, mind-mat​ter ceases 

(vi¤¤àõa nirodhà, nàmaråpa nirodho); 
[5] with mind-matter's cessation, the six bases cease

(nàmaråpa nirodhà, saëàyata nanirodho); 
[6] with the six bases' cessation, contact ceases
(saëàyatana nirodhà, phassa nirodho); 
[7] with contact's cessation, sensation ceases
(phassa nirodhà, vedanà nirodho); 
[8] with sensation's cessation, craving ceases
(vedanà nirodhà, taõhà nirodho); 
[9] with craving's cessation, clinging ceases
(taõhà nirodhà, upà​dàna nirodho); 
[10] with clinging's cessation, existence ceases
(upàdàna nirodhà, bhava nirodho); 
[11] with existence's cessation, birth ceases
(bhava nirodhà, jàti nirodho); 
[12] with birth's cessation, ageing and death, 

sorrow, lamentation, pain, grief and despair cease


(jàtinirodhà,  jaràmaraõa§, soka, pari​deva, dukkha, domanass, upàyàsà nirujjhanti). 
This is the cessation of the whole mass of suffering 


(Evametassa  kevalassa dukkhak-khandhassa nirodho hoti). 

This means that when there is no ignorance and craving, there is no more entering the door to rebirth, consciousness and mind-matter, no more knocking on the door to sorrow, the door to lamentation, the door to physical suffering, the door to grief, and the door to despair.This is how The Buddha explains cessation of the world, closing the door to sa§sàra, in ultimate terms.

Until we have known and seen dependent origination and cessation, we cannot help believing in a self, we cannot help resorting to wrong views: either the wrong view of existence (a permanent self), or non-existence (an impermanent self). When we have known and seen dependent origination, however, the door to such views is closed: 
But, Kaccàna, when one sees  (passato)
 (as it really is (yathà-bhåta§), with right wisdom (samma-ppa¤¤àya)) 

the origin of the world (loka-samu​da​ya§), 


there is no non-existence in regard to the world. 
And, Kaccàna, when one sees (as it really is, with right wisdom) 

the cessation of the world (loka-nirodha§), 


there is no existence in the world. 

When the Buddha speaks of the world, He means formations (saïkhàrà), the formed element (saïkhatà dhàtu ):
 no other world exists. When we have known and seen dependent origination (suffering and its origin: the First and Second Noble Truths), we will have known and have seen that the world exists owing to conditions (ignorance, the formation of kamma, etc.): hence the door is closed to the eternity view, the view of an eternal self. Likewise, when we have known and seen dependent cessation (Nibbàna: the Third Noble Truth), we will have known and seen that the world no longer exists when the conditions for its existence cease (ignorance ceases, the formation of kamma ceases etc.): hence the door is closed to the annihilation view, the view of a self that ceases. When we thus have the knowledge of origin and cessation,
 we have actual rather than conceptual knowledge that all formations are impermanent: hence the door is closed to any view of self. Then have we opened the door to Right View. 

The Buddha explains: 
 
But this [Noble] one does not take a stand about `my self' (attà me). 
He has no perplexity (na kaïkhati) or doubt (vicikicchati) that 
what arises is only suffering's arising
(dukkhameva uppajjamàna§ uppajjati), 
what ceases is only suffering's ceasing
(dukkha§ nirujjhamàna§ nirujjhati). 
When explaining the First Noble Truth, The Buddha says:

In short, the five aggregates of clinging are suffering. 
Thus, when He here explains that the Noble One knows and sees that there is only the arising and cessation of suffering, The Buddha means that the Noble One knows and sees that there is only the arising and cessation of the five agggregates, mind-matter, formations, the formed element.

When we become a Noble One, this knowledge about the arising and cessation of the five aggregates has become our own knowledge, no longer something we have merely received from The Buddha or someone else. Hence, it is no longer a metaphysics arising from speculation and reason. The Buddha explains: 
His knowledge (¤àõa) about this does not depend on others (a-para-paccayà). 

It is in this way, Kaccàna, that there is Right View (Sammà Diññhi hot).

So long as we have not known and seen the structures and elements of the world as they really are, so long is only the door to wrong view open. When, however, we have seen the structures, formation, conditions and elements of reality (the factors of dependent origination and how they work), then have we entered the Dhamma stream (Dhamma-sota§), have become a Noble One (Ariya), have closed the door to wrong view, and opened the door to Right View. The Buddha explains:
 
In one of Right View, bhikkhus, wrong view is abolished.
(Sammà-diññhissa,  bhikkhave,  micchà-diññhi  nijjiõõà  hoti.) 

It is at this stage that we can develop the Noble Eightfold Path, for The Buddha explains that we are then:
 
one who stands knocking at the door to the Deathless 
(Amata-dvàra§).
Thank you.
Endnotes for Translator
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� A.X.III.ii.9 `Pubbaï-gama Sutta' (`Forerunner Sutta')


� foretoken a token or sign beforehand (CTCD) pubba  (fore) nimitta  (sign)


� prerogative If something is the prerogative of a particular person or group, it is a privilege or a power that only they have. ( Constitutional changes are exclusively the prerogative of the parliament. It is your prerogative to stop seeing that therapist and find another one. (CCED) 


� For examples, please see above, p.__.


� M.III.iii.10 `Devadåta Sutta' (`Divine Messengers Sutta')


� S.III.III.i.5 `Natthidinna Sutta' (`There Is Not Sutta') and sub/commentary. In D.i.2 `Sama¤¤a-phala Sutta' (`Asceticism Fruit Sutta'), it is attributed to a contemporary of The Buddha, Ajita Kesakambala.


� This view is mentioned also above, p.__.


� socialism a political and economic theory advocating that a country's land, transport, natural resources and chief industries should be owned and controlled by the whole community or by the State, and that wealth should be equally distributed policy or practice based on this theory: the struggle to build socialism o combine the best features of socialism and capitalism. (OALD) communism social and economic system in which there is no private ownership and the means of production belong to all members of society (ibid.)


� prodigious  Something that is prodigious is very large or impressive. ( This business generates cash in prodigious amounts. He impressed all who met him with his prodigious memory. (CCED)


� prolific An animal, person, or plant that is prolific produces a large number of babies, young plants or fruit. ( They are prolific breeders, with many hens laying up to six eggs. a prolific crop of creamy gold coloured pods. (CCED)


� capitalism an economic, political and social system based on private ownership of property, business and industry, and directed towards making the greatest possible profits for successful organizations and people  Capitalism is also based upon free exchange of goods and services in the world market  (CIDE) ( the two fundamentally opposed social systems, copitalism and socialism. (CCED) [With materialism as view, capitalism and socialism are fundamentally opposed, with Right View, they are fundamentally identical.]


� industrialism the idea or state of having a country's economy, society or political system based on industry. (CIDE) the state of having an economy based on industry.industry industry is the work and processes involved in collecting raw materials, and making them into products in factories. ( British industry suffers through insufficient investment in research. in countries where industry is developing rapidly. (CCED)


� economics science of principles of the production, distribution and consumption of goods especially with reference to cost (OALD)the study of the way in which money, industry, and trade are organized in a society. ( He gained a first class Honours degree in economics. (CCED) the scientific study of the system by which a country's wealth is made and used: The London School of Economics o She's in her third year of economics at York University. (CIDE)


� S.III.III.i.6 `Karoto Sutta' (`Doing Sutta'), and sub/commentary. In D.i.2 `Sama¤¤a-phala Sutta' (`Asceticism Fruit Sutta'), it is attributed to a contemporary of The Buddha, Puràõa Kassapa.


� impervious not allowing water, gas, etc. to pass through: This material is impervious to rain-water. not affected or influenced by something. (OALD)


� social science  (also called social studies) group of subjects concerned with people within society and including economics, sociology, politics, and geography: Social anthropology is one of the social sciences. (OALD) social studies In Britain, social studies is a subject that is taught in schools and colleges, and includes sociology, politics, and economics. (CCED)


� psychology scientific study of the human mind and the reasons for people's behaviour.( Professor of Psychology at Bedford College. (CCED) industrial psychology (OALD)


� sociology scientific study of the nature and development of society and social behaviour (OALD)( Psychological and sociological studies were emphasizing the importance of the family. (CCED) He specializes in the sociology of education/medicine/law/the family. Sociologists disagree about whether sociology is a science or not. (CIDE)


� Sigmund Freud (1856-1939) 


� anthropology study of mankind, especially of its origins, development, customs and beliefs. (OALD)


� ethnology science of the different human races, their characteristics, relations to one another, etc.(OALD) cultural anthropology (CTCD)


� Max Weber


� Adam Smith


� untrammelled Someone who is untrammelled is able to act freely in the way they want to, rather than being restricted by something. ( the only place where the royal family could really relax and lead an untrammelled domestic life She thought of herself as a free woman, untrammelled by family relationships. (CCED) not limited by rules or any other controlling influence He's very sceptical about the notion of untrammelled free enterprise. (CIDE) trammel (usually plural) hampering influence, restraint imposed by something, (the trammels of etiquette, routine.) (POD) the trammels of routine, convention, superstition. (OALD)


� reactionary (person) opposing (especially political) progress and reform (OALD) ( Critics viewed him as a reactionary, even a monarchist. (CCED)


� D.i.1 `Brahma Jàla Sutta' (`Supreme Net Sutta')


� For The Buddha's explanation, please see quotation below, regarding Brahmins and ascetics who are speculators, p.� PAGEREF _Ref43031429 \h ��7�.


�  S.III.III.i.4 `Nocamesiyà Sutta' (`Might Not Be for Me Sutta')


� fortuitous Due to chance, casual. Fortuitism, fortuitist belief, believer, in chance, not design, as causing adaptations in nature; fortuity [L. fors chance] (POD)


� cosmos The ordered universe; ordered system of ideas &c., order as opp. chaos. (POD)


� chaos utter confusion. chaotic utterly without order or arrangement. [Greek] (POD)  


� S.III.III.i.1 `Vàta Sutta' (`Wind Sutta'), and commentary.


� posit If you posit something, you suggest or assume it as the basis for an argument or calculation. ( Several writers have posited the idea of a universal consciousness Callahan goes further, positing that chemical elements radiate electromagnetic signals. (CCED) 


� Pythagoras


� idea `archetype, pattern, esp. (Platonic) eternally existing pattern of which individual things are imperfect copies.' (POD), `an archetype of the manifold varieties of existence in the universe, belonging to the supersensible world, where reality is found and where God is (Plato).' (CTCD)


� Jungian of or connected with the ideas of the Swiss psychoanalyst Carl Gustav Jung  In Jungian theory, there are certain archetypes of human personality. (CIDE)


Comment  Here, the author mentioned that without doubt one may find similar manifestations of these wrong views in Chinese philosophy: whatever else one would like to think, ignorance and wrong view are not geographically determined.


� S.III.III.i.3 `So-attà Sutta' (`That Self Sutta')


� Please see further above, p.__.


� S.III.III.i.7 `Hetu Sutta' (`Cause Sutta'), and sub/commentary. In D.i.2 `Sama¤¤a-phala Sutta' (`Asceticism Fruit Sutta'), it is attributed to a contemporary of The Buddha, Makkhali Gosala.


� S.III.III.i.8 `Mahà Diññhi Sutta' (`Great View Sutta') In D.i.2 `Sama¤¤a-phala Sutta' (`Asceticism Fruit Sutta'), it is attributed to a contemporary of The Buddha, Pakudha Kaccàyana.


Comment Here, the author mentioned that The Buddha does indeed speak of a fixed destination in Nibbàna, but only for the one who has entered upon the Noble Eightfold Path, the Noble One (Ariya): When, bhikkhus, a Noble Disciple has abandoned perplexity about suffering, the origin of suffering, the cessation of suffering, and the way leading to the cesssation of suffering, he is then called a Noble Disciple who is a Stream-Enterer, no longer bound to the nether world, fixed in destiny, with enlightenment as his destination. (S.III.III.i `Sotàpatti Vaggo' (`Stream-Entry Chapter')


� The Buddha explains to Vacchagotta the wanderer: When I recollect the past ninety-one aeons, Vaccha, I do not recall any âjãvaka [member of fatalist sect of ascetics] who, on the dissolution of the body went to heaven, with one exception, and he held the doctrine of kamma (kamma-vàdã), the doctrine of action (kiriya-vàdã). (M.II.iii.1 `Tevijja Vacchagotta Sutta' (`Threefold Knowledge Vacchagotta Sutta') Please see also quotation regarding meritorious training in morality and concentration that takes place independently of a Buddha's Teaching, above, p.__. (Modern Progressive Buddhist Culture)


� The Buddha explains: These are the sixty-two ways in which those ascetics and Brahmins who are speculators about the past, the future or both, put forward views about these. There is no other way. D.i.1 `Brahmajàla Sutta' (`Supreme Net Sutta')


� S.III.III.i `Sotàpatti Vaggo' (`Stream-Entry Chapter')


� For details, please see also above, p.__ff. (1st Noble Truth Talk), p.__ff. (Scratch, Scratch, Scratch), and p.__ff. (Out Like a Candle)


� Also the Venerable arahant Isidatta explains: As to the various views that arise in the world, householder, `The world is eternal' or `The world is not eternal'  as well as the sixty-two metahphysics mentioned in the `Supreme Net Sutta' (`Brahmajàla Sutta'): when there is identity view, these views come to be; when there is no identity view, these views do not come to be.  (S.IV.vii.3 `Dutiya Isidatta Sutta' (`Second Isidatta Sutta'))


� S.II.I.ii.5 `Kaccànagotta Sutta' (The Buddha is here speaking to the Venerable Kaccànagotta)


� Please see the commentary to this sutta. The two kinds of craving are discussed under the Second Noble Truth, p.__ff.


� For the dependence of mind on matter, please see above, p.__.


� Dhp.xx.7 `Magga Vagga' (`Path Chapter')


� M.III.ii.5 `Bahu Dhàtuka Sutta' (`Many Kinds of Element Sutta') 


� Source reference These four ultimate realities are discussed as the talk progresses, and are mentioned also above, p.__.


� In the suttas, The Buddha explains multifold reality in multifold ways, according to multifold perspectives and groupings: for example, as the twelvefold dependent origination, the fivefold aggregates, the fourfold Noble Truths, the twofold mind-matter, etc., and here, as the twofold ultimate realities. These many perspectives may for the unlearned appear mutually incompatible, which would regrettably suggest that The Buddha's ordering ot reality was disordered. With study and meditation, however, one may come to understand that His explanations are not incompatible, rather that they elucidate one another. In the same way, although the Buddha does not in any sutta explicitly explain ultimate reality as four ultimate realities (He does this in His more detailed Abhidhamma), one may with advantage explain dependent origination accordingly, because both the Abhidhamma and dependent origination describe ultimate realities: they will inevitably agree. For further discussion of this aspect of the Dhamma, please see above, p.__. (Bhante, I Have So Many Problems)


� For The Buddha's details on these matters, please see the above four talks on the Second Noble Truth, p.__ff, and please see also Tables 1, 2, and 3, p.__ff.


� M.III.ii.5 `Bahu Dhàtuka Sutta' (`Many Kinds of Element Sutta') Here, The Buddha explains all the formations of dependent orignation also as elments, and in some cases, He uses a synonymous designation: for example, He enumerates the space element (àkàsadhàtu), which He usually includes in matter derived from the four great elements. An exception is the sixth external base, the dhamma base, which is not an element because it includes non-elements such as concepts and language. Please see also S.II.III.i ` Nànatta Vaggo' (`Diversity Chapter')


� For The Buddha's explanation of ignorance, please see above, p.__ff. (Mother of Mothers)


� The Buddha explains: Whoever sees dependent origination, sees the Dhamma; whoever sees the Dhamma, sees dependent origination (M.I.iii.8 `Mahà Hatthi Padopama Sutta' (`Great Elephant's Footprint Sutta')). Quoted also above, p.__, and p.__.


� For The Buddha's explanation, please see above, p.__ff. (Is and Appears Profound)


� Please see, for example, M.III.iv.7 `Saëàyatana Vibhaïga Sutta' (`Six Bases Analysis Sutta'), and above p.__ff, and chart x, p.__.


� The conventional realities of concepts and language do not exist of themselves, but are formed by the mind. Hence, they are not elements.


� For The Buddha's similar explanation of the fool and the wise man, please see above, p.__ff. (Wise Man's Errand)


� D.i.1 `Brahma Jàla Sutta' (`Supreme Net Sutta')


� For The Buddha's explicit explanation of dependent origination as the origin and cessation of the world, please see above, p.__ff. (The End of the World)


� S.V.XII.iii.1 `Pañhama Koñigàma Sutta' (`First Koñigàma Sutta') Quoted also above, p.__.


� D.i.1 `Brahma Jàla Sutta' (`Supreme Net Sutta')


Comment Here, the author pointed out that this may be misconstrued to mean that The Buddha disappears to another reality, a hidden realm or world etc. Such a view arises from the eternity view, for the arahant is simply not reborn: his consciousness has gone out like a fire that expired. For The Buddha's explanation of this to the wanderer Vacchagotta, please see above, p.__ff.


� For The Buddha's explanation that after His death the Dhamma will be the Teacher, please see above, p.__. (The End of the World)


� For this The Buddha's explanation, please see above, p.__. (A Modern Opportunity)


� S.II.I.ii.5 `Kaccànagotta Sutta' (The Buddha is here speaking to the Venerable Kaccànagotta)


� For The Buddha's description of the world and the world's end, please see above, p.__, p.__, and p.__.


� The knowledge that The Buddha explains here is also known as the Knowledge of Arising and Passing-Away  (Udayabbaya ¥àõa).


� S.V.XII.ii.1 `Dhamma-Cakka-Ppavattana Sutta' (`Dhamma-Wheel Setting-in-Motion Sutta')


� M.III.ii.7 `Mahà Cattàrãsaka Sutta' (`Great Forty Sutta')


� S.II.iii.7 `Paccaya Sutta' (`Condition Sutta')








T The translator will please notice that the author has everywhere said this wrong view instead of sometimes saying just this view. It is to try avoid anyone at any time thinking that a not-wrong view is being explained (the listeners will almost invariably lose their conncentration sometimes).


T din something into someone  force somebody to learn by saying it again and again 


T lend credence to something make something become more believable (OALD)


T confines The confines of a situation, system, or activity are the limits or restrictions it involves. ( away from the confines of the British class system I can't stand the confines of this marriage. (CCED)


T shackles If you throw off the shackles of something, you reject it or free yourself from it because it was preventing you from doing what you wanted to do. ( A country ready to throw off the shackles of its colonial past. (CCED)


T Because of the state religion in this Malaysia, Adg mentions this only in passing, and does not say it is wrong.


T beam If you say someone is beaming, you mean that they have a big smile on their face because they are happy, pleased, or proud about something. ( Frances beamed at ther friend with undisguised admiration `Welcome back,' she beamed. the beaming face of a 41-year-old man on the brink of achieving his dream. (CCED)





