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Beauty Is in the Eye of the BlindT
Today's talk is the first of two about the second factor of the Noble Eightfold Path (Ariya Aññh-a​ï​gi​ka​ Magga): Right Intention (Sammà Saïkappa).
A synonym for saïkappa is vitakka, which we shall translate as `thought'.


Intention is threefold. The Buddha explains wrong intention and Right Intention:
 And what, bhikkhus, is wrong intention? Sensual intention (kàma saïkappo), ill-intention (byàpàda saïkappo), harmful intention (vi​hi§​sà​ saïkappo). And what, bhikkhus, is Right Intention? Renunciative intention (nekkhamma-saïkappo), good intention (abyàpàda saïkappo), harmless intention (avihi§sà-saïkappo).
 

We shall today discuss intention as a whole, by way of sensual intention and its opposite. Ill intention and harmful intention and their opposites we shall discuss next time.

First of all, we need to understand that intention (saïkappa) is not the same as volition (cetanà). They are separate mental factors, serving separate functions. Intention is thought applied in a certain way, whereas volition (kamma) is to act accordingly by body, speech or mind: intention is thus the forerunner to the volition.

When we hear of wrong and Right Intention, we may conclude that the arahant is simply someone who intends no evil. This view existed also in The Buddha's day, as taught by one wanderer Uggàhamàna. He said the man who intends no evil intention (na pàpaka§ saïkappa§ saïkappeti) is an arahant. The Buddha's response was that a newborn baby must then be an arahant, for his evil bodily action is only to wriggle, his evil speech is only to whine, his evil livelihood is only to suckle his mother's breast, and his evil intention is only to sulk. He does not even have the notion sensual pleasures, nor the notion `beings', which is why he has no sensual- or ill intention.
 

Unless we know better, we may see this as the child's `innocence', and may see the end of suffering as a `return' to that innocence.T But, explains The Buddha, the child is far from innocent, for he possesses the propensity for evil: that is his inheritancefrom his unenlightened past self.
 Sooner or later, the newborn baby will develop sensual-, ill- and harmful intention, and engage in unwholesome kamma of body, speech and mind. The Buddha explains:
 
When he grows up and his faculties mature, 
the child enjoys himself provided and endowed with the five cords of sensuality: 
with sights sounds odours flavours touches 

that are wished for, desired, agreeable and likeable, 


connected with sensuality, and provocative of lust.

All parents have seen this maturing of faculties take place in their children, and if we look back, we may remember it take place in our own childhood. Very soon the child's evil bodily actions are far more than merely to wriggle (he throws his food on the floor), his evil speech is far more than merely to whine (he screams for his supper), and his livelihood is far more than merely to suckle his mother's breast (he demands attention, and manipulates his providers by smiles, laughs, tears, shrieks, anger and stubbornness). And the `innocent' child's sensuality develops further: 
On seeing a sight he is attracted to it (sà-rajjati) if it is pleasing; 


 he is repelled by it (byàpajjati) if it is displeasing. 
Engaged as he is in favouring and opposing (anurodha-virodha§), 
whatever sensation he senses 
(whether pleasant or painful or neither pleasant-nor-painful) 

he delights in that sensation, welcomes it, and remains holding on to it. 

The child's development is no more than the increased faculty for seeking pleasant sensations: running faster and more often between the poles of attraction and repulsion, favour and opposition, what he perceives as positive and what he perceives as negative.
 These things are determined by his experience. For example, `Put your finger in your mouth, and it is nice and soft and wet (must remember to do that again!)' `Put your finger on the stove and it burns (must remember not to do that again!)' But as he get older, things get also more complicated: `Put your finger in your mouth, and Mummy will get angry! (must remember not to do that when Mummy can see!)' All these memories inform the child of how to gain pleasant sensations that is his perception (sa¤¤à): the third aggregate of clinging.

Perception is explained by The Venerable Mahàkaccàna (he was by The Buddha declared chief in elaborating The Buddha's brief teachings):
 
Dependent on the eye and sights, eye-consciousness (cakkhu-vi¤¤àõa§) arises. 
The meeting of the three is contact (phasso). 

Contact is the condition for sensation (vedanà). 


What one senses, that one perceives (ya§ vedeti ta§ sa¤jànàti).


When an external base strikes its internal base and the appropriate consciousness (vi¤¤àõa) arises, there is contact (phasso). There are thus six kinds of consciousness (eye-, ear-, nose-, tongue-, body-, and mind-con​sciousness), and corresponding six kinds of contact. For example, when a sight strikes the eye and an eye-conscious​ness arises, there is eye-contact. With the six kinds of contact, there are corresponding six kinds of sensation (vedanà),
 and corresponding six kinds of perception (sa¤¤à). The Buddha explains:
 
Contact (phasso), bhikkhus, is the origin of perception's arising. 
And what, bhik​khus, are the different perceptions? 
One is perception of colour
(sa¤¤à råpesu), 
another is perception of sound
(sa¤¤à saddesu), 
another is perception of odour
(sa¤¤à gandhesu), 
another is perception of flavour
(sa¤¤à rasesu), 
another is perception of touch
(sa¤¤à phoññhabbesu), 
another is perception of other things
(sa¤¤à dhammesu).

Perception's function is to apprehend the object's sign (nimitta). The Buddha explains, for example, sight perception:
 
And why, bhikkhus, do you call it perception? 

It perceives, bhikkhus, therefore is it called perception. 





And what does it perceive? 
It perceives blue, it perceives yellow, it perceives red, it perceives white. 

Colour is colour-perception's sign, and there are six kinds of sign (nimitta):
 
1. colour sign
(råpa nimitta), 
2. sound sign
(sadda nimitta), 
3. odour sign
(gandha nimitta), 
4. taste sign
(rasa nimitta), 
5. touch sign
(phoññhabba nimitta), 
6. other things sign
(dhamma nimitta). 
When an eye-consciousness arises and ceases with a particular colour sign, it is followed by the arising of mind-consciousnesses that arise and cease with the same sign. The mind-consciousnesses `process' the sight further, grasp further signs (nimitta) and characteristics (bya¤jana), and that way we perceive the sight as a certain thing. 

Say we see a gleaming, silver Mercedes; it begins as the shades of bright grey that strike the eye. Then, as our eye wanders, further eye-consciousnesses arise that define the car's outline, parts etc. This takes place within less than a second, during which time several eye-consciousnesses have arisen and ceased, each followed by mind-conscious​nesses that have arisen and ceased, and have apprehended and `processed' the signs of wheels, bonnet, wind-screen, and driver and passenger, and we perceive and verbalize `car'. With the characteristic grille and the Mercedes star, we perceive and verbalize `Mercedes', and as we examine further, we perceive and verbalize: `Spanking new Mercedes, with the owner and his wife, rosewood dashboard and white leather upholstery.'T

Then why do we verbalize `car', and not `elephant'? Because convention has termed a grey object possessed of those particular signs `a car'. Convention has termed a grey object possessed of certain other signs `an elephant'. The terminology that comprises our language is namely no more than convention according to which a certain collection of signs, a certain perception, results in a certain term. The Buddha explains:
 
Resulting in terminology (vohàra-vepakka§), bhikkhus, is perception, I declare. 
As one perceives a thing, so one terms (voharati) it: `Thus I perceived.' 

A newborn baby who sees a Mercedes may not really perceive anything but colour: he has not learned to perceive further. As his faculties develop, however, as he gains more experience of things in the world, he may perceive a Mercedes as `a car'. And as his faculties develop even further, he may begin to see a Mercedes as an object for pleasant sensation: he may begin to see a Mercedes as a sensual object. The Venerable Mahàkaccàna explains how this takes place: 
What one perceives, one thinks about
(ya§ sa¤jànàti-vitak​keti). 
What one thinks about, that one diversifies
(ya§ vitakketi ta§ papa¤ceti).

Diversification (papa¤ca) is the process of processing the signs with relation to our experience and expectations. The Venerable Mahàkaccàna explains: 
With what one has diversified as cause, 

diversified perceptions and notions beset a man 


with respect to past, future and present sights cognizable by the eye.

One perception leads to the next; it is led by our intention, and our intention is led by our view: we see things the way we intend to see them. But it does not follow like that, neat and tidy, one by one: it is a flood of confusion, each confused perception, intention and view feeding another confused perception, intention and view.
The boy of a royal, noble or high-class family has lust only for the swanky sports model, because his experience of cars is such that he perceives the saloon-model to be a mere minister's or businessman's car. The upper-middle class boy's experience is such that the saloon model is a symbol of success, but only the latest model, whereas the lower middle-class boy's experience is such that he has lust also for the second-hand Mercedes. The boy in the slumsT has lust for any car, whereas the boy in the village in the back of beyondT has lust even for a motorbike, and the boy in the depths of the jungle has lust only for a swift canoe, because he does not even know what a car is: even if he did, it is of no value in his jungle world. Whatever the case may be, with the development of sensuality, there is lust. The Venerable Sàriputta explains:
 Lust is a maker of signs. And his teacher The Buddha explains:
 
Lustful intention (saïkappa-ràgo) is Man's sensuality; 
The beautiful things just stand there in the world. 

Lustful intention is why the Mercedes Benz company's order books are always full. But a Mercedes is not beautiful: no car is beautiful: the very idea is ridiculous. So why do we so often see fully grown men supposedly possessed of intelligence (certainly possessed of the vote), role modelsT for their children, slaver
 over a car? Because of the perversions (vipallàsà).
 The Buddha explains:
 
Four, bhikkhus, are these perversions of perception
(sa¤¤à vipallàsà) 

of thought
(citta vipallàsà) 

of view
(diññhi vipallàsà). 
What four? 
1. Impermanence (anicce) is permanence (niccanti). 
2. Suffering (dukkhe) is happiness (sukhanti). 
3. Non-self (anattani) is self (attàti). 
4. The unbeautiful (asubhe) is beautiful (subhanti). 

Our view determines our potential actions, the actions that we might do: our intention makes the potential dynamic, gives it power. The beautiful things just stand there, but we attend to them in a certain way, engage in a relationship with them, and that way get attached to them, invest them with the power to give us eternal life and happiness, with only beautiful perceptions, and, of course, powerful, happy, beautiful `ME'. That is our perverted perception, for the beautiful things do of themselves possess not even one such power: the beautiful things just stand there in the world, be they a beautiful being or a beautiful thing.

Attending to things in this perverted way is what The Buddha calls unwise attention (ayoniso manasikàra). Attending to the beautiful things with unwise attention is to attend to the beautiful sign (subha nimitta). When we attend to the beautiful sign, attend with sensual intention, sensual desire (kàma-cchando) arises and increases:
 
There is, bhikkhus, the beautiful sign. 
Frequently giving unwise attention to it 

is the nutriment for the arising of unarisen sensual desire, 


and for the increase and augmentation of arisen sensual desire.

The perversions, unwise attention and sensual intention are very easy for us to apprehend, for they are the nutriment of modern progress and development, of modern science, of modern government, of modern primary, secondary and tertiary
 education, and of the modern ministry for sensual propaganda,
 the media. What is perhaps unique in the modern world of this historical period is that all forces in modern society have as nutriment the same perverted per​ception, unwise attention, and sensual intention: that is why the dynamics of modern development are stupendous. 
We have invested full power in the media: they are run by commercial interests: sensual interests. Thus, a very important element of the modern newspaper is exciting full-colour photographs, and much sensually enticing propaganda (the politically correct term is `product information'). The magazine industry depends on sensual images, both in the articles and in full-page advertisements, and junk-mail has no other purpose in life. Even in this age of so-called equality, the chief lure
 remains the idolized female model, who like a prostitute exhibits her feminine signs for money: to arouse the male's lust for other, and the female's lust for self. And at our morning, noon, afternoon, evening, and night worship at the idiot-box,
 there is a flood of commercial icons, hymns, and incantations
 of sensual propaganda every so many minutes (the politically correct term is `product information'). The temples of modern society are the shopping malls, -centres and hypermarkets, the holy places are the fashionable shopping districts in the great cities of the world, and the religious devotion is lustful intention (the politically correct term is `freedom and prosperity'). 

Passionate shopping is one of the chief signs of the modern man and the pride and joy of his liberated woman, and at an increasingly early age their children. In the sensually most developed and developing societies, commercial interests have through the media successfully expanded their markets by developing objects of sensuality that are for children only: children's own clothes, food, music, literature, even language etc. The moral mandate for this is given by modern psychology, which pontificates against parents `foisting'
 their old-fashioned views on their children, and demands that children have freedom: their own `space'.
 The only thing modern children have been given, however, is an ever changing array of sensual objects with which to identify themselves (fashion), values dictated by the captains of industry (fads), and an accelerated and precocious
 desire for full sensual gratification: the scientific word for this is `youth culture', which has given rise to another scientific word, `generation gap'. But it is not a gap: it is a mirror. The only true difference between the modern adult and child, is that the child's sensual intention is fully developed many years before any means of livelihood is developed.Comment Hence, there has been a dramatic increase in criminal livelihood for children: they steal from their parents, steal from shops, and a growing problem is younger and younger schoolchildren who engage in prostitution. Murder, violence, even rape by children has also increased. Ultimately, of course, it is only a reflection of the values of the society they have been born into: sensual values that have been foisted upon them by modern parents, school, society and media. 

Women's so-called `liberation' from their `traditional' role of caring for their children to the modern role of not caring for their children, and the radical role of even killing their children has also been driven by one thing only: the dynamic of sensual intention. Sensual intention is both why the abortionist's unwanted pregnancy was obtained, and why it is unwanted. And because modern education merely reinforces these manifold sensual intentions (academia is no longer with the intention for wisdom, but with the intention for wealth), modern government is exercised by graduates with the same intention, and everyone hurtlesT blindly along towards misconduct in body, speech and mind: modern orthodoxy is blindness owing to unwise attention, perversion of perception, thought and view, and not surprising is it that all-outT confusion on all frontsT is the chief sign of modernity.

This blindness is, of course, only natural: also wild animals are blind in this way. Only once we have tamed and trained our wild and perverted perceptions, once we are enlightened, do we see things as they are. Until then, we do not see things as they for our view is naturally blocked, explains the Buddha, by a mountain. 
He explains it in connection with one Prince Jayasena.
 The prince had asked the novice Aciravata to explain how a bhikkhu attains the one-pointed concentration of jhàna. When the novice had explained, the prince got up and left, protesting that such a thing was impossible. Then the novice went and reported the matter to The Buddha, and The Buddha gave a simile. He explained that a wild but tameable animal may by taming become tame, whereas a wild but tamable animal that receives no taming cannot become tame: 
So too, Aggivessana, 
such as must be known through renunciation
(nekkhammena ¤àtabba§), 

seen through renunciation
(nekkhammena daññhabba§), 

attained through renunciation
(nekkhammena pattabba§), 

realized through renunciation
(nekkhammena sacchikàtabba§), 
that the Prince Jayasena, 
living in the midst of sensual pleasure
(kàma-majjhe vasanto), 
enjoying sensual pleasure
(kàme paribhu¤janto), 
being devoured by thoughts of sensual pleasure
(kàma-vitakkehi khajjam±no), 
being consumed by the fever of sensual pleasure
(kàma-pariëàhena parióayhamàno), 
bent on the search for sensual pleasure
(kàma-pariyesanàya ussuko), 

could know
(¤assati), 

see
(dakkhati) 

or realize it:
(sacchi) 



such a thing is impossible.

The prince's life was as is modern, `developed' life, the same as what The Buddha explains was his life as the bodhisatta Prince Siddhattha: a life governed by unwise attention, and sensual perception and intention, issuing in the ignoble sensual search. That is, the search for:
 
wife and children, men and women slaves, 

goats and sheep, fowl and pigs, 


elephants, cattle, horses and mares, gold and silver.


The Buddha gave yet another simile. He said it was just as if two friends went for a walk in the countryside, and came to a great mountain. Then one friend climbed up to the top of the mountain, and his friend below asked him what he could see, and he said: `Standing on top of this mountain, friend, I see lovely parks, lovely groves, lovely meadows, and lovelyponds.' And his friend at the bottom said: `It's impossible, friend, it cannot be.' Then the friend on top climbed down, took his friend by the arm, led him up to the top of the mountain, and asked him what he could see. His friend replied: `Standing on top of this mountain, friend, I see lovely parks, lovely groves, lovely meadows, and lovely ponds.' 
`Friend, just a little earlier we heard you say, ßIt's impossible.û' 
`It's because I was blocked by this high mountain, friend, that I did not see what was there to be seen.' If we stand before a high mountain, we cannot see what is on the other side, because our view is blocked. 

The Buddha explained further: 
So too, Aggivessana, 
Prince Jayasena is blocked, obstructed, and shut in by a yet greater mass than this: 
the mass of ignorance
(avijjà-khandha). 
Another way to say this is: the prince was blindfolded
 by Màra.

In The Buddha's simile, the friend at the bottom followed his friend to the top, and was then able to see what could be seen. In reality, the prince had left. Why did he leave? No time! Busy! Likewise, if we follow The Buddha to the top, we are then able to see the end of suffering as it can be seen, but if our intention is all the time sensual, we cannot renounce time for anything else. Our mountain of ignorance is mighty, and as The Buddha explained about the prince, so long as our intentions are sensual, we cannot even conceive of climbing to the top of the mountain.

It is owing to this mighty mountain that we on the one hand speak of the glorious present, what with modern science and development, and on the other hand refer to the glorious past, solemnly to declare: `Developing jhàna and attaining Nibbàna is in this day and age impossible. Just give dàna, and keep the five precepts.' `Even that can be impossible!' And then we sigh, `Sàdhu!' with relief, have made the almighty mountain of ignorance mightier, and again run on in blind pursuit of the beautiful things that they will give us the fivefold beautiful sensations. Sensation is the condition for craving, for clinging, for birth and for ageing and death: we run on in sa§sàra.

How to climb the mountain? The Buddha explained that the prince could not understand because what was to be understood requires renunciation (nekkhamma).
 And what is renunciation? Renunciation is giving up, forsaking, detachment. A very good example is the eight precepts, when we renounce the sensual pleasures of venery, alcohol, unnecessary food, music, dancing, self-adornment, and a luxurious bed. But try suggesting to someone that they renounce these pleasures: their face goes dark, as if they had been diagnosed with a fatal disease, and they stammer protests. That is, in fact, a symptom of the most fatal disease of all: sensuality. `Can't let go! Even for a day!' Our common perception is that renunciation equals self-mortification, that the eightfold Uposatha is a day of fasting and torture.

Bhikkhus observe not only the eight precepts, they observe hundreds and hundreds of precepts, and not only once in a blue moon, but every single day and night of their entire life. Has The Buddha then laid down precepts of self-mortification for bhikkhus, even though He in His very first teaching says self-mortification is without purpose?
 To think so is to fail to understand why The Buddha established a Saïgha, for the precepts have nothing at all to do with self-mortification: every single precept laid down by The Buddha for the bhikkhus to observe is a compulsory training towards wise attention (yoniso manasikàra), towards renunciative intention.

It is significant that the word Vinaya means specifically `abolishing/destruction/removal/giving up/for​saking'. The Buddha explains to the general Sãha:

Indeed I, Sãha, a forsaking Dhamma teach
(vinayàya Dhamma§ desemi), 
of lust, of hatred, of delusion
(ràgassa, dosassa, mohassa); 
manifold evil unwholesome things a forsaking Dhamma I teach 

(pàpakàna§ akusalàna§ dhammàna§ vinayàya dhamma§ desemi).

That is why when we as bhikkhus do not observe the Vinaya, we may observe our mind and know and see that it is because of sensual intention: the opposite of the renunciative intention, the opposite of The Buddha's Dhamma for bhikkhus. To a village-headman, The Buddha explains the sensual intention of a bhikkhu who accepts, possesses and uses money:

For whomever gold and silver
 are proper, headman, 
the five strands of sensuality are also proper. 
And for whomever the five strands of sensuality are proper, 
you may be sure that he is possessed of
Dhamma that is not of ascetics
(assamaõadhamma), 
Dhamma that is not of sons of the Sakyan
(asakyaputtiyadhamma).
 

How then to train oneself towards the renunciative intention, towards wise attention? The Buddha explains:
 
Bhikkhus, a well-taught noble disciple,  

does not attend to those things unfit for attention, 


and he attends to those things fit for attention.

Does this mean that we simply cover our eyes to the world? Like the three monkeys: no see, no hear, no speak? Like the newborn baby? To do that is to put yet a blindfold on the blindfold that is already there. The beautiful things in the world are namely not in themselves beautiful: they are beautiful only because we grasp the beautiful signs. Thus, a sensual perception (sign) is unfit for attention for it gives rise to lust. The Buddha explains to a bhikkhu Udàyin: 
Now, Udàyin, 
the happiness and joy that arise dependent on these five cords of sensual pleasure 

are called sensual happiness
(kàma-sukha§). 
Do not pursue it
(na àsevitabba§), 
do not develop it
(na bhàvetabba§), 
do not cultivate it
(na bahulàkà​tab​ba§): 
fear this kind of happiness, I declare
(bhàyitabba§ etassa sukhassa). 

The things not to be feared are perceptions (signs) that do not give rise to lust. But can we decide our perception? Yes, that is The Buddha's path: the path of Right View and Right Intention. By keeping the Dhamma in mind, we replace our sensual perception with a renunciative one. Sensual perception is natural to the untamed mind; renunciative perception comes through training the mind, so it is tame. The Buddha explains:
 
One's perceptions arise and cease owing to a cause and conditions. 

Some perceptions arise through training, some pass away through training.
	Break
	Resume with summary.


The Buddha explains that by training, we apply wise attention (yoniso manasikàra), reflecting wisely (pañisaïkhà yoniso), and restrain our eye, ear, nose, tongue, body, and mind:
 
On seeing a sight, he does not grasp at its signs and features. 
Since, if he left the eye-faculty unguarded, 

evil unwholesome states of covetousness and grief [lust and hatred],

evil unwholesome states might assail him 

This means, that in order to prevent lust from arising, we no longer pay unwise attention to things, but pay wise attention (yoniso manasikàra): we replace our perverted perception with a perception that accords with reality. Thus, if it is a beautiful animate thing, a being, we replace the beautiful sign with the unbeautiful sign:
 
There is, bhikkhus, the unbeautiful sign
(asubha nimitta). 
Frequently giving wise attention
(yoniso manasikàra) 
to it is the denourishment that prevents unarisen sensual desire from arising 


and arisen sensual desire from increase and augmentation.

The unbeautiful sign in a being is the thirty-two parts of the body: head-hairs, body hairs, nails, skin, teeth, bones, flesh, etc. For example, if we get incredibly excited about our darling grandson, we simply change our perception from: `My gorgeous little grandson' to single hairs emerging like worms out of a greasy scalp, two eyeballs rolling in their own slime, a thin layer of skin covering flesh that is red and wet with blood, stinking excrement steaming in the large intestine, and urine in the bladder, a host of worms etc. That is seeing our darling grandson's body as it really is; it is a sight that does not sustain lust. Then do we see him clearer, and are more useful as a grandparent: a blind grandparent can never be of much use, for they have aged in vain.
 The same principle applies for any other passionately loved one. 

We may also recollect what The Buddha words to the Venerable Nàgita regarding attachment to loved ones:
 
With love, for sure, Nàgita, the arising of change and alteration [sickness and death] 
gives rise to sorrow, lamentation, pain, grief and despair: such is the issue of it.
 
If we have lust for a beautiful inanimate object, say a gleaming silver Mercedes, we can do the same kind of thing, and attend to four rubber tyres, the engine, the silver paint, strips and sheets of metal etc., and attend to the impermanence of the Mercedes, perhaps see it smashed as in an accident, or rusted in a car-dump. That is seeing the Mercedes as it really is, a sight that does not sustain lust: we become sober, and do not covet the the beautiful Mercedes. With food, we may reflect on all the trouble taken to be able to get it, to prepare it, and then the speed with which it becomes disgusting.
Take a mouthful of the darling red-prawn durian, chew, and then spit it out on the plate, and see how much lust arises upon seeing it after only seconds in the darling mouth. And also recollect The Buddha's words to the Venerable Nàgita regarding food: 
Having taken food and drink, eaten and relished, for sure, Nàgita, 



there is urine and excrement: such is the issue of it.


The Buddha explains also that we with wise attention reflect on the four requisites: clothes, food, dwelling and medicine. Clothes are for protection and pudency, food is for nourishment, the dwelling is for protection and comfort, and medicine is for sickness. Hence, if we go to the shopping mall it is to buy something we need. All the flashy signs telling us to buy this, that and the other unnecessary thing, we attend to as sounds and colour, with the thought: `No need!' If all the people in all the world thought like this, all wars would stop immediately, on an international, national, local and personal level. Just look at the extra things that we with the eight precepts have renounced: do we need the third and fourth meal of the day? Does a woman need to adopt the signs of a prostitute? Does a man need to adopt the signs of a playboy? Do we need to listen to signs of love? Do we need to see the signs of who won the World Cup in football, and how? Do we need to see the sign of the prime-minister of Mexico? In Malaysia? The umpteenth peace-accord in the Middle East? Do we need the sign of a luxurious bed that even modern medicine says is bad for one's back? No. All we need to do is fear those things. If we want happiness, we leave politics to politicians, songs to singers, and sports to sportsmen.

The Buddha explains also that we with wise attention avoid things that will get us into trouble: a dangerous animal, a cliff, unsuitable place (e.g. a casino), bad friends etc. The Buddha does not teach us to be bold and heroic, for that is dangerous, we might get hurt or die, and then what? If we are crippled as well as blind, we cannot climb the mountain.  

Then the Buddha explains also that we with wise attention replace wrong intention (micchà saïkappa) (sensual-, ill-, and harmful intention) with Right Intention (Sammà Saïkappa) (renunciative-, good-, and harmless intention). 

Now, with a mind uninterested in the beautiful things in the world, we may move up the mountain: 

Here, Udàyin, quite secluded from sensual pleasures
(vivicceva kàmehi), 
secluded from unwholesome states
(vivicca akusalehi dhammehi), 
a bhikkhu with applied thought
(sa-vitakka§), 

with sustained thought
(sa-vicàra§), 

 and seclusion-born joy and happiness
(viveka-ja§ pãti-sukha§) 

enters and abides in the first jhàna
(pañhama§ jhàna§).

With the first jhàna, gross sensual perception (kàma-sa¤¤à) has been renounced for the single, steady mental, counterpart sign (pañibhàga nimitta) of our meditation subject with the first jhàna's true but subtle perception of seclusion-born joy and happiness; which we renounce for the second jhàna's true but subtle perception of concentration-born happiness; which we renounce for the third jhàna's true but subtle perception of equanimity and happiness; which we renounce for the fourth jhàna's true but subtle perception of pure equanimity.
 These perceptions of the four jhànas arise through training, and as we renounce the subtle for the more subtle, they pass away through training. The four jhànas are the eighth factor of the path: concentration. The Buddha says of the bhikkhu in jhàna:
 
This bhikkhu is said to have blindfolded Màra.
The Buddha explains the happiness of having blindfolded Màra with jhàna. The Buddha explains it to the Venerable Udàyin:
 
This is called the happiness of renunciation
(nekkhamma-sukha§), 

the happiness of seclusion
(pa-viveka-sukha§), 

the happiness of peace
(upasama-sukha§), 

the happiness of enlightenment
(sambodhi-sukha§). 

`Pursue it
(àsevitabba§), 

develop it
(bhàvetabba§), 

cultivate it
(bahulãkàtabba§), 


do not fear this kind of happiness (na bhàyitabba§), I declare.
 

Developing this happiness we alight upon the top of the mountain, and we know and see, perceive and are conscious of the ultimate renunciation, the Signless: Nibbàna.
The Buddha explains: 
1. He attends wisely: `This is suffering'; 
2. he attends wisely: `This is the origin of suffering'; 
3. he attends wisely: `This is the cessation of suffering'; 
4. he attends wisely: `This is the way leading to the cessation of suffering.'

We have entered the stream, and are on our way to to arahantship. The Buddha explains the arahant:
 
Having fully understood everything, he sees all signs differently. 

The Buddha explains the arahant further:
Lustful intention is Man's sensuality; 
Sensuality is not the beautiful things in the world. 
Lustful intention is Man's sensuality; 
The beautiful things just stand there in the world. 
But the wise get rid of desire therein.
(Saïkapparàgo purisassa kàmo, 
nete kàmà yàni citràni loke. 
saïkapparàgo purisassa kàmo, 
tiññhanti citràni tatheva loke;
athettha dhãrà vinayanti chandan'ti
Thank you.
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� intention please see above, footnote__, p.__.


� thought Thinking as a process or a faculty, a conception or conclusion or intention or mental image formed in the process, a notion that is or may be meditated upon or that occupies the mind (POD)


� M.III.ii.7 `Mahà Cattàrãsaka Sutta' (`Great Forty Sutta')


� M.II.ii.4 `Mahà Màlunkyaputta Sutta' (Màlunkyaputta is the name of a bhikkhu whose misunderstanding The Buddha corrects with this sutta.)


� ibid.


� M.I.iv.8 `Mahà Taõhà Saïkhaya Sutta' (`Great Destruction of Craving Sutta')


� These two poles are also frequently referrred to as also covetousness and grief for the world. Please see, for example, quotation above, p.__.


� M.I.ii.8 `Madhu-piõóika Sutta' (`Sweet Ball Sutta')


� The Venerable Sàriputta explains: Sensation, perception and consciousness, friend: these things are conjoined, not disjoined, and it is impossible to separate each of these things from the others in order to describe the difference between them. For what one senses, that one perceives, and what one perceives that one is conscious of.  (M.I.v.3 `Mahà Vedalla Sutta' (`Great Questions-and-Answers Sutta'), quoted also above, p.__)


� The Buddha explains (S.II.I.i.2 `Vibhaïga Sutta' (`Analysis Sutta')): There are these six kinds of sensation: [1] eye-contact sensation (cakkhusamphassajà vedanà), [2] ear-contact sensation (sotasamphassajà vedanà), [3] nose-contact sensation (ghànasamphassajà vedanà), [4] tongue-contact sensation (jivhàsamphassajà vedanà), [5] body-contact sensation (kàyasamphassajà vedanà), [6] mind contact sensation (manosamphassajà vedanà).


� S.III.I.II.i.4 ` Upàdàna-paripavatta Sutta' (`Clinging-Phases Sutta')


� S.III.I.II.iii.7 `Khajjanãya Sutta' (`Being Devoured Sutta')


� M.III.iv.8 `Uddesa Vibhaïga Sutta' (`Explanatory Analysis Sutta')


�  A.VI.II.vi.9 `Nibbedhika Sutta' (`Penetrating Sutta')


� M.I.v.3 `Mahà-Vedalla Sutta' (`Great Questions&Answers Sutta')


� A.VI.II.vi.9 `Nibbedhika Sutta' (`Penetrating Sutta')


T role model a role model is someone you admire and try to imitate. ( Five out of tne top role models for British teenagers are black. (CCED)


� slaver (over something) let saliva run out of one's mouth; drool: slavering over a plate of spaghetti.(over somebody/something) show great eagerness, desire, etc.: Stop slavering over that baby! o The dealer was slavering over some precious stones.(OALD)


� perverse `blindly or unaccountably wrong.' (POD) `turned aside from right or truth perversion the act of perverting: condition of being perverted: a diverting from the true object: a turning from the right or true: a distortion [Lpfx. per-, wrongly, vertÕre, to turn.]' (CTCD) `Her account was a perversion of the truth.' (OALD)


� A.IV.I.v.9 `Vipallàsa Sutta' (`Perversions Sutta') 


� S.V.II.vi.1 `âhàra Sutta' (`Nutriment Sutta')


� tertiary education education at university or college level. [Brit.] ( institutions of tertiary education.Selby Tertiary College. (CCED)


� propaganda information, often inaccurate information, which a political organization publishes or broadcasts in order to influence people. ( The Front adopted an aggressive propaganda campaign against its rivals. anti-European propaganda movies. (CCED) a congregation of the Roman Catholic Church, founded 1622, charged with the spreading of Catholicism (d¹ propàgandà fid¹, `concerning the faith to be propagated') (CTCD)


� lure an attractive quality that something has, or something that you find attractive. ( The excitement of hunting big game [killing elephants, buffalo and other large and innocent animals] has been a lure to Europeans for 200 years The lure of rural life is proving as strong as ever. (CCED)


� idiot-box the television [mainly BRIT/boob tube AM] ( The original script was written with the idiot box in mind. (CCED)


� icon sacred painting, mosaic hymn Song of praise, esp. to God as sung in religious service incantation magical formula, spell, charm (POD) icon(ic)The ads helped Nike to achieve iconic status. incantation a series of words that a person says or sings as a magic spell. ( huddled shapes whispering strange prayers and incantations. (CCED) 


� foist If you say that someone foists something on you, or foists it upon you, you dislike the way that they force you to listen to it or experience it. ( I don't see my role as foisting my beliefs on them What this amounts to is foisting upon women the responsibility for reducing `the opportunities for crime' by changing their behaviour. (CCED) He said that parents should not try to foist their values on their children. (CIDE)


� `space' If you give someone space to think about something or to develop as a person, you allow them the time and freedom to this. ( You need space to think everything over We will give each other space to develop. (CCED)


� precocious A precocious child is very clever, mature, or good at something, often in a way that you usually only expect to find in an adult. ( Margaret was always a precocious child She burst on to the world tennis scene as a precocious 14-year old (CCED)


Comment Here, the author pointed out that when parents criticize their children's `modern' conduct, they forget that the deterioration of values that has taken place has done so with the democratic mandate of the parents' generation. The children neither invented TV-, consumer- or youth-culture: they have inherited it. For example, children become TV-addicts only so long as there is a TV in the house, and their parents watch it: watching the news and sports is namely no more useful or important than watching cartoons or soap-operas.


� M.III.iii.5 `Danta-Bhåmi Sutta' (`The Grade of the Tamed Sutta')


� M.I.iii.6 `Ariyapariyesanà Sutta' (`Noble Search Sutta')


� The Buddha explains: In dependence on sensual perception, there arises sensual intention (kàma-saïkappo); in dependence on sensual intention there arises sensual desire (kàma-cchando); in dependence on sensual desire, there arises sensual passion (kàma-pariëàho); in dependence on sensual passion, there arises a sensual search (kàma-pariyesanà). (S.II.III.ii.2 ` Sa-nidàna Sutta' (`With a Cause Sutta'))


� blindfolded A blindfold is a strip of cloth that is tied over someone's eyes so they cannot see. If you blindfold someone, you tie a blindfold over their eyes. ( His abductors blindfolded him and drove him to a flat in southern Beirut The report says prisoners were often kept blindfolded. (CCED)


� renunciation renounce `withdraw from, discontinue, forsake, (renounce all thought of, design, attempt, son &c., friend, friendship; renounce the world, abandon society or temporal affairs) [re- <prefix in Latin words meaning here `back (recede) away (relegate)', Latin nuntio announce]' (POD) `give up (esp a habit) voluntarily; abandon: renounce strong drink, cigarettes, dangerous driving  o They've renounced their old criminal way of life o I soon renounced all thoughts of getting home before dark.' (OALD)  


� For The Buddha's explanation of the uselessness of self-mortification, please see quotation above, p.__.


� Vin.Mv.vi `Sãha Senàpati Vatthu' (`General Sãha Case')


� S.IV.viii.10 (`Maõicåëaka Sutta')


� The Pàëi Texts explain gold and silver. The explanation of the tenth precept for novices is the same for bhikkhus: Gold (jàtaråpa) is the noble metal, and silver (rajata) is a kahàpaõa [something like a shilling or a penny], or it can also be a metal màsaka [something like a penny or less] or a wooden màsaka or a clay màsaka, and so on, of any kind as employed in commerce anywhere.Accepting (pañiggahana) is the acceptance of it in any manner; and that is not allowed in any sense. (KhA.ii.47 (&63) `Dasasikkhàpada§' (`The Ten Training Precepts')) The Buddha's rule in the Vinaya: Should any bhikkhu obtain, or have [someone else] obtain or keep or consent to gold or silver, there is [an offence] of expiation with forfeiture. The Buddha's analysis of gold and silver says: Gold means it is called the colour of the Teacher [The Buddha had a golden complexion.] Silver means the kahàpaõa, the màsaka of copper, the màsaka of wood, the màsaka of lac, used in business. (Vin.Nis.Pàc.ii.8) � REF X_Gold_and_Silver_is_Money_Analysis \h � \* MERGEFORMAT �


� The Buddha explains this as also not a bhikkhu's own resort but the domain of others. Please see quotation below, p.� PAGEREF XI_5_Strands_Sensuality_Not_B_Resort \h ��113�.


� M.I.i.2 `Sabb-âsava Sutta' (`All the Taints Sutta')


� D.i.9 `Poññhapàda Sutta' (`Poññhapàda is the wanderer to whom The Buddha gives this explanation.)


� e.g. D.i.2 `Sama¤¤a Phala Sutta' (`Asceticism Fruit Sutta')


� S.V.II.i.2 `Kàya Sutta' (`Body Sutta')


�  The Buddha explains: The man of little learning ages like an ox. His flesh grows; his wisdom does not grow. (Dhp.xi.7 `Jarà Vagga' (`Ageing Chapter'))


� A.V.I.iii.10 `Nàgita Sutta' (Nàgita is the bhikkhu to whom The Buddha speaks.)


� The Buddha was here referring to the Venerable Nàgita's interest in The Buddha and Saïgha's cultivating patrons, receiving honour, and large offerings by many patrons of much and good food. Please see further below, footnote � NOTEREF _Ref44862956 \h ��1�, p.� PAGEREF _Ref44862976 \h ��9�.


� Seclusion-born-subtle-true-perception (viveka-ja-pãti-sukha-sukhuma-sacca-sa¤¤à); Concentration-born-subtle-true-perception (samàdhi-ja-pãti-sukha-sukhuma-sacca-sa¤¤à); equanimity-subtle-true-perception (upekkhà-sukha-sukhuma-sacca-sa¤¤à); not-pain-nor-happiness-subtle-true perception (a-dukkha-ma-sukha-sukhuma-sacca-sa¤¤à). For The Buddha's explanation of the jhànas as the replacement of each of these perception with the next subtler (yet true) perception, that one is conscious of, please see D.i.9 `Poññhapàda Sutta' (`Poññhapàda is the wanderer to whom The Buddha gives this explanation.)


� M.I.iii.5 `Nivàpa Sutta' (`Bait Sutta')


� M.II.ii.6 `Lañukikopama Sutta' (`Quail Simile Sutta')


� In His explanation to the Venerable Nàgita (above, p.� REF XVI_Nàgita_honour_good_food_etc \h ��� PAGEREF XVI_Nàgita_honour_good_food_etc \h ��7�), The Buddha said: I have nothing to do with honour, Nàgita, nor has honour anything to do with me. Whosoever cannot obtain at will, easily and without difficulty this happiness of renunciation, this happiness of seclusion, this happiness of peace and this happiness of enlightenment, which I can obtain at will, easily and without difficulty, let him enjoy that dungy happiness, that slothful happiness, that happiness gotten of gains, favour and fame.


� S.IV.II.iii.7 `Dutiya Avijjà Pahàna Sutta' (`Second Ignorance Abandonment Sutta')


� For another discussion of perverted perception, and the automatic renunciation that comes with the attainment of jhàna and Nibbàna, please see above `Scratch, Scratch, Scratch', p.__.








T This is an allusion to the English saying: `Beauty is in the eye of the beholder', which is the subject of this Dhamma talk. Adg thinks it is perhaps Shakespeare, but maybe not. Shakespeare does, however, say: `What's in a name? A rose by any other name smells just as sweet,' which is also discussed in this talk.


T This is taught by one famous teacher Krishnamurti, and by a famous mahàthero, the Venerable Ajahn Sumedho.: also by the American/European poets of the romantic school in the nineteenth century.


T bonnet the lid on the motor, which we lift up when we want to look at the engine (in American English, it is hood).  windscreen the `front window' of the car. (in American English it is windshield.) grille the large square metal net at the front of the car, upon which the Mercedes star is positioned (maybe new Mercedes' do not have it anymore?) spanking new very new rosewood precious wood used in luxury cars dashboard the board behind the steering wheel with the speedometer, clock, petrol gauge etc. upholstery the filling and covering of the seats.


T slums the district in a city where very poor people live, with very bad housing, sometimes only shacks made of bits of wood and plastic etc.


T the back of beyond a place in the countryside far from town or city 


T hurtle If someone or something hurtles somewhere, they move there very quickly, often in a rough or violent way. ( A pretty young girl came hurtling down the stairs. (CCED)


T all-out You use all-out to describe actions that are carried out in a very energetic and determined way, using all the resources available. ( He launched an all-out attack on his critics. an all-out effort to bring the fire under control. (CCED)


T on all fronts  if you say that somethinjg is happening on a particular front, you mean that it is happening with regard to a particular situation or field of activity. ( research across a wide academic front We're moving forward on a variety of fronts. (CCED)





