
Balik Pulau Hilltop Hermitage


1st April 2003

Dear Ah Tan,


As Adg was removing all the shadings in the English version of Modern Dàna, he noticed some omitted source references, some footnotes that could be improved, and that the dialogue about not keeping the Vinaya could be greatly improved. He also remembered a dialogue that he has had with devotees maybe four times, about eating meat and killing. He hopes Ah Tan agrees that the text is much improved, and is therefore patient. The improvements are all shaded.  

 (p.8) 

Then, at the request of a layman, The Buddha allowed bhikkhus to accept robes from the laypeople. The Vinaya explains that when people heard this,
 they  

 became joyful, elated, thinking:  

`Now we will give gifts, will work merit (pu¤¤a§ karissàma).' 

And in just one day many thousand robes were produced in Ràjagaha.  

many thousand robes were produced in the country. 

 At this time, the Saïgha was at the height of its prosperity, which meant that robes were very soon in abundance. To deal with this problem, The Buddha did not say there was no need for laypeople to offer robes; instead, to ensure that the Saïgha was always a field for making merit, The Buddha laid down procedures for the Saïgha to have official accepters of robe-material, keepers of robe-material, stores and store-keepers, and distributors of robe-material,
 and at this time The Buddha even established the kathina-ceremony.


(p.48, the end of `That Is, When This Is')


But when one has attained the path

That leads to no more renewed existence,

Having become wide in wisdom,

One is not born again and again.
This struck right at the heart of the Brahmin, and he declared his faith in The Buddha, Dhamma and Saïgha. 
Thank you.

On several occasions, the author was pre​sented with a proposition regarding killing and the eating of meat. In revised form, the ensuing dialogue(s) went as follows:
A> How can the eating of meat not be against the first precept? 
B> The Buddha allows a bhikkhu to eat meat so long as three conditions are fulfilled:
1. He has not see seen that the animal was killed for his sake.
2. He has not heard that the animal was killed for his sake.
3. He does not suspect that the animal was killed for his sake.

A> But the animal is always killed for the sake of eating, Bhante. When we eat meat, people kill the animals for us to eat. If we do not eat meat, people do not kill the animals for us to eat.
B> It is very important not to confuse the kamma. There is a difference between killing an animal, and eating the animal's meat. The reason why the bhikkhu is not allowed to eat meat of an animal that has been killed for his sake is because it is not a good practice for people to kill animals for the sake of feeding a bhikkhu. But even if he does eat such meat, he is still not responsible for the killing of the animal. The akusala kamma he performs is to break the Vinaya, thereby to neglect his training in the higher morality, and be of a disrespectful mind towards the Dhamma.
A> But we are always responsible, Bhante. The butcher kills the cow because we ask for the meat.
B> If we ask the butcher directly to kill an animal for us, it is correct, then have we broken the first precept. But if we go into the shop and buy meat that is already there, we have not broken the first precept. For example, when we go to one of these huge supermarkets with enormous refrigerators full of meat, we are not responsible for the killing.
A> I find it very difficult to understand how we are not responsible, Bhante.
B> Then let us try with a simile. Is that all right?
A> All right, Bhante.
B> Suppose there is a witch living in the forest.
A> Yes, Bhante.
B> Her favourite food is little boys. And every now and then she kidnaps a little boy, puts him in a cage, fattens him up, and eats him. Yes? This is only a simile: a simile.
A> (Smiles) Yes, Bhante.
B> Then one day, some people come, who want to develop the forest into a park for nature-lovers. And then the forest is full of nature-lovers running around in flashy sports clothes enjoying the beauty and peace of nature, and there is no more peace in the forest. And the witch can no longer keep little boys to fatten up. So she takes the nature-lovers' express bus downtown, and goes to a butcher's shop. Yes?
A> (Smiles) Yes, Bhante.
B> Inside the shop, she hears someone ask for beef, and another for chicken. And when it's her turn, she says: `I'd like a plump little boy of  about five, please.' What does the butcher say, do you think?
A> (Smiles) He won't give it to her, Bhante.
B> Why not?
A> Because it is evil to kill and eat little boys.
B> Is it not evil to kill a cow or a chicken?
A> Yes, but it's more evil to kill a little boy. It's a human being.
B> So the witch asked the butcher for a little boy, and he refused: Yes?
A> (Smiles) Yeees.
B> What you say now does not agree with what you said before. Before you said the butcher kills the animal because we ask for it, now you say he does not kill a little boy, even though the witch asks for it.
A> Yes, but it's not the same, Bhante.
B> Isn't it? Let us try to continue. Suppose the witch comes to his shop after opening hours, and says: `I'll pay you 2,000 Dollars for a plump little boy to eat.' What might he say?
A> (Smiles) He might agree.
B> Why does he agree this time? Out of compassion for the witch?
A> Because of the money, Bhante.
B> So what is the reason?
A> Greed, Bhante.
B> Whose choice was it?
A> The butcher's.
B> Do you think a butcher enjoys killing animals, and spending the whole day in shop that stinks of raw meat and blood?
A> I don't think so.
B> It is difficult to imagine. Do you think it is fun to go out in a boat and fish? To have to suffer the cold and wet, to pull in the nets full of struggling fish, to live much of your life seeing all those suffering beings?
A> No, it must be horrible.
B> So, why do it? Out of compassion for the people who want to eat meat and fish?
A> I suppose it's money, Bhante.
B> That's the reason. Nobody in the world has told them they must kill animals. If all the butchers and fisherman in all the world decided to stop killing animals, no one could say: `But you MUST! How can I live without meat and fish!'
A> But if everyone stopped eating meat, Bhante, the killing would automatically stop.
B> Is everyone going to stop eating meat?
A> If we taught them how bad it is to kill?
B> Are they going to listen? What about the eskimos? And which countries have the biggest per capita consumption of meat in the world? Countries that listen? And how about all the animals that are killed by crop-farmers all over the world? And because of development? And tortured to death by scientists in laboratories?
The Dhamma is not about creating a perfect world. If it were, The Buddha would have done it. But He didn't do it, because it is impossible: Nibbàna is not in the world, nor can it be found by trying to create a perfect world. Just look at what happens when people try to create a perfect world: war and oppression. That is what history books are all about, empire building by military force and terror. And even today, missiles, bombs and other forms of terror are used by empire builders to create a perfect world. Does it work? Never. Why? Because everyone's idea of a perfect world is different, and everyone wants to be the emperor. There's a little emperor in each of us, waiting for the right opportunity, and in our small ways, we also use terror to create a perfect world, just like dogs. Please go down to the supermarket and look at all the things we can buy to create a perfect house, kitchen and garden: to kill animals who ruin our perfect world.
The Dhamma is not about creating a perfect world, it is about working towards the only perfect creation in the world, an arahant: a perfect person. Hence, the Dhamma is about learning how to live skilfully in the world as it is, living with actuality: trying to change ourselves rather than trying to change others. Hence, the factor of the Noble Eightfold Path that is Right Action (Sammà Kammanta) includes not deliberately killing, and not asking someone to kill. And the factor of Right Livelihood (Sammà âjãva) includes not buying or selling animals for slaughter, not buying or selling weapons, and not buying or selling poison.
A> But the butchers and fishermen have to make a living, Bhante.
B> Yes, everyone has to make a living. Have you thought of making a living as a butcher?
A> No, of course not!
B> Why not?
A> Because it's horrid.
B> Whose choice is that?
A> My own.
B> That is what we always forget when we come up with these facile analyses: choice. That is why the modern sciences of economics,  psychology and sociology are so confused: they forget choice. Take also prostitutes. How often is it not said that the poor prostitute has no choice, because she must make a living. If that is true, then all women must become prostitutes. Are they?
A> No, Bhante.
B> Why not? It's better paid than working in a factory or a supermarket.
A> It's their choice not to be prostitutes, Bhante.
B> And scientists who torture animals to death in laboratories, do they do it because they must?

A> They may do it to find new ways of curing diseases. That is compassionate, isn't it?
B> The monkey, dog, cat, rabbit, mouse or rat who arrives at the laboratory does not have any disease: the compassionate scientist cuts him open and implants it in his body. If the animal doesn't die in pain and agony of the testing, the scientist will kill him to make an autopsy. And, if you ask such a scientist to do that work for half the pay, will he continue? Out of compassion for mankind?

A> (Smiles) Maybe not, Bhante.

B> The notion `I have to make a living, don't I?' is Mafia ethics. They kill your family, and then come to the funeral with a bunch of flowers, and a card that says: `Strictly business.' But it is strictly nonsense. What they mean is: `I want to make money so I can enjoy sensual pleasures, and I don't care how I go about it.' That is why the sensually most developed countries always veto attempts at controlling global pollution, protecting wildlife, making peace etc. It is because of greed for sensual pleasures, and pride and stupidity.
There is a sutta about this, about a Brahmin called Dhàna¤jàni, who lived in Ràjagaha.
 He was devoted to the Venerable Sàriputta. Then the Venerable Sàriputta went elsewhere. After a long time, he received a visit from a bhikkhu who came from Ràjagaha. And he asked the bhikkhu if Dhàna¤jàni was diligent (appamatto) in the Dhamma. The visitor told him that Dhàna¤jàni's faithful wife had died, that he had then married an unbeliever: now he was negligent (pamatto), he was abusing his power.
Then after some time, the Venerable Sàriputta went to Ràjagaha, and went to Dhàna¤jàni's house. When Dhàna¤jàni offered him milk, he refused, but told him he could come and see him later at the foot of a certain tree. Later Dhàna¤jàni came to see him, and the Venerable Sàriputta asked him: Are you diligent, Dhàna¤jàni?
[Dhàna¤jàni] 

How can we be diligent, Master Sàriputta, 

when we have to support our parents, 



       our wife and children, 



and our slaves, servants, and workers? 

When we have to do our duty towards our friends and companions, 



               towards our kinsmen and relatives, 



               towards our guests, 



               towards our departed ancestors, 



               towards the devas, 



        and towards the king? 


And when this body must also be refreshed and nourished?
This kind of humbug
 is what we have been discussing: yes or no?
A: (Laughs) Yes, Bhante!
B: This humbug we hear from scientists, businessmen, farmers, politicians, butchers, fishermen, soldiers, even nutritionists, and just as then, so now do we hear it from Buddhists who have `no time' to practise the Dhamma, and make merit. 
Then the Venerable Sàriputta asked:
 
What do you think, Dhàna¤jàni?
Suppose someone here were to behave contrary to the Dhamma (adhammacàrã), 


             to behave unrighteously (visamacàrã) for his parents, 
and then because of such behaviour the wardens of hell were to drag him off to hell. 
Would he be able [to escape by pleading]: 
`It was for the sake of my parents that I behaved contrary to the Dhamma! 



    That I behaved unrighteously! 



So let not the wardens of hell [drag me off] to hell!' 

Or would his parents be able [to have him released by pleading]: 
`It was for our sake that he behaved contrary to the Dhamma! 

               That he behaved unrighteously! 



So let not the wardens of hell [drag him off] to hell!'
[Dhàna¤jàni] No, Master Sàriputta. 
Even while he was crying out, the wardens of hell would hurl him into hell.
What do you think? Are things different now? Can a democratically elected minister say to the wardens of hell: `But I told lies to parliament for the good of the GNP! To support industry!' or a democratically elected president: `But I ordered those thousands and thousands of missiles to be fired for the interests of the nation! For the good of mankind! For freedom and democracy!'or can a bhikkhu say: `But I broke the Vinaya to protect the Sàsana! To save all beings!' 
A> (Laughs) It's the same, Bhante. No excuse.
B> And then the Venerable Sàriputta explained the inequality of Man:

What do you think, Dhàna¤jàni? Who is better, 
one who for the sake of his parents behaves contrary to the Dhamma, 





behaves unrighteously, 
or one who for the sake of his parents behaves according to the Dhamma, 





behaves righteously?
What do you think?
A> The second one, Bhante. He who supports his parents but behaves according to the Dhamma is better.
B> Dhàna¤jàni said the same, and said the same about all his other humbuggery. And in each case, the Venerable Sàriputta came up with the solution. For example:
Dhàna¤jàni, there are other kinds of work, 
profitable and in accordance with the Dhamma (dhammikà), 


by means of which one can support one's parents, 
and not only not do evil (na ca pàpakamma§ kàtu§), 

but also practise merit-making (pu¤¤a¤ca pañipada§ pañipajjitu).

Is this advice outdated? Does it no longer apply? In `the modern age'?
A> It is the same now, of course, Bhante.
B> Does it take a fully enlightened arahant to know this?
A> No, Bhante, I don't think so.
B> It is kindergarten ethics. So why does this kind of misconduct take place, and why is it getting more and more common, even encouraged, approved of, and praised throughout the modern world? All over the world now, one can take `strictly business' degrees. They are very prestigious so-called academic qualifications.
A> It is because of greed, Bhante.
B> And hatred, and delusion.
 Not understanding the Noble Truth of Suffering, the Noble Truth of the Origin of Suffering, the Noble Truth of the Cessation of Suffering, and the Noble Truth of the Way to the Cessation of Suffering.
It's the same thing over and over and over again. The only difference between the ancient world and the modern world is that now conceit and confusion is the prevailing and growing orthodoxy. That was predicted by The Buddha, and is a natural process that cannot be stopped. It happens in cycles.

(p.64)

As mentioned, the requisites for bhikkhus are robes, food, dwelling (a kuñi or even an entire monastery) and medicine.
 A wrong mode of livelihood includes hinting and asking for requisites without a prior unsolicited invitation (pavàrana), and asking for unallowable requisites such as money etc., and using money:buying and selling, for example, Dhamma books.
 
Clearly The Buddha did not regard these rules as minor rules, for He describes accepting money and using money as dark deeds, deeds as dark as the deeds of drunkenness and unchastity.T Why? Because they have the same root: sensuality. Clearly a bhikkhu who does any of these four things has lost his way, and having gone forth from the household life to put an end to suffering and rebirth is going towards more suffering and more rebirth, even rebirth in hell. 
(p.70)

What do you think? Has this, the Fully Enlightened Buddha's explanation now become defunct because of socio-economic/cul​tural conditions? It is perhaps very difficult to imagine that a Buddha's Dhamma and Vinaya should be circumscribed by delusive sociological considerations. As we have seen, what happens today, was happening already in The Buddha's day.
(p.140, footnote 1) 

A bhikkhu can never `give' food to a layperson, but he can give a layperson the food that he has received and is not going to eat. Included in this disallowance would also be making tea etc. for, and serving it to laypeople. For exceptions such as his own parents, please see the Commentarial exegesis of The Buddha's analysis for this rule. In fact, the bhikkhu must never in any way serve the laypeople, such as sprinkling `holy water' on laypeople, or standing up to do it on laypeople who are sitting. He must not even stand and teach Dhamma, while the layperson is sitting. To do so is disrespect towards the Dhamma. Hence it is an offence against the Vinaya: I shall not while standing teach Dhamma to one sitting who is not sick: this is a training to be done. (Vin.Sekh.iii.14). In the same way, a bhikkhu is explicitly instructed by The Buddha to do a¤jali only to a senior bhikkhu and a Buddha (now represented by a Buddha statue). This means the bhikkhu is at all times and on all occasions disallowed to do a¤jali to a junior bhikkhu, or to laypeople and others without the higher ordination (Cv.VI.v.6.).
(p.46)

That is Vipassanà. Just one snap of the fingers' understanding of impermanence outdoes any amount of dàna. Why? Because although dàna is important, it does not lead directly to the end of rebirth: understanding impermanence does. 
This we see also in The Buddha's description of the true Buddhist layperson in five ways:
 
1. The true Buddhist layperson has gone for refuge with The Buddha, Dhamma, and Saïgha. 
(p.75)
The sutta starts with The Buddha's advice about welfare among the Vajjis, and afterwards He explains to the bhikkhu Saïgha that the advice applies also to the Saïgha, and adds some more items. Do you know what He said?
A> Something about meeting frequently, I think.
B> Yes, that is correct. And forty-seven other somethings.
A> What are they, Bhante?
B> All forty-eight are related to your question, and deal all with welfare for the bhikkhus. They are, for example:
· That the bhikkhus appoint no new rules, and do not abolish the existing ones, but proceed in accordance with the rules of training (sikkhà-padesu) laid down.
…

· That the bhikkhus have a sense of shame
(hiri-manà), 
and fear of misconduct
(ottappã), 
and are proficient in learning
(bahu-ssutà), 
resolute, mindful, and wise.
What do you think? When The Buddha says bhikkhus should have a `sense of shame', and `fear of misconduct', does He mean that bhikkhus should be ashamed at wearing clothes different from laypeople?T Shame at not having money? Shame at `inconveniencing' the `poor' dàyakas with their `outdated' Vinaya?T Shame at not having a hand-phone, so the `poor' dàyakas have to go all the way to the monastery to talk to them? Shame at not participating in fund-raising? Shame at not being up-to-date on the latest news, the latest war, what happened in parliament yesterday etc.? Shame at not being experts in computer technology? Shame at not being well-versed in modern science? Shame at not getting involved in politics? In short, does The Buddha mean that bhikkhus should be ashamed of following The Buddha's advice in letter and spirit?

A> (Laughs)T No, Bhante. They should be ashamed of not following His advice.

B> What do you think? When He says bhikkhus should be `proficient in learning', does He mean that bhikkhus should be proficient in learning about magic, astrology, and fortune telling? Does He mean that bhikkhus should be proficient in learning about secular subjects such as medicine, business, economics, sociology, philosophy, political science, Buddhist `culture', media studies, psychotherapy, other religions, other trainings, other teachings, other teachers etc.?

A> (Laughs) No, Bhante. He means they should be proficient in the Dhamma.

B> Which Dhamma?

A> (Smiles) The Buddha's Dhamma.

B> Is The Buddha's Vinaya not The Buddha's Dhamma?

A> It is, Bhante.

B> Sàdhu, sàdhu, sàdhu.
Two more of the points The Buddha makes as necessary for welfare in the Saïgha are:
· That the bhikkhus cultivate the seven factors of enlightenment (mindfulness, investigation into phenomena, energy, bliss, tranquillity, concentration, and equanimity).
· That in company with their fellow bhikkhus, they train themselves, openly and in private, in the rules of training, which are complete and perfect, spotless and pure, liberating, praised by the wise, uninfluenced (by worldly concerns), and favorable to concentration of mind.
Who gave this advice?
A> The Buddha. 

B> Is there anything in this advice that says bhikkhus need not observe all the rules in the Vinaya?
A> No, Bhante.

B> And in many ways, and again and again, The Buddha says:
 

Sampanna-sãlà, bhikkhave,viharatha, sampanna-Pàtimokkhà; 
Pàñimokkha-sa§varasa§vutà viharatha, àcàra-gocara-sampannà; 
aõumattesu vajjesu bhaya-dassàvino;samàdàya sikkhatha sikkhàpadesu.
(Accomplished in morality, bhikkhus, [do you] dwell, 





accomplished in the Pàñimokkha; 
restrained with the restraint of the Pàñimokkha, [do you] dwell,





accomplished in conduct and resort. 
In the slightest fault seeing danger, 



undertake to train in the training precepts.)
To whom does The Buddha say one should see danger in the slightest fault?
A> To the bhikkhus.
B> To the bhikkhu Saïgha. And then He gives seventeen wishes that a bhikkhu may have. Each wish, says The Buddha, can be fulfilled only if the bhikkhu practise the higher morality, the higher concentration, and the higher wisdom. For example:
 
If a bhikkhu should wish: `May the services of those whose 


robes, almsfood, dwelling, and medicinal requisites I use 




bring them great fruit and benefit', let him 

[1] fulfill the precepts
(sãlesvevassa   paripårakàrã),

[2] to internal serenity of mind be devoted
(ajjhatta§   ceto-samatha-manu-yutto), 
not neglect jhàna
(a-niràkata-jjhàno), 
[3] be possessed of Vipassanà
(vipassanàya samannàgato), 
[4] and dwell in empty huts
(bråhetà su¤¤à-gàràna§).

 The seventeenth wish The Buddha explains is the bhikkhu's wish for arahantship, and there again He gives the four points. 
Who says this?

A> The Buddha, Bhante.

B> And is there anywhere in the entire Tipiñaka where The Buddha gives contradictory advice to the bhikkhu Saïgha? Is there anywhere He says the bhikkhu Saïgha need not see danger in the slightest fault?
A> I don't know.
B> I don't know either, and none of the learned, conscientious and wise Saïgha fathers of the modern day know either. If one reads the Tipiñaka with respect, such a thing is not known. If one reads the Tipiñaka with disrespect, anything can be known. Then one can know even that The Buddha taught democracy, human rights, equality, ecology, philosophy, anything at all: there are even those who that way know The Buddha in fact taught that there is a self.
And why do we get such distorted ideas about the Dhamma? It has to do exactly with our wishes. If we have full faith in The Buddha and His enlightenment, our attitude to the Dhamma is purely practical: we use it as a raft, for we wish only to try to achieve the aim of the holy life, Nibbàna, the attainment of arahantship.
 

And what, bhikkhus, is the aim of the life of the ascetic? 


The destruction of lust, 



the destruction of hatred, 




and the destruction of delusion.

And if we do not have full faith in The Buddha and His enlightenment, our attitude to the Dhamma is abstract, sentimental, even fantastical, and in all cases misinformed and worldly, for our wishes are worldly. For example, we do not want to be bhikkhus to attain Nibbàna, we want to be bhikkhus to be bhikkhus, to exercise the power of a priest, to do missionary work and other `religious activities' in society, to undertake the fantastical and absurd task of saving the world, to make everyone happy etc. To fulfil those wishes, we then use the Dhamma to find loopholes in the Dhamma, and excuses to use the Dhamma for those worldly aims.

…A> He said that if the Saïgha wanted to, they could abolish the small Vinaya rules.
The Buddha said nothing more and nothing less than:
T
(kaïkhamàno, ânanda, saïgho mamaccayena 


 khuddànukhuddakàni sikkhàpadàni samåhanatu.)
If it wishes, Ananda, the Saïgha may, when I am gone, 



abolish the lesser and minor rules.
B> And did the Saïgha want to abolish the small Vinaya rules?
…A> (smiles) What does The Buddha say, Bhante?
B> The Buddha says the wrong eightfold path leads to woeful states, and the Noble Eightfold Path leads to Nibbàna. That is the Dhamma, and the Dhamma does not change with time: included in the Dhamma is the Vinaya. 
Furthermore, for us to think that The Buddha's India was so very different in terms of the way to the cessation of suffering lust, hatred and delusion is for us to display immense ignorance about the history of the world, about the history of all ancient worlds, and ignorance about the Dhamma and Vinaya, on both an academic and practical level:
 it is to display immense ignorance about ignorance, the origin of ignorance, the end of ignorance, and the way to the end of ignorance. This is the natural outcome of not undertaking the threefold higher training. And not having even undertaken that training, let alone completed it, we think we know better than those who not only undertook it, but also completed the job: the five hundred arahants of the First Council. Is that the kind of conduct advised by The Buddha? 
A> (Smiles) No, Bhante.
B> And are those five hundred arahants not the foremost elder bhikkhus, the foremost experienced ones, the foremost long gone forth, the Saïgha fathers and Saïgha leaders?
A> Yes, Bhante. 
B> What does The Buddha say? That we should or should not show due respect, honour, esteem, and veneration towards those five hundred arahants?
A>(Smiles) He says we should, Bhante.
B> Where does He say that?
A> In the `Mahà Parinibbàna Sutta'.
B> So what is there to discuss? It has long since been decided, in full accordance with the procedure laid down by The Buddha. There is nothing to be in doubt about. There is namely also a rule in the Vinaya that says one should not bring up a question that has already been well and properly discussed and decided:
 certainly not over 2,500 years later.
Furthermore, The Buddha laid down a Vinaya rule precisely regarding this kind of views-ridden moral misinformed blundering. It says a bhikkhu commits a paccitiya offence if he disparages the Vinaya to a fellow-bhikkhu, and says that learning the Vinaya leads to remorse and anxiety, and that to avoid remorse and anxiety one should avoid learning the Vinaya. This rule says also that if a bhikkhu disparages the Vinaya to a layperson, he commits a dukkaña offence. Any further doubts?

A> No, Bhante.
… Do you know the `Kàlamà Sutta'?
D> Yes, Bhante. The Buddha says we should not follow tradition, only do what we know for ourselves is right.
B> The Buddha says no such thing. He says we should not follow something merely because it is tradition: that does not in any way mean we should not follow tradition. And the criteria he gives for judging is most certainly not our own benighted experience. The Buddha gave the Kàlamàs five criteria to judge things by:

…
D> Who are the wise, Bhante?

B> Not easy, in this confused age of misinformation and technocracy.
 The Kàlamàs were better off, for we can see from the way they responded to The Buddha that they possessed wisdom they had no TV to drain their mind. But they were not Buddhists, were they?

D> I don't know, Bhante.

B> The Kàlamàs admitted to being confused, and only when The Buddha had helped them find a way to avoid confusion did they take refuge in The Buddha. But we are more fortunate because we are already Buddhists. And for a Buddhist, who is the wisest?
D> The Buddha.

B> Does The Buddha say the wise are only The Buddha?

D> I don't know, Bhante.

B> We just mentioned a layman whom The Buddha said was wise, and that was not the only one. And In the `Mahàparinibbàna Sutta', and very many other places, He says the arahants are wise: He even says the Venerable ânanda was wise before he became an arahant. And He recommends bhikkhus who do not understand the Dhamma to ask Himself or those bhikkhus who are wise:
 such as the five hundred of the First Council.

Therefore, bhikkhus, 

when you understand the meaning of My statements, 




remember it accordingly; 


and when you do not understand the meaning of My statements, 




then ask either Me about it, 





or those bhikkhus who are wise.
D> Yes, Bhante.
B> So, very simple, does The Buddha, and other arahants, condemn respect for the Vinaya He laid down, or praise it?
D> He praises it.
B> Does respect for The Buddha and His Vinaya lead to our detriment and suffering, or to our benefit and happiness?
D> Benefit and happiness.
B> And The Buddha explains also that morality (which for a bhikkhu is the full Vinaya) is a prerequisite for happiness, which is a prerequisite for enlightenment:
 
· Morality has nonÝremorse as aim
· nonÝremorse has joy;
· joy has delight;
· delight has tranquillity;
· tranquillity has happiness;
· happiness has concentration;
· concentration has seeing things as they truly are [as aim]
Is The Buddha unclear about the Vinaya then?
D> Very clear.
B> Is there any need, then, for idle speculation about The Buddha's words to the Venerable ânanda? To dispute, and to stir up doubt and confusion?
D> (Laughs) No, Bhante.
B> What to do then?
D> Practise dàna (making offerings), sãla (morality), samàdhi (concentration), and pa¤¤à (wisdom).
B> Sàdhu, sàdhu, sàdhu
May Ah Tan's many efforts towards presenting the Dhamma in clear and helpful Chinese be major supporting causes for Ah Tan's limited future in sa§sàra.   

Adg trusts all is clear, and please be patient and forgive for any errors or oversights. 















With sincerity 















Adg
� Vin.Mv.VIII.i.34-35


� Vin.Mv.VIII.v-ix


� The time for making robes (civarakàla) was just after the vassa, after which the bhikkhus would again wander. Once bhikkhus were allowed to accept robes from the laypeople, this became also the time when laypeople would traditionally offer robes. It is marked by the yearly (and to many laypeople chief event) for making merit, the kathina ceremony. For details please see Vin.Mv.VII.i .


� For The Buddha's explanation, please see below, p. p.� PAGEREF AI_Three_Meat_Factors \h ��125�.


� M.II.v.7 `Dhàna¤jani Sutta' (The name of the Brahmin is Dhàna¤jani.)


� humbug `dishonest behaviour or talk that is intended to deceive people and win their support or sympathy' (OALD) `If you describe someone's language or behaviour as humbug, you mean that it is dishonest or insincere. (There was all the usual humbug and obligatory compliments from ministers (CCED) `dishonest talk, writing or behaviour that is intended to deceive people The minister claimed that the government didn't know about the arms sale but that's just humbug.' (CIDE) 


� A similar kind of analysis is given by The Buddha in M.III.iii.10 `Devadåta Sutta' (`Divine Messengers Sutta'). There, He explains also that the king of hell says to the evildoer: this evil action of yours was not done by your mother or your father, or by your brother or your sister, or by your friends and companions, or by your kinsmen and relatives, or by recluses and Brahmins, or by gods: this evil action was done by you yourself, and you yourself will experience its result.


� For an elaboration by The Buddha, please see above, p.� PAGEREF VIII_About_Wealth \h ��1�.


� For The Buddha's explanation, please see above, p.� PAGEREF IX_Three_Causes_for_Kamma \h ��29�. For an in depth analysis, please see M.I.ii.3 `Mahàdukkhakkhandha Sutta' (`Great Sutta on the Mass of Suffering').


� Please see further above p.� PAGEREF X_Requisites_The_Bhikkhus_4_Dependences \h �Error! Bookmark not defined.�.


� For the Vinaya rule that disallows bhikkhus to engage in buying and selling, please see footnote � NOTEREF _Ref20442881 \h  \* MERGEFORMAT �Error! Bookmark not defined.�, p.� PAGEREF _Ref20498134 \h �Error! Bookmark not defined.�.


� S.V.XI.iv.7 `Mahànàma Sutta' (Mahànàma is the layman to whom The Buddha addresses this sutta.)


� M.I.i.6 `âkaïkheyya Sutta' (`If a Bhikkhu Should Wish')


� ibid. 


� For The Buddha's further explanation regarding dàna to a bhikkhu who practises these three higher trainings, please see  


� The commentary explains: 1 = training in higher morality (adhi-sãla-sikkhà); 2 = training in the higher mind (adhi-citta-sikkhà); 3 = training in higher wisdom (adhi-pa¤¤à-sikkhà); 4 = the place where one accomplishes the latter two higher trainings.


� In S.V.I.iv.6 `Dutiya Sàma¤¤a Sutta' (`Second Asceticism Sutta') This is the attainment of arahantship.


� Please see The Buddha analyse this phenomenon in M.I.iii.2 `Alagaddå-pama Sutta' (`Snake Simile Sutta').


� D.ii.3.ii `Mahàparinibbàna Sutta' (`Great Parinibbàna Sutta')


� This matter is discussed at length in the preceding talk `One and the Same Difference'.


� Vin.Pàc.vii.3 Should any bhikkhu, knowing that a legal procedure has been disposed of according to the Dhamma, agitate for it to be carried out again, it entails expiation.


� Please see the rule quoted above, footnote � NOTEREF _Ref36857083 \h �Error! Bookmark not defined.�, p.� PAGEREF _Ref36857090 \h �Error! Bookmark not defined.�.


� A.III.II.ii.5 `Kesamutti Sutta' (`Kesamutti Sutta'), mentioned also above, p.� PAGEREF VIII_Kàlamà_Sutta_Mentioned \h �Error! Bookmark not defined.�.


� misinform to inform or tell incorrectly; technocracy government or management by technical experts: a state etc., so governed: a body of technical experts in governing position (CTCD)


� M.I.iii.2 `Alagaddåpama Sutta' (`Snake Simile Sutta')


� A.X.I.i.1 `Kimatthiya Sutta' (`With What Aim Sutta')





T A Venerable (Doctor) K.Sri Dhammananda says in his famous What Buddhists Believe: The code of conduct prescribed by the Buddha can be divided into two broad areas. These are Universal Moral Codes, Lokavajja, most of which are applicable to all members of the Order and lay people alike for leading a religious life. Certain other disciplinary codes or rules which can be instituted to meet the existing cultural and social constraints of the country at any one time are called Pannatti Vajja. In the first category are the Universal Laws which restricted all immoral and harmful evil deeds. The second category of rules applied almost directly to the monks and nuns in the observance of manners, traditions, duties, customs and etiquette. Breaking of moral codes pertaining to the Lokavajja create bad reputation as well as bad kamma, whereas violation of disciplinary codes based on social conditions [???] do not necessarily create bad kamma [???].Then, there is another problem. Many people, especially those in the West who have accepted the Buddhist way of life, having read the Vinaya rules in the texts, think that the monks must follow all the rules in toto in any part of the world, in exactly the same manner as they were recorded in the texts. We must remember that some of these rules which were practised in Indian society 25 centuries ago are irrelevant even in Asia today. It must be clearly borne in mind that the Buddha instituted the rules only for the members of the Sangha community who lived in India, in fact in the region where He lived. Those monks never had any experience of the way of life in another country. Their main concern was with the spiritual development with the minimum of disruption and annoyance to the society where they lived. But if they lived today, they may experience many other new problems, if they strictly observe all the rules in a country where people cannot appreciate or understand them [the monks cannot speak to the people??? The miracle of instruction is also out-of-date???].


T A Venerable (Doctor) K.Sri Dhammananda says in his famous What Buddhists Believe: Whilst members of other schools adapt themselves to the wearing of robes with appropriate colour and pattern, the Theravada sect has continued to adhere to the use of the original robes that were traditionally prescribed despite the changed social and climatic conditions.


T He says also: At the other extreme, there are some monks who insist on observing the very letter of the Vinaya code rather than in its spirit, even though such action would embarrass the people around them. For example, more and more Buddhist monks are being invited to western countries where the culture of the people and the climatic conditions are so vastly different from that in Asia, but which could be regarded as strange and exotic elsewhere. Here again the monk must apply his common sense and try not to make a mockery of himself in the eyes of the people. The important rule to be observed is that no immoral, cruel, harmful and indecent acts are created and that the sensitivities of others are respected. If the monks can lead their lives as hones, kind, harmless and understanding human beings by maintaining their human dignity and disciplines, then such qualities will be appreciated in any part of the world. Maintaining the so-called traditions and customs of their respective countries of origin have little to do with the essence of the Dhamma as taught by the Buddha.


T These little comments reflect the actual reaction Adg has met in his many dialogues, but also, they have been included to try to prevent the reader from thinking that the bhikkhu is an angry, table-thumping megalomaniac.


T A Venerable (Doctor) K.Sri Dhammananda says in his famous What Buddhists Believe: According to the Maha Parinibbana Sutta, the Buddha had proclaimed that some 'minor' rules could be altered or amended to accommodate changes due to time and environment, provided they do not encourage immoral or harmful behavior.
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