No More Research


Today's talk is the fifth of six on the Third Noble Truth: the Noble Truth of the Cessation of Suffering (Dukkha Nirodha§ Ariya Sacca§), which is Nibbàna. We shall today discuss it by looking at the development of a wanderer Vacchagotta.

From the suttas, we understand that Vacchagotta asked The Buddha and other arahants many, many questions, often the same questions. We may gather that he was confused, but not so confused as to give up: he was a true seeker.

Once, he went to see the Venerable Mahàmoggallàna and asked:

[1] How is it, Master Moggallàna, is the world eternal? 
What did the Venerable Mahàmoggallàna say? Did he say: `I think', or, `In my view',or worse, `I feel'? No, the Venerable Mahàmoggallàna was an arahant and chief disciple of The Buddha, hence his answer was accordingly: 

Vaccha, the Blessed One has not declared this: `The world is eternal.' 

That is the answer of a true son of the Sakyan (Sakya-putto).

Then Vacchagotta asked:


[2] Then, Master Moggallàna, is the world not eternal? 
[3] is the world finite? 
[4] is the world infinite? 
[5] are the soul and the body the same? 
[6] is the soul one thing and the body another? 
[7] does one who has attained to the highest
 [an arahant] exist after death? 
[8] does one who has attained to the highest not exist after death? 
[9] does one who has attained to the highest 



both exist and not exist after death? 
[10] does one who has attained to the highest 



neither exist nor not exist after death? 
To all questions, the answer was: 
Vaccha, the Blessed One has not declared this.


The questions Vacchagotta asked are views (diññhi), based on speculation, conjecture and theory: metaphysics.
 When we do not know and see things properly, we speculate according to our benighted views and even our dreams. Then may we decide that an arahant still exists after his Parinibbàna, in which case, the infinite universe would never be without an inifinite number of Buddhas and other arahants, and that sounds very sweet, does it not? We may, on the other hand, realize that to say an arahant exists after death makes a nonsense of the Four Noble Truths, so we wriggle out of it by saying that the arahant both exists and does not exist, or neither exists nor does not exist. That is the nice thing about metaphysics: we can contriveT any solution we like, and if it sounds like nonsense, we can contrive a mystical theology, by which to convince the gullibleT that the nonsense is profound all-transcending truths.

Metaphysics was rifeT among wanderers in The Buddha's India, was rife before that, and is rife also today, everywhere: like ignorance, metaphysics comes naturally. It is the stuff religions are made of, including the chief religion of the modern world, modern so-called science. Modern science's claim to fameT is that it is empirical and rational: that it rests not on theory but on hard facts derived from trial and experiment. This sounds very impressive, but fails to mention that the data one gathers, and the analyses one makes are done according to one's metaphysics, what one thinks one will find, and wants to find: the `disinterested' observer
 is an oxymoron. And the metaphysics of modern science is that only matter is real (including mind), which means that quantity is equal to quality. Many pleasant experiences through the eye, ear, nose, tongue, body and mind is good, more is better. More and more is better and better. If they are unpleasant, engineer them so they are pleasant. Engineer more and more, produce more and more, sell more and more, buy more and more, consume more and more, and be more and more happy. That is the metaphysical foundation of modern science, which is why it is handmaiden to commerce.

This metaphysics has permeated every aspect of modern society, so that there is proliferation in every field, including metaphysics. More and more are the questions (issues), and more and more the answers (theses): the process is called `research'. And as we can see, never-ending research does not lead to a more and more profound understanding of reality, but to a more and more confused understanding of what matters and does not matter. And owing to blind faith in modern science's confused scheme of things,T we may then think the Dhamma is defective: `The Buddha does not answer all the questions! Times have changed! In The Buddha's India, they did not know what we know today!'

Vacchagotta also thought The Buddha's teaching was defective, also because it did not address his metaphysical scheme of things. Hence, he asked the Venerable Mahàmoggallàna why other wanderers would give answers to his questions, but not The Buddha. The Venerable Mahàmoggallàna explained: 
Vaccha, wanderers of other sects 
regard the eye ear nose tongue body mind thus: 
`This is mine
(eta§ mama), 
this I am
(esoham-asmi), 
this is my self
(eso me attà).'
With the True Dhamma (Saddhamma), we come back to the same thing every time. What needs to be discovered was discovered in its entirety by The Buddha: there is no need for more research. Modern science's trivial insights cannot impart anything of value to the Teachings of The Buddha. The procedure of research (the way to the Cessation of Suffering) as rediscovered and explained by The Buddha need not, and cannot be improved. Hence, in The Buddha's day, many people knew what no disciple of modern science knows or can know today: in The Buddha's India, many people knew and saw Nibbàna, the end of suffering. 

In accordance with The Buddha's procedure, they first developed Samatha, in order to gather the necessary empirical data: to see the formations of ultimate mind-matter rising, standing and passing away at the rate of billions per second. Then they developed Vipassanà, in order to research their empirical data. And the conclusion of their research was the only true conclusion that exists, the conclusion of all formations: Nibbàna and arahantship. Their only metaphysics was, if you wish, faith in The Buddha's enlightenment: with their own enlightenment, this faith became knowledge.


To Vacchagotta, the Venerable Mahàmoggallàna explained the outcome of such, true `Buddhist' research:

But, Vaccha, the Arahant, the Perfectly Enlightened One, 
regards the eye ear nose tonguebody mind thus: 
`This is not mine
(neta§ mama), 
this I am not
(nesohamasmii), 
this is not my self
(na meso attà).' 
Therefore, when the Tathàgata is asked such questions, 

He does not give such answers. 

Then Vacchagotta told the Venerable Mahàmoggallàna that he had just been to see The Buddha, and had asked Him the same questions, and been given the same answers: 

It is wonderful, Master Moggallàna! It is amazing, Master Moggallàna! 

How the meaning and the phrasing of both teacher and disciple 



coincide and agree with each other, and do not diverge, 





that is, in regard to the chief matter. 

Perhaps it is not so very amazing, for the conclusion of true `Buddhist' research is to understand the Truth, and the Truth is always the same. Hence, whether one is the arahant Mahàmoggallàna or the arahant Gotama Buddha one's conclusions can in essence be only one and the same. The conclusions reached by modern science are, however, never one and the same. At one and the same time, there are many conclusions, even conflicting ones, and they change all the time according to `recent research'. Such is the nature of metaphysical `hard facts' about the Truth: confusion. 

In the same way, a metaphysical approach to the Dhamma leads to non-Dhamma (Adhamma). We may have failed to follow the proper procedure, for example, failed to see ultimate mind-matter of past lives. Then may we insist that rebirth from life to life is only possible if there is a soul (We confuse conventional - and absolute truth). Then, because we know The Buddha says there is no soul, we decide that when He speaks of rebirth from life to life, it is owing to His audience's stupidity, for rebirth is only from moment to moment: in other words, we decide that The Buddha told lies. Then, with true metaphysicist conceit, we may argue and pontificate, and lead ourselves and others up the garden path.T Likewise, when our research is inadequate, we may decide that The Buddha's teaching of non-self (anatta), means that all things are ultimately empty (su¤¤à): that they do in fact not exist at all.Comment Then, with true metaphysicist conceit, we may contrive a vast and elaborate network of metaphysical `Dhamma' on emptiness (su¤¤atà), which to the gullible appears infinitely profound. The Buddha explains that there are all in all sixty-two such contrived metaphysics about the world, and every one of them wrong view (micchà diññhi).


Such metaphysical confusion arises out of inadequate research, which leads to ignorance of the Four Noble Truths. The Buddha explained it once to Vacchagotta:

It is, Vaccha, because of not knowing
(a¤¤àõà) 

not seeing
(adassanà) 

not penetrating
(anabhisamayà) 

not understanding
(ananubodhà)  

not discerning
(appañivedhà) 

not discriminating
(asallakkhaõà) 

not differentiating
(appaccupalak​khaõà)​  

not examining
(asamapekkhaõà) 

not closely examining
(appaccupekkhaõà) 

not directly cognizing
(appaccakkhakammà) 
[1] matter
(råpa) 

[2] sen​sation
(vedaõà) 
[3] perception
(sa¤¤à) 
[4] formation
(saïkhàra) 
[5] consciousness
(vi¤¤àõa)
 
its origin
(samudaye), 
its cessation
(nirodhe), 
and the way leading to its cessation
(nirodhagàminiyà pañipadàya) 
that these various metaphysics arise in the world.
When, however, we know and see and penetrate and understand and discern and discriminate and differentiate and examine and closely examine and directly cognize matter, sensation, perception, formation and consciousness, we see that they indeed exist, but for only a very short time, which means they are impermanent. Their impermanence means that they are suffering, and their impermanence and suffering means they are empty of self: the world is not empty; it is empty of self: the very idea of self is purely metaphysical, an irrelevance. 

The Buddha made this very clear when once Vacchagotta had, it seems, put all the other metahphysical questions aside, and asked only the one: 
 

How is it now, Master Gotama, is there a self
(atth-attà)? 
The Buddha was silent. Then Vacchagotta asked: 

Then, Master Gotama, is there no self
(n-atth-attà)? 
Again, The Buddha was silent. And then Vacchagotta got up and left. 

Strange conduct from He who is teacher of devas and men is it, perhaps? Not so. For when the Venerable ânanda asked The Buddha why He had not answered, The Buddha explained: 
If, ânanda, 
when I was asked by the wanderer Vacchagotta, `Is there a self?' 

I had answered, `There is a self', 


this would have been siding with

those ascetics and Brahmins who are eternalists
(sassata-vàdà).
 
And if, 

when I was asked by him, `Is there no self?' 

I had answered, `There is no self', 


this would have been siding with 

those ascetics and Brahmins who are annihilationists
(uccheda-vàdà).


Here, we may fall into Màra's trap and think: `Ah! That means there both is and is not a self!' But that is not what The Buddha means at all. He is saying only that whatever way we look at self, it is misconceived: the premise of self is not a premise. And The Buddha knows the confusion that may arise from allowing it to be a premise. 
If, ânanda, when I was asked by the wanderer Vacchagotta, `Is there a self?' 
I had answered, `There is a self', 
would this have been consistent on my part 
with the arising of the knowledge 
that all phenomena are non-self
(sabbe dhammà anattà)?' 
(No, Venerable Sir.)
And if, when I was asked by him, `Is there no self?' 
I had answered, `There is no self', 
the wanderer Vacchagotta, already confused, 
would have fallen into even greater confusion, thinking, 
`It seems that the self I formerly had does not exist now.'


Alas, poor Vacchagotta's metaphysics did bring great confusion upon him. But he persevered, and again and again would go and talk with The Buddha. Let us listen again. In this case, Vacchagotta asked The Buddha which of the ten metaphysical views He held: the world is eternal or not, the one who has attained to the highest exists after death or not etc.
 In each case, The Buddha said He did not hold that view. Then Vacchagotta asked: 

How is it then, Master Gotama? 

When Master Gotama is asked each of these ten questions, he replies: 

`I do not hold that view.' 

What danger does Master Gotama see 

that He does not take up any of these metaphysics? 

For each one, The Buddha explained the same. For example: 
Vaccha, the metaphysics that 
the one who has attained the highest exists after death 
is a thicket of views
(diññhi gahana§), 
a wilderness of views
(diññhi kantàro), 
a contortion of views
(diññhi visåka§), 
a vacillation of views
(diññhivipphandita§), 
[and] a fetter of views
(diññhi sa§yojana§). 
It is beset by suffering
(sa-dukkha§), 

by vexation
(sa-vighàta§), 

by despair
(sa-upàyàsa§), 
          and by fever
(sa-pariëàha§), 
and not to disenchantment
(na nibbidàya), 

not to dispassion
(na viràgàya), 

not to cessation
(nirodhàya), 

not to peace
(na upasamàya), 

not to direct knowledge
(na abhi¤¤àya), 

not to enlightenment
(na sambodhàya), 

not to Nibbàna does it lead
(na nibbànàya sa§vatta). 
And The Buddha concluded: 
Seeing this danger, I do not entertain any of these metaphysics. 

Then Vacchagotta asked: 

Then does Master Gotama entertain any metaphysics at all? 
The Buddha explained: 
Vaccha, `metaphysics' is something 
the one who has attained to the highest
 has put away. 
For the one who has attained to the highest, Vaccha, has seen this: 
`Such is matter
(iti råpa§) 
such is sensation
(iti vedanà) 
such is perception
(iti sa¤¤à) 
such is formation
(iti saïkhàrà) 
such is consciousness
(iti vi¤¤àõa§). 

Here, The Buddha explains that an arahant has gathered his empirical data, which means he knows and has seen ultimate mind-matter of 

[1-3] 
past, future, or present; 
[4-5] 
internal or external; 
[6-7] 
gross or subtle; 
[8-9] 
inferior or superior; 
[10-11] 
far or near.
 
That is Samatha practice. 

Then comes his analysis. The Buddha explains: 

[For each of these eleven kinds of the five aggregates, the arahant has seen:] 
such its origin
(iti vi¤¤àõassa samudayo), 
such its disappearance
(iti vi¤¤àõassa atthaïgamo).' 
This means, he sees how the eleven kinds of ultimate mind-matter arise (come into existence), and then pass away. He knows and sees the First Noble Truth (suffering) and the Second Noble Truth (the origin of suffering). The Noble Truths are not metaphysical but actual.

Owing to this knowledge of actuality, explained The Buddha, the arahant gives up metaphysics and attains the highest: 

Therefore, I declare, with 

the destruction
(khayà), 
fading away
(viràgà), 
cessation,
(nirodhà) 
giving up
(càgà), 
and relinquishing
(pa¤inissaggà) 
of all conceivings
(sabba ma¤¤itàna§), 
all conjectures
(sabba mathitàna§), 
all I-making, mine-making, and the underlying tendency to conceit 

(sabba aha§-kàra/mama§-kàra/màn-ànusa​yà​na§), 
the one who has attained to the highest 
is liberated through not clinging
(anupàdà vimuttoti). 
As the Venerable Mahàmoggallàna and The Buddha explained before, so long as all these things exist, there remains the tendency to metaphysics, for they are the condition for metaphysics: with arahantship, those conditions no longer exist.
	B R E A K
	Afterwards, start with brief summary, concluding with the above last sentence: `And, explainsis a fool's errand.'


Alas, for Vacchagotta they still existed, which is why he persisted with metaphysics, and asked: 

When a bhikkhu's mind is liberated thus, Master Gotama, 
where is he reborn (upapajjatã)?  
The term `reborn' does not apply, Vaccha. 
Then is he not reborn (na upapajjat), Master Gotama? 
The term `is not reborn' does not apply, Vaccha. 
Then is he both reborn and not reborn (upapajjati ca na ca upapajjat), 
Master Gotama? 
The term `both reborn and not reborn' does not apply Vaccha. 
Then is he neither reborn nor not reborn
(neva upapajjati na na upapajjati), 
Master Gotama? 
The term `neither reborn nor not reborn' does not apply, Vaccha.

Here, again, The Buddha makes it quite clear that the very premise for Vacchagotta's questions is not a premise. And what happens when a metaphysicist's premises are shown up for what they are? Doubt arises: 
Here I have fallen into bewilderment, Master Gotama, 
here I have fallen into confusion, 
and the measure of confidence I had gained 
through previous conversation with Master Gotama has now disappeared. 

Poor Vacchagotta! And what happened to him happens all the time, especially today. We go to the Dhamma, thinking that there we shall find support for our metaphysical ramblings. Then, because the Dhamma does not provide such answers, we lose faith in The Buddha's enlightenment. That is the condition for our `improving' and `modernizing' the Dhamma.Comment Let us see The Buddha explain this modern phenomenon further to Vacchagotta:
It is enough to cause you bewilderment, Vaccha, 
enough to cause you confusion. 
For this Dhamma, Vaccha, 

is profound
(gambhãro), 

hard to see
(duddaso) 

and hard to understand
(duranubodho), 

peaceful
(santo) 

and sublime
(paõãto), 

unattainable by mere reasoning
(atakkàvacaro), 

subtle
(nipuõo), 

o be experienced by the wise
(paõóita-vedanãyo). 
It is hard for you to understand it 
when you hold another view, 
accept another teaching, 
approve of another teaching, 
pursue a different training, 
and follow a different teacher. 
One moment Vacchagotta was full of faith in The Buddha, on the right path, and the next, he is full of doubt, on the wrong path. That is what happens when we investigate the Dhamma with other views in mind. Looking two ways at once, we get cross-eyed,T and stray off the Noble Eightfold Path onto the path to the garden of Adhamma. 

Vacchagotta, however, was fortunate, for He had The Buddha to guide Him, and The Buddha now said: 

So, I shall question you about this in return, Vaccha. 





Answer as you deem fit. 
What do you think, Vaccha? Suppose a fire were burning before you. 
Would you know: `This fire is burning before me'? 
(I would, Master Gotama.) 
Suppose we lit a candle. Would we know: `This candle is burning before me?'

If someone were to ask you, Vaccha: 
`What does this fire that burns before you burn in dependence on?'; 



being asked thus, what would you answer? 
(Being asked thus, Master Gotama, I would answer: 


`This fire burns in dependence on grass and sticks.') 
What does the candle burn in dependence on? The candle burns in dependence on the wax and the wick. 


If that fire before you were to expire, would you know: 
`This fire before me has expired'? 
(I would, Master Gotama.) 
If the candle were to burn itself out, would we know: `This candle has burned itself out?'

If someone were to ask you, Vaccha: 
`When that fire before you expired, in which direction did it go: 
to the east, the west, the north, or the south?', 
eing asked thus, what would you answer? 
(That does not apply, Master Gotama. 

The fire burned in dependence on its fuel of grass and sticks. 
When that is used up, if it does not get any more fuel, 


being without fuel, it is reckoned as expired.)

If we examine a candle, we see wax and a wick. If we light the wick, it burns, and when it is steeped in hot wax, a steady, bright flame appears. If someone asks us: `Before it appeared on the wick, where was that steady, bright flame of that candle? Where was it waiting to appear? Where did it come from?' Our answer is: `My friend, that does not apply. The steady bright flame appeared when I lit the wick and it got steeped in hot wax, Without my lighting the wick, and without the wax, the steady, bright flame would not have appeared.' Then the candle burns itself out, and someone asks us: `Where did the flame go?' Our answer is: `My friend, that does not apply. The flame has expired, because the conditions for its existence have ceased to be. The candle burned itself out, and there is no more wax.' Our answer is the same as Vacchagotta's answer: That does not apply. And that was the same as The Buddha's answer to the question's about rebirth of an arahant: the arahant has turned off the necessary power supply (the necessary supply of craving), which means the premise for the question is not a premise. It is like asking whether a banana runs on petrol or diesel. 

Then The Buddha explained further:

So too, Vaccha, the one who has attained to the highest 
has abandoned that matter by which one describing 
one who has attained to the highest might describe him. 
He has cut it off at the root, 
made it like a palm stump, 
done away with it so that it is no longer subject to future arising. 
The one who has attained to the highest is liberated in terms of matter, Vaccha; 
he is profound, immeasurable, unfathomable like the ocean. 
The term `is reborn' does not apply; 
the term `is not reborn' does not apply; 
the term `both is reborn and not reborn' does not apply; 
[and] the term `is both reborn and not reborn' does not apply. 
This explanation The Buddha gave for also sensation, perception, formation, and consciousness.

Here, The Buddha explained that the arahant is profound, immeasurable, unfathomable like the ocean. We may then forget that it is a simile, and think it is mystical metaphysics instead:  `Aha! You see! The highest attainment is to become one with the profound, immeasurable, unfathomable Absolute! The Universal Consciousness! The Primordial Mind! The Void!' We may then construct a vast metaphysics based on this spurious understanding: that is our most unfortunate kamma, rising out of the metaphysical miasma that is conceivings, conjectures, I-making, mine-making, and the underlying tendency to conceit: in short, owing to lust, hatred and delusion. Adhering to such a view, we go from profound, immeasurable and unfathomable confusion, to even more profound confusion, even more immeasurable confusion, and even more unfathomable confusion: to continued rebirth, even in the animal world or hell.

Not so Vacchagotta. He listened with respect to The Buddha's teaching, and being obviously no fool, he understood how The Buddha's Teaching rose above all and any metaphysics. To explain, he too gave a most excellent simile: 
Master Gotama, suppose there was a great sàla tree not far from a village or town, 
and impermanence wore away its branches and foliage, its bark and sapwood, 
so that on a later occasion, being divested of branches and foliage, 
  divested of bark and sapwood, 
it became pure, 

consisting entirely of heartwood. 
So too,  this discourse of Master Gotama's is divested of branches and foliage,

    divested of bark and sapwood, 

        

and is pure, 

consisting entirely of heartwood. 
And with this declaration of renewed faith, empowered now by wisdom, Vacchagotta took again (enthusiastic) refuge in The Buddha, Dhamma and Saïgha.

The Buddha's Teachings are divested of the branches and foliage that are conceivings and conjectures, divested of the bark and sapwood that is I-making, mine-making and the underlying tendency to conceit: The Buddha's Teachings are the True Dhamma (Saddhamma), which is pure, consisting entirely of the Truth.

When we see Vacchagotta again go The Buddha for advice, we see he now asks no metaphysical questions. 
 Now his question is brief and to the point: 

It would be good if Master Gotama would teach me in brief 

the wholesome and unwholesome. 
This question applies, most seriously. For if we do not know the difference between the wholesome and the unwholesome, how can we even begin to think of attaining Nibbàna? Hence, The Buddha went straight to His answer, and explained that lust, hatred and delusion are unwholesome, and their opposites wholesome; that killing, theft, venereal misconduct, lies, slander, harsh speech, idle chatter, covetousness, ill-will and wrong view are unwholesome, whereas abstention from those ten courses of action are wholesome. And He explained that with the end of craving, a bhikkhu is no longer reborn, has lived the holy life, has done what had to be done etc.

Thinking arahantship was the domain of only a Buddha,
 Vacchagotta then asked if there was any one such bhikkhu who had reached this state. The Buddha explained that there were not only one hundred bhikkhus who had reached this state, not only two, three, four or five hundred, but far more bhikkhus who had reached this state. Then Vacchagotta asked the same about bhikkhunis, and got the same answer. Then Vacchagotta asked if there was any one male lay-disciple who had become a Non-Returner, due to be reborn in the the Brahma-world, and to attain arahantship there?
 And The Buddha gave the same answer, and the same answer when asked about female lay-disciples, and the same answer with regard to lay-disciples who had become Once-Returners, and the same anwer with regard to lay-disciples who had become Stream-Enterers: in all cases, not one hundred, not two, three, four or five hundred, but far more. All these disciples (monastic and lay) were assured the end of rebirth and suffering, assured arahantship.

To this, Vacchagotta gave a detailed analysis of how perfect this made the holy life as taught by The Buddha, and he concluded: 

because, Master Gotama, 

bhikkhus and bhikkhunãs, male lay-disciples clothed in white 

(both those leading lives of celibacy and those enjoying sensual pleasures), 

and female lay-disciples clothed in white 

(both those leading lives of celibacy and those enjoying sensual pleasures), 

are accomplished in this Dhamma, 

this holy life is in that way complete.

And here again, Vacchagotta gave a most excellent simile to explain.
Just as the river Ganges inclines towards the sea, 
     slopes towards the sea, 
     flows towards the sea, 
               and merges with the sea, 
so too Master Gotama's assembly with its homeless ones and its householders 
     inclines towards Nibbàna, 
     slopes towards Nibbàna, 
     flows towards Nibbàna, 
                              and merges with Nibbàna.

Again, and again enthusiastically Vacchagotta took refuge in The Buddha, Dhamma and Saïgha. But this time his refuge-taking was so complete that he asked for ordination. And as the now Venerable Vacchagotta, he undertook the higher trainings of a bhikkhu (the higher morality, higher mind, and higher wisdom), and within two weeks became a Non-Returner. Then he asked The Buddha for further instruction so as to reach the goal of the holy life, arahantship. The Buddha taught him how to develop his Samatha-Vipassanà further, which he then did, and not long after, dwelling alone, withdrawn from society, diligent, ardent and resolute, the Venerable Vacchagotta attained to the three knowledges: knowledge of past lives, knowledge of the divine eye, and knowledge of the destruction of the taints. The Venerable Vacchagotta had done what had to be done, followed The Buddha's instructions, he was an arahant.

With the threefold knowledge of arahantship, there was no more research for the Venerable Vacchagotta to do. He had reached the one and same conclusion as The Buddha and all other arahants. With the attainment of Nibbàna, the fuel of ignorance, craving and rebirth had burned itself out. Full of joy, the Venerable Vacchagotta uttered a verse:

The threefold knowledge is mine, and skilled I am in Samatha.
My own benefit have I gained, [and] completed The Buddha's Teaching.
	O M I T   next section from talk
	The author does not think he will be able to deliver the next section without undue emotion, in which case it is best left out of the talk: but it is best included in the final printed text.


Later, seeing some bhikkhus going to see The Buddha, he asked them please to do obeisance in his name, with their heads at the Buddha's feet, and say: 
Venerable Sir, 
the bhikkhu Vacchagotta does obeisance with his head at the Blessed One's feet. 
And say: 
The Blessed One has been worshipped by me, the Sublime One has been worshipped by me.
Now arahants have done away with the underlying tendency for conceit, hence their innate modesty. Hence too, they never go around speaking of their meditation and attainments in public: such things are not only a sign of conceit and immodesty, they are disallowed by The Buddha in accordance with the Vinaya.
T So when arahants declared their arahantship to The Buddha, they would say it in an indirect way, such as did the Venerable Vacchagotta's. But the bhikkhus who brought the message did not know the meaning of their message. So The Buddha explained: 
Bhikkhus, having encompassed his mind with my own mind, 
I already knew of the bhikkhu Vacchagotta: 
`The bhikkhu Vacchagotta has attained the threefold true knowledge, 
and has great supernormal power and might.' 
And devas also told me this: 
`The bhikkhu Vacchagotta has attained the threefold true knowledge, 
and has great supernormal power and might.'

Thank you.
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[The First


Noble Truth]








� S.IV.I.x.7 `Moggallàna Sutta' (`Moggallàna Sutta'). Vacchagotta discussed these matters also another time with the Venerable Mahàmoggallàna, to which the Venerable Mahàmoggallàna explained the same process of identification with regard to the five aggregates of clinging (matter, sensation, perception, formation, consciousness) S.IV.I.x.8 `Vacchagotta Sutta' (`Vacchagotta Sutta')


� The Pàëi says Tathàgata, which is usually explained as the highest type of person, the supreme person, the one who has attained the supreme attainment (tathàgato uttama-puriso, parma-puriso, parama-pattipatto). Please see, for example, (S.III.I.II.iv.4 `Anuràdha Sutta' (Anuràdha is the bhikkhu to whom the sutta is addressed. ). The Buddha uses this epithet to discuss Himself, although (as may be seen in the continuation of this talk) it refers also to an arahant, either male or female: one of the nine ways in which The Buddha describes Himself is namely that He is an arahant (Iti'pi so, Bhagavà, Araha§, Sammà Sambuddho). In order that his audience might all the time know exactly what was being discussed, the author chose to paraphrase Tathàgata as one who has attained to the highest.


� For the Buddha's dismissal of these questions to a bhikkhu, please see above, p.__.


� metaphysics the Pàëi is diññhi-gata view (diññhi), gone (gata): arrived at by view, reached by view, resorting to views, speculation, conjecture, theory. metaphysics `speculations on the nature of being, truth, and knowledge (POD). ` the science which investigates the first principles of nature and thought: ontology or the science of being: loosely and vaguely applied to anything abstruse, abstract, philosophical, subtle, transcendental, occult, supernatural, magical (Originally applied to those writing of Aristotle which in the accepted order came after (Greek meta) those dealing with natural science (ta physika physis, nature)' (CTCD). `part of philosopy which is concerned with understanding reality and developing theories about what exists and how we know that it exists.' (CCED).


� disinterested observer a much debated concept with regard to modern science. On the one hand, there are those who believe the scientist can perform his observations and experiments with complete impartiality (which makes him therefore 100% reliable); on the other hand, there are those who believe it is impossible. The discussion is at least three-four hundred years old.  According to The Buddha's explanation of kamma, there is always an intention, which is governed by one's views: hence, complete impartiality is impossible.


� 


Comment Here, the author mentioned that hewas on several occasions presented with this reading by devotees who (needless to say) were confused: in one case very confused. The author referred to The Buddha's refutation of the two metaphysics (1) all exists, 2) nothing exists) as extremes. His middle path is dependent origination. (S.II.I.v.7 `Jàõussoõi Sutta' (Jàõussoni is the name of the Brahmin to whom The Buddha was speaking.) Please see also the following sutta for His refutation of 3) all is one, and 4) all is many.) 


� Please see The Buddha's analysis of those views in D.i.1 `Brahmajàla Sutta' (`Supreme Net Sutta').


� S.III.xii `Vacchagotta Sa§yutta' (`Vacchagotta Chapter')


� For The Buddha's explanation of the First Noble Truth as the five aggregates, please see above, p.__.


� S.IV.I.x.10 `ânanda Sutta' (`ânanda Sutta')


� For the eternity view, please see above, p.__.


� For the annibilation view, please see above, p.__.


� This understanding of The Buddha's explanation is explained in more detail above, p.__.


� M.II.iii.2 `Aggi Vacchagotta Sutta' (`Fire Vacchagotta Sutta')


� After this The Buddha's explanation, Vacchagotta asks (below): When a bhikkhu's mind is liberated thus. One may then presume that also here, The Buddha does not use Tathàgata to refer to Himself.


� For a brief explanation of these eleven categories of five aggregates, please see above, p.__. Knowing and seeing them is a prerequisite for enlightenment. The Buddha explains: any kind of matter [etc.] whatever, whether past, or present, internal or external, gross or subtle, inferior or superior, far or near: one sees all matter as it actually is with proper wisdom. it is when one knows and sees thus that in regard to this body with its consciousness and all external signs [sights, sounds, odours, flavours, touches, and dhammas, please see above, p.__.] there is no I-making, mine-making, or underlying tendency to conceit. (M.III.i.9 `Mahà Puõõama-Sutta' (`Great Fullmoon-Night Sutta'). 


Comment Here, the author pointed out we may also go to the Dhamma, and think there is support for our metaphysical ramblings. That is far worse, perhaps, for it is the condition for our misrepresenting The Buddha. For then do we say that He is a modernist, because He is pro-human rights, -equality, -democracy, -ecology, -individualism, and anti-tradition, -education, -custom, etc. A sutta that is very often abused in this way is the so-called `Kàlàma Sutta' (A.III.II.ii.5 `Kesamutti Sutta' (`Kesamutti Sutta')). Other popular distortions are: He says we should not be attached to the precepts (we abuse the simile of the man who lets go of the raft); He says bhikkhus need not keep all the rules in the Vinaya (we abuse His words to the Venerable ânanda regarding the minor rules); He says nothing about kamma-results in future lives, nor does His teaching span more than one life (we abuse His words about the Dhamma );   if Ah Tan can think of more, please add


� M.II.iii.3 `Mahà Vacchagotta Sutta' (`Great Vacchagotta Sutta')


� Please see the commentary to this sutta.


� Here, the author explained that The Buddha had on a previous occasion explained to Vacchagotta that it is impossible for a lay-disciple to attain arahantship: Vaccha, there is no householder who, without abandoning the fetter of householdership, on the dissolution of the body has made an end to suffering. (M.II.iii.1 `Tevijja Vacchagotta Sutta' (`Threefold Knowledge Vacchagotta Sutta'). That may be why Vacchagotta did not now ask whether any lay-disciples had attained arahantship.


� Thg.I.xii.2 `Vacchagotta-tthera Gàthà' (`Vacchagotta Elder Verses')


� If a bhikkhu speaks of his meditation to someone who is not fully ordained (for example, if he describes his meditation to a sàmaõera or lay-disciple, or describes meditatioal experiences in a book to be read by such readers), he has committed an offence against the Vinaya: Should any bhikkhu announce to one who is not fully ordained any superhuman state (uttarimanussa-dhamma) [regarding himself], if it is true, it entails expiation [a Pàcittiya offence, which must be confessed to another bhikkhu. Vin.Pàc.i.8] (If it is a deliberate lie, it is a Paràjika offence (Vin.Par.4), which means the bhikkhu has ceased to be a bhikkhu, and cannot take the full ordination again in this life.) In His analysis of this rule, The Buddha explains `announce' as both a direct or indirect statement, and `superhuman state' as: any of the four jhànas, the three liberations (vimokkho), the higher states of concentration and higher attainments, the three knowledges, the four foundations of mindfulness, the four right efforts, the four bases of success, the five faculties, the five powers, the seven factors of enlightenment, the Noble Eightfold Path, the fruits of Stream-Entry, Once-Return, Non-Return or Arahantship (a bhikkhu cannot directly or indirectly declare to someone without the higher ordination that he is a Noble One (ariya)), the destruction of lust, hatred and delusion, the absence of lust, hatred and delusion (as in jhàna concentration, and even to some extent access concentration), and delight in the seclusion of the jhànas. In short, this means a bhikkhu cannot to someone without the higher ordination speak about any whatsoever aspect of his practice (or write about his practice in a book that is to be published) without committing an offence against the Vinaya as laid down by The Buddha.  Even if he does so by accident, it is an offence that must be confessed.





T contrive plan something cleverly or deceitfully; invent; design: contrive a device, an experiment, a means of escape○ contrive a way of avoiding paying tax


T gullible easily deceived


T rife If you say that something, usually something bad, is rife in a place or that the palce is rife with it, you mean that it is very common. ( Speculation is rife that he will be sacked Bribery and corruption were rife I the industry Hollywood soon became rife with rumors.


T claim to fame the thing by which it can say it is important or worthy of fame


T scheme of things the way someone thinks things are or should be


T lead one up the garden path to mislead one


T cross-eyed


T According to what Adg can see, there is no non-offence for doing this by mistake. Please confirm. And then some examples from a recent book The Heart of The Buddha's Teachings (published Penang, Inward Path), by a certain bhikkhu of international fame, acclaimed for his erudition in the Vinaya (chief Vinaya disciple within his tradition): (p.3) I sat meditation. I don't know whether it was for half an hour or one hour. I had a very nice meditation, a very deep meditation. When I came out afterwards, I had a lot of happiness and clarity in my mind. [when Ajahn Chah saw me] he obviously perceived that I'd had a very deep meditation, and that my mind was clear. (p.12) I have looked into that experience, in order to see what actually was going on with this `knowing' business. Using the depth of my meditationI could see the way this mind was actually working.When I saw something, then.(p.19) it is fair to say that the correct understanding of Dependent Origination can only be known by the Enlightened Ones, that is, by the Streamwinners, Once Returners, Non-Returners, and Arahants. [one sentence later] In this essay I will discuss the meaning of the 12 factors that make up the standard description of Dependent Origination [I am an ariya!]. Then I will analyse [I am an ariya!].Having explained what The Buddha meant by Dependent origination [I am an ariya!], I will then examine [I am an ariya!]. (p.43) In my opinion, one needs the experience of jhàna to see it clearly [I have jhàna!]. But it is de rigeur within that tradition to speak all the time of one's practice to beings without the higher ordination.
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