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knowl​edge. Thus, the first knowledge [No. 29] belongs to the knowledge of the discrimination of dhammas [No. 26] and the second [No. 30] to the knowledge of the discrimination of attha (meaning) [No. 26].' (PsA 25)

Accordingly, a Noble One `who wishes to spend his time with the insight-abiding [No. 29] he spends it so. He who wishes to spend his time with the Fruition-attainment [No. 30] proceeds successively from insight- to insight-knowledge and attains it. He who wishes to spend his time with both [No. 31] he spends it so. Hence it becomes threefold knowledge according to their personal wish (puggal'àdhippàya).' 

                                                                                               (PsA 213)   
47. I.e. `the different insight-abidings (nànà-vipassanà-vihàra) through the contemplation of impermanence, etc.' (PsA 25)

There are three kinds of insight-abiding: Animitta (singless), Appaõihita (desireless) and Su¤¤atà (void).

Animitta (singless): `When the meditator sees clearly the sign [of formations, see n. 23] as fearful and sees [with insight knowledge] their fall (vaya, i.e. their dissolution (bhaïga)) each time he applies [his knowledge to formations] because he is resolved upon the signless (animitte, i.e. Nibbàna, which is the opposite of the sign of formations), this is the signless abiding [of insight].' (Ps i.91; PsA 212f)

`By this abiding the Contemplation of Dissolution [see No. 7] is established. This contemplation establishes the contemplation of impermanence and because impermanence is suffering, it establishes the contemplation of suffering and because suffering is not-self, it establishes the contemplation of not-self. Thus there are three contemplations here that are explained. This abiding is therefore the abiding in these three insights due to seeing the sign of formations as fearful.'

 (PsA 213)

Appaõihita (desireless): `When sees clearly as fearful the desire (paõidhi, i.e. craving (taïhà) for formations) and sees [with insight knowledge] their fall (vaya, i.e. their dissolution (bhaïga)) each time he applies [his knowledge to formations] because he is resolved upon the desireless (appaõihite, i.e. Nibbàna, which is the opposite of craving (taïhà), this is the desireless abiding [of insight].' 

(Ps i.91; PsA 212f)

Su¤¤atà (void): `When sees clearly as fearful the adherence (to formations as self) and sees [with insight knowledge] their fall (vaya) each time he applies [his knowledge to formations] because he is resolved upon the voidness (su¤¤atà, i.e. Nibbàna, which is void of self), this is the void abiding [of insight].' (Ps i.91; PsA 213)

48. Vipassanà-vihàra-sabhàve. (PsA 25)







[30. Attainments (samàpatti)]

Samàpatti-nànatte pa¤¤à samàpattaññhe ¤àõaü.

The wisdom gained by discerning the diversity of [Fruition] attainments49 is knowledge of the nature of [Fruition] attainments.
49. I.e. `the different Fruition attainments (nànà-phala-samàpatti) according to the signless, etc. attainments.' (PsA 25)

There are three kinds of Fruition attainment: Animitta (singless), Appaõihita (desireless) and Su¤¤atà (void).

Animitta (singless): `When the meditator sees clearly the sign [of formations] as fearful, he looks on their continuity (pavatti [of the karma​-result]) with equanimity [No. 9], then he adverts [his mind with the adverting mind-moment, see Fig. 1] to the cessation, Nibbàna, the signless, and attains [the Fruition] because he is resolved upon the signless. This is the signless attainment.'(Ps i.91; PsA 213)

The other two Fruition attainments should be understood in a similar way, that is, instead of adverting his mind to the signless, he adverts it to the desireless or void. (See Ps i.91) Moreover, `by attainment are meant here the supramundane mind-moments and mental factors (citta-cetasikas).' (PsA 25)

Thus, once `the knowledge of Fruition [No. 12] has occurred, it may during the practice of insight still recur innumerable times till the attainment of the next higher Path. If thus repeated, it is called Fruition Attainment (phala-samàpatti), and it is the absorption in the cessation in which the Noble Fruition consists. ... All Noble Ones attain it and each their own Fruition. They attain it for the purpose of abiding in bliss here and now ... after they decide on the duration they attain it whenever they choose.

Its attainment comes about for two reasons: with not bringing to mind any object other than Nibbàna, and with bringing Nibbàna to mind according as it is said “Friend, there are two conditions for the attainment of the signless mind-deliverance (animitta-ceto-vimutti); they are the non-bringing to mind of all signs, and bringing to mind of the signless element (animitta-dhàtu, i.e. Nibbàna): (M i.296).”
Now the process of attaining it is as follows: the Noble disciple should go into solitary retreat and see formations with insight according to rise and fall (udaya-bbaya, No. 6), and so on. When that insight has progressed [as far as Conformity Knowledge (anuloma-¤àõa)], then comes Change-of-Lineage Knowledge (gotrabhå-¤àõa, No.10) with formations as its object (saïkhàr' àrammana). And immeditely next to it the mind (citta) becomes absorbed in cessation with the Fruition-attainment. And here it is only Fruition, not Path, that arises even in a Noble learner (sekha), because his tendency is to Fruition attainment.'

(Vism 699f)    
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