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Title: Each of the six princes achieved different attainments

The Tathāgata, (as explained before) kept the second rains-residence at Veḷuvana monastery, Rājagaha. It was during this period that Venerable Bhaddiya became established as Tevijja Arahant, accomplished in the three knowledges, namely, Pubbenivāsa Ñāṇa, Dibbacakkhu Ñāṇa, Āsavakkhaya Ñāṇa.

The Venerable Anuruddha achieved the eight mundane attainments (Jhāna Samāpatti) during the first Lent after his ordination. Based on these attainments, he further developed Dibbacakkhu Abhiññā, the supernatural power that enabled him to see one thousand world systems. One day, he went to the Venerable Sāriputta and told him (vide 8 - Dutiya Anuruddha sutta, 3 - Kusinārā Vagga, Tatiya Paṇṇāsaka, Tikanipāta, Aṅguttara Nikāya).

"(a) Friend Sāriputta, In this Buddha's Sāsana, I can see one thousand world-systems by means of Dibbacakkhu Abhiññā;

(b) My effort is vigorous and resolute, not flagging. My mindfulness is clear and intent, wholly free from forgetfulness; my body is also calm and collected, completely free from anxiety; my mind is serene, fixed on a single object.

(c) In spite of all this, my mind though void of craving and wrong view (taṇhā and diṭṭhi) is still not free from the grip of the Āsavas. (meaning, he has not yet achieved Arahantship)."

Whereupon, the Venerable Sāriputta said,

"Friend Anuruddha, (1) when you are preoccupied with the thought as described in your first statement, it is a case of pride (māna) arising in your mental continuum. (2) Regarding the preoccupation described in your second statement, it is a case
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of distraction (uddhacca) arising in your mental continuum. (3) As regards your third statement, it means that you are being assailed by worrying over past commissions and omissions, (kukkucca). Let me beseech you, friend Anuruddha, to get rid of these three states of pride, distraction and worry and to occupy your mind only with the thought of Nibbāna, the Deathless State (Amata dhātu)."

He then gave the Venerable Anuruddha a discourse on the practice of meditation.

Having learnt the technique of meditation from the Venerable Sāriputta, the Venerable Anuruddha took leave of the Tathāgata and left for Cetī country and in the bamboo grove which lay east of where the Buddha was residing, he started practising meditation. He began practising in a walking posture for fifteen successive days (without lying down). The strain was so severe that he became tired and weak; he could not help sitting down under a bamboo grove where he continued his meditation contemplating on the eight thoughts of a great being (Mahāpurisavitakka). (Vide 10 - Anuruddhamahāvitakka sutta, 3 - Gahapativagga, Aṭṭhaka nipāta, Aṅguttara Nikāya). Having acquired seven of them, he became exhausted through strain at the eighth stage. When the Buddha knew of his distress, he came personally to the bamboo grove and helped him to complete the eighth stage, by expounding the Mahāpurisavitakka Sutta together with the Four Ariyavaṁsa discourse. Foreseeing that the very same forest would serve as a sufficing condition (upanissaya paccaya) for attainment of Arahantship, the Buddha instructed him. "Anuruddha, carry on with your work during the next Lent also at this place" After this, the Tathāgata left by means of Iddhividha Abhiññā, arriving simultaneously at the forest of Bhesakaḷā near the town of Susumāragira of Bhagga country. On arrival there the Tathāgata preached the discourse on the eight Mahāpurisavitakka to the bhikkhus residing in the forest there.

Venerable Anuruddha kept the next two Lents at the bamboo grove as instructed by the Tathāgata and continued to practise meditation and in due course attained the Fruitional stage of Arahatta.
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The Venerable Ānanda
The Venerable Ānanda listened to the discourse given by the Venerable Puṇṇa, son of a Brahmin woman called Mantānī, who explained the arising of the "I-concept' based on the five aggregates (Khandhas) with the illustration of reflection of one's own face from the clear surface of a mirror or a cup of water. He also taught Ānanda the Teparivaṭṭa Dhamma concerning the three characteristics, anicca, dukkha, anatta of the five aggregates. As a result of hearing these discourses from the Venerable Puṇṇa and reflecting on them, the Venerable Ānanda achieved the Sotāpattiphala and became a Stream-winner. (Saṁ, 3, 83)

Venerables Bhagu and Kimila
After all the Theras had gained Arahantship, as described above, the Venerables Bhagu and Kimila also practiced Vipassanā meditation and in due course, they also became Arahants.

The Venerable Devadatta
The Venerable Devadatta also engaged himself in meditation practices but he was able to achieve only eight mundane Jhānic attainments with the power of iddhi possible to those who are yet of the world (puthujjanika-iddhi). (He was not an Ariya bhikkhu but only an ordinary bhikkhu with Jhānic power)

Preaching the Ambalaṭṭhikarāhulovāda Sutta
The Tathāgata preached the novice Rāhula quite a number of discourses, namely, (1) Sāmaṇera pañhā (2) Rāhula Saṁyutta (3) Abhiṇha Rāhulovāda Sutta (4) Mahārāhulovāda Sutta (5) Cūḷarāhulovāda Sutta and (6) this Ambalaṭṭhikarāhulovāda Sutta under discussion.

To amplify: After having inaugurated Rāhula as a novice, the Tathāgata considered: "Young children are apt to talk regardless of the credibility and propriety of their words; this being so, Rāhula who is still of very tender years had better be given advice and instructions". He therefore sent for him and said, "Son Rāhula, novices should avoid
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speaking of things that are contrary to the Ariyan Path and Fruition; son Rāhula, you should speak only about things of such nature as are relevant to the Path and Fruition".

The Tathāgata then went on to preach the discourse of 'Sāmaṇera pañhā', in keeping with the tradition of all the past Buddhas. The discourse is in the form of a catechism, consisting of simple Dhammas suitable for novices, arranged in progressive order with items of Dhamma ranging from one to ten.) (Khu, 1,3).

Again, the Tathāgata reflected, "young children are fond of telling lies, saying, 'I have seen those things' (which they have not seen), and 'I have not seen those things' (which they have seen). Rāhula must therefore be advised not to speak any falsehood". Giving illustrations that could be understood merely by looking with sensory eyes, to wit, four examples of water cups, two examples of military elephants, and one example of the surface of a mirror, he preached the Ambalaṭṭhikarāhulovāda Sutta (Ma, 2, 77).

Then the Tathāgata taught Rāhula 'Abhinha Rāhulovāda Sutta which showed him how to expel attachment to the four requisites, how to abandon the desire for five-fold sensual pleasures, and the great advantages of association with good and sincere friends (Khu, 1,328).

Furthermore, the Tathāgata taught Rāhula the group of dhammas entitled 'Rāhula Saṁyutta' in order to enjoin him to banish the desire for attachment to any of the three existences. (Sam, 1,439)

Then 'Mahārāhulovāda Sutta was taught to instruct Rāhula not to harbour carnal thoughts fascinated by his own physical beauty (gehassita chandarāga), thinking, "I am of very graceful form; my complexion is clear and bright". (Ma,3,83)

And 'Cūḷarāhulovāda Sutta' was preached just after his ordination as a bhikkhu, before the end of his first Lent, in order to help him achieve the Arahantship. (Ma, 3,424/Sam,2,324).

It should be noted that among these suttas, the exact place and time of exhortation of the Abhiṇha Rāhulovāda Sutta cannot be ascertained because the Tathāgata preached it to Rāhula time and again as opportunity presented, regardless of place and time.
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The Tathāgata started giving discourses on the Rāhula Saṁyutta from the time novice Rāhula was seven years up to the time he received ordination and was beginning his first Lent.

Mahārāhulovāda sutta was taught when he was eighteen years while he was still a novice (Sāmaṇera).

Cūḷarāhulovāda sutta was taught when he received ordination and began his first Lent.

Sāmaṇera Pañhā and this Ambalaṭṭhikarāhulovāda sutta were preached when Rāhula was a novice at the age of seven.

Of all these discourses; Abhiṇha Rāhulovāda sutta was taught as a standing instruction to be followed by Rāhula throughout his life. Rāhula Saṁyutta discourses were given in order to make Rāhula's mind become impregnated with Insight Knowledge (Vipassanā Ñāṇa). Mahārāhulovāda sutta was taught in order to dispel gehassita chandarāga. Cūḷarāhulovāda Sutta was preached just after the ordination of Rāhula, before the end of the first Lent, in order to help him achieve the Arahantship after gaining maturity in the fifteen factors for deliverance (Vimuttiparipācaniya). Sāmaṇera Pañhā was preached to refrain from speaking improper words (matters non-beneficial to attaining the Path and Fruition). The following Ambalaṭṭhika sutta was preached to refrain from knowingly or deliberately telling lies. (excerpts from Maṭṭha, 3/88, 89).

The time was when the Tathāgata was residing at Veḷuvana monastery in Rājagaha during the second Lent, and Rāhula, (then a young novice) was residing in Ambalaṭṭhika meditation monastery, so called because it was built near a mango tree at the far edge of Veḷuvana monastery and living a life of solitude (Viveka).

(Just as a thorn naturally has a sharp point from the beginning of its growth, so young Rāhula practices physical solitude, kāya viveka and mental solitude, citta viveka, ever since he was a youthful novice at the age of seven without having been exhorted by any one)
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At that time one cool evening, the Tathāgata, after rising from the Phalasamāpatti state, went to Ambalaṭṭhika meditation monastery, of novice Rāhula. When Rāhula saw the Tathāgata coming from a distance, he arranged the seating place for the Tathāgata and placed in readiness the water for washing the feet of the Tathāgata. The Tathāgata sat on the reserved seat after washing the feet (merely as a gracious acceptance of service rendered by a dutiful disciple because his feet were free from dust.) Novice Rāhula seated himself at a spot free from the six kinds of fault, after making respectful homage to the Buddha.

(1) The Tathāgata left a small amount of water in the basin after washing his feet and asked Rāhula, "My son Rāhula, do you see the small amount of water I have left in the basin?" "Yes, my Lord", replied Rāhula. Then the Tathāgata exhorted, "Just as the water left in the basin is small, so the good and noble bhikkhu Dhamma which should be practised to eradicate the defilements is hopelessly small in the physical and mental continuum of persons who knowingly speak lies without any sense of shame". Thus was the first exhortation given by the Tathāgata.
(2) The Tathāgata then poured away the little water he had left in the basin, and asked "Son Rāhula, do you see I have thrown away the small amount of water?" "Yes, my Lord", replied Rāhula. Then the Tathāgata gave the second exhortation. "Just as I have thrown away the little water in the basin, so persons who knowingly speak lies without any sense of shame throw away the good and noble bhikkhu Dhamma that eradicates defilements". Thus the Tathāgata gave the second exhortation.

(3) The Tathāgata then overturned the basin placing it with its mouth downwards, and asked Rāhula, "Do you see that I have overturned the basin?" "Yes, my Lord", replied Rāhula. Then the Tathāgata exhorted, "Son Rāhula, just as the basin has been overturned, so persons who knowingly speak lies without any sense of shame have already repudiated the good and noble bhikkhu Dhamma that eradicates defilements". Thus the third exhortation was given by the Tathāgata.
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(4) Then again the Tathāgata turned up the overturned basin (note that by that time there was not a drop of water in the basin) and said to Rāhula, "Son Rāhula, do you see this basin without a single drop of water in it and altogether purposeless?" "Yes, my Lord", replied Rāhula. The Tathāgata then spoke the fourth word of advice. "Like this water basin without a drop of water in it and altogether purposeless, so too within the shameless persons who knowingly tell lies, all is vain, and there is not a drop of the good and noble bhikkhu dhamma that eradicates defilements".

(5-6) The Tathāgata, thereafter, proceeded to expound the discourse that follows:

"My son Rāhula, take the worldly example of the performances of a warring elephant of a king. It worked with its fore-legs as well as with its hind-legs in a battle field. (It killed and destroyed all enemies coming within its reach by striking with its fore-legs or by kicking with its hind-legs). It worked with the fore as well as with the hind part of its body. (As the opportunity arose, it smashed the enemy's roofed wooden defence barricades with its fore or hind part of its body.) It also worked with its forehead. (i.e. preparatory to charging or stampeding in any direction it gauged and took position moving backwards to muster strength and then stared intently. The very sight of the immense warrior elephant thus glaring fixedly struck terror into thousands of enemy troops and they fell into disarray). It also made use of its ears (i.e. it struck off the enemy arrows with its ears and made them fall to the ground). It also worked with the pair of its tusks. (It gored the enemy elephants, horses, elephanteers, cavalry, infantry with its pair of tusks). It used its tail too. (It cut and hacked the enemy with knives and maces tied to its tail with creeping vines). However it still protected its trunk by coiling it into its mouth."
"Reflecting on these performances of the king's warring elephant the thought occurred in the mind of its rider. 'This warrior elephant of the king on the battlefield works with both its pair of fore-legs and hind-legs, and works with the fore part
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of its body as well as with its hind part. It works with its forehead, in pair of ears and pair of tusks. It also works with its tails. However it protects its mink by thrusting it into its mouth. This warrior elephant has no mind yet to sacrifice its life'."
"Son Rāhula, at another time, the king's great warrior elephant on the battlefield (as stated above) worked with its fore-legs as well as with its hind-legs … etc. … It fought also with its tail. With its trunk also, (holding aloft iron or wooden maces, and striking and demolishing targets eighteen cubits high) it worked. On seeing this behaviour of the warrior elephant, it occurred to the mind of the rider 'The king's great warrior elephant in battle has worked with its fore-legs as well as with its hind legs … etc. … It has worked with its tail. It has also worked with its trunk. The king's warrior elephant has given up its life. Now there is nothing the mighty warrior elephant would not do'. Son Rāhula, I say unto you, in like manner for the shameless person who knowingly tells lies, there is no act of demerit which he dares not do. "
"Therefore Rāhula, you should resolve, 'I will not speak lies, even jokingly or for fun' and strive to observe the three Training Rules (Sikkhā)."

The Tathāgata had thus profoundly stressed the importance of refraining from telling lies.

The Tathāgata went on, "Son Rāhula, what do you think of what I am about to ask you? (i.e. you may answer me as you please). What are the benefits of a mirror?" Rāhula replied, "One can benefit from it by improving one's facial appearance when one sees black moles and pimples reflected in it".

"In like manner Son Rāhula, one's physical, verbal and mental activities should be performed after due observation and consideration with one's eye of wisdom." With this brief preface to serve as a table of contents, the Tathāgata delivered the discourse dealing elaborately on how one should do bodily actions, how one should speak, and how one should exercise the mind with great care and only after careful consideration using one's intellectual faculty.
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(The full elaboration of the discourse should be read in the Text or its translation). A brief account of it is given below.

When an intention arises to perform a physical, verbal or mental act, before doing any of them, one should deliberate first thus: "Would my intended physical, verbal or mental action prove to be harmful to myself, to another person or to both? Would they become demeritorious deeds which would cause increased suffering?" If, after deliberation, the intended actions would prove harmful to oneself, to another or both; or would become demeritorious deeds which would cause increased suffering, one should strive to avoid performing such physical, verbal and mental deeds. On the other hand, if, after deliberation, these intended actions prove not to be harmful to oneself; to another or to both; or would become meritorious deeds which would promote happiness, (sukha) then such physical verbal and mental deeds should be performed.

Likewise, while in the process of performing a physical, verbal or mental deed, one should deliberate thus: "Is what I am doing, saying, thinking harmful to myself, to another or to both? Are they demeritorious deeds causing increasing suffering?" If, after deliberation, they are found to be so, one should with moral aversion cease performing any of these acts (without proceeding any further). On the other hand, if, after deliberation, they are found to be not harmful to oneself, to another or to both, but are meritorious deeds furthering the cause of happiness, well being, they should be pursued with vigour, again and again.

When any physical, verbal or mental act has been performed, one should deliberate (as in the foregoing manner) thus: "Have my physical, verbal mental action been harmful to myself, to another or to both? Have they been demeritorious deeds that have caused increased suffering?" If they proved to be so, with regard to demeritorious physical and verbal deeds, admission must be made before the Buddha or a wise and knowledgeable fellow disciple, frankly, clearly and without reservation that such wrong physical and verbal acts had been committed. Then one must discipline oneself that such wrong deeds will not recur in future.
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With regard to demeritorious mental activities that have been committed, one should be weary of such mental acts, one must be ashamed of them and loathe them. One must also exercise restraint and discipline oneself that these misdeeds will not recur in future.

If after such retrospection and deliberation one finds that one's physical, verbal or mental deeds have not harmed oneself or another or both but all have contributed to promote happiness and well being, then night and day one may dwell in the joy and satisfaction associated with those meritorious deeds and one must further strive in the observance of the three training precepts (Sikkhā).

All the Buddhas, Pacceka Buddhas and Ariya Sāvakas of the past, the future and the present had lived, will live and are living in this manner, deliberating and retrospecting on their physical, verbal and mental deeds and had purified, will purify and are purifying all their actions, physical, verbal and mental.

The Tathāgata concluded the discourse with these words of exhortation, "Dear son Rāhula, you should bear in mind always to strive for the purity of your bodily action, of verbal action, of mental action by way of deliberation and reviewing them and to develop the observance of the three training precepts.

(Herein a question may arise as to when and where such physical, verbal and mental actions may occur and how they should be purified and absolved.)

This is the answer. No time should be lost; the physical and verbal actions done in the morning should be purified and absolved immediately after meal as one sat down at the very place where one would spend the day.

To elaborate: A bhikkhu is required to review as to what offensive physical and verbal act has he done against any one from dawn to the time of his arrival at the place where he is sitting to spend the day if he recollects that he has done any thing wrong against someone by physical or verbal action, he should make a confession to fellow bhikkhus, by way of informing them or making them clear about his
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offence. In case he is free from such taints of wrong deeds, he will actually feel great personal joy and satisfaction and should remain in that state of ease and happiness.

As regards mental activities, he should seek to be purified and absolved from them while still going on the alms-round, by retrospecting thus: "While going on the alms-round today has there arisen in me, because of visual objects etc., any mild or stronger form of greed, any offensive anger or any kind of delusion?" If he should find that some such thought has indeed arisen in him, he should resolve: "I will not allow such thoughts of greed, anger or delusion to arise again". If no wrong thoughts have arisen in him (he should feel joy and satisfaction for himself and) he should continue to dwell in that serene state of mind.

End of the Discourse on Ambalaṭṭhikarāhulovāda Sutta.

Story of the wealthy man Anāthapiṇḍika
The Tathāgata granted permission to bhikkhus to make use of the monastery as a requisite in compliance with the request by the wealthy man of Rājagaha who made it through the bhikkhus while the Tathāgata was residing there during the second Lent1. [1. For full particulars, reference may be made to Burmese translation of Senāsanakkhandhaka of Vinaya Cūḷavagga.]
The wealthy man of Rājagaha and the wealthy man Anāthapiṇḍika of Sāvatthi were brothers-in-law, one having married the sister of the other. On the occasions when the wealthy man of Rājagaha found the prices of goods in Rājagaha were far below those current at Sāvatthi, he bought them up and went to Sāvatthi with five hundred carts loaded with goods for sale. One yojana away from Sāvatthi, he would send intimation ahead of him of his arrival to Anāthapiṇḍika who would then
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arrange a grand reception for his brother-in-law, and the two would enter the city together in the same carriage. If the goods found a ready market in Sāvatthi, the rich man of Rājagaha disposed of them at once. In case they did not find a ready market, he left them at the house of his sister and went back. The wealthy man Anāthapiṇḍika also did likewise.

At the time when the Tathāgata was keeping his second rains-retreat in Rājagaha, the wealthy man Anāthapiṇḍika of Sāvatthi had five hundred cars loaded with products of Sāvatthi and left for Rājagaha. He sent a written intimation of his arrival to the wealthy man of Rājagaha from a distance of one yojana (as on the many previous occasions).

The wealthy man of Rājagaha could not, however, give any heed to his intimation, for he had just returned from the reclusive monastery of Sītavana where he had listened to a discourse by the Tathāgata and having invited the Tathāgata and the Saṅgha to partake of alms food the following day, he was busily engaged with the work of making necessary arrangements for the reception and provision of food.

Anāthapiṇḍika approached the city thinking all the way that a grand reception would await his arrival as on previous occasions, but he found no reception even on his reaching the door of the house of the rich man of Rājagaha; and on entering the house, there was not much of an effusive speech of welcome on the part of his host, but only, "Wealthy man of Sāvatthi, how are your children? Are they in good health? I hope you have had an easy and comfortable journey." And he kept himself busy with the work in hand.

As stated above, the wealthy man of Rājagaha could only extend these few words of welcome to Anāthapiṇḍika. He was giving priority to the ceremonial functions and he went on giving instructions to his men, "Mind that you get up early on the morrow and get busy with boiling the broth, cooking rice and curry, and preparing mixed salad dishes, all replete and in time for the Tathāgata and Saṅgha".
It crossed the mind of Anāthapiṇḍika, "The wealthy man of Rājagaha used to leave aside all other business and talked with me enthusiastically on previous occasions, but now he is full of anxiety about holding a grand feast for one reason or the other. Is he doing all
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this with his servants to bring someone's daughter here to get married to his son (Āvāha) or give away his daughter in marriage with someone's son (Vivāha) or else, has he invited King Bimbisāra and his retinue of soldiers to a feast tomorrow?"
When every thing had been arranged, the wealthy man of Rājagaha came to Anāthapiṇḍika and engaged himself in conversation with him enthusiastically as ever before. Whereupon, Anāthapiṇḍika asked him:
"Wealthy man, you used to leave aside cares of business and speak with me joyfully on all previous occasions. But now you seem to be anxious about holding a food-offering ceremony, giving priority to making arrangements with your men in preparation for the ceremony to be held tomorrow. Is it for an Āvāha ceremony to bring someone's daughter to your house for marriage to your son, or for a Vivāha ceremony to give away your daughter in marriage to someone's son? Are you preparing for a great alms giving ceremony or have you invited King Bimbisāra and his retinue of soldiers to a feast tomorrow?" The wealthy man of Rājagaha replied:

"Wealthy man, I will not be holding Āvāha or Vivāha ceremonies. Nor have I invited King Bimbisāra and his retinues to a feast. In reality, I have been making necessary arrangements for a grand alms-giving ceremony. I have invited the Tathāgata and his Saṅgha for the performance of meritorious deed tomorrow."

When Anāthapiṇḍika heard the word 'Tathāgata' uttered enthusiastically by the wealthy man of Rājagaha, his entire body was pervaded throughout with five grades of joyful satisfaction, (pīti), namely, slight sense of interest (khuddīkā pīti), momentary joy, (khaṇikā pīti), absorbing interest with flood of joy (okkantikā pīti), interest amounting to thrilling point (ubbegā pīti) and fully developed, intensive rapture or zest suffusing the whole body and mind (pharaṇā pīti).

The wealthy man Anāthapiṇḍika experienced these five fold rapturous joys which overwhelmed him from head to instep and again from instep
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to head; they spread from the side of his body to the middle and from the middle to the sides. Feeling these five kinds of ecstasy without intermission, he asked the wealthy man of Rājagaha, "Wealthy man, did you say the 'Tathāgata'?" Thrice he asked and thrice he received the same reply, "Yes, I did say 'the Tathāgata".

Anāthapiṇḍika then inquired about the Tathāgata, "In this world, it is rare indeed even to hear the word 'Tathāgata'. Would it be possible for me now to go and pay homage to the Tathāgata, the Homage-Worthy, the Perfectly-Self Enlightened?"

Wealthy man of Rājagaha deliberated, "It is as difficult to approach the Buddha as it is to go close to a venomous snake. The Tathāgata's reclusive monastery where he is residing is close to the cemetery and it would be impossible for him to go there late in the evening. He therefore made this reply:

"Wealthy man, there is no time now for you to go and pay homage to the Tathāgata, the Homage-Worthy, the Perfectly Self-Enlightened. You will be able to go and pay homage to the Tathāgata only early tomorrow morning."

Upon hearing this, Anāthapiṇḍika thought to himself, "I shall be able to pay homage to the Tathāgata only early in the following morning" and he went to sleep with no other thought or object in mind except that of the Tathāgata. To explicate: Anāthapiṇḍika was no longer interested in the merchandise that he had brought and the attendants at his service from the moment he heard the word, 'Tathāgata'. Forgoing his dinner, he went up to the topmost chamber of the seven-storey mansion and laid himself on well-laid out and decorated bed and fell asleep, muttering "Tathāgata … Tathāgata".

When the first watch of the night was over, Anāthapiṇḍika got up to contemplate on the attributes of the Buddha time and again. His sense of deep devotion towards the Tathāgata became exceedingly great (balavasaddhā), so much so that his body emitted a radiance through pīti. It was as if a thousand oil lamps were lit or the sun or the full moon rose in the sky, thereby dispelling the darkness of the night. He then thought to himself, "I have been so forgetful of the passing of time. Even the sun has risen". Thus he murmured and got up. But when he
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saw the moon still in the sky, he realised that two more watches of the night had yet to pass before dawn. So he laid down on his bed once again.

Thus he passed the two watches of the night, getting up at the end of each watch. At the close of the last watch immediately before dawn, he walked along the rails of the balcony till he reached near the main entrance door. He found the entrance doors of the seven storey mansion already opened by themselves. He came down the seven storeys and walked along the main street in the city.

As he came near the city gate named Sivaka, the guardian devas (who were Ariyas) kept the gate open in advance. They considered, "This wealthy man has come with the intention of paying homage to the Tathāgata and serving him; this rich man on his worshipping the Tathāgata for the first time will be established in the Sotāpattiphala, and surpassing all others will become the noblest of disciples in rendering service to the three Gems of the Buddha, the Dhamma and the Saṅgha. He will build a magnificent, matchless monastery the doors of which he will keep open to all Ariya Saṅghas from the four directions of the world. It would not be proper to close the door against him.

As Anāthapiṇḍika went out of the city, the radiance emitting from his body disappeared and darkness reigned with the result that fear and trembling arose in him and the hair of his body stood on end. Therefore he felt like retreating even from that very spot. (Rājagaha was a cosmopolitan city with a population of eighteen crores - nine crores within the city and nine crores without. The city gates were closed after dusk and the bodies of those who died at unearthly hours during the night were thrown over the walls around the gate. Blinded by the darkness, Anāthapiṇḍika accidentally trod on a freshly discarded dead body and tripped against another corpse with his insteps. This caused the flies on the decomposed bodies to rise with a roar and buzz about him and the foul smell from the dead bodies rushed into his nose. So his devotional faith towards the Tathāgata began to weaken resulting in the disappearance of the radiance from his body which was emitted because of the rapturous joy he felt within. Darkness fell. Fear and trembling
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arose and his hairs stood on end. He therefore felt like retreating even from that very place).

A celestial ogre intending to make the wealthy man exert himself to continue his journey, approached Anāthapiṇḍika without making himself visible and addressed him with a voice as sweet as the tinkle of a small golden bell.

Sataṁ hatthī sataṁ assā, sataṁ assatarīrathā;

Sataṁ kaññāsahassāni, āmukkamaṇikuṇḍalā;

Ekassa padavītihārassa, kalaṁ nāgghanti soḷasiṁ.
O! wealthy man of great fame, one hundred thousand royal elephants worthy of kings, one hundred thousand royal horses worthy of kings, one hundred thousand royal chariots drawn by special breed of horses, assatara, and one hundred thousand royal maidens bedecked with priceless jewels are not worth two hundred and fifty sixth (1/256) part of the good volition (cetanā) behind each step that takes you on your way to the monastery to pay homage to the Tathāgata, to listen to the discourse, and to render service to the Saṅgha.

O! wealthy man Anāthapiṇḍika, go forward. Proceed on your way. Only your going ahead will be noble and worthy of praise. Your retreat will be ignoble and not worthy of praise.

On hearing this he considered, "I thought I was all alone, but I now find there are some companions with me. Why should I be afraid?" He became bold and courageous. His powerful devotional faith in Tathāgata began to get strengthened once again. Therefore darkness disappeared, and there was light, and fear and trembling were dispelled.

He was on the march once again on the fearful journey through the cemetery with dead bodies in varying states of decomposition scattered all over. The voices of domestic dogs and jackals disturbed his mind with the result that light disappeared and darkness fell as on the
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previous occasion. Here again, the celestial ogre Sivaka came to his aid and he was on the road again.

When for the third time, as on the previous occasions, he encountered the disheartening circumstances of disappearance of light, the Sivaka ogre by making him nurture his devotional faith in the Tathāgata again and again helped him overcome all the dangers.

Continuing on his journey, he eventually arrived at the forest grove of Sītavana. It was about day-break and the Tathāgata was walking up and down the passage in the open space.

As Anāthapiṇḍika was walking along an idea crossed his mind "In this world, Pūraṇa Kassapa and other sectarian teachers have declared themselves as Enlightened Buddhas. It being so, how should I know whether the Tathāgata is the truly Self-Enlightened Buddha?" Then again in his mind the thought occurred, "All the people know me as Anāthapiṇḍika for my generosity in feeding the destitute. But the name given me by my parents, Sudatta, no one knows except myself. If the Tathāgata is the truly Self-Enlightened Buddha, he will call me by the name given by my parents, Sudatta."

On seeing Anāthapiṇḍika from a distance, the Tathāgata came down from the passage way and sat on the seat reserved for him. As Anāthapiṇḍika came nearer, the Tathāgata, having read his mind, addressed him, "Come dear Sudatta". Anāthapiṇḍika was rejoiced when he heard the Tathāgata calling him by the name given by his parents. He approached the Tathāgata and paid homage prostrating himself at the feet of the Tathāgata and addressed the Blessed one, "Most Exalted Bhagavā, have you enjoyed a sound sleep?" The Tathāgata said in reply:

Sabbadā ve sukhaṁ seti, brāhmaṇo parinibbuto;

Yo na limpati kāmesu, sītibhūto nirūpadhi.

(O! Wealthy man Anāthapiṇḍika), The Arahant who is not besmeared with desire for sensual pleasures, being free from burning passions, is calm and serene. He is also free from the
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three Upadhis, namely, defilement (kilesa), accumulated kamma (abhisaṅkhāra) and sensual passion (kāmaguṇa). Having expelled all evil and all defilements having been eradicated, all sorrow has ended and as such that Arahant, at all times, night and day truly sleeps and lives in ease of mind and body.

Sabbā āsattiyo chetvā, vineyya hadaye daraṁ;

Upasanto sukhaṁ seti, santiṁ pappuyya cetasā.
(O! wealthy man Anāthapiṇḍika) The Arahant who has got the five sensual pleasures cut off by means of the four-fold Arahattamagga, and extinguished the flames of defilements, has frequently entered the tranquil state of Nibbāna by way of Arahattaphala samāpatti. Having extinguished the blazing fire of defilement, he sleeps and lives with ease and tranquillity.

Having thus explained how he lives with ease and comfort, in all the four postures of the body, the Buddha taught the wealthy man Anāthapiṇḍika the course of moral practice leading to the Path and Fruition, (as stated before) namely, (1) Dāna-kathā (2) Sīla-kathā (3) Sagga-kathā (4) Magga-kathā, Kāmānaṁ Ādīnava-kathā, Nekkhamme Ānisaṁsa-kathā in correct sequence of his teaching. When the Buddha knew that the wealthy man Anāthapiṇḍika had become possessed of the mind adaptable, soft, and free from hindrances, eager, gladdened, purified and pellucid he delivered the Dhamma originally discovered by him (Sāmukkaṁsika Dhamma Desanā) of the Four Noble Truths. Then the wealthy man Anāthapiṇḍika became established in Sotāpattiphala.

Then the wealthy man Anāthapiṇḍika addressed the Bhagavā thus:

"So delightful is it! Glorious Buddha! So delightful is it! Glorious Buddha. As what is placed downwards has been turned, so goes a worldly simile, as what is covered has been disclosed, as a man losing his way has been guided in the right direction, as a lamp has been lighted in the dark with the thought, "those who have eyes may see the various shapes of things", so the Buddha has clearly taught me the Dhamma in manifold ways; Glorious Buddha, I recognize and approach the
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Buddha, the Dhamma and the Saṅgha for refuge and shelter. May Glorious Buddha, take me as a devotee with the three-fold refuge from today onwards up to the end of my life". Having thus taken refuge in the three Gems, the wealthy man Anāthapiṇḍika extended an invitation to partake of a meal, saying, "Glorious Buddha, in order that I may gain merit and have delight, may you accept my offering of a meal together with the Saṅgha tomorrow morning".

The Tathāgata remained silent, signifying his acceptance of the rich man's invitation to the morning meal.

Whereupon, Anāthapiṇḍika joyously rose from his seat and after paying respect to the Buddha by circumambulating him clockwise, left for the residence of his host, the wealthy man of Rājagaha.

Wealthy man of Rājagaha, Merchants' Association and King Bimbisāra offered to render their services
The news of the acceptance by the Buddha of Anāthapiṇḍika's invitation to a meal instantly spread all over the city. The wealthy man of Rājagaha, on hearing the news, offered to render service, saying, "I have heard the news that you have invited the Saṅgha headed by the Tathāgata to a meal tomorrow in order to gain merit. You happen to be a visitor here; may I offer you assistance with provisions and payment for services? Anāthapiṇḍika refused the offer saying he would be able to manage the affair with what was in his own possession.

Members of the merchants' association of Rājagaha also came forward to help by way of supplying provision and payment of services in the same way as the wealthy man of Rājagaha. Their offer was also not accepted in like manner.

King Bimbisāra also offered to render help in the same way as the others, and his request was also refused in the same way: "Your Majesty, I need no such help; it should be possible to hold the feasting ceremony with what I have".
On the following day, Anāthapiṇḍika held the food-offering ceremony at the residence of his brother-in-law, the wealthy man of Rājagaha,
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serving food of great worth and delicacies. He then sat at a suitable spot and respectfully presented an invitation to his home town of Sāvatthi: "Most Exalted Tathāgata, may I humbly request you to be pleased to keep the Lent at our town of Sāvatthi together with all the bhikkhus. The Tathāgata gave the reply, "Devotee Anāthapiṇḍika, the Fully Self-Enlightened Buddhas are pleased to reside in secluded places". Anāthapiṇḍika replied, "Glorious Buddha who always speaks good words (sugata), your devotee understands full well, your devotee understands full well". Then after speaking words of Dhamma to Anāthapiṇḍika, the Buddha returned to the monastery.

Construction of temporary monasteries at every yojana between Rājagaha and Sāvatthi
At that time Anāthapiṇḍika was a person who had a great many friends, and his word was respected by many. He got his merchandise disposed of hastily and returned to Sāvatthi. On his way home, he urged the inhabitants at the intermediate stations:

"Plant gardens; build shelters for rest and lodging. Build monasteries and keep reserves of provisions for alms-giving. A Buddha has blossomed forth in the world. That Buddha will be coming to your place along this way at my request".
In response to Anāthapiṇḍika's exhortation, all his wealthy associates and childhood friends, at the intermediate stations, built shelters, parks and gardens, kept provisions for alms-giving at their own expense without accepting any assistance from the wealthy man, while needy ones took the responsibility of building shelters and monasteries and set up reserve provisions for alms giving with the money that they received from Anāthapiṇḍika.

Anāthapiṇḍika contributed one lakh in cash and in kind such as timber and construction materials to the value of one lakh to accomplish the project of constructing a shelter and a garden at each yojana along the route between Rājagaha and Sāvatthi, a distance of forty-five yojanas. He got back to his home town of Sāvatthi after completion of the work.
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The selection and purchase of the site for Jetavana Monastery by Anāthapiṇḍika
On arrival at Sāvatthi, Anāthapiṇḍika looked in the surrounding localities for a suitable site for a monastery; a site which must meet the following five conditions: (1) being not too far from the city, (2) being not too near the city, (3) being communicable by roads, (4) being of easy access for every body at any required time, (5) being free from noise of the city, village and people clamouring for five sense objects. He found that the Prince Jeta's garden land met the said conditions and so he went to the prince and offered to buy it: "Your Highness, I wish you to sell me your garden at a certain (agreed) price". Prince Jeta replied, "Wealthy man, I cannot give you my garden even if you were to lay gold coins edge to edge over it."

(Note that if Prince Jeta had said, "I cannot sell my garden". it would not be tantamount to fixation of a price. But he happened to say, "I cannot give you my garden even if you were to lay gold coins edge to edge over it." That was tantamount not only to fixation of a price but also quoting an exorbitant price for it.)

Anāthapiṇḍika took advantage of Prince Jeta's commitment in his speech and demanded, "Your Highness, you have already quoted your terms for the sale of your garden". Prince Jeta denied saying, "I have not said a word about the sale of my garden".

Anāthapiṇḍika contended that the prince had to sell his garden while the prince argued that he had never said a word about the sale of the garden and the two finally agreed to secure the judgment of a Court of Law. The ministers who were judges passed the judgment, "Your Highness, because your Highness happened to have quoted (an exorbitant) price with the words 'even if gold coins were laid edge to edge' you have committed yourself to negotiations for the sale of your garden." (This is a worldly statement which is subtle and delicate and, as such, it requires to be pondered over with much wisdom for correct interpretation.)
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Having thus won the case at the Court of Law, Anāthapiṇḍika ordered cartloads of gold coins taken out and transported and laid them edge to edge over the surface of Prince Jeta's garden. For the spaces which could not be laid over with gold coins such as those occupied by trees and ponds, he had the dimensions of their girth or areas measured and placed the gold coins edge to edge over equivalent areas at other places. In this way the rich man Anāthapiṇḍika spent eighteen crores of gold coins which he had stored to be used for emergencies in buying the site for the monastery.

With the first batch of cartloads of gold coins, it was found that there were enough gold coins in the carts to cover much of the garden land with them placed edge to edge except for a small area earmarked for the construction of an archway. Anāthapiṇḍika ordered his men, "O men, Go and bring more cartloads of gold to cover the space for archway constructions with them."

Prince Jeta donated an archway for the Monastery
On seeing that Anāthapiṇḍika's face grew brighter and brighter as he went on giving away his enormous amount of wealth, Prince reflected, "the abandonment of immense wealth in gold coins by the wealthy man for a good cause such as this must be a noble act of charity". With this thought, he requested the wealthy man, "Enough, … enough … please do not lay any more coin on that plot; please be so good as to leave it for me to donate an archway for the monastery". Anāthapiṇḍika thought to himself, "This Jeta prince is a famous person, well known to all; Showing devotional faith in the teaching of the Buddha by such a famous personage will be greatly beneficial. So he gave the required plot to the Prince who proceeded to build an archway with tiered roofs for the monastery.

Construction of Jetavana Monastery by Anāthapiṇḍika
Having the garden of Prince Jeta at a cost of eighteen crores of gold coins, he spent another eighteen crores to create a magnificent monastery on it. First he caused unwanted trees to be felled, leaving the desirable ones for the sake of shade and natural beauty. The perfumed
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chamber (Gandhakuṭi) for the accommodation of Tathāgata surrounded by dwellings for bhikkhus together with stately seven tiered archway was constructed at a selected place. Assembly halls with terraced roofs for the Saṅgha, small buildings to store allowable articles, lavatories, passage ways with roofing, water wells complete with roofs over them, bath rooms for both cold and sweat baths in separate buildings, square water tanks and pavilions were constructed within the sacred precincts of the monastery, leaving nothing which would be needed.

The site of the Monastery
The location of the Jetavana monastery was not only the site of the monastery of this (Gotama) Buddha alone; it was also the location of the monasteries of the preceding Buddhas, such as Kassapa Buddha etc., as elaborated below:

(1) During the time of Vipassī Buddha, a wealthy man named Punabbasumitta bought a piece of land at this very site (of Jetavana monastery), then measuring one yojana, by paying golden bricks placed edge to edge on it; and constructing a huge monastery on it, donated it to the Saṅgha.

(2) During the time of Sikhī Buddha, a wealthy man, Sirivaḍḍha bought land at the same site by paying (according to Jātaka commentary) golden teeth of ploughs placed tip to tip; or with golden staffs placed end to end (according to Vinaya commentary) and donated it, measuring three gāvutas, after constructing monasteries on it for the Saṅgha.

(3) During the time of Vessabhū Buddha, a wealthy man, Sotthija, bought the same place by paying golden blocks moulded into the shape of elephant legs (Jātaka commentary); or golden teeth of ploughs (Vinaya commentary) placed end to end and donated it with all the buildings on it. The plot measured half a yojana or two gāvutas.

(4) During the time of Kakusandha Buddha, a wealthy man, Accuta bought the same place, then measuring one gāvuta, by paying gold bricks (according to Jātaka commentary); or gold blocks made into the
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shape of elephant legs (according to Vinaya commentary) placed end to end all over the land and donated it to the Buddha with all the buildings on it.

(5) During the time Koṇāgamana Buddha, a wealthy man Ugga, bought the same place by paying golden tortoises (according to Jātaka commentary); or golden bricks (according to Vinaya commentary) placed end to end on the land measuring half a gāvuta and donated with all the buildings constructed on it.

(6) During the time of Kassapa Buddha, a wealthy man, Sumaṅgala bought the same place, by paying gold blocks (according to Jātaka commentary); or golden tortoises (according to Vinaya commentary) placed edge to edge all over the land, then measuring two (units of land measure) pals, and donated with the monasteries constructed on it.

(7) Now in the time of our Buddha, Gotama, the wealthy man Sudatta (a) Anāthapiṇḍika bought the land on the same location, measuring eight pals by paying gold coins placed edge to edge on it and donated it after building the Jetavana monastery.

Saṁvega, (Sense of religious urgency)
Reflecting seriously on the varying extent of land and the price paid for the site of the monastery at the time of the seven Buddhas, one should arouse in oneself the sense of religious urgency that 'all the worldly attainments of success and prosperity are subject to deterioration' and thus now is the appropriate time for strenuous effort to free oneself from attachment to these worldly attainments through developing weariness and disenchantment on them.

Buddha's journey to Sāvatthi
When the delightful and pleasant Jetavana monastery had been constructed at a cost of eighteen crores of gold, on an enchanted plot costing eighteen crores of gold, Anāthapiṇḍika sent a special messenger to the Tathāgata with his respectful invitation. The Tathāgata upon receipt of the invitation through the messenger, decided to proceed to Sāvatthi, (partly because he fore-saw that Sāvatthi would become one of his residences for the greater part of his life, and partly because it
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would also serve as a favourable "victory ground" for him to save men, Devas and Brahmas, by millions, from the slough of suffering; and with that end in view, Tathāgata left Veḷuvana monastery in Rājagaha for Sāvatthi, accompanied by the Saṅgha, stopping one night at the shelters of each station, located at intervals of one yojana along the route, as arranged by Anāthapiṇḍika in advance.

When Tathāgata arrived at Vesālī on the way to Sāvatthi, he resided at the monastery with terraced roofing in the Great Grove (Mahāvana). At that time the Tathāgata laid down the rule for the appointment of a monk, with the consent of the community (Ñatkammavācā) to take charge of the repairs (navakamma) necessary for monastic dwellings donated by the public.

Then after leaving Vesālī and proceeding towards Sāvatthi, pupils of the group of six monks, Chabaggī, having gone along ahead of the Order of Bhikkhus with the Buddha at its head, took possession of good dwelling places, good sleeping places, saying, "this will be for our preceptors, this will be for our teachers".

Whenever the Tathāgata went on a journey, accompanied by the Saṅgha, the Venerable Sāriputta, though he could selfishly claim the privilege of staying close to the Tathāgata as the right-hand Chief Disciple, would never do so and leave other monks to shift for themselves, but would follow at the tail end of the procession, personally caring and seeing to the comfort of aged and sick monks.

Such being the case, on this occasion also, having followed at the very end of the procession, he arrived late and all beds and places being taken up by the Chabaggī, had no where to sleep and had to spend the night at the foot of a tree. The Tathāgata, coming to know of this incident, considered, "If, while I am still living, monks behave without respect for and showing deference towards one another, what would they do when I pass away into Parinibbāna?"

Being filled with great concern (dhammasaṁvega) he caused an assembly of monks to be held in the morning and asked, "Bhikkhus, is it true that bhikkhus of the Chabbaggī group, having gone along ahead
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of others, took possession the good dwelling places for themselves, denying suitable resting place for the elder bhikkhus?"

On being replied that it was true, the Tathāgata rebuked them and after having given a reasoned Dhamma talk, asked the bhikkhus, "Who, bhikkhus, is worthy of priority concerning place, water (for washing), and food?"
Some bhikkhus replied, "Bhikkhus of the royal blood have prior claim to a place, washing water and food"; some said, "Bhikkhus of the Brahmin class have the priority concerning a place, washing water and food"; others again said, "it was bhikkhus of the wealthy householder class who are worthy of being offered first a place, washing water and food", while others maintained, "one well versed in Vinaya, or a Dhamma teacher (Dhammakathika), one possessed of the first Jhāna, … the second Jhāna … the third Jhāna … the fourth Jhāna … is worthy of the first offer of a place, washing water and food". Finally, there were those who opined that "one who is a sotāpanna … sakadāgāmi … an anāgāmi … a sukkha vipassaka Arahant (without abhiññās) … a Tevijja Arahant (with three-fold wisdom) … a Chaḷabhiññā Arahant (with six-fold super knowledge) … is worthy of the best seat, the best water (for washing), the best alms."

Then the Buddha addressed the monks, "Bhikkhus, in dealing with the matter of priority right to a place, water (for washing) or alms-food, in my Dispensation, consideration of birth, blood, caste, social status is of no importance; nor of being a Bearer of Vinaya, of Suttanta, of Abhidhamma; nor of being possessed of the First Jhāna etc., nor of being a Sotāpanna, etc."
"In reality, dear bhikkhus, those within my Dispensation should live paying due to respect, rising up for and greeting, joining the palms in salutation, giving proper homage according to seniority; the best seat, the best water (for washing), the best alms should be accorded in order of seniority. In the matter of receiving the best seat, etc., only seniority in age, seniority with regard to the duration of monkhood is of consequence. Thus the bhikkhu with such seniority is worthy of such priority."
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"At the present time, bhikkhus, Sāriputta is the chief Disciple on my right. He keeps the Wheel of Dhamma taught by me in motion; he is one worthy of my place when I am no more. That Sāriputta had to spend the whole of the previous night walking or sitting under a tree (for want of a place to rest). Bhikkhus, when there are such acts of disrespect and lack of consideration on the part of bhikkhus even during my life time, how will the members of the Order behave in the time to come (after I have passed into Parinibbāna)."

Then the Tathāgata, in order to exhort the bhikkhus, told them (the story of three friends, a partridge, a monkey and an elephant) the Tittira Jātaka of Kulāvaka Vagga in Ekakanipāta. "Bhikkhus, in ancient times, even animals came to an understanding: 'It is not proper to be disrespectful and disobedient to one another; we will determine first who is the oldest amongst us and then we will show due respect and pay homage to him'. Then having chosen the oldest of them, they honoured him and obeyed him, thus cultivated the practice of 'Paying respect to the elder' (Vuḍḍhāpacāyana) which led them to rebirth in the Deva world.

Ye vuḍḍhamapacāyanti, narā dhammassa kovidā;

Diṭṭhe dhamme ca pāsaṁsā, samparāye ca suggati.

Those who are wise in the practice of paying respect to the illustrious and the aged, choose among the three categories of birth, virtue and age, those who are both virtuous and senior in age to honour and show respect. Such people are worthy of praise even in this life and have prospects of becoming celestial beings in future existences.

"Bhikkhus, even those three animals a monkey, an elephant and a partridge could live together, for mutual benefit, courteous, deferential and polite to one another. If you, who have gone forth and received ordination through faith (saddhāpabbajita) in my Sāsana which dispenses righteous instructions, live without mutual benefit, without courtesy, without regard for one another can such behaviour be seemly or proper? (Indeed, it cannot be). Such conduct lacking due respect and
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humility also cannot arouse respect and esteem for this Sāsana in those who are still outside it … etc".
After thus delivering discourses extensively on the importance of mutual respect and reverence, by way of condemnation of the Chabbaggī monks, the Tathāgata proclaimed the following rule of Discipline:

"I allow bhikkhus, paying due respect, rising up for and greeting, joining the palms in salutation, giving proper homage according to seniority; the best seat, the best water for washing, the best alms should be accorded in order of seniority. Bhikkhus, in the matter of monastic dwellings and bed places belonging to the whole Order, Saṅghika, one should not hinder their occupation according to seniority. Whoever should do so, there is an offence of wrong doing (Dukkaṭa Āpatti).

Ten kinds of person who should not be worshipped
Having thus laid down the two rules, one concerning what was allowable, anuññāta and the other concerning what is not allowable, paṭikkhitta, the Tathāgata continued to address the monks saying "Dasayime bhikkhave, avandiyā etc., there are these ten individuals enumerated here, who should not be worshipped:"

(1) A bhikkhu ordained earlier should not worship another who received ordination later.

(2) A bhikkhu should not worship any one who is not a bhikkhu.

(3) A bhikkhu should not worship any one belonging to a different communion (saṁvāsa), who speaks what is not Dhamma (adhammavādī), even if he is more senior.

(4) A bhikkhu should not worship a woman.

(5) A bhikkhu should not worship a eunuch.
(6) A fault free bhikkhu (Pakata) should not worship a bhikkhu under suspension from association with the rest of the Saṅgha (Parivāsa).
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(7) A fault free bhikkhu (Pakata) should not worship a bhikkhu who has been judged to undergo the stages of penance again starting from the first stage of Parivāsa for having transgressed one of the Saṅghādisesa offences which are expiable (while observing the Parivāsa penance; while undergoing a further period of penance, Mānatta for six days to gain approbation of the Saṅgha; while having undergone Mānatta penance is about to be reinstated (Abbhāna).

(8) A fault free bhikkhu should not worship a bhikkhu, who having observed the Parivāsa penance has been judged to undergo the Mānatta penance.

(9) A fault free bhikkhu should not worship a bhikkhu who is undergoing the Mānatta penance.

(10) A fault free bhikkhu should not worship a bhikkhu who, having undergone Mānatta penance is about to be reinstated (Abbhāna).

Having thus explained the ten kinds of person not worthy of homage, the Tathāgata continued to give an enumeration of three types of individuals who deserve to be venerated.

Three types of individual worthy of veneration
Bhikkhus, these three types of individual are worthy of veneration. They are: "
(1) A bhikkhu ordained earlier is worthy of veneration by one ordained later.

(2) A senior bhikkhu belonging to a different communion if he speaks what is Dhamma (Dhammavādī) is worthy of veneration.

(3) In the world of sentient beings with its men, Devas and Brahmas, the Homage-worthy, Perfectly Self-Enlightened, Exalted Buddha is worthy of veneration by all beings.

Bhikkhu, these are the three kinds of person worthy of veneration."
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Another Ruling relating to the occupation by Senior Bhikkhus of pavilions, temporary sheds meant for the Saṅgha but which have not yet been formally consecrated
All along the route by which the Tathāgata proceeded to Sāvatthi in the company of the Saṅgha, local people built pavilions, temporary sheds furnished with mattings and Assembly Halls in anticipation of their visit. Here again, disciples of the Chabaggī group went ahead and occupied the dwelling places as on the previous occasion and as a result the Venerable Sāriputta was obliged to spend the night under a tree as he arrived with the group at the end of the procession. The Tathāgata investigated into the truth of the matter and condemned the Chabaggī bhikkhus and prescribed a set of additional ruling for observance by the Saṅgha.

"Na, bhikkhave, uddissakatampi yathāvuḍḍhaṁ paṭibāhetabbaṁ. Yo paṭibāheyya, āpatti dukkaṭassa … Bhikkhus, (even before formal consecration), pavilions and temporary sheds etc., meant for the whole of the Saṅgha can be occupied, without hindrance, by the Saṅgha in order of seniority; whoever should hinder such occupation in order of seniority, there is an offence of wrong doing (Dukkaṭa Āpatti)"

(N.B. Concerning the Chabaggī monks, Vajirabuddhi Ṭīkā says that Chabaggī monks made their appearance only when the Tathāgata had completed the first twenty years of his Buddhahood. And there is the statement in Majjhima Nikāya, 1, 175, "Ārādhayiṁsu me bhikkhu cittaṁ … etc." which means, "During the first Bodhi period of twenty years, the bhikkhus had behaved so well as to give much delight to the Tathāgata". It is a matter for consideration here that the account given above of the Chabaggī monks can be reconciled with those given in the Vajirabuddhi Ṭīkā and the Majjhima Nikāya only by assuming that the story given here of the Chabaggī monks,' behaviour was lifted from the account of the journey made to Sāvatthi on a later occasion just to highlight the rulings made by the Tathāgata on some types of offences.)
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Ruling concerning decorated furnishings at the alms-house in the village
Now at that time, village people appointed 'elevated places', uccāsayana, and 'exalted places', mahāsayana in the alms-house of the village, furnished with a long-furred carpet, a many-coloured wool coverlet, a white wool coverlet, a wool coverlet with floral designs, a cotton quilt, a woollen carpet decorated with animal forms, a carpet with furs on both sides, a carpet with furs on one side, a coverlet with gold embroidery, a silken coverlet, a large size woollen carpet, an elephant rug, a horse rug, a chariot rug, rugs of black antelope hide, a coverlet of bear skin, a fancy red ceiling, a couch with red cushions at either end. Bhikkhus, not being certain whether they are allowable did not sit on them. When the matter was related to the Tathāgata, he made the following ruling concerning them:

"Anujānāmi, bhikkhave, ṭhapetvā tīṇi āsandiṁ pallaṅkaṁ tūlikaṁ … Bhikkhus, with the exception of three things, a couch with very long legs, an altar or divan, a cotton quilt, I allow you to sit down on what is appointed by the people as elevated places, exalted places but not to sleep on it."

In the village in the same alms-house, people provided a low bedstead quilted with silk cotton on both upper and lower sides; Bhikkhus, being meticulous, did not use it. The Tathāgata made a ruling also in this matter:

"Anujānāmi, bhikkhave, gihivikataṁ abhinisīdituṁ, natveva abhinipajjituṁ … I allow, bhikkhus, to sit on the bedstead quilted on both sides, provided by the people, but not to sleep on it."

Tathāgata being conducted by Anāthapiṇḍika to the Jetavana Monastery holding a grand reception ceremony
As stated above, Tathāgata accompanied by many bhikkhus set out on his journey from Rājagaha towards Sāvatthi and in due course arrived at the boundary of the Sāvatthi region. The wealthy man Anāthapiṇḍika having attended to preparations for a grand ceremony to make the formal offering and dedication of the monastery to the
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Tathāgata with the symbolical pouring of water, made arrangements for conducting the Tathāgata to the monastery on a grand scale as described below:

Princess Sumanā
King Pasenadi Kosala had a daughter named Sumanā; in the time of Vipassī Buddha, she was the daughter of a wealthy man and was known as Saddhā Sumanā. Being quick-witted and intelligent, she took the opportunity of offering Ghanā milk rice prepared with pure unadulterated milk to the Vipassī Buddha before any one. Having made her offering to the Saṅgha headed by the Tathāgata, she made this wish, "Glorious Buddha, wherever I am reborn throughout the long journey of the Saṁsāra, may I never have to earn my living in want and with great difficulty; and may I be reborn as a much loved and charming lady for offering this garland of Jasmine flowers and be known as Sumanā". Her wishes were fulfilled; she was never reborn in the planes of misery; she was born alternately in the plane of the humans and the devas throughout the past ninety one world cycles. In all these existences, because showers of Jasmine flowers fell almost knee deep at her birth, she had always been named "Sumanā". (For full particulars, reference may be made to Aṅguttara Commentary vol. 3.)

At the time of present Buddha Gotama, she became the daughter of King Pasenadi Kosala, born of his Chief Queen.

At the time of her birth, there was a shower of Jasmine flowers, spreading nearly knee deep all over the palace. She was, therefore named Sumanā by her royal father. There were also five hundred girls who were born simultaneously with Princess Sumanā. The Princess and her five hundred connatals were brought up in luxury. As insignia of office and trappings of rank, the Princess was provided with five hundred coaches; and whenever she moved out from the palace, she was accompanied by her five hundred birth mates each in her own coach.

Throughout the whole of Jambūdīpa, one of the Four Great Continents, there were only three young women provided as symbols of rank and office by their fathers with five hundred attendants each with a
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coach. They were (1) Princess Cundī, daughter of King Bimbisāra (2) Visākhā, who later became the donor of the Pubbārāma Monastery, daughter of wealthy man Dhanañya and (3) Sumanā, daughter of King Pasenadi Kosala.

Princess Sumanā was seven years old when the Tathāgata came to Sāvatthi for the acceptance of the Jetavana Monastery. Anāthapiṇḍika went to King Pasenadi Kosala and made the request, "Your Majesty, the coming of Tathāgata to our town of Sāvatthi is a blessing for us and it is a blessing for your Majesty as well; I should like to request you to send your daughter Princess Sumanā together with her five hundred attendants each carrying a pot filled with water and scents and flowers, for the reception of the Tathāgata. The king agreed saying, 'Very well, Wealthy man'" and made necessary arrangements to comply with Anāthapiṇḍika's request.

As ordered by her father, Princess Sumanā set out, attended by followers in full insignia befitting a princess to take part in the reception of the Tathāgata. She and her attendants made offerings of scents and flowers to the Tathāgata and took seats at appropriate places. The Tathāgata taught Dhamma to Sumanā with the result that Sumanā and her five hundred attendants attained the Sotāpattiphala; at the same time, five hundred other young women, five hundred elderly women, and five hundred laymen devotees also attained Sotāpattiphala.

Thus two thousand persons achieved the stage of Sotāpatti Ariyas while the Tathāgata was still on his way to the Jetavana Monastery that day. (From Aṅguttara Commentary Vol. 3.)

The pomp and grandeur of Anāthapiṇḍika's own welcoming arrangements
Anāthapiṇḍika had not only arranged for Princess Sumanā's participation in conducting the Tathāgata to the monastery, but also for his son and five hundred attendants, sons of wealthy men of Sāvatthi. In compliance with his father's wishes, Anāthapiṇḍika's son and his five hundred attendants in their five-hued ceremonial dress, each holding a bright streamer, took their positions in front of the Tathāgata and led the procession right up to the monastery.
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The two daughters of Anāthapiṇḍika. Cūḷa Subhaddā and Mahā Subhaddā came next to their brothers with their five hundred attendants, daughters of wealthy men of Sāvatthi, each carrying a pot full of water.

Then came the wife of Anāthapiṇḍika, PuññaLakkhaṇa, Devī, in full ceremonial dress and bedecked with jewellery accompanied by the wives of five hundred wealthy men, each holding a gold or silver cup full of sweet scents and other offerings.

At the end of the procession to welcome and receive the Tathāgata came Anāthapiṇḍika himself in a brand new dress of a wealthy man, accompanied by his party of five hundred wealthy men, all in brand new dresses of wealthy men.

Led by the long procession, the Tathāgata proceeded attended by many bhikkhus, causing the surrounding forest glow golden as liquid golden yellow orpiment with the aura of his presence. Then with the infinite grace and glory of an Omniscient Buddha, the Tathāgata entered the precincts of Jetavana Monastery.

Donation of the Jetavana Monastery to the Saṅgha from the four directions with the ritual pouring of water
(At the conclusion of the reception ceremony), Anāthapiṇḍika approached the Tathāgata and respectfully invited the Tathāgata and attendant bhikkhus to a meal offering ceremony at his residence the following day. Having made all arrangements for a sumptuous meal of hard and soft food at his house the next morning, Anāthapiṇḍika sent a messenger to the monastery to report, "Most Exalted Buddha, it is time to partake of the meal; the food offering is ready". The Tathāgata accompanied by the Saṅgha came to his house and took seats at the places reserved for them. Anāthapiṇḍika personally attended upon the Tathāgata and the bhikkhus, offering delicious food to them with zealous devotion and sat at a suitable place. He then addressed the Tathāgata, "Most Glorious Tathāgata, may I know as to how the Jetavana Monastery should be dedicated".

The Tathāgata then gave this instruction to Anāthapiṇḍika, "It should be proper for you to dedicate the monastery to all bhikkhus who have
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arrived, are still arriving and may arrive from the four directions". Guided by the instructions of the Buddha, Anāthapiṇḍika dedicated the Jetavana monastery to the Saṅgha who have already arrived, are still arriving and may arrive from the four directions, (Āgatānāgata cātuddisa Saṅghika), by pouring ceremonial water as a token thereof.

Five verses of appreciation for donation of the Monastery
Having accepted the formal offer of Jetavana Monastery, the Tathāgata delivered a discourse in five verses to express appreciation for the donation of the monastery.

(1) Sītaṁ uṇhaṁ paṭihanti, tato vāḷamigāni ca;

Sarīsape ca makase, sisire cāpi vuṭṭhiyo.

(The monastery which we have donated) provides sufficing condition for protection from: the dangers of extreme cold caused by internal disturbances of elements or external inclemency of weather; the danger of heat caused by wild forest fires; the danger of wild beasts such as lions, leopards, tigers; the danger of reptiles and creeping creatures such as snakes, scorpions, lices; the danger of gnats, mosquitoes, flies whose bites harm concentration; the danger of biting cold from week long unseasonal rains during the period of two months (sisiraratu) from 1st waning moon of Phussa to the full moon of Phagguna; and the danger of torrential rains during the rainy season.

(2) Tato vātātapo ghoro, sañjāto paṭihaññati;

Leṇatthañca sukhatthañca, jhāyituñca vipassituṁ.

Vihāradānaṁ saṅghassa, aggaṁ buddhena vaṇṇitaṁ;
(The monastery which we have donated) provides sufficing condition for protection from violent and fearful seasonal winds of great velocity and intense heat: it enables bhikkhus to live in solitary seclusion
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without mental distraction; it enables them to live without danger, with happiness; it enables them to cultivate Jhānic practices; it enables them to practice Insight Meditation (vipassanā). (Those who donate monasteries should make it a point to bear in mind such benefits rendered to the Saṅgha by the monastery they have donated). Buddhas, past and present, have extolled the donation of a monastery to the Saṅgha, as being noble.

(3) Tasmā hi paṇḍito poso, sampassaṁ atthamattano.

Vihāre kāraye ramme, vāsayettha bahussute;

Therefore a wise man of good birth who considers well and perceives the benefits for him in the human world and for Nibbāna, should build monasteries for Saṅgha to live with ease and comfort of body and serenity of mind. Having built them, he should dedicate them to bhikkhus who are wise and virtuous and have the necessary qualities and qualifications to control and look after them as a Presiding Monk, namely, (1) one who has full ten years (vassa) of bhikkhu's life; (2) one who is well acquainted with two sections of Vinaya, viz Bhikkhuvibhaṅga and Bhikkhunīvibhaṅga; (3) one capable of administering and performing various acts pertaining to Saṅgha according to the Vinaya Rules, Saṅghakamma; (4) one with the knowledge of the aggregates and; (5) and one versed in the analytical knowledge of nāma and rūpa. It is necessary to select a Thera with these qualifications to be appointed a Presiding Monk of these monasteries.

(4) Tesaṁ annañca pānañca, vatthasenāsanāni ca;

Dadeyya ujubhūtesu, vippasannena cetasā.

To the inwardly upright, virtuous and knowledgeable residents of the monastery, the donors should offer alms-food, soft drinks, robes and lodging with a mind full of faith in the Three Jewels and in the
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beneficial results of good deeds. (With this verse the Tathāgata instructs the donors of monasteries to support the resident monk with four requisites also).

(5) Te tassa dhammaṁ desenti, sabbadukkhāpanūdanaṁ;

Yaṁ so dhammaṁ idhaññāya, parinibbāti anāsavo

The learned bhikkhus who reside in the monasteries should, in return, preach with compassion and loving-kindness, the Dhamma which would lead to emancipation from all the sufferings of the cycle of rebirth for the benefit of donors of these requisites. In my Dispensation with eight-fold wonders, the donor of the monastery endowed with pure faith, hearing such Dhamma discourse from the resident monks and practising them according to their instructions, will become enlightened, and with complete eradication of āsavas and cessation of suffering became Arahants.

The Tathāgata, after delivering this discourse on the benefit of donating a monastery (Vihārānisaṁsa), in appreciation of Anāthapiṇḍika's dedication, returned to the Jetavana Monastery.

Nine-month long celebrations for the successful dedication of the Monastery
The ceremony held for the successful donation and dedication of the monastery started from the second day (of the arrival of the Tathāgata) and lasted nine months. The ceremony held by Visākhā (wife of a wealthy man) on the occasion of the dedication of the Pubbārāma Monastery lasted only four months. The cost of the nine month's celebration consisting of offering of various alms amounted to eighteen crores.
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Thus, as a measure of support to the Sāsana, Anāthapiṇḍika spent altogether fifty four crores (five hundred and forty millions in gold), namely, eighteen crores for the cost of the site, eighteen crores for the construction of the monastery and eighteen crores for the celebrations for the successful dedication of the Monastery.

End of the story of Anāthapiṇḍika.

Helping his brother, Bhikkhu Nanda, attain Arahantship by diverting his thoughts on his betrothed Janapadakalyāṇī to celestial maids
While the Tathāgata was residing at the Jetavana monastery, after accepting it, (his younger brother) bhikkhu Nanda being unhappy as a member of the Order, told his associates, "Friends, I am not happy living the life of a bhikkhu in this Sāsana, practising the three training rules reluctantly; I am unable to continue on observing these noble precepts. I intend to give up the practice and return to a layman's life".

When the Tathāgata heard the news, bhikkhu Nanda was sent for and asked, "Have you told your many bhikkhu companions, 'Friends, I am not happy living the life of a bhikkhu in this Sāsana, practising the three training rules reluctantly; I am unable to continue on observing these precepts. I intend to give up the practice and return to a layman's life'?" Whereupon, bhikkhu Nanda gave this frank admission, "It is true, my Lord".

The Tathāgata asked him again "Dear younger brother Nanda, why have you been observing the three noble precepts against your will? Why can you not continue to observe these training rules? Why do you want to give up the life of a bhikkhu and revert to that of a layman?"

"Most Exalted elder brother, when I left the royal palace carrying your alms-bowl on my shoulder, my sister and betrothed, the Sakyan princess Janapadakalyāṇī came dashing to the window with her hair half-dressed, and asked of me, 'O
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your Highness, please come back quickly.' I keep thinking of these words of my betrothed ever since I left the palace, and that is the reason why I have to practise the three training rules against my will and pleasure, and I am no longer capable of observing the precepts. I shall now give up the life of a bhikkhu and revert to a layman's life". Nanda gave this simple and honest answer.

The Tathāgata then went off to Tāvatiṁsa realm of the Devas by supernatural powers, taking along bhikkhu Nanda, as though lifting him by the arms. On the way, the Tathāgata showed bhikkhu Nanda an aged female monkey sitting on a burnt stump of a tree, with her ears, nose, tail and other parts of the body, big and small, burnt and tattered. On arrival at Tāvatiṁsa, the Tathāgata drew bhikkhu Nanda's notice to five hundred celestial maids, with feet as tender-red as pigeons' feet, who had come to wait upon Sakka and who were standing and worshipping the Tathāgata.

"Dear younger brother Nanda. What do you think of the question that I am about to ask? Who looks prettier and lovelier when your sister, your fiance, the Sakyan Princess Janapadakalyāṇī is judged in comparison with the five hundred celestial maids with feet as tender-red as pigeons' feet?" asked the Tathāgata.

(The beautiful delicate feet, with the colour of the pigeons' feet of these maids was the result of their offering of emollient oil for the feet of bhikkhus who were disciples of the Kassapa Buddha.)

(A question might arise here as to why the Tathāgata had aroused the sensual passion of bhikkhu Nanda by showing him the celestial maids when his mind was already affected with lust.

The answer is "The Tathāgata had done so with the object of easily removing the defilements from bhikkhu Nanda's mind." To explain further: A wise and experienced physician in an attempt to cure a patient suffering from a disease caused by excessive phlegm bile and wind usually gives doses of oily medicine to enhance the existing symptoms; that is followed by an emetic to remove the phlegm with
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ease and speed through the mouth or by purging with doses of purgative. In the same way, the greatest of all the physicians, who has no equal to match his skill in admonishing worthy beings, had shown the fair celestial maids to bhikkhu Nanda who was affected by kilesa in order to (let his mental defiling grow and reach the climax preparatory to eradicating it by means of Ariya Magga which serves as an emetic to throw out the kilesa, as a purgative to purge the kilesa.)

Where upon, Nanda Thera gave this reply:

"Most Exalted elder brother, the old female monkey which you have shown me on the way with her ears, nose, tail and tattered through being burnt, can in no way be considered as lovely and pretty. And like wise, my sister (fiance) Sakyan Princess Janapadakalyāṇī, too, when compared to the five hundred fair maids of the celestial world, can no longer be regarded as a model of beauty; indeed the five hundred celestial maids are far more pretty and lovely then the princess."
Then the Tathāgata gave him this assurance:

"Dear younger brother Nanda, take delight in the practice of the three training rules; take delight in the holy practice of the precepts which are my instructions. (If you actually take delight in the noble practice), I assure you of acquiring the five hundred celestial maids with dainty feet, tender-red as pigeons' feet."
When the Tathāgata gave such an assurance, Nanda Thera responded:

"Most Exalted elder brother, if you assure me of the five hundred fair maids with feet tender-red as pigeons' feet, I shall undertake to observe the three noble training rules of the Sāsana with delight at your feet."

(It might be asked here why the Tathāgata had assured Nanda of the five hundred fair maids for the gratification of sensual pleasure, which is a mode of ignoble living (Abrahmacariyavāsa) while he wanted Nanda to observe the three noble practices.
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The answer is: Bhikkhu Nanda's carnal attachment to Princess Janapadakalyāṇī was intense; and the Tathāgata had therefore diverted his attention to the fair celestial maids as a measure of temporary relief before he could relieve him totally of the prime trouble by means of Ariya Magga; hence the use of Abrahmacariyavāsa ploy.

Then the Tathāgata together with bhikkhu Nanda vanished from Tāvatiṁsa and appeared in the Jetavana Monastery instantaneously. When bhikkhu Nanda took leave of the Tathāgata and had gone to his chamber to spend the time, the Tathāgata explained all that had transpired to the bhikkhus who had assembled to listen to his preachings.

Having informed the assembled bhikkhus of what had happened, the Tathāgata gave the following instructions to them: "Go ye now, bhikkhus, to rebuke bhikkhu Nanda, by calling, 'O you big servant (one who wants something for his service); you are a great buyer (who buys something at a fixed price in exchange)'."
In giving these instructions the Tathāgata was making use of a practical method employed in the world. A skilful person extracts an old nail left firmly fixed to a post or a plank by hitting it with a fresh but smaller one to cause it to vibrate before it could be loosened by hand and removed. In the same way, bhikkhu Nanda's intense attachment deeply rooted in the person of Princess Janapadakalyāṇī was first given a loosening jolt and then removed by the temporary diversion to the more attractive celestial maids. Then in order to do away with the new object of sense-pleasure and put bhikkhu Nanda back on the path of noble practice, the Tathāgata gave the above instructions to the assembled bhikkhus.

In obedience to the Tathāgata's instructions, those bhikkhus went about spreading news that the son of the step-mother Mahāpajāpati Gotamī and the younger brother of the Tathāgata, bhikkhu Nanda had been observing the noble precepts out of desire for the five hundred celestial maids, and that the Tathāgata had also assured him his acquiring the five hundred celestial maids with feet tender-red as pigeons' feet. On hearing this, bhikkhu Nanda's friends went and heaped reproaches on him.
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"It is being said by the people 'bhikkhu Nanda is a big servant; bhikkhu Nanda is a great buyer. He has been observing the precepts because he desires the five hundred fair maids of the world of Devas; and the Tathāgata has also assured him of getting the five hundred maids with feet as tender-red as pigeons' feet'."
Being called 'big servant', 'great buyer', by his bhikkhu associates, bhikkhu Nanda was filled with unbearable shame and disgust. He retired to a secluded place and strove with mindful and earnest diligence in the observance of the bhikkhu training rules with his mind inclined towards Nibbāna and soon, drained off all āsavas, attaining full-fledged Arahantship. He became recognised as one of the eighty Asīti Mahā Sāvakas.

Whereupon an Arahant Brahmā approached the Tathāgata at the dead of night and standing at a suitable place joyfully informed the Tathāgata of the bhikkhu Nanda's attainment to Arahantship. Immediately after hearing the tidings, the Tathāgata, on contemplating, "How fares he?" became aware of bhikkhu Nanda's attainment of Arahantship through his Omniscience.

Bhikkhu Nanda's supplication to the Tathāgata
As stated above, because of reproaches and jeers heaped upon him by his associates, bhikkhu Nanda developed a sense of religious urgency through shame and remorse: "Having entered the Dispensation with well-expounded Teaching and Disciplinary rules, Dhamma-vinaya, I have held the Tathāgata responsible for assuring me of getting the five hundred celestial maids; as such I have committed a grave misdeed." Accordingly he strove hard relentlessly until he attained Arahantship. He then considered that it would be well to go to the Tathāgata and relieve the Blessed One from the responsibility of the assurance he had made. He therefore approached the Tathāgata early the following morning and made the following address:

"Most Exalted Elder brother, you have assured me of the hands of five hundred celestial maids with feet as tender-red as
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pigeons' feet. Most Exalted elder brother, I now absolve you from that responsibility".

The Tathāgata said in reply:

"Dear younger brother Nanda, I have already known by judging the state of your mind analytically with my own that you have attained Arahantship. An Arahant Brahmā has also informed me earlier of your attainment to the exalted state of an Arahant. I have been absolved from that responsibility from the very instant your mind became free of āsavas."

The Tathāgata was greatly pleased and made the following utterance of exultation:

Yassa nittiṇṇo paṅko

maddito kāmakaṇḍako

mohakkhayaṁ anuppatto

sukhadukkhesu na vedhatī sa bhikkhu

An Ariya person has crossed the slough, of wrong view, in other words, the slough of Saṁsāra, by way of the bridge of the Ariya Path to the Shore of Nibbāna. The thorn of sensual passion that pierced the (heart of) all sentient beings has been crushed to dust with the cudgel of wisdom. Such an Ariya person has traversed the Fourfold Path of Magga and reached Nibbāna, attaining the Arahantship, the point of cessation of delusion, moha. That Arahant bhikkhu, who has thus destroyed the darkness of defilements, is no longer effected by joy or sorrow, he remains unshaken and indifferent to the worldly vicissitudes.

Soon afterwards, a number of bhikkhus asked bhikkhu Nanda, "Friend Nanda, you have said in the past that you were not happy within the Sāsana as a bhikkhu; what is the state of your mind these days?" Bhikkhu Nanda replied, "Friends, at present, I have no mind at all to revert to the life of a layman".

On hearing these words of Nanda, bhikkhus rebuked him, saying,

"Bhikkhu Nanda is telling lies; he is talking about Arahattaphala. He had quite recently been saying that he was not happy in this Sāsana; and now he is saying that he has no mind at all to revert to the life of a layman".
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They then went to report the matter to the Tathāgata. The Tathāgata told them:

"Bhikkhus, in the immediate past, Nanda's corporeality was just like a badly roofed house; now it is like a house which is properly roofed. True, this bhikkhu Nanda strove for the highest level of attainment of a bhikkhu after he had seen the fair maids of the world of Devas, with the result that he has now reached that highest level of attainment (the Arahantship)".

The Tathāgata then went on giving a discourse by reciting the following two verses:

(1) Yathā agāraṁ ducchannaṁ

vuṭṭhī samativijjhati

evaṁ abhāvitaṁ cittaṁ

rāgo samativijjhati

Bhikkhus, just as rain-water can penetrate and flood a badly roofed house, so the mind which has not been trained through tranquillity and insight meditation is liable to be inundated with defilements, that is, to be flooded with the rain waters of lust, malice, delusion, conceit etc.

(2) Yathā agāraṁ succhannaṁ

vuṭṭhī samativijjhati

evaṁ subhāvitaṁ cittaṁ

rāgo na samativijjhati

Bhikkhus, just as rain-water cannot penetrate and flood a properly roofed house, so the mind which has been trained through tranquillity and insight meditation cannot be inundated with defilements, that is, cannot be flooded with the rain waters of lust, malice, delusion and conceit etc.

At the end of discourse, a large number of bhikkhus attained the Fruitional stage of Sotāpattimagga; thus this discourse was of great benefit to many a person.
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Discourses relating the story of Kappaṭa
Some time after, bhikkhus were gathered at the Assembly hall for discussion of the Dhamma and speaking in praise of the Tathāgata thus:

"Friends, Buddhas are really great and worthy of praise with the snapping of fingers. Even bhikkhu Nanda who had almost lost interest in the life of a bhikkhu has been disciplined by employing the fair maids of the world of Devas as an allurement."

At that moment, the Tathāgata entered the Hall and asked, "Bhikkhus, what kind of discussion are you engaged in as I came into the Hall?" "We are assembled here, discussing the marvellous way in which the Tathāgata has disciplined the bhikkhu Nanda."

Whereupon the Tathāgata said, "Bhikkhus, it is not only on this occasion that I have exhorted this bhikkhu Nanda by employing a female sex as an enticement; I had also won him over by using the same tactic in the past", and at the request of the bhikkhus, the Tathāgata expounded the Kappaṭa Jātaka that follows.

Bhikkhus, once upon a time, there was a trader by the name of Kappaṭa in the city of Bārāṇasī during the reign of King Brahmadatta. He had a donkey that could carry a load weighing one Kumbha2 and could travel seven yojanas a day. [2. Kumbha: A measure of weights equal to one third of a cart load.]
Once he went to the city of Taxīlā accompanying a caravan of merchants carrying merchandise for sale. He set his donkey free to seek for pasture to graze in while his goods were being disposed of.

As the donkey wandered around grazing on the soft ground near the palace moat, he espied a female donkey and approached it. He eventually got engaged in conversation with the female donkey and the two exchanged words of love:

Female donkey: From where do you come, please?

Male donkey: I come from Bārāṇasī.
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F.D: On what business have you come?

M.D: I have come for trading purpose.

F.D: What is the weight of the goods that you have to carry?

M.D: I have to carry goods weighing one Kumbha.

F.D: How many yojanās have you got to cover carrying such a load in a day?

M.D: I have to cover seven yojanas a day.

F.D: Have you someone to look after you tenderly wherever you go?

M.D: No, I haven't any.

F.D: If so, it's a pity you have to go about unattended. You must be undergoing great hardships, aren't you?

(She spoke with seductive insinuations to win his heart.) On hearing these seductive words from the female donkey, the male donkey lost interest in his work and remained listless.

After disposing of his merchandise, the trader Kappaṭa went to his donkey and said, "Come, dear son, let's be off". The animal replied, "You may go by yourself, I cannot follow". When the trader had made several vain attempts to persuade the donkey to obey him, he decided to use threats to make him obey:

(1) Patodaṁ te karissāmi

soḷasangulikaṇḍakaṁ

sañchindissāmi te kāyaṁ

evaṁ jānāhi gadrabha

You mean and wicked donkey, I shall have to goad and beat you with a cane sixteen inches long and tipped with iron spikes. I shall have to lacerate your body until it is broken and torn into tatters. Take heed of that.

When the donkey heard this threat, he retorted by saying: "If that should be the case, I, too, have to mind as to how I should retaliate."

[155]
(2) Patodaṁ me karissasi

soḷasaṅgulikaṇḍakaṁ

purato patiṭṭhahitvāna

uddharitvāna pacchato

dantaṁ te pātayissāmi

evaṁ jānāhi Kappaṭa.

O merchant Kappaṭa, if you will actually goad and beat me with came sixteen inches long and tipped with iron strikes, I shall stand firmly on my fore-legs and raising my hind-legs, kick with all my strength to break and knock off all your teeth to the ground. You might as well know that.

When the trader Kappaṭa heard this bold and aggressive retort of the donkey, he wondered 'what was the cause of it' and looking round, he saw a maiden donkey nearby. Then he thought to himself, "This maiden donkey must have taught him to speak like this; it would be wise to allure him away, telling him, 'My son, I will get you such a maiden donkey'."
(3) Catuppadiṁ saṅkhamukhiṁ

nāriṁ sabbaṅgasobhiṇiṁ

bhariyaṁ te ānayissāmi

evaṁ jānāhi gadrabha.

My big son, I will find a young, beautiful, well-formed maiden donkey with a face as fair as a conch-shell to be your wife soon after our arrival back at Bārāṇasī. My son, you take my word.

The donkey was very pleased with the encouraging words of his master and replied:

(4) Catuppadiṁ saṅkhamukhiṁ

nāriṁ sabbaṅgasobhiṇiṁ

bhariyaṁ me ānayissasi

evaṁ jānāhi Kappaṭa

Kappaṭa bhiyyo gamissāmi

yojanāni catuddasa
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My benefactor and master Kappaṭa. If it is really true that a beautiful well-formed youthful maiden donkey with a face as fair as a conch-shell will be obtained for me soon after we reach back to Bārāṇasī, I, your good son, am prepared to work with redoubled zeal, breaking a journey of fourteen yojanas a day. You can take my word.

Trader Kappaṭa then took the donkey with him to his home town of Bārāṇasī. A few days after their arrival at Bārāṇasī, the donkey came to Kappata and asked him to fulfil his promise: "My benefactor and master, Kappaṭa, have you not promised me a beautiful well-formed youthful maiden donkey for my wife?" Then trader Kappaṭa replied: "Yes, it is true I have said so; I will not fail to fulfil my promise. I will find you a beautiful, well-formed youthful maiden donkey; but I will be able to provide food for you only (not for your wife). It is up to you to think if the food that I offer you will or will not be sufficient for both of you. And another thing I wish to emphasize is that, in due course, you will have off-springs to look after, and here again, it is for you to consider whether the food which I provide you will be sufficient for your growing family. (It is not my responsibility) Think of it my son."

Even as the trader Kappaṭa was giving this sound advice, the donkey's attachment to the female donkey severed.

Recounting the Kappaṭa Jātaka in his discourse, the Tathāgata revealed: "Bhikkhus, the Sakyan Princess Janapadakalyāṇī then was the maiden donkey, Bhikkhu Nanda then was the donkey and I was then the trader Kappaṭa. I had thus at a time long past also disciplined bhikkhu Nanda with the lure of female sex", and brought the discourse to conclusion.

End of Kappaṭa Jātaka.

[157]
(N.B. Concerning the second, the third and the fourth Lents kept by the Tathāgata at Rājagaha, the ancient treatise of 'Wasocañ' (An account of series of Lents kept by the Tathāgata), deals only with three stories described below:

(1) story of a friend of Venerable Sāriputta, who was a Brahmin (as mentioned in Dhammapada Commentary, vol. 1.)

(2) Story of Cunda, a butcher of pigs (as mentioned in Dhammapada Commentary, Vol. 1.)

(3) Story of Mahākassapa Thera (as mentioned in Dhammapada Commentary Vol. 1.)

The Wasocañ treatise concludes the account of the second, the third and the fourth Lents with these words: "Thus the Tathāgata in keeping with the promise given to King Bimbisāra, spent the second, the third and the fourth Lents at Rājagaha, expounding such discourses showing innumerable men and Devas the path to Nibbāna.

Sayagyi Saya Lin, the first to be charged with this great work, 'Mahā Buddhavaṁsa', however included in the table of contents, the following stories, in connection with the second, the third, and the fourth Lents kept by the Tathāgata at Rājagaha:

(1) An account of wealthy man Jotika.

(2) An account of wealthy man Joṭila.

(3) An account of wealthy man Meṇḍaka.

(4) An account of the wealthy man Kākavaliya

(5) An account of the wealthy man Puṇṇa.

(6) The story of Sumana, the flower seller.

(7) The story of Aggidatta and one thousand hermits.

(8) The story of Jambuka.
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We propose to deal with the accounts of the five wealthy men listed above when we come to the separate volume on the Jewel of the Saṅgha. The stories of Sumana, Aggidatta and Jambuka will be given in the following Chapter Twenty One of this Volume.

End of Chapter Twenty.
