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We come to the last chapter, page 132, the Seven Rules for Settlement of Legal Processes. We should understand the word ‘legal’ as pertaining to Vinaya. Actually these seven rules are not like the other rules. With  regard to the other rules if a monk breaks any of them, he comes to some kind of offense. These rules are not for refraining from, but they are rules on how to settle disagreements and disputes among monks and so on.





“For the settlement, for the stilling of legal processes whenever they may arise (there are” these seven rules. “1. The procedure (to be done) in the presence of may be given.” Actually it is ‘should be given’, not ‘may be given’. That means if there is some kind of dispute, or accusation, or whatever, it should be done in the presence of the person concerned. The procedure is to be done in the presence of the persons concerned. 





Before we go over these seven, there are four kinds of legal processes to be dealt with by any one of or more of these procedures. There are four kinds of legal processes. The first one is dispute among monks - whether this is Dhamma or this is not Dhamma, whether this is uttered by the Buddha himself or this is not uttered by the Buddha himself and so on. There are grounds for disputes among monks.  When there is a dispute, it is called one legal case. The second is monks accusing another monk of having broken some rules or whatever. The second one is accusation. The third one is just coming to offense. A monk breaks a rule and then he comes to an offense. In PÈÄi it is called ‘Èpatti’. That itself is called the case of offense. The last one is just the acts of Sa~gha. There are some acts like observance of Uposatha, ordination, kaÔhina. These are called acts of Sa~gha. Acts of Sa~gha are called legal cases or legal processes. There are four kinds of legal cases. Whenever one of these four arises, it is to be settled by one, or two, or three, or four of these means. Actually these are the means of settling legal cases. 





The first one is called in PÈÄi ‘sammukhÈ’, ‘sammukhÈvinaya’. That means settling by means of presence. The persons concerned must be present at this procedure. This is  common to all these four kinds of legal cases. Whatever legal case there is, the persons involved must be present. A dispute must be settled in the presence of both sides and so on.





“2. The procedure (setting up) mindfulness (as the main point) may be given.” Do you understand that? You don’t. In PÈÄi it is called ‘sativinaya’. This is actually a way of settling prescribed for one whose mindfulness has grown, whose mindfulness has fully developed. You don’t understand still. Right? Now Arahants are said to be those whose sati, whose mindfulness, has developed to the full. They have become Arahants, so their mindfulness is very perfect. There are some people, some monks, who unjustly or without sufficient grounds accuse Arahants of having done something wrong, of having broken some rule and so on. Arahants don’t break rules, at least not intentionally. But if the other monks persist in accusing this monk again and again, in order to save him from being accused, the Sa~gha must give him something like permission. Sa~gha declares him to be a person that is not to be accused, something like that. That is called ‘sativinaya’. Actually this is some kind of sanction given to an Arahant. After getting that permission from the Sa~gha, even though other monks may accuse him, it may not be valid. Sativinaya, this kind of settling, is given to or prescribed for Arahants only, for Arahants who are unjustly accused by other monks. 





Student: Bhante, nowadays how often is somebody recognized as an Arahant?





Teacher: It is very, very rare.





Student: How many are living in Burma today?





Teacher: Nobody. The monks themselves don’t say or don’t declare that they are Arahants. So it is impossible for people to really know that somebody is an Arahant. 





Student: Do you know of any case where this occurred?





Teacher: It’s not used nowadays. “3. The procedure (of announcing) no-longer-insane may be given.” You may understand this a little.





Student: Temporary insanity?





Teacher: That’s right. Whatever a monk does during his insanity, he must not be accused of that offense. A monk was insane for some time. Then he recovered from it. The other monks come and say: You did something in the past. After getting this permission from the Sa~gha, then nobody has the right to accuse him of breaking rules. That is because he did, he broke rules during the period of his insanity. That kind of actually protection should be given to him. It is called in PÈÄi ‘am|lhavinaya’. ‘M|lha’ means perplexity or delusion and ‘am|lha’ means not deluded. He is not now deluded, but formerly he was deluded or formerly he was insane.





“4. Doing according to what is admitted.” I told you something about this when we were at the two indefinite rules. Do you remember those two rules, the two indefinite rules? Please turn to page 80. If a woman who is trustworthy accuses a monk of having done something wrong, then he should be dealt with or rebuked only when he admits to having done something wrong. Only when he admits, then it must be decided according to his admission. Otherwise Sa~gha cannot decide that he has done something wrong or that he has been defeated. That sort of thing is called here ‘doing according to what is admitted’. 





Also when we make confessions, we admit our offenses. I go to another monk and say that I have broken such-and-such a rule. The he says: Do you see the fault in here? And I say: Yes, I see it. Then he says: Don’t do it in the future. Then I say in our idiom: I will not do it in the future. We have to admit. By admission of our breaking of rules to each other we become pure again. In Vinaya the admission of the person concerned is very important. If he does not admit it, then we cannot decide that he has broken the rule or that he has been defeated. The most we can do is to decide that he is neither pure nor not pure.





“5. By (the words of) a majority.” That means settling by the vote of the majority. But here ‘by vote of majority’ means by the vote of the majority of good monks. If there are, let us say, two groups, one group good and one group bad, and if there are more bad monks than good monks, then a person may postpone deciding a dispute or whatever until there are more good monks. Although it says settling by the majority, the majority must be good monks. Good monks must always be right or always win. It is not like the ordinary vote of the majority because according to the ordinary vote of the majority bad monks may win the case. In this case no. If the person who is to decide the case thinks there are more bad monks than good monks, he will postpone deciding until there are more good monks. That is called ‘settling by the vote of the majority’. 





“6. By (giving a penalty) to one who has done evil.” Here a monk is a wicked monk. He broke rules. When he was accused of breaking the rules, he gave evasive answers. He may say: Where did I break the rule? Did you see me break the rule? On what account did I break the rule? He may give evasive answers or he may ask counter-questions. Such a monk cannot be dealt with in a proper way. What happens is that the Sa~gha declares him to be a bad monk. After that the Sa~gha expects that if he has really broken the rules, then he will leave the Order. So the Sa~gha declares him to be a bad monk or a wicked monk. It is a settlement declared for a very wicked person.  





The last one is “7. By covering over with grass.” Suppose there are two groups. Each group has done something wrong. Then they are accusing each other. Sometimes they come to their senses. Then they give up their bad behavior. So they want to be united again. At that time if the offenses done during the dispute were to be pointed out, there would be more anger or more discord among monks. In that case it should be settled by covering with grass. That means it is settled by  ignoring what they had done during their dispute. When San4gha has done this kind of kamma, then the offenses incurred in breaking these rules are exhausted, but not every offense. The major offenses are not exonerated, but the minor offenses are.





You may have a word in English for this ‘covering over with grass’?





Student: The concept is familiar. I guess it is: Let by-gones be by-gones.





Teacher: That’s right. Let’s not talk about it anymore. These are the seven ways of settling disputes or the acts of Sa~gha. So these are not rules to refrain from, but these are the ways to settle disputes, or accusations, or whatever, among monks. There are seven. All together there are 227 rules. 





“Venerable sirs, the Seven Rules for the Settlements of legal Processes have been recited. Herein I ask the venerable ones: Are you pure in this?” and so on.  Three times he asks. Then when the venerable ones are silent, he takes them to be pure. “The venerable ones are pure herein; that is why they are silent. So I record it.” 





Student: Bhante, these seven rules seem mostly aimed at preventing discord in the Sa~gha. In other words if there is disagreement, strong disagreement, then we will hold off trying to settle the argument until there are enough good monks or for one reason or another. If it is clear that one person has transgressed, admits it, and everybody sees the situation the same, then the Sa~gha proceeds. But if there is some disagreement or difference of understanding, then there is no rush to a decision.





Teacher: Yes. The circumstances should be considered whether a monk is telling the truth, whether other monks who accuse him are telling the truth and so on. It is something like a legal court. There is a defendant and those who accuse. There may be witnesses. It is like that. That kind of thing happens sometimes, not often in the Sa~gha. Sometimes a monk breaks a major rule. He is accused. He is taken to something like an ecclesiastical court or to other monks. He is questioned and then the monks give a decision.





Student: How often do such cases arise?





Teacher: In our country it is not so often. It is rare.





Student: In your monastery -





Teacher: In my monastery there has never been such a case.





Student: So maybe once every couple of years.





Teacher: Yes, maybe once in five years, once in ten years. OK. This is the end of PÈÔimokkha. “Venerable sirs, the Introduction has been recited, the Four Rules of Defeat have been recited” and so on. He enumerates all the rules that have been recited. “The Thirteen Rules entailing Initial and Subsequent Meeting of the Sa~gha have been recited, the Two Indefinite Rules have been recited, the Thirty Rules entailing Expiation with Forfeiture have been recited, the 92 Rules entailing Expiation have been recited, the Four Rules that must be Confessed have been recited, the Rules of Training have been recited and the Seven Rules for the Settlement of Legal Processes have been recited.” All of these have been recited.





“This much is in the Suttavibha~ga, included in the Suttavibha~ga” - let us not say ‘Suttavibha~ga’, but let us just say ‘Sutta’. “This much is in the Sutta, included in the Sutta.” If you look at the PÈÄi there, you will see ‘suttagataÑ, suttapariyÈpannaÑ’. ‘Sutta’ means PÈÔimokkha. The rules, just the rules, are called ‘Sutta’. The explanation of the rules given in the Vinaya text is called ‘Vibha~ga’. There are two terms here, Sutta and Vibha~ga. ‘Sutta’ means the rules themselves or PÈÔimokkha. ‘Vibha~ga’ means the explanation of these rules given in the Vinaya texts. So “This much is in the PÈÔimokkha, included in the PÈÔimokkha, of the Blessed One, which comes up for recitation each fortnight. Herein all should train in concord and agreement without dispute.” Then at the end all the monks say: SÈdhu! SÈdhu! SÈdhu! 





This recitation takes about forty-five minutes or sometimes an hour, depending on whether the monk is well acquainted with the rules in his recitation. This recitation takes place every fortnight on the full moon days and the new moon days. This recitation takes place only  when there are four or more monks in a given monastery. If there are not four, then they may not recite the PÈÔimokkha. They have another kind of Uposatha. When there are four monks or more in a monastery, the PÈÔimokkha must be recited. 





On the next page is given the reasons for laying down the rules or it may be the purpose in laying down the rules. There are ten reasons for laying down the Training Rules given by the Buddha. Here it is taken from the A~guttara NikÈya.





“Thus have I heard: At one time the Exalted One was dwelling at SÈvatthi at Jeta Grove in AnÈthapindika’s Park. Then the Venerable UpÈli approached the Exalted One and having come to him did reverence to him and then sat down to one side. Having sat down to one side, the Venerable UpÈli said this to the Exalted One.” 





Venerable UpÈli was appointed as best among those who knew Vinaya, who were acquainted with Vinaya. He was the best of those. That is why at the first Buddhist council after the death of the Buddha, he was the monk, he was the person, who gave answers to the questions put to him by Venerable MahÈ Kassapa regarding the Vinaya. At the first Buddhist council there were two monks. One was Venerable UpÈli and the other was Venerable Œnanda. Venerable UpÈli was responsible for Vinaya rules and Venerable Œnanda was responsible for Sutta PiÔaka and Abhidhamma PiÔaka. They had to answer the questions put to them by Venerable MahÈ Kassapa regarding the authenticity of a given rule or a given discourse. 





Here Venerable UpÈli asked the Buddha: “Pray Lord, for what reasons was the course of training laid down for the disciples of the TathÈgata and the PÈÔimokkha appointed?”





“For ten reasons, UpÈli, was the course of training laid down  for the disciples of the TathÈgata and the PÈÔimokkha appointed. And what are the ten?”





“For the welfare of the Sa~gha.” If you  look just at the text, you might translate it as here, ‘for the welfare of the Sa~gha’, but the Commentary explains in a different way. Here the PÈÄi word is  ‘Sa~ghasoccadaya’. The Commentary explains that it means for the acceptance of Sa~gha saying, ‘Good, sir’, something like that. That means that the Buddha did not impose these rules on the monks. The Buddha just told them the benefit in following these rules and the dangers in breaking these rules. Then the Sa~gha said: It is good! It is good, something like that. So it is not ‘for the welfare of the Sa~gha’ according to the Commentary, but for the Sa~gha to accept saying: Good, sir! That means ‘for the acceptance of the Sa~gha’. 





Student: Could one say ‘credibility’?





Teacher: Credibility, I don’t think so. The second is “for the comfort of the Sa~gha.” That means for living together in comfort. When there are rules and monks follow the rules, then the monks in the Sa~gha live in comfort. 





The third one is “for the control of unsteady men.” That means for the restraint of those who are shameless. ‘For those who are shameless’ means for those who are shameless in breaking rules. In PÈÄi they are called ‘alajji’. That means those who have no shame. Here it is translated as unsteady. It is for the control of shameless monks. 





The next one is “for the control of well-behaved bhikkhus.” It is not difficult to understand. It is for monks for whom sÊla is dear. That is the literal translation of the words used.





The next one is “for the restraint of the pollutions in this present life.” The word used here is ‘Èsava’. It is translated here as pollution. In I. B. Horner’s translation the word ‘canker’ is used. But the word ‘Èsava’ has another meaning. Do you know what the word ‘Èsava’ means? Abhidhamma students will know that. It is attachment, wrong view and delusion (moha). They are called ‘Èsavas’ (cankers). That is according to Abhidhamma. The word Èsava is also used to mean danger, or misery, or suffering. So here the Commentary explains it to mean not pollutions, but dangers or misfortunes. So “for the restraint of dangers in this present life” - that means if a person does not follow the rule and breaks the rule, then he may be beaten, he may be punished, he may be fined. Such misfortunes come to those who break the rules. For the restraint of these misfortunes the rules are laid down. When there are rules and the monks follow the rules, there will be no suffering arising from breaking the rules. 





The next one is “for guarding against pollutions liable to arise in a future life.” Here also the word ‘Èsava’ means misfortune. So it is “for guarding against misfortunes liable to arise in a future life.” If a monk does not follow the rules or if a monk breaks the rules, then he is liable to be reborn in the four woeful states. He will undergo a lot of suffering there. In order to avoid or in order to protect him from the misfortunes that will arise in the future life, the rules are laid down. 





In these two sentences the word ‘Èsava’ does not mean pollutions or cankers, but it means misfortunes or sufferings. I don’t know why this translation uses pollutions. This translation must have been made by some high Thai monk and then translated into English. Sometimes people fail to consult the Commentary and then go by themselves. Actually we always consult the Commentary and we interpret according to the Commentary. The Commentary here says that the word ‘Èsava’ means misfortunes and is not the Èsava we know in Abhidhamma. 





The next one is “for pleasing those not yet pleased (with Dhamma).” That means there is faith for those who do not yet have faith in the Dhamma. And then “for the increase of those pleased (with Dhamma).” It is for the increase of their faith, that is, for those who already have faith in the Dhamma. They will have more faith. When there are rules and when monks properly follow these rules, faith will grow. These two are very important when we explain about the laying down of rules. Buddha laid down rules in order doe faith to increase for those who already have faith in the Dhamma.





The next one is “for the establishment of True Dhamma.” That means for the long endurance of the True Dhamma or for the long endurance of the Good Dhamma. ‘The Good Dhamma’ means the teachings of the Buddha and the practice of his teachings, and the attainment of enlightenment, and also NibbÈna. These are called here ‘True Dhamma’. When there are rules and monks follow them, they will study them, they will practice them, and they will become enlightened. So it is for the long endurance of the True Dhamma. 





The last one is “for benefit of Vinaya.” That means for the promotion of Vinaya. To promote restraint, to promote getting rid of akusala, and also to settle legal processes and so on the Vinaya rules were laid down. The laying down of Vinaya rules is to promote Vinaya. 





These are the ten reasons given in our texts for the laying down of rules by the Buddha. “These, UpÈli, are the ten reasons for the course of training laid down for the disciples of the TathÈgata, for appointing of the PÈÔimokkha.” 





Now we have come to the end of the PÈÔimokkha for monks. As you know there are 227 rules. Although we boast saying: Oh, we have to keep 227 rules; actually we don’t have to keep 227 rules every day or every time. And there are some rules that do not apply to the present time, like the rules concerning bhikkhunis. Also some rules are only occasionally met with. In daily life there are not actually 227 rules, but in total there are 227 rules.





There are many more minor rules in what are called ‘Khandhakas’. I think that I told you about the structure of Vinaya in the first talk. The Vinaya PiÔaka consists of Suttavibha~ga and Khandhaka, the first two. Suttavibha~ga consists of rules for monks and rules for nuns and the explanation of the rules. Khandhaka consists of two, Great Khandhaka and Small Khandhaka or something like that. In these two books the minor rules are given and the stories leading to the laying down of these minor rules. It concerns the daily living of the monks, many things. It is very interesting if you are interested in history, or anthropology also. What people used in those days or how they did some things is found in the Khandhaka. There is also another portion of Vinaya PiÔaka that is called ‘Parivara’. It is something like an appendix.





In the Khandhaka there are many more minor rules. That is why it is said that there are all together how many rules? 9000 crores. A crore equals ten million. There are 227 rules in the PÈÔimokkha, but the kinds of offenses mentioned in the PÈÔimokkha are only what? How many kinds of offenses are there? The first is defeat. The second is that entailing the formal meeting of the Sa~gha. And then there is expiation. Next is the special confession. 





Student: How about the rules of training?





Teacher: Rules of training have no offense. There are some kinds of offense that are not exactly in the rules. In the explanation they are also mentioned. Actually there are all together seven kinds of offenses - defeat, that entailing formal meeting of Sa~gha, and then we call it ‘thullaccaya’. Let us call it ‘grave offense’. It is not mentioned in the rules themselves, but in the explanations it is mentioned. Then there is expiation, special confession, and then there are the other two mentioned in the explanations and the Khandhakas. Those are just wrong doing and wrong speech.





‘Wrong speech’ does not necessarily mean telling a lie. Sometimes you don’t tell a lie, but it is irrelevant or it is meaningless. Then it is called ‘wrong speech’ or ‘wrong telling’. There are all together seven. Sometimes I may say something which is not an outright lie, but something which will lead you to be deceived. That sort of thing is called ‘wrong speaking’. Let us call it ‘wrong speaking’. There are all together seven kinds of offenses.





If a monk breaks one of the 75 training rules, then he comes to an offense called ‘wrong doing’. These are minor rules. They are exhonorated by confession.  The first group of offenses, defeat, cannot be exonerated unless one becomes a samaÓera or leaves the Order and becomes a layman. To get free from the second group of offenses a monk has to be on probation for as many days as he hides the offense and then another probation for six days. Then the others involve giving up something and confession. And then the others just involve confession. There are different kinds of offenses and there are different ways  of getting pure from these offenses.





So after Bhikkhu PÈÔimokkha we should go to Bhikkhuni PÈÔimokkha. We have no time. So what I want you to understand is about the establishment of the Order of nuns in Buddhism. Also I want you to understand why, especially we monks from Burma, are reluctant or maybe even against establishing the Order of nuns again in modern times. We do not have these problems in our countries, but in the United States women are now demanding that the Order of nuns be established again. Some monks may give way to them. And some, like me, will not agree to establishing bhikkhuni Sa~gha again. 


 


Let us study this according to the texts. It is important to understand correctly what is in the texts. Some just read the book. They do not read the book carefully. Then they may say something which is not acceptable to us. Let us go through this. 





This is the beginning of the Order of bhikkhunis. At that time King Suddhodana, the Buddha’s father had died. After his death the Buddha’s stepmother, PajÈpatÊ Gotami, wanted to become a nun. “At one time the Awakened One, the Lord, was staying among the Sakyans at Kapilavatthu (his native place) in the Banyan Monastery. Then the Gotamid, PajÈpatÊ the Great (That was her name.), approached the Lord; having approached, having greeted the Lord, she stood at a respectful distance. As she was standing at a respectful distance, the Gotamid, PajÈpatÊ the Great, spoke thus to the Lord: ‘Lord, it were well that women should obtain the going forth from home into homelessness in this Dhamma and Discipline proclaimed by the Truth-finder.” That means please allow women to enter the Order and become nuns.





Then the Buddha said: “Be careful, Gotami, of the going forth of women from home into homelessness in this Dhamma and Discipline proclaimed by the Truth-finder.” What the Buddha said was not ‘be careful’. The Buddha said ‘no’. The PÈÄi word used here is ‘alam’. The word ‘alam’ is used when you want to refuse something. When you offer me something and I don’t want it, I will say ‘alam’ in PÈÄi. That means no; I have enough, something like that. So the Buddha said no.





“Do not like the going forth of women from home into homelessness.” That is what the Buddha said. “And a second time. . . And a third time did the Gotamid, PajÈpatÊ the Great, speak thus to the Lord.” She asked three times and the Buddha refused three times. The Buddha said: “Do not like the going forth of women from home into homelessness in this Dhamma and Discipline proclaimed by the Truth-finder.” 





“Then the Gotamid, PajÈpatÊ the Great, thinking: ‘The Lord does not allow women to go forth from home into homelessness in the Dhamma and the Discipline proclaimed by the Truth-finder, afflicted, grieved, with a tearful face and crying, having greeted the Lord, departed keeping her right side towards him.” So she cried and then she left.





“Then the Lord having stayed at Kapilavatthu for as long as he found suiting (That means for as long as he liked.), set out on tour for VesÈlÊ. Gradually, walking on tour, he arrived at VesÈlÊ. The Lord stayed there in VesÈlÊ in the Great Grove in the Gabled Hall. Then the Gotamid, PajÈpatÊ the Great, having had her hair cut off, having donned saffron robes, set out for VesÈlÊ with several Sakyan women” - I think the PÈÄi word here is ‘many’ and not ‘several’, so ‘many Sakyan women’ - “and in due course approached VesÈlÊ, the Great Grove, the Gabled Hall.” So when the Buddha did not allow her to become a nun, to enter the Order, she shaved herself and put on saffron robes. Then she followed the Buddha, but she dared not to approach the Buddha.





“Then the Gotamid, PajÈpatÊ the Great, her feet swollen, her limbs covered with dust, with tearful face, and crying, stood outside the porch of the gateway (of the monastery).”





“The Venerable Œnanda saw the Gotamid, PajÈpatÊ the Great, standing outside the porch of the gateway, her feet swollen, her limbs covered with dust, with tearful face and crying; seeing her, he spoke thus to Gotamid, PajÈpatÊ the Great: ‘Why are you,  Gotamid, standing. . . and crying?’”





“It is because, honored Œnanda, the Lord does not  allow the going forth of women from home into homelessness in the Dhamma and the Discipline, proclaimed by the Truth-finder.”





“ ‘Well now, Gotami, stay here for a moment, until I have asked the Lord for the going  forth of women from home into homelessness in the Dhamma and Discipline proclaimed by the Truth-finder.’” So you just wait here. I will go and ask him. Venerable Œnanda was the Buddha’s personal attendant.





“Then the Venerable Œnanda approached the Lord: having approached, having greeted the Lord, he sat down at a respectful distance. As he was sitting down at a respectful distance, the Venerable Œnanda spoke thus to the Lord: 





“Lord, this Gotamid, PajÈpatÊ the Great, is standing outside the porch of the gateway, her feet swollen, her limbs covered with dust, with tearful face and crying, and saying that the Lord does not allow the going forth of women from home into homelessness in the Dhamma and Discipline proclaimed by the Truth-finder. It were well, Lord, if women might obtain the going forth from home. . . proclaimed by the Truth-finder.”





Then the Buddha said: ‘No’, not ‘be careful’. Do not let women like the idea of the going forth of women from home to homelessness in the Dhamma and Discipline proclaimed by the Truth-finder. “And a second time. . . And a third time the Venerable Œnanda spoke thus to the Lord.” He pleaded three times to the Buddha. The Buddha again refused three times here.





“ ‘The Lord does not allow the going forth of women from home into homelessness in the Dhamma and the Discipline proclaimed by the Truth-finder. Suppose now that I, by some other method should ask the Lord for the going forth of women from home into homelessness in the Dhamma and Discipline proclaimed by the Truth-finder.’” So he used another tactic. First he asked him directly and the Buddha said ‘no’. So he used another method.





He said: “Now, Lord, are women having gone forth from home into homelessness in the Dhamma and Discipline proclaimed by the Truth-finder, able to realize the Fruit of Stream-Attainment, or the Fruit of Once-Returning, or the Fruit of Non-Returning, or Perfection?” That means if women ordain and practice meditation, can they become enlightened, something like that.





Now the Buddha said: “Women, Œnanda, having gone forth. . . are able to realize the Fruit of Stream-Attainment (SotÈpanna)” and so on. So women can get enlightenment as SotÈpannas, SakadÈgÈmis, AnÈgÈmis and Arahants.





“If, Lord, women, having gone forth from home into homelessness in the Dhamma and Discipline proclaimed by the Truth-finder are able to realize the Fruit of Stream Attainment. . . and, Lord, the Gotamid, PajÈpatÊ the Great, was of great service to you.” She was the Lord’s aunt, foster mother. You know Buddha’s mother died seven days after giving birth to him. After the death of the Buddha’s mother, PajÈpatÊ Gotamid, who was his mother’s sister became the queen of his father. So PajÈpatÊ nursed him, gave milk and so on. “She was the Lord’s aunt, foster mother, nurse, giver of milk, for when the Lord’s mother passed away she suckled him - it were well, Lord, that women should obtain the going forth from home into homelessness in the Dhamma and the Discipline proclaimed by the Truth-finder.” MahÈ PajÈpatÊ Gotami was of great service to you. She even let her own son be nursed by other women; she took you as her own son and nursed you. So please allow her to become a nun, something like that.





Now the Buddha laid down a condition. “If, Œnanda, the Gotamid, PajÈpatÊ the Great,  accepts eight important rules, that will be (not ‘may be’) ordination for her.” If she could accept the eight important rules, then she would be ordained; she would be ordained just by accepting these eight important rules.





And then the eight important rules - I am afraid these are something women, especially in America, will not like. “A nun who has been ordained even for a century (or a hundred years) must greet respectfully, rise up from her seat, salute with joined palms, do proper homage to a monk ordained but that day. And this rule is to be honored, respected, revered, venerated, never to be transgressed during her life.” So even though a bhikkhuni is one hundred years old, she must pay respect to a monk ordained on that very day.





“A nun must not spend the rains in residence where there is no monk.” That is the second rule. That is for her protection actually.





“Every half month a nun should desire two things from the Order of monks: the asking (as to the date) of the Observance day, and the coming for exhortation. This rule is to be honored” and so on. Before the Observance day some bhikkhuni must be sent to the monks and ask when the observance will be and when they are to approach for  exhortation.





“After the rains a nun must ‘invite’ before both Orders in respect of three matters: what was seen, what was heard, what was suspected.” At the end of the Rainy Season we do a ceremony called ‘the invitation ceremony’. That means we invite each other to tell or to point out our faults in what was seen, what was heard, what was suspected. If a monk sees me breaking some rule, then he can come to me and say: You are breaking the rule. Don’t do that or whatever. If someone hears that I break a rule, he may come to me and admonish me. Or if he has valid suspicion that I have broken a rule, he can admonish me. In order for monks to admonish each other, this ceremony has to be performed every Rainy Season. The nuns must do it twice, before the Order of monks and before the Order of nuns.





“A nun, offending against an important rule, must undergo mÈnatta (discipline) for half a month before both Orders.” ‘An important rule’ means rules entailing an assembly of monks, the second group of rules after defeat. When a monk breaks one of these rules, those entailing a meeting of Sa~gha, then he must stay under probation for as many nights as he hides the offense and then he must stay for mÈnatta (discipline) for six nights. But for a bhikkhuni she does not have to stay on probation for as many nights as she hides the offense. She must undergo mÈnatta (discipline) for half a month. It is to be carried out before both Orders, before the Order of monks and before the Order of nuns.





“When, as a probationer, she has trained in the six rules for two years, she should seek ordination from both Orders.” This is a little incorrect. What is meant is that after she has trained as a probationer under the six rules for two years, then she should seek ordination for that probationer from both Orders. She is already a bhikkhuni. She doesn’t have to become a bhikkhuni again. She doesn’t have to seek ordination from both Orders. After she becomes a bhikkhuni, she may have some novices or what is called ‘a probationer’. That probationer must keep six rules for two years before she can become a nun. After training her in the sic rules for two years the bhikkhuni should seek ordination for that probationer from both Orders. The six rules are the five rules for lay people (including celibacy for the third precept) and not eating after mid-day.





Student: Bhante, ‘during her life’, what does that mean?





Teacher: ‘During her life’ means for as long as she is a nun. 





Student: It is not talking about her specific life, that s, the life of PajÈpatÊ the Great?





Teacher: Her it may mean MahÈ PajÈpatÊ, as long as she is alive, as long as she is a bhikkhuni, she must follow these rules.





“A monk must not be abused or reviled in any way by a nun.” 





“From today admonition of monks by nuns is forbidden, admonition of nuns by monks is not forbidden.” It is one-sided. These are what are called in PÈÄi ‘garudhamma’ (weighty rules).





“If, Œnanda, the Gotamid, PajÈpatÊ the Great, accepts these eight important rules, that will be ordination for her.” 





“Then the Venerable Œnanda, having learnt the eight important rules from the Lord, approached the Gotamid, PajÈpatÊ the Great; having approached, he spoke thus to the Gotamid, PajÈpatÊ the Great: ‘If you, Gotami, will accept eight important rules, that will be ordination for you.” Then he repeats the eight rules. 





And so MahÈ PajÈpatÊ Gotami said: “Even, honored Œnanda, as a woman or a man when young of tender years, and fond of ornaments, having washed (himself and his) head, having obtained a garland of lotus flowers or a garland of jasmine flower or a garland of sweet-scented creeper, having taken it with both hands, should place it on top of his head - even so do I, honored Œnanda, accept these eight important rules never to be transgressed during my life.” That means I willingly accept these eight rules.





“Then the Venerable Œnanda approached the Lord: having approached, having greeted the Lord, he sat down at a respectful distance. As he was sitting down at a respectful distance, the Venerable Œnanda spoke thus to the Lord: ‘Lord, the eight important rules were accepted by Gotamid, PajÈpatÊ the Great.’” Do not turn to the next page yet. There is one sentence missing in the translation. Please add that sentence. “Ordained is the Lord’s aunt.” So it should be: “Lord, the eight important rules were accepted by Gotamid, PajÈpatÊ the Great. Ordained is the Lord’s aunt.” She doesn’t need an ordination ceremony. That constitutes her ordination.
