經集---第四品 八頌經品

經集---第四品 八頌經品


  4. aTThakavaggo

第四品 八頌經品

1. kAmasuttaM第一章 愛欲經

0772.

kAmaM kAmayamAnassa, tassa ce taM samijjhati.

addhA pItimano hoti, laddhA macco yadicchati.

If one, longing for sensual pleasure, achieves it, yes, he's enraptured at heart. The mortal gets what he wants.

他追求愛欲，心滿意足，肯定感到高興，因爲實現了凡人的願望。

0773.

tassa ce kAmayAnassa, chandajAtassa jantuno;

te kAmA parihAyanti, sallaviddhova ruppati.

But if for that person-- longing, desiring -- the pleasures diminish, he's shattered, as if shot with an arrow.

如果他滿懷渴望，追求愛欲，卻未能如願，他就感到痛苦，猶如利箭穿身，

0774.

yo kAme parivajjeti, sappasseva padA siro;

somaM visattikaM loke, sato samativattati.

Whoever avoids sensual desires-- as he would, with his foot, the head of a snake -- goes beyond, mindful, this attachment in the world.

避開愛欲，猶如不踩蛇頭，這樣的有識之士克服世上的這種執著。

0775.

khettaM vatthuM hiraJJaM vA, gavassaM dAsaporisaM;

thiyo bandhU puthu kAme, yo naro anugijjhati.

A man who is greedy for fields, land, gold, cattle, horses, servants, employees, women, relatives, many sensual pleasures,

他貪求種種愛欲：田地、財産、金子、牛、馬、僕人、婦女、親屬；

0776.

abalA naM balIyanti, maddantenaM parissayA;

tato naM dukkhamanveti, nAvaM bhinnamivodakaM.

is overpowered with weakness and trampled by trouble, for pain invades him as water, a cracked boat. 

這些脆弱的東西擺佈他，危險折磨他，痛苦追隨他，猶如河水湧入漏船。

0777.

tasmA jantu sadA sato, kAmAni parivajjaye;

te pahAya tare oghaM, nAvaM sitvAva pAragUti.

So one, always mindful, should avoid sensual desires. Letting them go, he'd cross over the flood like one who, having bailed out the boat, has reached the far shore.

因此，有識之士應該永遠避開愛欲；摒棄它們，舀出船中漏水，越過河水，到達彼岸。

2. guhaTThakasuttaM第二章 洞窟八頌經

0778.

satto guhAyaM bahunAbhichanno, tiTThaM naro mohanasmiM pagALho.

dUre vivekA hi tathAvidho so, kAmA hi loke na hi suppahAyA.

Staying attached to the cave, covered heavily over, a person sunk in confusion is far from seclusion -- for sensual pleasures sensual desires in the world are not lightly let go. 一個生活在洞窟裏的人有許多遮蔽，沈溺在愚癡中；這樣的人遠遠沒有達到超脫，因爲在這世上，愛欲是很難摒棄的。

0779.

icchAnidAnA bhavasAtabaddhA, te duppamuJcA na hi aJJamokkhA.

pacchA pure vApi apekkhamAnA, imeva kAme purimeva jappaM.

Those chained by desire, bound by becoming's allure, aren't easily released for there's no liberation by others. 聽憑願望，執著生存的快樂，尋求未來或過去的愛欲，貪戀今日和往昔的愛欲，這樣的人很難獲得解脫，因爲解脫不能依靠別人。

0780.

kAmesu giddhA pasutA pamULhA, avadAniyA te visame niviTThA.

dukkhUpanItA paridevayanti, kiMsU bhavissAma ito cutAse.

Intent, in front or behind, on hunger for sensual pleasures here or before – greedy for sensual pleasures, busy, deluded, ungenerous, entrenched in the out-of-tune way, they -- impelled into pain -- lament: "What will we be when we pass on from here?" 貪求，迷戀，沈醉於愛欲，吝嗇，邪惡，這樣的人陷入痛苦時，悲歎道：“我們死後，將成爲什麽？”

0781.

tasmA hi sikkhetha idheva jantu, yaM kiJci jaJJA visamanti loke.

na tassa hetU visamaM careyya, appaJhidaM jIvitamAhu dhIrA.

So a person should train right here & now. Whatever you know as out-of-tune in the world, don't, for its sake, act out-of-tune, for that life, the enlightened say, is short. 因此，讓世人學會知道什麽是世上的邪惡，讓他不要行惡，因爲智者說道：人生是短暫的。

0782.

passAmi loke pariphandamAnaM, pajaM imaM taNhagataM bhavesu;

hInA narA maccumukhe lapanti, avItataNhAse bhavAbhavesu.

I see them, in the world, floundering around, people immersed in craving for states of becoming.Base people moan in the mouth of death, their craving, for states of becoming & not-,unallayed. 我看到世上貪戀生存的人戰戰兢兢；這些可憐的人面臨死亡嘟嘟噥噥，不能擺脫對生存的貪戀。

0783.

mamAyite passatha phandamAne, maccheva appodake khINasote.

etampi disvA amamo careyya, bhavesu AsattimakubbamAno.

See them, floundering in their sense of mine, like fish in the puddles of a dried-up stream -- and, seeing this, live with no mine, not forming attachment for states of becoming. 請看，這些執著自我的人戰戰兢兢，猶如水流枯竭的魚兒。看到這種情形，那就不要執著自我，不要執著生存。

0784.

ubhosu antesu vineyya chandaM, phassaM pariJJAya anAnugiddho.

yadattagarahI tadakubbamAno, na lippatI diTThasutesu dhIro.

Subdue desire for both sides, comprehending sensory contact, with no greed. Doing nothing for which he himself would rebuke himself, the enlightened person doesn't adhere to what's seen, to what's heard. 智者應該排除對兩極的渴望，徹底理解諸觸，沒有貪欲，不做自己譴責的事，不受所見所聞污染。

0785.

saJJaM pariJJA vitareyya oghaM, pariggahesu muni nopalitto.

abbULhasallo caramappamatto, nAsIsatI lokamimaM paraJcAti.

Comprehending perception, he'd cross over the flood -- the sage not stuck on possessions. Then, with arrow removed, living heedfully, he longs for neither -- this world, the next.越過水流，不受執著污染，牟尼應該徹底理解名想，拔出利箭，努力遊蕩，不貪戀這世和彼世。

3. duTThaTThakasuttaM第三章 邪惡八頌經

0786.

vadanti ve duTThamanApi eke, athopi ve saccamanA vadanti.

vAdaJca jAtaM muni no upeti, tasmA munI natthi khilo kuhiJci.

There are some who dispute corrupted at heart, and those who dispute their hearts set on truth, but a sage doesn't enter a dispute that's arisen, which is why he is nowhere constrained. 思想邪惡的人爭辯，思想純真的人也爭辯，而牟尼不參與發生的爭辯，因此牟尼在任何地方都不受阻礙。

0787.

sakaJhi diTThiM kathamaccayeyya, chandAnunIto ruciyA niviTTho.

sayaM samattAni pakubbamAno, yathA hi jAneyya tathA vadeyya.

Now, how would one led on by desire, entrenched in his likes, forming his own conclusions, overcome his own views? He'd dispute in line with the way that he knows.一個受欲望支配、固執己見、一意孤行的人，怎麽會放棄自己的見解喲？他在完成自己的事，怎麽理解就怎麽說。

0788.

yo attano sIlavatAni jantu, anAnupuTThova paresa pAva.

anariyadhammaM kusalA tamAhu, yo AtumAnaM sayameva pAva.

Whoever boasts to others, unasked, of his practices, precepts, is, say the skilled, ignoble by nature -- he who speaks of himself of his own accord.

未經詢問便向別人讚揚自己的德行戒行，智者認爲這種自我吹噓的人不高尚。

0789.

santo ca bhikkhu abhinibbutatto, itihanti sIlesu akatthamAno.

tamariyadhammaM kusalA vadanti, yassussadA natthi kuhiJci loke.

But a monk at peace, fully unbound in himself, who doesn't boast of his precepts -- "That's how I am" -- he, say the skilled, is noble by nature -- he with no vanity with regard to the world. 平靜沈著，不稱道自己品行如何如何，在這世上任何地方都不驕傲，智者認爲這樣的比丘高尚。 

0790.

pakappitA saGkhatA yassa dhammA, purakkhatA santi avIvadAtA.

yadattani passati AnisaMsaM, taM nissito kuppapaTicca santiM.

One whose doctrines aren't clean -- fabricated, formed, given preference when he sees it to his own advantage -- relies on a peace dependent on what can be shaken.他的觀點是人爲的、癔想的、偏頗的、污穢的，無論他怎樣自以爲是，他的根基是不可靠的。

0791.

diTThInivesA na hi svAtivattA, dhammesu niccheyya samuggahItaM.

tasmA naro tesu nivesanesu, nirassatI AdiyatI ca dhammaM.

Because entrenchments in views aren't easily overcome when considering what's grasped among doctrines, that's why a person embraces or rejects a doctrine -- in light of these very entrenchments. 信奉某種觀點後，便難以擺脫。人們考察各種觀點，決定取捨。因此，人們在種種信奉中，抛棄或接受某種觀點。

0792.

dhonassa hi natthi kuhiJci loke, pakappitA diTThi bhavAbhavesu.

mAyaJca mAnaJca pahAya dhono, sa kena gaccheyya anUpayo so.

Now, one who is cleansed has no preconceived view about states of becoming or not-anywhere in the world. Having abandoned conceit & illusion, by what means would he go? He isn't involved. 純潔者在這世上不接受關於各種存在的人爲觀點；他摒棄虛妄和驕傲，無所執著，還會依靠什麽行動呢？

0793.

upayo hi dhammesu upeti vAdaM, anUpayaM kena kathaM vadeyya.

attA nirattA na hi tassa atthi, adhosi so diTThimidheva sabbanti.

For one who's involved gets into disputes over doctrines, but how -- in connection with what-- would you argue with one uninvolved? He has nothing embraced or rejected, has sloughed off every view right here -- every one.

787 執著種種觀點便會導致爭論，但依憑什麽與無所執著的人爭論呢？因爲他即不接受，也不拒絕，在這世上滌除一切觀點。

4. suddhaTThakasuttaM第四章 純潔八頌

0794.

passAmi suddhaM paramaM arogaM, diTThena saMsuddhi narassa hoti.

evAbhijAnaM paramanti JatvA, suddhAnupassIti pacceti JANaM.

"I see the pure, the supreme, free from disease. It's in connection with what's seen that a person's purity is." Understanding thus, having known the "supreme," & remaining focused on purity, one falls back on that knowledge. “我看見純潔者、優秀者、健康者，由於所見，人得到淨化。”持有這種觀點，並認爲至高無上。便無依靠知識，尋找純潔者。

0795.

diTThena ce suddhi narassa hoti, JANena vA so pajahAti dukkhaM.

aJJena so sujjhati sopadhIko, diTThI hi naM pAva tathA vadAnaM.

If it's in connection with what is seen that a person's purity is, or if stress is abandoned in connection with knowledge, then a person with acquisitions is purified in connection with something else, for his view reveals that in the way he asserts it. 如果所見能使人淨化，或者知識能使人擺脫痛苦，那麽有貪愛的人便可通過其他途徑達到淨化，因爲執著他的這種觀點，只能得出這種結論。

0796.

na brAhmaNo aJJato suddhimAha, diTThe sute sIlavate mute vA.

puJJe ca pApe ca anUpalitto, attaJjaho nayidha pakubbamAno.

No Brahman says purity comes in connection with anything else. Unsmeared with regard to what's seen, heard, sensed, precepts or practices, merit or evil, not creating anything here, he's let go of what he had embraced, he's let go of self.

不執著所見、所聞、德行、所想和善惡，抛棄一切所得，在這世上無所作爲，這樣的婆羅門不認爲能通過別的途徑達到淨化。

0797.

purimaM pahAya aparaM sitAse, ejAnugA te na taranti saGgaM.

te uggahAyanti nirassajanti, kapIva sAkhaM pamuJcaM gahAyaM.

Abandoning what's first, they depend on  what's next. Following distraction, they don't cross over attachment. They embrace & reject-- like a monkey releasing a branch to seize at another 有些人抛棄原先的，又接受另一種；他們追隨欲望，不能超越執著，抓住這個，捨棄那個，就像猴子抓住這根樹枝，捨棄那根樹枝。

0798.

sayaM samAdAya vatAni jantu, uccAvacaM gacchati saJJasatto.

vidvA ca vedehi samecca dhammaM, na uccAvacaM gacchati bhUripaJJo.

--a person undertaking practices on his own, goes high & low, latched onto perception. But having clearly known through vedas, having encountered the Dhamma, one of profound discernment doesn't go high & low.

一個人遵奉戒行，執著名想，便會陷入種種事情，而充滿智慧，具有知識的智者理解萬物，不會陷入種種事情。

0799.

sa sabbadhammesu visenibhUto, yaM kiJci diTThaM va sutaM mutaM vA.

tameva dassiM vivaTaM carantaM, kenIdha lokasmi vikappayeyya.

He's enemy-free with regard to all things seen, heard, or sensed. By whom, with what, should he be pigeonholed here in the world?-- one who has seen in this way, who goes around open. 對萬事萬物，無論是所見，所聞，還是所想，都不懷敵意；在這世上，有誰能改變這樣一位目光遠大，公開遊蕩的人？

0800.

na kappayanti na purekkharonti, accantasuddhIti na te vadanti.

AdAnaganthaM gathitaM visajja, AsaM na kubbanti kuhiJci loke.

They don't conjure, don't yearn, don't proclaim "utter purity." Untying the tied-up knot of grasping, they don't form a desire for any thing at all in the world. 

0801.

sImAtigo brAhmaNo tassa natthi, JatvA va disvA va samuggahItaM.

na rAgarAgI na virAgaratto, tassIdha natthI paramuggahItanti.

The Brahman gone beyond territories, has nothing that-- on knowing or seeing -- he's grasped. Unimpassionate for passion, not impassioned for dis-, he has nothing here that he's grasped as supreme. 克服罪惡，理解一切，洞察一切，沒有任何執著，這樣的婆羅門不迷戀貪欲，不沾染貪欲，對今世和彼世都不執著。

5. paramaTThakasuttaM第五章 至高八頌經

0802.

paramanti diTThIsu paribbasAno, yaduttari kurute jantu loke.

hInAti aJJe tato sabbamAha, tasmA vivAdAni avItivatto.

When dwelling on views as "supreme," a person makes them the utmost thing in the world, &, from that, calls all others inferior and so he's not free from disputes. 

在這世上，一個執著觀點的人總把自己的觀點說成至高無上，而把別人的觀點說成低劣的。因此，他不能擺脫爭論。

0803.

yadattanI passati AnisaMsaM, diTThe sute sIlavate mute vA.

tadeva so tattha samuggahAya, nihInato passati sabbamaJJaM.

When he sees his advantage in what's seen, heard, sensed, or in precepts & practices, seizing it there he sees all else as inferior. 他在所見、所聞、德行戒行和所想中，看到自己的利益，於是他執著其中，把其他一切視爲低劣。

0804.

taM vApi ganthaM kusalA vadanti, yaM nissito passati hInamaJJaM.

tasmA hi diTThaM va sutaM mutaM vA, sIlabbataM bhikkhu na nissayeyya.

That, too, say the skilled, is a binding knot: that in dependence on which you regard another as inferior.智者說：這是一種束縛，由於這種束縛而把其他一切視爲低劣。因此，比丘不執著所見、所聞、所想和德行戒行。

0805.

diTThimpi lokasmiM na kappayeyya, JANena vA sIlavatena vApi.

samoti attAnamanUpaneyya, hIno na maJJetha visesi vApi.

So a monk shouldn't be dependent on what's seen, heard, or sensed, or on precepts & practices; nor should he conjure a view in the world in connection with knowledge or precepts & practices; shouldn't take himself to be "equal"; shouldn't think himself inferior or superlative. 在這世上，不要用知識或德行戒行製造觀點，不要把自己與別人等同，也不要認爲自己低於別人或高於別人。

0806.

attaM pahAya anupAdiyAno, JANepi so nissayaM no karoti.

sa ve viyattesu na vaggasArI, diTThimpi so na pacceti kiJci.

Abandoning what he had embraced, abandoning self, not clinging, he doesn't make himself dependent even in connection with knowledge; doesn't follow a faction among those who are split; doesn't fall back on any view whatsoever.

抛棄所得，無所執著，甚至也不依賴知識；不追隨宗派團體，甚至不採納任何觀點。

0807.

yassUbhayante paNidhIdha natthi, bhavAbhavAya idha vA huraM vA.

nivesanA tassa na santi keci, dhammesu niccheyya samuggahItaM.

One who isn't inclined toward either side-- becoming or not-,here or beyond -- who has no entrenchment when considering what's grasped among doctrines, 不渴求兩極，不渴求今世或彼世的種種存在，在考察萬物後，毫無執著。

0808.

tassIdha diTThe va sute mute vA, pakappitA natthi aNUpi saJJA.

taM brAhmaNaM diTThimanAdiyAnaM, kenIdha lokasmiM vikappayeyya.

hasn't the least preconceived perception with regard to what's seen, heard, or sensed. By whom, with what, should he be pigeonholed here in the world?-- this Brahman who hasn't adopted views.對於世上所見、所聞、所想毫無人爲的名想；這世上，有誰能改變這樣一位不採納任何觀點的婆羅門？

0809.

na kappayanti na purekkharonti, dhammApi tesaM na paTicchitAse.

na brAhmaNo sIlavatena neyyo, pAraGgato na pacceti tAdIti.

They don't conjure, don't yearn, don't adhere even to doctrines. A brahman not led by precepts or practices, gone to the beyond -- Such -- doesn't fall back. 

不製造任何觀點，不推崇任何觀點，不接受萬物，不依賴德行戒行，這樣的婆羅門走向彼岸，不再返回。

6. jarAsuttaM第六章 衰老經

0810.

appaM vata jIvitaM idaM, oraM vassasatApi miyyati.

yo cepi aticca jIvati, atha kho so jarasApi miyyati. 

How short this life! You die this side of a century, but even if you live past, you die of old age. 

生命確實短暫，不到一百歲，就要死去，即使能活得更長，最後仍會衰老而死。

0811.

socanti janA mamAyite, na hi santi niccA pariggahA.

vinAbhAvasantamevidaM, iti disvA nAgAramAvase.

People grieve for what they see as mine, for nothing possessed is constant, nothing is constantly possessed. Seeing this separation simply as it is, one shouldn't follow the household life. 人們總爲自己喜愛之物悲傷，因爲佔有之物不會永恒；認識到存在之物總要消亡，不要居家。

0812.

maraNenapi taM pahIyati, yaM puriso mamidanti maJJati.

etampi viditvA paNDito, na mamattAya nametha mAmako.

At death a person abandons what he construes as mine. Realizing this, the wise shouldn't incline to be devoted to mine. 人認爲“這是我的”，但還是隨死亡而消失；認識到這一點，虔誠的智者不會崇拜自我。

0813.

supinena yathApi saGgataM, paTibuddho puriso na passati;

evampi piyAyitaM janaM, petaM kAlakataM na passati.

Just as a man doesn't see, on awakening, what he met in a dream, even so he doesn't see, when they are dead-- their time done -- those he held dear.

正如醒著的人看不見夢中相愚的情景，人也看不見亡故的親人。

0814.

diTThApi sutApi te janA, yesaM nAmamidaM pavuccati.

nAmaMyevAvasissati, akkheyyaM petassa jantuno.

When they are seen & heard, people are called by this name or that, but only the name remains to be pointed to when they are dead. 凡是看到和聽說的人，都有一個稱呼他的名字；一旦這個人死去，只留下他的名字。

0815.

sokapparidevamaccharaM, na jahanti giddhA mamAyite.

tasmA munayo pariggahaM, hitvA acariMsu khemadassino.

Grief, lamentation, & selfishness are not let go by those greedy for mine, so sages letting go of possessions, seeing the Secure, go wandering forth. 

貪戀自己喜愛之物的人，不能擺脫憂慮、悲傷和貪婪，因此，牟尼們摒棄執著，四處遊蕩，尋求寧靜。

0816.

patilInacarassa bhikkhuno, bhajamAnassa vivittamAsanaM;

sAmaggiyamAhu tassa taM, yo attAnaM bhavane na dassaye.

A monk, living withdrawn, enjoying a dwelling secluded: they say it's congenial for him he who wouldn't, in any realm, display self. 人們認爲比丘毫無執著，四處遊蕩，經常獨處隱居，不在世上顯現自己，這是正確的。

0817.

sabbattha munI anissito, na piyaM kubbati nopi appiyaM.

tasmiM paridevamaccharaM, paNNe vAri yathA na limpati.

Everywhere the sage independent holds nothing dear or undear. In him lamentation & selfishness, like water on a white lotus, do not adhere.

牟尼在任何地方都無所依賴，即不喜歡，也不厭惡，悲傷和貪婪沾不上他，猶如水珠沾不上樹葉。

0818.

udabindu yathApi pokkhare, padume vAri yathA na limpati.

evaM muni nopalimpati, yadidaM diTThasutaM mutesu vA.

As a water bead on a lotus leaf, as water on a red lily, does not adhere, so the sage does not adhere to the seen, the heard, or the sensed; for,cleansed, he doesn't construe in connection with the seen, the heard, or the sensed.猶如水珠沾不上荷葉，猶如水珠沾不上蓮花，牟尼也不沾染任何的所見，所聞，所想。

0819.

dhono na hi tena maJJati, yadidaM diTThasutaM mutesu vA.

nAJJena visuddhimicchati, na hi so rajjati no virajjatIti.

In no other way does he wish for purity, for he neither takes on passion nor puts it away. 純潔者不考慮所見、所聞、所想；他不願意通過其他途徑達到淨化，因爲他即不激動，也不冷漠。

7. tissametteyyasuttaM第七章 提舍彌勒經

0820.

“methunamanuyuttassa, (iccAyasmA tisso metteyyo) vighAtaM brUhi mArisa.

sutvAna tava sAsanaM, viveke sikkhissAmase.

"Tell the danger, dear sir, for one given over to sexual intercourse. Having heard your teaching, we'll train in seclusion." 可尊敬的提舍彌勒說疲乏：“世尊，請你說說沈緬淫欲的害處，聽了你的教誨，我將學習隱居。”

0821.

“methunamanuyuttassa, (metteyyAti bhagavA) mussate vApi sAsanaM.

micchA ca paTipajjati, etaM tasmiM anAriyaM.

The Buddha: "In one given over to sexual intercourse, the teaching's confused and he practices wrongly: this is ignoble in him. 世尊說道：“彌勒啊！沈緬淫欲的人忘卻教誨，以錯誤的方式生活，這是他身上的卑劣性。

0822.

“eko pubbe caritvAna, methunaM yo nisevati;

yAnaM bhantaM va taM loke, hInamAhu puthujjanaM.

Whoever once went alone, but then resorts to sexual intercourse-- like a carriage out of control -- is called vile in the world, a person run-of-the-mill.“他原先獨自遊蕩，現在沈緬淫欲，人們稱這樣的人爲凡夫俗子，猶如一輛失控的車子。

0823.

“yaso kitti ca yA pubbe, hAyate vApi tassa sA;

etampi disvA sikkhetha, methunaM vippahAtave.

His earlier honor & dignity:lost. Seeing this, he should train himself to abandon sexual intercourse.

 “他原先享有的榮譽和名聲喪失殆盡；看到這種情形，他應該學會放棄淫欲。

0824.

“saGkappehi pareto so, kapaNo viya jhAyati;

sutvA paresaM nigghosaM, maGku hoti tathAvidho.

Overcome by resolves, he broods like a miserable wretch. Hearing the scorn of others,he's chagrined. 

“受意願控制的人，修禪時像個不幸者；這樣的人聽到別人的罵聲，就會生氣。

0825.

“atha satthAni kurute, paravAdehi codito;

esa khvassa mahAgedho, mosavajjaM pagAhati.

He makes weapons, attacked by the words of others. This, for him, is a great entanglement. He sinks into lies.

“受別人話語的挑動，他會動刀動槍；這樣的人貪得無厭，沈醉於謊言。

0826.

“paNDitoti samaJJAto, ekacariyaM adhiTThito;

athApi methune yutto, mandova parikissati.

They thought him wise when he committed himself to the life alone, but now that he's given to sexual intercourse they declare him a fool.

“被稱作智者的人，堅持獨自遊蕩，即使讓他性交，他也會像傻瓜那樣感到爲難。

0827.

“etamAdInavaM JatvA, muni pubbApare idha.

ekacariyaM daLhaM kayirA, na nisevetha methunaM.

Seeing these drawbacks, the sage here -- before & after -- stays firm in the life alone;doesn't resort to sexual intercourse; would train himself in seclusion -- this, for the noble ones, is supreme.

“牟尼認識過去、未來和現在的危險，獨自遊蕩，堅持不懈，不沈緬塗欲。

0828.

“vivekaJJeva sikkhetha, etadariyAnamuttamaM;

na tena seTTho maJJetha, sa ve nibbAnasantike.

He wouldn't, because of that, think himself better than others: He's on the verge of Unbinding.“應該學會隱居，這是高尚者的最好行爲，但也不要由此認爲自己最優秀，即使己接近涅槃。

0829.

“rittassa munino carato, kAmesu anapekkhino;

oghatiNNassa pihayanti, kAmesu gadhitA pajA”ti.

People enmeshed in sensual pleasures, envy him: free, a sage leading his life unconcerned for sensual pleasures -- one who's crossed over the flood." “一無所有，四處遊蕩，不渴求淫欲，越過水流，這樣的牟尼受到貪戀愛欲的人們的妒羨。

8. pasUrasuttaM第八章 波修羅經

0830.

idheva suddhi iti vAdayanti, nAJJesu dhammesu visuddhimAhu.

yaM nissitA tattha subhaM vadAnA, paccekasaccesu puthU niviTThA.

"Only here is there purity"-- that's what they say -- "No other doctrines are pure" -- so they say. Insisting that what they depend on is good, they are deeply entrenched in their personal truths. 人們總是說自己的教義純潔，其他的教義不純潔；信奉什麽便說什麽好，各自確認各自的真理。

0831.

te vAdakAmA parisaM vigayha, bAlaM dahantI mithu aJJamaJJaM.

vadanti te aJJasitA kathojjaM, pasaMsakAmA kusalA vadAnA.

Seeking controversy, they plunge into an assembly, regarding one another as fools. Relying on others' authority, they speak in debate. Desiring praise, they claim to be skilled. 他們喜歡爭論，熱衷集會，互相指稱對方是傻瓜：他們依據各自的教義進行爭論，自稱是能人，渴望獲得讚揚。

0832.

yutto kathAyaM parisAya majjhe, pasaMsamicchaM vinighAti hoti.

apAhatasmiM pana maGku hoti, nindAya so kuppati randhamesI.

Engaged in disputes in the midst of the assembly, -- anxious, desiring praise -- the one defeated is chagrined. Shaken with criticism, he seeks for an opening.

在集會上，熱衷爭論，希望受到讚揚，害怕辯論失敗；一旦遭到駁斥，便忿忿不平，挑剔對方，怒衝衝責備對方。

0833.

yamassa vAdaM parihInamAhu, apAhataM paJhavimaMsakAse.

paridevati socati hInavAdo, upaccagA manti anutthunAti.

He whose doctrine is [judged as] demolished, defeated, by those judging the issue: He laments, he grieves -- the inferior exponent. "He beat me," he mourns.

評判團宣佈他的論點己被駁倒；由於辯論失敗，他哀歎，憂傷，痛哭道：“他戰勝了我。”

0834.

ete vivAdA samaNesu jAtA, etesu ugghAti nighAti hoti.

etampi disvA virame kathojjaM, na haJJadatthatthipasaMsalAbhA.

These disputes have arisen among contemplatives. In them are elation, dejection. Seeing this, one should abstain from disputes, for they have no other goal than the gaining of praise. 在沙門中出現這些爭論，在這些爭論中有勝有敗，看到這種情形，應該回避爭論；博得幾聲讚揚，沒有多大意義。

0835.

pasaMsito vA pana tattha hoti, akkhAya vAdaM parisAya majjhe.

so hassatI uNNamatI ca tena, pappuyya tamatthaM yathA mano ahu.

He who is praised there for expounding his doctrine in the midst of the assembly, laughs on that account & grows haughty, attaining his heart's desire.

在集會上振振有詞，博得讚揚，他便笑容滿面，趾高氣撥，如願以償，達到目的。

0836.

yA uNNatI sAssa vighAtabhUmi, mAnAtimAnaM vadate paneso.

etampi disvA na vivAdayetha, na hi tena suddhiM kusalA vadanti.

That haughtiness will be his grounds for vexation, for he'll speak in pride & conceit. Seeing this, one should abstain from debates. No purity is attained by them, say the skilled. 驕傲是失敗之母，而他依然趾高氣揚，誇誇其談，看到這種情形，應該回避爭論，因爲智者認爲純潔不靠爭論。

0837.

sUro yathA rAjakhAdAya puTTho, abhigajjameti paTisUramicchaM.

yeneva so tena palehi sUra, pubbeva natthi yadidaM yudhAya.

Like a strong man nourished on royal food, you go about, roaring, searching out an opponent. Wherever the battle is, go there, strong man. As before, there's none here. 正象國王供養的英雄呐喊著，渴望與對手較量，英雄啊，你到論敵那裏去吧！這時不存在過去那樣的爭鬥。

0838.

ye diTThimuggayha vivAdayanti, idameva saccanti ca vAdayanti.

te tvaM vadassU na hi tedha atthi, vAdamhi jAte paTisenikattA.

Those who dispute, taking hold of a view, saying, "This, and this only, is true," those you can talk to. Here there is nothing -- no confrontation at the birth of disputes. 那些人持有觀點，進行爭論，聲稱“這就真理”。你與他們去爭論吧！因爲在這裏，即使挑起爭論，也沒有對手。

0839.

visenikatvA pana ye caranti, diTThIhi diTThiM avirujjhamAnA.

tesu tvaM kiM labhetho pasUra, yesIdha natthI paramuggahItaM.

Among those who live above confrontation not pitting view against view, whom would you gain as opponent, Pasura, among those here who are grasping no more? 這些人不懷敵意，四處遊蕩，不以這種觀點反對那種觀點。在這世上，他們不把某種東西視爲至高。波修羅啊！在他們身上，你能撈到什麽呢？

0840.

atha tvaM pavitakkamAgamA, manasA diTThigatAni cintayanto.

dhonena yugaM samAgamA, na hi tvaM sakkhasi sampayAtaveti.

So here you come, conjecturing, your mind conjuring viewpoints. You're paired off with a pure one and so cannot proceed.  

你陷入思辨，腦子裏考慮著各種觀點，即使與聖潔者相交，也不可能與他同行。

9. mAgaNDiyasuttaM第九章 摩根提耶經

0841.

“disvAna taNhaM aratiM ragaJca, nAhosi chando api methunasmiM.

kimevidaM muttakarIsapuNNaM, pAdApi naM samphusituM na icche”.

[Magandiya offers his daughter to the Buddha, who replies:] On seeing [the daughters of Mara]-- Discontent, Craving, & Passion -- there wasn't even the desire for sex. So what would I want with this, filled with urine & excrement? I wouldn't want to touch it even with my foot.

“縱然見了貪愛、厭棄和貪欲，也毫無淫欲，何況這個充滿污穢的東西（指摩根提耶的女兒），我甚至不願用腳碰它一下。”

0842.

“etAdisaM ce ratanaM na icchasi, nAriM narindehi bahUhi patthitaM.

diTThigataM sIlavataM nu jIvitaM, bhavUpapattiJca vadesi kIdisaM”.

Magandiya: If you don't want this gem of a woman, coveted by many kings, then for what sort of viewpoint, precept, practice, life, attainment of [further] becoming do you argue?“如果你連這樣一個爲衆多國王追逐的女寶都不要，那你說說你的觀點、德行戒行、生活和再生。”

0843.

“idaM vadAmIti na tassa hoti, (mAgaNDiyAti bhagavA) dhammesu niccheyya samuggahItaM. 

passaJca diTThIsu anuggahAya, ajjhattasantiM pacinaM adassaM”. 

The Buddha: 'I argue for this' doesn't occur to one when considering what's grasped among doctrines. Looking for what is  ungrasped with regard to views, and detecting inner peace, I saw. 世尊說道：“摩根提耶啊！我要說的是：我考察萬事萬物，不予採納；我觀察各種觀點，不予採納；我識別和看到內在寧靜。”

0844.

“vinicchayA yAni pakappitAni, (iti mAgaNDiyo) te ve munI brUsi anuggahAya.  

 ajjhattasantIti yametamatthaM, kathaM nu dhIrehi paveditaM taM”. 

Magandiya: Sage, you speak without grasping at any preconceived judgments. This 'inner peace': what does it mean? How is it, by an enlightened person, proclaimed? 摩根提耶說道：“牟尼啊！你說你不採納那些人爲的觀點，那麽，智者們如何解釋‘內在的寧靜’的含義？”

0845.

“na diTThiyA na sutiyA na JANena, (mAgaNDiyAti bhagavA) 

sIlabbatenApi na suddhimAha.

adiTThiyA assutiyA aJANA, asIlatA abbatA nopi tena. 

ete ca nissajja anuggahAya, santo anissAya bhavaM na jappe”. 

The Buddha: He doesn't speak of purity in connection with view, learning, knowledge, precept or practice. Nor is it found by a person through lack of view, of learning, of knowledge, of precept or practice. Letting these go, without grasping, at peace, independent, one wouldn't long for becoming. 世尊說道：“摩根提耶啊！智者認爲純潔不靠所見、所聞、所知、德行戒行，也不靠無所見、無所聞、無所知和無德行戒行；抛開這些，不予採納，寧靜，獨立，不貪戀存在。”

0846.

“no ce kira diTThiyA na sutiyA na JANena, (iti mAgaNDiyo) 

sIlabbatenApi na suddhimAha.

adiTThiyA assutiyA aJANA, asIlatA abbatA nopi tena.  

maJJAmahaM momuhameva dhammaM, diTThiyA eke paccenti suddhiM”.

Magandiya: If he doesn't speak of purity in connection with view, learning, knowledge, precept or practice. and it isn't found by a person through lack of view, of learning, of knowledge, of precept or practice, it seems to me that this teaching's confused, for some assume a purity in terms of-- by means of -- a view.

摩根提耶說道：“如果說純潔不靠所見、所聞、所知、德行戒行，也不靠無所見、無所聞、無所知和無德行戒行，我認爲這是糊塗觀念，因爲有些人就是靠所見而獲得純潔。”

0847.

“diTThaJca nissAya anupucchamAno, (mAgaNDiyAti bhagavA) 

samuggahItesu pamohamAgA.

ito ca nAddakkhi aNumpi saJJaM, tasmA tuvaM momuhato dahAsi.

The Buddha: Asking questions dependent on view, you're confused by what you have grasped. And so you don't glimpse even the slightest notion [of what I am saying]. That's why you think it's confused. 世尊說道：“摩根提耶啊！探詢和依賴所見，在採納中走向癡迷：你對‘內在的寧靜’一無所知，因此稱它爲糊塗觀念。

0848.

“samo visesI uda vA nihIno, yo maJJatI so vivadetha tena.

tIsu vidhAsu avikampamAno, samo visesIti na tassa hoti.

Whoever construes 'equal,' 'superior,' or 'inferior,' by that he'd dispute; whereas to one unaffected by these three, 'equal,' 'superior,' do not occur.

“考慮自己等同於、優於或低於別人，就會由此發生爭執；不考慮自己等同於或優於別人，便會在這三種情況下都能動於衷

0849.

“saccanti so brAhmaNo kiM vadeyya, musAti vA so vivadetha kena.

yasmiM samaM visamaM vApi natthi, sa kena vAdaM paTisaMyujeyya.

Of what would the brahman say 'true' or 'false,' disputing with whom: he in whom 'equal,' 'unequal' are not.“不考慮自己與別人等同與否，這樣的婆羅門怎麽會爭辯‘這是真理’，或者與誰去爭辯‘這是錯誤’？他會與誰發生爭論呢？

0850.

“okaM pahAya aniketasArI, gAme akubbaM muni santhavAni.

kAmehi ritto apurekkharAno, kathaM na viggayha janena kayirA.

Having abandoned home, living free from society, the sage in villages creates no intimacies. Rid of sensual passions, free from yearning, he wouldn't engage with people in quarrelsome debate.“出家遊行，不在村中與人相識，擺脫愛欲，無所渴求，這樣的牟尼不會與人爭論。

0851.

“yehi vivitto vicareyya loke, na tAni uggayha vadeyya nAgo.

jalambujaM kaNDakaM vArijaM yathA, jalena paGkena canUpalittaM.

evaM munI santivAdo agiddho, kAme ca loke ca anUpalitto.

Those things aloof from which he should go about in the world: the great one wouldn't take them up & argue for them. As the prickly lotus is unsmeared by water & mud, so the sage, an exponent of peace, without greed, is unsmeared by sensuality & the world.

“讓高尚的人在這世上四處遊蕩，不要聽取和爭論那些己被摒棄的東西；猶如有刺的蓮花不爲泥水污染，倡導平靜，無所貪戀的牟尼不爲愛欲和塵世污染。

0852.

“na vedagU diTThiyAyako na mutiyA, sa mAnameti na hi tammayo so.

 na kammunA nopi sutena neyyo, anUpanIto sa nivesanesu.

An attainer-of-wisdom isn't measured made proud by views or by what is thought, for he isn't affected by them. He wouldn't be led by action, learning doesn't reach a conclusion in any entrenchments. “智者不因所見和所想而驕傲，因爲他不是依靠這些而成爲智者；他也不受行爲和所聞引導，不陷入任何執著。

0853.

“saJJAvirattassa na santi ganthA, paJJAvimuttassa na santi mohA.

saJJaJca diTThiJca ye aggahesuM, te ghaTTayantA vicaranti loke”ti.

For one dispassionate toward perception there are no ties; for one released by discernment, no delusions. Those who grasp at perceptions & views go about butting their heads in the world. “擺脫名想的人沒有束縛，通達智慧獲得解脫的人沒有癡迷，而那些執著名想和所見的人在這世上四處遊蕩，擾亂他人。”

10. purAbhedasuttaM第十章 毀滅以前經

0854. 

“kathaMdassI kathaMsIlo, upasantoti vuccati;

taM me gotama pabrUhi, pucchito uttamaM naraM”.

"Seeing how, behaving how, is one said to be at peace? Gotama, tell me about -- when asked about -- the ultimate person."“具有什麽看法和什麽德行，才能稱爲平靜的人？我問你，喬達摩啊！請說說這種最優秀的人。”

0855.

“vItataNho purA bhedA, (iti bhagavA) pubbamantamanissito.

vemajjhe nupasaGkheyyo, tassa natthi purakkhataM. 

The Buddha: "Free from craving before the break-up [of the body], independent of before & the end, not classified in between, no yearning is his.

世尊說道：“在身體毀滅以前就己擺脫貪愛，不執著開頭和結尾，也不考慮中間，他不崇拜任何事物。

0856.

“akkodhano asantAsI, avikatthI akukkuco.

mantabhANI anuddhato, sa ve vAcAyato muni.

Un-angered, un-startled, un-boastful, un-anxious, giving counsel unruffled, he is a sage, his speech under control.“不忿怒，不恐懼，不吹噓，不作惡，不驕傲，說話機智，這樣的牟尼確實控制了言語。

0857.

“nirAsatti anAgate, atItaM nAnusocati;

vivekadassI phassesu, diTThIsu ca na nIyati.

Free from attachment with regard to the future, not sorrowing over the past, he sees seclusion in the midst of sensory contacts. He can't be led in terms of views.

“不期望未來。不悲傷過去，無視諸觸，不受任何觀點引導。

0858.

“patilIno akuhako, apihAlu amaccharI;

appagabbho ajeguccho, pesuNeyye ca no yuto.

Withdrawn, un-deceitful, not stingy, not miserly, not insolent, in-offensive, he doesn't engage in divisive speech. 不執著，不欺騙，不貪婪，不妒忌，不魯莽，不輕視他人，也不譭謗他人。

0859.

“sAtiyesu anassAvI, atimAne ca no yuto;

saNho ca paTibhAnavA, na saddho na virajjati.

Not intoxicated with enticements, nor given to pride, he's gentle, quick-witted, beyond conviction & dispassion.“不貪戀享受，不狂妄，溫文爾雅，聰明睿智，不輕信，不厭棄他人。

0860.

“lAbhakamyA na sikkhati, alAbhe ca na kuppati;

aviruddho ca taNhAya, rasesu nAnugijjhati.

Not in hopes of material gain does he take on the training; when without material gain he isn't upset. Unobstructed by craving, he doesn't through craving hunger for flavors.“不爲企求什麽而學習，不爲得不到什麽而生氣，不爲貪愛而受阻，也不貪戀美味。

0861.

“upekkhako sadA sato, na loke maJJate samaM;

na visesI na nIceyyo, tassa no santi ussadA.

Equanimous -- always -- mindful, he doesn't conceive himself as equal, superior, inferior, in the world.“超然，有思想，不傲慢，不考慮自己在這世上等同於、優於或低於別人。

0862.

“yassa nissayanA natthi, JatvA dhammaM anissito.

bhavAya vibhavAya vA, taNhA yassa na vijjati.

No swellings of pride are his. Whose dependencies don't exist when, on knowing the Dhamma, he's in-dependent;

“獨立不羈，無所依賴，理解萬物，不貪戀存在或不存在。

0863.

“taM brUmi upasantoti, kAmesu anapekkhinaM;

ganthA tassa na vijjanti, atarI so visattikaM.

in whom no craving is found for becoming or not-: he is said to be at peace, un-intent on sensual pleasures, with nothing at all to tie him down: one who's crossed over attachment.

“不追求愛欲，沒有束縛，越過執著，我稱這樣的人爲平靜者。

0864.

“na tassa puttA pasavo, khettaM vatthuJca vijjati;

attA vApi nirattA vA, na tasmiM upalabbhati.

He has no children cattle, fields, land. In him you can't pin down what's embraced or rejected, what's self or opposed to self.

“他沒有兒子、牲畜、田地和財産；他即無所得，也無所棄。

0865.

“yena naM vajjuM puthujjanA, atho samaNabrAhmaNA;

taM tassa apurakkhataM, tasmA vAdesu nejati.

He has no yearning for that which people run-of-the-mill or priests & contemplatives might blame --which is why he is unperturbed with regard to their words.“世俗之人以及沙門和婆羅門對他說的話，並非他所推崇，因此，他無動於衷。

0866.

“vItagedho amaccharI, na ussesu vadate muni;

na samesu na omesu, kappaM neti akappiyo.

His greed gone, not miserly, the sage doesn't speak of himself as among those who are higher, equal, or lower. He, conjuring-free, doesn't submit to conjuring, to the cycling of time.“不貪婪，不妒忌，不說自己等同於、優於或低於別人，這樣的牟尼擺脫劫波，不進入劫波。

0867.

“yassa loke sakaM natthi, asatA ca na socati;

dhammesu ca na gacchati, sa ve santoti vuccatI”ti.

For whom nothing in the world is his own, who doesn't grieve over what is not, who doesn't enter into doctrines phenomena: he is said to be at peace."

“在這世上，沒有屬於自己的東西，不爲消逝的東西悲傷，不陷入萬物，這樣的人稱爲平靜者。”

11. kalahavivAdasuttaM第十一章 爭論經

0868.

“kutopahUtA kalahA vivAdA, paridevasokA sahamaccharA ca.

mAnAtimAnA sahapesuNA ca, kutopahUtA te tadiGgha brUhi”.

"From where have there arisen quarrels, disputes, lamentation, sorrows, along with selfishness, conceit & pride, along with divisiveness? From where have they arisen? Please tell me."“請你說說，許多爭吵，爭論以及悲哀、憂傷和妒忌來源於何處？許多驕傲、狂妄以及譭謗來源於何處？”

0869.

“piyappahUtA kalahA vivAdA, paridevasokA sahamaccharA ca. mAnAtimAnA sahapesuNA ca, maccherayuttA kalahA vivAdA. vivAdajAtesu ca pesuNAni”.

"From what is dear there have arisen quarrels, disputes, lamentation, sorrows, along with selfishness, conceit & pride, along with divisiveness. Tied up with selfishness are quarrels & disputes. In the arising of disputes is divisiveness." “許多爭吵，爭論、悲哀、憂傷、妒忌、驕傲、狂妄和譭謗來源於所愛；爭吵和爭論與妒忌相連，伴隨爭論産生譭謗。”

0870.

“piyA su lokasmiM kutonidAnA, ye cApi lobhA vicaranti loke.

AsA ca niTThA ca kutonidAnA, ye samparAyAya narassa honti”.

"Where is the cause of things dear in the world, along with the greeds that go about in the world? And where is the cause of the hopes & fulfillments for the sake of a person's next life?"“在這世上，所愛來源於何處？或者說世上流行的佔有來源於何處？人對未來懷有的願望和目標來源於何處？”

0871.

“chandAnidAnAni piyAni loke, ye cApi lobhA vicaranti loke.

AsA ca niTThA ca itonidAnA, ye samparAyAya narassa honti”.

"Desires are the cause of things dear in the world, along with the greeds that go about in the world. And it too is the cause of the hopes & fulfillments
for the sake of a person's next life."“在這世上，所愛來源於欲念，或者說世上流行的佔有來源於俗念。人對未來懷有的願望和目標來源於欲念”

0872.

“chando nu lokasmiM kutonidAno, vinicchayA cApi kutopahUtA.

kodho mosavajjaJca kathaMkathA ca, ye vApi dhammA samaNena vuttA”.

"Now where is the cause of desire in the world? And from where have there arisen decisions, anger, lies, & perplexity, and all the qualities described by the Contemplative?"“在這世上，欲念來源於何處？許多抉擇來源於何處？許多忿怒、謊言和疑惑來源於何處？或者說沙門所說的種種事物來源於何處？”

0873.

“sAtaM asAtanti yamAhu loke, tamUpanissAya pahoti chando.

rUpesu disvA vibhavaM bhavaJca, vinicchayaM kubbati jantu loke.

"What they call 'appealing' & 'unappealing' in the world: in dependence on that desire arises. Having seen becoming & not-with regard to forms, a person gives rise to decisions in the world;人們在這世上聲稱快樂和不快樂，欲念由此産生；看到諸色的消失和産生，世上的人作出抉擇。

0874.

“kodho mosavajjaJca kathaMkathA ca, etepi dhammA dvayameva sante.

kathaMkathI JANapathAya sikkhe, JatvA pavuttA samaNena dhammA”.

anger, lies, & perplexity: these qualities, too, when that pair exists. A person perplexed should train for the path of knowledge, for it's in having known that the Contemplative has spoken of qualities/dhammas."“忿怒、謊言和疑惑，這些事物也是二重的；讓疑惑者理解沙門說的種種事物，在知識之路上學習。”

0875.

“sAtaM asAtaJca kutonidAnA, kismiM asante na bhavanti hete.

vibhavaM bhavaJcApi yametamatthaM, etaM me pabrUhi yatonidAnaM”.

"Where is the cause of appealing & un-? When what isn't do they not exist? And whatever is meant by becoming & not- : tell me, Where is its cause?"

“快樂與不快樂來源於何處？沒有什麽，就沒有它們？請告訴我，‘消失和産生’這一觀念的來源？”

0876.

“phassanidAnaM sAtaM asAtaM, phasse asante na bhavanti hete.

vibhavaM bhavaJcApi yametamatthaM, etaM te pabrUmi itonidAnaM”.

"Contact is the cause of appealing & un-. When contact isn't they do not exist. And whatever is meant by becoming & not- : this too is its cause."

“快樂和不快樂來源於諸觸：沒有諸觸，就沒有它們。我告訴你，這是‘消失和産生’這一觀念的來源。”

0877.

“phasso nu lokasmi kutonidAno, pariggahA cApi kutopahUtA.

kismiM asante na mamattamatthi, kismiM vibhUte na phusanti phassA”.

"Now where is the cause of contact in the world, and from where have graspings, possessions, arisen? When what isn't does mine-ness not exist. When what has disappeared do contacts not touch?"“在這世上，諸觸來源於何處，執著産生於何處？沒有什麽，就沒有自私？沒有什麽，就沒有諸觸？”

0878.

“nAmaJca rUpaJca paTicca phasso, icchAnidAnAni pariggahAni.

icchAyasantyA na mamattamatthi, rUpe vibhUte na phusanti phassA”.

"Conditioned by name & form is contact. In longing do graspings, possessions have their cause. When longing isn't mine-ness does not exist. When forms have disappeared contacts don't touch." “諸觸來源於名色，執著産生於願望，沒有願望，就沒有自私，沒有諸色，就沒有諸觸。”

0879.

“kathaMsametassa vibhoti rUpaM, sukhaM dukhaJcApi kathaM vibhoti.

etaM me pabrUhi yathA vibhoti, taM jAniyAmAti me mano ahu”.

"For one arriving at what does form disappear? How do pleasure & pain disappear? Tell me this. My heart is set on knowing how they disappear."

“人怎樣使諸色不存在？或者說怎樣使快樂和痛苦不存在？請告訴我，怎樣使它們不存在？我想我們應該知道這個。”

0880.

“na saJJasaJJI na visaJJasaJJI, nopi asaJJI na vibhUtasaJJI.

 evaM sametassa vibhoti rUpaM, saJJAnidAnA hi papaJcasaGkhA”.

"One not percipient of perceptions not percipient of aberrant perceptions, not unpercipient, nor percipient of what's disappeared: for one arriving at this, form disappears -- for complication-classifications have their cause in perception."

“他沒有意識名想，沒有無意識名想，沒有無名想，沒有不存在名想，對於這樣的人，諸色不存在，因爲種種虛幻的標誌來源於名想。”

0881.

“yaM taM apucchimha akittayI no, aJJaM taM pucchAma tadiGgha brUhi.

ettAvataggaM nu vadanti heke, yakkhassa suddhiM idha paNDitAse. 

udAhu aJJampi vadanti etto.

"What we have asked, you have told us. We ask one more thing. Please tell it. Do some of the wise say that just this much is the utmost, the purity of the spirit is here? Or do they say that it's other than this?"

“我們所問的，你都作了回答，我們還要問個問題，請你回答：世上一些智者告訴我們說最高的是心靈純潔，是否還有另外的說法？”

0882.

“ettAvataggampi vadanti heke, yakkhassa suddhiM idha paNDitAse.

tesaM paneke samayaM vadanti, anupAdisese kusalA vadAnA.

"Some of the wise say that just this much is the utmost, the purity of the spirit is here. But some of them, who say they are skilled, say it's the moment with no clinging remaining.“世上一引起智者說最高的是心靈純潔，他們之中還有些智者說是滅寂，同時有些智者說是毫無執著。

0883.

“ete ca JatvA upanissitAti, JatvA munI nissaye so vimaMsI.

JatvA vimutto na vivAdameti, bhavAbhavAya na sameti dhIro”ti.

Knowing, 'Having known, they still are dependent,' the sage, ponders dependencies. On knowing them, released, he doesn't get into disputes, doesn't meet with becoming & not- : he's enlightened." 

“懂得了這些，懂得了什麽是依賴，牟尼擺脫依賴，不參與爭論，不陷入各種存在。”

12. cULabyUhasuttaM第十二章 小集積經

0884.

sakaMsakaMdiTThiparibbasAnA, viggayha nAnA kusalA vadanti.

yo evaM jAnAti sa vedi dhammaM, idaM paTikkosamakevalI so.

"Dwelling on their own views, quarreling, different skilled people say: 'Whoever knows this, understands Dhamma. Whoever rejects this, is imperfect.' “各種堅持自己觀點的人進行爭論，都自稱能人，說疲乏：‘只有這樣理解，才懂得正法；與這相違背，那就不完善。’

0885.

evampi viggayha vivAdayanti, bAlo paro akkusaloti cAhu.

sacco nu vAdo katamo imesaM, sabbeva hIme kusalA vadAnA.

Thus quarreling, they dispute: 'My opponent's a fool & unskilled.' Which of these statements is true when all of them say they are skilled?" 

“這樣，他們陷入爭論，聲稱對方是愚者，外行，那麽，他們中的哪種學說正確呢？因爲他們全都自稱是能人。

0886.

parassa ce dhammamanAnujAnaM, bAlomako hoti nihInapaJJo.

sabbeva bAlA sunihInapaJJA, sabbevime diTThiparibbasAnA.

"If, in not accepting an opponent's doctrine, one's a fool, a beast of inferior discernment, then all are fools of inferior discernment -- all of these who dwell on their views.“如果不同意對方的說法，便是愚者、畜牲、傻瓜，那麽，所有人都是愚者、傻瓜，因爲所有人都堅持自己的觀點。

0887.

sandiTThiyA ceva na vIvadAtA, saMsuddhapaJJA kusalA mutImA.

na tesaM koci parihInapaJJo, diTThI hi tesampi tathA samattA.

But if, in siding with a view, one's cleansed, with discernment made pure, intelligent, skilled, then none of them are of inferior discernment, for all of them have their own views.“如果觀點能使人淨化，成爲智慧純潔者、能人、有識之士，那麽，他們之中沒有一個人是傻瓜，因爲他們都有自己的觀點。

0888.

na vAhametaM tathiyanti brUmi, yamAhu bAlA mithu aJJamaJJaM.

sakaMsakaMdiTThimakaMsu saccaM, tasmA hi bAloti paraM dahanti.

I don't say, 'That's how it is,' the way fools say to one another. They each make out their views to be true and so regard their opponents as fools."

“我不說‘這個正確’，愚者互相之間才這麽說，他們認爲自己的觀點正確，因此指稱別人爲愚者。”

0889.

yamAhu saccaM tathiyanti eke, tamAhu aJJe tucchaM musAti.

evampi vigayha vivAdayanti, kasmA na ekaM samaNA vadanti.

"What some say is true-- 'That's how it is' --others say is 'falsehood, a lie.' Thus quarreling, they dispute. Why can't contemplatives say one thing & the same?" “一些人說‘這是真實的、正確的。’另一些人說：‘這是虛妄的、錯誤的。’這樣便出現分歧，進行爭論。爲什麽沙門的意見不一呢？”

0890.

ekaJhi saccaM na dutIyamatthi, yasmiM pajA no vivade pajAnaM.

nAnA te saccAni sayaM thunanti, tasmA na ekaM samaNA vadanti.

"The truth is one, there is no second about which a person who knows it would argue with one who knows. Contemplatives promote their various personal truths, that's why they don't say one thing & the same."

“因爲真實只有一種，沒有第二種；人們懂得這一點，就不會爭論。但他們各自宣揚各自的真實，因此沙門意見不一。”

0891.

kasmA nu saccAni vadanti nAnA, pavAdiyAse kusalA vadAnA.

saccAni sutAni bahUni nAnA, udAhu te takkamanussaranti.

"But why do they say various truths, those who say they are skilled? Have they learned many various truths or do they follow conjecture?"

“爲什麽那些爭論者自稱能人，宣揚不同的真實？是相傳有許多不同的真實，還是他們抱有自己的思辯？”

0892.

na heva saccAni bahUni nAnA, aJJatra saJJAya niccAni loke.

takkaJca diTThIsu pakappayitvA, saccaM musAti dvayadhammamAhu.

"Apart from their perception there are no many various constant truths in the world. Preconceiving conjecture with regard to views, they speak of a pair: true & false.“沒有許多不同的真實，在這世上，除了名想，沒有永恒的事物。在各種觀點中運用思辯，便會提出真實和虛妄的二重法。

0893.

diTThe sute sIlavate mute vA, ete ca nissAya vimAnadassI.

vinicchaye ThatvA pahassamAno, bAlo paro akkusaloti cAha.

Dependent on what's seen, heard, & sensed, dependent on precepts & practices, one shows disdain [for others]. Taking a stance on his decisions, praising himself, he says, 'My opponent's a fool & unskilled.'“依據所見、所聞、德行戒行和所想蔑視雖人，依據抉擇嘲笑別人，說別人是愚者，外行。

0894.

yeneva bAloti paraM dahAti, tenAtumAnaM kusaloti cAha;

sayamattanA so kusalo vadAno, aJJaM vimAneti tadeva pAva.

That by which he regards his opponents as fools is that by which he says he is skilled. Calling himself skilled he despises another who speaks the same way.

“既然他稱別人爲愚者，也就認爲自己是能人。既然他認爲自己是能人，也就蔑視別人，而這樣說話。

0895.

atisAradiTThiyAva so samatto, mAnena matto paripuNNamAnI.

sayameva sAmaM manasAbhisitto, diTThI hi sA tassa tathA samattA.

Agreeing on a view gone out of bounds, drunk with conceit, thinking himself perfect, he has consecrated, with his own mind, himself as well as his view.

“他因觀點而忘乎所以，狂妄自大，驕傲自滿，自以爲是用思想灌頂的國王，因爲自己的觀點如此完美。

0896.

parassa ce hi vacasA nihIno, tumo sahA hoti nihInapaJJo.

atha ce sayaM vedagU hoti dhIro, na koci bAlo samaNesu atthi.

If, by an opponent's word, one's inferior, the opponent's of inferior discernment as well. But if, by one's own word one's an attainer-of-wisdom, enlightened, no one among contemplative's a fool. “如果稱別人爲傻瓜，自己也就成爲傻瓜；如果自己成爲精通知識的智者，那麽，沙門中便沒有一個傻瓜。

0897.

aJJaM ito yAbhivadanti dhammaM, aparaddhA suddhimakevalI te.

evampi titthyA puthuso vadanti, sandiTThirAgena hi tebhirattA.

'Those who teach a doctrine other than this are lacking in purity, imperfect.' “外道受塵世貪欲的影響，他們反復說：‘持有與此不同說法的人不純潔、不完美。’

0898.

idheva suddhi iti vAdayanti, nAJJesu dhammesu visuddhimAhu.

evampi titthyA puthuso niviTThA, sakAyane tattha daLhaM vadAnA.

That's what the many sectarians say, for they're smitten with passion for their own views. 'Only here is there purity,' that's what they say. 'In no other doctrine is purity,' they say.“外道固執己見，聲稱自己的觀點堅實，反復說：‘唯獨這裏有純潔，在其他說法中沒有純潔。’

0899.

sakAyane vApi daLhaM vadAno, kamettha bAloti paraM daheyya.

sayameva so medhagamAvaheyya, paraM vadaM bAlamasuddhidhammaM.

That's how the many sectarians are entrenched, speaking firmly there concerning their own path. Speaking firmly concerning your own path, what opponent here would you take as a fool? You'd simply bring quarrels on yourself if you said your opponent's a fool with an impure doctrine.

“他聲稱自己的觀點堅實，認爲別人是愚者；他說別人是愚者，不純潔，這樣，他自己挑起爭論。

0900.

vinicchaye ThatvA sayaM pamAya, uddhaM sa lokasmiM vivAdameti.

hitvAna sabbAni vinicchayAni, na medhagaM kubbati jantu loketi.

Taking a stance on your decisions, & yourself as your measure, you dispute further down into the world. But one who's abandoned all decisions creates in the world quarrels no more." “一個人堅持抉擇，以自己爲標準，便會陷入世間的爭論，而抛棄一切抉擇，就不會對與世間的爭論。

13. mahAbyUhasuttaM第十三章 大集積經

0901.

ye kecime diTThiparibbasAnA, idameva saccanti vivAdayanti.

sabbeva te nindamanvAnayanti, atho pasaMsampi labhanti tattha.

"Those who, dwelling on views, dispute, saying, 'Only this is true': do they all incur blame, or also earn praise there?"“一些人堅持觀點，爭辯道：‘這是真實。’這樣，他們或者受到譴責，或者受到讚揚。”

0902.

appaJhi etaM na alaM samAya, duve vivAdassa phalAni brUmi.

etampi disvA na vivAdayetha, khemAbhipassaM avivAdabhUmiM.

"[The praise:] It's such a little thing, not at all appeasing. I speak of two fruits of dispute; and seeing this, you shouldn't dispute -- seeing the state where there's no dispute as secure.“我說，爭論的兩種結果都微不足道，吵能帶來平靜。看到這種情形，不要參與爭論，應該在湍有爭論的地方尋求平靜。

0903.

yA kAcimA sammutiyo puthujjA, sabbAva etA na upeti vidvA.

anUpayo so upayaM kimeyya, diTThe sute khantimakubbamAno.

One who knows doesn't get involved in whatever are commonplace conventional views. One who is uninvolved: when he's forming no preference for what's seen, for what's heard, why would he get involved? “智者不傾向任何淵源不同的觀點；他無所執著，不採納所見、所聞、怎麽會執著這些觀點呢？

0904.

sIluttamA saJJamenAhu suddhiM, vataM samAdAya upaTThitAse;

idheva sikkhema athassa suddhiM, bhavUpanItA kusalA vadAnA.

Those for whom precepts are ultimate say that purity's a matter of self-restraint. Undertaking a practice, they devote themselves to it: 'Let's train just in this, and then there would be purity.' Those who say they are skilled are [thus] led on to becoming.“崇尚德行的人們說道：‘自我控制能達到純潔。’他們嚴格遵奉戒行，心想：‘讓我們在這世上學會純潔。’這些人渴望生存，自稱能人。

0905.

sace cuto sIlavatato hoti, pavedhatI kamma virAdhayitvA.

pajappatI patthayatI ca suddhiM, satthAva hIno pavasaM gharamhA.

But if one of them falls from his precepts or practice, he trembles, having failed in his actions. He hopes for, longs for, purity, like a lost caravan leader far from home.“他渴望在這世上獲得純潔，如果他的德行戒行失敗，他的事業受挫，便惴惴不安，長籲短歎，說像離家經商的人丟失了商隊。

0906.

sIlabbataM vApi pahAya sabbaM, kammaJca sAvajjanavajjametaM;

suddhiM asuddhinti apatthayAno, virato care santimanuggahAya.

But one who's abandoned precepts & practices -- all -- things that are blamable, blameless, not hoping for 'pure or impure,' would live in compassion & peace, without taking up peace, detached.“抛棄一切德行戒行，抛棄受譴責和不受譴責的行爲，不企求純潔和不純潔，不貪戀，不執著，平靜地遊蕩。

0907.

tamUpanissAya jigucchitaM vA, athavApi diTThaM va sutaM mutaM vA.

uddhaMsarA suddhimanutthunanti, avItataNhAse bhavAbhavesu.

Dependent on taboos, austerities, or what's seen, heard, or sensed, they speak of purity through wandering further on through becoming & not-, their craving not gone for becoming & not-. “他們依靠苦行，或者任何令人厭惡的行爲，依靠所見、所聞、所想，爲了純潔哀號悲鳴，沒有擺脫對各種存在的貪愛。

0908.

patthayamAnassa hi jappitAni, pavedhitaM vApi pakappitesu.

cutUpapAto idha yassa natthi, sa kena vedheyya kuhiMva jappe.

For one who aspires has longings & trembling with regard to preconceptions. But one who here has no passing away & arising: Why would he tremble? For what would he long?"“有渴望的人爲癔想的事物長籲短歎，惴惴不安，而對超脫生死的人來說，有什麽會使他們惴惴不安，長籲短歎？”

0909.

yamAhu dhammaM paramanti eke, tameva hInanti panAhu aJJe.

sacco nu vAdo katamo imesaM, sabbeva hIme kusalA vadAnA.

"The teaching some say is 'supreme,' is the very one others call 'lowly.' Which statement is true when all of these claim to be skilled?"

“一引起人稱道的最高之法，另一些人認爲是低劣之法，那麽，他們中的哪種說法正確？因爲所有的人都自稱能人。

0910.

sakaJhi dhammaM paripuNNamAhu, aJJassa dhammaM pana hInamAhu.

evampi viggayha vivAdayanti, sakaM sakaM sammutimAhu saccaM.

"They say their own teaching is perfect while the doctrine of others is lowly. Thus quarreling, they dispute, each saying his agreed-on opinion is true.

“人們認爲自己的說法完美，別人的說法不妥，這樣便出現分歧，引起爭論，都說自己的觀點正確。”

0911.

parassa ce vambhayitena hIno, na koci dhammesu visesi assa.

puthU hi aJJassa vadanti dhammaM, nihInato samhi daLhaM vadAnA.

If something, because of an opponent's say-so, were lowly, then none among teachings would be superlative, for many say that another's teaching's inferior when firmly asserting their own.“如果受到別人指責的說法是低劣的，那麽，沒有哪個人的說法是高明的，因爲每個人都聲稱自己的說法牢靠，雖人的說法低劣。

0912.

saddhammapUjApi nesaM tatheva, yathA pasaMsanti sakAyanAni.

sabbeva vAdA tathiyA bhaveyyuM, suddhI hi nesaM paccattameva.

If their worship of their teaching were true, in line with the way they praise their own path, then all doctrines would be true -- for purity's theirs, according to each.

“他們怎樣讚揚自己的追求，便怎樣推崇自己的說法；一切爭論都是如此，因爲他們的純潔各不相同。

0913.

na brAhmaNassa paraneyyamatthi, dhammesu niccheyya samuggahItaM.

tasmA vivAdAni upAtivatto, na hi seTThato passati dhammamaJJaM.

The brahman has nothing led by another, when considering what's grasped among doctrines. Thus he has gone beyond disputes, for he doesn't regard as best the knowledge of a teaching, any other mental state.“婆羅門不受別人引導 ；他考察諸法，不予採納，因此，他超越爭論，不崇尚任何觀點。

0914.

jAnAmi passAmi tatheva etaM, diTThiyA eke paccenti suddhiM.

addakkhi ce kiJhi tumassa tena, atisitvA aJJena vadanti suddhiM.

'I know. I see. That's just how it is!' -- Some believe purity's in terms of view. But even if a person has seen, what good does it do him? Having slipped past, they speak of purity in connection with something or somebody else.

“我知道，我看見，正是如此，有的人依靠觀點達到純潔。即使他已經看見，又能怎樣？他已經偏離正路，卻說可以通過其他途徑達到純潔。

0915.

passaM naro dakkhati nAmarUpaM, disvAna vA Jassati tAnimeva.

kAmaM bahuM passatu appakaM vA, na hi tena suddhiM kusalA vadanti.

A person, in seeing, sees name & form. Having seen, he'll know only these things. No matter if he's seen little, a lot, the skilled don't say purity's in connection with that.“觀察者會看見名色，看見名色，就會知道它們；隨他細細觀察或粗粗觀察，能人不認爲這樣能達到純潔。

0916.

nivissavAdI na hi subbinAyo, pakappitaM diTThi purekkharAno.

yaM nissito tattha subhaM vadAno, suddhiMvado tattha tathaddasA so.

A person entrenched in his teachings, honoring a preconceived view, isn't easy to discipline. Whatever he depends on he describes it as lovely, says that it's purity, that there he saw truth.“信奉教條的人不會帶來清潔，他推崇癔想的觀點，聲稱依靠它就有光明，就有純潔，他看到的僅此而己。

0917.

na brAhmaNo kappamupeti saGkhA, na diTThisArI napi JANabandhu.

JatvA ca so sammutiyo puthujjA, upekkhatI uggahaNanti maJJe.

The brahman, evaluating, isn't involved with conjurings, doesn't follow views, isn't tied even to knowledge. And on knowing whatever's conventional, commonplace, he remains equanimous: 'That's what others hold onto.'

“婆羅門不進入時間和數目，不追隨觀點，不親近知識；他理解蔬各種觀點，儘管別人採納，他視若無睹。

0918.

vissajja ganthAni munIdha loke, vivAdajAtesu na vaggasArI.

santo asantesu upekkhako so, anuggaho uggahaNanti maJJe.

Having released the knots that tie him down, the sage here in the world doesn't follow a faction when disputes have arisen. At peace among those not at peace, he's equanimous, doesn't hold on: 'That's what others hold onto.'“牟尼抛棄塵世束縛；出現爭論，不追隨一方；別人不平靜，他平靜；別人採納觀點，他不採納。

0919.

pubbAsave hitvA nave akubbaM, na chandagU nopi nivissavAdI.

sa vippamutto diTThigatehi dhIro, na limpati loke anattagarahI.

Giving up old fermentations, not forming new, neither pursuing desire, nor entrenched in his teachings, he's totally released from viewpoints, enlightened. He doesn't adhere to the world, is without self-rebuke; 

“他抛棄舊煩惱，不添新煩惱，不隨心所欲，不信奉教條；輪子擺脫觀點，成爲智者，不執著世界，不自怨自艾。

0920.

sa sabbadhammesu visenibhUto, yaM kiJci diTThaM va sutaM mutaM vA.

sa pannabhAro muni vippamutto, na kappiyo nUparato na patthiyoti.

is enemy-free with regard to all things seen, heard, or sensed. His burden laid down, the sage totally released is improper / is free from conjuring hasn't stopped / isn't impassioned isn't worth wanting / doesn't desire," the Blessed One said. 

“他對萬事萬物，對任何所見、所聞、所想不用設防，卸下重負，獲得解脫，這樣的牟尼沒有渴求，不再屬於時間。”世尊這樣說道。

14. tuvaTakasuttaM第十四章 迅速經

0921.

“pucchAmi taM Adiccabandhu, vivekaM santipadaJca mahesi.

kathaM disvA nibbAti bhikkhu, anupAdiyAno lokasmiM kiJci”.

"I ask the kinsman of the Sun, the great seer, about seclusion & the state of peace. Seeing in what way is a monk unbound, clinging to nothing in the world?"

“你是太陽的親屬，偉大的仙人，我要問你關於隱居和寂靜之道。比丘怎樣地能認識它並獲得解脫，不執著世上任何東西？”

0922.

“mUlaM papaJcasaGkhAya, (iti bhagavA) mantA asmIti sabbamuparundhe.

yA kAci taNhA ajjhattaM, tAsaM vinayA sadA sato sikkhe.

"He should put an entire stop to the root of complication-classifications: 'I am the thinker.' He should train, always mindful, to subdue any craving inside him. 

世尊說道：“他應該根除一切虛妄的名稱，說什麽‘我是思想家’，摒棄任何內在的貪愛，經常學習，富有思想。

0923.

“yaM kiJci dhammamabhijaJJA, ajjhattaM athavApi bahiddhA.

na tena thAmaM kubbetha, na hi sA nibbuti sataM vuttA.

Whatever truth he may know, within or without, he shouldn't get entrenched in connection with it, for that isn't called Unbinding by the good.“他應該理解一切內在和外在的事物，但不要因此驕傲，因爲這還不是善人所說的解脫。

0924.

“seyyo na tena maJJeyya, nIceyyo athavApi sarikkho.

phuTTho anekarUpehi, nAtumAnaM vikappayaM tiTThe.

He shouldn't, because of it, think himself better, lower, or equal. Touched by contact in various ways, he shouldn't keep conjuring self. “他不要因此認爲自己高於、低於或等同於別人；即使別人再三詢問，也不要讓自己陷入這種考慮。

0925.

“ajjhattamevupasame na aJJato bhikkhu santimeseyya;

ajjhattaM upasantassa, natthi attA kuto nirattA vA.

Stilled right within, a monk shouldn't seek peace from another from anything else. For one stilled right within, there's nothing embraced, so how rejected? Nothing that's self, so from whence would there be against-self?“比丘應該內心平靜，而不應該從其他任何地方尋找平靜；對於內心平靜的人來說，即無所得，也無所失。

0926.

“majjhe yathA samuddassa, Umi no jAyatI Thito hoti.

evaM Thito anejassa, ussadaM bhikkhu na kareyya kuhiJci”.

As in the middle of the sea it is still, with no waves upwelling, so the monk -- unperturbed, still -- should not swell himself anywhere."“像大海深處沒有波濤，寂然不動，比丘沒有欲望，寂然不動；他應該在任何地方都不驕傲。”

0927.

“akittayI vivaTacakkhu, sakkhidhammaM parissayavinayaM;

paTipadaM vadehi bhaddante, pAtimokkhaM athavApi samAdhiM”.

"He whose eyes are open has described the Dhamma he's witnessed, subduing danger. Now tell us, sir, the practice: the code of discipline & concentration."

“視野開闊的人啊！你已經闡明這種排除危險的親證之法，現在請說說吉祥之路------波羅提木叉（律藏中的解脫戒）和禪定。”

0928.

“cakkhUhi neva lolassa, gAmakathAya Avaraye sotaM;

rase ca nAnugijjheyya, na ca mamAyetha kiJci lokasmiM.

"One shouldn't be careless with his eyes, should close his ears to village-talk, shouldn't hunger for flavors, or view anything in the world as mine. 世尊說道：“不要流露貪婪的眼光，不要聽取村民的閒談，不要垂涎美味，不要覬覦世上的一切。

0929.

“phassena yadA phuTThassa, paridevaM bhikkhu na kareyya kuhiJcJcci.

bhavaJca nAbhijappeyya, bheravesu ca na sampavedheyya.

When touched by contact he shouldn't lament, shouldn't covet anywhere any states of becoming, or tremble at terrors.“在任何地方，比丘不應該爲諸觸而悲傷，不應該渴望生存，不應該面對恐怖顫抖。

0930.

“annAnamatho pAnAnaM, khAdanIyAnaM athopi vatthAnaM;

laddhA na sannidhiM kayirA, na ca parittase tAni alabhamAno.

When gaining food & drink, staples & cloth, he should not make a hoard. Nor should he be upset when receiving no gains. 

“得到米飯、飲料、硬食和衣服，不應該貯藏；沒有得到，也不應該煩惱。

0931.

“jhAyI na pAdalolassa, virame kukkuccA nappamajjeyya;

athAsanesu sayanesu, appasaddesu bhikkhu vihareyya.

Absorbed, not foot-loose, he should refrain from restlessness, shouldn't be  heedless, should live in a noise-less abode.

“應該修禪，不要散漫，不要作惡，不要懈怠，比丘應該安靜地入座和入睡。

0932.

“niddaM na bahulIkareyya, jAgariyaM bhajeyya AtApI.

tandiM mAyaM hassaM khiDDaM, methunaM vippajahe savibhUsaM.

Not making much of sleep, ardent, given to wakefulness, he should abandon sloth, deception, laughter, sports, fornication, & all that goes with it; 

“不應該貪睡，應該保持清醒，精力充沛，應該抛棄懶惰、虛妄、嬉笑、娛樂、淫欲和裝飾。

0933.

“AthabbaNaM supinaM lakkhaNaM, no vidahe athopi nakkhattaM.

virutaJca gabbhakaraNaM, tikicchaM mAmako na seveyya.

should not practice charms, interpret physical marks, dreams, the stars, animal cries; should not be devoted to practicing medicine or inducing fertility.

“不應該採用阿闥婆吠陀（巫術咒語）、夢兆、面相和星相，我的信奉者不應該對與鳥獸鳴聲術（以鳥獸鳴叫判斷吉凶）、不要實施懷孕術和醫術。

0934.

“nindAya nappavedheyya, na uNNameyya pasaMsito bhikkhu;

lobhaM saha macchariyena, kodhaM pesuNiyaJca panudeyya.

A monk shouldn't tremble at blame or grow haughty with praise; should thrust aside selfishness, greed, divisive speech, anger; “比丘不應該因受譴責而發抖，因受讚揚而得意；他應該摒棄貪欲、忿怒、誹謗和妒忌。

0935.

“kayavikkaye na tiTTheyya, upavAdaM bhikkhu na kareyya kuhiJci.

gAme ca nAbhisajjeyya, lAbhakamyA janaM na lapayeyya.

shouldn't buy or sell or revile anyone anywhere; shouldn't linger in villages, or flatter people in hopes of gains.“比丘不應該從事買賣，無論在什麽情況下都不應該罵人，不應該在村裏發怒，不應該有所企求而與人談話。

0936.

“na ca katthitA siyA bhikkhu, na ca vAcaM payuttaM bhAseyya.

pAgabbhiyaM na sikkheyya, kathaM viggAhikaM na kathayeyya.

A monk shouldn't boast or speak with ulterior motive, shouldn't train in insolence or speak quarrelsome words; 

“比丘不應該自吹自擂，不應該胡言亂語，不應該學會驕橫，不應該挑起爭論。

0937.

“mosavajje na nIyetha, sampajAno saThAni na kayirA;

atha jIvitena paJJAya, sIlabbatena nAJJamatimaJJe.

shouldn't engage in deception or knowingly cheat; shouldn't despise others for their life, discernment, precepts, or practices. “不應該墮入欺誑，不應該胡言亂語，不應該根據生活方式、智慧、德行戒行輕視別人。

0938.

“sutvA rusito bahuM vAcaM, samaNAnaM vA puthujanAnaM.

pharusena ne na paTivajjA, na hi santo paTisenikaronti.

Provoked with many words from contemplatives or ordinary people, he shouldn't respond harshly, for those who retaliate aren't calm.“從嚼舌的沙門那裏聽到許多閒言碎語，不要惱怒，不要有嚴厲的語言加奩他們，因爲善人不與人爲敵。

0939.

“etaJca dhammamaJJAya, vicinaM bhikkhu sadA sato sikkhe.

santIti nibbutiM JatvA, sAsane gotamassa na pamajjeyya.

Knowing this teaching, a monk inquiring should always train in it mindfully. Knowing Unbinding as peace, he shouldn't be heedless of Gotama's message --

“知道了這種正法，有思想的比丘應該經常觀察和學習這種正法；理解了解脫就是平靜，應該努力遵行喬達摩的教誨。

0940.

“abhibhU hi so anabhibhUto, sakkhidhammamanItihamadassI.

tasmA hi tassa bhagavato sAsane, appamatto sadA namassamanusikkhe”ti.

for he, the Conqueror unconquered, witnessed the Dhamma, not by hearsay, but directly, himself. So, heedful, you should always train in line with that Blessed One's message," the Blessed One said.“因爲他是不可征服者，看到非傳統的親證之法，所以，應該始終勤奮努力，尊敬和學習喬達摩的教誨。”世尊這樣說道。

15. attadaNDasuttaM第十五章 執杖經

0941.

“attadaNDA bhayaM jAtaM, janaM passatha medhagaM;

saMvegaM kittayissAmi, yathA saMvijitaM mayA.

"When embraced, the rod of violence breeds danger & fear: Look at people quarreling. I will tell of how I experienced dismay.

“請看人們互相爭鬥，從執杖中産生恐怖，我將按照我的感受來說明這種苦惱。

0942.

“phandamAnaM pajaM disvA, macche appodake yathA.

aJJamaJJehi byAruddhe, disvA maM bhayamAvisi.

Seeing people floundering like fish in small puddles, competing with one another -- as I saw this, fear came into me. “看到人們像淺水池塘裏的魚一樣亂蹦亂跳，看到他們互相傾紮，恐怖湧上我的心頭。

0943.

“samantamasAro loko, disA sabbA sameritA;

icchaM bhavanamattano, nAddasAsiM anositaM.

The world was entirely without substance. All the directions were knocked out of line. Wanting a haven for myself, I saw nothing that wasn't laid claim to. 

“世界毫無價值，四方動蕩不定；我想爲自己找個住處，卻找不見一處無人居住。

0944.

“osAnetveva byAruddhe, disvA me aratI ahu;

athettha sallamaddakkhiM, duddasaM hadayanissitaM.

Seeing nothing in the end but competition, I felt discontent. And then I saw an arrow here, so very hard to see, embedded in the heart. 

“看到衆生互相爭鬥，我的厭惡産生。我看見一支難以看見的射進人心的箭。

0945.

“yena sallena otiNNo, disA sabbA vidhAvati;

tameva sallamabbuyha, na dhAvati na sIdati.

Overcome by this arrow you run in all directions. But simply on pulling it out you don't run, you don't sink.

“被這支箭射中的人四處亂跑，而拔去了這支箭，他就不再奔波，坐定下來。

0946.

“tattha sikkhAnugIyanti, yAni loke gadhitAni.

na tesu pasuto siyA, nibbijjha sabbaso kAme. sikkhe nibbAnamattano.

[Here the trainings are recited.] Whatever things are tied down in the world, you shouldn't be set on them. Having totally penetrated sensual pleasures, sensual passions, you should train for your own Unbinding.

“不要陷入世上的種種束縛，看透了愛欲之後，應該自己學會涅槃。

0947.

“sacco siyA appagabbho, amAyo rittapesuNo;

akkodhano lobhapApaM, vevicchaM vitare muni.

Be truthful, not insolent, not deceptive, rid of divisiveness. Without anger, the sage should cross over the evil of greed & avarice.

“牟尼應該誠實，不驕傲，不欺騙，不譭謗，不忿怒，克服貪婪和自私。

0948.

“niddaM tandiM sahe thInaM, pamAdena na saMvase;

atimAne na tiTTheyya, nibbAnamanaso naro.

He should conquer laziness, weariness, sloth; shouldn't consort with heedlessness, shouldn't stand firm in his pride -- the man with his heart set on Unbinding.

“向往涅槃的人應該克服昏睡、懶惰和遲鈍，不應該懈怠，不應該傲慢。

0949.

“mosavajje na nIyetha, rUpe snehaM na kubbaye.

mAnaJca parijAneyya, sAhasA virato care.

He shouldn't engage in lying, shouldn't create a sense of allure in form, should fully fathom conceit, and live refraining from impulsiveness;

“不要墮入欺誑，不要貪戀諸色，應該認清驕傲，在生活中戒絕暴力。

0950.

“purANaM nAbhinandeyya, nave khantiM na kubbaye;

hiyyamAne na soceyya, AkAsaM na sito siyA.

shouldn't delight in what's old, prefer what's new, grieve over decline, get entangled in what's dazzling & bright.“不應該迷戀舊事物，不應該承受新事物，不應該哀傷消失的事物，不應該依附虛空。

0951.

“gedhaM brUmi mahoghoti, AjavaM brUmi jappanaM;

ArammaNaM pakappanaM, kAmapaGko duraccayo.

I call greed a 'great flood'; hunger, a swift current. Preoccupations are ripples; sensuality, a bog hard to cross over. 

“我稱貪欲爲洪水；我稱攝取爲渴求；感官物件是虛構的，愛欲的泥潭難以逾越。

0952.

“saccA avokkamma muni, thale tiTThati brAhmaNo;

sabbaM so paTinissajja, sa ve santoti vuccati.

Not deviating from truth, a sage stands on high ground: a brahman. Having renounced All, he is said to be at peace;

“不背離真理，站在高處，這樣的牟尼、婆羅門抛棄一切，被稱爲‘平靜’。

0953.

“sa ve vidvA sa vedagU, JatvA dhammaM anissito;

sammA so loke iriyAno, na pihetIdha kassaci.

having clearly known, he is an attainer-of-wisdom; knowing the Dhamma, he's independent. Moving rightly through the world, he doesn't envy anyone here.

“他是智者，精通知識，理解正法，無所依賴；他在世上行爲正直，不妒忌任何人。

0954.

“yodha kAme accatari, saGgaM loke duraccayaM;

na so socati nAjjheti, chinnasoto abandhano.

Whoever here has gone over & beyond sensual passions -- an attachment hard to transcend in the world, doesn't sorrow, doesn't fret. He, his stream cut, is free from bonds. “他克服愛欲，越過世上難以越過的束縛；他不悲傷，不貪婪，斬斷水流，獨立不羈。

0955.

“yaM pubbe taM visosehi, pacchA te mAhu kiJcanaM;

majjhe ce no gahessasi, upasanto carissasi.

Burn up what's before, and have nothing for after. If you don't grasp at what's in between, you will go about, calm.

“摒棄過去和未來之事，不執著現在之事，你將平靜地遊蕩。“ 

0956.

“sabbaso nAmarUpasmiM, yassa natthi mamAyitaM;

asatA ca na socati, sa ve loke na jIyati.

For whom, in name & form, in every way, there's no sense of mine, and who doesn't grieve over what is not: he, in the world, isn't defeated, suffers no loss.

“不貪戀任何名色，不爲不存在而悲傷，這樣的人在這世上不衰老。

0957.

“yassa natthi idaM meti, paresaM vApi kiJcanaM;

mamattaM so asaMvindaM, natthi meti na socati.

To whom there doesn't occur 'This is mine,' for whom nothing is others', feeling no sense of mine-ness, doesn't grieve at the thought 'I have nothing.'“他不考慮自己有什麽，也不考慮別人有什麽；他沒有私心，不爲自己沒有什麽而悲傷。

0958.

“aniTThurI ananugiddho, anejo sabbadhI samo.

tamAnisaMsaM pabrUmi, pucchito avikampinaM.

Not harsh, not greedy, not perturbed, everywhere in tune: this is the reward -- I say when asked -- for those who are free from pre- conceptions.

“他不魯莽，不貪婪，不渴求，在任何情況下都如此，問我怎樣才是堅定的人，我提供這個有益的答案。

0959.

“anejassa vijAnato, natthi kAci nisaGkhati.

virato so viyArabbhA, khemaM passati sabbadhi.

For one unperturbed-- who knows -- there's no accumulating. Abstaining, unaroused, he everywhere sees security.

“沒有欲望，理解一切，這樣的人沒有任何因果；他無須努力，在任何地方都看到平靜。

0960.

“na samesu na omesu, na ussesu vadate muni;

santo so vItamaccharo, nAdeti na nirassatI”ti.

The sage doesn't speak of himself as among those who are higher, equal, or lower. At peace, free of selfishness, he doesn't embrace, doesn't reject," the Blessed One said.“牟尼不考慮自己等同於、低於或高於別人，他平靜，擺脫貪欲，即無所取，也無所棄。”世尊這樣說道。

16. sAriputtasuttaM第十六章 舍利弗經

0961.

“na me diTTho ito pubbe, (iccAyasmA sAriputto) na suto uda kassaci.

evaM vagguvado satthA, tusitA gaNimAgato.

"Never before have I seen or heard from anyone of a teacher with such lovely speech come, together with his following from Tusita heaven, 

可尊敬的舍利弗說道：“我過去從未見到過或聽說過這樣一位妙言大師，他從兜率天下凡來作導師。

0962.

“sadevakassa lokassa, yathA dissati cakkhumA;

sabbaM tamaM vinodetvA, ekova ratimajjhagA.

as the One with Eyes who appears to the world with its devas having dispelled all darkness having arrived at delight all alone.

“我位明眼者向神界和人界表明，他驅散了一切黑暗，獨自遊蕩，獲得快樂。

0963.

“taM buddhaM asitaM tAdiM, akuhaM gaNimAgataM.

bahUnamidha baddhAnaM, atthi paJhena AgamaM.

To that One Awakened --unentangled, Such, un-deceptive, come with his following -- I have come with a question on behalf of the many here who are fettered.“我帶著世間許多受束縛之人的問題來到佛陀這裏，他是一位獨立無羈、正直無欺、下凡人間的導師。

0964.

“bhikkhuno vijigucchato, bhajato rittamAsanaM;

rukkhamUlaM susAnaM vA, pabbatAnaM guhAsu vA.

For a monk disaffected, frequenting a place that's remote --the root of a tree, a cemetery, in mountain caves various places to stay -- 

“厭世的比丘喜歡隱居，生活在樹根旁，墳場中或山洞裏。

0965.

“uccAvacesu sayanesu, kIvanto tattha bheravA;

yehi bhikkhu na vedheyya, nigghose sayanAsane.

how many are the fears there at which he shouldn't tremble -- there in his noiseless abode -- “諸如此類地方，多麽恐怖！而比丘在這種僻靜之處不應該戰慄發抖。

0966.

“katI parissayA loke, gacchato agataM disaM;

ye bhikkhu abhisambhave, pantamhi sayanAsane.

how many the dangers in the world for the monk going the direction he never has gone that he should transcend there in his isolated abode? 

“走向永恒的比丘在這世上面臨多少恐怖！而他應該在僻遠之處克服這些恐怖。

0967.

“kyAssa byappathayo assu, kyAssassu idha gocarA;

kAni sIlabbatAnAssu, pahitattassa bhikkhuno.

What should be the ways of his speech? What should be his range there of action? What should be a resolute monk's precepts & practices? 

“精進努力的比丘怎樣說話，怎樣乞食，怎樣修持德行戒行？

0968.

“kaM so sikkhaM samAdAya, ekodi nipako sato;

kammAro rajatasseva, niddhame malamattano”.

Undertaking what training-- alone, astute, & mindful –would he blow away his own impurities as a silver smith, those in molten silver?" “聰明睿智，富有思想，專心致志，這樣的人學習什麽，才能像銀匠清除銀哭的污垢一樣，清除自己的污垢？

0969.

“vijigucchamAnassa yadidaM phAsu, (sAriputtAti bhagavA) rittAsanaM sayanaM sevato ce.

sambodhikAmassa yathAnudhammaM, taM te pavakkhAmi yathA pajAnaM.

The Buddha: "I will tell you as one who knows, what is comfort for one disaffected resorting to a remote place, desiring self-awakening in line with the Dhamma. 世尊說道：“舍利弗啊！如果厭世的人喜歡隱居，渴望依法獲得徹底覺醒，那麽，我將按照我的理解向你解釋這種快樂。

0970.

“paJcannaM dhIro bhayAnaM na bhAye, bhikkhu sato sapariyantacArI.

þaMsAdhipAtAnaM sarIsapAnaM, manussaphassAnaM catuppadAnaM.

An enlightened monk, living circumscribed, mindful, shouldn't fear the five fears: of horseflies, mosquitoes, snakes, human contact, four-footed beings;“聰明的，有思想的，行爲規矩的比丘，不應該畏懼五種恐怖：蚊、蠅、蛇、與人接觸和四足獸。

0971.

“paradhammikAnampi na santaseyya, disvApi tesaM bahubheravAni.

athAparAni abhisambhaveyya, parissayAni kusalAnu-esI.

shouldn't be disturbed by those following another's teaching even on seeing their manifold terrors; should overcome still other further dangers as he seeks what is skillful.“他不應該畏懼外道，即使發現他們對自己有很大的威脅；他追求至善，應該進而克服其他各種恐懼。

0972. 

“AtaGkaphassena khudAya phuTTho, sItaM atuNhaM adhivAsayeyya.

so tehi phuTTho bahudhA anoko, vIriyaM parakkammadaLhaM kareyya.

Touched by the touch of discomforts, hunger, he should endure cold & inordinate heat. He with no home, in many ways touched by these things, striving, should make firm his persistence.“他遭受疾病和饑餓，他應該忍受寒冷和酷熱；他遭受各種磨難，作爲出家人，應該精進努力。

0973.

“theyyaM na kAre na musA bhaNeyya, mettAya phasse tasathAvarAni.

yadAvilattaM manaso vijaJJA, kaNhassa pakkhoti vinodayeyya.

He shouldn't commit a theft, shouldn't speak a lie, should touch with thoughts of good will beings firm & infirm. Conscious of when his mind is stirred up & turbid, he should dispel it: 'It's on the Dark One's side.'

“他不應該偷盜，不應該說謊；他應該仁慈地對待弱者和強者；他應該覺察內心的衝動。把它們視作摩羅的同夥，加以驅逐。

0974.

“kodhAtimAnassa vasaM na gacche, mUlampi tesaM palikhaJJa tiTThe.

athappiyaM vA pana appiyaM vA, addhA bhavanto abhisambhaveyya.

He shouldn't come under the sway of anger or pride. Having dug up their root he would stand firm. Then, when prevailing-- yes -- he'd prevail over his sense of dear & undear. “他不應該受忿怒和驕傲控制，而應該根除它們；他應該真正淩駕於可愛和不可愛之上。

0975.

“paJJaM purakkhatvA kalyANapIti, vikkhambhaye tAni parissayAni.

aratiM sahetha sayanamhi pante, caturo sahetha paridevadhamme.

Yearning for discernment enraptured with what's admirable, he should overcome these dangers, should conquer discontent in his isolated spot, should conquer these four thoughts of lament:“他應該崇尚智慧，喜歡善行，消除那些恐怖，他在僻靜的居處應該克服不滿，克服四件憂慮之事；

0976.

“kiMsU asissAmi kuvaM vA asissaM, dukkhaM vata settha kvajja sessaM.

ete vitakke paridevaneyye, vinayetha sekho aniketacArI.

'What will I eat, or where will I eat. How badly I slept. Tonight where will I sleep?' These lamenting thoughts he should subdue -- one under training, wandering without home. “我將吃什麽？我將在哪兒吃？昨晚睡得實在不舒服，今晚在哪兒睡？出家遊蕩的修行者應該克服這些憂慮。

0977.

“annaJca laddhA vasanaJca kAle, mattaM so jaJJA idha tosanatthaM.

so tesu gutto yatacAri gAme, rusitopi vAcaM pharusaM na vajjA.

Receiving food & cloth at appropriate times, he should have a sense of enough for the sake of contentment. Guarded in regard to these things going restrained into a village, even when harassed he shouldn't say a harsh word.

“他應該在適當的時候獲得食物和衣服，應該懂得在這世上要知足，對這些東西要保持警覺，在村中要克制自己的行爲，即使受到怠慢，也不說粗話。

0978.

“okkhittacakkhu na ca pAdalolo, jhAnAnuyutto bahujAgarass

upekkhamArabbha samAhitatto, takkAsayaM kukkucciyUpachinde.

With eyes downcast, & not footloose, committed to jhana, he should be continually wakeful. Strengthening equanimity, centered within, he should cut off any penchant to conjecture or worry. “他應該目不斜視，足不躊躇，修習禪定，高度清醒；他應該達到超然，凝思靜慮，斬斷疑惑和惡行。

0979.

“cudito vacIbhi satimAbhinande, sabrahmacArIsu khilaM pabhinde.

vAcaM pamuJce kusalaM nAtivelaM, janavAdadhammAya na cetayeyya.

When reprimanded, he should --mindful –rejoice; should smash any stubbornness toward his fellows in the holy life; should utter skillful words that are not untimely; should give no mind to the gossip people might say.“他應該成爲有思想的人，即使受到責難，也高高興興；他應該在修行的同伴中。剷除精神障礙；他說話應該合適，不要過分，也不要計較別人怎麽說。

0980.

“athAparaM paJca rajAni loke, yesaM satImA vinayAya sikkhe.

rUpesu saddesu atho rasesu, gandhesu phassesu sahetha rAgaM.

And then there are in the world the five kinds of dust for whose dispelling, mindful he should train: with regard to forms, sounds, tastes, smells, & tactile sensations he should conquer passion; with regard to these things he should subdue his desire.

“他應該有思想，學會排除這世上的五塵，克服對色、聲、味、香、觸的貪戀。

0981.

“etesu dhammesu vineyya chandaM, bhikkhu satimA suvimuttacitto.

kAlena so sammA dhammaM parivImaMsamAno, ekodibhUto vihane tamaM so”ti.

A monk, mindful, his mind well-released, contemplating the right Dhamma at the right times, on coming to oneness should annihilate darkness," the Blessed One said.“比丘應該有思想，排除對這五塵的渴求，獲得精神解脫，然後他將適時地思考正法，一心一意，驅除黑暗。”
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