………………….Sabbe Dhammakatham sunantu; tabca anuvidhiyantu………………………
itipi so bhagava araham sammasambuddho vijjacaranasampanno sugato lokavidu anuttaro purisadammasarathi  sattha devamanussanam buddho bhagava’ti.

– ‘svakkhato bhagavata   dhammo   sanditthiko   akaliko  ehipassiko  opaneyyiko  paccattam
veditabbo   viññuhi’ti.

‘suppatipanno   bhagavato   savakasavgho  ujuppatipanno  bhagavato  savakasavgho 

ñayappatipanno  bhagavato savakasavgho samicippatipanno bhagavato sava

kasavgho,  yadidam  cattari  purisayugani  attha purisapuggala esa bhagavato 

savakasavgho,  ahuneyyo  pahuneyyo  dakkhineyyo  añjalikaraniyo  anuttaram
puññakkhettam    lokassa’ti.
Brief Explanation of Buddha’s Attributes
(1) So Bhagava= The Blessed One, itipi= by attaining Arahatta Magga, He is worthy of accepting offerings and honour by Brahmas, Devas and human beings of the three realms, thus araham= he is well-known in the Three Realms as ‘Araham.’
(2) So Bhagava=The Blessed One, itipi= by knowing the nature of all phenomena as they really are, without the help of any teacher, thus sammasambuddho= he is well-known in the world (i.e. the Three Realms) as ‘Sammasambuddha.’
(3) So Bhagava=The Blessed One, itipi= being fulfilled in knowledge and conduct, thus vijjacaranasampanno= he is well-known in the world as ‘Vijja-caranasampanna.’
(4) So Bhagava=The Blessed One, itipi= because He speaks well-spoken words; because He has gone along the Path to Nibbana without faltering but with clear comprehension (sati sampajana), thus sugato= he is well known in the world as ‘Sugata’.
(5) So Bhagava=The Blessed One, itipi= because He knows the world of sentient beings, the infinite universe and the world of phenomena (savkhara) in all aspects, thus lokavidu= he is well-known in the world as ‘Lokavidu.’
(6) So Bhagava=The Blessed One, itipi= because His attributes such as morality are incomparable and matchless, thus anuttaro= he is well-known as ‘Anuttara.’
(7) So Bhagava=The Blessed One, itipi= because he is able to teach and train Devas and human beings who are to be trained, thus purisadammasarathi= he is well known as ‘Purisadammasarathi’
(8) So Bhagava=The Blessed One, itipi= because He leads living beings away from the harsh journey of Samsara and saved them, thus sattha devamanussanam = he is well known as ‘Sattha devamanussanam’
(9) So Bhagava=The Blessed One, itipi= because He discovered and understood the Four Noble Truths; and He makes others (Devas and human beings) also understand them, thus buddho= he is well known as ‘Buddha.’
(10) So Bhagava=The Blessed One, itipi= because He possesses six kinds of blessedness, therefore bhagava = he is well known as ‘Bhagava.’
Nine Attributes

The above are the ten attributes of the Buddha. If regarded as nine attributes then (6) anuttaro and (7)purisadammasarathi are put together as:

(6) So Bhagava= The Blessed One, itipi= because he is the peerless teacher and leader of living beings who are to be trained, thus anuttaro purisadammasarathi= he is well known as ‘Anuttaro Purisadammasarathi’
Further Explanations of Buddha’s Attributes:
(1) Araham
‘Araham’

=‘Worthy to be revered with the highest reverence’. People do not appreciate flowers which are not beautiful and have no fragrance; but they like flowers which are beautiful and fragrant. A person who is honourable is similar to a flower which is beautiful and fragrant: many people appreciate him.

There are many qualities in the Buddha that made him honoured by many people. It is true that Arahants are worthy of the highest gift as they have eradicated all defilements by attaining Arahatta Magga. However, although the defilements are totally destroyed, habitual tendency still remains (in an Arahant).
Venerable Pilindavaccha
As an example, there was an Arahant named Pilindavaccha. For 500 lives he was born in the Brahmana (high caste) clan and had the habit of calling others “low caste” (“vasala”). Although he was an Arahant, that habit remained in him and he would still call others “low caste”. At one time he saw a man carrying a container (which was filled with long pepper) and said to him, “Low caste, what is in your container?”  Because of being called a low caste, the man answered improperly on purpose, “Mouse excrement is inside the container, Bhante.”  “So be it. (evam bhavissati)” he replied. When that Arahant had left, he found that all the long peppers became mouse excrement. Then on the advice of another person, he went and put the container in front of that Arahant. The Arahant then asked “Low caste, what is that?” The man answered “They are long peppers, bhante.”  When he (the Arahant) replied, “So be it”, they became long peppers again. (Anguttara Nikaya commentary, Etadagga vagga.) 

Although one may pour away all the alcohol from a bottle, the smell of alcohol still remains. Similarly, although an Arahant has totally eradicated all mental defilements, his predisposition or habitual tendency still remains. In the case of the Buddha, as He is able to totally get rid of habitual tendencies without remainder, He is the purest noble person in the world.
Various Differences


There are differences in the quality of the effect of attaining Arahatta Magga. For some Arahants who had accumulated great perfections, when they attained Arahatta Magga Phala they acquired analytical knowledge (Patisambhida-bana) and psychic power simultaneously. However as for the Buddha, when He attained Arahatta Magga Phala, He acquired Omniscient Knowledge (sabbabbuta-bana) simultaneously. The Buddha also acquired the knowledge of knowing each person’s latent tendency, Asayanusaya-bana, a knowledge acquired only by Buddhas. As for psychic powers, the Buddha is without equal because He can know and see without limit. As He has totally eradicated all defilements, He has not only natural golden complexion but also aureole of different colours are emanating from His body. This is His glory superior to others.
Always Being Honoured

Even when the Buddha was a Bodhisatta, when the hermit Sumedha received sure prediction (from Dipankara Buddha) he was already honoured by the people. After that, while accumulating different perfections (parami) in different lives, he was honoured in those lives. This is because (working towards the perfection of) parami is the work of a noble/esteemed person. Even though the Bodhisatta (the Buddha-to-be) was reborn as an animal in many existences, he was honoured in those lives too. While he was still in his mother’s womb (in this existence), Devas honoured him by protecting him. At the time when he was born, Devas as well as Brahmas honoured him.


At that time Kaladevila the hermit was the teacher of the Bodhisatta’s father, King Suddhodana. Once he (the hermit) went to the Deva world and saw the Devas sporting happily. On asking why they do so, he was told that it was because the Bodhisatta was born. Therefore he went to the palace of King Suddhodana and told the king that he wanted to see the baby Bodhisatta. When the Bodhisatta was shown to the hermit with the purpose of making the baby pay respect to the hermit, suddenly the baby Bodhisatta’s pair of feet thrust upwards onto the hermit’s head. Experiencing this surprise, the hermit paid respect to the baby Bodhisatta. Then King Suddhodana also paid respect to his son. During a ploughing festival, attendants kept the baby Bodhisatta under a Jambu tree while they went and watched the grand ceremony. The Bodhisatta then woke up and finding that no one was around, he entered into the 1st Jhana, taking anapana (in-breath and out-breath) as the object. Although the sun’s angle had changed, the shade of the Jambu tree did not change and was still shielding the Bodhisatta from the hot sun. When the attendants remembered (about the baby Bodhisatta) they went back there; and after having seen the amazing phenomenon they told the king about it. The king then went and paid respect to his son and that was the second time he did so. (Apadana commentary)

Even before becoming a Buddha, the Bodhisatta was already honoured by Devas and human beings not to mention when he became a Buddha. He was honoured not only by kings and wise men who were themselves worthy of honour by others in that era, but also Devas and Brahmas; therefore he is the most honoured one.
Other Meanings


There are still other different senses of the word ‘Araham’ which I will explain a little here. 

In ‘Ara’+‘ham’ the first syllable is ‘Ari’= ‘enemy’ and the second is ‘ham’= ‘to kill’. ‘Ari’ grammatically is ‘ara’. Enemy here means defilements. Defilements are enemies because they bring about loss and suffering; and because they obstruct progress. The one who is to be a king can be so only after he has defeated his enemy. As for the Buddha, the King of Dhamma (Dhammaraja), He had acquired the basic perfections (parami) so as to get the appropriate ‘weapons’. He defeated the defilements continuously with ‘weapons’ such as perfections, concentration (samatha) and insight (vipassana) until finally attaining the Arahatta Magga ‘weapon’ where all the defilements are totally eradicated and he became The Araham, King of Dhamma.
Another Meaning


In another way, ‘Ara’= spokes of a wheel, ‘ham’= to destroy. Wholesome and unwholesome intentions (cetana) are called formations (savkhara). If there is formations, there is birth (= rebirth consciousness) and it always ends with aging and death. Therefore, according to Dependent Originations (paticca samuppada), if we say life as the wheel of existence, then formations are the spokes that support and aging & death are the rim. As ignorance and craving are the causes of formations, they can be called the ‘hub’. If one destroys the spokes that support the wheel then it would become useless and cannot roll. Similarly by destroying the ‘spokes’, i.e. formations, one has destroyed the wheel of existence, which is suffering. This is one of the attributes that the Buddha possesses by destroying defilements with Arahatta Magga.
Another Way of Dividing the Phrase


If divide the phrase as ‘A+raham’, then ‘a’= ‘none’ (i.e. negative) and ‘raha’= ‘secret place’; it means there is no secret place in doing unwholesome deeds. In another words, not doing any unwholesome deeds even in a secret place. There are those who do not do any unwholesome deeds in front of others but would do so in a secret place. However the Buddha does not do so even in a secret place. Only those who still have defilements can commit unwholesome deeds; but for the Buddha who has totally destroyed all defilements He would never commit them whenever and wherever He is. There are those who can restrain their bodily and verbal conduct but not their mental conduct. But the Buddha is very pure even in the mind. This is one of the effects of attaining Arahatta Magga.

When he was a Bodhisatta practising self-mortification his mind was already very pure, not to mention when he had attained Buddhahood. Mara was always following him closely for seven years to wait for an opportunity (to find any fault). Finally, not getting any opportunity at all, Mara, overcame with grief, uttered this verse:
Satta vassani bhagavantam, 

anubandhim padapadam;

otaram nadhigacchissam, 

sambuddhassa satimato. (Sutta Nipata, Padhana Sutta)
“Although I have followed the Buddha closely for seven years I did not find any opportunity for the arising of unwholesomeness in the Buddha, the Mindful One.” (The seven years here refers to the six years as a Bodhisatta practising self-mortification and one year as a Buddha after enlightenment.)
Many Meanings


Other than the meanings of ‘Araham’ mentioned above there still remains many other meanings. It is not strange to be able to regard the attributes of ‘Araham’ from different perspectives in the Buddha who has infinite qualities.

Once there was a householder named Upali who was a disciple of the heretical teacher, Nigantha Nataputta. Subsequently he converted to be a disciple of the Buddha after having listened to His teachings. Then, one day Nigantha Nataputta went to Upali’s house and said to him, “The king and the assembly knew you as my disciple. Now whose disciple should we acknowledge you to be?” Upali then answered that he was a disciple of the Buddha by reciting many stanzas to praise the qualities of the Buddha. Nigantha Nataputta then asked, “When did you compose those stanzas of praise to the recluse Gotama?” Upali then answered, “If there were a big heap of flowers it would not be difficult to knot them into a garland. Similarly the Buddha has many qualities. Who would not praise the praiseworthy?” (Majjhima Nikaya, Upali Sutta)
(2) Sammasambuddha
Explanation of ‘Sammasambuddha’ 

‘Samma’= supreme; ‘sam’= self; ‘buddha’= enlightened one. In the phrase ‘-sambuddha’= ‘self-enlightened one’, it means realization of the truth by himself without any guidance because of his accumulated perfections, parami. Although Pacceka Buddhas are also self-enlightened without any teacher, the difference in knowledge is shown by the epithet, ‘Samma’. Supremely enlightened means knowing everything truly as they really are; that is to say he knows all, there is nothing that he does not know. This point shows the power of Sabbabbuta bana, Omniscient Knowledge. Therefore Pacceka Buddhas are not called Sammasambuddha as they do not know omnisciently.
Understanding Through Experience

Those who have never wandered around in a dense forest cannot imagine the condition of a dense forest. Only those who have wandered around there could know the dense condition of the forest, which is pleasant and has many fruit trees and flowers. Similarly, those who have learnt the Text (Tipitaka) well could infer the wisdom of the Buddha.

In Abhidhamma, there is nothing in the world which is permanent. An ordinary person may see things as permanent; but those who have sharp penetrative wisdom see things as being subject to change, as incessant arising and perishing away. Every physical object in the world is made up of incalculable amount of 8-fold Rupa Kalapa (small particles).As soon as they arise, they perish away; then another one arise and perish away also. In this way they arise and perish away incessantly. One is not able to say the size of the Rupa Kalapa as it is too small. So it is very difficult to have the wisdom to be able to analyze each Rupa Kalapa and to know distinctively their arising and passing away. This wisdom was first realized not by any wise man except the Buddha Himself; and so he was acknowledged as the peerless wise one. Therefore He could precisely teach the different nature of physical elements or materiality in the Abhidhamma. He analytically taught the occurrence of Rupa Kalapa in the physical body of beings; that those Rupa Kalapa do not occur without cause, every Rupa Kalapa has its cause; that the resultant Rupa Kalapa are supported by the related conditions; that the physical elements in a Rupa Kalapa support each other mutually; the life-span of the physical elements; that when a physical element perished away after having arisen, another new physical element arise such that they are arising and perishing away incessantly. Those who have learnt them can infer and appreciate the profound wisdom of the Buddha who knows very thoroughly.
The Way of Teaching Sutta

Although the Buddha taught ultimate realities in detail in the Abhidhamma, He also taught the Suttas related to the practice according to the disposition of the listener by giving similes and metaphors so that the listener easily understood and appreciated it. This shows that the Buddha is skilful in speech and in the Dhamma. Therefore the Buddha is also praised as the one who knows all ultimate truths and conventional truths. In this way, through the Text we can infer the omniscient knowledge of the Buddha.
The Inference of Venerable Sariputta


Once the Venerable Sariputta said, (paraphrased:) “There is no other recluse or Brahmin who is more enlightened than the Buddha, whether in the past, present or future.” Then the Buddha said, “Sariputta, you have spoken boldly. Is it because you know the minds of all the Buddhas in the past, present and future?” “No, Bhante, I am not able to know the minds of the Buddhas of the past, present and future by the Knowledge of Others’ Mind (psychic power). However I know through inference from the Dhamma. For instance there is a frontier city well established with a strong encircling wall such that even a cat cannot creep through and there is only one entrance. The gatekeeper of that city is able to know every one, big or small, that enters or leaves the city through that entrance. In the same way I inferred (from his own realization in the Dhamma) that all the Buddhas, having developed the Seven Factors of Enligtenment and established in the Four Foundations of Mindfulness, gained Omniscient Knowledge.” (Digha Nikaya, Sampasadaniya Sutta)
Prince Abhaya


The Buddha was well known for being able to answer promptly questions asked by wise men, Devas and Brahmas without pondering, without hesitation and without fear. That is why Prince Abhaya asked the Buddha, “Venerable Sir, when learned royalties, Brahmins, householders and monks asked the Blessed One questions, would the Blessed One have to think how to answer the questions or could the Blessed One answer on the spot?”

Then the Buddha replied, ““Prince, as to that I shall ask you a question: Are you an expert regarding the different parts of a chariot?” “Yes, I am an expert in it.” “When someone ask you questions regarding different parts of a chariot would you have to think how to answer the questions or could you answer on the spot?” “Venerable Sir, I am a charioteer, an expert regarding the different parts of a chariot. I would be able to answer on the spot.” The Buddha then said, “Thus, Prince, I would be able to answer those questions (asked by the learned) on the spot as I have thoroughly penetrated all phenomena” (Majjhima Nikaya, Abhayarajakumara Sutta).
King Kosala’s Utterance


The King Kosala spoke about the various reasons why he believes and appreciates that the Buddha is ‘Sammasambuddha’ (fully self enlightened). One of his statements was as follows:

There are learned royalties, recluses, Brahmins and householders who wandered around crushing the views of others. When they heard that the Buddha would come to a certain place, they would prepare questions to ask the Buddha with the intention to blame the Buddha if He answers them in this or that way. However when they went to the Buddha and heard Him taught the Dhamma they did not pose those questions they have prepared anymore; instead some of them became lay disciples of the Buddha and some of them became Bhikkhus (monks). For that reason King Kosala inferred and believed that the Buddha is ‘Sammasambuddha’ (fully self enlightened). (Majjhima Nikaya, Dhammacetiya Sutta)
svakkhato bhagavata   dhammo   sanditthiko   akaliko  ehipassiko  opaneyyiko  paccattam
veditabbo   viññuhi’ti.
Further Explanations of the Dhamma’s Attributes:

Sanditthiko
To Be Realized By Oneself

Sanditthika = the Dhamma which is to be experienced by oneself. Magga, Phala, Nibbana which are to be known and seen by oneself and not by believing and accepting the hearsay of others are said to be sanditthika.

In the Buddha’s dispensation, Nibbana is a nature that one realizes and experiences by oneself. If a person realizes and experience Nibbana he is able to know that the Samsara rounds of suffering which one had to bear endlessly would cease. He knows clearly the arising of Magga and Phala—that realizes Nibbana—in him. This is true not only for Magga, Phala, and Nibbana. When he was previously practising the practice that leads to the attainment of the Magga Phala he directly realizes the arising & perishing away of physical phenomena & mental phenomena specifically and distinctively, which were earlier known only theoretically and through hearsay of others. As it is all realized and experienced by oneself, beginning from the initial practice until the attainment of Nibbana, there is no word to describe the sense of fulfilment. Formerly one may have doubts on the Dhamma. If one has doubts on the Dhamma then one would also have doubts on the Buddha who taught the Dhamma and on the Sangha that realized the Dhamma. But when he realizes and experience the Dhamma himself he can decide definitely that this is the most superior teachings. Then the doubt on Dhamma is totally removed and he can decide definitely that the Buddha who taught the Dhamma really exist and the Sangha that realized the Dhamma really exist. Previously he may be shaken when others try to cast doubts on the Triple Gem; but when he has direct realization and experience he can confidently decide that the Dhamma truly exist in this Buddha’s dispensation. He became unshakable concerning the Dhamma.
~   ~   ~
‘suppatipanno   bhagavato   savakasavgho  ujuppatipanno  bhagavato  savakasavgho 

ñayappatipanno  bhagavato savakasavgho samicippatipanno bhagavato sava

kasavgho,  yadidam  cattari  purisayugani  attha purisapuggala esa bhagavato 

savakasavgho,  ahuneyyo  pahuneyyo  dakkhineyyo  añjalikaraniyo  anuttaram
puññakkhettam    lokassa’ti.
Further Explanations of the Sangha’s Attributes:

Suppatipanno
Explanation

Su = well, patipanno = one who practises. Disciples who are accomplished in knowledge (vijja) and conduct (carana) are the well-practised disciples. They are complete with the quality of practice which humans and devas cherish and respect. Furthermore, as the Buddha is peerless in training living beings who are to be trained (anuttaro purisadammasarathi) and hence is the teacher of devas and humans (sattha devamanussanam), the well-trained disciples are of dignified manner, agreeable and respectable.
Good Foundation


In the mundane world those who wish to be top in education or business would try to learn well or work hard, without indulging in frivolous activities which can destroy their education or properties. In the same way as the disciples of the Buddha are those who wish for the destruction of the taints (asava), they are virtuous and of good practice. They have fulfilled the foundations for the destruction of the taints. The foundations are the five factors of striving, padhaniyavga. Concerning these padhaniyavga, the Buddha had taught (in Anguttara Nikaya) that just as an eldest prince—who is of noble lineage from both paternal and maternal sides, who is handsome, who is dear and pleasing to his parents, who is dear and pleasing to the people of the country and who is accomplished in skills and crafts that a King should know—wishes to be a King, similarly a bhikkhu—who is fulfilled in these five factors: has faith in the enlightenment of the Buddha; free from diseases, having good digestion which is neither too strong nor too weak but medium; neither deceitful nor hypocritical, showing himself as he truly is; resolute & perseverance in doing wholesome deeds; and accomplished in the insight of arising & perishing away which can lead to the realization of the Four Noble Truths and the attainment of Nibbana—wishes for the destruction of the taints. Because of the good foundation, he abstains from committing improper deeds. Therefore—as the Ariya noble person, even before becoming an Ariya while still a worlding had been practising well so as to be purified and free from defilements—what more to say when he became an Ariya noble person, one who is very pure having eradicated the defilements.
