
Balik Pulau Hilltop Hermitage


7th April 2003

Dear Ah Tan,


Here are a few more improvements to Modern Dàna. They are quite big, so should be easy to find (Ah Tan can just reduce the text to 10%, then it is very easy to do.). The biggest addition is The Buddha's explanation to Jaõussoni that only a ghost can benefit from dàna (p.135ff), followed by an explanation etc. of the `Outside the Walls They Stand and Wait Sutta'(p.138ff), because Adg has in the past two weeks realized that the so-called devotees of The Buddha, Dhamma and Saïgha think it is perfectly all right to engage in ancestor worship, and they even believe that the ghosts in fact eat the food that is offered: they believe (like the Indians of the Amazon jungle, and the pygmies of the Congo jungles) that the departed benefit from the actual physical offering. They even believe that the food that has been offered to the ghosts is tainted with ghost-phlegm etc. Why do they think these ridiculous things? Because their ancestors they worship in Theravàda temples, and Theravàda bhikkhus tell them it is a meritorious thing to do etc.

There is now also an explanation (p.72ff) of how dàna can be tainted by bhikkhu-money so that other bhikkhus cannot use it, although Adg has not begun the explanation talking about a monastery, but about a book. Later, the explanation goes on to a monastery, but an attempt has been made to explain it so that nobody can say it refers directly to a¤¤àtarà ara¤¤a.
A footnote includes now the business of a bhikkhu disparaging the Dhamma (p.79), and the two suttas where The Buddha explains how disparaging the Dhamma may change the relationship between bhikkhu and layman (and vice-versa) (p.160ff), because it is so common among bhikkhus and laymen.

Adg will try to stop improving the text now. Yesterday, he remembered a passage where The Buddha and the Venerable Sàriputta agree that a bhikkhu who has become an arahant should dwell reverential towards the Teacher, the Dhamma, the Saïgha, the training and meditation. `This is the supreme honour with which a bhikkhu whose taints are destroyed conducts himself towards the Tathàgata and the Tathàgata's Teaching'. Very good, but Adg thought, `Enough!'

Anything Ah Tan thinks had best not be included, he can please tell Adg.
The Buddha concluded with a very clear, unequivocal statement about what the bhikkhu may seek, and not seek:
Further, headman, this I declare: 
`Straw may be sought by one needing straw';
`Timber may be sought by one needing timber';
`Transport may be sought by one needing transport';

`A workman may be sought by one needing a workman'. 
But I do not say that there is any method 


by which gold and silver may be consented to or sought. 
Here, the founder of the Saïgha, the Fully Enlightened Buddha, makes it very clear that a bhikkhu cannot accept money under any whatsoever pretext. Furthermore, He makes it very clear that a bhikkhu cannot, for example, initiate or even participate in any whatsoever kind of direct or indirect fund-raising under any whatsoever pretext: he cannot even ask his own family to offer money. And The Buddha makes it very clear that it makes no difference whether the money is sought by the bhikkhu for himself, for the Saïgha, for a lay organization, for buying robes, for building a lavatory, for building a kuñi, for buying a Buddha statue, for building a library, for building a monastery, or for `the good of the Sàsana': it is impossible for such conduct to be `good for the Sàsana', on the contrary, it is very, very bad for the Sàsana.

We may find this very difficult to understand. Why? Because our faith is perhaps supported by insufficient wisdom, and no experience of proper meditation. Then do we make an equation between building a monastery and building a business, and do not understand why they are not the same. What happens? The bhikkhu may want to refuse to participate in fund-raising, but the the lay-organizers may in that case get offended: `Why can't he help?' `Why do we have to do all the work alone?' Then what is the bhikkhu to do? The best thing, of course, is for him to teach the laypeople the Dhamma and Vinaya as it is, but who will listen? `But this isn't ancient India, Bhante!' In that case, he had best not get involved in such matters in the first place. If he does find himself involved with devotees who demand he break his Vinaya, he had best pack his bag and bowl and leave: for the good of his practice, which is the good of the Sàsana. But what has then happened? Something that could have been beautiful became nothing at all, owing to insufficient understanding about the good of the Sàsana. It would be much better for the Sàsana, if that which was beautiful became beautiful in reality too.
If we find all this too difficult to understand, we can ask: `Would The Buddha go fund-raising?' The question gives a bad taste in the mouth, does it not? It is as distasteful a question as asking whether The Buddha or another arahant would get drunk, or have a wife and children. Why? Because such conduct is corrupted, corrupted by sensuality. The Buddha explains:
 
even so, bhikkhus, 
there are four corruptions (upakkilesa) by which ascetics and Brahmins 
do not glow, do not shine, and do not radiate. 
What four? 
[1] Drinking alcohol...
[2] indulging in venereal commerce...
[3] accepting gold and silver
...
[4] obtaining requisites through a wrong mode of livelihood.
 
As mentioned, the requisites for bhikkhus are robes, food, dwelling (a kuñi or even an entire monastery) and medicine.
 A wrong mode of livelihood includes hinting and asking for requisites without a prior unsolicited invitation (pavàrana), and asking for unallowable requisites such as money etc., and using money: buying and selling, for example, Dhamma books.

The severity of this matter may also be understood by the fact that should a requisite be acquired with money from a bhikkhu, that requisite becomes akappiya (unallowable). For example, say a bhikkhu gives a layman some money to buy a book for another bhikkhu: perhaps the money is that bhikkhu's personal money, perhaps it is money from a `Dhamma Fund' that he supervises. The book that is bought with either kind of money is unallowable to bhikkhus. If the layman knows about the Vinaya, he will, of course, not accept the money from the bhikkhu. But if he does not know (or does not know how to avoid it), he may buy the book, and happily give it to the other bhikkhu, who happily accepts the unallowable book. Unfortunately, however, not only has the first bhikkhu broken his Vinaya, the other one has too. One possessed money, and had something bought with the money (two offences, apart from corrupting the layman
), and the other accepted a requisite bought with bhikkhu money (one offence). Every time he uses the book, he again commits that offence.

It is, of course, a huge problem with decadence as far advanced as it is, for almost always, when a lay organization raises funds for some meritorious undertaking (to publish a Dhamma book, to build a kuñi, or to make a big offering) they accept money from bhikkhus or sàmaõeras. Then the whole fund becomes tainted with `bhikkhu money', and any allowable requisite that is purchased with those funds has automatically become unallowable: for example, land that is purchased with such tainted money becomes unallowable for bhikkhus to reside on: no little matter. 

The rare lay-organi​zation that has sufficient faith in the Buddha, Dhamma and Saïgha to know that this is no trifling matter will remove such `bhikkhu money' from their funds, and conscientious bhikkhus who wish to maintain pure Vinaya will stay well clear of such unallowable requisites. That is sometimes one of the reasons why some bhikkhus never go `sight-seeing', simply because their Vinaya will be broken if they stay in a monastery that is in this way unallowable for bhikkhus. And how is a bhikkhu to know that the requisites in such and such a place have not been purchased with tainted money? It is very difficult. And which layman will dare to refuse money from a bhikkhu? He is afraid to offend a member of the Saïgha. 

When the Saïgha accepts, handles and administers money, under all sorts of pretexts, problems are created for everyone involved: it is a vicious circle, and how can there be any merit in that? The only way that Vinaya rules can be bent out of `compassion', is when the compassion is misinformed. And how often does one not meet laypeople who are upset about, even angry at, even fed up with bhikkhus? Just as they did in The Buddha's day, so do they today lose their faith. Unfortunately, however, losing one's faith, getting upset and angry etc. are all akusala kamma.
 And, as The Buddha predicted, for a bhikkhu to keep his Vinaya pure is in most places impossible, and in all places it becomes more and more difficult every day.
Clearly The Buddha did not regard the rules about money and buying and selling etc. as minor ones, for He describes accepting money and using money as dark deeds:  deeds as dark as the deeds of drunkenness and unchastity. Why? Because they have the same root: sensuality. Clearly a bhikkhu who does any of these four things has lost his way, and having gone forth from the household life to put an end to suffering and rebirth is going towards more suffering and more rebirth, even rebirth in hell.

And lastly, disparaging the many Vinaya rules as unnecessary, and in need of modification is one and the same today as it was two-thousand six hundred years ago: even while The Buddha was alive, immoral bhikkhus criticized the Vinaya as an unnecessary and troublesome measure. That is why He made it an offence against the Vinaya for bhikkhus to criticize the Vinaya.


[at the end of Appendix V]

Disparaging The Buddha, Dhamma, Saïgha

A frequent question concerned certain certain misconduct by lay- and monastic disciples. It is explained by The Buddha:

Bhikkhus, the Saïgha may, should it wish, turn down the bowl
 of a lay-disciple who is possessed of eight qualities. Of what eight?
[1] He goes about to bring loss to the bhikkhus.
[2] He goes about to harm them.
[3] He goes about to evict them from their dwellings.
[4] He reviles and defames them.
[5] He causes disunion between bhikkhu and bhikkhu.
[6] He disparages
 The Buddha.
[7] He disparages the Dhamma.

[8] He disparages the Saïgha.
And:

Bhikkhus, lay-disciples may, should they wish, express displeasure at a bhikkhu who is possessed of eight qualities. Of what eight?
[1] He goes about to bring loss to householders.
[2] He goes about to bring harm to householders.
[3] He reviles and defames them.
[4] He causes disunion between householder and householder.
[5] He disparagesThe Buddha. 
[6] He disparages the Dhamma.
[7] He disparages the Saïgha.
[8] They see him in evil haunts (agocara).
  

Knowing and Seeing

Ah Leong has told Adg that Ooi Pei Kee has expressed an interest in publishing K&S, after it has been published by Choong Kwai Fatt. Adg told him to tell Ooi Pei Kee to contact Ah Tan.
May Ah Tan's many efforts towards presenting the Dhamma in clear and helpful Chinese be major supporting causes for Ah Tan's limited future in sa§sàra.   

Adg trusts all is clear, and please be patient and forgive for any errors or oversights. 















With sincerity 















Adg
� transport please see footnote � NOTEREF _Ref36804030 \h �Error! Bookmark not defined.�, p.� PAGEREF _Ref36804037 \h �Error! Bookmark not defined.�. 


� A.IV.I.v.10 `Upakkilesa Sutta' (`Corruptions Sutta')


� Gold and silver means gold and silver, and any other currency used as money. Please see p.� REF X_Gold_and_Silver_is_Money_Analysis \h  \* MERGEFORMAT �Error! Reference source not found.�� PAGEREF X_Gold_and_Silver_is_Money_Analysis \h �Error! Bookmark not defined.�.


� For wrong livelihood, please see also below, `Low Arts', p.� PAGEREF AIV_Low_Arts_for_Bhikkhus \h �Error! Bookmark not defined.�.


� Please see further above p.� PAGEREF X_Requisites_The_Bhikkhus_4_Dependences \h �Error! Bookmark not defined.�.


� For the Vinaya rule that disallows bhikkhus to engage in buying and selling, please see footnote � NOTEREF _Ref20442881 \h  \* MERGEFORMAT �Error! Bookmark not defined.�, p.� PAGEREF _Ref20498134 \h �Error! Bookmark not defined.�.


� For corrupting the laypeople, please see also below, `Low Arts', p.� PAGEREF AIV_Low_Arts_for_Bhikkhus \h �Error! Bookmark not defined.�.


� This matter is discussed at length in the following talk, `Hand-in-Hand with Màra'.


� Vin.Pàc.viii.2 In disparaging the training rules there is [an offence] of expiation. If a bhikkhu disparages the Dhamma to another bhikkhu, or disparages the Vinaya/Dhamma to a layperson, it is a dukkaña offence. If, for example, he says certain Pàëi Texts should not be studied, the offence has been committed. According to the Vinaya, to disparage The Buddha, Dhamma, or Saïgha can even become the ground for the Saïgha to carry out a formal act of censure (tajjaniya kamma) (Cv.I.4), or a formal act of banishment (pabbàjaniya kamma) (Cv.I.14).Please see further below, p.� PAGEREF X_Dial_Rule_Against_Criticizing_Vinaya \h �Error! Bookmark not defined.�.


� A.VIII.ix.7 `Patta-Nikujjana Sutta' (`Bowl Turning-Down Sutta')


� This means that the Saïgha refuses to accept offerings from such a lay-disciple. But the individual bhikkhu cannot do this, for example, if there is a devotee he is angry with, or because he refuses to accept certain kinds of food. To turn down the bowl is a most serious matter, and can be decided upon only by the Saïgha, according to a procedure laid down by The Buddha in the Vinaya.


� disparages: dispraise (avaõõa§) speaks (bhàsati) 


� This would include disparaging any of the Pàli Texts that constitute the Tipiñaka, including the ancient Commentaries, and disparaging the teachings as dry and boring, too fantastical to believe, tediously repetitive, sexist etc. The author explained that a better way to reflect on one's problems with the Texts is to admit: `My faith, concentration and wisdom is lacking.'


� A.VIII.ix.8 `Appasàda Pavedanãya Sutta' (`Displeasure Expression Sutta') For further details regarding such displeasure, when a bhikkhu's conduct fails to inspire faith, please see above, p.� PAGEREF X_Not_Inspiring_Faith_Analysis \h �Error! Bookmark not defined.�ff.


� Here, someone has prostitutes as resort, or he has widows, old maids, eunuchs, bhikkhunis, or taverns as resort; or he dwells associated with kings, kings' ministers, sectarians [other faiths], sectarians' disciples, in unbecoming association with laymen; or he cultivates, frequents, honours such families as are faithless, untrusting, abusive and rude, who wish harm, wish ill, wish woe, wish no surcease of bondage [do not believe a bhikkhu should practise for the attainment of Nibbàna], for bhikkhus and bhikkhunis, for male and female devotees. (Vis.i.45).  Thus, this would include going to fortune tellers, to witch-doctors, to the shops or the market, going to restaurants (especially after noon), going to tourist sights that are not `holy places', frequenting people's houses at unseemly hours, going to prisons etc.
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