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Introduction
The `Seventy Three Kinds of Knowledge’ appear as a Summary or Table of Contents (màttikà) in the first Treatise on Knowledge (Ñàõa-kathà) of the Canonical book Pañisambhidà-magga (translated by Bhikkhu Ñàõamoëi as The Path of Discrimination, PTS ed. 1982), and then explained in detail. 

Expounded by The Buddha in His discourses (suttas) to audiences according to their level of progress in the path to deliverance (and found now scattered throughout the Pàëi Canon
), these knowledges were, as it is traditonally accepted, compiled and grouped in their sequential order, dealt with under special headings and amplipfied (in the Pañisambhidàmagga) by The Buddha’s chief disciple, Ven- ​erable Sàriputta, the one declared by Him foremost amongst His disciples that possess great wisdom (mahà-pa¤¤à: A i.23), and thus second in wisdom only to Himself. (SA ii.45)

The Pañisambhidàmagga begins with the knowledges required for the development of the path to deliverance (vimutti), the clear understanding, insight or wisdom (pa¤-¤à) which will result in freedom from any kind of attachment. 

Wisdom (pa¤¤à) comprises a very wide field in Buddhism, ranging from understanding on the theoretical level to that gained from practice, and from the mundane to the supramundane. The specific Buddhist wisdom, however, as part of the noble eightfold path to deliverance consists in Insight Knowledge (vipassana-¤àõa) associated with skilful thought. It is based on the penetration of the impermanent, suffering and impersonal (not-self) nature of all forms and phenomena of existence and culminates, when developed, in the realization of Nibbàna in each of the four supramundane states: the fruition of Steam-entry (sotàpatti- phala), Once-return (sakadàgàmi-), Non-return (anàgami-) and Arahantship (arahatta-phala).

The benefits of the development of wisdom are manifold.

Though briefly stated, it should be understood that one of the benefits of the mundane development of wisdom is the removal of the various mental defilements beginning with the mistaken view of an ego or personality (sakkàya-diññhi), that is, that wrong view which everywhere and at all times has most misled and deluded mankind. This starts with the ‘Delimitation of Mentality-Materiality’ (nàma-råpa-paric- cheda). Then one of the benefits of the supramundane development of wisdom is the removal, at the path moment, of the various mental defilements beginning with the mental fetters (saüyojana).

Thus, either in its mundane or supramundane level, wisdom differs from the mere ‘perception’ and ‘cognition’ that build up the basis for ordinary intelligence or intellectual thinking, since it knows visual, etc. objects in a particular mode. As it is explained in the Pàëi Texts:

Wisdom is a ‘particular understanding’ (pa.jànana); that is, it is knowing (jànana) in a particular mode separate from the mode of perceiving (sa¤.jànana) and cognizing (vi.jànana). For though knowing (jànana) is equally present in perception (sa-¤¤à), in consciousness (vi.¤¤àõa) and in wisdom (pa.¤¤à), nevertheless perception is only the mere perceiving of an object, as say, ‘blue’ or ‘yellow’; it cannot bring about the penetration of its characteristics as impermanent, suffering and not-self. Consciousness knows the object as blue or yellow, and it brings about the penetration of its characteristics, but it cannot bring about, by endeavouring
, the manifestation of the supramundane path. Wisdom knows the object in the way already stated, it brings about the penetration of the characteristics and 
� Sutta-references of the knowledges scattered throughout the Pàëi Canon are discussed at the end of the Introduction.


� All emphases in quotations are the translator's.
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