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lain by ageing, haunted by affliction, struck down by death, based on suffering, is vulnerable, is ever hungry, ever thirsty. How it has got lost on the wrong way and missed the staight road, is fettered by seven fetters [A iv.8], proud with seven conceits [Vbh 383], corrupted by eight corruptions of man [Vbh 387], and is illusioned by the one hundred and eight varities of illusion caused by craving [Vbh 400].

Buddhas who see thus are filled with Great Compasion for [the sufferings of] beings. Upon them who also see thus `I have crossed over and the world has not crossed over; I am liberated and the world is not liberated; I am controlled and the world is not controlled; I am at peace and the world is not at peace; I am comforted and the world is not comforted. I, having crossed over, can bring across; I, being liberated, can liberate; I, being controlled, can teach control; I, being at peace, can pacify; I, being comforted, can comfort', there descents the Great Compassion.

This is The Buddha's knowledge of the attainment of the Great Compassion.' (Ps 126f)

 
[72-73. Omnisient &Unobstructed Knowledges (sabba¤¤uta-anàvaraõa-¤àõa)]

72. Sabba¤¤uta-¤àõaü.
Omnisient knowledge.

73. Anàvaraõa-¤àõaü.
Unobstructed Knowledge.130
130. `These two knowledges [Nos. 72, 73] are one kind of knowledge, namely, Omnisient Knowledge that is called in two ways according to the different modes it occurs, as in the case of the terms `faculty of faith' and `power of faith'.' (PsA 293) Thus `two ways in which a single kind of knowledge's field occurs are described for the purpose of showing by means of this difference how it is not shared by others. But it is called Omnisient Knowledge because its field consists of formed (saükhata), unformed (asaükhata) and conventional (sammuti) [i.e. conceptual] phenomena without remainder, and it is called Unobstructed Knowledge because of its unrestricted access to any field, due to its absence of obstruction.' (Pm i.230) For it is said in the Pañisambhidà-magga:

`It knows all the formed and the unformed without remainder (anavasesa), thus it is Omnisient Knowledge. It has no obstruction therein, thus it is Unobstructed Knowledge.

It knows all that is past, thus it is Omnisient Knowledge. It has no obstruction therein, thus it is Unobstructed Knowledge. It knows all that is future ... present ... the extend of what is seen, heard, sensed, cognized, encountered, sought and considered by the mind in the world with its deities, its Màras and Bràhma gods, in this generation with its recluses and brahmans, with its princes and men: all that it knows, thus it is Omnisient Knowledge. It has no obstruction therein, thus it is Unobstructed Knowledge.

In this world is naught unseen by Him,

Naught uncognized, and naught unknowable;

He has thoroughly known all (sabbaü) that can be known (¤eyyaü): Therefore The Buddha is called All-seer (samanta-cakkhå).' 

(Ps i.131f)

All-seer (samanta-cakkhå) is a term for the Omnisient Knowledge [cf. Nd1 360; Nd2 138], and specifically refers to the fourteen knowledges beginning with the knowledge of suffering (dukkhe ¤àõaü: No. 60) up to the Unobstructed Knowledge (No. 73). These are called the Fourteen Kinds of Buddha's Knowledge (cuddasa Buddha-¤àõàni) out of which eight, i.e. Nos. 60-67, are shared by disciples and six, i.e. Nos. 68-73, are not shared. (Ps i. 133 abridged)

For the term All-seer (samanta-cakkhå) please see also Vin i.5; D ii.39; M i.168, etc., where Mahàbrahna calls The Buddha so when, soon after The Buddha's Enlightenment, he requests Him to teach the Dhamma to the world.

The word `all' (sabbaü), mentioned in the stanza above has, according to the context, four meanings: 

`[1] Sabba-sabbaü (the entirely all), and refers to the All-seer (sama-

       nta- cakkhå), or Omnisient Knowledge. 

 [2] âyatana-sabbaü (the `all' about the eye, ear, etc. twelve bases), as

       in the passage “Monks, I will teach you the `all' (sabbaü) ... What

       is `all'? The eye and visual objects ....” (e.g. S iv.15). 

 [3] Sakkàya-sabbaü (the `all' about the Group of Existence, i.e. the

       five aggregates that build up the Personality Belief), as in the pas-

       sage “Monks, I will teach you the root of existence of all phenom-

       ena (sabba-dhamma-måla-pariyàyaü).” (M i.1), and 

 [4] Padesa-sabbaü (the `all' of a part), as in the passage about the

      mind-process and the six objects: “By the first reflection on  `all'

      [i.e. on every] objective phenomena (sabba-dhammesu) there arises

      a mind-process.” (Vbh 89; cf. also M i.190, where this reflection is

      called samannàhàro).' (SA ii.357)

Here also the three last meanigs (2, 3, 4)  of `all' (sabbaü), are shared by disciples. The first (1) is not shared.

It should be understood, besides, that `The Buddha is known as Omnisient (sabba¤¤å), All-seer (samanta-cakkhå), or Perfectly Enlightened One (sammà Sambuddha), not because of His awareness (avabo- dha) of every phenomenon at once, simultaneously (sakiü yeva) [see M iii.127 sakideva sabbaü ¤assati]  ...  But  whatever  He wants  to know, 
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