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Such greed and hatred that can lead to an unhappy rebirth will have been de-
stroyed: she or he is no longer able to accomplish unwholesome kamma of the
kind that leads to an unhappy rebirth.

Furthermore, the Stream-Entry Path Knowledge functions as interceptive kamma
to cut off all unwholesome kammas (earlier in this life, and in the infinite past)
that could mature at death to produce an unhappy rebirth:*** either an unwhole-
some subsequently-effective kamma, or an unwholesome indefinitely-effective
kamma. Such kammas will all have lapsed.

Stream Entry is not the end of the training, however. The Stream Enterer is still
a trainee(sekha),’® and The Buddha says she or he must not rest content with
Stream Entry: effort must be made in this life to attain Arahantship.?*®

What is the Stream Enterer's duty? To do as before: % one must contemplate
the five aggregates as devoid of permanence, happiness, self, and beauty. Then
when one's parami mature, one may progress to the second Path Knowledge.

If, however, one dies as a Stream Enterer(Sot-Apanna), only a wholesome kamma
will be able to produce rebirth: either in the human world or in a heavenly world.
Wherever it be, one must again contemplate the five aggregates as devoid of
permanence, happiness, self, and beauty. And one will for sure attain Arahant-
ship within seven lives, either as a human being, deva or Brahma. How soon de-
pends on one's effort and parami.?”

ONCE-RETURN

The second Path Knowledge, the Once-Return Path Knowledge (Sakad-Agami-Mag-
ga-Nana), destroys no defilements, but further weakens the fetters of sensual
greed, and hatred. And the Once Returner(Sakad-Agami) will for sure attain Arahant-
ship within two lives, either as a human being, deva, or Brahma. How soon de-
pends on her or his effort and parami.?*

Then again, be it in the human world or a heavenly world, the Once Returner's
duty is to contemplate formations as devoid of permanence, happiness, self, and
beauty. Then when one's parami mature, one may progress to the third Path
Knowledge.

NON-RETURN

The third Path Knowledge, the Non-Return Path Knowledge4n-Agami-Magga-Nana),
destroys any remaining sensual greed (sensual lust), and hatred, including re-
morse. One is no longer able to engage in sexual conduct, or slander, harsh
speech, or ill-will.

The Non-Returner (An-Agami) is so called because the Non-Return Path Knowledge
functions as interceptive kamma to cut off all kammas (earlier in this life, and in
the infinite past) that could mature at death to produce rebirth in the sensual
realm: either wholesome subsequently-effective kammas, or wholesome indefi-
nitely-effective kammas. They will all have lapsed. The Non-Returner will never
return to the human or sensual deva worlds.

At the death of a Non-Returner, only a jhana kamma will be able to produce
rebirth: in the Brahma world. And he®® will for sure attain Arahantship as a

94 See quotation endnote 56, p.28.

95 See also 'Eight Noble Individuals', p.16.

9% Brahmas are only male: according to The Buddha, it is impossible for a Brahma to be
(Please see funther neat page.)
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Brahma in a subsequent life. How soon depends on his effort and parami.?*? And
again, his duty is to contemplate formations as devoid of permanence, happiness,
self, and beauty. Then when his parami mature, he may progress to the fourth
Path Knowledge.

ARAHANT

The fourth Path Knowledge, the Arahant Path-Knowledge(Arahatta-Magga-Niana),
destroys all greed for fine-material-(rdpa-), and immaterial existence(aripa-bhava),
sloth&torpor (thina-middha), conceit(mana), restlessness(uddahacca), and ignorance
(avijig). One is no longer able to engage in prattle or covetousness.?” In short,
the Arahant Path-Knowledge has completely destroyed greed(lobha), hatred (dosa),
and delusion(mona),’® completely destroyed ignorance(avjjg) and cravingtanha).

As we have discussed many times now, for there to be kamma, there needs to
be ignorance and craving: without ignorance and craving, there is no kamma. So
the Arahant's actions do not produce kamma: neither unwholesome kamma nor
wholesome kamma; neither presently-effective-, subsequently-effective-, nor in-
definitely-effective kamma. The Arahant's volition is purely functionalirya).

The Arahant Path-Knowledge functions as interceptive kamma to cut off any
remaining kammas that could mature at death to produce any whatsoever kind
of rebirth. Such kammas will all have lapsed. At the death of an Arahant, there is
no rebirth: anywhere.® Not in the sensual realm, not in the fine-material realm,
not in the immaterial realm: and here we must remember that a Buddha is also
an Arahant.*%

THE UNWORKING OF KAMMA

The Arahant is called a non-trainee(a-sekha),’*° meaning an adept, because she

or he has completed the threefold training: morality(sia), concentration (samadhi),
and wisdom(pariig). When this training is complete, one's mind is purified of the
defilements. That is the Dispensation/Teaching of Buddhas(Buddhana Sasanarm,).

The Buddha explains it in a verse:*'!

Sabba-papassa a-karanam, Kusalassa upasampada.
sa-citta-pariyodapanam, etam Buddhana Sasanarm.
All evil not doing, the wholesome acquiring,

One's mind purifying: this is The Buddhas' Teaching.

The Buddhas teach one to do no evil. That is morality training: it is wholesome
kamma kusala kamma). And The Buddhas teach one to purify one's mind. That is
concentration training (samatha), and wisdom training (vipassana): concentra-
tion is wholesome kamma, and wisdom is wholesome kamma. As we have now

female: see footnote 111, p.40. For why this is so, see footnote 123, p.43.

997 The Buddha explains this many times; see, for example, quotations endnotes 33, p.24,
and 173, p.245.

98 gee table 3e: Dependent Origination from Life to Life’, p.345.

999 Explaining the nine qualities of a Perfectly Self-Enlightened Buddha(Sammé-Sam-Buddha),
The Buddha gives Arahantship as the very first (e.g. D.IL.3 Maha-Parinibbana-Suttam’ ('The
Great-Parinibbana Sutta')). This quality of His is explained in VsM.vii.125-130 Buddh-Anus-
sati' ('Buddha Recollection') PP.vii.4-25.

910 The uneducated ordinary person is in this classification called a neither trainee nor
non-trainee(n‘eva-sekha-n-a-sekha).

91 phPxiv.5 Buddha-Vaggo' ('Chapter on Buddha')
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explained many times, the escape from suffering requires that one has accom-
plished these three types of wholesome kamma over many lives. Then, when
one's parami mature, one's mind is purified stage by stage by the four Path
Knowledges: they are the most powerful of all wholesome kammas, because
they destroy all unwholesome and wholesome kammas that are able to produce
rebirth. When one's mind is purified by the ultimate Path Knowledge, the Arahant
Path-Knowledge, one's actions no longer possess any kammic potency: one's ac-
tions are then purely functional (kiriya).

Thus, we may say that by accomplishing many wholesome kammas over many
lives, eventually one destroys kamma.”'? We may say that by the workings of
wholesome kamma, one achieves the unworking of kamma.?” Then has one
done what needs to be done(katam karaniyarm,).

912 This is why The Buddha says wholesome kamma leads to the end of kamma: see quo-
tation endnote 88, p.234.
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Notes for Table 5e 'The Path Process’

» One consciousness lasts one consciousness moment(citta-kkhana), with three
stages: arising(uppada) T, standing(hiti) |, dissolution bhariga) {..

» Before and after a mental process, arises a number of life-continuum consci-
ousnesses.’*?

o The Stream-Entry Path-Process does not arise on the immaterial plane (See
explanation p.174). But the Once-Return-, Non-Return-, and Arahant Path-
Process arises on either the sensual-, fine-material-, or immaterial plane.

» Cognition follows a fixed procedure, according to the natural law of the mind
(citta-niyama). Thus, the procedure of the Path Process is:*'*

1) A mind-door adverting consciousness: it takes the same insight object as

the preceding Formations-Equanimity Knowledge.

2-4) Three preparatory impulsions with the same object:

i) Preparation parikamma)®*®

i) Access(upacara)

i) Conformity Knowledge(anuloma)
Their repetition prepares the way for transition from insight knowledge
with the formed as object to the Path&Fruition Knowledges with the Un-
formed as object. Thus they may be said to function as preparation for,
access to and conformity with the Change of Lineage.

5) Change-of-Lineage Knowledge:**® it takes Nibbana as object, and marks
the transition of knowledge from the ordinary-person lineage (puthu-jjana-
-gotta) to the Noble lineage(Ariya-gotta).

6) Path Knowledge:'’ it takes Nibbana as object, and is the first arising of
the supramundane Noble Eightfold Path in one continuity of mentality-
materiality, whereby certain defilements are destroyed: all have been de-
stroyed with the Arahant Path. The Path Consciousness is an absorption
consciousness, minimum the first jhana.’'%/%%

7-10) Two or three Fruition Consciousnesses: they also take Nibbana as object,
and are the direct result of the Path Kamma. With practice, one may enter
into the fruition attainment for longer periods of time: up to seven days
(See table '5d: The Jhana-Attainment Process', p.176).

913 | ife-continuum consciousness: for details, see footnote 305, p.105, and table '5a:
Death and Rebirth', p.50.

91 For a discussion on the maturing of the Formations-Equanimity Knowledge, see foot-
note 894, p.330. For the mental phenomena of the various process consciousnesses, see
‘Mental Phenomena of the Mind-Door Process', p.148.

915 In one of keen faculties, the preparation consciousness does not arise: there are only
three impulsions before the Change of Lineage. In that case, three Fruition Conscious-
nesses arise. (VsM.xxii.811/PP.xxii.16)

916 Change-of-Lineage Knowledge: it takes Nibbana as object, but is not supramundane,
because it does not destroy defilements. And in preparation to a higher path, it is called
cleansing(vodana), because one is in that case already a Noble One.

917 path Knowledge: this knowledge's primary result is the Fruition Knowledge. The secon-
dary result is destruction of defilements (VsM.xxii Niana-Dassana-Visuddhi-Niddeso' ('Expo-
sition of the Knowledge&Vision Purification' PP.xxii.) See also 'Stream Entry', p.332.

918 For details, see table '1e Supramundane Resultant Consciousness', p.339.
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le: The Supramundane Resultant Consciousness(Lokuttara-Vipaka-Citta) *

FRUITION ASSOCIATED
Door OBIECT
CONSCIOUSNESS WITH

1. Stream-Entry ) 16t supramundane jhana
2. Once-Return | 2nd supramundane jhana

mind- 3rd supramundane jhana »Nibbana
3. Non-Return 4th supramundane jhana
4. Arahant 5th supramundane jhana

Even though they are the result of wholesome kamma, these types of resultant con-
sciousness are never called wholesome-resultants kusala-vipaka), since that term refers only
to the unrooted wholesome resultants: see table, p.62.

Frurtion ConsciousnEss: the Fruition Consciousness is the result of its corresponding and
immediately preceding Path Consciousness(Magga-Citta):. for example, the Stream-Entry
Path Consciousness is the supramundane wholesome consciousness, and the Stream-
Entry Fruition Consciousness is the corresponding supramundane resultant consciousness.
See 'The Path Process' above.

AssoCIATED WITH: the supramundane resultant consciousnesses arises associated with the
mental factors of one of the five jhanas.

1st supramundane jhana: if the insight knowledge's object is a first-jhana phenomenon,
the Path&Fruition are first supramundane jhana (eight-factored Path). If the object is a
material phenomenon or sensual-sphere mental phenomenon, then even though the ob-
ject is dissociated from any jhana factors, the Path&Fruition are associated with the five
factors of the first supramundane jhana, even if one has no previous mundane jhana.

2nd supramundane jhana: if the object is a second-jhana formation, the Path&Fruition
are second jhana with an only seven-factored Path, because there is no application(vitakka)
(application is a first-jhana factor, and corresponds to Right Intention(Samma Sarikappa), a
Path factor).

3rd/4th/5th supramundane jhana: in the same way, if the insight knowledge's object is a
third-jhana formation, the Path&Fruition are third jhana, etc.

(DhSA.i.277-358 Lokuttara-Kusala-Vannana' ('Description of the Supramundane Whole-
some") E.289-319). See also quotation, endnote 292, p.353.

When the supramundane consciousnesses are reckoned according to the five jhanas,
they make twenty supramundane wholesome consciousnesses and twenty supramundane
resultant consciousnesses.

The Buddha ends the second ‘Gaddula-Baddha'sutta explaining how the educa-
ted Noble Disciple(sutava Ariya-Savako) has done what needs to be done. Let us listen
to his explanation.

DoNEe Is WHAT NEeDs TO BE DONE

You will remember how The Buddha first explained that the educated Noble
Disciple practises vipassana on the eleven categories of five aggregates, regard-
ing them according to reality and with Right Wisdom as: 'This is not mine, I am
not this, this is not my self.' Seeing them as in this way void, the educated Noble
Disciple becomes disenchanted with the five aggregates. Let us take it from there
again:

Thus seeing, bhikkhus, the educated Noble Disciple

[1] with this very materiality is disenchanted;

[2] with this very feeling is disenchanted;

[3] with this very perception is disenchanted;

[4] with these very formations is disenchanted;
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[5] with this very consciousness is discenchanted.

¢ Disenchanted, he is dispassionate; dispassionate, he is liberated.

¢ Liberated, there is the knowledge: 'I am liberated.’

¢ He knows: 'Consumed is birth; lived is the holy life; done is what needs to be done;
there is nothing further beyond this.’

In practical terms, what does it mean?°*°

* He is dispassionate(virajjati): here, The Buddha is referring to the Path Knowl-
edge.

« Dispassionate, he is liberated (viragg, vimuccati): here, The Buddha is referring to
the Fruition Knowledge.

o Liberated, there is the knowledge(/iana): 'I am liberated (vimuttar)': here, The
Buddha is referring to the Reviewing Knowledge(Paccavekkhana-Niana). After
the arising of the Path&Fruition Knowledges, there is always Reviewing
Knowledge: reviewing what has been achieved.**

¢ He knows: 'Consumed is birth(khina jati); lived is the holy life(vusitar Brahma-cariyam);
done is what needs to be done(katarm karaniyam), there is nothing further beyond
this(n-gparam itthattaya):>** The Buddha explains this in another way in the first
‘Gaddula-Baddha'sutta.’”? There He says:

[1] He is released from materiality (parimuccati rdpamha);
[2] he is released from feeling(parimuccati vedanaya);

[3] heis released from perception(parimuccati saffaya);
[4] he is released from formations(parimuccati sarikharehi);

he is released from birth, from ageing&death, from sorrow, from lamentation, from
pain, from displeasure, and from despair(parimuccati jatiya jara-marapena sokehi paride-
vehi dukkhehi domanassehi upayasehi).

'He is released from suffering', I declare(Parimuccati dukkhasma'ti vadami).

This is Arahantship.

Is it good? Yes, it is very good! It is the best: it is the ultimate happiness(parama
sukha).** Buddhas arise in the world for this reason. This is why Buddhas teach
The Buddhas' most superior Dhamma teaching (Buddhanam samukkamsika Dhamma-
-desang).?* It is found only in the teaching of Fully Enlightened Buddhas.?? It is
for this They teach the Four Noble Truths.** Because it is only by fully under-
standing the Four Noble Truths that one may achieve the liberation that is perpe-
tual, not temporary(a-samayikarm): that is, supramundane liberation (lokuttaro vimok-
kho), the highest being the Arahant Path&Fruition Knowledges.

919 The following analysis has been taken from SA.ILI.vii.1 Assutava-Suttam’ (The "Unedu-
cated" Sutta').

920 gee 'The Reviewing Knowledges', p.338.

921 DA.i.2 'Samaiifia-Phala-Suttarm’ ('The Asceticism-Fruit Sutta') explains: CONSUMED IS
BIRTH: the birth that would have arisen if the the Arahant Path-Knowledge had not arisen
has been consumed. LIVED IS THE HOLY LIFE: whereas the good, ordinary person and the
seven trainees 'live' the holy life, the Arahant has 'lived' the holy life. DONE 1S WHAT NEEDS TO
BE DONE: the tasks to be done by the Path Knowledges have been done. THERE 1S NOTHING FUR-
THER BEYOND THIS: there is nothing further to be done with regard to developing the Path,
or, there are no further aggregates beyond the present ones (see in this connection also
quotation from the Sarikhar-Upapatti'sutta, endnote 59, p.36).

922 See 'He Does Not Go Round the Five Aggregates', p.18.

92 DhPxv.8 Sukha-Vagga'('Chapter on Happiness')

924 The Buddha's most superior Dhamma teaching: see p.135.
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We shall now ask you: what is the Arahant's duty? To observe the Vinaya,?” to

learn and teach the Dhamma as taught by The Buddha,?® so that others may
learn the Dhamma taught by The Buddha, and themselves attain a Path&Fruit-
ion:%” that is the Arahant's duties, while she or he waits for Parinibbana.?®®

To prevent any misunderstandings, let us then discuss the Arahant's Parinib-
bana.

THE Two TYPES OF PARINIBBANA

The Buddha speaks of two types of Parinibbana:*”

1) The Nibbana element with remainder (sa-upadisesa Nibbana dhatu): here, as we
mentioned before, the four Path Knowledges take the Unformed Element
(Asarikhata-Dhatu) as object. Doing so, they destroy the defilements stage by
stage. And with the fourth Path Knowledge (the Arahant Path-Knowledge
(Arahatta-Magga-Nana)), there is the remainderless cessation of defilements:
that is, they no longer arise, ever.°”® Hence, this type of Parinibbana is also
called defilements Parinibbana kikesa-Parinibbana).”*®

With the defilements Parinibbana there is the destruction of lust(raga-
-kkhayo), the destruction of hatred(dosa-kkhayo), and the destruction of delu-
sion(moha-kkhayo).”*” That means the five causes for future rebirth have been
destroyed: ignorance, volitional formations, craving, clinging, and the exist-
ence of kammic potency have ceased to be: the Arahant's volition is there-
fore only functional(inya).”® And all the kammas accomplished before Ara-
hantship, which had the power or potency to produce a new existence
lapse.”” But the Arahant's aggregates have not ceased; they still remain. If
the Arahant is a human being or a sensual-realm deva, there are still con-
sciousness, mentality-materiality, the six bases (eye-, ear-, nose-, tongue-,
body-, and mind base), contact, and feeling. The human Arahant still has
consciousness established in the human world, in the sensual sphere, and
still experiences physically painful feelings(aukkha-vedana), pleasant feelings,
and neutral feelings. But because all defilements have been destroyed, she
or he does not experience mentally unpleasant feelings(domanassa-vedang).”*

2) The Nibbana element without remainder (an-upadisesa Nibbana dhatu): here, the
aggregates cease. Hence, this is also called aggregates Parinibbana (khandha-
-Parinibbana). But if it is @ human Arahant, there remains one type of material-
ity aggregate: temperature-born materiality (utuja-ripa), which is the human
corpse: if the corpse is cremated, there may remain material relics(ahatu).”*

The five results that are the present rebirth have now ceased. For the
Arahant of the human or sensual-realm deva, it is the remainderless cessa-
tion of consciousness, mentality-materiality, the six bases (eye-, ear-, nose-,
tongue-, body-, and mind base), contact, and feeling. Here again, 'remain-
derless cessation' means no further arising. The Arahant's decease consci-
ousness arises, stands and perishes, and then there is no further arising of

925 This means the latencies have been destroyed: see footnote 145, p.53.

926 defilements Parinibbana: e.g. VbhA.XVI1.x.809 Pathama-Bala-Niddeso' ('Exposition of
the First Power") DD.XVI.x.2173. The Most Venerable Sayadaw points out that this is in
fact not really Nibbana, but is explained as such by The Buddha as a method of teach-
ing(pariyaya).

927 The Buddha explains it many times. See, for example, quotation endnotes 33, p.24,
and 173, p.245.
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consciousness. It means all suffering has ceased without remainder: physic-
ally painful feelings(aukkha-vedana), mentally painful feelings, pleasant feel-
ings, and neutral feelings. The remainderless cessation of defilements and
the kammic potency is the cause, and the remainderless cessation of the
five aggregates is the effect.®?¥/7%¢

Our Buddha's defilements Parinibbana took place at Uruvela, beside the Nerafi-
jara River at the foot of the Bodhi Tree: there, He realized the Unformed Elem-
ent, Nibbana, with His four Path&Fruition Knowledges. He lived on for forty-five
years, teaching the Dhamma. Many times He suffered physical pain and discom-
fort, because of digestive problems. And when Devadatta caused a splinter of
rock to strike The Buddha's foot, The Buddha suffered great physical pain.’?® But
He endured the pain, mindful, and discerning, without suffering mental pain.**
Then, when our Buddha was eighty years old, between the two lines of sal(sala)
trees in Kusinara, His aggregates Parinibbana took place.

Only with the attainment of one's aggregates Parinibbana has one put an end
to all suffering, because there is no re-arising of any aggregate: the Arahant at-
tains Parinibbana with consciousness unestablished apatitthita).

To prevent any misunderstandings, let us then discuss consciousness establish-
ed(patitthita) and consciousness unestablished apatitthita).

CONSCIOUSNESS ESTABLISHED AND UNESTABLISHED

CONSCIOUSNESS ESTABLISHED

Let us begin by repeating the beginning of the two ‘Gaddula-Baddha’suttas:

Inconceivable is the beginning, bhikkhus, of the round of rebirth. A first point is not
known of ignorance-hindered beings fettered by craving, rushing on and running about.

As we have already mentioned, The Buddha is here discussing the round of re-
birth(samsara). It is the rushing on from one world to another (birth now as a hu-
man being, then a deva, then an animal, then again a human being, etc.), and the
running about within one world (again and again birth as a human being, or again
and again birth as a deva, etc.).

BIRTH

What is birth? It is the arising of resultant aggregates:*” they arise as the result
of past kamma.”*! The Buddha speaks of birth also as descent (okkant;) (descent of
consciousness).”” And He speaks of birth as consciousness established (viiiana pati-
tthita), which is the same thing: the arising and establishment of the rebirth-linking
consciousness patisandhi-citta). The rebirth-linking consciousness is a resultant con-
ciousness(vipaka-citta), and it takes as object the kamma, kamma signkamma-nimitta)
or destination sign(gati-nimitta) cognized by the near-death process(maran-asanna-
vithi) of the preceding life.

As we have explained before, consciousness does not (cannot) arise alone. It
arises always together with the three other mental aggregates, feeling(vedana),

928 gee table 3e: Dependent Origination from Life to Life’, p.345.
929 See 'The Venerable Devadatta', p.150.

930 g 1.1V.ii.3 ‘Sakalika-Suttam’ (‘The Splinter Sutta')

931 5ee 'The Resultant Dhammas', p.42.

932 gee table '5a: Death and Rebirth', p.50.
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perception(safiig), and formations (sarikhara): they are mental factors cetasika).*>/>%”

When a being is born in the sensual realm (the hells, the animal world, the ghost
world, the human world, and the sensual-realm deva worlds), or in the fine-mate-
rial realm (the Brahma world), the rebirth-linking consciousness depends on mat-
eriality(ripa): that makes the five aggregates parica-kkhandha).®

F1ve-, FOUR-, AND SINGLE-CONSTITUENT EXISTENCE

In the Pali Texts,”* rebirth of a being in the sensual- and fine-material worlds
is called five constituent existence (parica-vokara-bhavo). In such a case, the rebirth-
linking consciousnesspatisandhi-citta) is established together with resultant mental-
ity-materiality (vipaka-nama-ripa).”*

When a being is born in the immaterial world, however, the rebirth-linking con-
sciousness is established together with only feelings, perception, and formations:
there is no materiality. Therefore, such rebirth is called four-constituent existence
(catu-vokara-bhavo).

And when a being is reborn in the impercipient world, only matter is establish-
ed. Therefore such rebirth is called single-constituent existence(eka-vokara-bhavo).
But because the impercipient being(asarifia-satta) has not uprooted the latencies,
impercipient existence is followed by re-establishment of consciousness. How?
When the impercipient being's material life faculty is cut off, in the next mind
moment there is the maturing of an adventitious indefinitely-effective kamma
from that being's past: it establishes a rebirth consciousness in the human world,
which is five-constituent existence.*??? That is how there is the establishment
of consciousness (rebirth), in the three spheres of existence: the sensual-, fine-
material, and immaterial sphere.

Is there rebirth anywhere else? No. The Buddha says the highest existence is
rebirth in the highest plane of the immaterial sphere: the plane of neither-per-
ception nor non-perception.**

After the rebirth consciousness is established, what happens?

933 See further 'Things Impossible for Consciousness to Do', p.346.

934 \sM.xvii.647 ‘Upadana-Paccaya-Bhava-Pada-Vitthara-Katha' ('Detailed Discussion of the
Clinging-as-Cause-Existence Phase") PP.xvii.253-255. It quotes The Buddha's explanation
in Vbh.vi.234 Paticca-Samuppaada-Vibharigo' (‘Analysis of Dependent Origination").

935 The impercipient being's near-death object in the previous life is a kasina object, with
strong revulsion for mentality. And there is rebirth of only materiality: no mentality, rebirth-,
or decease consciousness, or near-death process (for details, see subsequent endnote 310,
p.355). ‘Parica-Ppakarana Anu-Tika' ('Sub-Subcommentary of Five Expositions') Paccaya-
-Paccaniy-Anuloma-Vannana'§190 explains that this principle applies both to impercipient
existence (which is always followed by sensual-sphere existence), and immaterial exis-
tence (which may be followed by another immaterial existence on the same or a higher
plane), or by sensual-sphere existence. See table '5a: Death and Rebirth', p.50.

936 In M.IILi.6 Anefjasappdya-Suttarm’ ('The Imperturbable-Wards Sutta'), The Buddha
explains that the chief [existence-] clinging(upadana-settham) is clinging to existence in the
base of neither-perception nor non-perception. MA.ibid. explains that this refers to rebirth
there: it being the chief and highest plane of existence. In Vbh.ibid., The Buddha speaks
thus of percipient existence (all types of existence other than the next two), impercipient
existence, and neither-percipient nor non-percipient existence.
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THE STREAM OF CONSCIOUSNESS

After the rebirth consciousness is established, the life-continuum consciousness-
es(bhavariga-citta) arise one after the other: they take the same past object as the
rebirth-linking consciousness, and are also resultant consciousnesses. The stream
of life-continuum consciousnesses is arrested only when there arises a mental
process(citta-vithi): either a five-door process parica-dvara-vithi), or a mind-door proc-
ess(mano-dvara-vithi). Such a mental process comprises resultant consciousnesses
(vipaka-citta), functional consciousnesses kiriya-citta), and impulsion consciousnesses
(javana). As we have discussed earlier, the impulsion consciousnesses of a non-
Arahant produce kamma: they are also called kamma consciousness (kamma-vif-
fana).

That way, from the beginning of a life (the rebirth-linking consciousnesspatisan-
dhi-citta)) up to the end of that life (the decease consciousness cuti-citta)), there is
established a stream of consciousnessviifana-sota). And together with each con-
sciousness arise also the mental factors (feeling, perception, and formations), as
well as materiality. We have thus consciousness, mental factors, and materiality
arising and perishing one after the other like a river.””

The last consciousness in one life is the decease consciousness cuti-citta): it takes
the same past object as the rebirth-linking consciousness and life-continuum
consciousnesses, and it is also a resultant consciousness. Then, so long as one is
still one of the ignorance-hindered beings fettered by craving, the decease consci-
ousness is followed by yet another rebirth-linking consciousness: in the very next
mind moment. The stream of consciousness is not broken. It establishes itself in a
new set of mentality-materiality: that is rebirth of a new 'being'. For example, a
human being's decease consciousness arises and perishes, and then a new re-
birth-linking consciousness may be established in another world, maybe the ani-
mal world or a deva world: that is rushing on from one world to another. The new
rebirth-linking consciousness may also be established in a new mother's womb:
that is running about within one world.”*

A being who in this way rushes on and runs about is in fact merely the establi-
shment of a stream of consciousness. It may be established in, for example, the
sensual sphere, and flow there maybe over many lives. It may be established as
the mentality-materiality of a human being, and then as the mentality-materiality
of a deva, etc. Then maybe it stops flowing in the sensual sphere, and establish-
es itself in the fine-material sphere, flowing there for many lives too. Again, it
may} ]s3top flowing in that sphere, and continue flowing in the human world again,
etc.

The two main causes for the establishment of consciousness are ignorance
(avijig) and craving(tanha). Without ignorance and craving, the kammic potency
(kamma-satti) cannot establish consciousness in any sphere. We have discussed
this many times.

With the Arahant Path-Knowledge, there is the remainderless cessation of igno-
rance and craving. That means ignorance and craving will never arise again: it is
the defilements Parinibbana kilesa-Parinibbana). With the remainderless cessation of
ignorance and craving, the kammic potency of present volition ceases to be: we
may say it is the complete unworking of present kamma. But the kammic poten-
cy of past kamma still works, which means the Arahant's stream of consciousness
continues, and consciousness is still established. Consciousness is no longer esta-
blished, however, in the production of kamma.?** The impulsion consciousnesses
that arise no longer produce kamma: the Arahant's volition is purely functional.
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CONSCIOUSNESS UNESTABLISHED

Then we shall ask you a question. If ignorance and craving are the reason why
consciousness is established in one of three realms again and again; if ignorance
and craving are why a being is reborn again and again (now here, now there),
what happens when ignorance and craving have been destroyed? What happens
when the cause for consciousness's establishment has been destroyed?

It is very easy: when the cause for consciousness's establishment has been de-
stroyed, consciousness is not established: when consciousness is not established,
it is unestablished (appatitthita).”>’

At the dissolution of the Arahant's decease consciousness (at the Arahant's
death), the stream of consciousness is unestablished in this world or another
world.*® It is the complete unworking of kamma past, present, and future.

At the Arahant's death, there is no further flow of consciousness: that is the
aggregates Parinibbana khandha-parinibbana).*° As The Buddha says at the end of
the second ‘Gaddula-Baddha'sutta, the Noble Disciple knows: Consumed is birth
(khina jatj).>*0/3%>

3e: Dependent Origination from Life to Life*

(one life) (next life) (last life) _
NON-ARAHANT NON-ARAHANT FROM ARAHANTSHIP PARINIBBANA

» results w* causes wA| »w results »  causes » | » results W eatses *

IGNORANCE ignorance IGNORANGE

consciousness [FORVATIONS PP CONSCIOUSNESS  formations W consciousness |FERMATIONS BiEa it iy

mentality- MENTALITY- mentality-

materiality MATERIALITY materiality

six bases SIX BASES six bases

contact CONTACT contact

feelng  craving  [FEELNG I CRAVING  feeling M eraving i
clinging CLINGING clinging

(BRTH existence » (birth EXISTENCE P> (BIRTH existence [hdl

ey §ageing&death) N }AGEING&DEATH) WMidaas ,

*E.g. AIILILii.1 Titth-Ayatana-Suttam’' (‘'The Sectarian Doctrines Sutta' quoted p.107).
Here, The Buddha teaches in two ways: according to custom(vohara-desang), and according
to ultimate truth(param-attha-desana). Birth/ageing&death are according to custom. They cor-
respond to the five factors consciousness /mentality-materiality/six bases/contact/feeling,
which are according to ultimate truth. For the process going from life to life, see, for ex-
ample, The Buddha's explanation, endnote 313.

937 unestablished consciousness: see quotation, endnote 324, p.357.

938 See endnote 311, p.355.

939 \isM.xxii.836 ‘Pahatabba-Dhamma-Pahana-Katha' (‘Discussion of the Abandoning of the
Things to Be Abandoned') PP.xxii.88 explains: '... the clansman disenchanted with the oc-
currence of the aggregates undertakes to develop the four Paths in his own continuity....
Then his aggregates-continuity (khandha-pavattiyam) is rendered incapable of prolonging the
continuity to a subsequent existence. It is now unproductive of future existence since all
the kinds of kamma beginning with bodily kamma are now merely functional.... Being
without clinging, he inevitably attains with the cessation of the last consciousness the
complete Nibbana, like a fire with no more fuel.'

940 gee table 3e: Dependent Origination from Life to Life', p.345.
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¥ Results in the life of both a non-Arahant and Arahant: kamma formations in a past life
result in the arising of a rebirth consciousness, and subsequent consciousnesses in that
life, and the simultaneous arising of mentality-materiality, the six bases, contact, and feel-
ing. In D.ii.2 Maha-Nidana-Suttam’ ('The Great Causation Sutta'), The Buddha explains that
in one life one can go only as far back as the arising of mentality-materiality and conscious-
ness at rebirth: "Thus far the round [of rebirth] goes as much as can be discerned in this
life, namely to mentality-materiality together with consciousness.'

A Causes in non-Arahant's life: the non-Arahant is possessed of ignorance. Hence, when
there is feeling, there is craving, and clinging, owing to which there is existence of the
kammic potency, formations of kamma. This means there is at death the arising of a re-
birth consciousness.

* Causes in Arahant's life: because there is no ignorance, there is no craving, and no
clinging, which means there is no further existence of the kammic potency, no formations
of kamma. This means there is at death no arising of a rebirth consciousness. Until then,
the five results are still in operation.

NO ESTABLISHMENT IN NIBBANA

Then we may think the Arahant's stream of consciousness is established in
Nibbana. But that is impossible. Why? Because

« according to the Buddha's Teaching Nibbana is devoid of five-constituent ex-
istence, four-constituent existence, and single-constituent existence;

« according to the Buddha's Teaching, Nibbana is devoid of coming, going, and
staying, and devoid of rebirth and decease.?”®

« according to the Buddha's Teaching, in Nibbana the four great essentials are
unestablished, and mentality as well as materiality completely stops(asesam
uparujihati).>*” Tt is the cessation of the world(loka-nirodha), which is the non-
arising of the five aggregates, non-arising of the six internal and external
bases, etc.’’®

THINGS IMPOSSIBLE FOR CONSCIOUSNESS TO DO

Now, it is important not to get a wrong view about this: please understand that
consciousness unestablished does not mean that consciousness exists without
being established anywhere; it does not mean that Nibbana is unformed consci-
ousness, awareness or mind; it does not mean that Nibbana is unconditioned
consciousness or unconditioned awareness, unconditioned mind, pure conscious-
ness or awareness independent of an object. According to the Buddha's Teach-
ing, such a thing does not exist.

Let us summarize the things that, according to the Buddha's Teaching, are im-
possible for consciousness to do:

» According to The Buddha's Teaching, it is impossible for consciousness to
arise without an object, independently of an object, independently of causes;
it is impossible for consciousness to be unconditioned; it arises dependent
upon an internal base (eye-, ear-, nose-, tongue-, body-, or mind base), and
an external base (sight-, sound-, odour-, flavour-, tangible-, or dhamma
base).”?

» According to The Buddha's Teaching, it is impossible for consciousness to
arise alone; it arises always with associated mental factors.**

91 g quotation endnote 307, p.354.
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» According to The Buddha's Teaching, it is impossible for consciousness to be
permanent; it is formed sarikhata), and has therefore an arising stage, a stan-
ding stage, and a dissolution stage.””’

» According to The Buddha's Teaching, it is impossible for consciousness to be
Nibbana, for consciousness is possessed of the three characteristics: imper-
manence, suffering, and non-self. While Nibbana is also non-self, it is not
possessed of impermanence, or suffering.>** Consciousness is one of the five
aggregates, the Noble Truth of Suffering.? Thus, Nibbana cannot be consci-
ousness, for Nibbana is the Noble Truth of the Cessation of Suffering.*%

When we remember these simple facts about consciousness, it is not difficult to
understand that when The Buddha says the Arahant passes away with conscious-
ness unestablished, it means consciousness no longer arises.”*

Please remember what The Buddha says about the Arahant bhikkhu in the first
‘Gaddula-Baddha'sutta:**

[1] He is released from materiality (parimuccati rdpamha);

[2] he is released from feeling(parimuccati vedanaya);

[3] heis released from perception(parimuccati saffaya);

[4] he s released from formations parimuccati sarikharehi);

he is released from birth, from ageing&death, from sorrow, from lamentation, from
pain, from displeasure, and from despair.
'He is released from suffering', I declare.

WHERE DOES THE ARAHANT GO?

In this connection, a common question regarding the Arahant is: 'Where does
the Arahant go after her or his Parinibbana?' 'What is her or his destination?'
Then we shall ask you another question: if you light a candle, there is a flame.
When the candle has burned down, where does the flame go? What is your an-
swer? It goes nowhere: the wax and the wick burned up and the flame expired.
There is no going anywhere: the Arahant does not go anywhere.”

When we say a Buddha or other Arahant 'enters into Parinibbana’, it does not
mean they enter into a place: it is a figure of speech. Just as we say, 'T went to
sleep', it does not mean we went anywhere. The Arahant's Parinibbana does not
mean she or he goes anywhere. The Arahant's Parinibbana means there is no re--
arising of consciousness after the dissolution of the decease consciousness: con-
sciousness is unestablished.”? That is why The Buddha says of the Arahant:**

Ayam, bhikkhave, bhikkhu na katthaci upapajjati.
This bhikkhu, bhikkhus, is not anywhere reborn.

Mara does not know the Arahant's coming and going, because Mara cannot see
where the rebirth consciousness has been established, because it has nowhere
been established.?” We may, for example, look for a certain word on a page. But
if that word has not been written on that page, we cannot see it, can we?

Please remember the last stanza of the Ratana'sutta: we quoted it earlier.
When The Buddha was reciting the Ratana’sutta, a lamp near Him expired. And
in the last line of the sutta, The Buddha compared Arahants to such an expired

%2 See quotation endnote 270, p.350.

943 See table '3e: Dependent Origination from Life to Life', p.345.

94 Quoted at 'He Does Not Go Round the Five Aggregates', p.18.

945 M.IILii.10 'Sarikhar-Upapatti-Suttarn’ (‘'The Formations-Rebirth Sutta')
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lamp(padipo). He said:>*

Nibbanti dhira yath-ayam padipo.
Steadfast, they expire as this lamp.

CONCLUSION

We hope that by this explanation there is no doubt about consciousness unesta-
blished. If any doubt remains, please allow us to suggest that you see it all with
your own direct knowledge. First undertake morality(siia). Then develop concentra-
tion(samadhi), until your mind is full of bright, brilliant, and radiant light of wisdom.
Then use that light of wisdom systematically to practise materiality meditation
(ripa-kammatthana) and mentality meditation (nama-kammatthana).

When it is complete, you will have attained the Mentality-Materiality Definition
Knowledge (Nama-Rijpa-Pariccheda-Nana). Then discern dependent origination, and
attain the Cause-Apprehending Knowledge (Paccaya-Pariggaha-Nana).>* With that
knowledge, you will have overcome all and any doubt about the establishment of
consciousness in the three realms: that is why it is called Doubt-Overcoming Pu-
rification (Karikha-Vitarapa-Visudahi).”%°

If you then practise vipassana on the five aggregates of past, future, and pre-
sent, internal and external, gross and subtle, inferior and superior, far and near,
your parami may mature, and you will attain a Path&Fruition. Then continue
practising until you attain Arahantship: the defilements Parinibbana.

Then at the end of that life, you will attain the aggregates Parinibbana. Then
will you know for yourself the true meaning of 'consciousness unestablished'.

JUsT AS, BHIKKHUS, A LOTUS, BLUE, RED, OR WHITE

So long as your Arahant consciousness is yet established, you may abide in the
world like a lotus. Do you know what it means to abide in the world like a lotus?
Please listen to The Buddha explain a Buddha's or other Arahant's abiding in the
world:**

Just as, bhikkhus, a lotus, blue, red, or white, though born in the water, [and] grown
up in the water, when it reaches the surface, it stands there unwetted by the water.

Just so, bhikkhus, though born in the world, [and] grown up in the world, having
overcome the world, the Tathégata327 abides unwetted by the world.

Do you want to be like a lotus? Now you know what to do.

The very first thing for you to do is to develop strong and powerful faith®* in
the workings of kamma as explained by The Buddha. With that faith and under-
standing, you may then accomplish superior wholesome kammas. With the work-
ing of those kammas, you may eventually attain the unworking of kamma.

May you accomplish the unworking of kamma as soon as possible.

May you attain consciousness unestablished as soon as possible.
May you become like a lotus as soon as possible.

946 The last stanza of the Ratana’sutta is quoted on p.152.

%7 These knowledges are explained under 'The Two Preparatory Insight Knowledges',
p.88.

98 g IL.I.x.2 Puppha-Suttam’ (‘'The Flower Sutta')

9 Faith (saadhg) is the first of the five faculties(indriya).
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ENDNOTES CHAPTER VI
(SUTTA REFERENCES ETC.)

27 See also, for example, S.II1.1.ii.4 'Yad-Anicca-Suttam’ (‘'The What-is-Impermanent
Sutta'): 'Materiality [feeling, etc.], bhikkhus, is impermanent. What is impermanent it is
suffering. What is suffering is non-self.' Mentioned VsM.ibid./PP.xxi.7.

258 These are the three types of suffering discussed by The Buddha in S.V.1.vii.5 Dukkhata-
-Suttarn' ('The Sufferings Sutta'): discussed also at 'Insight Meditation', p.86.

259 1n S.IILLI.1 ‘Nakulapita-Suttam’ ('The Nakulapita Sutta'), the Buddha explains that the
only reason one might say one's body was healthy is foolishness(balyar).

260 The Buddha discusses this aspect of the five aggregates in, for example, his discussion
with the philosopher Saccaka in M.L.iv.5 ‘Cila-Saccaka-Suttam’ ("The Small Saccaka Sutta').
%61 The Buddha explains this in, for example, S.I11.L.iii.8 ‘Abhinandana-Suttam’ ('The "De-
lighting" Sutta'): 'Whoever, bhikkhus, delights in materiality [etc.], he delights in suffering.'
262 In M.Liv.5 'Cila-Saccaka-Suttam' ('The Small Saccaka Sutta'), The Buddha asks the
philosopher Saccaka: 'What do you think, Aggivessana? When one sticks to suffering,
turns to suffering, cleaves to suffering, and regards suffering as "This is mine, this am I,
this is my self", could one ever comprehend suffering, or dwell with suffering having been
fully exhausted?' 'How could one, Gotama, Sir? Indeed not, Gotama, Sir.' Saccaka is men-
tioned also at endnote 186, p.247.

%3 The Buddha explains this in, for example, S.II1.L.iii.9 Uppada-Suttam’ ("The "Arising"
Sutta"): 'Whatever, bhikkhus, arising, standing, regeneration, and manifestaton of materi-
ality [etc.] is the arising of suffering, the standing of disease, and the manifestation of
ageing&death.' See also the Buddha's analysis of the First Noble Truth in D.ii.9 Maha-
-Sati-Patthana-Suttam’' ('The Great Mindfulness-Foundation Sutta").

267 In 1ti.IILi.2 ‘Cakkhu-Suttam’ ('The Eye Sutta'), The Buddha explains: 'Three, bhikkhus,
are the eyes. What three? The fleshly eye, the divine eye, the wisdom eye.'

%5 The Buddha explains this in, for example, A.VI.x.7 Anavatthita-Suttam’('The "Unstable"
Sutta"): 'By having seen six advantages, bhikkhus, it is enough for a bhikkhu to establish
the perception of impermanence(anicca-saina) in all formations without restriction. What six?
"[1] All formations will appear unstable to me, [2] and nothing in the whole world will my
mind find pleasure in, [3] and my mind will rise above the whole world, [4] and my mind
will become inclined towards Nibbana, [5] and my fetters will tend towards abandonment,
[6] and I shall become possessed of the supreme state of an ascetic(samariia).""

266 In AX.Liii.9 Pathama-Kosala-Suttam’ ('The First Kosala Sutta'), The Buddha explains
that the Noble Disciple sees how King Pasenadi of Kosala, the highest human being
changes; sees how the different kinds of sensual-realm devas change; sees how the dif-
ferent kinds of fine-material devas change; sees how the different kinds of immaterial-
realm beings change; and sees how also very skilful meditators change. Seeing how all
these high beings change, the Noble Disciple becomes disenchanted with the high, let
alone the low, and develops insight as explained here.

267 The Buddha uses the simile of the eleven fires in Vin.Mv.i.12 Uruvela-Patihariva-Katha'
('Discusssion of the Uruvela Miracles'), and S.IV.Liii.6 Aditta-Suttarf’ ('The "Burning”
Sutta"). And in S.V.XIL.v.3 Maha-Parilaha-Suttam' (‘The Great-Conflagration Sutta'), He
explains that those ascetics and Brahmins who do not understand the Four Noble Truths
delight in and accomplish kamma that leads to birth, ageing, death, etc. Having done so,
they are then burned by those eleven conflagrations.

268 These three metaphors are referred to in VsM.ibid. The Buddha uses them in M.IL.ii.4
Maha-Malukya-Suttam’ ('The Great Malukya Sutta'), when He explains how the bhikkhu
develop the fine-material-, and immaterial jhanas, and then practises vipassana on the
materiality and mentality associated with them. He then becomes disenchanted with them,
and progresses as explained here. Also, throughout His Teachings, The Buddha speaks of
the gratification, danger of, and escape from sensual pleasure, the elements, and the five
aggregates. For example, in S.II1.Liii.5 Assada-Suttam’ ('The Enjoyment Sutta'), He ex-
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plains: 'Whatever happiness and pleasure arises dependent on materiality [etc.]: this is
enjoyment of materiality [etc.]. Any materiality [etc.] is impermanent, suffering, a chang-
ing thing: this is the danger in materiality [etc.]. The abandonment of desire and lust, the
removal of desire and lust for materiality: this is the escape from materiality.' And in the
following sutta, He explains that so long as He did not directly know the enjoyment, dan-
ger and escape from the five aggregates, so long did He not claim to be enlightened. See
also endnote 272, p.350.

269 The Buddha explains this in, for example, A.V1.x.8 Ukkhittasika-Suttam’('The Raised-
Sword Sutta'): 'By having seen six advantages, bhikkhus, it is enough for a bhikkhu to
establish the perception of suffering(dukkha-safifia) in all formations without restriction. What
six? "[1] The disenchantment perception(nibbida-safina) towards all formations will be estab-
lished in me, in the same way as towards an executioner with raised sword, [2] and my
mind will rise above the whole world, [3] and I shall become one who regards Nibbana as
Peace (Santa), [4] and my latencies will tend towards uprooting, [5] and I shall become one
who has fulfilled his duty, [6] and I shall have attended to the Teacher (Satthd) with loving-
kindness practice." See also quotation, endnote 272, p.350.

270 In AIIL.1.v.7-8 ‘Sarikhata [-A-Sarikhata]-Lakkhana-Suttam’ (‘'The Formed [-Unformed]
Characteristic Sutta', The Buddha explains: 'Three, bhikkhus, are the formed characterist-
ics of the formed. What three? Arising is known, perishing is known, change in standing is
known.' - '... the unformed characteristics of the Unformed ... Arising is not known, perish-
ing is not known, change in standing is not known.' See also quotation endnote 34, p.24.
2’ The Buddha explains these four perversions in A.IV.1.v.9 Vipallasa-Suttarm’('The Per-
version Sutta'): 'Four, bhikkhus, are these perversions of perception... of consciousness ...
of view. What four? [1] In the impermanent there is permanence....[2] In suffering there is
happiness. [3] In non-self there is self.... [4] In the foul there is beauty.'

272 In M.Liii.6 ‘Pasa-Rasi-Suttam’ ('The Mass of Snares Sutta') (also called Ariya-Pariyesana-
-Suttam’("'The Noble-Search Sutta')), The Buddha describes this as the ignoble searchan-
-ariya pariyesana): '‘And what, bhikkhus, is the ignoble search? Here, one himself a born thing,
seeks that which is also born; himself an ageing... ailing... mortal... sorrowing... defiled thing,
seeks that which is also ageing... defiled thing.' And He explains the object of the ignoble
search: 'wife and children, men and women slaves, goats and sheep, fowl and pigs, eleph-
ants and cattle, horses and mares, gold and silver.' The Noble Search, on the other hand,
He explains as one who, having understood the danger (ddnava) in those things, seeks the
Unborn, Unageing, Unailing, Deathless, Sorrowless, Unsurpassable safety from bondage,
Nibbana. See in this connection further 'The Danger of the Workings of Kamma', p.325.
273 This is one of the many ways The Buddha says one should regard the five aggregates
in M.IL.ii.4 Maha-Malukya-Suttam' ("The Great Malukya Sutta'): see further endnote 268,
p.349.

27 In S.ILLii.5 ‘Kaccanagotta-Suttam' ('The Kaccanagotta Sutta'), The Buddha explains
that all wrong views can be grouped into two: "All exists", Kaccana, this is one extreme.
"All does not exist", this is the second extreme.' He then teaches the middle way, which is
dependent origination.

272 The Buddha explains the existent and non-existent in, for example, S.I11.1.x.2 Puppha-
-Suttam’'(‘'The Flower Sutta'): 'Matter [etc.] that is permanent, stable, eternal, not subject
to change: this the wise in the world agree upon as not existing, and I too say that it does
not exist.... Matter [etc.] that is impermanent, suffering, and subject to change: this the
wise in the world agree upon as existing, and I too say that it exists.'

276 The Buddha explains the world in, e.g. S.IV.1.viii.9 Loka-Pafiha-Suttam’ (‘'The World-
Question Sutta'): 'The eye, bhikkhu, is crumbling, sights are crumbling, eye consciousness
is crumbling, eye contact is crumbling, and whatever feeling (either painful or pleasant or
neither-painful-nor-pleasant) arises with eye contact as cause, that too is crumbling... the
ear... tongue... body... mind.... It is crumbling, bhikkhu, that is why it is called the world.'
277 The Buddha explains this in, A.VI.x.9 A-Tammaya-Suttam’ (‘The "Unconcerned" Sutta'):
'By having seen six advantages, bhikkhus, it is enough for a bhikkhu to establish the per-
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ception of impermanence(anicca-saifia) in all formations without restriction.What six? "[1] I
shall be unconcerned about the whole world, [2] and 'T'-makings will stop in me, [3] and
'Mine'-makings will stop in me, [4] and I shall become possessed of extraordinary knowl-
edge, [5] the root (hetu) will be become clearly known to me, [6] and the things arisen with
the root.™

278 He was a pupil of King Pasenadi's chaplain Bavari. Bavari was too old to go and see The
Buddha, and sent sixteen of his students to see the Buddha and ask questions, including
Mogharaja.

279 In DhP.xiii.4 Loka-Vagga'('Chapter on the World"), The Buddha says this in connection
with two of the similes just mentioned: 'As a bubble seen, as a mirage seen, one who re-
gards the world in this way, the king of death does not see.'

280 Describing the Arahant in M.Liii.2 Alagadd-Upama-Suttam’ (‘'The Snake Simile Sutta'),
The Buddha explains: 'The bhikkhu with thus liberated mind, bhikkhus, the devas with
Inda, with Brahma, and with Pajapati, seeking, do not find: "Dependent on this is the
tathagata’s [Arahant's] consciousness." What is the reason? Right then, bhikkhus, the
tathagatais unknowable, I declare." The commentary explains that the devas are unable
to discover the object of his insight consciousness, and Path&Fruition consciousnesses.

281 1n AVILV.6 Dutiva-Safia-Suttam’ (‘'The Second Perception Sutta'), The Buddha ex-
plains how proper development of the perception of foulness(asubha-saina) counters
thoughts of sexual intercourse(methuna-ahamma); that of death (marana-safiid) counters att-
achment to life(jivita:nikanti); that of the repulsiveness of food(ahare patikila-safifia) counters
craving for taste(rasa-tanhg); that of discontent with the whole world(sabba-loke anabhirata-saffia)
(AA.ibid.: sensual-/fine-material-/immaterial world) counters thoughts of the 'wonderful’
world(loka-citresu); and that of impermanence(anicca-safifid) counters thoughts of gain, honour,
and fame(labha-sakkara-siloka). In each case, He explains that when the perception is properly
developed, then, just as a bird's feather or a piece of sinew thrown on a fire retreats, re-
tracts, and recoils, so too one's mind retreats, retracts, and recoils from the object, giving
rise either to equanimity(upekkha) or disqust(patikulyatg). And for each He adds that it is of
great fruit and benefit, is related to the Deathless(Amat-ogadha), and terminates in the
Deathless(Amata-pariyoséna). This passage is partly quoted in VsM.ibid.766/PP.xxi.63. For an
example of this practice, see 'Mara Dusi', p.198.

%2 1n AIV.V.iv.2 Vitthara-Suttam’ ('The Detailed Sutta'), The Buddha speaks of four types
of kamma, using the metaphor of black/white: 1) one accomplishes harmful kamma, is
reborn in a harmful world, and experiences harmful contacts and feelings, as beings do in
hell = black kamma with a black result; 2) one accomplishes harmless kamma, is reborn in
a harmless world, and experiences harmless contacts and feelings, as beings do in the
Brahma world = white kamma with a white result; 3) one accomplishes harmful&harmless
kamma, is reborn in a harmful&harmless world, and experiences harmful &harmless cont-
acts and feelings, as beings do in the human world, some deva worlds, and some lower
beings = black&white kamma with a black&white result; 4) one accomplishes the volition
(AA = Path Volition(magga-cetana)) to abandon black, white and black&white kamma and its
result, which leads to the destruction of kamma kamma-kkhaya) = non-black & non-white
kamma with non-black & non-white results. See also the Buddha's explanations endnotes
300, p.354, 315, p.356, and His simile of the seeds planted in a field, endnote 237, p.252.
283 In M.I1Liii.2 ‘Maha-Suffiata-Suttam’ ('The Great Voidness Sutta'), The Buddha explains
that a bhikkhu who enjoys company with other bhikkhus is neither capable of ever enter-
ing into the mind-liberation that is temporary(samayika) nor the one that is not temporary
(a-samayika).

2% The Venerable Ananda explains it in M.IL.i.3 Sekha-Suttarn’ ('The Trainee Sutta'): 'Here,
Mahanama, a Noble Disciple is moral, by the Patimokkha restraint restrained he lives, pos-
sessed of conduct and resort, in the slightest fault seeing danger, undertaking to train in
the training precepts. That is how, Mahanama, a Noble Disciple is possessed of morality.'
And in AVIILii.9 Paharada-Suttam’('The Paharada Sutta'), The Buddha explains how the
Noble Disciple never transgresses any precept He has laid down: 'Whatever precept has by
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Me been made known to my disciples, that they do not transgress even for life's sake.'
Further, in A.VIILiv.9 Abhisanda-Suttam' (‘The Flow Sutta'), The Buddha explains: 'Here,
bhikkhus, a Noble Disciple abandons killing, abstains from killing... theft ... sexual miscon-
duct... lies... he abstains from beer&wine liquor, which is a foundation for carelessness, [as
he does so] he gives to countless beings safety ... friendliness ... benevolence.'

285 In M.Liii.9 ‘Maha-Sar-Opama-Suttam’ ('The Great Heartwood-Simile Sutta'), The Buddha
explains: 'So this holy life, bhikkhus, does not have gain, honour, and renown for its bene-
fit, nor the attainment of virtue for its benefit, nor the attainment of concentration(samaahi)
for its benefit, nor knowledge and vision for its benefit. But it is this unshakeable liberation
of mind that is the goal, bhikkhus, of this holy life, its heartwood, its end.'

286 In S.IILI.xii.10 ‘SHavanta-Suttam’ (‘'The "Virtuous" Sutta'), the Venerable Sariputta ex-
plains that the virtuous bhikkhu must attend carefully to the five aggregates as imperma-
nent, suffering, a disease, etc. Doing so, he may attain Stream Entry. And the Stream
Enterer, Once Returner, and Non-Returner must each do the same to attain their next
Path. Even the Arahant, he says, should do so, although there is nothing he needs to do,
for it leads to a pleasant dwelling in this life (the fruition-/cessation attainment, both which
require preceding vipassana practice).

286 In S.V.1V.iii.4 Eka-Bjji-Suttar’ (‘'The One-Seeder Sutta'), The Buddha explains three
types of Stream Enterer: 1) one attains Arahantship at the end of seven rebirths in the
human and heavenly worlds; 2) one does so at the end of two to six rebirths in a good
family; 3) one does so after only one rebirth in the human or heavenly worlds (explained
also in, e.g. A.IILILiv.7 Dutiya-Sikkha-Suttam’ (‘'The Second Training Sutta')).

VbhA.xviii.1028 Ayu-Ppaméanarm’ ('Lifespan Reckoning') DD.xviii.2594-2596 further ex-
plains that the Stream Enterer/Once Returner reborn in the fine-material or immaterial
sphere does not return to the sensual sphere, and is called a Jhana Non-Returner(Jhana-An-
“Agamino). The jhana plane attained depends on the jhana most familiar(paguna), one's aspi-
ration(patthana), or any other jhana attained at the time of death(marana-samaye).

288 Once Returner: there are five types: 1) a human being attains the Once-Return Path&
Fruition, and attains Arahantship in the next life as a human being; 2) a human being at-
tains the Path&Fruition, and attains Arahantship in the next life as a heavenly being; 3) a
heavenly being attains the Path&Fruition, and attains Arahantship in the next life as a
heavenly being; 4)a heavenly being attains the Path&Fruition, and attains Arahantship in
the next life as a human being; 5) a human being attains the Path&Fruition, passes the
next life as a heavenly being, and attains Arahantship only in the subsequent life as a hu-
man being. (PuPA.ii.34 Fkaka-Niddesa-Vapnana' ('Description of the First Exposition') &
VsMT.xxii.814 Tatiya-Magga-Nana-Katha-Vannana' ('Description of the Discussion of the
Third Path Knowledge')). But when The Buddha speaks of a Once Returner, usually He
means one who returns to human existence: No. 5 above. See also explanation from VbhA
in previous endnote.

%59 Non-Returner: all are reborn in the fine-material sphere (the Brahma world). There are
five types: 1) one attains Arahantship halfway through that Brahma life; 2) one attains
Arahantship in the second half of that Brahma life, even on the point of death; 3) one at-
tains Arahantship without exertion; 4) one attains Arahantship with exertion; 5) one passes
from one Brahma world to another, living out the whole life span (from a third of an aeon
up to 16,000 aeons: each time, it is a jhana kamma in the one life that functions as sub-
sequently-effective productive kamma to give him his next Brahma rebirth), and reaching
the highest of the five pure abodes, the Akanittha world. There he attains Arahantship
(S.V.1V.iii.4 etc., as endnote 287, p.352).

VbhA.xviii.1028 Ayu-Ppamanam’ ('Lifespan Reckoning') DD.xviii.2593 further explains
that one who attains Non-Return in the sensual deva world does not remain, but takes a
fine-material existence: because there is no other suitable place for one without sensual
desire. See also endnote 295, p.353.
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In D.ii.1 Maha-Padana-Suttam' ('The Great-Lineage Sutta'), The Buddha speaks of visit-
ing the pure abodes, and being told by many thousand Non-Returners still abiding there of
the past Buddha's dispensation during which they attained their Path&Fruition.

2% In D.iii.6 Pasadika Sutta' ('Delightful Sutta'), The Buddha explains nine things that the
Arahant is incapable of doing: 1) killing, 2) stealing, 3) incelibacy, 4) lying, 5) storing up
things for sensual pleasure like a householder, 6) doing something out of desire, 7) out of
hatred, 8) out of delusion, 9) out of fear.

2% Thus, The Buddha explains that kamma with the three wholesome roots leads to the
ending of kamma: see quotation, endnote 88, p.234. In A.IV.1V.i.9 Bhikkhuni-Suttam'('The
Bhikkhuni Sutta'), the Venerable Ananda explains how craving(tanhd) to attain Arahantship
overcomes craving. And in S.V.VIL.ii.5 Unnabha-Brahmana-Suttam’('The Unnabha Sutta'),
he explains how desire(chanda) to attain Arahantship overcomes desire. (For details in this
regard, see footnote 595, p.203.)

292 1n M.IILv.7 Maha-Sal-Ayatanika-Suttam’ ('The Great Sixfold-Base Sutta'), The Buddha
explains that when the Noble Eightfold Path arises, 'These two things occur concurrently
yoked: samatha [Right Concentration] and vipassana [Right View].' The commentary ex-
plains that they arise at the same time.

293 The Buddha explains it in, for example, M.Liv.5 ‘Cifla-Saccaka-Suttam’ (‘The Small Sac-
caka Sutta'): 'Attained to Nibbana is the Blessed One: He teaches the Dhamma for attain-
ing to Nibbana.'

2% The Buddha explains it in, for example, D.ii.3 Maha-Parinibbana-Suttam’('The Great-
Parinibbana Sutta')) 'In whatever Dhamma and Vinaya the Noble Eightfold Path is not
found, there no [one] ascetic is found. There no second ascetic is found. There no third
ascetic is found. There no fourth ascetic is found.' See also quotation, endnote 39, p.24.
295 In M.ILiii.1 'Te-Vijia-Vacchagotta-Suttam’ ('The Triple-Science Vacchagotta Sutta'), The
Buddha explains that a lay-arahant must either ordain or attain Parinibbana: 'Vaccha,
there is no householder who, without abandoning the fetter of householdership, on the
breakup of the body has made an end of suffering.' VbhA.xviii.1028 Ayu-Ppamanarm’
(‘Lifespan-Reckoning") DD.xviii.2593 also explains that since the sensual-sphere deva
world is unsuitable for an Arahant(and since a deva cannot become a bhikkhuni/bhikkhu),
the sensual-sphere deva who attains Arahantship attains Parinibbana at the same time.
2% The Buddha explains this in D.ii.3 Maha-Parinibbana-Suttam’ ('The Great-Parinibbana
Sutta'): 'The Four Foundations of Mindfulness, the Four Right Efforts, the Four Bases of
Success, the Five Faculties, the Five Powers, the Seven Factors of Enlightenment, the
Noble Eightfold Path. These, bhikkhus, are the things of which I have direct knowledge
and have taught, which you should learn well, cultivate, develop, practise much, so that
this holy life(brahma-cariya) is established, and long endures, for the many's welfare, for the
many's happiness, out of compassion for the world, for the benefit, well being, and happi-
ness of devas and human beings.' These things are also called the Thirty-Seven Requisites
of Enlightenment(Satta- Timsa-Bodhi-Pakkhiya-Dhamma).

297 In D.ii.3 Maha-Parinibbana-Suttam’ (‘The Great-Parinibbana Sutta'), The Buddha ex-
plains to a wanderer: 'And if, Subhadda, bhikkhus were to rightly to dwell(samma viharey-
yum), the world would not be void of Arahants.' The commentary explains that 'rightly to
dwell' means the Stream Enterer teaches others how to attain the Stream-Entry Path&
Fruition, the Once Returner teaches others to how to attain the Once-Return Path&Frui-
tion, etc. And the one who is as yet only practising samatha and vipassana for the attain-
ment of a Path&Fruition should teach that. Also in Vin.Mv.1.8 Mara Katha' (‘Mara Discus-
sion'), The Buddha says to His first sixty Arahant Disciples: 'Freed am I, bhikkhus, from all
snares, both divine and human. And you too, bhikkhus, are freed from all snares, both
divine and human. Wander, bhikkhus, for the many's welfare, for the many's happiness,
out of compassion for the world, for the benefit, well being, and happiness of devas and
men. Let not any of you go together. Teach, bhikkhus, the Dhamma, which in the begin-
ning is lovely, in the middle is lovely, and in the end is lovely.'
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2% The Venerable Sariputta explains this in TG.xvii.2 (1002) Sariputta-Tthera-Gatha' ('The
Sariputta-Elder Verses'): 'I do not delight in life, I do not delight in death; I await the time
[of Parinibbana], like a government servant [waits for] his wages.'

2% The Buddha explains the two types of Nibbana element in Iti.ii.8 ‘Nibbana-Dhatu-Suttam’
("The Nibbana-Element Sutta'), : '[1] Here, bhikkhus, a bhikkhu is an Arahant... In him, still
established are the five faculties [eye/ear/nose/tongue/body] through which... he experien-
ces sensations pleasant and unpleasant, undergoes pleasure and pain. In him, the end of
lust, hatred, and delusion, bhikkhus, is called "Nibbana with clung [aggregates] remainder.-
..." [2] Here, a bhikkhu is an Arahant.... In him, in this very life, all things that are sensed
[sights/sounds/odours/flavours/touches/other things] have no delight for him: they have
become cool. This is called "Nibbana without clung [aggregates] remainder."

300 1n AXIV.ii.8 ‘Kamma-Nidana-Suttam'’ ('The Kamma-Causation Sutta'), The Buddha ex-
plains: 'With greed-... hatred-... delusion destruction, there is kamma-causation destruction
(kamma-nidéna-sarikhayo).' See also endnote 282, p.351.

%01 In M.Liv.9 ‘Maha-Assapura-Suttarm’'('The Great Assapura Sutta'), The Buddha explains
that a bhikkhu is an ascetic(samana) when evil, unwholesome things that defile, produce
renewed existence, are harmful, result in suffering, lead to future birth, ageing&death are
appeased.

%02 1n S.IILLI.1 ‘Nakulapita-Suttam’' ('The Nakulapita Sutta') The Buddha explains this to
one Nakulapita: 'Even though my body be afflicted, my mind will not be." Afterwards, the
Venerable Sariputta explains to him that this is achieved by not identifying with the five
aggregates, and being rid of the defilements: only then does bodily pain not give rise to
mental pain.

303 In S.IL.1vi.1 Pari- Vimamsana-Suttam' ("The Thorough Investigation Sutta'), The Buddha
explains that 'mere bodily remains are seen.’

#0% There are cases, however, of one attaining both types of Parinibbana at the same time.
The Buddha explains such a case in A.VILii.6, 7, 8 Anicca... Dukkha ... Anatt-Anupassi-
-Suttam’'("The Impermanence... Suffering... Non-Self Contemplation Sutta').

%05 The Buddha explains birth in, for example, D.ii.9 Maha-Sati-Patthana-Suttarm’ ('The
Great Mindfulness-Foundation Sutta'): 'And what, bhikkhus, is birth? The birth of the vari-
ous beings into the various orders of beings, their being born, descent, production, the
appearance of the aggregates, the acquisition of the sense bases: this is called birth.'

%% The Buddha explains it in, for example, D.ii.2 Maha-Nidana-Suttarm’ ('The Great Causa-
tion Sutta'): 'I have said: "Because of consciousness, there is mentality-materiality (vifiiana-
.paccayd nama-rijpam)," and this is the way it should be understood. If consciousness, Ananda,
were not to descend into the mother's womb, would mentality-materiality develop there?'
%7 The Venerable Sariputta explains this in M.1.v.3 Maha-Vedalla-Suttam’ (‘The Great
Catechism Sutta"): 'Feeling, perception, and consciousness, friend: these things are con-
joined, not disjoined, and it is impossible to separate each of these things from the others
in order to describe the difference between them. For what one senses, that one perceives,
and what one perceives that one is conscious of.' See also next endnote.

%08 The Buddha explains this in Upaya-Suttam’ ('The Assumption Sutta'): 'Whoever, bhik-
khus, were to say thus: "As separate from materiality... feelings... perception... separate
from formations, I shall make known consciousness's coming or going, or decease, or re-
arising, or growth, or increase, or completion," that is not possible.' See also previous
endnote.

%09 The Buddha explains it in, for example, D.ii.2 Maha-Nidana-Suttam’' ('The Great Causa-
tion Sutta'): 'I have said: "Because of mentality-materiality, there is consciousness(nama-rii-
pa-paccayd vifiianam)," and this is the way it should be understood. If consciousness, Ananda,
did not obtain establishment in mentality-materiality (nama-rijpe-patittham na labhissatha), would
there then be an arising and existence of birth, ageing, death and suffering?' The Buddha
is here referring to the cause of mentality-materiality within one life (see quotation foot-
note # under table'3e: Dependent Origination from Life to Life', p.345): if one goes beyond
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the one life, the cause of consciousness is formation, which is the kammic potency of a
kamma formed in a past life.

310 1n D.i.1 ‘Brahma-Jala-Suttarm’ (‘The Supreme Net Sutta'), the Buddha explains that as
soon as perception arises in such impercipient beings, they vanish. Someone may be re-
born as human being after such an existence, and be unable to recall that past life. They
may then teach that birth occurs by chance. And in A.IX.Liii.4 Satt-Avasa-Suttam’ (‘'The
Abode-of-Being Sutta'), The Buddha mentions impercipient beings as one of nine types of
abode. Then in Vbh.XVIILii.3 Asaffia-Satta’ ('Impercipient Beings') BA.XVIILii.1017, He
explains: 'At the impercipient-being devas' moment of rebirth, one aggregate manifests:
the materiality aggregate. Two bases manifest: the sight base, the dhamma base. Two
elements manifest: the sight element, the dhamma element. One truth manifests: the
truth of suffering. One faculty manifests: the material life faculty. Impercipient-being devas
manifest without root, without nutriment, without contact, without feeling, without percep-
tion, without volition, without consciousness.' And VbhA.xviii.1027 ‘Ayu-Poamanam’ ('Life
Span") DD.xviii.2588 explains further: 'For some, after going forth in a sectarian sphere
and seeing a fault in consciousness because lusting, hating and being deluded depend
upon consciousness, imagine that: "The consciousnessless state is good, this is nibbana in
the present existence;" and they generate the fading away of greed for perception and
developing the fifth attainment in conformity therewith, they are reborn there. At the mo-
ment of their rebirth, the materiality aggregate alone is reborn. If he is reborn standing, he
stands only; if reborn sitting, he sits only; if reborn lying down, he lies only. They remain
for five hundred aeons like painted statues. At their end the material body vanishes; sen-
sual-sphere perception arises. Through the arising of that perception here [in this sensual
sphere] those deities notice that they have passed away from that body.'

3 1n D.iii.5 'Sampasadaniya-Suttam’ (‘The Faith-Inspiring Sutta'), the Venerable Sariputta
explains how The Buddha teaches the meditator to know both the uninterrupted(abbocch-
innam) flow of consciousness(viiiana-sota) in this world established(patitthita), and in another
world established. For details, see footnote 305, p.105, and table '5a: Death and Rebirth’,
p.50.

312 1n, S.IL.Lii.9 Bala-Pandita-Suttar’ ('The Fool&Sage Sutta') The Buddha explains that
because the fool does not destroy ignorance and craving, he is reborn: 'Because the fool
has not lived the holy life for the complete destruction of suffering. Therefore, with the
breakup of the body, the fool fares on to [another] body (kdy-ipago). Faring on to [another]
body, he is not released from birth, ageing, and death.' But destroying ignorance, the sage
is no longer reborn: 'Because the sage has lived the holy life for the complete destruction
of suffering. Therefore, with the breakup of the body, the sage does not fare on to [an-
other] body. Not faring on to [another] body, he is released from birth, ageing, and
death.' See also quotations endnote 191, p.248, and 315, p.356.

%13 The Buddha explains this in, for example, A.IILILiii.6 Pathama-Bhava-Suttam’('The
First Existence Sutta'): 'Sensual-element [sensual-sphere kamma-] result, and, Ananda,
kamma not existing, would any sensual existence be manifest?... Fine-material element
[fine-material sphere kamma-] result... and kamma not existing, would any fine-material
existence be manifest?... Immaterial element [immaterial-sphere kamma] result... and
kamma not existing, would any immaterial existence be manifest?' ('Surely not, Venerable
Sir.") 'In this way, Ananda, kamma is the field, consciousness is the seed, craving the moi-
sture. For ignorance-hindered beings fettered by craving in the inferior element [sensual]
... in the middle element [fine material]... in the superior element [immaterial], there is
consciousness established (vifiianam patitthitarm). Thus, in the future, there is re-existence of
rebirth.'

%1% 1n S.11.1.vii.4 Atthi-Raga-Suttarm’ (‘The There-Is-Lust Sutta') and SA.ibid., The Buddha
explains that with delight and craving for the nutriments edible food/contact/mental volition
/consciousness, consciousness becomes established there by kamma that can produce re-
birth. Wherever the resultant rebirth-consciousness then is established, there is descent of
mentality-materiality, which means there is new production of kamma, which means there
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is production of re-existence(atthi ayatim puna-bbhav-abhinibbatti). The opposite holds true of the
Arahant, whose consciousness does not become established in the four nutriments by
kamma, which means there is no resultant rebirth-consciousness to become established
anywhere, which means there is no descent of mentality-materiality, no new production of
kamma, which means no production of re-existence(natthi ayatim puna-bbhav-abhinibbatti).

15 The Buddha explains it also in, for example, S.I1.1.vi.1 Pari-Vimamsana-Suttam’ ('The
Thorough-Investigation Sutta'): '‘But when a bhikkhu has abandoned ignorance and
aroused true knowledge... he does not accomplish a meritorious formation (of kamma), or
a demeritorious formation, or an imperturbable formation... When there are utterly no
formations, with the cessation of formations, would [rebirth] consciousness be discerned?'
('No, Venerable Sir.") 'When there is utterly no consciousness... no mentality-materiality ...
no six bases... no birth, with the cessation of birth, would ageing&death be discerned?'
('No, Venerable Sir.") See also quotation endnotes 191, p.248, 282, p.351. and 312, p.355.
316 In U.viii.1 Pathama Nibbana Patisarmyutta-Suttam’ (‘First Nibbana-Related Section
Sutta'), The Buddha explains: 'Truly, there is a base, where there is neither earth, nor
water, nor fire, nor air, nor the infinite-space base, nor the infinite-consciousness base,
nor the nothingness base, nor the neither-perception nor non-perception base; where
there is not this world, nor another world, not either moon or sun. This I call neither com-
ing, nor going, nor staying, nor decease, nor rebirth. It is quite without establishment,
without continuity, and without object.'

327 In D.i.11 Kevatta-Suttam’' (‘'The Kevatta Sutta'), The Buddha describes Nibbana as: 'In-
visible cognition, infinite, everywhere a landing-place, here water, earth, fire, and wind gain
no footing. Here long and short, small and large, fair and foul; here mentality and material-
ity, completely stops; with consciousness's cessation, here this stops.' DA explains: INVISIBLE
COGNITION = Nibbana in the sense that it is cognizable by the Noble Path Knowledges, not
by eye consciousness; infinite = not limited by arising, perishing and standing, no North,
South, East, and West; EVERYWHERE A LANDING-PLACE (the further shore(parima tira)) = can be
reached anywhere, using any of the forty meditation-subjects; WITH CONSCIOUSNESS'S CESSA-
TION: the cessation of kamma consciousness, and the cessation of the Arahant's final con-
sciousness. In this connection, The Buddha explains in A.VIIL.ii.9 Paharada-Suttam’('The
Paharada Sutta'): 'Even if many bhikkhus attain to the Nibbana of the Nibbana element
without remainder, not by that is the Nibbana element's emptiness or fullness known.'

18 In S.1.1Liii.6 Rohitassa-Suttam’ (‘'The Rohitassa Sutta'), The Buddha refers to the five
aggregates as the world(/oka), and to Arahantship as the cessation of the world. And in
S.I1.1.v.4 Loka-Sutta' ('"The World Sutta'), The Buddha explains the origin of the world: 'In
dependence on the eye and sights, arises eye consciousness. The meeting of the three is
contact [etc. through the factors of dependent origination]. This, bhikkhus, is the origin of
the world." And He says the same for the other six types of internal base, external base,
and consciousness. Conversely, with the remainderless dispassion and cessation of crav-
ing, the subsequent factors cease, and, 'This, bhikkhus, is the disappearance of the world.'
See also quotation endnote 50, p.27.

329 The Buddha explains it in, for example, M.I.iv.8'Maha-Tanha-Sankhaya-Suttam' ('The
Great Craving-Destruction Sutta'): 'In many discourses have I stated consciousness to be
dependently arisen, since without a cause there is no origination of consciousness.... Con-
sciousness is reckoned by the particular cause dependent upon which it arises.' He then
explains how eye consciousness depends on the eye and sights, etc. (see previous end-
note). And: 'When consciousness arises dependent on the mind and other things(dhamma),
it is reckoned as mind consciousness.' Nibbana, being a thing other than the five material
external bases (being a thing of the sixth external base), is cognized by mind consciousness.
320 In S.IILI.x.2 Puppha-Suttam’ ('The Flower Sutta'), The Buddha explains: 'Consciousness
that is permanent, stable, eternal, not subject to change: this the wise in the world agree
upon as not existing, and I too say that it does not exist.' See also quotation endnote 143,
p.241, and 270, p.350.
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%21 The Buddha explains this throughout His Teaching, for example, in His first teaching,
(S.V.X1L.ii.1 ‘Dhamma-Cakka-Ppavattana-Suttam' ('The Dhamma-Wheel Setting-in-Motion
Sutta"), He says: 'In short, the five clinging-aggregates are suffering(dukkha).'

%22 1n S.V.IV.v.10 Apanpa-Suttam’ (‘'The Apana Sutta'), The Buddha discusses the Noble
Disciple's development of the five faculties with the Venerable Sariputta. And He says:
'Indeed, Sariputta, of any Noble Disciple of faith, of firm energy, of established mindful-
ness, and of concentrated mind, it is to be expected that he will understand in this way:
"Inconceivable is the beginning of the round of rebirth. A first point is not known of igno-
rance-hindered beings fettered by craving, rushing on and running about. But with igno-
rance's, the mass of darkness's, remainderless fading away and cessation, this is the
peaceful place, this is the superior place, namely, the calming of all formations, the forsak-
ing of all grounds [for rebirth], the destruction of craving, dispassion, cessation, Nibbana.
That wisdom of his, Sariputta, that is his wisdom faculty." See also dependent origination
in negative order, quoted p.108.

323 A wanderer called Vacchagotta also asks this question in M.ILiii.2 Aggi-Vacchagotta-
-Suttam’("The Fire&Vacchagotta Sutta'): 'When a bhikkhu's mind is liberated thus, Master
Gotama, where is he reborn?... Then is he not reborn... both reborn and not reborn... nei-
ther reborn nor not reborn, Master Gotama?' In all cases, The Buddha says the question
does not apply. That is because there is simply no re-arising of consciousness: to speak of
an Arahant not being reborn is an instance of the annihilation view. Afterwards, The Bud-
dha explains as the Most Venerable Sayadaw does here, with the fire simile. Also in S.1V.-
X.9 Kutidhala-Sala-Suttam’ ('The Debating Hall Sutta’), The Buddha explains: 'Just as a fire
burns with fuel but not without fuel, so, Vaccha, I declare rebirth for one with fuel, not for
one without fuel [the fuel of rebirth is ignorance and craving].'

2% unestablished consciousness: The Buddha uses this term in, for example, S.L.1V.iii.3
‘Godhika-Suttam’ ('The Godhika Sutta'). It describes how, after the Venerable Godhika has
attained Parinibbana, The Buddha and some bhikkhus go to his dwelling. There is a dark
cloud moving around nearby. And the Buddha says: 'That, bhikkhus, is Mara the Evil One
looking for the consciousness of the clansman Godhika, wondering: "Where has clansman
Godhika's consciousness been established?..." With unestablished consciousness, bhikkhus,
the clansman Godhika has attained complete Nibbana.' The same thing happens after the
Parinibbana of the Venerable Vakkali, mentioned p.7. For Mara's not knowing the coming
and going of the Arahant, see 'Mara Ddsi', p.198.

325 Thus, in, for example, D.i.1 Brahma-Jala-Suttar’ ('The Supreme Net Sutta'), The Bud-
dha explains: 'Just as, bhikkhus, when the stalk of a bunch of mangoes has been cut, all
the mangoes hanging on it go with it, just so the Tathagata's link with existence has been
cut. As long as the body subsists, devas and human beings will see Him. But at the break-
up of the body, and the exhaustion of the life span, devas and human beings will see Him
no more.'

326 In S.ILLIi.5 Kaccanagotta-Suttam, The Buddha explains that with knowledge of depen-
dent origination one no longer doubts that what arises is only suffering, and what ceases
is only suffering: see quotation endnote 166, p.245. And He says: 'His knowledge(fana)
about this is not because of another(a-para:paccaya). It is in this way, Kaccana, that there is
Right View(Samma Ditthi hoti).'

327 Tathagata: The Buddha uses this to refer to Himself, although in some contexts, He
uses it to refers to any Arahant, as here, and in quotation endnote 280, p.351. In, for ex-
ample S.II1.Lix.4 Anuradha-Suttam’' ('The Anuradha Sutta'), the term is: 'tathagato, the
supreme man(uttama-puriso), the ultimate man(parama-puriso), the one who has attained the
ultimate(parama-pattipatto).'






APPENDIX 1: THE FORTY MEDITATION SUBJECTS

The forty meditation subjects taught by The Buddha,®*° for the development of
samatha meditation, with some sutta references.®>

Kasina + Foulness + Recollection + Divine Abiding + Immaterial + Perception + Defining = Total

10 + 10 + 10 + 4 + 4 + 1 + 1 =40

Ten Kasinas
D.ii.2 Maha-Nidana-Suttam’ ('The Great Causation Sutta')
M.1L.iii.7 Maha-Sakuludayi-Suttam’ ("'The Great Sakuludayi Sutta")

Ten Foulnesses
D.ii.9 Maha-Sati-Patthana-Suttam' ('The Great Mindfulness-Foundation Sutta')
M.IIL.ii.9 Kdya-Gata-Sati-Suttam’' ('The Body-Related Mindfulness Sutta')

Ten Recollections:
Buddha, Dhamma, Sangha

D.ii.3 Maha-Parinibbana-Suttam’ ('The Great-Parinibbana Sutta')

S.I.XL.i.3 Dhajagga Suttam’('The Standard Sutta")
Virtue

D.ii.3 Maha-Parinibbana-Suttam’' ('The Great-Parinibbana Sutta')

A.IILILii.10 Uposatha-Suttam’' ('The Uposatha Sutta')
Generosity

A.VL.i.10 Mahanama-Suttam'('The Mahanama Sutta')
Devas

A.IILILii.10 Uposatha-Suttam’' ('The Uposatha Sutta')

A.VL.i.10 Mahanama-Suttam'('The Mahanama Sutta')
Death

AVL.ii.9 Pathama-Marana-Ssati-Suttam’ ('The First Death-Recollection Sutta")

A.VLii.10 Dutiva-Marana-Ssati-Suttam’ ('The Second Death-Recollection Sutta')

Body-Related Mindfulness’>

D.ii.9 Maha-Sati-Patthana-Suttam' ('The Great Mindfulness-Foundation Sutta')
M.IIL.ii.9 Kdya-Gata-Sati-Suttam’' ('The Body-Related Mindfulness Sutta')
Mindfulness-of-Breathing

D.ii.9 Maha-Sati-Patthana-Suttam’' ('The Great Mindfulness-Foundation Sutta')

M.IILii.9 Kaya-Gata-Sati-Suttam’' ('The Body-Related Mindfulness Sutta')

Peace953

M.IL.ii.4 Maha-Malukyaputta-Suttam’ (‘'The Great Malukyaputta Sutta")
A.X.1.i.6 Samadhi-Suttam' ('The Concentration Sutta')

90 vsM.iii.47 ‘Kamma-Tthana-Ggahana-Niddeso' ("Exposition of the Meditation-Subject Ob-
tainment') PP.iii.104-105.

%1 The sutta references given are only examples: there are more suttas that mention
these meditation subjects.

%2 In the Visuddhi-Magga's listing, body-related mindfulness refers specifically to medita-
tion on the thirty-two parts of the body. The term body-related mindfulness, however, is
used by the Buddha in many ways. Thus, in M.I1Lii.9 Kaya-Gata-Sati-Suttam’ ('The Body-
Related Mindfulness Sutta'), for example, The Buddha explains it as the exact same four-
teen body-contemplations (incl. meditation on the thirty-two parts of the body) that He
explains in D.ii.9 Maha-Sati-Patthana-Suttam’ (‘The Great Mindfulness-Foundation Sutta'),
as well as the four material jhanas: at each explanation He says: 'That too is how a bhik-
khu develops body-related mindfulness.'

%3 This is recollecting the qualities of Nibbana.
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Four Divine Abidings

Loving-Kindness

M.Liii.1 Kakac-Upama-Suttar’ (‘'The Saw-Simile Sutta')
A.IV.1Lii.7 Ahi-Rgja-Suttam' ('The Snake-King Sutta')
Loving-Kindness, Compassion, Sympathetic Joy, Equanimity
D.i.13 'Te-Vijja-Suttam’ ('The Three-Sciences Sutta')
M.IL.iv.3 Maghadeva-Suttam’ ('The Maghadeva Sutta')
AIILILii.5 Kesamutti-Suttarm’ ('The Kesamutti Sutta')*>*

Four Immaterials

The Boundless-Space Base, The Boundless-Consciousness Base,
the Nothingness Base, the Neither-Perception nor Non-Perception Base

D.ii.2 Maha-Nidana-Suttam' ('The Great Causation-Sutta')

M.Liii.6 Ariya-Pariyesana-Suttam' ('The Noble-Search Sutta')®>®
M.IIL.i.6 Anefjasappaya-Suttam’ (‘'The Imperturbable-Wards Sutta')
A.IX.Liv.5 Jhdna-Suttam'('The Jhana Sutta')

One Perception

Nutriment
S.V.1L.viii.3 /Ahare-Patikdla-Suttam' ('The Nutriment-Repulsiveness Sutta')
AX.I1.i.6 Pathama-Sanna-Suttam’ (‘The First Perception Sutta')

~~—

AX.IL.i.7 Dutiya-Sanna-Suttam’' ('The Second Perception Sutta')

One Defining

Four Elements

D.ii.9 Maha-Sati-Patthana-Suttam' ('The Great Mindfulness-Foundation Sutta')
M.IIL.ii.9 Kdya-Gata-Sati-Suttam’' ('The Body-Related Mindfulness Sutta')

4 Also known as 'The Kalama Sutta'.
955 Also called Pasa-Rasi-Suttam’' ('The Mass of Snares Sutta').



APPENDIX 2: THE LINEAGE OF BUDDHAS

Four incalculables and one-hundred thousand aeons ago, a hermit Sumedha
resolved to become a Buddha. He did this in the presence of The Buddha Dipan-
kara. The Buddha Diparikara prophesied that he would eventually become The
Buddha Gotama. From then till his attainment of Buddhahood as The Buddha
Gotama, the Bodhisatta developed his parami. That included training under
twenty-four different Buddhas: sometimes as a hermit, sometimes as a bhikkhu,
or a Brahmin, a king, a lord, a superior animal, a deva, or yakkha.

The twenty-four Buddhas are explained in 7Ae Buddha-Lineage Text (Buddha-
-Vamsa-Pali). It explains their birth, life span, status, the name of their parents,
the name of their wives and children, their life span, way of renunciation, the
duration of their efforts to attain Buddhahood, their teaching of the DAamma-
-Cakka-Ppavatthana-Suttam'('The Dhamma-Wheel Setting-in-Motion Sutta'),**®
and the name of their Chief Disciples and chief lay-disciples. Each account ex-
plains also where they went into Parinibbana, and how their relics were distrib-
uted.

Included in 7he Buddha-Lineage Textis The Buddha's prophecy of the next

Buddha, The Buddha Metteya: >’

24) The Buddha Dipankara
23) The Buddha Kondaiina
22) The Buddha Mangala

21) The Buddha Sumana

20) The Buddha Revata

19) The Buddha Sobhita

18) The Buddha Anomadassi
17) The Buddha Paduma

16) The Buddha Narada

15) The Buddha Padumuttara
14) The Buddha Sumedha
13) The Buddha Sujata

12) The Buddha Piyadassi

11) The Buddha Atthadassi
10) The Buddha Dhammadassi
9) The Buddha Siddhattha
8) The Buddha Tissa

7) The Buddha Phussa

6) The Buddha Vipassi

5) The Buddha Sikhi

4) The Buddha Vessabhi

3) The Buddha Kakusandha
2) The Buddha Konagamana
1) The Buddha Kassapa

The Buddha Gotama

The Buddha Metteya

The six Buddhas before The Buddha Gotama are explained by our Buddha also

in ‘Mah-Apadana-Suttarm’ ('The Great-Lineage Sutta'). He explains, for example:

9% The Buddha Gotama's version of this sutta is found in S.V.XILii.1.

957

The Buddha Gotama mentions the coming of The Buddha Metteya also in D.iii.3

‘Cakka-Vatti-Siha-Nada-Suttam’ (‘'The Wheel-Turning Lion's-Roar Sutta').

958

(D.ii.1) The Buddha knows this by His own knowledge, and also because Non-Return-

ers in the pure abodes describe to him the past dispensation during which they attained

their Path&Fruition.

958
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Name Appearance Status Human
Life span
(years)
6) The Buddha Vipassi 91 aeons ago Noble 80,000
5) The Buddha Sikhi Noble 70,000
31 aeons ago
4) The Buddha Vessabhu Noble 60,000
3) The Buddha Kakusandha Brahmin 40,000
2) The Buddha Konagamana Brahmin 30,000
present aeon
1) The Buddha Kassapa Brahmin 20,000
The Buddha Gotama Noble 100




EDITOR'S NOTE
(Second Revised Edition)

The Workings of Kamma was over several years prepared by the Most Vener-
able Pa-Auk Tawya Sayadaw and various of his bhikkhu disciples at Pa-Auk
Tawya Forest Monastery, Myanmar: as a Dhamma-dana, for the many's welfare
and happiness. The Sayadaw checked whatever his editors had prepared, includ-
ing the final manuscript. But owing to continuous visitors, the Sayadaw could
never find sufficient peace to check the final manuscript well and thoroughly.

During a meditation retreat abroad, however, the Sayadaw found sufficient
peace properly to check the entire book, and he made some amendments. The
most notable ones were:

The Arahant's consciousness may be knowledge dissociated (hana-vippayutta): see
p.55<1st ed., p.57>.

The wholesome resultant consciousness that is unrooted may function not only
as a process-separate consciousness (already discussed), but also as a proc-
ess consciousness (added to the discussion): see notes under table, p.61.

The factor of great learning(bahu-sacca) under 'Conduct(carana), includes the
first two insight knowledges: knowing and seeing ultimate mentality/materi-
ality/their origin. See, for example, p.136 <1st ed., p.133>.

In the first edition's explanation of the five-door process, it said the 'knowing'
of an object taken by a five-door process 'takes place at the fifth subsequent
mental processes' <p.143>, which was not only ungrammatical, but also dis-
agreed with the subsequent explanation of visual cognition <p.145>. Thus, it
should say that the knowing of a five-door object 'takes place at the fourth
and subsequent mental processes.' See in this edition p.145.

In the first edition, it said that of the many thousand million first-impulsion
volitions arising during one particular kamma, only one is able to produce its
result in this life: but there is no such restriction. That restriction exists only
for subsequently-effective kamma. See under 'Presently-Effective Kamma'
and 'Subsequently-Effective Kamma', p.149 <1st ed., p.146>, and at every
other mention of presently-effective kamma, especially under 'The Workings
of Kamma Past/Present/Future’, p.160/<1st ed., p.158>.

The table describing the attainment of jhana covers both fine-material and
immaterial jhana. In the first edition, 'the counterpart sign' was given as ob-
ject, which does not apply to the immaterial jhanas. Hence, the object is now
described as 'Jhana Object’, and the table is now called 'The Jhana-Attain-
ment Process': see p.176 <1st ed., 'The Absorption Process', p.174>.

Under The Kannamunda Devi (p.186) <1st ed., p.183>, it said a 'wholesome
kamma' gave her rebirth as a beautiful mansion-ghost: this was meant to re-
fer only to her beauty. It could, however, be misconstrued to refer to her
having become a ghost. Thus, it is now: 'Her unwholesome kamma of lying
about her adultery gave her rebirth as a mansion-ghost(vimana-peti). But be-
cause of wholesome kamma, she was beautiful....'

King Ajatasattu will in the distant future become a Paccekabuddha called Viji-
tavi, not Vijita: see, for example, p.189 <1st ed., p.187>.

Regarding the five hundred bhikkhus who were killed either by themselves or
another, the Most Venerable Sayadaw (and the commentary) emphasizes
that those who were Noble Ones did not kill themselves or kill another: this
emphasis has been added: see p.196/7<1st ed., p.194/>.

Having become aware that there are those who disbelieve the workings of
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kamma in this story, the Sayadaw has also elaborated upon it, so as to help
such readers overcome their scepticism.

o The name of the first human being to attain Stream Entry in this Dispensa-
tion is in the ‘Dhamma-Cakka-Ppavattana'sutta given as Afhasikondaiifia, al-
though he is in the Texts referred to also as Ahfakondaffia (the name given
in the first edition): see p.213 <1st ed., p.211>.

e Resolution of the Venerable Bakula's name should be: 63 = two/both; Aula =
families: see p.265/7<1st ed., p.268>.

» The discussion of Nanda's kamma while honouring The Buddha said: 'And of
the seven impulsions, the middle five impulsions are the most powerful:
kammas to be experienced in some subsequent life, subsequent to the next
life." The middle five are, however, indefinitely-effective kammas, to be ex-
perienced in a life after the subsequent life: see p.271/f<1st ed., p.272>.

o The Stream Enterer/Once Returner who is reborn in the fine-material or imma-
terial sphere does not return to the sensual sphere, and is called a Jhana
Non-Returner (Jhdna-An-Agamino): see explanation in endnote 287, p.352 <1st
ed., endnote 34, p.357>.

Other amendments were elaborations for the sake of greater accuracy (see, for
example, the two factors for wrong view now elaborated, p.127<1st ed., p.124>; the
distinction between conclusive volition and preceding&succeeding volitions, under for
example 'Function of Effect’, p.184 <1st ed., p.181>; and the new description of
how the body is maintained by nutriment, under 'Nutriment-Born Materiality', p.100
<1st ed., p.100>), and some more examples.

The editor has also improved some of the tables (further improved by the Saya-
daw, and also finally approved by him), and has added a few more example sto-
ries (see, for example, The Parsimonious Millionaire, p.34). Owing to many diffi-
culties with the proof of the first edition (owing to an unstable computer program),
the footnotes and endnotes have now been made to run on from page to page,
and are both referred to by numbers: regular and italicized respectively.

The Sayadaw has reported that 'many foreigners' have 'criticized' him because
his editor refers to him as the Most Venerable Sayadaw. The Sayadaw has thus
been questioned: 'Are you the most venerable person in the whole world?' Such
a reading of 'Most Venerable', however, has no basis in Standard English.**
Since such an expression of reverence and respect for the most venerable author

%59 mosT: PHR (Longman's Dictionary of the English Language): 'adv 2 very <shall ~ cer-
tainly come> < her argument was ~ persuasive> NOTE 1 As an intensifier meaning "very",
mostis generally used only with adjectives and adverbs conveying a judgment of feeling
or opinion <@ most handsome gift> < he argued most persuasively>'. MW: 'adv. ... 2to a
very great degree <was ~ persuasive>. POD: 'adv. To a great or the greatest degree or
extent or amount (esp. with adjj. & advv. To emphasize or, with tAe, to form superlative...).'
PHR (Usage and Abusage Eric Partridge) 'MOST AND VERY Most can properly (though rather
formally) mean "very", as well as meaning "more than all the others".' Fowler's Modern
English Usage Revised Third Edition by R.W. Burchfield, Oxford University Press, Oxford,
2004: 'Most governing an adj. frequently has an intensive rather than a superlative func-
tion.' Thus the term is used in, for example, On the Path to Freedom (Buddhist Wisdom
Centre, Selangor, Malaysia) p.441: 'The Most Venerable Ovadacariva Sayadaw Bhaddanta
Panditabhivamsa [sic]’; and on p.442: 'The Most Venerable Aggamahapandita Mahasi
Sayadaw'; and on the cover of their 7he Great Chronicle of Buddhas:'The Most Venerable
Mingun Sayadaw Bhaddanta Vicitta Sarabhivamsa.' In the same way, 'Most Reverend' is
used in the Christian church to refer respectfully to and address an archbishop or cardinal.
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of The Workings of Kamma is fully in line with the Teachings of The Buddha,
many readers have approved of it as only natural, only proper, and even wonder-
ful. For that reason, and in order to avoid causing offence to those many readers,
this most venerable term of reference has been left untouched.’*°

From a retreat in the USA came a most valuable contribution from successful
yogis. They pointed out that 'translucent' is in fact more accurate than 'transpar-
ent', to describe the counterpart sign in, for example, mindfulness of breathing;
to describe the 'ice-block’ appearance of the body during successful four-elem-
ents meditation; and to describe pasada-ripa (now translated 'translucent mate-
riality").%®* This is confirmed by the Visuddhi-Magga's comparing the counterpart
sign to a mirror, to mother of pearl, and to the full moon, and its comparing
transparent materiality to a pellucid mirror: they are all translucent things rather
than transparent ones.

For the first edition, there was no one at Pa-Auk to proof-read the manuscript.
For this new edition, however, there were several, which has meant the great
number of small mis-typings, copy-paste oversights, other oversights, etc. of the
first edition has been vastly reduced.

The Most Venerable Sayadaw found it most difficult to read the first edition
unless it was enlarged, and also reported that he had received complaints from
'many' readers that the script was too small, even though it was in fact noticably
larger than standard script. Therefore, the font was changed to 7ahoma, and the
Sayadaw has arranged with the most generous donors from Singapore (who to-
gether with a group in Malaysia will publish the second edition) that a special
edition enlarged to A4 be published. Anyone wishing to acquire a copy may con-
tact the Singapore group: see p.iv.

the editor

90 See The Buddha's words under 'One Is Not Stubborn, Not Proud' <p.290>, and 'One
Does Not Harbour Envy' <p.280>, as well as footnote 663 <p.229>, and 'Reference to The
Buddha, Etc.' <in this edition, p.367>.

%61 TRANSLUCENT (translucency/translucence): PHR 'permitting the passage of light: e.g. A
clear, transparent <g/ass and other ~ materials> B transmitting and diffusing light so that
objects beyond cannot be seen clearly <a ~ window of frosted glass > <~ porcelain> [L
translucent-, translucens, prp of transfucre to shine through, fr trans- + lucéreto shine ...J'
TRANSPARENT: PHR 'having the property of transmitting light without appreciable scattering,
so that bodies lying beyond are entirely visible [ME, fr ML fransparent-, transparens, prp of
transparére to show through, fr L frans- + parére to show oneself - more at APPEAR]'

%2 \/sM.iv.57 ‘Bhavana-Vidhanarm' ('Meditation Directions') PP.iv.31 describes the kasina
counterpart sign: 'The counterpart sign appears as if breaking out from the learning sign,
and a hundred times, a thousand times more purified, like a looking-glass disk drawn from
its case, like a mother-of-pearl disk well polished, like the moon's disk coming out from
behind a cloud, like cranes against a thunder cloud.' And VsM.xiv.447 Ripa-Kkhandha-
-Katha' ('Discussion of the Materiality-Aggregate') PP.xiv.73 explains that the five types of
translucent materiality (paséda-ripam) are so-called because they are like a pellucid mirror-
surface(Vvippasannatta adasa-talam,).
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EDITOR'S NOTE
(First Edition)

When the Most Venerable Pa-Auk Tawya Sayadaw teaches the Dhamma, the
Pali is his authority. Hence, the explanations and examples given in this book can
in their full version be found in the Pali Texts, for which source references are
given in footnotes. Hence also, the editing of this book has been governed by
faith in, respect for, and deference towards the Pali, in the unsceptical spirit of
the author.

In preparing the book for publication, one editor has inserted endnotes (located
at the end of each chapter, indicated by a reference number in italics) with sutta
references and quotations, etc. Also various charts have been inserted to make
the text clearer: they are all the independent work of one editor, based on data
in the Pali Texts.

Certain orthographical and stylistic points need to be mentioned.

PALI SPELLING

The spelling of some Pali words is in Myanmarese®? not the same as in the
Sinhalese (used in Romanized Pali): here, the Myanmarese version has been
adopted. Hence:

MYANMARESE SINHALESE ENGLISH TRANSLATION
anapana-ssati  anapana-sati | mindfulness-of-breathing
thina thina sloth

viriyam viriyam energy

DIACRITICS AND INFLECTION

In accordance with Standard English, Pali words (being foreign) are written in
italics: excepting such words that have become 'naturalized’, such as 'Buddha’,
'‘Arahant’, 'Pali', 'Sangha', and 'vipassana'. But Sanskrit loanwords such as dharma
or karma have nowhere been resorted to.

Pali words are also written with all diacritics: for example, metta rather than
metta, Aana rather than nana, or Aana. And usually the uninflected stem is
given: for example, sarmsara rather than, for example, sarmsaro; fidna rather
than, for example, Adnarn.

PALI COMPOUNDS

Translation of the Pali has (in so far as it accords with Standard English) been
kept as close to the Pali as possible: to maintain the same semantic emphasis.
For clarity and brevity's sake (as well as to familiarize the reader with the Pali
original) Pali compounds have been kept as compounds, with dots to indicate the
compound's individual elements: e.g. Kamma-Ssakata-Nanam, which is translated
'Kamma-Ownership Knowledge' instead of 'Knowledge of the Ownership of
Kamma'; upadana-kkhandha, which is translated 'clinging aggregate' instead of
‘aggregate of clinging'; Sarikhar-Upekkha-Nanam, which is translated 'the Forma-
tions-Equanimity Knowledge' instead of 'the Knowledge of Equanimity towards
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Formations'; and avijjia-nivarananam sattanam, which is translated 'ignorance-
hindered beings' instead of 'beings hindered by ignorance'.

REFERENCE TO THE BUDDHA, ETC.

In accordance with the Most Venerable Sayadaw's overriding reverence, re-
spect and veneration for The Buddha, Dhamma and Sangha,’®* and in accor-
dance with The Buddha's teachings on kamma,’®* The Buddha and anything re-
lated to Him is written with a honorific initial capital letter: The Buddha; He said;
His Teaching, etc. For the same wholesome reasons, all Noble Ones or anything
related to their attainments, are also written with an initial capital letter: Noble
Disciple, Stream Entry, Once-Returner Path, Arahant Fruition Consciousness,
etc. Likewise, reference to elders of the past, or an editorial reference to the au-
thor of this book, is preceded by the honorific title in standard usage: the Vener-
able, or the Most Venerable.

TRANSLATIONS %’

INDIVIDUAL WORDS AND PHRASES

Readers of the manuscript voiced the necessity for a discussion about transla-
tion of certain Pali words and phrases.?*>/**"

Beer&Wine Liquor(sura-meraya-majja)

According to the ingredients and manufacturing processes given in the Pali,*®
surdis equivalent to the English 'malt liquor',”’ and meraya equivalent to the
English 'vinous liquor':**? both fermented, and distillable.™

Surais milled-grain malt(pittha-surg), bread malt(piva-sura), rice malt(odana-sura),
with yeast added (kinna-pakkhitts), or with ingredients blended(sambhara-samyutta).
Meraya is flower liquor (pupph-asava) (sap/oil/honey(madhu) from the honey tree
(madhuka), palmyra(tala), coconut palmnalikera), etc.), fruit liquor(phal-asava) (jack-
/bread fruit(panasa), grape(muddika), etc.), sugar liquor(gul-dsava) (sugar-cane juice
(ucchurasa), etc.), honey liquor(madhv-asava),®®”*** or with ingredients blendedsam-
bhara-samyutta).”>® Majja is a generic term for liquor, spirituous-, intoxicating drink.
That makes: sura-meraya-majja = malt and vinous liquor, which is all kinds of
liguor. Unfortunately, these two English terms are not in common usage, which is

why the translation here is 'beer&wine liquor':*” also covering all kinds of liquor.

334

963 Every evening, at Pa-Auk Forest Monastery, the bhikkhus chant a twenty-six verse long
Pali Text that honours The Buddha: Nama-Kkara-Pali' ('Homage-Paying Text').

94 See quotation at 'One Is Not Stubborn, Not Proud', p.290, and quotation on superiority/
equality-/inferiority conceit, endnote 81, p.233.

%5 The endnotes refer to definitions given in standard English dictionaries, etc.

%6 E g. Vin.Pac.V.vi.2 'Sura-Pana-Sikkha-Padarm’ ('Malt-Drink Training-Precept’) and com-
mentary, DT.iii.8 Sirigalaka-Suttam’ ('The Singalaka Sutta'), and VbhA.xiv.703 (DD.xiv.-
1905) Sikkha-Pada-Vibhariga' ("Training Precept Analysis').

%7 This is also explained as liquor from grape juice(muddika-raso).
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Conscience (hir7)

The Pali analyses conscience (hir7) and shame (ottappa) together:*¢® 'It has con-
scientious scruples about bodily misconduct, etc., thus it is conscience. This is a
term for modesty. It is ashamed of those same things, thus it is shame. This is a
term for anxiety about evil. Herein, conscience has the characteristic of disgust at
evil, while shame has the characteristic of dread of it. Conscience has the function
of not doing evil and that in the mode of modesty, while shame has the function
of not doing it and that in the mode of dread. They are manifested as shrinking
from evil in the way already stated. Their proximate causes are self-respect and
respect of others. A man rejects evil through conscience out of respect for him-
self, as the daughter of a good family does; he rejects evil through shame out of
respect for another, as a courtesan does. But these two states should be regard-
ed as the Guardians of the World."®

Hiriis thus modest and disgusted at evil because of self-respect. That makes it
equivalent to the English 'conscience™ or 'conscientiousness'.”* A popular tran-
slation is 'shame', which is better suited for ottappa.’”

Dependent Origination/'Because of Ignorance’, etc.

Dependent origination (paticca-samuppada) is analysed at length in the Visuddhi-
-Magga.””* What is emphasized throughout is that it is not simple arising, one
after the other. Hence, it should in English really be 'dependent co-arising' (sam-
= Co- + Uppada = arising). The factors arise in association: some sequentially and
some concurrently, etc., although no factor can be left out. Nonetheless, this
translation has not been chosen, but the less perfect 'dependent origination': the
meaning is perfectly in accord with paticca-samuppada although the equivalence
is not.

Furthermore, the Most Venerable Pa-Auk Tawya Sayadaw emphasizes that ig-
norance causes volitional formations, volitional formations cause consciousness.
The workings of the factors of dependent origination are to be seen at work, not
to be inferred as working. That is, when the yogi discerns dependent origination,
she or he discerns the dynamic working of one thing causing another thing: she
or he does not merely infer the condition for a thing's arising. Hence, rather than
the popular translation, 'with ignorance as condition, formations arise,’, etc., the
Sayadaw's preferred translation of avijja paccaya, sarikharais the straightforward
'because of ignorance, formations arise," etc.”*

988 \/sM.xiv.466 ‘Sarikhara-Kkhandha-Katha' ('Discussion of the Formations-Aggregate')
PP.xiv.142

%9 AILLIL9 (9) ‘Gariya-Suttarm’ ('The Conduct Sutta')
970 See 'Shame!, p.371.

971 \1sM.xvii.574-580 Paticca-Samuppada-Katha' ('Discussion of Dependent Origination")
PP.xvii.7-24
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Faith (saddha)

There are four kinds of saddha:

1) Religious faith(agamana-saddha),””* which is comprehensive faith in the Tea-
chings of The Buddha, possessed by Bodhisattas and Noble Disciples.

2) Acquired faith(adhigama-sadaha), which is acquired by realization of a Path&-
FruitionMagga-Phala).

3) Determined faith(okappana-sadaha),”’> which is unreserved/absolute conviction
by which one relies and depends on The Buddha, Dhamma, and Sangha. It
is unshakeable(acala) faith in the qualities of The Buddha, Dhamma, and
Sangha, with an attitude described as: 'It is so(evam-etam).' Such faith is es-
sential for full commitment to the threefold training (morality, concentration,
and wisdom).

4) Inspired faith(pasada-saddha), which is non-committal liking and respect for
the Teachings of The Buddha. It is insufficiently strong not to alternate with
scepticism, and liking/respect for also teachings of other teachers. It cannot
support full commitment to the threefold training, although it can support
great offerings, and even ordination.’”*

The only word faithful to saddhais thus 'faith'.”* In certain quarters, however,
the English word 'faith' has become restricted to mean a weak and unwholesome
state of mind, akin to superstition, blind credulity, or restricted solely to mean
theistic faith. Saddha is then translated as 'confidence'. Since such a restricted
meaning of 'faith’ finds no corroboration in Standard English, that translation has
here not been considered: it is (as just seen) too narrow and shallow. Saddha
reaches from existential surrender to the tenets of a certain religion, which gov-
ern one's conduct and thought (and cannot be translated as mere 'confidence'),
to reserved regard for such tenets, some of which one may bow to more or less,
given the circumstances (which can be translated as mere 'confidence"). Thus
saddha may manifest as belief, blind credulity, conviction, confidence, devotion,
knowledge, superstition, and trust, etc.: in English the word is 'faith'. Hence, one
can have confidence in many teachers, but faith in only one.

The only real difference between the English 'faith' and the Pali 'saddha’is that
'faith' can refer to belief in religions that are based on wrong view, whereas sad-
dha'refers only to faith in the religion based on the view of a Fully Enlightened
Buddha. The objects of such faith are eight: The Buddha, Dhamma, Sangha, the

972

341

973

972 \When asked by one Prince Bodhi how long it takes for a bhikkhu under training to real-
ize Nibbana, The Buddha gives five striving factors necessary for success. The first is faith,
which is also the first of the five faculties. The other four striving factors are: 2) good health/
digestion; 3) honesty/sincerity towards teacher and companions; 4) energy in abandoning
unwholesome things and undertaking wholesome things, with firm perseverance; 5) supe-
rior knowledge regarding the arising&perishing of formations (see under 'The Sixteen In-
sight Knowledges', p.109). Each factor is explained by MA.IL.iv.5 Bodh/-Raja-Kumara-Sut-
tam’'('The Royal-Son Bodhi Sutta').

973 The subcommentary to D.ii.3 ‘Maha-Parinibbana-Suttam'’ (‘The Great-Parinibbana Sutta')
describes determined faith as having plunged into(ogahetva) and entered upon(anupavisitva)
the bases of faith(saddheyya-vatthur) <Buddha/Dhamma/Sangha>, and occurring with the
attitude of, 'It is so'(evam-etan'ti).

7% DhSA.12 Kam-Avacara-Kusalam Niddesa-Vara-Katha '('Discussion of Sensual-Sphere
Wholesome Exposition Part') E.IV.ii.191-192
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threefold training, past lives, future lives, past&future lives, and dependent origi-
nation.””®

Kammic Potency (kamma-satti)

To explain this term, the Most Venerable Pa-Auk Tawya Sayadaw always uses
the simile of a mango tree. There may be a mango tree in a garden. At present it
bears no fruits. But when the conditions are right, it will bear fruits: it has the
power or potency to bear mango fruits. But if we examine the mango tree, we
cannot identify that potency. It is neither to be found in the leaves, nor the twigs,
the branches, the trunk or the roots.’”® Yet it cannot be denied that it exists.””

In the same way, when unwholesome or wholesome kamma has been accom-
plished, there remains in that same mentality-materiality continuity the power or
potency for that kamma to produce a result. It is neither mentality nor material-
ity, but it produces resultant mentality and kamma-born materiality.

In translating satti, 'force' has been avoided, since that refers to strength or
energy, an active thing that brings to bear, and exerts change, rather than a ca-
pacity or potency which may or may not produce a result (may or may not be-
come a force).”* 'Force' could (and does) therefore give rise to (or reinforce) the
very common misunderstanding that kamma is somehow 'stored’, and 'underlies'
the mentality-materiality continuity.’”” Better translations are 'ability’, 'capacity’,
'potential’, although they are all rather weak, being too abstract. 'Power is an apt
translation,”” but is used to translate ba/a.”’® Equally apt, although perhaps not
as commonly used, is 'potency', which has been preferred over 'potential’, as it is
stronger.”#

Materiality(rdpa)

As the first of the five clinging-aggregates, The Buddha is referring to ultimate
materiality: the four essentials and derived materiality.””” The Most Venerable Pa-
Auk Tawya Sayadaw (having taken it from Bhikkhu Nanamoli's Path of Purifica-
tiorn), almost only uses 'materiality’.”* Other popular translations are 'matter' or
'form'. Whereas 'materiality' and 'matter’ may be said to be equivalent, 'form’,”#
has not been considered: it suggests the delusions of material compactness,®®°
even Platonic/Aristotelian wrong view. Furthermore, ripa includes the fire ele-
ment (temperature), and the wind element, as well as odour, flavour, nutritive
essence, and life faculty, neither of which can be said to possess, constitute or
even suggest form.

Mentality(nama)

As the four immaterial clinging-aggregates, The Buddha is here referring to ulti-
mate mentality (paramattha-nama). The Most Venerable Pa-Auk Tawya Sayadaw

75 eight objects of saddha: see quotations regarding the uneducated ordinary person's
objects of scepticism, endnote 18, p.22.

%76 The meditator who has penetrated to ultimate materiality can, however, see that when
the fruit appears and grows, it is temperature-born materiality that initially arises from
temperature-born materiality of the tree.

977 See footnote 56, p.15.

978 See quotation at 'The Buddha's Knowledge of Kammag&Result', p.37.

979 four essentials/derived materiality: see 'The Twenty-Eight Types of Materiality', p.103.
980 gee "The Three Types of Material Compactness', p.93.
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(having taken it from Bhikkhu Nanamoli's Path of Purification) uses almost only
'mentality'.”” Other popular translations are 'mind' or 'name'. 'Mentality' and
'mind' may be said to be equivalent, although in common usage 'mind' can imply
the delusions of mental compactness,®®! which 'mentality' does not do. 'Name'
has not been considered, as it belongs to the realm of concepts(paiati), rather
than the ultimate realities of consciousness and mental factors that The Buddha
is referring to.”’

Possessiveness(macchariya)

The Pali defines macchariya as follows:*® 'Concealment of obtained or obtain-
able personal gain is the characteristic. Not tolerating that others share one's
property is the function. Shrinking or contraction is the manifestation. One's own
gain is the proximate cause. It is to be regarded as mental warping.' It is thus
equivalent to the English 'possessiveness'.” It may also be translated as 'stingi-
ness', which has not been chosen, because stinginess means also that one is
averse to spending one's property.

The Buddha gives five kinds of possessiveness:*®

1) dwelling possessiveness(avasa-macchariya)

2) family possessiveness (kula-macchariya)

3) gains possessiveness (/abha-macchariya)

4) beauty possessivenessvanna-macchariya)°®*

5) Dhamma possessiveness(Dhamma-macchariya).

They are all about something one already possesses or is about to possess,
which one does not want to share with others. Hence, the popular translation
'avarice' has not been considered, not least because avarice is greed-rooted,
while macchariya (possessiveness) is hatred-rooted.”?

Shame(oftappa)

Ottappa is anxious about evil, and dreads evil, because of respect for others.*®
It is thus equivalent to the English 'shame' (although there can be some overlap
with 'conscience").” Other translations are 'fear of shame', 'fear of blame', and
'fear of wrongdoing' (which misses the respect for others). These fears are al-
ready inherent in the single word 'shame', which is why those translations have
not been chosen.

Sympathetic Joy(mudita)

Mudita is rejoicing in another's success, being unenvious. It is a happy equi-
valent to the English 'commiseration':*** the opposite of the German loanword
schadenfreude.”® German has also the exact equivalent, mitfreude (‘con-feli-
city'/'con-gratulation'),”*® which word has not become a loanword in English.

981 See "The Four Types of Mental Compactness', p.105.

%82 \IsM.xiv.487 ‘Sarikhara-Kkhandha-Katha' ('Discussion of the Formations Aggregate')
PP.xiv.173

983 AV.V.vi.4 Pafica-Macchariya-Suttam’ (‘The Five [Kinds of ] Possessiveness Sutta")

%4 The commentary explains that vapna-macchariya refers to two things: bodily beauty
(sarira-vanna) (one is physically beautiful, and wants no one else to be so); quality beauty
(guna-vanna) (one possesses such qualities as make one famous, and wants no one else to
possess such qualities).

%85 See quoted analysis at 'conscience’, p.368.
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Since no true equivalent exists in English, one needs to contrive a paraphrase.
Popular translations are: 'altruistic joy', 'appreciative joy', and 'empathetic joy'.*”
Rare translations are 'gladness', and 'congratulation'.”® The least flawed para-
phrase would seem to be another popular translation: 'sympathetic joy'. Even
though 'sympathy' is commonly used to mean participation in the other's feel-
ings, empathy, and feeling sorry or pity for the other, it also refers to the ability
to respond to something good or bad that has happened to another:*” although
not perfect, this translation is unlikely to be misunderstood.

For any errors, oversights, inconsistencies, incoherences, ambiguities, etc., the
various editors beg forgiveness.

The last of a series of editors
Pa-Auk Forest Monastery
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ENDNOTES EDITOR'S NOTE

326 According to the Longman Dictionary of Contemporary English, Pearson, Longman,
2005, and New Oxford Spelling Dictionary: the Writer's and Editor's Guide to Spelling and
Word Division, Oxford University Press, 2005, 'Myanmarese' is now standard English.

329 In translating, the editor has referred to the following translations of the following
texts: Vinaya-Pitaka ~ Book of the Discipline, 1.B. Horner, M.A., PTS (Pali Text Society,
Oxford/London); Digha-Nikaya ~ Dialogues of The Buddha, Rhys Davids, PTS, and 7he
Long Discourses of the Buddha, Maurice Walshe, WP (Wisdom Publications, Boston));
Brahma-Jala-Suttarm'and commentary ~ 7he Discourse on the All-Embracing Net of
Views, Bhikkhu Bodhi, BPS (Buddhist Publication Society, Kandy); Samafiia-Phala-Suttam’
and commentary ~ The Discourse on the Fruits of Recluseship, Bhikkhu Bodhi, BPS; Majjhi-
ma-Nikdya ~ Middle Length Sayings, 1.B.Horner, PTS, and 7he Middle Length Discourses
of the Buddha, Bhikkhu Nanamoli/Bodhi, WP; ‘Mdla-Pariyaya-Suttam’'and commentary ~
The Discourse on the Root of Existence, Bhikkhu Bodhi, BPS); Samyutta-Nikdya ~ Kindred
Sayings, various translators, PTS, and 7he Connected Discourses of The Buddha, Bhikkhu
Bodhi, WP; Ariguttara-Nikdya ~ Gradual Sayings, various translators, PTS, and Numerical
Discourses of the Buddha, Nyanaponika Thera/Bhikkhu Bodhi, Vistaar Publications, New
Delhi; Dhamma-Pada-Attha-Katha ~ Buddhist Legends, Eugene Watson Burlingame, PTS;
Udana and Itivuttaka ~ The Udana & The Itivuttaka, John D. Ireland, BPS; Milinda-Pafha
~ The Questions of King Milinda, 1.B. Horner M.A., PTS; Thera-Gatha and Theri-Gatha ~
Psalms of the Early Buddhists, Mrs Rhys Davids M.A., PTS; Peta-Vatthu-Attha-Katha ~ Elu-
ciaation of the Intrinsic Meaning, U Ba Kyaw, PTS; Vibhariga ~ The Book of Analysis,
Pathamakyaw Ashin Thitthila (Setthila) Aggamahapandita, PTS (mispelled 'Thittila"). Re-
ferred to has also been Buddhist Dictionary by Nyanatiloka Mahathera, BPS, and the Dic-
tionary of Paji Proper Names by G.P. Malasekera, D.Litt., Ph.D., M.A. (Lond.), O.B.E. The
translations mainly referred to, however, have been translations by Bhikkhu Nanamoli
(quotations from which have been taken directly with only rare changes), published by
PTS, as well as his translations of certain suttas in the following publications by BPS: 7he
Buddha's Words on Kamma, and The Lion's Roar. See also 'Bibliographical Abbreviations
etc.", p.377.

330 The standard English dictionaries referred to are: CTCD: Chambers Twentieth Century
Dictionary, Editor A.M.Macdonald OBE BA(Oxon): W&R Chambers Ltd.: 1972 (British);
MW: Merriam-Webster's Collegiate Dictionary, 10 Ed., Merriam-Webster, Incorporated,
2001 (American); PHR: Penguin Hutchinson Reference Library, Helicon Publishing and
Penguin Books Ltd, 1996 (British); POD: 7he Pocket Oxford Dictionary, H.W. Fowler: Clar-
endon Press: 1924 (British); RHU: Random House Unabridged Dictionary (American);
WNW: Webster's New World Dictionary: Third College Edition, Eds. Victoria Neufeldt,
David Guralnik, Cleveland & New York, 1988 (American). Also referred to is EB: £ncyclo-
paedia Britanicca 2002 Deluxe Edition CD-ROM, britannica.co.uk 2002 (American Ed.), and
two dictionaries by Aggamahapandita A.P. Buddhadatta Mahathera, BEP: Cornicise English-
Pali Dictionary, Motilal Banarsidass Publishers Private Limited, Delhi, 1997, and BPE: Con-
aise Pali-English Dictionary, The Colombo Apothecaries' Co., Ltd., Colombo, 1968.

31 waLT: POD 'Barley or other grain prepared by steeping & germination or otherwise for
brewing & distilling... m. liguor, made from malt by fermentation', 'malt liquor: 'maft... /ig-
vor... beer &c.' RHU '2. any alcoholic beverage as beer, ale, or malt liquor, fermented from
malt.' In Pali malt is referred to by several other terms: BEP:"'malt" arikurita-yava [sprout-
ed barley), sura-kinpa [malt ferment/yeast], yava-sura [barley/corn-malt, also under 'beer'
and 'ale']'.

%32 \inous: CTCD 'pertaining to wine: like wine: caused by or indicative of wine.' POD 'Of
or like or due to wine.!, 'vinous... liguor... wine.' RHU 'resembling, or containing wine.'

333 pIsTILLED LIQUOR: (EB) brandy, whisky, rum, or arrack are obtained by distillation from
wine or other fermented fruit juice (e.g. grapes, apples, peaches) or plant juice (e.g. sug-
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arcane/beets/potatoes) or from various grains (barley, corn, rice, rye) that have first been
brewed into beer. The process has existed since ancient times.

#3? (EB) In Russia, beer is made from rye bread, and in China, Japan, and Korea, it is
made from rice. In Africa, it is made from many different kinds of grain.

335 (EB) Honey liquor is in English called 'mead’, a liquor fermented from honey and water,
sometimes with yeast added, very similar to table wine: it was once widespread in Europe:
PHR '[ME mede, fr OE medu; akin to OHG metu mead, Gk methy wine].' BPE ""mead"
madhu-pana [honey drink].'

336 BpE: "'vine/grape" muddikd, and "vinous/grape wine" muddik-asava [vinous liquor].'
%37 geer: CTCD 'an alcoholic beverage made by fermentation, in which the yeast settles to
the bottom ... the generic name of malt liquor, including ale and porter.' RHU '1. an alco-
holic beverage made by brewing and fermentation from cereals, usually malted barley,
and flavored with hops and the like... 2. any of various beverages, whether alcoholic or
not, made from roots, molasses or sugar, yeast, etc.' BPE "beer" yava-sura [barley/ corn
malt']. wiNeE: MW '2: the usu. fermented juice of a plant product (as a fruit) used as a bev-
erage.' RHU '1. the fermented juice of grapes, made in many varieties... 3. the juice, fer-
mented or unfermented, of various other fruits or plants, used as beverage.' BPE: see
endnote 336, p.374.

338 conscIENCE: CTCD '[L. coscientia, knowledge— consdire, to know well, in one's own
mind—con-, inten., scire, to know.]' MW: '1a: the sense or consciousness of the moral
goodness or blameworthiness of one's own conduct, intentions, or character together with
a feeling or obligation to do right or be good b: a faculty, power or principle enjoining
good acts... 3: conformity to the dictates of conscience: conscientiousness.! WNW: '1 a
knowledge or sense of right and wrong, with an urge to do right: moral judgement that
opposes the violation of a previously recognized ethical principle and that leads to feelings
of guilt if one violates such a principle.' Bhikkhu Nanamoli, in his Dispeller of Delusion, The
Guide, Path of Discrimination, Path of Purification, and Pali-English Glossary of Buddhist
Technical Terms, also translates Air7 as 'conscience', and oftappa as 'shame’.

339 Used by Professor Pe Maung Tin M.A. in 7he Expositor (E)

3% Used by the Most Venerable Pathamakyaw Ashin Thitthila (Setthila) in his translation of
the second book of the Abhidhamma, 7he Book of Analysis (Vibhariga), PTS (Luzac &
Company, Limited, London) 1969.

%1 RELIGION/RELIGIOUS: although in English, 'religion’ refers to an attitude of faith/devotion
towards a god or something supernatural, and the teachings of a church, the term may
legitimately be used to describe the attitude of faith/devotion that arises with regard to the
Teachings of The Buddha. Thus: PHR '[religion] 1 of or showing faithful devotion to an
acknowledged ultimate reality or deity [here, to the Teachings of The Buddha]... 2 of, be-
ing, or concerned with (the beliefs or observances of a) religion 3 committed or dedicated
to the service of a deity or deities < the ~ /ife> [here, the threefold training]' POD '[reli-
gion] system of faith and worship; human recognition of superhuman controlling power
[here recognition of truth of the Dhamma]... effect of this on conduct...[religious] imbued
with religion... devout; of or concerned with religion.'

%2 EAITH: CTCD 'belief in the truth of revealed religion: confidence and trust in God: the
living reception of religious belief.... [M.E. feith, feyth—O.Fr. feid—L. fidés—fidére to trust]'
PHR '2a(1) belief and trust in and loyalty to God 2a(2) belief in the traditional doctrines of a
religion 3a something that is believed with strong conviction; esp a system of religious bel-
iefs <the ~ of our fathers>' POD 'belief in religious doctrines esp. as affecting character.'
3% The Most Venerable Sayadaw has had it suggested that modern science's identification
of the mango tree's genetic code constitutes such a potency: it has, however, been con-
sidered untenable to put an equation between code and potency.

3 EorcE: CT CD'[Fr., —L.L. fortia—L.fortis, strong.]'MW '1a(1): strength or energy exerted
or brought to bear... active power <the ~s of nature>.'
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#* power: CTCD: ‘ability to do anything—physical, mental, spiritual, legal, etc.: capacity
for producing an effect... potentiality... [O.Fr. poer (Fr. pouvoir)—L.L. potére (for L. posse)
to be able.]' MW '1a (1): 'ability to act or produce an effect... (3).... possession of ability to
wield force '

3% poteNcy: 'CTCD '‘power: potentiality... [L. potés, -entis, pr.p. of posse, to be able —
potis, able, esse, to be.]' MW 'l1a: force, power ... ¢: the ability or capacity to achieve or
bring about a particular result 2: potentiality 1.’

3% MATERIALITY: CTCD 'L. materialis—materia, matter.' POD 'adj. Composed of or connected
with matter, not spirit (¢he m. universe, m. phenomena... the m. theory of heat, that it is a
substance)... materiality n."MW '1: the quality or state of being material 2: something that
is material.' RHU '1. material nature or quality. 2. something material.'

3% £orm: RHU 'Philos. a. the structure, pattern, organization, or essential nature of any-
thing b. structure or pattern as distinguished from matter.' PHR ‘form 1a the shape and
structure of something as distinguished from its material, colour, texture, etc... 2 philoso-
phy the essential nature of a thing as distinguished from the matter in which it is embod-
ied: e.g. 2a often cap IDEA [Platonic Idea], [ME forme, fr OF, fr L forma, perh modif of Gk
morphé form, shape]'

7% MENTALITY: CTCD 'mind.' RHU 'that which is of the nature of the mind or of mental act-
ion." WNW: 'mental capacity, power or activity; mind.'

350 \ame: CTCD 'that by which a person or a thing is known or called: a designation. [O.E.
nama;, Ger. name; L. nomen.]' POD 'Word by which individual person, animal, place, or
thing, is spoken of or to... word denoting any object of thought.' PHR '1a a word or phrase
whose function is to designate an individual person or thing.'

351 possessIVENESS: CTCD 'extreme attachment to one's possessions.' RHU '[possessive]
'desirous of possessing, esp. excessively so: Young children are so possessive they will not
allow others to play with their toys.' This is the very example given by the Most Venerable
Pa-Auk Tawya Sayadaw, when explaining macchariya. 'Stingy/mean/niggardly/parsimoni-
ous/tightfisted/miserly' can also have this as a general rather than specific meaning (PHR).
Thus, possessive children is one example given in RHU's entry for 'stingy': 'unwilling to
share, give, or spend possessions or money: children who are stingy with their toys.'

%52 pvARICE: CTCD ‘eager desire for wealth: covetousness. [L. avaritia—avarus, greedy-
—avére, to pant after.]' POD 'Greed of gain, cupidity' RHU 'insatiable greed for riches;
inordinate, miserly desire to gain and hoard wealth.'

%53 spamME: CTCD 'the humiliating feeling of having appeared unfavourably in one's own
eyes, or those of others, as by shortcoming, offence, or unseemly exposure, or a similar
feeling on behalf of anything one associates with oneself... susceptibility to such feeling;
fear or scorn of incurring disgrace or dishonour; modesty; bashfulness.' POD 'feeling of
humiliation excited by consciousness of guilt or shortcoming or being ridiculous or having
offended against propriety or modesty or decency, restraint imposed by or desire to avoid
this." WNW: '1a painful feeling of having lost the respect of others because of the improper
behaviour, incompetence, etc. of oneself or another 2 a tendency to have feelings of this
kind, or a capacity for such feeling.'

5% comMMISERATE: CTCD 'to feel or express compassion for: to pity... commiserative, feeling or
expressing sympathetic sorrow. [L. com-, with, miserari to deplore —miser, wretched.]'

%52 scrapenrreupE: CTCD 'pleasure in others' misfortunes.'

356 See 'mudita’in Buddhistisches Warterbuch (Buddhist Dictionary), by the Venerable
Nanatiloka, Verlag Beyerlein & Steinschulte, Stammbach-Herrnschrot, 1999.

357 ALTRUISTIC JOY: altruism is action governed by regard for others. Hence, this would
mean one rejoices out of regard for the other, which is not equivalent to midita; apprecia-
tive joy: this fails to mention that the joyous appreciation is of another's success; empa-
thetic joy: this means one enters into the other's feelings, which is alien to madita.

358 GLADNESS: this fails to mention that it is gladness over another's success; congratu-
lation: this is in standard usage restricted to expression of joy at the other's success: MW
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'[L congratulatus, pp. of congratularito wish joy, fr. com- <with> + gratularito wish joy,
fr. gratus pleasing] 1 archaic. to express sympathetic pleasure at (an event) 2: to express
vicarious pleasure to (a person) on the occasion of success or good fortune....'

%59 syMPATHETIC JOY: CTCD 'sympathy... affinity or correlation whereby one things responds
to the action of another... sympathetic... induced by sympathy.... [Gr. sympatheia—syn,
with, pathos, suffering]' POD '(of pain [joy] &c.) caused by pain [joy, etc.] to some one
else....'



Bibliographical Abbreviations etc.
(Used in Source References)”®®

A. Ariguttara-Nikaya (Numerical Collection)
AA. Ariguttara-Nikdya-Atthakatha °®’ (— Commentary)
AbS. Abhidhammattha-Sarigaho (Abhidhamma Compendium)

Ap. Apadana-Pali (Narrative Text)

ApA. Apadana-Atthakatha (— Commentary)

AT. Ariguttara-Nikaya Tika (Numerical Collection Subcommentary)
CMA. A Comprehensive Manual of Abhidhamma °%

D. Digha-Nikaya (Long Collection)

DA. Digha-Nikaya-Atthakatha (— Commentary)

DD The Dispeller of Delusion °%

DhP. Dhamma-Pada (Dhamma Word)

DhPA.  Dhamma-Pada-Atthakatha (— Commentary)

DhS. Dhamma-Sarigani (Dhamma Compendium)

DhSA.  Dhamma-Sarigani-Atthakatha (— Commentary)

DhST.  Dhamma-Sarigani-Mdla-Tika (— Root Sub-commentary)
E The Expositor **°

Iti. Iti-Vuttaka-Pali (Thus It Was Said Text)
J. Jataka-Pali (Jataka Text)
JA Jataka- Atthakatha (— Commentary)

KhP. Khuddaka-Patha-Pali (Minor Reading)

KhPA.  Khuddaka-Patha-Atthakatha (— Commentary)
M. Majjhima-Nikaya (Middle Collection)

MA. Majihima-Nikdya-Atthakatha (— Commentary)
MiP. Milinda-Panha-Pali (Milinda Question Text)

MR. The Minor Readings *°!

MT. Majihima-Nikdya-Tika (— Sub-commentary)

P. Patthana-Pali (Causal Relations)

PaD.  Param-Attha-Dipani®® (Manuals of Ultmate Reality)
PD. Path of Discrimination °°3

PED. The Pali Text Society's Pali-English Dictionary ***

986 For details on the source references, and examples, see next section.

%87 The Pali titles for the commentaries are: AA = Manoratha-Pdrani; DA = Su-Marigala-
-Vilgsini; DhSA = Attha-Salini; MA = Papafica-Stidani; SA = Sarattha-Ppakasini; VbhA =
Sa-Mmoha-Vinodani

%88 CMA: English translation of Abhidhammattha-Sarigaha edited and with notes by Bhik-
khu Bodhi, Buddhist Publication Society, Kandy, Sri Lanka.

%89 DD: English translation of Vibhariga-Atthakatha by Bhikkhu Nanamoli, Pali Text Society,
Oxford, England.

9% Exp: English translation of Dhamma-Sarigani-Atthakatha by Professor Pe Maung Tin
M.A., Pali Text Society, London, England.

91 MR: English translation of Khuddaka-Patha-Atthakatha by Bhikkhu Nanamoli, Pali Text
Society, Oxford, England.

%92 paD: 'manual’ by the Most Venerable Ledi Sayadaw (1846-1923). References are to
paragraph number in the edition on the Chattha Sarigayana CD-ROM:see footnote 997,
p.379.

9% pp: English translation of Patisambhida-Magga by Bhikkhu Nanamoli, Pali Text Society,
Oxford, England.
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PP. Path of Purification °*°

PsM. Patisambhida-Magga (Discrimination Path)

S. Samyutta-Nikaya (Connected Collection)

SA. Sampyutta-Nikaya-Atthakatha (— Commentary)
SuN. Sutta-Nipata (Sutta Book)

TG. Thera-Gatha-Pali (Elder's-Verses-Text)

TGA. Thera-Gatha -Atthakatha (— Commentary)

TiG. Theri-Gatha-Pali (Elderess’s-Verses-Text)

u. Udana (Inspiration)

Vbh. Vibhariga (Analysis)

VbhA.  Vibhariga-Atthakatha (— Commentary)

VbhT.  Vibhariga-Tika °*° (— Sub-commentary)

Vin.Cv. Vinaya Cila-Vagga (Monastic Rule: Small Chapter)
Vin.Mv. Vinaya Maha-Vagga (Monastic Rule: Great Chapter)
Vin.Pac. Vinaya Pacittiya-Pali (—: Expiable Text)

Vin.Par. Vinaya Pargjika-Pali(—: Defeat Text)

VsM. Visuddhi-Magga (Purification Path: Commentary)
VsMT.  Visuddhi-Magga-Maha-Tika (— Great Sub-commentary)

994 PED: by T.W.Rhys Davids, F.B.A., D.Sc., Ph.D., LL.D. D.Litt., and William Stede Ph.D.,
Pali Text Society, Oxford, England.

9% pp; English translation of Visuddhi-Magga by Bhikkhu Nanamoli, Buddhist Publication
Society, Kandy, Sri Lanka.

9% The Pali titles for the sub-commentaries are: VbhTi = Mdla-Tika; VsMT = Param-Attha
Mahjisa



The Source references are according to the standard divisions in the Pali:
e Vagga e Samyuttae Vagga e Sutta

Nikaya

Source References

997

(Collection e Book e Section e Chapter e Sutta)

998

For example:
S.III.I.x.7
S. III. I X. 7
Samyutta- Khandha- Khandha- Puppha- ‘Gaddula-Baddha-
Nikaya Vagga-Pali’ Samyutta’ Vaggo' Suttam’
(Connected | ('Aggregate (‘Aggregate (‘Flower ("The Clog-Bound
Collection) Book") Section') Chapter') Sutta’)
M.IILiv.5
M. III. iv. 5
Majihima- |  ‘Upari-Pannasa- ‘Vibhariga- Cula-Kamma-Vibhariga-
Nikaya Pali Vagga' Suttam’
(Middlle ('Further Fifty (‘Analysis ("The Small Kamma-Analysis
Collection) Book") Chapter") Sutta")
DhP.ii.1
DhP. i 1
Dhamma-Pada A-Ppamada-Vagga First Verse
(Dhamma Path) ('Non-Negligence Chapter')
VsM.xvii.587 (PP.xvii.43)
VsM. XVii. 587
Visuddhi-Magga Pafifia-Bhami Niddesa' Section 587
(Purification Path) ("Wisdom-Ground Description')
(PP. Xvii. 43)
Path of Purification 'Description of the Soil in Which Section 43
Understanding Grows'

997

Vipassana Research Institute, Dhamma Giri, Igatpuri-422 403, India.
9% please note also references to section numbers in VsM(Visuadhi-Magga), and DhSA
(Dhammasarigani-Atthakatha), the last examples.

All source references are according to the Chattha Sarigayana CD-ROM, Version 3.0,
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DhSA.Li.1 (E.135)

DhSA. i. iii 1

Dhamma-Sarigani ditt- Kam-Avacara- Akusala-
Aitha-Katha Uppada- Kusala-Pada- Kamma-Patha-

Kando' Bhajaniyam' Katha'
(Dhamma-Compendium| (‘Consciousness-| (‘Sensual-Sphere | (‘Unwholesome
Meaning-Discussion) Arising Wholesome-Factor | Kamma-Course

Grouping") Association") Discussion")
(E. 135)

The Expositor p.135




The main headings are in bold script. For the
main discussion of a subject, reference is made
only to the first page: the discussion may there-
fore continue onto the next page or more.

The many sutta references in the endnotes are
not referred to in the index, as such endnotes may

Index

Abbreviations

« (fnote123) = footnote 123
 (enote231) = endnote 231
o tbl = table

» (tn = quotation

be found under the related subject. For example,
the index entry 'abandonment(pahana), -discipline, five types' refers to an analysis
of abandonment as (1) substitution (with five examples), (2) suppression, (3)
eradication, (4) subsiding, and (5) escape. It has been taken from DhSA.iii.1007
(E.451-456), and MA.L.i.1 ‘Mdla-Pariyaya-Suttam'('The Root-Theme Sutta'). In-
cluded in that listing are references to eight endnotes that quote pertinent sutta

passages.

A

a-vijja. see 'ignorance'
abandonmentpafiana)
-discipline, five types, 9
abortion. (see also 'killing")
abstinence fm, roots of, 123
livelihood, abortion as, 118

kamma sign, 51
materialist view &, 128
roots of desire for, 118
absorption. (see 'jhana')
abstinence(virati). (see also
'morality")
arbitrary, 77
inferior, defin./discuss., 77
joy, &, 78, 79
occasional, 69
Path, because of, 70
precepts, because of, 69
roots of, 129, 130, 131, 132,
133
selective, 77
three, 69
three occasions for, 69
training precepts, 70, 71
achievementsampatti)
beyond present control, 224
defin./discuss., 208
disables kamma, 209

simile, 220
enables kamma, 226

simile, 230
means(payoga-), supreme, 217
within present control, 224
action. (see also 'kamma")
denied, 124, 133, 169

doctrine of, 124, 169
kamma, =, 3, 14, 15, 30, 39,
126, 304
defin./discuss., 126
kamma, % 334, 335
power of, 154
results, 304
unwholesome, 292
wholesome, 295
defin./discuss., 224
wrong, eradicated, 76
Actionkammanta),
Right(Samma-). (see also
'morality")
arising of Noble Factor, 332
definition, 70
adultery. (see also 'sexual
misconduct")
defin./discuss. (fnote352), 119
effect on human life, 310
resultant rebirth, 180
aggregates khandha)
beyond control, 316
birth of, 342
burden, =, 316
cause of, 185
cessation of
knowing&seeing, 108
characteristics of, 87
defin./discuss., 315
clinging-(upadana-)
defin./discuss., 89
materiality-, 90
mentality-, 103
definition (qtn), 89
knowledge of, 90
object of insight, 89
past&future, 107

variety of, 32

why 'clinging’, 14
dangerous, appear as, 324
delight in, 316
disenchanted with, why, 323,
339
enchanted with, why, 326
equanimity towards, 325
fearsome, appear as, 322, 323
Four Noble Truths, &, 37
how not to regard, 315
how to regard (qtn), 316
immaterial world, in, 174
insight-meditation on, 327
Mara, =, 316
Parinibbana, aggregates-

defin./discuss., 341, 345
release fm (qtn), 18, 347
seeing according to reality

prerequisites for, 86
self-related, as

analysis, 11, 29

three ways (qtn), 29

twenty ways (qtn), 10
suffering, =, 315
teaching of = lion's roar, 37
understanding, requisites for,
38
void, =, 327
anger
effect, human rebirth (gtn),
268
non-anger

effect, human rebirth (gtn),

271

resultant rebirth (qtn), 271

result of during life, 191
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resultant rebirth (gtn), 268
animal
animal-, escape
at world destruction, 4
Noble Ong, 18
consciousness of, 49
rebirth as. (see also 'elephant’,
'failure’, 'destination’, 'kamma,
unwholesome")
again&again, 151
destination sign, 51
sufferings of
counteracted, 190
intensified, maintained,
prolonged, 150
variety of
appearance, 31
fantastic, 31
species, 31
why, 31
world, escape fm
almost impossible, 49
Arahant
abiding, constant, 55
consciousness, knowledge-
dissociated, 55
defin./discuss., 334
description of (gtn), 152
destination?, 347
duty of, 341
emulating, 72
expired lamp, as (gtn), 348
feelings of, 341
happiness&pain of, 167
harming/killing an Arahant
resultant rebirth, 168, 200
lotus, as (qgtn), 348
Mara, &, 199
no mental suffering, 341
non-trainee, 16, 334
Parinibbana. (see 'Parinibbana'’)
Path Knowledge (-Magga-Nana)
abstinence by, 132, 133
ceased, all defilements, 341,
344
destroyed, all defilements, 54,
194, 332, 334, 337
destroyed, roots, 117
no more rebirth, 77
prerequisites for, 116
purification by, 335
rebirth-kammas lapse, 217, 334
subsequent consciousnesses,
55

Path&Fruition
Knowledge(Magga-Phala),, =
perfection, 158
reborn, nowhere (qgtn), 347
released fm
five aggregates (qtn), 347
suffering, 19
The Buddha, 339
things unable to do, 334
volition of, 40, 55, 117, 334,
341, 344
Arahantship
cessation of causes, 108
desire for, 54, 79
destruction of the taints, 288
highest benefit of all, 296
liberated fm defilements, 332
offerer/non-offerer, of, 313
only in teaching of Fully
Enlightened Buddhas, 340
permanent happiness, 298
prerequisites for, 54, 260
release fm rebirth, 35
standard past practice, 284,
297
supporting cause for, 34, 280
supreme means achievement,
217
ultimate happiness, 340
w/four discriminations, 260
why Buddhas arise, 340
ascetic, harming
resultant rebirth, 200
attention(manasikara)
unwise(ayoniso)
daily life, in, 65
unwholesome kamma &, 147
wise(yoniso)
morality, & bhikkhu's, 73
wholesome kamma &, 147
awareness. (see also
'consciousness')
pure, 346
unconditioned, 346
unformed, 346
dyatana. see 'bases'
Ayuvaddhana Kumara
life span prolonged, 262

Bahiya, ascetic

cause of death, 270
swift understanding, 193
beauty

cause of, 191

disables kamma, 210

enables kamma, 227
frustrated, 188
how to achieve, 276
way to (gtn), 271
beer. see 'liquor'
bhavanga. see 'consciousness,
life-continuum’
bhikkhu
bad, resultant rebirth, 180
five hundred, suicide/murder,
196
one thousand - Arahants, 282
three - low devas, 189, 203
biology
events determined by, 170
birth
high, frustrated, 188
high, way to (gtn), 290, 291
low, way to (gtn), 287
place, suitable, 139
place, unsuitable, 141, 142
spontaneous
existent (view), 133
non-existent (view), 124, 171
Bodhisatta
elephant king, 308
faith of, 369
grudging wife, &, 308
hermit, dissatisfied, 78
jhanas, learned, 80, 174
jhanas, teaches, 80
Kaladevila the hermit, &, 174
king of Baranasi, 286
parents of, 175
past Buddhas, under, 361
patience, teacher of, 200
precepts, teaches, 71
teachers of, 80, 174
Brahma
Arahantship, attains, 333
creator of universe, etc., 49
male, only (fnote123), 43
rebirth, cause of. (see jhana’)
rebirth, next, 49
Brahma Sahampati
rebirth of choice, 175
brahma-vihara. see 'divine
abidings'
Buddha, The. (see also
'Bodhisatta’, 'Dispensation’, and
'Tathagata')
accused of unchastity, 307
cause, 307
almsround, hindered on, 293
Arahant, 339
displays psychic powers, 281
elephant look, 200
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not cause of result, 200
goes into seclusion, 197
happiness&pain of, 167
His past teachers, &, 174
injured, 151, 342
King Ajatasattu visits, 142
Knowledge of Kamma&Result,
37
Parinibbana, 342
past life, 211
present result of offering to,
190
seeing, see the Dhamma (qtn),
7
smile of, 190, 294

not cause of result, 294
Supreme Good Friend, 213,
214
teaching of; in brief (qtn), 334
treats Ven.Pitigatta, 264
visits Jambuka, 306
visits Uruvela Kassapa, 281
volition of, 40
butcher
resultant rebirth, 160, 179

C

cetana. see 'volition'
Chaddanta
elephant king, 308
characteristic(lakkhana)
impermanence (anicca)
definition, 87
impermanence(anicca)
defin./discuss., 315
mentality-materiality, 109
non-self (@n-atta)
defin./discuss., 316
definition, 87
mentality-materiality, 109
suffering(dukkha)
defin.discuss., 316
definition, 87
mentality-materiality, 109
characteristics (lakkhana),
three(t), 277, (see also
‘characteristic', 'knowledge,
insight', 'meditation, insight")
consciousness, of, 347
contemplating, 264, 274, 325
again&again, 330
definition, 109
five aggregates, of, 87, 317,
329
formations, of all, 314
groupings, of all

knowledge of, 321
knowing&seeing, 7
materiality, of (qtn), 315
need to know&see, 90
not seeing, 14, 30
Cificamanavika
accuses The Buddha of
unchastity, 307
circumstance
events determined by, 170
clinging(upadana), variety of,
299
cognition, description, 105
concentration(samadhi). (see
also 'attainment’, 'jhana’,
'meditation")
access-(upacara-)

4-elements meditation, &, 93

defin./discuss., 81

definition, 101

light of wisdom, 82

wj/4-elements meditation, 101
eight types, 173
mastery of, 173
means to power (iddhi:pada),
173
one-pointedness, =, 80
purifies morality, 261
suppresses defilements, 261
undeveloped, dangers of, 113
why develop (qtn), 86
ConcentrationSamaahi),
Right(Samma-)
jhana, =, 81, 138
mind purification, =, 225
conduct(carana). (see also
'knowledge &)
definition, 136
insufficient, result of, 140
knowledge(vija-), &

defin./discuss., 135

summary, 225, 259, 296
resultant rebirth, human, 139
conductcarita)
bad(du-), im-/possible

result (gtn), 40

resultant rebirth (qtn), 48
disables kamma, 215, 222
enables kamma, 219, 229
good(su-), im-/possible

result (gtn), 41, 217

resultant rebirth (qtn), 116
conscience(hirj)
definition, 137

& discussion of Eng. term, 368
consciencelessness a-/iri)
definition (enote68), 231

consciousness(citta). (see
also 'consciousnessviifana))
analysing, 106
Arahant, of, 55
‘bare’, 104
Brahma worlds, in, 49
consciousness-moment
(citta-kkhana), three stages, 51,
145, 147, 337
consciousness-
moment(citta-kkhana), three
stages, 177
decease(cuti-), 51
Arahant's, 342, 345
description, 344
object of, 344
delusion-rooted(moha-miia)
defin./discuss., 48
deva worlds, in, 49
eye-, ear-, nose-, etc.
resultant thing, 42
greed-rooted (lobha-miila)
defin./discuss., 46
hatred-rooted(dosa-miila)
defin./discuss., 47
human world, in, 49
impossible things re, 346
impulsion(javana-)
during one kamma, 153
exalted (mahaggata), 154
kamma consciousness, =, 344
kamma, &, 39
mental phenomena of, 39, 143,
153
quality of, 44
supramundane, 330
(tbl 3d), 331
life-continuum bhavariga-)
description, 344
function, 42
knowing&seeing, 104
mistaken for Nibbana, 113
object of, 344
resultant thing, =, 42
subconscious&(fnote305), 105
three types, 51
lower realms, in, 49
mentality, =, 104
'migrating’, 140
never alone, 104, 342, 346
object, w/out, 346
perversion(Vjpaliasa), of, 326
process-separated (Vithi-mutta)
defin./discuss., 51
rebirth-linking (patisandhi-)
aggregates, & other, 185, 343
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arises exactly when, 53, 344
Brahma/immaterial being (tbl
1d), 178
cause of, 14
defin./discuss., 342
function, 51
human, & ignorance/craving,
116
immaterial, 343
inferior/superior wholesome
cause &
defin./discuss., 60
knowing&seeing, 89
materiality arising with, 96
object of, 51, 342
resultant thing, =, 42
roots, wholesome
(tbl 1c), 63
double, 62
triple-, 63
sensual/fine-material, 343
unrooted, wholesome
(tbl 1b), 62
discussion, 61
unwholesome
(tbl 1a), 52
unwholesome kamma, of, 48
wholesome kamma, of, 116
resultant(vipaka:), 185
(tbl 1), 44
definition, 42
fine-fimmaterial sphere (tbl
1d), 178
roots of (tbl 1f), 60
sensual-sphere
rooted (tbl 1c), 63
supramundane (tbl 1e), 339
unrooted, wholesome (tbl 1b),
62
unwholesome (tbl 1a), 52
series. (see 'process, mental-')
stream of, 344
types, eighty-one, 3
types, main six, 104
unconditioned, 346
unwholesome(akusala-)
defin./discuss., 44
definition, 44
types, three main, 44
wfin snap of fingers, 39, 143,
152, 158, 201, 315
wholesomekusala-)
defin./discuss., 54
definition, 44
types, two main, 55

consciousnessviifiana). (see
also 'consciousness citta)")
established(patitthita), 341, 344
causes destroyed, 345
causes of, 344
main discussion, 342
kamma , definition, 344
mentality, =, 104
'migrating', 105
permanent, 347
pure, 346
'pure’, 105
self, &, 10
unconditioned, 346
unestablished (appatitthita), 199,
346, 347, 348
main discussion, 345
unformed, 346
courtesan,avenging, 270
covetousness
abstinence fm
description (gtn), 133
resultant rebirth (gtn), 134
roots of, 133
description (qgtn), 122
resultant rebirth (gtn), 125
roots of, 122
cravingtanha)
basis of resolution, 273
cause of kamma, 14
cause of rebirth, 1
consumed, 35
existence-(bhava-), latent, 53
grasping, &, 30
happy rebirth, &, 116
ignorance, &, 3
insight knowledge, &, 138
kammic potency, &, 1, 3
manifestation, 15
unwholesome roots, &, 53
variety of, 31, 299
Culasubbhadda
grudging elephant, 308

D

dana. (see 'offering’)

death. (see also 'decease")
rebirth, & (tbl 5a), 49

seeing one's own past, 107
decease. (see 'consciousness,
decease’, and also 'death")
defilements kikesa)

ten- (fnote126), 44

delusion(moha). (see also
‘consciousness, delusion-
rooted', 'ignorance")
compactness, of
cause of identity view, 93, 105
how to overcome, 93, 105
defin./discuss., 45, 48
ignorance, =, 45
non-delusion(a-moha)
defin./discuss., 56
knowledge(7idna), =, 54
demon Nanda
strikes Ven. Sariputta, 263
dependent origination
(paticca-samuppada)
basic formula, 38
causes&results, 107
driving force of, 38
Eng. term, discussion, 368
factors of, 107
knowing&seeing
discussion, 107
principle of identity, &, 201
Second Noble Truth, =, 38
workings of kamma, =, 38
destination
bad, forty causes, 125
bad, ten causes, 125
bad, thirty causes, 125
bad, twenty causes, 125
good, forty causes, 135
good, ten causes, 134
good, thirty causes, 135
good, twenty causes, 135
destruction of world. see
‘'world, destruction'
deva
Arahantship, at, 341
Arahantship, attains, 333
develops jhana, 4
earth-deva, 4
intervenes&protects, 275, 307
life span, 72, 154
listens to Dhamma, 262
lotus, in a, 311
nutriment, 101
offers food, 286
pays homage, 288, 306
pleasures, 49
rebirth
again&again, 151, 227, 267,
311
cause of. (see 'kamma,
wholesome')
destination sign, 51, 180, 194
inclination towards, 189, 204
kamma of, 49
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kamma supplanted, 192, 200
-linking consciousness of
beautiful high, 63
lower, 62
next rebirth, 49
spoilt, 192
world
consciousness in, 49
happiness in, 154
legend only, 75
metaphor only, 75
Deva Gopaka
three bhikkhus, &, 203
devotee(upasika/upasaka)
kamma sign, 51
livelihood of, 71
morality of, 70
outcast-, dirty-, vile-, 71
Dhamma
listening to, resultant rebirth,
181
of Buddhas, most superior-,
181
Dhammika, the
householder
deva destination-sign, 180
dhatu. see 'elements'
Dighanakha
gave up wrong view, 172
Disciple, educated, Noble
defin./discuss., 17
‘Noble', 16
definition (qtn), 15
dispassionate, liberated, etc.
(gtn), 340
five aggregates
& (qtn), 18
disenchanted w/(qtn), 323, 339
released fm (qtn), 18, 340, 347
released fm suffering, 340
(gtn), 347
discipline(vinaya)
abandonment-, five types, 9
restraint-, five types, 8
discriminations (patisambhiaa)
four, definition (fnote681), 260
Dispensation$asana)
Buddha's, very rare, 141
disrespect
elders/betters, for
cause of, 294
description (qgtn), 287
effect, human rebirth (qtn),
287
result fm, 270
resultant rebirth (qtn), 287

divine abiding (Brahma-vihara)
basis for Arahantship, 274
basis for insight meditation,
199
compassion, no ill-will, 133
four, 3, 4
defin./discuss., 265
practised by Wheel-Turning
King, 211
purify conduct, 265
results of, 265, 268, 277
suppress anger, etc., 199
sutta refs., 360
loving-kindness(metta)
kamma with, 33
no ill-will, 133
temperament of, 33
Ven. Subhtiti, 274
doctrine(vada)
non-/existence (qtn), 171
doer, the
delusion of, 106
dukkha. see 'suffering'

earth
destroyed (qgtn), 5
effort(padhana)
definition, 138
elders/betters
definition, 262, 287
disrespect for

cause of, 294

description (gtn), 287

effect, human rebirth (gtn),

287

result fm, 270

resultant rebirth (qtn), 287
respect for

description (gtn), 290

effect, human rebirth (gtn),

290

resultant rebirth (qtn), 290

results fm, 262
elements(dhatu), four (catu-)
meditation(-kammatthana), 2,
81,92

sutta refs, 360

why necessary, 102

with/-out jhana, 101
twelve characteristics, 93
elephant. (see also
'Chaddanta’, 'Cilasubbhada")
cause of comfort (qtn), 185
cause of rebirth (qtn), 185

energy(viiya)

definition, 138

envy. (see also ‘jealousy")

covetousness, &, 123

deva world, in, 49, 192

human rebirth, effect on (qgtn),

277

non-envy. (see also

'sympathetic joy(midita)")
result of during life, 191
resultant rebirth (qtn), 280

result of during life, 191

resultant rebirth, (qtn), 277

society, in, 277

temperament of, 33

euthanasia

roots of request for/consent to,

118

executioner

resultant rebirth, 216

existence(bhavo),

constituent(iokara:),

defin./discuss.

five(parca-), 343

four(catu-), 343

single(eka:), 343

eye. (see also 'translucency")

Buddha-eye, 197

Dhamma-eye, 172

divine-eye, 99, 157, 159, 179,

266, 272

existent/non-existent, 92, 318

wisdom-eye, 14, 30, 317

F

failure(vipatti)
defin./discuss., 208
disables kamma, 221
simile, 230
enables kamma, 218
simile, 220
how to avoid, 223
faith (saddha)
definition, 137
Eng. term, discussion, 369
loss of, 114
objects of, 33
offering &, 33, 67, 69, 156
temperament of, 33
unshakeable, 332
fate
events determined by, 170, 205
feeling(vedana)
Arahant, of, 341
defin./discuss.
far/near, 321
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gross/subtle, 320
inferior/superior, 321
internal/external, 320
past/future/present, 319

insight meditation on
description of (qgtn), 327

self, &, 10

suffering, =, 316

five-door process. see

'process, five-door'

food, moderation in(bhgjane

mattaffuts)

definition, 137

formations (sarikhara)

self, &, 10

friend

bad, influence of, 85, 114, 115

good
Arahants depend on, 213
influence of, 77, 85, 196, 215
supreme, 213

good&bad, discussion, 210

happiness/safety in, 327

self &, 328

Fruition Knowledge. (see

'Knowledge, Fruition")

G
Gavesi
good leader, 214
ghost

mansion-, dog &:, 186
sufferings of, counteracted, 190
ghost, Nandaka
fatalist, 205
god
controls causality, 124
creator of universe, etc., 49
good, ordinary person
definition (fnote58), 16
Gosala, Makkhali
rootlessness view, 170
greedlobha). (see also
‘consciousness, greed-rooted")
defin./discuss., 46
for existence, destroyed, 334
morality &, 74
non-greed(a-lobha)

defin./discuss., 55

morality &, 74
sensual- (lust), destroyed, 333

H

happinesssukha)
ultimate(parama), 340

harsh speech
abstinence fm
description (gtn), 131
resultant rebirth (qtn), 134
roots of, 131
axe inside mouth, =, 270, 306
description (qtn), 121
result within life, 126
resultant rebirth (qtn), 125
roots of, 121
hatred(dosa). (see also
‘consciousness, hatred-rooted')
defin./discuss., 47
destroyed, 53, 333
morality &, 74
non-hatred(a-dosa)
defin./discuss., 55
morality &, 74
health
good, way to (gtn), 265
poor. (see 'sickness')
hell
being, appearance, 200
beings, innumerable, 220
consciousness in, 49
escape fm
almost impossible, 49, 160, 220
Arahant's, 159
at world destruction, 4, 171
no escape even then, 171
Noble One, 18, 217
legend only, 75
life span, 153, 159, 160, 171,
179, 200, 220
extended, 151, 202
reduced, 172, 189
metaphor only, 75
rebirth in. (see also 'failure’,
'destination’, 'kamma,
unwholesome")
again&again, 151, 160, 220,
258
destination sign, 51
unintervenable, 142, 149, 168
sufferings
intensified, maintained,
prolonged, 151, 202
world-interstice, 4, 171
human being
Arahantship, at, 341
deterioration of life, 212
happiness counteracted, 190
health frustrated, 188
inferior
cause (qgtn), 256
seven types (qtn), 255

plane of, 152
rebirth
again&again, 151
cause of, 71
kamma of, 49, 116
-linking consciousness of
congenitally blind, etc., 61
high-born, beautiful, wise, 63
low-born, dull, 62
many variations, 63
next rebirth, 49
three things, arising of, 184
superior
cause (qgtn), 256
seven types (qtn), 255
hunter
bhikkhu son, &, 194
hunting
resultant rebirth, 196

I

identity, principle of
defin./discuss., 201
ignorance(avijé). (see also
'delusion")
basis of resolution, 273
cause of

kamma, 14, 30

rebirth, 1, 2, 3, 4

volitional formations, 38, 107
cessation of, 108
craving &, 3
defin./discuss. (gtn), 2
destroyed, 334
grasping, &, 30
happy rebirth, &, 116
hindrance, =, 53
identity view, &, 30
kammic potency, &, 1, 3
manifestation, 2, 15, 273
perverted understanding, 326
root of kamma, 207
sees only conventional truth,
45
unwholesome roots, &, 53
variety of, 299
wrong view, &, 273
ill-will
abstinence fm

description (gtn), 133

roots of, 133
description (gtn), 123
factors for, 127
resultant rebirth (gtn), 125
roots of, 123
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impermanence(anicca). see definition, 84 kamma
'characteristic, impermanence’ unique to Buddha's Disp., 80, accomplished (katatta)
inferior (omata) 112 defin./discuss., 183
defin./discuss light of wisdom, &, 82, 138 unwholesome
insight meditation, 112 lost, 175, 193 resuftant rebirth, 183
morality, 70, 77 mastery of, 173 continued production of, 45
offering, 67 means to power (iddhi-pada), & ~ course of (‘patha)
samatha meditation, 83 discussion, 173 defin./discuss., 126
wholesome kamma, 58 mental phenomena of (tbl 3c), ~ten unwholesome, 117
wholesome kamma 83 defin./discuss,, 117
_resultant roots, & (tbl 1f), 60 igtaken, 84 resultant rebirth, 125
Influence outside Buddha's Disp. summary, 183
cause of, 191 for psychic powers, 80 ten wholesome, 117
no influence, cause of, 191 for rebirth, 80 defin./discuss., 128
way to much (qtn), 280 pride, &, 85 resultant rebirth, 134
‘i’fg’uti?i:g”e (qtn), 277 resulantrebith 4, 174,215, sunmary 183, 224
) 333 efinition, 39
gi;fgct, human rebirth (qtn), choice, of 173, 175 ?xékefj (mahaggata-). (see
ot inquiring oult;isde Buddha's Disp., 174, g:r?tr;zt)c et of
. ic resu
efgegczt, human rebirth (gtn), Ti398ht Concentration, =, 81, f unt(1e£§tar1(ding,71/§4,)158
_ rustrating (upapilaka-
rersejlﬁgi;‘trerg?r'tr;héqt:‘)) 2299§ Right View. (see View, Right) ~_ defin./discuss, 188
insight(vipassans). see suppresses defilements, 261, function of effect. (see
'meditation, insight', 331 kamma.: frustr.atlng-.,
knowledge, insight! weighty kamma productive-, reinforcing-,
instruction defin./discuss., 173 interceptive-)
progressive, 181 prerequisite for, 173 four categories, 184
while standing, 274 future, 167
J wisdom. (see 'wisdom, jhana') ~ two workings of, 165
i joy, sympathetic(midia) habitual (@cinna-)
jealousy. (see also ‘envy’) effect, human rebirth (qtn), defin./discuss., 179
resultant rebirth, 306 280 unwholesome, 179
;ﬁ?ﬁgra(f:einglgg %itainment’ resultant rebirth (qtn), 280 wholesome, 180
] - \S€€ 50 ‘attainment, indefinitely-
';(:ggsgst';atlon » 'meditation’, K effective(aparapariya-vedaniya)
adventitious, 343

4-elements meditation, &, 102
absorption, =, 80
Bodhisatta, learned by, 80, 174
consciousness, 83
exalted(mahaggata), =, 154
resultant (tbl 1d), 178
duration of, 154
eight types, 80
eight attainments, =
exalted kamma, =, 1
factors(-ariga), 81
fine-material (rijpa-), four types,
80
four-/fivefold, defin./discuss.,
81
higher-mind training, =, 74
immaterial (arijpa:), four types,
80
insight-basis, 85, 272, 274

, 80
73

Kaladevila, unhappy
examines Bodhisatta, 174
Kalama, Alara

Bodhisatta, taught jhana to,
80, 174

Dhamma, could not learn the,
174

resultant rebirth, 174

kalapa, rupa

analysing, 3, 93, 94
conception, at, 96, 185
concepts, =, 93

continuity compactness, &, 93
defin./discuss., 94

gestation, during, 96, 185
origin. (see 'materiality, origin')
seeing, 2, 93

why analyse, 93

again&again, 160, 258
defin./discuss., 151
increases effect of other
kamma, 151
kamma, during one, 153
interceptive (Upaghataka:)
defin./discuss., 192
lapsed(ahosi), 202
achievement/failure, &, 155
Arahantship, at, 159, 194, 334,
341
defin./discuss., 152
jhana-, 204
Non-Return, at, 333
Parinibbana, at, 152, 217
present, 164
Stream Entry, at, 271, 333
law of (niyama), 40
mundane, 314
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near-death(@sanna-)
defin./discuss., 180
morality, &, 261
order of effect. (see 'kamma:
accomplished-, habitual-, -
near-death, weighty-")
four categories, 168
other-moment. (see 'kammic
potency')
painting a picture, similar to,
305
past, 167
six workings of, 160
present, 167
four workings of, 164
presently-effective
(dittha-dhamma-vedaniya-)
conditions for result, 155
defin./discuss., 149
lapsed, 152
one kamma, during, 153
Path Knowledge, of, 330
unwholesome (gtn), 159
unwholesome, weighty, 172
productive(janaka-kamma)
defin./discuss., 184
result, at rebirth, 184
result, within life, 184
reinforcing (upatthambhaka:)
defin./discuss., 187
result of. (see also 'result,
'resultant')
existent (view), 133
non-existent (view), 124, 171
subsequently-
effective(upapajja-vedaniya-).
(see also 'kamma, weighty")
defin./discuss., 149
kamma, during one, 153
lapsed, 152
supramundane, 314
time of effect. (see 'kamma:
indefinitely-, presently-, and -
subsequently-effective, and
lapsed-")
four categories, 143
twelve categories. (see
'kamma: function-, order-, time
of effect’)
summary, 205
unintervenable(@n-antariya-).
(see 'kamma, weighty,
unwholesome')
unwholesome(akusala-). (see
also individual acts: killing,
theft, etc.)

defin./discuss., 44, 45
im-/possible
result (gtn), 40
resultant rebirth (qtn), 48
principle of opposition, 257
roots of (miia), 44
un-/prompted (a-/sasarikharika)
defin./discuss., 45
weighty (garuka-)
defin./discuss., 168
unwholesome, 171
defin./discuss., 168
obstruction, 172
persistent wrong view, 169,
(see also 'view, wrong')
resultant rebirth, 142, 168
unintervenable, 168
weightiest, 171
wholesome. (see also 'power,
means to')
defin./discuss., 173
prerequisite for, 173, 178
resultant rebirth, 174
wholesome(kusala-). (see also
individual acts: killing,
abstinence fm; offering, etc.)
defin./discuss., 44
definition, 259
im-/possible
result (gtn), 41, 217
resultant rebirth (qtn), 116
inferior/superior
defin./discuss., 58
principle of similarity, 260
resultant rebirth, 116
un-/prompted (a-/sasarikharika)
defin./discuss., 58
workings of kamma
disciple's knowledge of, 38
seen as dangerous, 325
kamma-vipaka. see 'kamma,
result of'
kammic potency (kamma-satt;)
actions possess, when, 3
analysis of term, 370
cause of rebirth, 3
certain species, into, 31
hell, in, 4
cessation of, 108, 335, 341,
342, 344
consciousness associated with
fantastic variety of, 32
definition, 1
destruction of, 330
discussion (fnote5), 1
enables volition's maturing, 330

insight knowledge, of, 33
jhana, of, 4
kamma, =, 39
produces
rebirth, 14
renewed existence, 30
products of, 330
result, when produced, 273
wrong view, of grasping a, 171
Kassapa, Purana
inefficacy view, 170
Kesakambali, Ajita
non-existence view, 171
khandha. see 'aggregates’
Khujjuttara, slave-woman
cause of low birth, 189
killing
abstinence fm, 70, 77
description (gtn), 128
resultant rebirth (qtn), 134
roots of, 129
selective, 74
description (gtn), 117
effect, human rebirth (gtn),
256
effect, present life, 188
five factors for, 126
livelihood, killing as, 123, 153,
159, 179, 194, 196
destination sign, 194
interceptive kamma, 197
kamma sign, 51, 179
near-death kamma, as, 51
materialist view &, 128
not killing
effect, human rebirth (gtn),
259
resultant rebirth (gtn), 259
result within life, 125
resultant rebirth (gtn), 125,
256
roots of killing, 117
abortion, 118
butcher, fisherman, etc., 118
doctor, 118
euthanasia, 118
farmer, 118
householder, 118
soldier, 118
King
Ajatasattu
faith
future result, 189
gains, 172, 189, 214, 221
present result, 172
Jivaka Komarabhacca, &, 214
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kills father
cause, 142
effect on parami, 142, 172, 192
present result, 172
Ven. Devadatta, &, 214
wholesome kamma disabled,
221
Baka, & ugly wife, 269
Bimbisara
attached to deva life, 189
forgets promise, 274
Chaddanta, elephant king, 308
Kalabu, kills ascetic, 200
Pasenadi
Angulimala, &, 159
Mallika, &, 190
understanding of Dhamma, 140
Wheel-Turning
main discussion, 211
teaches eight attainments, 80
teaches five precepts, 71
time of, 210
king/ruler
effect of conduct, 212
knower, the
delusion of, 106
knowledge(7ana). (see also
individual knowledges under
'Knowledge', and 'meditation,
insight')
decides quality of wholesome
kamma, 59
defin./discuss., 56
dissociated/associated. (see
‘consciousness')
five types of, 56
im-/possible, of, 42
insight-(vijpassana-)
defin./discuss., 57
mistaken, 113
mundane, definition, 87
objects of, discussion, 89
purifies virtue, 261
resultant rebirth, 138, 209, 216
sixteen, 109
suppresses defilements, 261
insufficient, 114
mundane, definition, 56, 87
non-delusion(a-moha), =, 54
supramundane
definition, 57
outside Buddha's Disp., 57
wrong(micchg), 113

Knowledge (Vana). (see also
'knowledge', 'view', 'View,
Right', 'Wisdom, Right')
Arise&Perish Contemplation
(Udaya-Bbay-Anupassang-)
defin./discuss., 110, 322
Birth-Recollection, 308
Cause-Apprehending
(Paccaya-Pariggaha-)
defin./discuss., 89, 109
discerns past&future lives, 77
knows&sees workings of
kamma, 38, 77
Change-of-Lineage(Gotrabhu-)
arises, when it, 111
Comprehension(Sammasana-)
defin./discuss., 321
quotation, 317
Conformity (Anuloma)
defin/discuss, 111
Danger-Contemplation
(Adinava-Anupassané-)
arises, how it, 324
defin./discuss., 110
definition, 323
Disenchantment-Contemplation
(Nibbid-Anupassang-)
arises, how it, 325
defin./discuss., 110
definition, 323
quotation, 323, 339
Dissolution-Contemplation
(Bharig-Anupassana-)
defin./discuss., 110, 322
similes, 322
Fearsomeness-
Appearance(Bhayat-Upatthana:)
arises, how it, 324
defin./discuss., 110
definition, 323
metaphor, 324
simile, 323
Formations-Equanimity
(Sarikhar-Upekkha-)
arises, how it, 330
close to Stream Entry, 181,
326, 337
defin./discuss., 111
definition, 326
highest mundane insight
knowledge, 326
prerequisites for, 139
resultant rebirth, 216
similes, 329
Fruition-(Phala-). (see also
'Arahant’, 'Non-Return', 'Once-

Return', 'Stream Entry’,
'Wisdom, Fruition")
definition, 57, 87
quotation, 340
result of Path Knowledge, 330
supramundane, why, 111
Kamma
&Result(Kamma-Vipaka:), of
only Buddha's, 37
second Tathagata Power, 37
-Ownership(Kamma-Ssakata-)
basic Right View, 64
definition, 57
outside Buddha's Disp., 64
quotation, 256
reflection on, 76
Mentality-Materiality Definition
(Nama-Rijpa-Pariccheda-)
attained, how, 106
defin./discuss., 88, 106, 109
definition, 86, 90
Path&Fruition(Magga:Phala-).
(see also 'Knowledge, Path')
defin./discuss., 330
mistaken, 114
prerequisites for, 135, 139
table&details, 336
Path(Magga-). (see also
'Arahant’, 'Non-Return', 'Once-
Return', 'Stream Entry’,
'Wisdom, Path')
arising of, 76
definition, 57, 87
destroys
defilements, 87, 331
fetters, 332
hindrances, 332
kammic potency, 330
natural abstinence, leads to, 69
prerequisites for, 213
presently effective kamma, 330
quotation, 340
supramundane, why, 111
unique, why, 330
unwholesome rebirth-kammas
lapse, 217
Reflection-Contemplation
(Patisarikh-Anupassana-)
defin./discuss., 110
definition, 326
Release-Longing
(Muricitu-Kamyata-)
defin./discuss., 110
definition, 326
Reviewing(Paccavekkhana-)
arises, when it, 111
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defin./discuss., 337 life-continuum. see five aggregates, =, 316
quotation, 340 ‘consciousness, life-continuum’  materialist view. see 'view,
table&details, 337 lion's roar. see 'Tathagata' materialist'

knowledgevij3) liquor, materiality (7ipa). (see also

conduct(-carana), &
balanced, need be, 139
defin./discuss., 135
insufficient, 142
summary, 225, 259, 296

definition, 109, 139

eyes, =, 139

insufficient, result of, 139

knows, that which

delusion of, 106

L

latency (anusaya)
insight knowledge, &, 138
lust-for-existence as, 53
mundane liberation, &, 331
seven types (fnote145), 53
law (niyama)
kamma, law of, 40
mind, law of the, 51, 145, 147,
177,337
nature, law of, 4
learning, great
defin./discuss., 137
leper, Suppabuddha the
cause of death, 270
cause of leprosy, 269
present parami, 269
liberation(vimutti)
mind-, not temporary, 340
mind-, temporary, 331
mundane, 331
supramundane, 340
wrong(miccha-), 113
life span
causes for increase, 262
deva worlds, in, 72
frustrated, 188
hell, in, 153, 159, 171, 179,
220
human lifespan
10 yrs, 212
100,000 yrs, 261, 284, 297
336,000 yrs, 211
long, 260
long, way to (gtn), 259
many thousand yrs, 264
short, way to (qtn), 256
long, causes, 265

beer&wine(sura-meraya-majja)
abstinence fm, 70, 72
analysis of term, 367
effect, present life, 188
Noble Disciple, &, 77
result within life, 126
resultant rebirth, 71
Stream Enterer, &, 332
livelihood (Gjiva). (see also
'Livelihood")
killing as livelihood, 153, 159,
179, 194, 196
destination sign, 194
roots of, 118
purification(-parisuddhi)
bhikkhu's, definition, 73
wrong(miccha-). (see also
livelihood, killing as livelihood")
bhikkhu's, 73
resultant rebirth, 180
eradicated, 76
successful in, 186
trades of, 70
Livelihood 4jiva),
Right(Samma-), 71, (see also
'livelihood")
arising of Noble Factor, 332
definition, 69, 70
trades of, 70
undertaking, 194
unsuccessful in, 186
loving-kindness(mett3). see
'divine abiding'
lying
abstinence fm
description (gtn), 130
resultant rebirth (qtn), 134
roots of, 130
description (gtn), 120
effect, present life, 188
result within life, 125
resultant rebirth (gtn), 125
roots of, 120

Mahadhana, profligate
wasted opportunity, 141
wholesome kamma disabled, 223
Mahapaduma, Pacceka-
Buddha-to-be

past parami, 310

Mara

Dusi, harasses bhikkhus, 198

Knowledge, Mentality-
Materiality Definition)
-aggregate, definition, 90
clusters. (see 'ripa-kalapa’)
defin./discuss.
compactness(ghana), 93
consciousness-born, 96
far/near, 319
gross/subtle, 318
inferior/superior, 319
internal/external, 318
nutriment-born, 100
origin, four types, 95
past/future/present, 317
temperature-born, 98
un-/concrete, 91
derived (ypaaaya-)
defin./discuss.
concrete, 91
twenty-four, 91
unconcrete, 92
Eng. term, discussion, 370
great essentials(maha-bhita)
four, definition, 91
insight meditation
description of (qtn), 327
kamma-born
defin./discuss., 95
during life, 185
eighteen types, 43
new being, of, 185
light of wisdom, materiality of,
99
meditation (“kammatthana), 2
nimitta, materiality of, 99
past/future/present
insight &, 318
self, &, 10
twenty-eight types
(tbl 4), 103
ultimate(paramattha-)
defin./discuss., 90, 94
knowing&seeing
discussion, 92
object of insight, 86
twenty-eight types, 3
unconcrete, insight &, 103
means achievement. see
‘achievement, means'
meditation(bhavana)
boredom/distraction, &, 85,
114, 115
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conceit, &, 83, 112
Deathless, to attain the, 84,
112
effect, present life, 188
faith in the training, &, 84, 85,
114, 115
fashionable, 84, 112
giving it up, 85, 114
insight-(vipassana-). (see also
'knowledge, insight’)
based on divine abidings, 199
based on loving-kindness
jhana, 273
carelessness, &, 114
concentration, &, 112, 115
conceptual reality, on, 112
corruptions(upakkilesa)
knowledge about, 114, 115
list, 114, 240
defin./discuss., 86, 109
dependent origination, &, 112,
115
developing, 109
five aggregates, on, 328
giving it up, 113
inferior, defin./discuss., 112
jhana for, 80
mentality-materiality
knowledge, &, 112, 115
mundane, 86
not easy, 88
objects of, 57, 88, 102
discussion, 88
pain, on, 112
preparatory work for, 109
present, on only, 112
roots, &, 114, 115
simile for, 327
successful, 113
superior, defin./discuss., 115
supports samatha, 273
supramundane, 87
training in two things, 225
two types, 86
unconcrete materiality &, 103
unique to Buddha's Disp., 81,
112,173
walking, on, 98
wandering mind, on, 112
workings of kamma, &, 38
liberation, mundane, 331
light of wisdom, &, 99
morality, &, 84, 85, 112, 115
near-death kamma, as, 51
oneself, to find, 84, 112

patience/respect, &, 84, 85,
114, 115
perseverance, &, 85, 115
prerequisites for success, 135
pride, &, 85, 114
results of, 268, 277
roots, &, 85
samatha. (see also
'attainment’, 'concentration’,
‘jhana")
defin./discuss., 80
definition, 225
for insight, 84, 85
unique to Buddha's Disp., 112
for rebirth, 84
forty subjects, 81
sutta refs., 359
inferior, defin./discuss., 83
superior, defin./discuss., 85
supports insight, 273
scepticism, &, 84, 114
two types, 80
wrong, 84, 112
wrong view, &, 113
meditation (kammatthana)
four elements. (see
‘elements(ahatu), four')
mental factors cetasia)
analysing, 3, 106
beautiful-, 104
consciousness, &, 315, 343,
344
fifty-two, 104
mentality, =, 104
miscellaneous, six, 104
of consciousness
delusion-rooted, 48
greed-rooted, 46
hatred-rooted, 47
resultant, 42, 185
rebirth-linking-, 185
universals, seven, 104
unwholesome, 104
mental processcitta-vithi). see
'process, mental'
mentality(ndma). (see also
'Knowledge, Mentality-
Materiality Definition")
defin./discuss., 103, 104
compactness(ghana), 105
depends on materiality, 3
Eng. term, discussion, 370
meditation (“kammatthana), 3
ultimate (paramattha-)
analysing, 3
description, 105

knowing&seeing, 104

object of insight, 86
merit-work base
(punia-kinya-vatthu). (see also
‘offering’, 'morality’,
'meditation")
supramundane, 115
three, summary, 224, 259, 296
metaphor
affliction, 324
axe inside mouth (gtn), 270
black/white (enote282), 351
bull's stance (qtn), 37, 42, 207
burden, 316
danger, 324
dart, 324
disease, 324
fires, eleven, 324
heartwood (enote285), 352
lion's roar (qtn), 37, 42, 207
Mara, 316
misery, 324
seed (gtn), 152
tumour, 324
mind
unconditioned, 346
unformed, 346
mind(citta)
at death, 180
before/after

abstinence, 77, 78

insight, 112, 115

jhana, 83, 85

offering, 67, 68
defiled, for a long time, 30
divine abidings, &, 265
fantastic, 31

how, 32
higher-, training, 74
knowing&seeing, 104
liberation, not temporary, 340
liberation, temporary, 331
offering, &, 156
purification(-visuddhi), 225
retreats, retracts, &recoils, 329
unconditioned, 113
wandering, insight on, 112
workings of, 39
mind-door process. see
'process, mind-door'
mindfulnesssatj)
definition, 137
miserly Brahmin Todeyya
resultant rebirth, 283
morality(sia). (see also
‘abstinence’, 'precepts')
action, &, 70
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arbitrary, 70
basis of meditation, 277
bhikkhu's

defin./discuss., 73

purpose of, 74

result of, 74
conceit, &, 75, 78
defin./discuss., 69
definition, basic, 70
deterioration of, 212
effect, present life, 188
highest, 73
historical results of, 212
inferior, defin./discuss., 77
insight knowledge, &, 261
knowledge-associated, 76
knowledge-dissociated, 74
livelihood, &, 70
loving-kindness, &, 74
near-death kamma, as, 261
no morality

present results of, 76

resultant rebirth, 76

results of, 212
Noble One, of, 76
only late in life, 77
only on retreat, 77
present results of, 76
resultant rebirth, 181, 268
roots of, 74, 76, 77, 78, 79
selective, 74
speech, &, 70
superior, defin./discuss., 78
superior, most, 79
training, as, 70
when difficult to do, 75
wrong view, &, 75
mother&father. (see also
'parents')
happiness/safety in, 327
killing

example, 257

resultant rebirth, 142, 168
non-existent (view), 124, 171

bliss of, 291

consciousness &, 346, 347
description/discussion, 346
element(-ahatu), discussion,
341

final, = Parinibbana, 108
Fruition, object of, 57
knowing&seeing, 87

Noble Truth of Cessation of
Suffering, =, 88

Path, object of, 57, 88, 116,
330

rebirth-linking consciousness,
not object of (enote 82), 233
safety&happiness, =, 325
State of Peace, =, 325
supramundane knowledge,
object of, 57, 87

undesirable for whom, 327
workings of kamma, no, 325
Noble Individual (4riya-Puggala).
(see also 'Disciple")
defin./discuss., 16
Non-Return Path Know-
ledge(An-Agami-Magga-Nana). (see
also 'Non-Returner")
abstinence by, 131, 133
disables many kammas, 216
fetters, which destroyed, 333
no more sensual-world rebirth,
77,333

resultant rebirth, 216
Non-Returner4n-Agami). (see
also 'Non-Return')
defin./discuss., 333

duty of, 334

next rebirth, 333

remaining ignorance, 53
things unable to do, 333
time left, 333

why name, 333
non-self(anatta). see
‘characteristic, non-self'

0

nama. see 'mentality’
nama-ripa. see 'mentality’,
'materiality’
near-death
process(maran-asanna-vithj). see
'process, near-death’
Nibbana
attainment of

offering, &, 33

table&details, 336

offering(dana)

anger/impatience/etc., &, 32

attachment, &, 65

Buddha, to The, 190

cause of, 299

conceit, &, 33, 65

deep faith, &, 33

delusion, &, 33

effect, deva rebirth, 313

effect, human rebirth, 313
(qgtn), 284

effect, present life, 188, 211
example to emulate, 266
existent (view), 133
faith in kamma, &, 67, 69, 156
habitual, kamma of, 154
inferior, defin./discuss., 67
insight knowledge, &, 261
kamma of, 202
knowledge-associated, 64, 67
knowledge-dissociated, 64, 65
example, 68
loving-kindness, &, 33, 65
lust, &, 32
manner, &, 67, 68
medicine-, results of, 268
morality, &, 67, 69, 156
near-death kamma, as, 51, 181
non-existent (view), 124, 171
not offering
defin./discuss., 283
effect, human rebirth (qtn),
283
result of during life, 191
resultant rebirth (qtn), 282
object offered, &, 67, 69, 156
offerer's mind, &, 67, 69, 156
offerer's wish, &, 67, 69
present result, discussion, 155
receiver, &, 67, 69, 156
regret, &, 34
resultant rebirth, 34, 180, 181
(qgtn), 284
results of, 191, 205
roots of, 64, 66, 67, 68, 69
subsequent thoughts, &, 34,
67, 68
superior, defin./discuss., 68
understanding, &, 33
wrong view, &, 65 )
Once Returner (Sakad-Agami).
(see also 'Once-Return’)
defin./discuss., 333
duty of, 333
time left, 333
Once-Return Path
Knowledge B
(Sakad-Agami-Magga-Nana). (see
also 'Once Returner’)
fetters weakened, 333

P

Paficapapi, ugly
w/divine touch, 269
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paramattha-sacca. see 'truth,

ultimate'

parami

alone, not enough for Path,

213

excuse for negligence, 85, 114

intercepted, 142, 192, 221, 279
(gtn), 172

motivation for offering, 266

prerequisite for success, 54

prevent immature death, 267

standard, for Arahantship, 297

very powerful, 193

parents. (see also

'mother&father')

disrespect for, cause of, 212

right kind of, 139

wrong kind of, 141

Parinibbana

aggregates Parinibbana, 345
Buddha's, The, 342
defin./discuss., 341

all kammas lapse, 152, 217

consciousness unestablished,

199

defilements Parinibbana, 344
Buddha's, The, 342
defin./discuss., 341

end of rebirth, 117

‘enter into', 347

seeing one's own, 89, 107,

108, 322

parsimony

past cause, 34

Path Process(Magga-Vithi). see

'process, Path'

Path(Magga) _

Knowledge(-Nana). (see

'Knowledge, Path’)

Noble

Eightfold (Ariya-Attharigika-). (see

also 'Knowledge, Path')
arising of, 76, 332
knowing&seeing, 88
practice, conditions for (qtn),

211

paticca-samuppada. see

'dependent origination'

perception (sa/iia)

self, &, 10

person, uneducated. see

'uneducated ordinary person'

perversions(vipalldsa)

defin./discuss., 326

phenomena, mental

(nama-ahamma)

of consciousness
delusion-rooted (tbl 2c), 48

exalted (tbl 3c), 83
greed-rooted (tbl 2a), 46
hatred-rooted (tbl 2b), 47
knowledge-associated (tbl 3b),
67
knowledge-dissociated (tbl 3a),
65
supramundane (tbl 3d), 331
unwholesome, 39, 143, 153
wholesome, 39, 143, 153
of mental process
five-door, 145
mind-door, 148
plane
frustrated, of birth, 188
possessiveness
(see also 'stinginess'), 283
defin./discuss., 371
deva world, in, 49
discussion of Eng. term, 371
five kinds of, 371
how to remove, 283
potency. see 'kammic potency’
poverty
cause of, 191
way to (gtn), 283
prattle
abstinence fm
description (gtn), 131
resultant rebirth (gtn), 134
roots of, 132
ten types of useful talk, 132
description (qgtn), 121
effect, present life, 188
low talk,, = ten types of, 121
result within life, 126
resultant rebirth (gtn), 125
roots of, 121
precepts. (see also
‘abstinence’, 'morality")
cultural, just, 75
effect, present life, 211
eight, 72
five, 70
bad rebirth, prevent, 71
for bhikkhu, 73
Noble Individual, &, 16
old-fashioned, 77
outside Buddhas' Disp., 71, 72,
73
resultant rebirth, 71, 72
Stream Enterer, &, 79
ten, 72
undertaking, 69, 77
superior, 79
Uposatha-, 72

why teach them, 71
pride
effect, human rebirth (gtn),
287
non-pride
effect, human rebirth (qgtn),
290
resultant rebirth (qtn), 290
resultant rebirth (qtn), 287
Prince Suppabuddha
proud&stubborn, 293
Princess Sumana, 312
ordains late, 313
processvithi)
five-door (pafica-dvara-)
description, 153
table&details, 144
jhana-attainmentjhana-
sam@patti-)
first in one life, 154
procedure of, 177, 337
table&details, 176
mental-(citta-)
analysing, 105
description, 344
during one action, 201
final in one life, 51
discussion, 51
first in one life, 116
discussion, 52
kamma of, 39
sensual-sphere kamma, of, 154
series in cognition, 147
w/in snap of fingers, 39, 143,
152, 158, 201
mind-door(mano-dvara-)
description, 39, 143, 153
during offering, 202
table&details, 146
near-death (maran-asanna-)
table&details, 49
Path(Magga-)
table&details, 336
profligate
resultant rebirth, 141, 223
prompted
kamma sasarikharika). (see
'kamma,
unwholesome/wholesome')
protective chants
benefits fm, 262
Pukkusati
cause of death, 270
reborn in Pure Abodes, 215
Punna
field of gold, &, 157



394

The Workings of Kamma

puthu-jjana. see 'uneducated
ordinary person'

Q

Queen

Mallika
present result of offering, 190
rebirth in hell, 180

Samavati, burned to death, 196

R

Ramaputta, Uddaka
Bodhisatta, taught jhana to,
80, 174
Dhamma, could not learn the,
174
resultant rebirth, 174
reality, according to
(yatha-bhita). (see also 'truth')
aggregates

contemplating-, 327

how to be regarded-, 316, 321

knowing&seeing-, 87

understanding-, 86
beings-, 300
existent-

eye, 92

things, 45, 57
Four Noble Truths-, 87
materiality-, 318
non-existent-

eye, 92

things, 2, 45, 57
reality, according
to(yatha-bhita)
existent-

things, 2
rebirth. (see also 'deva,
human, hell, etc..")
death, & (tbl 5a), 49
disables kamma, 209, 221
enables kamma, 218, 226
goal of Dhamma, &, 135
ignorance/craving, &, 116
-linking consciousness. (see
‘consciousness, rebirth-linking')
round of. (see 'rebirth, round of )
seeing one's own, 107
three things, arising of, 184
rebirth, round of (samsara)
beginning inconceivable, 154,
160
causes, 273, 281
description (gtn), 1
no fear of, 75

release fm, 35

no release fm, 14, 15, 30
rushing on/running about, 2, 4,
5

defin./discuss., 1, 344

definition, 342

reasons why, 5
Refuge(Sarana), Triple(Ti-)
broken, when, 71
defiled, when (fnote205), 71
superior undertaking of, 79
resentment
how to overcome, 309
respect
elders/betters, for

description (gtn), 290

effect, human rebirth (qgtn),

290

results fm, 262
restraint(samvara)
discipline(-vinaya), five types, 8
result(vipaka). (see also
'resultant’)
existent (view), 133
fm unwholesome kamma

within life, 125
non-existent (view), 124, 171
pleasant

impossible cause of (qtn), 40

possible cause of (qtn), 41, 217
unpleasant

impossible cause of (gtn), 41,

217

possible cause of (qtn), 40
resultant(vjpika). (see also
"result")
consciousness(“citta). (see
‘consciousness, resultant’)
dhammas, 42
mentality(‘ndma), definition, 42
mentality-materiality

dangerous, appear, 324
unwholesome, discussion, 48
revenge
results of desire for, 309
Right View, Right Action,
etc.. see 'View, Right', 'Action,
Right', etc.
roots(hetu). see 'consciousness,
rebirth-linking'
roots(miia)
unwholesome(akusala), 44
wholesome(kusala). (see
knowledge,
dissociated/associated")

rdpa. see 'materiality’
ridpa-kalapa, 315

S

sammuti-sacca. see 'truth,
conventional'
samsara. see 'rebirth, round of '
Sangha
schism, resultant rebirth, 168
scepticism Vicikiccha)
definition, 48
destroyed, 332
dispelled, when, 154
faith alternating with, 369
insight meditation, &, 114
samatha meditation, &, 84
schism. see 'Sangha, schism'
scholar Saccaka
cannot accept Dhamma, 140
sexual misconduct, 119
abstinence fm
description (gtn), 129
resultant rebirth (gtn), 134
roots of, 130
defin./discuss. (fnote352), 119
description (gtn), 119
effect, present life, 188
result within life, 125
resultant rebirth (gtn), 125
roots of, 119
shame(ottappa)
definition, 137, 368
& discussion of Eng. term, 371
shamelessness an-otappa)
definition (enote68), 231
sickness
way to, 141
way to (qgtn), 263
simile
arrow, 192
banana tree, trunk of, 328
Brahma, 210
bubble, water-, 323, 327
candle, 347
light/flame, 11
clog, 14, 30
divorced man, 329
dog, clog-bound, 21
(enote38), 24
(qtn), 5
drop of water on lotus leaf, 329
dust, fine, 322
excrement (enote156), 243
executed sons, 323
eyes, 139
eye-sight
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good, 141
poor, 139
feather on fire, 329, 351
feet, 139
fire (enote323), 357
flower/smell, 11
foam, lump of, 327
footprint (enote31), 23
ghee/ail, 5
governor bad, 220
grains of soil/planet earth
(enote79), 233
illusion, magician's, 328
lamp (qgtn), 152
lamp, expired (gtn), 348
limbs, deformed, 141
lotus (gtn), 348
lute (f.56/15), 15
mango tree, 370
minister wronged, 230
mirage, 328
nimb fruit, 40
painter (gtn), 304
pits, charcoal-, 324
post/pillar, 14, 30
pottery, 322
river, 344
rope, 14, 30
ruby in box, 11
seed to tree, 201
sinew on fire, 329, 351
sugar cane, 41
tree/shadow, 11
turtle, blind (enote78), 233
yoke (enote78), 233
Sineru, Mount
destroyed (qtn), 5
slander
abstinence fm
description (qgtn), 131
resultant rebirth (gtn), 134
roots of, 131
description (gtn), 120
result within life, 126
resultant rebirth (gtn), 125
roots of, 120
sphere(avacara). (see also
‘'world")
sensual(kam-), discussion, 152
three, consciousness
established in, 343
stinginess. (see also
'possessiveness')
past cause, 34
result of during life, 191

Stream Enterer(Sot-Apanng).
(see also 'Stream Entry")
defin./discuss., 332
duty of, 333
faith unshakeable, 332
rebirth next, 333
things unable to do, 332
time left, 333
Stream-Entry Path Know-
ledgeSot-Apatti-Magga-Nana). (see
also 'Stream Enterer")
abstinence by, 129, 130
arising of Noble 8-fold Path,
332
fetters, which destroyed, 332
morality by, 77
no more bad rebirth, 77, 333
Right View by, 134
Right View certain, 79
wrong view, never again, 331
stupidity
bad destination, &, 292
cause of, 292
way to (gtn), 292
suffering (dukkha). (see also
‘characteristic', 'Truth of,
Noble")
delight in, 316
release fm, 19
self, as, 316
suns, seven, 4
superior (ukkaitha)
defin./discuss
insight meditation, 115
morality, 70, 76, 78
offering, 66, 68, 156
samatha meditation, 85
wholesome kamma, 58
wholesome kamma
resultant roots, & (tbl 1f), 60
Suppavasa
very long pregnancy, 285
cause of, 286

T

taints(asava)

destruction of, 288
liberated fm, 332
Tambadathika, the
executioner

cause of death, 270
failure~achievement, 216
happy rebirth, 181
unwholesome kammas
disabled, 209

tapha. see 'craving'
Tathagata. (see also 'Buddha,
The'")
bull's stance (qtn), 37, 42, 207
lion's roar, 37
(gtn), 37, 42, 207
lotus, as (qtn), 348
Power
first (qtn), 42, 217
second (qtn), 37, 207
second, discussion, 208
teachers
looking up to many, 6
temperament
variety of, cause, 32
theft
abstinence fm
description (gtn), 129
resultant rebirth (gtn), 134
roots of, 129
description (qtn), 118
effect, present life, 188
result within life, 125
resultant rebirth (qtn), 125
roots of, 118
time
disables kamma, 210, 222
enables kamma, 219, 227
tormenting
not tormenting
effect,human rebirth(qtn), 265
resultant rebirth (qtn), 264
tormenting
effect,human rebirth(qtn), 263
resultant rebirth (gtn), 263
trade. see 'livelihood'
trainee(sekha)
definition, 16
educated, Noble Disciple
defin./discuss., 16
non-trainee(a-sekha), 16, 334
Stream Enterer, 333
translucencypasada)
eye-, 318
five types, 43, 92
True Men(Sa-Ppurisa)
defin./discuss., 10
truth(sacca). (see also 'reality")
conventional (sammuti-), 2, 45,
305, 313, 316
not object of insight, 57
seeing&believing, 56
ultimate(paramattha-), 305, 313
existent thing, 2
Four Noble Truths, 87
jhana to see, 81
not seeing, 14, 45, 56
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object of insight, 57
workings of kamma, 152
Truth(Sacca) of, Noble(4riya:)
Cessation of Suffering
(Dukkha-Nirodha)
consciousness, &, 347
five aggregates &, 37, 88
object of insight, 87
Path Leading to
Patipaaa)
Noble Eightfold Path, =, 88
Four
knowing&seeing, 87
knowledge of, = Right View
(gtn), 225
Path knows, 226
purpose of teaching, 340
unique to Buddha's Disp., 135
Origin of Suffering
(Dukkha-Samudaya)
conditions for understanding,
107
dependent origination, =, 38
five aggregates &, 37, 88
insight w/out knowledge of,
113
object of insight, 87
Suffering (Dukkha)
conditions for understanding,
106
consciousness &, 347
five aggregates &, 37, 88
object of insight, 86

(-Gamini

knowledge/conduct, &, 139
Nibbana undesirable, why, 327
not released fm

suffering (qtn), 14
similar to painter (qtn), 304
unprompted
kamma asarikharika). (see
'kamma,
unwholesome/wholesome")
unwholesome kamma. see
'kamma, unwholesome'

\'/

U

ugliness
cause of, 191
disables kamma, 221
enables kamma, 219
way to (gtn), 269
uneducated ordinary
person. (see also 'good,
ordinary person")
analysis
'does not see Noble Ones', 7
'is in the Noble Dhamma'
'undisciplined', 8
‘unskilled', 8
‘ordinary', 6, 7
quotation, 7
True Men', &, 10
'uneducated’, 6
five aggregates
not released fm (qtn), 14
happiness of, 327

Venerable
Ananda

going forth, 289

long life, 260

reflection on Noble Friend, 210

Ven. Mahakotthika, &, 297
Angulimala, former bandit,
159, 194, 216
Annasikondaniia, dependent on
The Buddha, 213
Anuruddha

divine eye, 99

going forth, 289, 291

long life, 260
Bakula

long life, 260

morality purified, 265

past parami, 265

swallowed by fish, 267
Bhaddiya

going forth, 289

high birth, cause of, 290

'Oh, what happiness!', 291

past parami, 290
Cakkhupala, loses eyesight,
195
Culasudhamma

invisible to king, 229
Devadatta

future Arahantship, 151, 193

loses jhanas, 175, 193

makes schism, 151

tries to kill Buddha, 150
Jambuka

past parami, 306

reviles Arahant, 305

The Buddha visits, 306
Ledi Sayadaw, 202
Losaka Tissa

envious, 277

final meal, 279

never enough food, 278

past parami, 278

present parami, 278
Mahakaccana
golden complexion, 275
past parami, 275
Mahakotthika
great wisdom, 296
past parami, 296
Mahamoggallana
death of, 195, 258
dependent on good friend, 213
divine eye, 179
Parinibbana, 195, 258
past parami, 258
past parricide, 257
psychic powers, 195, 258
Mahasona
time failure~ achievement, 227
Paficasila Samadaniya
past parami, 260
precepts kept perfectly, 260
unwholesome kammas
disabled, 226
Pltigatta
past cruelty to birds, 264
Sariputta
dependent on good friend, 213
hungry Losaka Tissa, &, 278
praises Ven. Mahakotthika, 297
Punna, &, 157
struck by demon, 263
Tambadathika, &, 181, 216
Ven. Mahakotthika, &, 297
Ven. Sivali, &, 285
Sati, cannot understand
Dhamma, 140
Sivali
chief in recv. gifts, 284
past parami, 284
very long gestation, 285
cause of, 286
Subhiiti
almsround practice, 274
beautiful, 271
devas protect practice, 275
past parami, 271
Sunita
scavenger, former, 287
The Buddha goes to, 288
Upali
barber, former, 288
low birth, cause of, 289
past parami, 288
Uruvela Kassapa
former fire-ascetic, 281
past parami, 280
Vakkali, regret, 7
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Vattabbaka Nigrodha
time failure~ achievement, 228
vicikiccha. see 'scepticism'
view (ditthi). (see also 'View,
Right')
covetousness &, 123
harsh speech &, 121
identity-(sakkaya-)
about five aggregates, why, 93
about materiality, why, 93
about mentality, why, 105
cause of
inefficacy view, 170
kamma, 14, 30
non-existence view, 171
rootlessness view, 170
views denying kamma etc,, 13
destruction of, 13
manifestation of
annihilation view, 12
eternity view, 13
practical example, 15
result of (gtn), 14
three types
analysis, 29
twenty types
analysis/similes, 11
quotation, 10
summary, 11
ill-wil &, 123
killing &, 118
lying &, 120
materialist, 128
(gtn), 171
abortion &, 128
drinking beer&wine, etc., 128
killing &, 128
lies &, 128
reasoning/logic based on, 128
sexual misconduct &, 128
nihilistic (fnote48), 12
prattle &, 122
sexual misconduct &, 120
slander &, 121
stealing &, 118
wrong(miccha-)
accomplished, factors for, 127
annihilation view (gtn), 12
basic, description (qtn), 124
conduct based on, 128
denying kamma, etc,, 13
eternity view, 169
quotation, 13
fatalism, 205
inefficacy view (qgtn), 170
morality &, 128

non-existence view (qtn), 171
not leading to hell, 169
persistent, 4
reasoning based on, 127
resultant rebirth, 4, 128, 168,
169, 205
(qtn), 125
rootlessness view (qtn), 170
roots of, 124
weighty kamma, as, 169
View(Ditthi), Right(Samma:).
(see also 'knowledge',
'Knowledge, Right', 'view',
‘'wisdom'):
attainment of, 225
basic, 56, 64, 171
description (gtn), 133
certain, 79, 134
decides quality of wholesome
kamma, 59
defin./discuss.
insight(vjpassana-), 112
jhana(jhana-), 83
definition (gtn), 225
disables unwholesome actions,
134
faith, based on, 64, 134
five types, 56
government based on, 211
insight knowledge, =, 273
knowledge, based on, 134
knows Right/wrong, 134
resultant rebirth (gtn), 134
roots of, 134
training in, 225
uncertain, 79, 134
voidnesssuiiatta)
aggregates, =, 327
contemplating (qtn), 327, 328
defin./discuss., 327
self & other, of, 328
similes, 327
world, =, 328
volition(cetans)
conclusive, 126, 184, 256, 260
definition, 44
functional, 40, 55, 117, 341,
344
kamma, =, 39, 40, 143, 153
preceding/succeeding, 59, 184,
256, 260
two types, 40
unwholesome, 45

W

wakefulness, devotion to(

Jjagariy-anuyoga)

definition, 137

wealth

cause of, 191

way to (gtn), 284

wholesome kamma. see

'kamma, wholesome'

wife

ten types (enote157), 243

wine. see 'liquor’

wisdom paina). (see also

'Knowledge', 'view', 'View,

Right', 'Wisdom, Right')

decides quality of wholesome

kamma, 59

defin./discuss.
insight-(vipassana:), 57, 112

definition, 138
Fruition-(Phala-), 57
jhana-(jhana-), 57, 83
Kamma-

Ownership(kamma-Ssakata-),
57

mundane, 56
Path(Magga-), 57
supramundane, 57

higher-, training, 74

insight-(vipassana-), = Right

Wisdom, 316

knowledge(vijia), =, 135

light of (“aloka), 82, 84
discussion, 86
origin, 99
w/access concentration, 82
w/jhana, 82

training, 334

way to great (qtn), 295

WisdomPa/ii3), Right(Samma:)

aggregates to be regarded

with, 316

world. (see also 'sphere")

aggregates at rebirth
fine-material, in, 175
immaterial, in, 174, 343
impercipient, in, 343
sensual/fine-material, in, 343

cessation of, definition, 346

definition, 328, 329

destruction of, 171
discussion, 3

how to look on (gtn), 328

running about wfin, 1, 342,

344
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rushing on fm one to ancther, existent (view), 133 understanding of, perverted,
1,342, 344 non-existent (view), 124, 171 326
this/other world-interstice hell. see

'hell, world-interstice'



