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Dukkha-nirodhe ¤àõaü.
Knowledge of suffering's cessation.

Dukkha-nirodha-gàminiyà pañipadàya ¤àõaü.
Knowledge of the way leading to the cessation of suffering.123
122. `These four knowledges [Nos. 60-63] are shown next to the Four Truths [Nos. 56-59] in order to point out each of the four truths separately and according to the reviewing (paccavekkhaõa) by him who developed the path, or according to hearsay (anussava) by him who did not develop it.' (PsA 38)

`For knowledge of the truths is twofold, namely, knowledge as appropriate understanding (anubodha-¤àõa), and knowledge as penetration (pañivedha-¤àõa: cf. S v.431f). Herein, knowledge as appropriate understanding is mundane and occurs through hearsay, etc., about the cessation (nirodha) and the path (magga). Knowledge consisting in penetration, which is supramundane, pentrates the four truths as its function by making cessation its object according as it is said [by The Buddha], “He who sees suffering sees also its origin, its cessation, and also the way leading to its cessation: S v.437), and it should be repeated thus of all [four truths].

When this knowledge is mundane, then, occurring as the overcoming of obsessions (pariyuññhàna), the knowledge of suffering therein forestalls the [false] view of personality (sakkàya-diññhi); the knowledge of origin forestalls the annihilation view (uccheda-diññhi); the knowledge of cessation forestalls the eternity view (sassata-diññhi); the knowledge of the path forestalls the moral-inefficacy-of-action view (akiriya-diññhi). Or alternatively the knowledge of suffering forestalls wrong theories of effect, in other words, [seeing] lastingness, beauty, pleasure, and self, in the aggregates, which are devoid of lastingness, beauty, pleasure, and self; and the knowledge of origin forestalls wrong theories of cause that occur as finding a reason where there is none, such as “The world occurs owing to an Overlord, a Basic Principle, Time, Nature”, etc.; the knowledge of cessation forestalls such wrong theories of cessation as taking final release to be in the immaterial world, in a World Apex, etc.; and the knowledge of the path forestalls wrong theories of means that occur by taking to be the way of purification what is not the way of purification and constists in devotion to indulgence in the pleasures of sense-desire and in self-mortification. Hence it is said:

As long as a man is vague about the world,

About its origin, about its ceasing,

About the means that lead to its cessation,

So long he cannot recognize the truths.' (Vism 510)


[I. Supramundane Knowledge

64-67. The Discriminations (pañisambhidà)]123

64. Attha-pañisambhide ¤àõaü.
Knowledge of discrimination of meaning.

65. Dhamma-pañisambhide ¤àõaü.
Knowledge of discrimination of phenomena.

66. Nirutti-pañisambhide ¤àõaü.

Knowledge of discrimination of linguistic expression.

67. Pañibhàna-pañisambhide ¤àõaü.
Knowledge of discrimination by perspicacity. 
123. `The Four Discriminative Knowledges are shown here again [cf. Nos. 25-28] in order to point out that these occur by the very power of the Noble Path to all Noble persons (ariya-puggala). These are thus shown here plain without any analysis as being common (sàdharaõa) to all Noble persons. They are also shown in order to point out their special meaning in the context of the preceeding Four Noble Truths [Nos. 60-63]. Thus discrimination of meaning (attha) is the knowledge that has suffering and cessation as its objects [cf. n. 45 (Vibhaïga-ppakaraõa) where attha has the special meaning of `effect of a cause'].

Discrimination of phenomena (dhamma) is the knowledge that has the origin and the Path as its objects. Discrimination of linguistic expression is the knowledge of expression of the meaning (attha) and the phenomena (dhamma); and discrimination by perspicacity is the knowledge of the kinds of knowledge (¤àõesu ¤àõaü).' (PsA 39)


[68-73. Six Knowledges Not Shared by Disciples (cha asadhàraõa-¤àõa) 124
68. Penetration of Others' Spiritual Faculties (indriya-paropariyatta)]

Indriya-paro-pariyatte ¤àõaü.
Knowledge of penetration of the high or low spiritual faculties125 [of beings].

124. `Having shown successively the sixty-seven kinds of knowledge shared by Buddhas and disciples alike, in order to point out now the extraordinary (àveõikà) knowledges of The Buddhas that are not shared by disciples, these six kinds of knowledge [Nos. 68-73] are here specified.' (PsA 39)

These six kinds of knowledge are outside the range of any but a Buddha. Besides other abilities, these six kinds of knowledge gave The Buddha the ability to find suitable meditation subjects for everybody without  error (SnA i.18),  since He could  see  their  spiritual  faculties, 
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