The Great Vehicle to Enlightenment (3)


Namo tassa bhagavato arahato sammasambuddhassa

The Great Vehicle to Enlightenment

(Mahabodhiyana)

What Are the Factors That Defile the Perfections?

To the question, ‘What are the factors that defile the perfections?’, the answer in general is: regarding the perfections as ‘I’, ‘mine’, ‘myself’ through craving, conceit and wrong view is the cause of defilement of the perfections.

The precise answer, however, in each particular case is as follows:

(1) Thinking to discriminate between gifts and between their recipients causes defilement of the perfection of giving. The bodhisatta who is fulfilling the perfection of giving should give away without discrimination whatever gifts he has in hand to whoever has come to seek. He should not think about the quality of the gift as ‘This is too bad to offer; this is too good to donate’; nor should he think about the recipient as ‘This man is an immoral person; I cannot give it to him.’ Such discriminating thoughts make the perfection of giving impure.

(2) Thinking to discriminate between beings and between occasions causes defilement of the perfection of virtue. The perfection of virtue should be fulfilled regardless of beings and occasion, without having the following ideas: ‘I shall refrain from killing only such and such creature; I shall not refrain from killing others. I shall observe precepts only on such and such an occasion, not on other occasions.’ Thinking discriminatingly thus will make the perfection of virtue impure.

(3) Thinking that the two kinds of sensuality and three realms of existence to be pleasant, and thinking that the cessation of sensuality and existence to be unpleasant are the causes of defilement of the perfection of renunciation.

(4) Wrong thought of ‘I’ or ‘mine’ is the cause of the defilement of the perfection of wisdom.

(5) Sluggish thoughts which encourage sloth and torpor and restlessness are the cause of defilement of the perfection of energy.

(6) Thoughts discriminating between oneself and others as my men and their men are the cause of defilement of the perfection of patience.

(7) Avowing to have seen, heard, touched and known what was not seen, heard, touched and known; and avowing not to have seen, heard, touched and known what was seen, heard, touched and known are the cause of defilement of the perfection of truthfulness.

(8) Thinking that the requisites of enlightenment, namely, perfection, caga and cariya are disadvantageous and that their opposites are advantageous form the cause of defilement of the perfection of determination.

(9) Thinking as to who is one’s benefector and who is not is the cause of defilement of the perfection of loving-kindness.

(10) Discriminating between desirable sense objects from undesirable ones that are encountered is the cause of defilement of the perfection of equanimity.

What Are the Factors That Purify the Perfections?

To the question ‘What are the factors that purify the perfections?’, the answer is: not being destroyed of spoilt by craving, conceit and wrong view, and not having thoughts of discrimination between gifts and between their recipients form the cause of purification of the perfections.

It is true that the perfections are pure only when they are not tainted by defilements such as craving, conceit, wrong view, etc. and are devoid of discriminating thoughts of the quality of gifts and recipients.

As for the other nine perfections, they should be understood in the same way.

What Are the Factors That Oppose the Perfections?

To the question ‘What are the factors that oppose the perfections?’, the answer is: when considered in general all the defiling factors and all the demeritorious factors are the opposites of the perfections.

When considered in detail, craving for the object to be offered, and stinginess are the opposites of the perfection of giving. Physical, verbal and mental wrong doings are the opposites of the perfection of virtue. Taking delight in sense objects, sense pleasures and existence is the opposite of the perfection of renunciation. Extreme delusion is the opposite of the perfection of wisdom. The eight occasions of indolence are the opposites of the perfection of energy. Intolerance, through greed or dislike, of desirable and undesirable objects is the opposite of the perfection of patience. Not bringing out the real nature as it truly exists is the opposite of the perfection of truthfulness. Inability to overcome the dhammas which are opposed to the perfections is the opposite of the perfection of determination. The nine forms of developing hatred are the opposite of the perfection of loving-kindness. Not viewing with the feeling of neutrality when encountering desirable or undesirable objects is the opposite of the perfection of equanimity.

What is the Detailed Method of Practising the Perfections?

To the question, ‘How are the perfections fulfilled? How do the bodhisattas practise the perfections?’, the answer is:

With regard to the perfection of giving

A bodhisatta fulfils the perfection of giving by serving the interest of beings in several ways – attending to their welfare, giving up his own life and limbs, warding off the danger that would befall them, instructing them in the Dhamma etc.

The answer in detail: giving is of three kinds: (a) gift of material objects (amisa-dana), (b) gift of harmlessness (abhaya-dana) and (c) gift of the Dhamma (Dhamma-dana).

Of these three kinds, the gift of material objects to be given by the bodhisatta is of twofold: (i) the gift of internal objects and (ii) the gift of external objects.

According to Suttanta method of enumeration, the external objects for offering consist of ten kinds: food, drink, garment, vehicle, flowers, unguent, seats, bedding, dwelling place and lighting material. These offerings become manifold when each of them is divided into various things, such as hard food, soft food, etc. in the case of food.

Likewise, according to the Abhidhamma method of enumeration offerings are of six kinds when analysed by way of six sense objects, e.g. gift of visible things, gift of sounds, etc. These sense objects become manifold, for example, the gift of visible things alone may be one of blue, one of yellow, etc.

Likewise, there are inanimate things such as rubies, gold, silver, pearls, coral, etc.; or paddy fields, other arable plots of land, parks, gardens, etc.; and there are also animate ones such as female slaves, male slaves, cattle, etc. Thus things to be given are plenty.

How a Gift of External Objects Is Made?

When a bodhisatta makes a gift of external objects, he offers whatever is necessary to the needy. When he knows by himself that someone is in need of something he gives it away even unasked, much more when asked. When giving gifts, he does so freely, without any conditions.

When there are sufficient objects to offer, he gives them to each recipient sufficiently. But when there are not enough to give, he divides into equal portions what could be divided and gives.

There is a special point to note. In making gifts, he does not give things that would cause harm to others such as arms, poisons and intoxicants; nor does he make gifts of playthings which are not beneficial but would cause negligence and playfulness.

To a sick recipient, he does not offer unsuitable food or drink; he offers him only what is suitable and in proper quantity and measure.

Likewise, when asked, he gives to householders what is good for householders and to bhikkhus what is appropriate to them. He does not give householders things acceptable only to bhikkhus or vice versa. And he makes his offerings without causing trouble to those close to him such as his mother, father, kinsmen and relatives, friends and colleagues, children, wife, slaves, and workers.

Having promised an excellent gift, he does not give something inferior. He does not give expecting gain, honour, fame or reward; nor does he give anticipating benefits such as good existence, wealth or prosperity, other then Omniscience. He makes his offerings with the one and only wish, Omniscience.

He does not make his offerings, detesting the recipients or the gift materials. Even to the recipients who without restraining themselves abuse and revile him, he does not give in an irreverential manner as if he was discarding refuse and with annoyance; he always gives with reverence, a serene mind and full compassion. His generosity is totally free of the belief that noisy acclamation is auspicious, but it is associated with the staunch faith in the law of kamma and its fruits.

He makes his offerings without subjecting the recipients to the trouble of showing respect and humbleness to him; without any wish to deceive or to cause disunity, he gives only with a mind of great purity. He does not use harsh, abusive words, nor does he give with a pout and sullenness; he gives only with sweet words of endearment, a smile on his face and a serene calm disposition.

Whenever attachment to or craving for a particular object appears excessively in him because of its superior quality, or because of long personal use, or because it is the nature of greed to crave, hanker after objects of value and excellance, the bodhisatta is aware of this greed, quickly dispels it, and seeks a recipient until he finds one and gives him the same object.

Suppose he is about to partake of a meal which is just enough for one and someone presents himself and asks for it, under such circumstances, a bodhisatta does not think twice to forego his meal and offer it right away to the recipient respectfully just like what the bodhisatta Akitti the Wise had done. Our bodhisatta in one of his past life was a brahmin magnate of Baranasi named Akitti who after giving away all his wealth, retired to a forest; there he continued to distribute his newly acquired possession to others even when he had nothing to eat but kura leaves.

When asked for his own children, wife, slaves, etc., he first explains to them his proposed act of giving; only when they become satisfied and happy does he give them away, who are happy to assist him in his fulfilment of perfections. But he does not make such an offering if he knows that those who ask for them are non-humans such as yakkhas and demons.

Likewise he will not give up his kingdom to those who will bring harm or suffering to the people and who will work against their interest, but only to those who would protect them in a righteous manner.

This is how the practice of giving external objects is pursued.

How a Gift of the Internal Objects Is Made?

A bodhisatta makes his offering of internal objects in two ways:

(1) The gift of his whole body: just as a person, for the sake of food and clothing, gives himself up to another in servitude and serves as a slave, even so the bodhisatta gives away his whole body placing himself at the service of others, not desiring at all the pleasures of senses or a good existence, but wishing only the supreme welfare and happiness of beings and to bring to the highest stage his fulfilment of the perfection of giving.

(2) The gift of his limbs and organs: he gives away without hesitation or wavering his limbs and organs such as the hands, the feet, the eyes etc. to anybody who is in need of them. As in the case of external objects he has no attachment to or craving for these various limbs and organs of his; nor has he one iota of reluctance in so doing.

Two Objectives of Giving

In sacrificing his limbs and organs or the whole body, the bodhisatta has two objectives: (1) to fulfil the wish of the recipient and let him enjoy whatever he needs, and (2) to gain mastery over the performance of meritorious deeds of perfections by giving away generously without the slightest attachment to the objects offered. The bodhisatta gives away internal objects of his whole body or any parts thereof big or small, just as he dispenses offerings of external possessions in charity, believing ‘I will certainly attain Omniscience through such generosity.’

In these acts of offering, he gives only what would be truly beneficial to the recipient. In particular he does not give knowing his own body or its parts to Mara or to his company of deities who wish to cause injury to him, thinking, ‘Lest this should prove fruitless to them.’ Likewise, he does not give his body or its parts to those possessed by Mara or his associates or to the insane. But to all others who ask for them, he makes an immediate offering because of the rarity of such a request or opportunity to make such a gift.

The Gift of Harmlessness

The bodhisatta makes the gift of harmlessness by giving protection to beings and saving them even at the sacrifice of his own life when they are subjected to harm and danger by kings, thieves, fire, water, enemies, wild beasts such as lions, tigers, and nagas, ogres, demon, etc.

The Gift of the Dhamma

The gift of the Dhamma means unequivocal teaching of truth with a pure mind completely free from defilements of greed, hatred, delusion, etc.

To future disciples of a Buddha who have a strong wholesome desire to realise savakabodhi, the bodhisatta gives discourses on taking refuge in the Triple Gem, virtuous conduct, guarding the doors of sense faculties, moderation in eating, practice of wakefulness, the seven good dhammas, practising concentration and insight meditation, the seven kinds of purification, the knowledge of the four paths, three kinds of knowledge, the six higher knowledges, the four analytical knowledges and the enlightenment of a disciple.

He gives the gift of the Dhamma by elaborating on the attributes of the above mentioned topics, establishing in the Triple Refuge, virtue, etc. those who have not yet been so established, and helping those who have already been established purify their practices.

Likewise, to beings who aspire to become Paccekabuddhas and Sammasambuddhas, the bodhisatta gives the gift of the Dhamma by explaining them clearly the characteristics, functions, etc. of the ten perfections; by elaborating upon the glory of bodhisattas throughout the three stages of their existence – at the moment of fulfilment of perfections, of becoming a Buddha and of fulfilment of the duties of a Buddha; by establishing them in the practices for the attainment of Paccekabodhi or Sammasambodhi; and by purifying the practices of those who are already established in them.

In fulfilling the perfection of giving the bodhisatta develops the perception of impermanence with regard to his life and with regard to his possessions. He considers these possessions as belonging to others as well. He constantly and continuously develops great compassion towards beings. In developing such compassion, he is gathering essence of merit worth extracting from his wealth. Just like a person whose house is blazing removes himself and all his most valuable belongings to a safe place, so does the bodhisatta save himself and his valuable assets from the great mansion of three abodes, namely, the three realms of humans, devas and brahmas, which are raging with eleven fires of greed, hatred, delusion, birth, ageing, death, sorrow, lamentation, pain, grief and despair, by giving them away generously without leaving anything behind. He does so without concern, without discrimination as to what is to be given away or what is to be kept for personal use.

(This is the method of fulfilling the perfection of giving.)

How the Perfection of Virtue Is Fulfilled?

Wishing to support others with material aids one should in the first instance strive to become possessed of wealth and property. Likewise wishing to adorn beings with the ornaments of virtue the bodhisatta, to begin with, has to purify his own virtue.

Herein, virtue is purified in four modes:

1. by purifying one’s inclination;

2. by undertaking oneself the observance of precepts taken from others;

3. by non-transgression;

4. by making amends in case of transgression.

The virtue, which has been purified by means of the aforesaid four modes, is of two kinds, namely, the precept of abstention (varitta sila) and the precept of performance (caritta sila).

Not doing what is prohibited by the Buddha and other noble persons who say, ‘This is wrong; this should not be done; it should be abstained from.’ Thus abstaining from ten acts of evil such as killing, etc. is called the precept of abstention.

Showing respect to honourable persons such as one’s teachers, parents or good friends and performing blameless, useful services for them is called the precept of performance.

How the Bodhisatta Observes the Precept of Abstention

The bodhisatta has such great compassion for all beings that he harbours no resentment towards any one even in a dream; thus he abstains from killing.

As he is always dedicated to assisting others, he would handle the belonging of others with an inclination to misappropriate it no more than he would take hold of a poisonous snake.

In his existences of a monk or a recluse, he keeps away from sexual practice. Not only does he avoid coital relations with a woman, he refrains from the seven minor bonds of sexuality (methuna samyoga) which are:

1. taking delight in being caressed, massaged and rubbed by a woman;

2. taking delight in jokes and laughter with a woman;

3. taking delight in staring and gazing at a woman eye to eye;

4. taking delight in hearing a woman laughing, singing, crying from the other side of a wall;

5. taking delight in recalling the past pleasures one had enjoyed in the company of a woman;

6. taking delight in watching someone enjoying sense pleasures and in longing for such pleasures;

7. leading a holy life with a longing for rebirth in a divine abode.

Since he avoids even such minor bonds of sexuality, to commit adultery is totally impossible for him; he has already abstained from such sexual misconduct from very early times.

In those existences of his as a householder, the bodhisatta does not entertain even an evil thought of passion for the wives of others.

When he speaks, he avoids the four wrong speeches and states only what is true, that is conducive to harmony between friends, what is endearing, and he makes only timely talks on the Dhamma in a measured manner.

His mind is always devoid of covetousness and ill will; always holding unperverted views, he is endowed with the knowledge that he is the owner of his deeds. He has faith in and good will towards recluses, who are practising rightly.

How Bodhisattas Observe the Precept of Performance

The bodhisatta always welcomes good friends, greeting them with a gesture of respect and courtesy by extending his clasped hands towards them and waits upon them; he attends personally on the sick and renders needful services to them. He expresses appreciation after hearing a Dhamma discourse; he speaks in praise of the virtues of the virtuous; he bears with patience the wrongs of others and recollects repeatedly only their services rendered to him; he rejoices in the meritorious acts of others and dedicates his own good deeds to Supreme Enlightenment; he ever abides without neglecting the practice of wholesome Dhamma; if he happens to commit a wrong doing, he sees it as such, without attempting to hide it, and confesses it to his Dhamma companions. He develops more and more the practice of Dhamma, going up higher and higher in the stages of attainment.

Likewise, he is skilful and diligent in rendering services to beings in such matters that are agreeable to him and would benefit them; when they are afflicted with disease, etc. he tries to give relief to them as much as possible. When misfortune befalls them concerning relatives, wealth, health, morality and belief, he gives them solace by dispelling their sorrow; he reproves righteously those who need to be reproved, only to take them out of evil and establish them in good; to those who deserve his support, he gives them a helping hand righteously.

On hearing the supreme practices of the past bodhisattas by means of which they gain maturity of perfections, caga, cariya, and which are most difficult to perform, inconceivably powerful, and which definitely contribute to the happiness and welfare of beings, the bodhisatta is not frightened or discouraged at all.

He reflects, ‘All the past great bodhisattas just like me were only human beings, and yet by dint of constant training in virtuous conduct, concentration and wisdom they reach Supreme Enlightenment. Like those great bodhisattas of yore, I too will undergo the complete training in virtuous conduct, concentration and wisdom. In this way, after completing the same three trainings, I will ultimately attain the same goal of Omniscience.’

Thus, with unrelenting diligence preceded by faith, he undertakes to complete the training in virtuous conduct, etc.

Similarly, the bodhisatta does not publicize his own good deeds, instead he confesses his faults without concealing them; he has few wishes, is easily contented, enjoys seclusion, is not given to social mixing; he endures hardship, and does not crave for this or that object nor does he get agitated; he is not haughty, not immodest, not scurrilous, not given to loose talk; he is quiet, calm and free from such wrong means of livelihood as fraud.

He is endowed with proper physical and verbal conduct and a suitable resort for alms; he sees danger even in the slightest fault and undertakes to observe well the rules of training; with no attachment to body or life, he has his mind directed only to the attainment of Omniscience and Nibbana and incessantly devotes himself to wholesome practices; he has not formed even the slightest attachment to body and life, instead he discards it; he dispels also defiling factors such as ill will, malice, etc. which will cause corruption of morality.

He does not remain complacent with minor achievements but strives for successively higher attainments. By such endeavours, his achievements in jhana, etc. do not get diminished or static at all but grow and develop more and more into higher and higher stages.

Likewise, the bodhisatta helps the blind to reach the desired destination or directs them the right way. He communicates with the deaf and the dumb by signaling gestures with his hands. He provides a chair or a vehicle to the cripple, or he carries them personally on his back to wherever they want to go.

He works hard so that those with poor faith may develop faith, the lazy may develop energy, the heedless, unmindful ones may develop mindfulness, the restless, worried ones may develop concentration and the ignorant, uninstructed ones may develop wisdom; he strives to enable those troubled by hindrances to dispel such troubling factors and those oppressed by wrong thoughts of sensuality, ill will and cruelty to remove such oppressing factors.

To those who have helped him before, he shows his gratitude, greeting them with endearing words, honouring them in return with benefits similar to or even greater then those bestowed on him, in time of their misfortune he serves them as a boob companion.

Understanding the natural disposition of various beings, he assists them to be free from what is unwholesome and to become established in what is wholesome; he associates with them meeting their needs and wishes. What is meant here is that he seeks their company and friendship to free them from evil and establish them in virtues by giving to those who like gifts, by speaking endearing words to those who like kind speech, by showing a life of usefulness to those who approve such a life, and by treating with a sense of justness to those who wish to be treated like unto themselves.

Likewise, even with a desire to serve their interest, the bodhisatta does not hurt others or quarrel with them, and does not humiliate them or make them remorse. He does not look down upon others finding fault with them; he does not place himself in a higher position in dealing with those who treat him without arrogance but with humility.

He does not keep himself completely aloof from others, but also avoids excessive familiarity or association at the wrong time. He keeps company with only those who are worthy of association at proper times and places. He does not speak ill of others in the presence of their friends or praise those who are not on good terms with them. He does not cultivate intimate friendship with those not appropriate to mix with.

He does not refuse a proper invitation, but he does not indulge in making excessive demands either, nor does he accept more than what he needs. He gives delight and encouragement to the faithful by giving a discourse on the merits of faith. Likewise, he gives delight and encouragement to those endowed with virtue, learning, generosity and wisdom by giving discourses on the merits of these qualities.

If the bodhisatta in an existence happens to be accomplished in the attainments of jhana and psychic power, by exercising these powers he arouses fright in those beings who are negligent in doing good deeds. By showing them to a certain extent horrors in realms of misery, he gets those devoid of faith and other virtues established in faith, etc., and gives them access to the Buddha’s Dispensation. To those who are already endowed with faith, etc. he helps them gain maturity in those virtues.

In this manner, the bodhisatta’s precept of performance as the ‘flood’ of immeasurable meritorious deeds grows bigger and bigger one existence after another.

How the Perfection of Renunciation Is Fulfilled?

The perfection of renunciation is the group of consciousness and mental concomitants which desire emancipation from sense pleasures and existences which is founded on great compassion and the knowledge of skilful means and which is preceded by the Knowledge of Danger about them. Therefore the bodhisatta undertakes first to discern the faults as they truly are in sense pleasures and existences by means of the Knowledge of Danger (adinava-bana).

This is how he discerns these faults: ‘Because household life is the dwelling place of all kinds of defilements, because there are impediments such as wife and children, etc. restricting one’s meritorious performances, and because one gets involved and entangled in multifarious activities such as trading and cultivation, it is not a proper place where happiness of renunciation can be achieved.’

The sensual pleasures of men, like a drop of honey on the sharp edges of a sword, prove to be more harmful rather than enjoyable; their enjoyment is short-lived like a theatrical show seen only through intermittent flashes of lightning; they are enjoyed only through perverted perception like the ornaments of a madman; they are as deceptive as a camouflaging object which conceals a heap of excreta, as unsatisfying as licking the moisture on the fingers; they are afflictive, damaging like the gorging of food by a famished person causing hordes of misfortune like the bait on a hook causing suffering in the past, present and future like the heat of burning fires; they are being sticky like the gum of a plant; they form a means to conceal destructive objects like the mantle of a murderer. Thus discerning first the disadvantages in sense pleasures and existences and then the advantages of liberation from them, which is renunciation, the bodhisatta fulfils the perfection of renunciation.

Since going forth from household life is the foundation of the perfection of renunciation, at a time when there is no teaching of a Buddha, in order to fulfil this perfection, the bodhisatta takes up an ascetic life under recluses or wanderers who uphold the doctrine of action and the doctrine of efficacy of action. However, when an Enlightened One appears in the world, he joins the Order of Bhikkhus in the Dispensation of the Buddha. having thus gone forth, he establishes himself in the precepts of abstention and performance as described before and in order to purify these precepts, he undertakes the ascetic practices (dhutavga).

The bodhisatta who has thus washed away the mental defilements with the clean water of virtue fortified by ascetic practices becomes endowed with blameless, pure physical and verbal conduct; he shows contentment with any available robe, alms-food and dwelling; having followed the first three of the four traditions of the Noble Ones, he strives to achieve the fourth one, the delight in meditation, by practising an appropriate one out of the prescribed forty meditation subjects till he attains the access and absorption jhanas. The attainment of absorption jhana is the bodhisatta’s complete fulfilment of the perfection of renunciation.

This is the method of fulfilling the perfection of renunciation.

How the Perfection of Wisdom Is Fulfilled?

As the light of wisdom cannot co-exist with the darkness of delusion, the bodhisatta who is fulfilling the perfection of wisdom avoids the causes of delusion such as aversion to wholesomeness, laziness, stretching out one’s limbs in drowsiness, etc. and applies himself with ardour to acquisition of wide knowledge, various kinds of jhana, etc.

Wisdom is of three kinds: wisdom produced by listening, wisdom produced by reasoning, and wisdom produced by development.

Wisdom Produced by Listening

In order to bring wisdom produced by listening to maturity, the bodhisatta develops it through careful study, listening, learning, memorization, interrogation and investigation with mindfulness, energy and wisdom preceded by the knowledge of skilful means. The whole field of wisdom produced by listening is made up of (1) the five aggregates, the twelve sense-bases, the eighteen elements, the Four Noble Truths, the twenty-two faculties, the law of dependent-origination, the methods of steadfast mindfulness, etc., which constitute factors of enlightenment as well as various categories of Dhamma such as wholesome, unwholesome, etc.; and (2) blameless, mundane forms of knowledge which promote the welfare and happiness of beings. In the way the bodhisatta develops wisdom produced by listening and becomes a man of wisdom who has delved into the entire field of it himself and established others too in it.

Likewise, in order to serve the interest of beings the bodhisatta develops the wisdom that arises instantaneously to find suitable means right on the spot (thanuppattika-patibhanabana), which is also known as the knowledge of skilful means (upayakosallabana). By means of this wisdom, the bodhisatta is able to distinguish the factors which will promote growth and prosperity from those which will contribute to their ruin and destruction in various undertakings of beings.

Wisdom Produced by Reasoning

Likewise, the bodhisatta develops wisdom produced by reasoning by reflecting penetratingly on natural phenomena, ultimate realities, such as aggregates, etc.

Wisdom Produced by Development

Likewise, the bodhisatta who has developed the mundane kinds of thorough understanding of natural phenomena such as aggregates, etc. by discerning their specific as well as general characteristics proceeds to perfect and fulfil the preliminary portion of the wisdom gained by meditation, namely, the nine insight knowledge such as the Knowledge of Comprehension (sammasana-bana), etc.

By thus perfecting and fulfilling the insight knowledge, the bodhisatta comprehends fully the external and internal objects only as mentality and materiality: ‘This group of natural phenomena, which is merely mentality-materiality, arises and ceases according to conditions; in reality there is no one who creates or causes others to create; mentality-materiality as a reality arises only to disappear and therefore is impermanent; it is suffering because of its constant arising and passing away; it is uncontrollable, ungovernable, and is therefore non-self.’ Thus comprehending the real nature of both internal and external objects without distinction, he abandons attachment towards them and helps others to do so as well.

During this period preceding the attainment of Buddhahood, the bodhisatta, through great compassion, helps beings step into the three vehicles of practice, or reach maturity in their practice if they have already stepped into them.

As for himself, the bodhisatta strives to achieve five kinds of mastery over mundane jhanas and various psychic powers; and with the great help rendered by the concentration associated with these jhanas and psychic powers, he reaches the pinnacle of wisdom.

This is the method of fulfilling the perfection of wisdom.

How the Perfection of Energy, etc. Are Fulfilled?

Just as a general, intent upon vanquishing his foes, strives ceaselessly, even so the bodhisatta, who seeks to overcome unaided the enemies of defilement and who wants other beings also to make similar conquests, works arduously all the time in fulfilment of the perfections.

Therefore the bodhisatta continuously reflects with mindfulness: ‘What have I accumulated in the way of requisites of merit and wisdom today? What have I done for the welfare of others today?’ reflecting thus every day, he works energetically to be of service to other beings.

In order to help beings he gives away generously his possessions including life and limb. Whatever he does bodily or verbally, he does so with his mind inclined towards Omniscience; whatever merit accrues from such action is dedicated to the attainment of full Enlightenment.

He turns away with a mind for emancipation from objects of sense pleasures even if they are of superior kind or in small amount, not to mention of inferior objects of sense pleasures or in abundant quantity.

In every undertaking, he develops and applies the knowledge of skilful means. He always works assiduously for the welfare of beings. He bears with patience all sense objects whether desirable or undesirable. He stands firm on truth, not deviating from it even for the sake of his life.

He suffuses all beings, not making any discrimination, with loving-kindness and compassion. Just as a father wishes to take upon himself the suffering of his children, even so he wishes to take upon himself all the suffering that would befall beings.

He rejoices in the meritorious deeds of all beings. He keeps reflecting on the greatness of Buddhas and the greatness of their powers. Whatever action he takes bodily or verbally, he does so only with his mind inclined towards Perfect Enlightenment.

In this manner, the bodhisatta, being constantly devoted to meritorious deeds such as giving, makes an incomparable accumulation of requisites of merit and wisdom day by day.

Furthermore, having relinquished his own life and limbs for the use and protection of beings, he seeks ways and means and applies them for the alleviation of various kinds of suffering borne by beings – hunger, thirst, cold, heat, wind, sun, etc.

Whatever happiness he derives from removal of the said afflictions, the various physical and mental comfort that results from staying in delightful parks, gardens, mansions, pools, and forest abodes, the bliss of jhana attainments enjoyed by Buddhas, Paccekabuddhas, noble disciples and bodhisattas after renunciation as he has heard from others, he wishes to make all this happiness available to all beings without distinction.

When he has become accomplished in jhanas, he endeavours to bestow the fruits of jhanas he himself has enjoyed – rapture, calm, happiness, concentration, knowledge of things as they really are – on beings so that they may also relish them even as he has done for himself.

Furthermore, he sees beings engulfed and helpless in the great suffering of the round of rebirths, in the suffering caused by defilement, and in the suffering caused by kamma formations which keep beings in the round of rebirths. 

This is how he sees the suffering beings: he distinctly sees beings as inmates in hell experiencing continuous, intense agony for a long time, being cut up, severed, amputated, pulverized and subjected to fierce burning.

He distinctly sees beings as animals undergoing great suffering through mutual animosity, oppression, causing injury, killing one another, or having to toil in the service of others.

He distinctly sees beings as ghosts enveloped in raging flames, consumed and withered by hunger, thirst, wind, sun, etc., feeding on what has been vomited, on spittle, phlegm, etc., and throwing up their arms in lamentation.

He distinctly sees some beings as humans, ruined in their search for means of livelihood; suffering punishment such as cutting off of their hands, feet, etc. for crimes committed by them; horrible to look at, ugly, deformed; deeply immersed in the mire of suffering, not distinguishable from the suffering of the inmates of hell. Some humans, afflicted by hunger and thirst due to shortage of food are suffering just like famished ghosts. Some of them being numerically and materially weak are vanquished by the more powerful, pressed into their services and made dependent on their masters for their livelihood. He sees their suffering not being different from those of animals.

The bodhisatta distinctly sees devas of the six realms of sensual pleasures suffering from restlessness as they have swallowed the ‘poison’ of sense pleasures and burning with fires of greed, hatred and delusion, like a blazing pile of dry firewood stoked up with blasts of wind, with never a moment of peace, always struggling desperately dependent upon others for mere existence.

He distinctly sees the brahmas of the fine-material and immaterial realms, after existing there for the longest life span of eighty-four thousand great aeons, succumb to the natural law of impermanence and finally plunge back into unsurmountable rounds of suffering of birth, ageing, and death as do birds propelled with tremendous energy far, far into space or arrow shot into the sky by a strong man.

Seeing their suffering vividly in this manner, the bodhisatta feels a sense of religious urgency, and suffuses all beings with loving-kindness and compassion without discrimination in the thirty-one planes of existence.

The bodhisatta, who in this way accumulates without interruption the requisites of enlightenment by way of good physical, verbal and mental actions, strives thoroughly and with constant perseverance in order that all the perfections may reach the height of fulfilment.

Again, energy which is responsible for conveying him to Buddhahood – the repository in inconceivable, incomparable, extensive, undefiled, pure attributes – is of unthinkable might. Ordinary people dare not even hear about this energy of the bodhisatta, much less exercise it.

When this forward-driving perfection of energy has been fulfilled, the perfection of patience, truthfulness, etc. which follow it as well as those of giving, virtue, etc. which precede it become fulfilled since all of them are dependent on energy for their perfection. Therefore fulfilment of the perfection of patience and the remaining ones should be understood in the same manner.

Thus, benefiting others in various ways by relinquishing objects of offering which contribute to the happiness of being is fulfilment through giving.

Non-destruction and protection of life, property and family of beings, not causing dissension, speaking endearing, beneficial words, etc. constitute fulfilment through virtue.

Likewise, performance of many beneficial acts such as accepting the four requisites given by beings and giving the gift of Dhamma to them is fulfilment through renunciation. Having skill in ways and means of promoting the welfare of beings is fulfilment through wisdom. Striving with zeal, undergoing difficulties without slacking in the use of that skill is fulfilment through energy. Bearing with patience all the wrong of beings is fulfilment through patience. Not deceiving, not breaking the pledge of help to beings is fulfilment through truthfulness. Remaining unshaken even when his interests suffer as a result of rendering service to beings is fulfilment through determination. Contemplating repeatedly the welfare and happiness of beings is fulfilment through loving-kindness. Being unmoved when helped or troubled by others is fulfilment through equanimity.

Thus the bodhisatta endeavours for an accumulation of incomparable merit and wisdom, not shared by common people, made for the sake of infinite beings and his thorough, careful fulfilment of the basic conditions of the perfections as mentioned above – all these undertakings may be taken in brief as practising the fulfilment of perfections.

How Are the Perfections Analysed?

To the question, ‘How many perfections are there?’, the answer in brief is: There are thirty perfections, namely, ten ordinary perfections, ten higher perfections and ten highest perfections.

With respect to giving, there is the ordinary perfection of giving, the higher perfection of giving, and the highest perfection of giving. So too with regard to the nine remaining perfections such as virtue, renunciation, etc., each one is of three different kinds and therefore the original ten perfections become thirty in all.

Giving away one’s external objects such as wife, children, wealth and property is the ordinary perfection of giving; giving up one’s limbs, such as hands, feet, etc. is the higher perfection of giving; giving up one’s life is the highest perfection of giving.

Likewise, observing a precept and not making a breach on account of one’s external objects such as wife, children, wealth and property is the ordinary perfection of virtue. Observing a precept and not making a breach on account of one’s limbs, such as hands, feet, etc. is the higher perfection of virtue. Observing a precept and not making a breach on account of one’s life is the highest perfection of virtue.

Cutting off attachment to one’s external objects and going forth from household life is the ordinary perfection of renunciation. Cutting off attachment to one’s limbs such as hands, feet, etc. and going forth from household life is the higher perfection of renunciation. Cutting off attachment to one’s life and going forth from household life is the highest perfection of renunciation.

Rooting out attachment to one’s external objects and deciding deliberately what is beneficial to beings and what is not is the ordinary perfection of wisdom. Rooting out attachment to one’s limbs such as hands, feet, etc. and deciding deliberately what is beneficial to beings and what is not is the higher perfection of wisdom. Rooting out attachment to one’s life and deciding deliberately what is beneficial to beings and what is not is the highest perfection of wisdom.

Striving to fulfil and become accomplished in the aforesaid ordinary perfections and those to be mentioned later is the ordinary perfection of energy. Striving to fulfil and become accomplished in the aforesaid higher perfections and those to be mentioned later is the higher perfection of energy. Striving to fulfil and become accomplished in the aforesaid highest perfections and those to be mentioned later is the highest perfection of energy.

Bearing with patience the vicissitudes which endanger one’s external objects is the ordinary perfection of patience. Bearing with patience the vicissitudes which endanger one’s limbs such as hands, feet, etc. is the higher perfection of patience. Bearing with patience the vicissitudes which endanger one’s life is the highest perfection of patience.

Not abandoning truth on account of one’s external objects is the ordinary perfection of truthfulness. Not abandoning truth on account of one’s limbs such as hands, feet, etc. is the higher perfection of truthfulness. Not abandoning truth on account of one’s life is the highest perfection of truthfulness.

Unshakeable determination in spite of destruction of one’s external objects while holding firmly that ‘perfections such as giving, etc. can be fulfilled only with indestructible determination’ is the ordinary perfection of determination. Unshakeable determination in spite of destruction of one’s limbs such as hands, feet, etc. is the higher perfection of determination. Unshakeable determination in spite of destruction of one’s life is the highest perfection of determination.

Not abandoning loving-kindness towards beings even if they have caused destruction to one’s external objects is the ordinary perfection of loving-kindness. Not abandoning loving-kindness towards beings even if they have caused destruction to one’s limbs such as hands, feet, etc. is the higher perfection of loving-kindness. Not abandoning loving-kindness towards beings even if they have caused destruction to one’s life is the highest perfection of loving-kindness.

Maintaining a neutral attitude towards beings and their volitional activities irrespective of whether they have been helpful or harmful to one’s external objects is the ordinary perfection of equanimity. Maintaining a neutral attitude towards beings and their volitional activities irrespective of whether they have been helpful or harmful to one’s limbs such as hands, feet, etc. is the higher perfection of equanimity. Maintaining a neutral attitude towards beings and their volitional activities irrespective of whether they have been helpful or harmful to one’s life is the highest perfection of equanimity.

In this way, the classification of the perfections should be understood.

What Are the Factors for Accomplishing the Perfections?

To the question, ‘What are the factors for accomplishing the perfections?’, the answer is: They are:

1. developing four kinds of bhavana,

2. reflecting upon what oppose the perfections and dispelling them, and

3. surrendering oneself to the Buddha.

(1) The four good means for accomplishing the perfections are development and accumulation of all the requisites such as perfection, caga, cariya, not omitting any of them with the sole aim of achieving Omniscience (sabbasambhara-bhavana); with high esteem and reverence (sakkacca-bhavana); without interruption throughout all existence (nirantara-bhavana); throughout the long duration without slacking before he becomes a Buddha (cirakala-bhavana).

(2) The bodhisatta has to abandon beforehand all his personal possession even before alms-seekers appear at his door with the determination: ‘Offer I will without wavering my life as well as the wealth and property that I possess if people come to ask for them; I will make use of only what remains after I have given.’

In this manner, he has made up his mind in advance to abandon whatever property he comes to possess. But there are four factors which hinder his giving them away:

a) not being accustomed in the past to the practice of giving,

b) not having sufficient quantity of things in his possession,

c) things in his possession being too good to give away,

d) worrying over the depletion of things in his possession.

Of these four hindrances:

(a) When the bodhisatta possesses things to give away and alms-seekers have arrived and yet the bodhisatta’s mind is not inclined to give, he realizes: ‘Surely, I was not accustomed to giving in the past, therefore the desire to give does not arise now in me in spite of such favourable circumstances.’ 

Then he reflects: ‘Although the desire to give does not arise in me, I will make a gift so that I will get accustomed to giving and take delight in it. From now on, I will make generous offerings. Have I not already decided to give away all my belongings to those who seek alms?’

Having reflected thus, he gives them away freely, gladly. On making such gifts the bodhisatta removes the first hindrance of ‘not being accustomed in the past to the practice of giving’.

(b) When not having sufficient quantity of things in his possession the bodhisatta reflects: ‘Because I have not practised giving in the past, I suffer from shortage of things. I should therefore make offering of whatever I have, whether they are few or inferior, even if it makes my life more difficult. With such gift, I will in future reach the height of perfection of giving.’

Having reflected thus, he gives them away freely, gladly whatever gift material he comes by. On making such gifts the bodhisatta removes the second hindrance of ‘not having sufficient quantity of things in his possession’.

(c) When not inclined to give because of the excellent quality of things in his possession, the bodhisatta reflects: ‘O good man, have you not aspired to the noblest, the most admirable, Supreme Enlightenment? To achieve the noblest, the most admirable, Supreme Enlightenment, it is only proper that you should make the noblest, the most admirable gift.’

Having reflected thus, he makes an offering of the most excellent, delightful object freely, gladly. On making such gifts the bodhisatta removes the third hindrance of ‘things in his possession being too good to give away’.

(d) When the bodhisatta sees the depletion of gift materials on giving them away, he reflects: ‘To be subjected to destruction and loss is the nature of wealth and possessions. It is because I did not perform in the past good deeds of giving which never became depleted that I now experience deficiency of material gifts. I will make offering of whatever objects I come to possess whether few or abundant. With such gifts I will in future reach the height of the perfection of giving.’

Having reflected thus, the bodhisatta gives away whatever gift materials he comes by freely, gladly. On making such gifts the bodhisatta removes the fourth hindrance of ‘worrying over the depletion of things in his possession’.

Removing of hindrances to giving in this manner by reflecting upon them in whatever way is appropriate constitutes a good means of fulfilling the perfection of giving. The same method applies to other perfections such as virtue, etc.

(3) In addition, the bodhisatta surrenders himself in the first instance to the Buddha saying, ‘I dedicate this body of mine to the Buddha.’ This self-surrender made in advance to the Buddha is a good means of fulfilling all the perfections.

True, the bodhisatta who has already surrendered himself to the Buddha reflects, ‘I have given up this very body to the Buddha; come what may,’ when he encounters troubles which may endanger his body and life and which are difficult to endure, or when he meets with painful injury which is caused by beings and which may deprive him of his life, while striving to fulfil the perfections during various existences. Having reflected thus, he remains absolutely unshaken, unmoved in the face of troubles that may harm even his life and fully determined to accumulate the merit of good deeds forming the perfections.

In this way, self-surrender made in advance to the Buddha is a good means of fulfilling all the perfections.

What Is the Duration Required for Accomplishing the perfections?

To the question, ‘What is the duration required for accomplishing the perfections?’ the answer is:

The minimum duration required for fulfilling the perfections is four incalculables and a hundred thousand aeons; the medium duration, eight incalculables and a hundred thousand aeons; and the maximum duration, sixteen incalculables and a hundred thousand aeons, after receiving the definite prophecy of Buddhahood. Only after fulfilling the perfections for such duration can one become a Buddha.

The three different periods of time relate to three different kinds of bodhisatta, namely, pabbadhika bodhisatta, saddhadhika bodhisatta and viriyadhika bodhisatta. A pabbadhika bodhisatta takes four incalculables and a hundred thousand aeons; a saddhadhika bodhisatta takes eight incalculables and a hundred thousand aeons and a viriyadhika bodhisatta takes sixteen incalculables and a hundred thousand aeons to fulfil the perfections completely.

To the question, ‘All of them being bodhisattas, why are there three different periods of time for fulfilment of the perfections?’ the answer is: a pabbadhika bodhisatta is weak in faith but strong in wisdom; a saddhadhika bodhisatta is strong in faith but medium in wisdom; a viriyadhika bodhisatta is weak in wisdom. It is only through the power of wisdom that one attains Omniscience. When wisdom is strong, the attainment of Omniscience is fast; when it is weak, the attainment is slow. This difference in the degree of strength of wisdom accounts for the difference in the duration required for fulfilment of the perfections.

Three Types of Bodhisatta

Even at the moment of receiving the definite prophecy as in the case of Sumedha the Hermit, the bodhisattas are of three types: ugghatitabbu bodhisatta, vipabcittabbu bodhisatta, and neyya bodhisatta.

Of these three types ugghatitabbu bodhisattas are those who, if they wish to achieve the Enlightenment of a Disciple in the very existence they receive the definite prophecy, have the special supportive merit to attain the arahantship together with the fourfold analytical knowledge and six kinds of psychic power even before the end of the third line of a verse-sermon of four lines delivered by a Buddha. This ugghatitabbu type of bodhisatta is also called pabbadhika; of three kinds of bodhisatta, wisdom of this type of bodhisatta is the strongest.

Vipabcittabbu bodhisattas are those who, if they wish to achieve the Enlightenment of a Disciple in the very existence they receive the definite prophecy, have the special supportive merit to attain the arahantship together with the fourfold analytical knowledge and six kinds of psychic power even before the end of the fourth line of a verse-sermon of four lines delivered by a Buddha. This vipabcittabbu type of bodhisatta is also called saddhadhika; of three kinds of bodhisatta, wisdom of this type of bodhisatta is medium.

Neyya bodhisattas are those who, if they wish to achieve the Enlightenment of a Disciple in the very existence they receive the definite prophecy, have the special supportive merit to attain the arahantship together with the fourfold analytical knowledge and six kinds of psychic power at the end of the whole verse-sermon of four lines delivered by a Buddha. This neyya type of bodhisatta is also called viriyadhika; of three kinds of bodhisatta, wisdom of this type of bodhisatta is the weakest.

All the three types of bodhisatta make the mental resolution to attain Buddhahood for incalculable aeons before receiving the definite prophecy. However, after receiving the definite prophecy, they fulfil the perfections as stated before and attain enlightenment according to the aforesaid required duration.

Impossibility of Earlier Attainment of Buddhahood

To the paddy species which flowers, bears seeds and ripens only after a certain period of time, even when with utmost effort of watering, etc. will not yield any crop at a date earlier than the natural period of flowering, bearing seeds and ripening. In the same way, all the various types of bodhisatta by no means attain Buddhahood before they have completed the allotted time for fulfilment of the perfections even if they strive daily with more and more energy to fulfil the perfection, sacrifices (caga) and good practice (cariya), because their wisdom has not yet reached maturity, and their accumulation of Buddha-making factors is not yet complete.

Therefore it should be clearly understood that the perfections become fulfilled only in accordance with the aforementioned periods of time.

What Are the Benefits that Accrue from the Perfections?

To the question, ‘What are the benefits that accrue from the perfections?’ the answer in is:

The benefits accruing from the perfections are non-rebirth in the following eighteen existences:

1. the existence of a blind since birth,

2. that of a deaf since birth,

3. that of a lunatic,

4. that of a dumb,

5. that of a cripple,

6. that of a barbarian,

7. that in the womb of a female slave,

8. that of one with perpetual wrong belief,

9. that of one whose sex changes,

10.
that of one who commits the five severest crimes,

11.
that of a leper,

12.
that of an animal smaller than a quail,

13.
that of a khuppipasika peta, nijjhamatanhika peta and 
kalakabcika asura,

14.
that in Avici and Lokantarika hells,

15.
that of Mara in a celestial abode of sensual pleasures,

16.
that in Asabbasatta Brahma and Suddhavasa Brahma abodes,

17.
that in immaterial brahma realms,

18.
that in another world system.

Furthermore, the following are also the benefits that derive from the perfections:

From the time of aspiring to Buddhahood, the bodhisatta, wishing the welfare of all beings, becomes life a father to them; possessing distinguished qualities, he is worthy of offerings, worthy of homage. He is like an excellent field for sowing seeds of merit in; he is dearly loved by devas and men. His heart being filled with loving-kindness and compassion, he is not harmed by wild beasts such as lions, leopards, tigers, etc. Being a person possessed of extraordinary merit wherever he is reborn, he surpasses others in beauty, fame, happiness, strength and sovereignty. He is free from ailments. He has very pure faith, energy, mindfulness, concentration and wisdom. He has few defilements, subsequently he is easy to admonish. He is patient, takes delight in good deeds, and shows neither anger nor malice, nor does he denigrate. He is not given to rivalry, envy, jealousy, craftiness, and hypocrisy. He is not haughty, nor arrogant. He is calm and mindful of wholesome deeds. Bearing with patience the torments of others, he does not cause suffering to them. Wherever he resides, whether in a town, a village, or a region, the place is free from dangers and calamities. Whenever he is born through unfortunate circumstances in the planes of misery such as ussada niraya, unlike other inhabitants there, he is not distressed by intense suffering but develops even more and more sense of religious urgency.

Furthermore, the accomplishment of life span (ayu-sampada), the accomplishment of physical form (rupa-sampada), the accomplishment of family (kula-sampada), the accomplishment of supremacy (issariya-sampada), the acceptability of speech, the greatness of power are also the benefits of the perfections.

The accomplishment of life span is longevity in whatever existence he is reborn; with this accomplishment the bodhisatta brings to conclusion whatever wholesome deed he has begun and develops greater merit.

The accomplishment of physical form is beauty of physical form. With this accomplishment the bodhisatta inspires beings who appreciate and value beauty of physical form with confidence and esteem in him.

The accomplishment of family is rebirth in a high class family. With this accomplishment, he is approached even by those intoxicated with the vanity of their birth, etc.; he can therefore instruct them in order to cleanse them of their pride.

The accomplishment of supremacy is greatness of wealth, greatness of power and greatness of retinue. By means of this accomplishment, the bodhisatta is able to confer benefits with four objects of support on those who deserve them or restrain righteously those who need to be restrained.

The acceptability of speech is being a person whose words are trustworthy. With this accomplishment, the bodhisatta is relied upon like a great pair of scales, a standard of impartiality whose authority cannot be disregarded.

The greatness of power is the magnitude of power. With this accomplishment, he remains unvanquished by others while he overcomes them righteously.

In this manner, all the accomplishments such as longevity, etc., are the benefits which accrue from the perfections. These in themselves are the causes for the growth of immeasurable requisites of merit and the means by which beings enter the three vehicles and by which those who have done so reach maturity.

These are the benefits accruing from the perfections.

What Is the Fruit of the Perfections?

To the question, ‘What is the fruit of the perfections?’ the answer in brief is:

The fruit of the perfections is the Buddha’s innumerable attributes headed by the Knowledge of Arahant Path and Omniscience which is Supreme Enlightenment; that is to say, the attainment perfection Buddhahood is the fruit of the perfections.

To elaborate: It is the acquisition of the physical body adorned with many attributes such as the thirty-two characteristics of a Great Man, eighty minor marks, the aura emanating from his body extending up to eighty cubits even in the total darkness of four conditions, namely, at midnight, on new moon, amidst a thick forest and under an overcast sky without lightning. The acquisitions of the Dhamma body which is founded on the physical body and which is glorious with innumerable attributes such as the ten powers, the fourfold valorous wisdom (catuvesarajjabana), the sixfold unique wisdom (cha-asadharanabana), and eighteen unique qualities of a Buddha (avenika-dhamma).

Furthermore, according to the following verse which is quoted by commentators:

If a Buddha were to speak in praise of a Buddha,

Speaking nothing else for an aeon’s length,

Sooner would the long-standing aeons reach its end,

But the praise of the Tathagata would not reach its end.

All such attributes of a Buddha are the fruit of his perfections.

At this point, in order to arouse your devotional faith and appreciation of the innumerable, inestimatable attributes of the Buddha, I shall conclude my talk by reproducing the three verses with their meanings, recited in honour of Anomadassi Buddha by Suruci the Hermit, later to become the Venerable Sariputta.

‘Sakka samudde udakam
pametum alhakena va
na tveva tava sabbabbu

banam sakka pametave.’

‘It may be possible to gauge the immense volume of water in the great ocean using some form of liquid measure, but, O Omniscient Buddha, no one whether a man or a deva is able to fathom the depth of wisdom possessed by the most Exalted One.’

‘Dharetum pathavim sakka
thapetva tulamandale

na tveva tava sabbabbu

banam sakka dharetave.’

‘It may be possible to measure the total mass of the great earth by means of a weighing machine, but, O Omniscient Buddha, no one whether a man or a deva is able to fathom the depth of wisdom possessed by the most Exalted One.’

‘Akaso minitum sakka
rajjuya angulena va
na tveva tava sabbabbu

banam sakka pametave.’

‘It may be possible to measure the vast extense of the open space by means of a tape measure of a hand measure, but, O Omniscient Buddha, no one whether a man or a deva is able to fathom the depth of wisdom possessed by the most Exalted One.’

I shall stop my talk here. May the desire of those who wish to be a Buddha be fulfilled. May the desire of those who wish to be released from the round of rebirths be fulfilled soon. May all beings be well and happy.
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