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Last week we ended where Buddha said something about this Dhamma and Discipline enduring five hundred years or one thousand years because women had been admitted to the Sa~gha. In this passage the Buddha says: “If, Œnanda, women had not obtained the going forth from home into homelessness in the Dhamma and Discipline proclaimed by the Truth-finder, the Brahma-faring, Œnanda would have lasted long.” ‘Brahma-faring’ really means Buddha’s dispensation, Buddha’s teachings. 





“True Dhamma would have endured for a thousand years. But since, Œnanda, women have gone forth . . . in the Dhamma and Discipline proclaimed by the Truth-finder, now, Œnanda, the Brahma-faring will not last long, true Dhamma will endure only for five hundred years.” She always translated the word ‘brahmacariya’ with the word ‘brahma-faring’. Brahmacariya you can call the holy life. It just means the Buddha’s religion or the Buddha’s dispensation. 





Here Buddha said if women were not allowed to enter the Order, the religion would last for a thousand years, but if women were allowed to join the Order it would endure for only five hundred years. 





This is interpreted in the Commentary in this way: This should be understood with reference to those who gain Arahantship with analytical knowledge and also those who gain Arahantship with jhÈnas. There are jhÈnas, and then abhiÒÒÈs (supernormal knowledge), and then what we call analytical knowledge. These three are specialties. Not every Arahant is endowed with these. Those special ones who have aspired for such a lofty state in the past gain these states.





‘The brahma-faring or the sÈsana will endure for one thousand years’ means with reference to Arahants who have analytical knowledge, supernormal knowledge and jhÈnas. The Commentary added that for one thousand years after the death of the Buddha there will be Arahants who are endowed with analytical knowledge, supernormal knowledge and jhÈnas. During the next thousand years there will be Arahants who do not have jhÈnas, supernormal knowledge and analytical knowledge. There will only be Arahants who are dry insight practitioners. That means that they practice vipassanÈ only and become Arahants. The next thousand years should be the period of AnÈgÈmis (Non-Returners). And then the next thousand years would be a period of SakadÈgÈmis (Once-Returners). The next thousand years is the period of SotÈpannas. So here we get five thousand years. That is why Buddhists believe that the Buddha’s teachings will last for five thousand years. So it is divided into five periods, each period lasting for one thousand years.





Different capabilities or different types of enlightened persons were assigned to these five periods. So there are during the first thousand years Arahants with jhÈnas, supernormal knowledge, and analytical knowledge. For the second thousand years there are Arahants without jhÈnas, the dry vipassanÈ Arahants. In the third thousand years there will be only AnÈgÈmis. In the fourth thousand years there will be only Once-Returners or SakadÈgÈmis. And then in the fifth thousand years there will be SotÈpannas. 





We are in which period - first thousand, second thousand, or third thousand? The third thousand. So according to this Commentary, the Commentary to Vinaya, we are in the period of AnÈgÈmis. That means nobody can become an Arahant. The most that they can attain to is the state of Non-Returner, the third stage of enlightenment. That is according to the Commentary on the Vinaya. It also says that the books and the teachings of the Buddha will only last for five thousand years. At the end of the five thousand years the Buddha’s teachings will disappear. When they disappear, they will disappear backwards.





Little by little there will not be many people who want to study the teachings of the Buddha. So a time will come when nobody understands even a four line stanza of the Buddha’s teachings. At such a time a king would put up a prize. If there is anybody who knows a single verse of four lines, that person will get this prize of one thousand in reward. There will be nobody to claim the reward because nobody knows the Buddha’s teachings. That is the time when the Buddha’s teachings are said to have disappeared. 





When Buddha’s teachings disappear, they will disappear gradually backwards. The Abhidhamma will disappear first. Among the seven books of Abhidhamma the PaÔÔhÈna will disappear first. Then the other six books, Yamaka and so on will disappear. After that among the Sutta PiÔaka texts the A~guttara NikÈya (The Collection of Gradual Sayings) will disappear first. Then next the SaÑyutta NikÈya (The Collection of Kindred Sayings) will disappear. And then the Majjhima NikÈya (The Collection of Middle Length Sayings) will also disappear. Then the DÊgha NikÈya (The Collection of Long Discourses) disappears, one after another. Last the Vinaya PiÔaka will disappear. First the fifth book will disappear, then the fourth book, the third book and so on. 





When the teachings disappear, the practice will also disappear because when there are no teachings, no books, nobody will understand Buddha’s teachings. Nobody will practice Buddha’s teachings. So there will be no practice also. What will remain will be the appearance. Although they may not practice, although they may not follow the rules of monks, some may wear robes and show themselves as monks. That is called ‘the period of appearance’. It will last for many, many years after the disappearance of all of the Buddha’s teachings. At such times monks or those who call themselves monks may not wear the whole robe. They may wear a piece of robe on the ear or around the neck, something like that. At last they will not wear anything at all. That is when the Buddha’s dispensation, the Buddha’s religion, has totally disappeared. 





So here what the Buddha said was if women were not allowed to join the Order, the teachings would have lasted one thousand years. If women were allowed to join the Order, it would last only for five hundred years.





“Even, Œnanda, as a man, looking forward, may build a dike to a great reservoir so that the water may not overflow, even so, Œnanda, were the eight important rules for nuns laid down by me, looking forward, not to be transgressed during this life.”





By this passage what the Buddha meant was that if the dike were not built, there would still be a little water in the reservoir. But when the dike is built, there would be much water. In the same way, even if the Buddha did not lay down the eight important rules, his teachings would last for five hundred years. Since he has laid down these eight important rules, like building a dike for the reservoir, his Dhamma and Discipline will last for one thousand years or something like that. The Buddha did not mean that his Dhamma and Discipline would only last for five hundred years. According to the Commentary he meant that it would last for one thousand years. The one thousand years is to be understood as when Arahants arise endowed with jhÈnas and the other attainments. With respect to the other enlightened persons the teachings will go on for five thousand years. It is the belief of Buddhists in Asia that the Buddha’s teachings will last for five thousand years. 





Student: After that will it come back again?





Teacher: After that the teachings will not come back. After many, many years another Buddha will appear. He will rediscover what the previous Buddhas taught and teach to the people.





Student: So it is very bad to be reborn then.





Teacher: At those times, yes, that is right.





Student: Is that Maitreya Buddha?





Teacher: The next Buddha is Maitreya (Metteyya in PÈÄi).





Student: He is the one who will come back?





Teacher: He is another Buddha. It is not like the second coming of Christ.





Another Commentary, the Commentary to the Long Discourses interprets or says differently. In that Commentary it is said that during the firs thousand years there will  be Arahants who have jhÈnas, abhiÒÒÈs, and analytical knowledge. During the second thousand years there will be Arahants who have jhÈnas and supernormal knowledge (abhiÒÒÈ). In the third thousand years there will be Arahants endowed with the three kinds of wisdom. That means those who can remember past lives, who can see beings dying and being reborn in existences, and who have eradication of mental defilements. Such persons are called ‘those who are endowed with three wisdoms’. Then at four thousand years there will only be Arahants who are dry vipassanÈ practitioners. Then the last one thousand years, during the fifth period of one thousand years, there will only be PÈÔimokkha. That means maybe there will be nobody who gains enlightenment. There will just be following of PÈÔimokkha, the keeping of PÈÔimokkha rules. According to that interpretation we are in the period where people can become Arahants with three kinds of wisdom. I think it is better than the first one. According to the Vinaya Commentary there can be no Arahants now. In the Commentary to the A~guttara NikÈya (The Collection of Gradual Sayings) a similar statement was made. 





The Sub-Commentary tells us what the Commentary is saying here in the Vinaya PiÔaka is that it is according to those who recite Vinaya. And then in the Commentary to the DÊgha NikÈya it is the opinion of those who are reciters of the Long Discourses. And with the Commentary to the A~guttara NikÈya it presented the views of those who were the reciters of that particular collection. So there are conflicting statements. Since they are not in the texts themselves, we may not accept them. 





But if we can keep Buddha’s teachings alive - I don’t know how long we can keep this alive. I mean from generation to generation. If we can keep Buddha’s teachings alive, then it will endure for more than five thousand years. Or if there is nobody who follows the Buddha’s teachings, it may disappear even before five thousand years. I think the endurance of the Buddha’s teachings depends upon whether there are people who understand the teachings and who practice his teachings. In the Discourse on the Passing Away of the Buddha, the Buddha said: If monks were to behave well, then the world would not be devoid of Arahants. That means if Arahants practice meditation and teach meditation to others too, there would be Arahants all the time. So long as people practice his teachings, his teachings will endure. His teachings are said to exist. If there is nobody, not a single person, who practices his teachings, then that is the time when his teachings are said to have disappeared. 





Here the Buddha said: If I did not lay down these eight important rules, then my teachings would endure for only five hundred years. Since I have laid down these eight important rules, it will endure for one thousand years. 





These are the eight important rules for nuns. They are called ‘garudhamma’. ‘Garu’ means heavy or weighty, so the weighty Dhamma, the weighty precepts, or something like that.





“Then the Gotamid, PajÈpatÊ the Great, approached the Lord; having approached, having greeted the Lord, she stood at a respectful distance. As she was standing at a respectful distance, the Gotamid, PajÈpatÊ the Great, spoke thus to the Lord: ‘Now, what line of conduct, Lord, should I follow in regard to these Sakyan women?’” The Sakyan women had not been ordained. They were still unordained persons, although they had shaved their heads and put on yellow robes. So MahÈ PajÈpatÊ asked what she should do with regard to the Sakyan women.





“Then the Lord, gladdened, rejoiced, roused, delighted the Gotamid, PajÈpatÊ the Great, with talk on Dhamma. Then the Gotamid, PajÈpatÊ the Great, gladdened . . . delighted by the Lord with talk on Dhamma, having greeted the Lord, departed keeping her right side towards him,” 





“Then the Lord on this occasion, having given reasoned talk, addressed the monks saying: ‘I allow, monks, nuns to be ordained by monks’.” Now this is the first rule laid down by the Buddha. According to this rule, monks can ordain nuns. 





In the whole of Vinaya PiÔaka the Buddha never addressed bhikkhunis directly. Whenever he wanted to lay down a rule, he addressed the monks. He would say something like let the nuns follow this rule. Also when the nuns had something to report to the Buddha, they reported to the monks, and the monks reported to the Buddha, an indirect way. That is why the Buddha said here: “I allow, monks, nuns to be ordained by monks.” He was talking to monks. This is the first rule or first injunction.





There are many people nowadays who want to revive the bhikkhunis (the Order of nuns), who point to this rule and say: What are you monks doing? Here is a rule allowing you to ordain nuns. But what they miss is the second rule, which we will find later. The first rule and the second rule are how many pages apart? Page 357 and page 375, so about twenty pages apart. So they do not read that part of the book. They just stop at the first rule and say this. Here the Buddha allows monks to ordain nuns; so what are you doing TheravÈda monks? This is the first rule. 





After that the Sakyan women were ordained as nuns by the monks. After their ordination they said: “Then these nuns, spoke thus to Gotamid, PajÈpatÊ the Great: ‘The lady is not ordained, only (not ‘neither’) we are ordained’.” I. B. Horner misunderstood here. ‘The lady’ means Gotamid PajÈpatÊ. So you are not ordained; only we are ordained. They were ordained by monks, but Gotamid PajÈpatÊ was not ordained by any person. So they said to Gotamid MahÈ PajÈpatÊ: “The lady is not ordained; only we are ordained for it was thus laid down by the Lord: nuns should be ordained by monks.”





“Then the Gotamid, PajÈpatÊ the Great, approached the Venerable Œnanda; having approached, having greeted the Venerable Œnanda she stood at a respectful distance. As she was standing at a respectful distance, the Gotamid, PajÈpatÊ the Great, spoke thus to Venerable Œnanda: ‘Honored Œnanda, these nuns spoke to me thus: “The lady is not ordained; only we are ordained, for it was thus laid down by the Lord: Nuns should be ordained by monks.”





Then the Venerable Œnanda approached and reported it to the Buddha. The Buddha then replied: “At the time, Œnanda, when the eight important rules were accepted by the Gotamid, PajÈpatÊ the Great, that was her ordination.” So MahÈ PajÈpatÊ did not have to be ordained by anybody. Her acceptance of the eight important rules constitute her ordination. She was the only one who got ordination by the acceptance of the eight important rules. There are different kinds of ordination. Actually there are eight kinds. One is this, ordination by the acceptance of eight important rules. The acceptance of the eight important rules was for her the ordination.





Student: Unclear what the question was.





Teacher: After this rule was laid down by the Buddha, nuns could be ordained by monks. From that time on monks must ordain nuns or monks must ordain women to become nuns. They are not ordained just by the acceptance of the eight important rules. The acceptance of the eight important rules constitutes ordination for MahÈ PajÈpatÊ Gotamid only. For others, for the Sakyan women who went with her, ordination was done by monks.





“Then the Gotamid, PajÈpatÊ the Great, approached the Venerable Œnanda; having approached, having greeted the Venerable Œnanda, she stood at a respectful distance. As she was standing at a respectful distance, the Gotamid, PajÈpatÊ the Great, spoke thus to venerable Œnanda: ‘I, honored Œnanda, am asking one boon from the Lord.” I want to ask one favor of the Buddha she said. “It were well, Lord, if the Lord would allow greeting, standing up for, salutation and the proper duties between monks and nuns according to seniority.” So now she was asking that monks and nuns pay respect according to seniority.





So Venerable Œnanda reported to the Buddha and the Buddha said ‘no’. “This is impossible Œnanda, it cannot come to pass, that the Truth-finder should allow greeting, standing up for, salutation and the proper duties between monks and nuns according to seniority. Œnanda, these followers of other sects, although liable to poor guardianship, will not carry out greeting, standing up for, salutation and proper duties towards women, so how should the Truth-finder allow greeting . . . and proper duties towards women.”





“Then the Lord, on this occasion, having given reasoned talk, addressed the monks, saying: ‘Monks, one should not carry out greeting, rising up for salutation and proper duties towards women. Whoever should carry out (one of these), there is an offense of wrong-doing’.” The offense of wrong-doing is the slightest of the offenses. There are seven kinds of offenses and this is the slightest. 





Then on another occasion Gotamid approached the Buddha and asked him about the rules. “Lord, those rules of training for nuns which are in common with those for monks, what line of conduct should we, Lord, follow in regard to these rules of training?” Among the rules, there are, rules which are in common for both monks and nuns. She asked what they should do with regard to the rules that were in common to both monks and nuns.





Then the Buddha said: “Those rules of training for nuns, Gotami, which are in common with those for monks, as the monks train themselves, so should you train yourselves in these rules of training.” That means you must follow these rules also. 





There are 311 rules in the rules for nuns. Many are the same as the rules for monks. Both monks and nuns must follow these rules. For example, not cutting trees - both monks and nuns are to follow this rule.





“Those rules of training for nuns, Lord. Which are not in common with those for monks, what line of conduct should we, Lord, follow in regard to these rules of training?”





“Those rules of training for nuns, Gotami, which are not in common with those for monks, train yourselves in the rules of training according as they are laid down.” That means you follow them too as they are laid down. 





And monks are also to keep some of the rules which are for nuns, which are not in the rules for monks. Monks still have to follow some of the rules for nuns. Now you have gone through the PÈÔimokkha for monks. Did you find any rule forbidding singing and dancing? Did you? Do you remember? No. You may try to find it at home. If you find it, let me know. I am talking about monks enjoying music, going to shows, or whatever. So in the 227 rules that is not included. But for bhikkhunis there are such rules. So monks should also follow those rules. If they break those rules, they come to offense, one step lower than nuns. For example, if a nun goes to a show, she comes to expiation. If a monk goes to a show, he comes to wrong-doing, not expiation. It is a step lower than expiation. 





So there are rules which are common to both monks and nuns. Also there are rules which are peculiar to monks and which are peculiar to nuns. Some of those rules have to be followed by both monks and nuns, but the offense may be a little different. So here the Buddha said: Those rules that are common to both monks and nuns, you follow that. And those that are not in common for monks, but that are for nuns, you follow that. There are all together 311 rules, almost 100 more than for monks. 





“The Gotamid, PajÈpatÊ the Great, approached the Lord; having approached, having greeted the Lord, she stood at a respectful distance” and so on. Now Gotami was asking the Buddha to teach her some Dhamma. “Lord, it were well if the Lord would teach me Dhamma in brief so that I, having heard the Lord’s Dhamma, might live alone, aloof, zealous, ardent, self-resolute.” When PajÈpatÊ Gotami became a bhikkhuni by accepting the eight important rules, she was still unenlightened. She still had not gotten enlightenment. After becoming a bhikkhuni, maybe after some time, she asked the Buddha to teach her something, so she could practice and become enlightened.





So the Buddha taught her this Dhamma. “Whatever are the states, of which you, Gotami, may know: These states lead to passion, not to passionlessness, they lead to bondage, not to the absence of bondage, they lead to the piling up of (rebirth), not to the absence of piling up, they lead to wanting much, not to wanting little, they lead to discontent, not to contentment, they lead to sociability, not to solitude, they lead to indolence, not to the putting forth of energy, they lead to difficulty in supporting oneself, not to ease in supporting oneself - you should know definitely, Gotami, this is not Dhamma, this is not Discipline, this is not the Teacher’s instruction. But whatever are the states of which you, Gotami, may know: These states lead to passionlessness, not to passion . . . (the opposite of the preceding) . . . they lead to ease in supporting oneself, not to difficulty in supporting oneself - you should know definitely, Gotami: This is Dhamma, this is Discipline, this is the Teacher’s instruction.” So here the Buddha taught her to use her own judgment, to follow what is correct, to follow the Teacher’s instructions (That means the Buddha’s instructions.). After that MahÈ PajÈpatÊ Gotami practiced meditation and became an Arahant.





This is the beginning of the founding of the Order of Buddhist nuns. In the books there are many episodes given of bhikkhunis misbehaving. One small or minor rule after another was laid down by the Buddha. These are not the rules in the PÈÔimokkha, but rules outside the PÈÔimokkha. There are many minor rules. So that went on.





Now let us go to page 375. That is where we find the second rule. So until the second rule was laid down monks ordained nuns. During that time there occurred many instances on account of which the Buddha had to lay down one small rule after another. So they became a set of rules. 





When a person is ordained, let us say a man, then at the ordination some questions have to be asked of him: Are you a human being? Are you a man? ‘A man’ means not a eunuch or something like that. So are you a man? Are you free from debt? Are you free of leprosy, boils and so on? These questions have to be put to the candidate before he is ordained. The same questions were put to women also at their ordination. There arose many instances where many things had to be added to these questions. These questions concerned many intimate things. When these very intimate questions, these very personal questions, were asked by the monks, the women were embarrassed. They did not know what to do. They couldn’t give answers to them. When this was reported to the Buddha, then the Buddha laid down the second rule.





The second rule is at the bottom of the page. “I allow, monks, ordination in the Order of monks after she has been ordained on the one side, and has cleared herself (in regard to the stumbling-blocks) in the Order of nuns.” ‘Stumbling-blocks’ means the questions such as: Are you free from debt? Are you free from government service? Are you twenty years of age? They are called ‘stumbling-blocks’ because if a candidate answers ‘no’, then they become stumbling-blocks to his ordination. Then he cannot be ordained.





So here the Buddha said: I allow ordination in the Order of monks after she has been ordained on the one side. That means on the one side, the side of bhikkhunis. According to this rule a woman must first be ordained by bhikkhunis and then she must be ordained by monks. So it is a double ordination. There is ordination on both sides. After this rule was laid down, women have to get ordination twice, first from the nuns and second from the monks. 





So there were three kinds of bhikkhunis. One is PajÈpatÊ Gotami. She became a nun just by accepting the eight important rules. Then there were nuns before the second rule was laid down, who were ordained by monks only, who were ordained by one side only. Then after this rule there were nuns who were ordained on both sides. There were three kinds of nuns.





After this rule nuns must be ordained twice. That is because in Vinaya the later rule automatically replaces the former rule. That is true whether the Buddha said that he revoked the first rule or not; it is understood that the later rule always replaces the former rule. From the time this second rule was laid down, the first rule was replaced. It is as good as repealed or as good as non-existent. So we are stuck with the second rule, that is, women must be ordained twice, by the nuns themselves and then by monks.





That is why we TheravÈda Buddhist monks are not willing to revive the bhikkhuni ordination. We are stuck with this second rule. Since there are no nuns now who can ordain a woman, it is impossible for TheravÈda monks to reestablish the Order of nuns. Therefore TheravÈda monks are reluctant to revive the tradition of nuns in Buddhism. 





If the Buddha were living, it would be very easy. The Buddha is not living now and we are stuck with this rule. The consensus among TheravÈda monks is not to make any new rules. We are to follow just what has been laid down by the Buddha. We are not to make any concessions or modifications. Following that consensus, TheravÈda monks are powerless to revive the Order of nuns in these modern times. There are many TheravÈda Buddhist monks who are in favor of reestablishing the Buddhist Order of nuns. They cannot find any support from the texts or from the books.





Also I think it would be very difficult for modern women to become Buddhist nuns if they have to keep 311 rules. It is very difficult. Especially women in the West are very assertive. There is a woman’s liberation movement here. I read in one magazine, The Middle Way, published by the Buddhist Society of London, where a woman said: We cannot accept these eight rules. They are discriminatory against women. Even before they are admitted to the Order they are saying that they cannot accept these rules. Then what about the other rules in the PÈÔimokkha? There are 311. So I think there would be problem after problem if women were allowed to be ordained as TheravÈda Buddhist nuns. 





As I understand it, Vinaya is not a thing which we can bargain about. There is no bargaining with Vinaya. If you like it, accept it. If you don’t like it, don’t accept it. Don’t become a monk. Don’t become a nun. You cannot say: I don’t like this rule, I don’t like that rule. We cannot say that. The laying down of rules was done by the Buddha only. Since the Buddha is no more now, there can be no changing of rules. 





As I said at the beginning of this class, the Buddha allowed monks to repeal or to remove some minor rules if the Sa~gha agreed. The Buddha said that if the Sa~gha wants, if the Sa~gha agrees, Sa~gha may repeal or may remove the small rules. The Buddha told Venerable Œnanda that. Venerable Œnanda reported that to the First Buddhist Council. So at the council the monks asked him when he reported this: Did you ask which were minor and which were more minor? Venerable Œnanda said he did not remember these questions because he was overwhelmed by grief that the Buddha was going to die in a few months. So he was criticized at the council. Then those who were present at the council asked each other which should be minor rules and which should be more minor rules. There was no agreement. Some said one thing; others said another thing. They could not come to an agreement as to which were minor rules and which were less minor rules. So the president of the council, Venerable MahÈ Kassapa, said: Since we don’t know which are minor and which are not minor, let us keep them intact as the Buddha laid down. Let us not repeal any of the rules and let us not add any rules to the set of rules. So he said to keep them as they were at that moment. That is why no rules can be repealed or removed. 





Also it is important to get the agreement of all members of Sa~gha. Whatever Sa~gha act you do, you must get 100% agreement. There are thousands and thousands of TheravÈda monks in the world. So there will surely be somebody that will object to it, to repeal rules or to changing rules. So it is impossible to repeal the rules even if we want to. Therefore the consensus as started by Venerable MahÈ Kassapa is to just accept them as they were handed down - no additions and no removal or whatever. That is the position I take with regard to Vinaya and with regard to founding of bhikkhuni Sa~gha in these modern times.





Last year I went to West Virginia because they wanted me to found a sima there. It was because they were founding a sima that I went there. But they also had a samara ordination there. ‘SameÓeri’ means a novice nun, not a full-fledged nun. It is something like a probationer. We call them samaÓeris, female novices. I’m not sure whether it should be done or not, but I thought it would not do harm because she is only a samaÓeri. She did not become a nun, just a novice. So I did not object to her becoming a samaÓeri because it was done immediately after the founding of sima ceremony. We did the ceremony to found the sima. Then immediately after that two or three people were ordained, the men as monks and the woman as a novice nun. 





Then my friends in Burma heard this news. People were criticizing me. Why was I present at that ceremony? I did not answer them. Then the man who lived with me (as a kappiya), Marvel - he is an American. He became a monk in Asia and is in Malaysia and Thailand. He wrote to me recently: Bhante, why did you change your mind, he asked me. That is the position.





OK. Let’s go a little further. Now at that time nuns asked those wishing for ordination, but who were not instructed about the things which are stumbling-blocks. Now Buddha laid down this rule that a woman must be ordained by bhikkhunis first. Then she must be ordained by monks. At the ordination before asking questions formally the candidate must be instructed as to these questions. That means he or she must be told that these questions will be asked of you. You must answer truthfully. That is done by taking the candidate to another place. Let us say this is a sima and monks are assembled for the ordination ceremony. The candidate is brought to the presence of the Sa~gha. The Sa~gha accepts him as a candidate. Then to give instructions to him he must be taken to some other place. So he is taken away, nowadays just a few paces away from the Sa~gha. If you want to follow a more classical procedure, you would take him to a place a little further from the Sa~gha where the candidate cannot see them or hear them. Then he or she must be given instructions. That means you will be asked these questions and you must answer them truthfully. Then the monk leaves the candidate at that place. He comes back to the Sa~gha. The he says something to the Sa~gha. After informing the  Sa~gha, the candidate will be called to the presence of the Sa~gha. The candidate comes now. When the candidate comes, a person who is appointed as an instructor, should ask him questions. So that is the formal asking of questions. A person who is appointed asks him many questions; for a nun there are many more questions, about twenty-four, something like that. After asking these questions and if the Sa~gha is satisfied with the answers of the candidate, then the Sa~gha begins to ordain him or to ordain her. This is described on page 376. 





Sometimes instructors are not qualified. They were ill-instructed. Therefore the Buddha said that they should be instructed by qualified persons. About the middle of the page “Ignorant, inexperienced (nuns) instructed them. Those wishing for ordination, but who were not instructed” - it should not be ‘who were not instructed’, but ‘who were ill-instructed’, ‘who were not instructed properly’ - “were at a loss, they were abashed, they were unable to answer. They told this matter to the Lord” and so on. It is not that they were not instructed. They were instructed badly. Then the Buddha said: “Monks, they should not be instructed by ignorant, inexperienced (nuns)” and so on.





Next paragraph, “Those who were not agreed upon instructed.” ‘Those who were not agreed upon’ means those who were not appointed actually. That appointment could be made by oneself or by another person. “Monks, they should not be instructed by one who is not agreed upon. Whoever (such) should instruct, there is an offense of wrong-doing. I allow them, monks, to instruct by means of one who is agreed upon.” ‘Who is agreed upon’ means who is appointed. “And thus, monks, should she be agreed upon (That means should she be appointed): oneself may be agreed upon by oneself, or another may be agreed upon by another.” Suppose I am present at the ordination ceremony. Then I can appoint myself or somebody can appoint me as an instructor. So we can do one of the two things. I can appoint myself or somebody appoints me. So I become an appointed person to ask questions or to instruct. Asking questions is called ‘instruction’. “Oneself may be appointed by oneself, or another may be appointed by another” and so on.





“If it seems right to the Order, I would (I think it should be ‘would’ rather than ‘could’.) instruct So-and-so.” That is how one appoints oneself. Then appointment of another - “ ‘Ladies, let the Order listen to me. So-and-so wishes for ordination through the lady So-and-so. If it seems right to the Order, So-and-so would instruct So-and-so’. Thus may another be agreed upon by another.” Then she asks questions. 





At the end of the next paragraph it says: “What is the name of your woman proposer?” ‘Proposer’ really means your preceptor. The PÈÄi word used here is different from the word used for males, but it means the same thing. Actually it means the woman preceptor.





“They arrived together. They should not arrive together.” These are the procedures monks have to do. First a monk appoints himself as an instructor. Then he takes the candidate away from the Sa~gha and then instructs the candidate. After the instructions they must not come back to the Sa~gha together. The candidate must be left there. The instructor must come back alone and then report to the Sa~gha. Only after that is the candidate called. Here it is said: “They arrived together.” That means that they came together. That is the wrong procedure. “They should not arrive together. The instructor having arrived first, the Order should be informed (by her)” and so on. If you have seen and ordination ceremony, I think you can understand better. Sometimes we have ordination ceremonies at Taungpulu Monastery. Even if you do not remember these details, it is all right. 





What you should know is that after this second rule, the female candidate should be ordained by bhikkhunis first. After that let us see the last paragraph, page 378. “Taking her at once” - that means taking her at that very moment, so immediately after her ordination by bhikkhunis. That is what is meant by ‘at once’. So immediately after that, “having approached the Order of monks, having made her arrange her upper robe” and so on. So after ordaining her the other nuns must take her to the monks. Then she is made to arrange her robes and she bows down before the monks and so on.





“Taking her at once, having approached the Order of monks, having made her arrange her upper robe over one shoulder, having made her honor the monk’s feet, having made her sit down on her haunches” - this must be done by any candidate male or female - “ having made her salute with joined palms, she should be made to ask for ordination.” A candidate must ask for ordination.





Here it says, “I, the lady So-and-so.” Please correct the ‘lady’ to ‘sirs’. So it should be, “I, sirs.” I. B. Horner misunderstood here because she has not been to an ordination ceremony. Right? Here the candidate is among monks. The bhikkhunis ordained her and they took her to the monks. She has been handed over to the monks. Now the candidate is among monks. She is asking monks here because she has already asked the Order of bhikkhunis before. Now she must ask the Order of monks. So she is addressing monks and not bhikkhunis. She would not say, ‘I, the lady So-and-so. She must say, ‘I, So-and-so’. So correct ‘lady’ to ‘sirs’. I will tell about it later. “So-and-so, wishes for ordination through the lady So-and-so.” That is correct. ‘Through the lady So-and-so’ means through her preceptor. “I am ordained on the one side in the Order of nuns. I am pure (in regard to the stumbling-blocks). Sirs (not ‘ladies’), may the Order raise me up out of compass
