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Title: Founding of Vesālī
Long time ago, the Chief Queen of King of Bārāṇasī conceived a child. The queen brought this fact to the notice of the King. And the King appointed sufficient number of maids of honour to attend on the queen for the duration of her pregnancy. The queen lived with ease and comfort, carefully tending the embryo in her womb, and entered the maternity chamber in due course of time.
It is taken to be a natural fact that ladies of high status enjoying the fruits of past meritorious deeds usually give birth to children at early dawn of the morning.
The queen, being one of such ladies of elite class, gave birth one early dawn, to a lump of flesh as red as hibiscus rosa sinensis flower or lac. The queen thought to herself, "The king would surely remark, 'Other queens give birth to children who resemble golden statues; but this Chief Queen of mine gave birth to a lump of flesh' and I shall fall down in disgrace before the king". Wishing to avoid disgrace of losing favour and dignity, she had the lump of flesh put into a cup covered by another cup and caused it to be thrown into the current of the river Ganges.
Miraculous events took place, the moment the cup containing the lump of flesh left the human hands; it was taken charge of by the devas who placed securely in the cup a gold plate on which were inscribed in vermillion the words: "These are the sons born of the Chief Queen of the King of Bārāṇasī". Protected by the guardian devas, the cup floated along smoothly with the current, undisturbed by billows and swelling tides.
At that time, a hermit was residing close by the river Ganges depending on a village of cowherds for alms-food. When he went to the river early one morning, he saw a cup floating down the stream and recovered it as an object discarded by someone up stream. He saw the royal insignia stamped on the covering cup and discovered the gold lettered plate and the lump of flesh on opening the cup. As soon as the
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hermit saw the lump of flesh, he opined that the lump of flesh must be in embryo stage since it raised no foul odour. He brought it to his hut and kept it in a clean corner.
After a lapse of fifteen days, the lump of flesh was seen to have divided into two separate units. The hermit took greater care of the object on seeing these strange developments. In another fortnight's time, each lump was found to have bulged in five places where the head, two arms and two legs would appear. The hermit attended to them with greater care than before. In another fifteen days time, one was transformed into a boy with golden body and the other into a girl with a golden body.
The love developed by the hermit for the infant boy and girl was so intense that it was like that of a parent for his own offspring's. The two thumbs of the hermit turned into fountains from which milk gushed out. From then onwards, the hermit received gruel cooked with milk from the village of the cow-herds (by virtue of the babies' merit). The hermit ate the solid portion of gruel and fed the babies with the fluid that remained. Whatever went inside their bodies could be seen like objects going through a glass vessel. They were therefore named 'Licchavī'1 after their soft, delicate, thin skin. [1. Licchavī, derived from Nichavī, Ni=soft, thin; Chavī=having skin, one having delicate thin skin. Ni is changed into Li to form Licchavī.]
Having to attend to the babies, the hermit could go to the village for alms-round only very late in the morning; and he had to rush back to his hermitage in a hurry. When the villagers came to know about his worries, they addressed the hermit, "Venerable sir, looking after the babies is a great hindrance to the observance of the precepts incumbent on recluses. May you hand the babies over to our care; we will relieve you of the burden of looking after them; then you could attend to your Dhamma practice without any obstruction". The hermit agreed to their request, saying, "Yes, you may".
On the following day, the villagers made the roads smooth, level and clean, scattered flowers on it and after planting streamers and banners
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on the sides of the road, gathered at the hermitage playing various kinds of musical instruments, to receive the children from the hermit. The hermit then gave them words of advice: "Lay devotees, these babies are of great power and glory (because of their great accumulation of past merits). Bring them up with much care, attention and heed till they come of age; and arrange for their matrimonial ceremony when they come of age. Go ye, then to the king of Bārāṇasī and having paid him tributes of milk, curds, ghee, butter milk, butter (five kinds of produce of the cow, gorasa), make a request to him to grant you some land for the founding of a city. Then having founded the city, appoint the young man your king holding the coronation ceremony in the new city." With this advice the hermit handed over the babies to the care of the villagers. After giving him the promise to follow his advice, the villagers took away the babies and brought them up in accordance with the instructions given by the hermit.
When they grew up, they played together with the children of the cowherds. But whenever there was dispute while at play, they beat and kicked their playmates. When the parents saw their children crying, they asked them why they were crying. The children replied, "The two orphans cared for by the hermit beat and kicked us." Even the adopted parents of the two children along with other villagers, rebuked them, making remarks such as. "These two children bully our children; they are too troublesome. We should not gratify them; we should avoid the pair of brother and sister". Ever since that time, the region measuring thirty yojanas where the cowherds village was situated came to be known as 'Vajjī country'2. [2. Based on the words uttered by the villagers including the foster parents of the two children cared for by the hermit, namely, Vajjetabba Ime=we should avoid these two, the brother and sister. The region, measuring thirty yojanas came to be known as Vajjī country.]
In due course of time, the cowherds approached the king, as instructed by the hermit, with offerings consisting of five 'gorasa' and requested for the allotment of a place and founded a city there. As the boy had reached the age of sixteen, he was crowned as king of the region. This was followed by a matrimonial ceremony in honour of the
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two youths. The people of the region agreed then to make a ruling that, no woman from other place should be made their queen, and none of their women should be given away in marriage to those outside of their country.
The crowned King and the queen produced their offsprings in due course, the queen giving birth to a pair of twins, one male and female for the first time. The queen gave birth to twins in like manner for sixteen times in all. When those children came of age, they, in turn, gave birth to twins for sixteen times each.
The population of the city grew by leaps and bounds, so much so, that there was no longer sufficient land in the city to accommodate all the princes and princesses with their palaces, pleasure parks and their large retinues. Therefore the city had to be extended by one gāvuta each on all four sides, entailing the construction of a second walling to enclose the whole city.
After a long time, the growth of the city in like manner demanded further extension to meet the requirements of the increasing number of royal families. As before, it was extended again by one gāvuta each on all four sides with the construction of another walling round the entire city. As years rolled by, the city had to be extended again by one gāvuta on all four sides in the same way for the third time. Thus the city grew and flourished with the march of time; in due course, it came to be known far and wide, as the city of Vesālī, throughout the southern sphere of the universe, Jambudīpa.
This section gives an account of the origin of the nomenclatures such as Licchavī kings, the Vajjī country and the city of Vesālī. (as given in the Khuddakapāṭha Commentary and Sāratthadīpanī ṭīkā).
End of founding of the city of Vesālī.
[191]
Buddha gave protection and peace to the city by teaching Ratana Sutta

Vesālī city was thriving and prosperous, like its contemporaries Rājagaha and Sāvatthi, in the time of Gotama Buddha. At that time the city was inhabited by seven thousand seven hundred and seven reigning monarchs with their crown princes, generals of the army, finance ministers, and various officials, each of them numbering seven thousand seven hundred and seven. For their accommodation, there were seven thousand places and mansions with decorated terraced roofing and equal number of Law courts, assembly halls, gardens, pleasure parks and lakes. The city was thickly populated and food was abundant.
As years rolled by, the rulers and the ruled of the city failed to observe their bounden duties (aparihāniya Dhamma)3. [3. Aparihāniya dhamma: Factors of non-decline, discourse taught to Vajjī princes by the Buddha in order to maintain their prosperity and welfare. For full particulars reference may be made to Mahāparinibbāna Sutta, Mahā Vagga, Dīgha Nikāya.]

They eventually fell victims to disaster such as drought, poor harvest, shortage of food, famine etc.
(The first disaster)
The disaster had caused a great number of deaths from amongst the poor people; the dead bodies thrown helter-skelter out of the city were soon in varying stages of decomposition, raising foul odour. Such a condition gave the opportunity to evil spirits (ogres) to enter the city and play havoc with the people.
(The second disaster)
Disastrous famine and evil influence of ogres combined to bring about more deaths and suffering. To make matters worse there occurred an epidemic of an infectious disease known as snake-wind sickness, ahivāta roga, which shook the morale of the people and took a heavier toll than before.
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(The third disaster)
The citizens reeling under the continuous shocks of the three disasters, namely, the famine disaster, the havoc caused by the evil spirits and the outbreak of the epidemic, went to the king and made the following address:
"Your Majesty, the city of Vesālī is facing three kinds of scourges; no such disaster had ever occurred during the reigns of the immediate past seven kings. The consensus of opinion now is that such disasters are brought about by the negligence of duty on the part of the sovereign rulers."
The King then caused all the citizens to assemble at the Court of Law and addressed them: "Citizens, you may hold an inquest to find out if there was any failure on my part in the discharge of my royal duties towards my people." On systematic inquiry of all the daily performances of the king, people found that there was nothing wanting on the part of his Majesty in the discharge of his duties towards his people. They then put their heads together to find a way to overcome the disasters that had fallen on them.
The disciples of the six teachers of heretical sects suggested that the city of Vesālī would be rid of the three scourges as soon as the six heretic teachers set foot in the city. But some of the citizens (who had faith in the Three Jewels) said, "Friends, it is said that Buddha has appeared in the world; he is said to have expounded Dhamma for the welfare and prosperity of all beings; he is powerful and glorious. Our city may be free from all disasters once he is in our city".
All the people were delighted with the proposal. But some people wanted to know the whereabouts of the Buddha and expressed their doubt, "He may not care to come here even if we invite him". Whereupon, some intelligent persons expressed their optimistic view:
"Buddhas are always helpful and have compassion on sentient beings; so why wouldn't he come if we invite him? There is however, one thing to note. The Tathāgata is now residing in Rājagaha; King Bimbisāra (a sotāpanna and donor of the
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monastery) is attending upon him providing him with four requisites. He might stand in the way of Buddha's coming to our city".
The people unanimously decided 'that they should approach King Bimbisāra and acquaint him with the circumstances they are faced with and with his approval should request the Buddha to make a visit to Vesālī.' Accordingly they sent two Licchavī princes to Rājagaha charged with the responsibility of seeing King Bimbisāra of Rājagaha, carrying numerous gifts for him and accompanied by armed guards and troops.
The two princes went to Rājagaha and presented the valuable gifts to King Bimbisāra; they then told him the situation in their city and the reason why they had been sent to Rājagaha and made the request. "May your Majesty present the request, on our behalf, to the Buddha to visit Vesālī". The king did not comply with their request, but advised them, "You should approach the Buddha yourself and enquire as to the Buddha's intention."
The two Licchavī princes went to the Buddha and addressed him with profound respect: "The Glorious Tathāgata, our city of Vesālī is being visited by three calamities; if out of compassion, you would kindly make a visit to Vesālī, it will be a blessing to all of us, the citizens of Vesālī".
Upon kind consideration of their request, the Tathāgata perceived, "the recitation and preaching of Ratana Sutta in Vesālī would bring one hundred thousand crores of universes under protection against diseases; and at the end of the discourse, eighty-four thousand sentient beings would be emancipated through realization of the Four Noble Truths". The Tathāgata, therefore, accepted the reverential invitation of the two Licchavī princes.
King Bimbisāra's preparation for a ceremonial send off
On hearing the news of acceptance by the Tathāgata of the invitation to visit Vesālī, King Bimbisāra caused it to be proclaimed all over the city: "Know, ye, all men, the Tathāgata has accepted the invitation to
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visit the city of Vesālī". He then went to the Buddha and asked, "Most Exalted Buddha, have you accepted the invitation of the citizens of Vesālī?" the Tathāgata replied, 'Aye, I have accepted, your Majesty'. "If that be so, may the Tathāgata wait till all necessary preparations for ceremonial send-off are completed".
Then King Bimbisāra caused the road between Rājagaha and the river Ganges, five yojanas in length, to be levelled up and made even; and temporary pavilions were set up at every yojana along the route. When the Tathāgata was then informed that every thing was set, he started the journey in the company of five hundred bhikkhus.
The five yojana long route was strewn with flowers of five different colours knee deep high; colourful streamers were erected along the route, pots filled with water and plantain trees were placed in order on either side of the road. Two white umbrellas protected the Tathāgata from the weather; likewise every bhikkhu was protected by a white umbrella. The king and his retinue of courtiers and army made offerings with flowers and scents along the route and at every stop, giving the Tathāgata and the company of bhikkhus enough time to take rest. After a comfortable journey of five days, the whole procession reached the bank of the Ganges.
While the Royal barge was in the process of being decorated, King Bimbisāra sent a written intimation to the Licchavī rulers, saying, "The Tathāgata is en route to Vesālī; necessary arrangements should be made to keep the roads in a good state of preservation for a grand reception to the Buddha and his bhikkhus by all the Licchavī rulers."
When the members of Licchavī clan received the great news, they unanimously made the decision to organise a welcoming ceremony which should be twice as grand as the reverence shown by King Bimbisāra. They levelled up the roads between Vesālī and the bank of river Ganges, a distance of three yojanas. They kept four white umbrellas for the Tathāgata and two white umbrellas each for every bhikkhu accompanying the Buddha. The whole city came out in a grand procession to the bank of the river Ganges to await the arrival of the Tathāgata.
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In the meanwhile, King Bimbisāra caused two big boats to be kept side by side and firmly tied together to form a huge barge. On the top of it was erected a pavilion decorated profusely with bouquets of flowers and scents, suspended wreaths of flowers fashioned like a fan; inside the pavilion was installed the throne for the Tathāgata studded with seven kinds of precious jewels. On arrival at the bank of the river Ganges, the Tathāgata and the bhikkhus went aboard the royal barge; the Tathāgata took seat on the throne and the bhikkhus took seats at appropriate places.
After conducting the Tathāgata and the bhikkhus to the barge, Bimbisāra went down the Ganges river up to his neck, and holding the barge, addressed the Tathāgata, "Most Glorious Buddha, I will be waiting for the return of the Buddha from the bank of this river Ganges", and he gently released the royal barge from his hand as he came out of water.
Celestial beings of the deva world including the Brahmas of Akaniṭṭha Brahma realm paid honour to the Buddha. Similarly, beings from the lower planes, such as Kambala Nāga king and Assatara Nāga king also paid their homage to the Buddha.
Thus amidst great festive celebrations, men and devas vying with one another in paying him honour, the Tathāgata was conducted across the Ganges, measuring one yojana from bank to bank; until eventually entering the territory of the Vesālī rulers.
The Buddha was received on the opposite bank of Ganges by the Licchavīs who were ready waiting for the arrival of the Buddha. They paid the Tathāgata twice as much honour as the King Bimbisāra had shown, going down the deep river up to their neck to welcome the Buddha with profound respect.
Pokkharavassa rain fell as soon as the Buddha stepped ashore
As soon as the royal barge carrying the Tathāgata touched the opposite bank of the river, wave after wave of dark rain clouds gathered from all sides, accompanied by flashes of lightning and
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deafening roar of thunder, presaging a violent thunderstorm. The setting of Tathāgata's right foot on the bank of the river was marked by falling of torrential Pokkharavassa rain which wetted those who wished to get wet, leaving alone those not wanting to get soaked. Streams of rain water with varying depths, ranging from the depth of the knee to the waist, the chest and to the neck, rushed all over the city of Vesālī, washing away smelly dead bodies left unattended, as they flowed into the river Ganges. The whole city became clean once again, free from rubbish of all descriptions.
The Licchavīs conducted the Tathāgata from the river bank to Vesālī, three yojanas away, amidst enthusiastic masses and festivities, stopping one night at every pavilion constructed at one yojana intervals. On the way offerings were made which were twice as much as shown by King Bimbisāra, finally arriving at Vesālī after three days.
When the Tathāgata arrived at Vesālī, Sakka accompanied by devas came down from their celestial planes to pay homage to him. The congregation of powerful devas at Vesālī caused most of the ogres (who had hitherto played havoc with the citizens) to flee the city.
The Tathāgata stood at the city gate and gave instructions to the Venerable Ānanda:
"Dear Ānanda, after learning this Ratana sutta from me, you should recite it within the three walls of the city as a preventive measure, (Paritta), going round the city accompanied by the Licchavī princes who should be instructed to carry in their hands offertory for sacrificial offerings to gods."
Preventive measures taken by the Venerable Ānanda by the recitation of Paritta
Having learned the Ratana Sutta from the Tathāgata at the gate of Vesālī on the very day of arrival, the Venerable Ānanda went round between the three walls of the city reciting it rhythmically, with correct intonation, pronunciation, accent and punctuation. He took with him as he went round, the Tathāgata's alms-bowl, filled with water which he sprinkled all over the city.
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As soon as the Venerable Ānanda started reciting the first stanza of the sutta with the words, 'Yaṁ kiñci vittaṁ' those ogres, ghosts, ghouls, goblins, demons who had not yet fled the city but had remained taking shelter under garbage dumps or clinging to the walls etc., made off in great haste through the four city gates. As the gates got jammed with fleeing evil spirits, some of them were forced to break through the walls of the city. With the fleeing of brute beings from the city, those who had suffered from their evil influences, regained their health and all pestilences disappeared. These citizens came out from their houses, with bunches of flowers and scents, and paid homage to the Venerable Ānanda.
The Buddha expounded the Ratana Sutta at the Legislative Assembly Hall of the city
The king and the citizens decorated the Legislative Assembly Hall in the heart of the city with garlands of flowers and scents, setting up a canopied ceiling with studded ornament. Then they installed the throne for the Tathāgata in a proper place and conducted the Tathāgata to the Hall. The Tathāgata took his seat on the throne while the bhikkhus, kings and princes, and citizens sat down at appropriate places. The Sakka accompanied by the devas of the two celestial realms of Cātumahārājika and Tāvatiṁsa as well as Brahmas and other devas also came to pay homage to the Bhagava.
The Venerable Ānanda, having taken preventive measures by reciting the Paritta all over Vesālī, arrived at the City Hall with the crowd of citizens and they all took seats at suitable places.
At this huge gathering of men, devas and Brahmas, the Tathāgata gave the same discourse of Ratana Sutta4. (which he had taught Ānanda) [4. This Ratana Sutta text with full exposition is dealt with in the chapter on the Jewel of Dhamma.]
(N.B. The Ratana Sutta text which the Buddhist public see, read and study nowadays is made up of three sections:
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(a) The portion beginning with 'Paṇidhānato paṭṭhāya' up to 'Parittaṁ taṁ bhaṇāmahe' is the preface in prose and verse composed by scholars of the ancient past.
(b) Fifteen stanzas, beginning from 'Yānīdha bhūtāni samāgatāni' to 'Khīṇaṁ purāṇaṁ nava natthi sambhavaṁ' are the original Pāḷi text expounded by the Tathāgata.
(c) The last three, 'Yānīdha bhūtāni samāgatāni' etc., were uttered by the Sakka at the congregation.)
At the conclusion of discourse on the Ratana sutta on the first day, the Licchavī royal families together with all the citizens of Vesālī were freed from suffering and gained happiness; all kinds of dangers and pestilence were removed and peace was restored. Eighty-four thousand sentient beings were emancipated through realizing the Four Noble Truths.
It dawned upon Sakka then, "The Tathāgata had brought happiness and prosperity to the people of Vesālī by speaking words of Truth about the attributes of the Three Jewels; I should also utter words of Truth concerning the virtues of the Three Jewels for the welfare of the citizens of Vesālī". He therefore rose to recite the three stanzas, 'Yānīdha bhūtāni samāgatāni' etc., which appear at the end of the Sutta.
The Tathāgata continued to expound the Ratana Sutta for seven days
After reciting the three stanzas, Sakka paid homage to the Buddha by circumambulating the Buddha three times and left for the world of devas accompanied by his celestial followers. But the Tathāgata went on expounding the Sutta on the second day when eighty-four thousand sentient beings were again emancipated through realizing the Four Noble Truths. In this way, the Tathāgata continued to expound the same sutta for seven days in succession, emancipating eighty-four thousand sentient beings on each day.
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(NB A total of (84,000 x 7 = 588,000) five lakhs eighty-eight thousand beings were emancipated through realization of the Four Noble Truths.)
The fundamental principle of administering Paritta recitation
Paritta means, 'the Buddha's word, otherwise known as Sutta, which serves as a protective measure, dispelling all forms of danger from all quarters: pacifying and making those presently arising to cease and disappear; preventing the impending dangers from arising at all.
Maṅgala sutta, Ratana sutta, etc., are discourses taught by the Buddha, and they are powerful enough to protect both the reciter and the listener from impending danger, also to repel or disperse the danger presently falling. They have special attributes of bringing well-being and prosperity; hence they have the special name of Paritta.
In order to bring about such beneficial effects, it is necessary that the reciter should have the four accomplishments5 and the listener should also possess the four accomplishments as set out below: [5. The author gives two versions: 3 accomplishments and 4 accomplishments. As the second version includes the first version also, we translate only the second version of 4 accomplishments.]
(A) Four accomplishments of a reciter
1. The reciter must be capable of reciting passages, phrases, syllables of the Pāḷi text with correct mode of articulation, enunciation, and accent.
2. He must have full and exact understanding of the Pāḷi text he is reciting.
3. The reciter should chant Paritta without expectation of gifts or presents.
4. Paritta should be recited with a pure heart full of loving-kindness and compassion.
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Paritta should be recited only with the fulfilment of these conditions so as to be really effective in warding off and dispelling the impending dangers to the listener. Unless these conditions are fulfilled by the reciter, no beneficial results will accrue and no advantages gained as intended by reciting a Paritta.
The above modes of reciting and listening Paritta are prescribed on the lines laid down in the Dīgha Nikāya Commentary. Systematic study and scrutiny of words and phrases should be made, proper attention being paid to the understanding of Pāḷi terms employed. Unless proper attention is paid to study correct enunciation and meaning of the Pāḷi Text, the chances of securing the desired result are remote. Only recitation by those who have carefully studied the modes of reciting will bear powerful effects. Recitation of Parittas by those with intention to receive gifts or offerings will not produce any real result. Recitation of Paritta by those with hearts full of loving-kindness and compassion and with an inclination towards freedom from cycle of suffering will be advantageous.
[NB. Therefore one who administers Paritta must first and foremost study the Pāḷi Text together with relevant Commentaries under a qualified teacher, special attention being paid to mode of enunciation, accent and punctuation. Any omission or deletion of words, phrases from the Pāḷi Text may render the recitation altogether meaningless. Correct mode of recitation with full understanding of its meaning are the vital forces of the Paritta which will bring about the desired result.
Mistakes: the way of administration, lack of correct enunciation and understanding of its true meaning, coupled with a desire to receive something in return, will undermine the strength of the Paritta and no desirable result will be obtained.
It must, therefore, be emphasized that it is necessary to administer Paritta according to the conditions laid down, with a heart full of loving-kindness, and compassion and resolute inclination towards release from the Saṁsāra and curbing one's desire to receive offerings.]
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Failure and Success of one who administers Paritta
Failure of one who administers Paritta arises from two causes, namely, Payoga vipatti and Ajjhāsaya vipatti.
(1) Payoga vipatti means inability to express words and phrases of all Text with accuracy and exactness and full understanding of their meanings, through lack of effort and diligence.
(2) Ajjhāsaya vipatti means administration of Paritta with a desire for gains and fame.
Success of one who administers Paritta arises from two causes, namely Payoga sampatti and Ajjhāsaya sampatti.
(1) Payoga sampatti means proficiency in administering Paritta through diligence, through learning correct modes of enunciation, with full understanding of the meaning.
(2) Ajjhāsaya sampatti means proficiency in administering Paritta through loving-kindness, compassion with an inclination towards emancipation and without selfish motive for rewards.
(This section on vipatti and sampatti are excerpts from Āṭānāṭiya Sutta Sub-commentary).
(B) Four accomplishments of a listener
(1) The listener should be free from the guilt of five grave transgressions which bring immediate retribution (pañcānantariya kamma), namely,
(a) killing father, (b) killing mother (c) killing an Arahant (d) causing bleeding in an attempt on Buddha's life (e) causing schism amongst the disciples of a Buddha.
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(2) The listener should be free from wrong views with fixed destiny (Niyata-micchādiṭṭhi)6. [6. Niyata-micchādiṭṭhi; Uncausedness of existence (ahetuka diṭṭhi); Inefficacy of action (akiriya diṭṭhi); Nihilism (naṭṭhika diṭṭhi). (See Buddhist Dictionary by Ñāṇatiloka).]
(3) The listener should possess unshakable faith in the efficacy and beneficial results of Paritta.
(4) The listener should listen to the Paritta recitation with due diligence, full attention and profound respect.
These are the qualifications which should be possessed by a listener of Paritta; in Milinda Pañha Pāḷi Text (chapter on Meṇḍaka Pañha, Pasamutti Pañha) are mentioned the first three accomplishments as follows: "Your Majesty, hindrances such as (a) the five grave transgressions, (b) wrong views or heretical beliefs and (c) non-confidence in the Paritta cannot serve as a means of protection against dangers." These are the words of the Venerable Nāgasena spoken to King Milinda. In view of this it must be concluded that those who are free from the three hindrances stand to enjoy the benefit of the Paritta.
Failure and success of one who listens to Paritta recitation
Failure of one who listens to the Paritta arises from two causes, namely Payoga vippatti and Ajjhāsaya vippatti.
(1) Payoga vippatti means failure to listen to Paritta recitation with due respect, raising the palms together; with one's mind fixed on the Paritta without any distractions, through lack of diligence and effort.
(2) Ajjhāsaya vippatti means listening to the Paritta half-heartedly, without confidence in the efficacy and the beneficial result of Paritta; listening to the Paritta just to oblige and please the person who invites one to the ceremony of Paritta recitation.
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Success of one who listens to the Paritta arises from two causes, namely, Payoga sampatti and Ajjhāsaya sampatti.
(1) Payoga sampatti means making necessary effort in listening to the Paritta recitation by raising the hands with palms together with profound respect with one's mind fixed on the Paritta without any distractions.
(2) Ajjhāsaya sampatti means listening to the Paritta wholeheartedly, with full confidence in the efficacy and beneficial result of Paritta listening to the Paritta not just to oblige and please the person who invites one to listen to the Paritta but with wholesome desire to gain merit.
Listeners of the Paritta should abandon the two factors of Vippatti as mentioned above and strive to be accomplished in the two Sampattis, so as to secure the true benefit of protection from impending dangers.
Just as the Paritta reciter has to abandon the two factors of failure and to become accomplished in the two factors of success, so also the listener has to do likewise.
End of the administration of the Paritta recitation.
Parittas that possess unique power
1. Ratana Sutta is possessed of power which extends over one hundred thousand crores of world-systems. It has brought about the realization of Magga Phala Ñāṇa and attainment of Nibbāna by five lakhs eighty-eight thousand men, devas and Brahmas. It is therefore a word-rune or Paritta of great authority or influence.
2. Maṅgala Sutta is also possessed of power which extends over one hundred thousand crores of world-systems. Innumerable number of men, devas and Brahmas have realised Magga Phala Ñāṇa and attained Nibbāna through listening to this sutta.
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3. Metta Sutta is a well known sutta of great power. Its authority extends over one hundred thousand crores of world-systems. It had helped forest dwelling bhikkhus attain Arahantship, through extinction of Āsavas. By assiduously and fully cultivating the moral instructions laid down in the Sutta, one can assuredly gain the Path to emancipation. It is also a powerful Paritta too.
4. Khandha Sutta. It is another powerful sutta, the authority of which extends over one hundred thousand crores of world-systems. It has the power to ward off dangers from various poison at all times. The sutta contains certain portions that describe the virtues and glories of the Buddha, the Dhamma and the Saṅgha and also the good effects of loving-kindness (Mettā). Thus it is a powerful Paritta which can bring about unique beneficial results.
5. Dhajagga Sutta is also a sutta of great power which extends over one hundred thousand crores of World-systems. Contemplation of the virtues of the Buddha, the Dhamma and the Saṅgha extolled in the sutta is a means to strengthen one's intellectual power, to enjoy celestial bliss for three thousand world cycles, to be reborn as Sakka for eighty times, as a Universal Monarch for one thousand times, as an ordinary king or emperor for countless number of times; to be always rich and prosperous in every existence, when the properties he possesses cannot be lost, stolen or destroyed. For one hundred thousand world cycles, he would not be reborn in the planes of woes nor would he be disturbed or shaken through fright which caused hair to stand on end and goose flesh to appear. Such is the immense power of this sutta which will ultimately lead one to Arahantship.
6. Bojjhaṅga Sutta wields great authority which extends over one hundred thousand crores of world-systems, possessing power to ward off danger and ailments. Thorough and complete cultivation of the seven Factors of Enlightenment contained in the Sutta leads to Nibbāna in this very life through realization of Magga and Phala Ñāṇa.
7. Āṭānāṭiya Sutta was originally composed by the four Guardian Devas of Cātumahārājika Deva realm, having gathered together in the celestial city of Āṭānāṭiya. They first paid homage to the Seven Buddhas,
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praising their virtues and attributes. They then composed the sutta and made a proclamation, "Those unruly wild celestial beings such as yakkhas who are not amenable to the instructions of the Buddha nor to the code of conduct laid down by ourselves will be punished according to the celestial laws". The Guardian Devas then came to the Tathāgata accompanied by a great number of celestial guards and troops and presented the powerful sutta they had composed to the Bhagava. The Tathāgata taught the sutta to the Bhikkhus which thus became a powerful authoritative, protective word-rune, paritta.
The relevant Commentary lays down the method of administering the sutta as follows:
In the case of those possessed by demons, petas and unruly beings, Āṭānāṭiya Sutta should not be administered initially; for seven days continuously, Metta sutta, Dhajagga sutta and Ratana Sutta should be recited first. Should the possessed person become normal after these recitations, there is no need for administering the Āṭānāṭiya sutta.
Only when the desired result is not achieved by the recitation continuously for seven days of the first three suttas, should the Āṭānāṭiya sutta be recited. The bhikkhu who would recite the Āṭānāṭiya sutta should not eat cakes made of flour, meat and fish; nor should he reside in a cemetery. This is because if such a bhikkhu eats flour cakes, meat or fish and reside in a cemetery, he is liable to be possessed by evil spirits. The place chosen for recitation of the paritta should be kept clean and tidy and besmeared with turmeric power.
The bhikkhu who would administer the paritta should be conducted from the monastery to the house, surrounded by a security guard of men armed with bows and arrows, shields, swords and spears. The bhikkhu should not recite the paritta in the open; the gate door, windows and doors of the house should be securely closed and the bhikkhu should sit down closely surrounded by the armed guard. Then, with a heart full
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of loving-kindness he should administer the paritta according to the following guide lines:
It is essential that the afflicted person should be first established in sīla by observance of the precept followed by the recitation of paritta. Should such measures fail to drive away the evil ones, the possessed person should be taken to the monastery and kept lying on the pagoda platform. The pagoda platform should be swept clean and offerings of light should be made; then Pāḷi prose and verses such as 'Divā tapati ādicco' etc., which generally bring auspiciousness should be chanted. An announcement should then be made to the effect that all bhikkhus have gathered together at that place.
Then some one should go to the nearby forest grove where would be a tree which is conspicuous by special features such as size, height etc., and invite the guardian dryad, saying. "All the bhikkhus are desirous of your coming to the gathering" (Such an invitation by the bhikkhus can never be refused).
Then the person possessed should be asked, "What is your name?" (Should it be Naradeva, for instance,) He should be addressed by that name, "O Naradeva, you have been given the share of merits gained from provision of accommodation to the Saṅgha, the share of merits gained from offerings of scents and flowers, from offering of meals to the Saṅgha; the bhikkhus have also recited auspicious suttas such as Maṅgala Sutta etc., as a gift of Dhamma to you. So out of consideration for these deeds of kindness and out of respect to the bhikkhu Saṅgha, we pray that you release this patient".
Should such measures fail to secure the release of the demoniacal possession, the situation should be made known to the benevolent devas, "O good devas, you are fully aware that this unruly evil spirit does not take notice of our request made with loving-kindness; we have no alternative but to have recourse to invoke the authority of the Buddha". So saying, the Āṭānāṭiya sutta should be recited.
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The above method is applicable only to lay people. For the bhikkhu who is possessed by demons, petas and unruly beings, his room should be swept clean and made tidy, then all the Saṅghas should be invited to assemble there. After sharing the merits gained from offerings of flowers, scents etc., the Āṭānāṭiya sutta should be recited as described before.
Thus the administration of Āṭānāṭiya sutta is elaborately described in the Commentary on the Āṭānāṭiya sutta. When recited systematically as laid down in the Commentary, the Āṭānāṭiya sutta is of immense authority, wielding great power and influence.
Likewise, the other Parittas are also of great power and influence in their own way. In short, the words of the Buddha, as Piṭaka consisting of the Five Nikāyas, are of great authority, its influence pervading over one hundred thousand crores of world-system, promoting welfare and prosperity both in mundane and supra mundane spheres. It wards off all kinds of dangers and paves the way to attainment of Nibbāna through realization of Magga Phala Ñāṇa. These words of the Buddha, enshrined in the Nikāyas of the Piṭaka are the noblest of all the spoken words and it should thus be confidently taken to be of immense authority, wielding great power and influence.
Yaṁ Buddho bhāsate vācaṁ
khemaṁ Nibbāna pattiyā
dukkhassantakiriyāya
sā ve vācānamuttamā
The Fully-Self Enlightened Buddha has expounded out of great compassion the Five Nikāyas with the object of attainment of Nibbāna, cessation of all sufferings. The words spoken by the Buddha as contained in the Nikāyas of the Piṭakas excel all other words, free of any fault and conducive to peace and happiness. (Sagāthā Vagga Saṁyutta Pāḷi Text)
[208]
Discourse on the life of the Bodhisatta Brahmin Saṅkha
After a fortnight's stay in the city of Vesālī, the Tathāgata told the Licchavī princes, "we are leaving" by way of farewell. Whereupon the Licchavīs honoured the Buddha as much as twice that of King Bimbisāra and in three days they conducted the Tathāgata to the bank of the Ganges.
The Nāga devas in the region of the Ganges agreed amongst themselves saying, "Men have made homage to the Tathāgata on a lavish scale and why should we not do likewise?; we shall do likewise." They proceeded to create golden boats, silver boats, and emerald boats mounted with golden, silver and emerald thrones, covering the entire surface of the Ganges by a blanket of five different species of lily. They then approached the Tathāgata and made the solemn request, "Most Exalted Tathāgata, may you grant us a favour by gratifying our wish out of compassion for us?"
The Tathāgata conceded to their request and went aboard the craft created by Nāgas with ornamentation of jewels; each of the five hundred bhikkhus also occupied a jewelled boat provided for every one of them. Whereupon the Nāga kings conducted the Tathāgata and the five hundred bhikkhus to the Nāga realm. The Tathāgata spent the whole night expounding discourses for the benefit of the Nāga audience. The next morning a great offering of celestial food was made to the Tathāgata and the bhikkhus by the Nāga kings. After teaching a discourse in appreciation of the offerings, the Tathāgata made his departure from the Nāga land.
Devas having dominion over that region of the earth (Bhumma Devas) also agreed amongst themselves, saying, "Men and Nāgas have made great homage to the Tathāgata, why should we not do likewise? we shall follow suit". They proceeded to do honour to the Tathāgata by setting up excellent umbrellas all over the hills, forest and trees. In this manner similar offerings were made right up to the Brahma plane of Akaniṭṭha.
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King Bimbisāra, making great homage twice as much as that of the Licchavīs, conducted the Tathāgata and the bhikkhus to Veḷuvana monastery, Rājagaha, making the whole journey as before, in five days.
After the arrival of the Tathāgata at Veḷuvana monastery, Rājagaha, bhikkhus assembled at the Main Hall in the afternoon to discuss matters relating to meditation. Their discussion was often interrupted by conversations such as:
"The glories of the Tathāgata are really wonderful. The stretch of land on this side of the Ganges is five yojanas and on the other side of the Ganges it is three yojanas, a total of eight; the surface of the land on both sides was without bumps or hollows at any place. It has an even surface all over and strewn with white sand and flowers.
The surface of the river Ganges, with a width of one yojana, was covered by a blanket of five-hued species of flowers. The whole region was decorated with white umbrellas right up to the Brahma plane of Akaniṭṭha." Their discussion on meditation was often interrupted by such words of praise in honour of the Tathāgata.
Being aware of what was going on, the Tathāgata left the Scented Chamber and going to the Assembly Hall sat on the reserved seat. He then asked the bhikkhus, "Bhikkhus, what is the subject of your discussion at this moment?" When explained what it was, the Tathāgata said:
"Such a wonderful manner of making obeisance is not attributable to my glories as a Buddha nor to the powers of Nāgas, Devas and Brahmas. It should be attributed to the beneficial results which accrue from a small deed of mine done in the past."
When the Tathāgata had given such a hint, bhikkhus approached him with the request, "Most glorious Bhagava, we have not any knowledge of the small deed of charity done in the past. Most Exalted Buddha, we
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pray that we may be enlightened so as to know about it fully". The Tathāgata, thereupon, proceeded to reveal the facts as stated below:
"Bhikkhus, what happened in the past was this … There was a Brahmin in the city of Takkasila by the name of Saṅkha. He had a son called Susīma, aged sixteen. One day Susīma approached his father with great respect when his father asked him, "My dear son, what is the matter with you?" Then the lad replied, "O Father, I should like to go to Bārāṇasī to acquire education". His father said, "My dear son, there is a Brahmin professor in Bārāṇasī. He is my boy-hood friend; you might go to him and receive your share of learning". He then gave his son the sum of one thousand pieces of money for necessary expenditure.
Susīma paid due respect to his parents and taking the money set out on his journey and arrived at Bārāṇasī in due course of time. He approached the Professor with profound respect and in a customary way. He told the Professor that he was the son of Brahmin Saṅkha of Takkasila. The Professor gave him a warm reception making the remark, "So you are a son of my friend".
After a moment of rest, Susīma went again to the Professor, and placing the sum of money at his feet, requested him for permission to acquire education under his care. The permission was willingly granted. He took pains in learning much in a very, short time, adding every thing to the fount of his knowledge, just like the precious grease of lion retained in a golden cup for the sake of security. As he was endowed with pāramīs he completed the full course of learning in a few months instead of twelve years as an average lad would have to spend.
As Susīma was in the middle of studying a Veda text, he discovered that the treatise contained only the beginning and middle of the subject they treated; the final section was not to be found therein. He brought the matter to the notice of the Professor, saying, "O great Professor, this Veda text deals only with the beginning and middle of the subject; the final portion is not found in it". Whereupon, the Professor also admitted that he too did not find it. Susīma then asked the Professor, "O Professor, is there any one who knows all about the subject from
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beginning to end". The Professor replied, "My dear son Susīma, those Pacceka Buddhas who live in the forest of Isipatana, Migadāya may probably know". "If so, may I have your kind permission to go and ask those Pacceka Buddhas about it", requested the youth Susima. The Professor granted his permission, saying, "My dear son Susīma, you may please yourself as you like".
Susīma who was accomplished in pāramī went to the forest of Isipatana, Migadāya, approached the Pacceka Buddhas with due respect and asked, "Venerable Sirs, do you know (the subjects) in Vedas from beginning to end?" "Aye, we do, lay devotee Susīma" was their reply. Then he requested them, "Kindly teach me the last part of the knowledge which is missing in the Veda". The Pacceka Buddhas told him, "Lay devotee Susima, you will have to renounce the world and become a recluse; no one other than a bhikkhu could learn that". Susīma agreed and gave his word, "Very well, Venerable Sirs, please ordain me as a bhikkhu; you may direct me to do anything that is necessary so long as it helps me learn the last portion of Veda knowledge". He was ordained as a bhikkhu as requested and taught how to wear the robes properly keeping the edges (borders) of both the upper and lower robes in a tidy circular fashion. They could teach him only this precept of very good conduct, ābhisamācārika sīla, and not any meditation, (because unlike Omniscient Buddhas, they had not the ability to give instructions on how to practise Vipassanā meditation.)
The newly ordained bhikkhu Susīma devoted himself earnestly to the observance of the ābhisamācārika sīla as instructed by the Pacceka Buddhas, Having performed deeds of merit in the past which formed sufficing conditions (upanissaya) for attainment of Pacceka Buddha Ñāṇa, after a brief period of practice, he became a Pacceka Buddha. He was soon held in high repute and reached the height of his glory acquiring great fame and gains with a large number of followers and disciples. But because of his past misdeeds which prohibited longevity, he did not live long and passed away while still young. His remains were cremated by the Pacceka Buddhas and the citizens of Bārāṇasī. The relics of his body were enshrined in a stupa built near the gate of the city.
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The old Brahmin father Saṅkha thought of his son one day, "My son had been gone for a long time now and no news had been received from him". So he left Takkasila with a longing to see his son and eventually reached the gate of the city of Bārāṇasī. He saw quite a number of people gathered together near the shrine there; and thinking some one from amongst the crowd would perhaps know something about his son, approached them and enquired, "Friends, there is a young man by the name of Susīma who came to Bārāṇasī to learn; perhaps some of you might know something about him".
"Aye we do, old Brahmin. That young man Susīma, after acquiring the complete knowledge of Vedas under the care of the Professor of Bārāṇasī, received ordination at the place of the Pacceka Buddhas, and eventually became a Pacceka Buddha through realization of Pacceka Buddha Ñāṇa. He had passed away now, attaining Anupādisesa Nibbāna. This is the shrine where his relics are enshrined."
After hearing this shocking news, the poor old Brahmin wept most hopelessly, beating the earth with his palm many a time. After mourning the loss of his dear son to his heart's content, he went into the precincts of the shrine and removed grass, spreading white sand which he had brought from a nearby place with his shoulder towel. He poured water from his jug all over the place to keep the dust from arising; then he collected as much wild flowers as possible and offered them to the shrine. He put his shoulder towel into the shape of a streamer and wrapping it round his umbrella, he placed it high above the shrine, tying them tight to the shrine. Then he departed.
Having thus told the story of the past, the Tathāgata correlated the events of the past with those of the present by giving the following discourse:
"Bhikkhus, you might be wondering who the Brahmin Saṅkha of the said stow could be; you need not ponder any more about it. The Brahmin Saṅkha was no other person than myself.
[213]
(1) I, who was Bodhisatta then, had cleaned the precincts of the shrine containing the relics of Susīma Pacceka Buddha removing the grass roots, stump etc. As a beneficial result of this act of merit, the people made the road clean and free of tree stumps and levelled it for a stretch of five yojanas on this side of the Ganges and three yojanas on the far bank.
(2) I, then Bodhisatta, had spread white sand in the precincts of the Pacceka Buddha shrine; as a benefit accruing from this act of merit, people spread white sand all along the route measuring eight yojanas.
(3) I, then Bodhisatta, had collected as much wild flowers as I could and offered them to the shrine. This meritorious deed of mine resulted in men and devas strewing various kinds of flowers on land and the river covering a distance of nine yojanas.
(4) I, then Bodhisatta, had sprinkled the precincts of the Pacceka Buddha shrine with water from my jug to prevent the dust from arising. As a result of this act of merit of mine, Pokkharavassa rain (from a cloud bank the size of a lily leaf) fell the moment I set foot on the land of Vesālī.
(5) I, then Bodhisatta, had set up a streamer at the shrine of the Pacceka Buddha and erected an umbrella on top of it. For that act merit, streamers were set up all the way to the Akaniṭṭha Brahma realm and white umbrellas were erected all over the regions.
Bhikkhus, making homage to me in such wonderful manner is not attributable to my glories as a Buddha, nor to the powers of Nāgas, devas and Brahmas: It should be attributed to the beneficial results which accrue from a small deed of merit done by me as a Bodhisatta in my existence as Brahmin Saṅkha. The Tathāgata in winding up the discourse expounded the following verse:
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Mattāsukhapariccāgā
Passe ce vipulaṁ sukhaṁ
caje mattāsukhaṁ dhīro
sampassaṁ vipulaṁ sukhaṁ
When it is known with certainty that a generous abandoning by way of sacrifice of pleasurable sensations which give a small amount of happiness will bring a vast amount of reward such as the happiness of Nibbāna, then surely a wise person should forego such an insignificant reward of a small pleasure in favour of the great reward of Nibbānic happiness.
At the conclusion of the exposition, many sentient beings attained Sotāpatti Magga Phala etc.
End of the discourse on the Bodhisatta Brahmin Saṅkha.

The story of rich man's son Uggasena, the acrobat
In the time of Buddha, a theatrical troupe of five hundred entertainers used to stage shows to entertain the king of Rājagaha for seven days annually or bi-annually, for which they received enormous amount of rewards in gold and silver. The prize awarded by the enthusiastic general public in their honour at intervals of performances was inestimable. The citizens sat upon rows and rows of four-legged bedsteads of their own, arranging them behind and above one another, each row getting higher and higher than the one in front.
Their show usually started with the appearance on the stage of a young maid, the daughter of the troupe's leading acrobat. She displayed her skill in acrobatics in various styles on a string of bamboos at a certain height from the ground; she moved from end to end gently and steadily, as she danced and sang with a pleasant voice.
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Uggasena, son of a rich man
Amongst the audience was a youth named Uggasena, the son of a rich man. He was enjoying the show together with a friend; he gazed attentively at the impressive performer displaying her acrobatic skill in different postures and styles, softly bending, raising, stretching her delicate hands and feet. He went back home driven mad with intense attachment and affection for the youthful actress. On arrival at home, he threw himself down on bed, saying, "I will live only if I can get her or else I will die on this bed'' and sentimentally went on hunger strike.
His parents asked him, "Dear son, what ails you?" "O dear mother and father, … I will live only if I win the hands of the acrobatic actress whom I have seen performing in the precincts of the royal palace; if not I will die on this bed-stead" was his frank, blunt reply. His parents consoled him by saying. "Dear son, don't get so sentimental; we will find a fair-maid suitable for you from amongst our own clansmen of wealthy status". But Uggasena was not moved by the pleadings of his parents; he reiterated his wish as before without any change and kept on lying on his bed.
Uggasena's father made several attempts to persuade his son to change his mind, talking to him privately with soothing words, but to no avail; finally the parents sent for his friend and asked him to negotiate with the head acrobat, the father of the girl, on their behalves, saying, "Friend, please take his sum of one thousand and give it to the father of the young actress with a request to accept it and to give his daughter in marriage to my son, Uggasena".
The head acrobat's reply to the messenger's request was "I am not prepared to accept the money in exchange for my daughter. If the rich man's son Uggasena cannot live unless he wins the hands of my daughter, he will have to come along with us. I will give away my daughter only on this condition that he follows us wherever we go.
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Richman's son Uggasena followed the actress
When his parents conveyed the news to him, Uggasena said, "O mother and father, in that case I will go along with them", and so saying he left for head acrobat's place, in spite of repeated requests of his parents and relatives. The head acrobat was as good as his words; he gave away his daughter and they all wandered about towns and villages staging shows and acrobatic performances,
A son was born of the union of Uggasena and the actress. The mother used to coax and cuddle the child by singing a lullaby:
"Son of a watchman of the carts … I wish you would sleep.
Son of a wicked man, the custodian of prize money… I wish you would sleep.
Son of an ignoramus … I wish you would sleep." She sang this in a mocking, ridiculing manner.
This lullaby reflected on the life being led by Uggasena. When ever the entertainment troupe rested during the course of wanderings, he was charged with the responsibility for securing food for the oxen and feeding them, and for security of the camp. He was also responsible for safe custody of the proceeds from the performances.
Uggasena realized that by singing mocking lullabies the actress was making insinuations and ridiculing him. He asked the actress, "Are you singing to despise me?" She replied, "Yes, it was intended for you". Uggasena retorted, "Then I will have to abandon you and go back to my parents". The actress was unmoved by this threat and she replied "I don't care at all whether you go away or come back" and went on repeating the lullaby again and again (knowing that it was irritating to Uggasena). (The actress was puffed up with pride of her beauty and her fine art of dancing which enabled her to earn her living easily)
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Uggasena became an acrobatic artist
Uggasena thought over how the actress became so conceited and finally realised, "Her pride is rooted in her prowess as an acrobatic artist". He made up his mind to learn the skill in acrobatic feats. Approaching his father-in-law, the acrobatic master, he sought and received permission from him to be trained in the art of gymnastics until he became an expert in it. He went from place to place staging shows in villages and marketing towns and finally he came back again to the city of Rājagaha. There he had it announced widely throughout the city that "seven days from now, Uggasena, the son of the rich man, will stage a performance, demonstrating the amazing feats of acrobatics and somersaults".
The citizens vied with one another in setting up bedstead seats with longer legs to get better view of the performances and they assembled round the stage on the appointed day. Uggasena appeared; he climbed up a pole sixty cubits high made up of many lengths of bamboo affixed one to the other firmly. He stood on top of the pole poised to stage a performance.
Richman's son Uggasena appeared on the mental screen of the Buddha
On the day fixed for the staging of performance by Uggasena, the Tathāgata looked into the world of beings before dawn and perceived by means of Omniscience, the vision of Uggasena caught on the supernormal mental screen, like a fish trapped in a net, and reflected on what would come to pass. He saw in his mind's eye:
"When the morning comes, Uggasena will stand on top of the pole sixty cubits high to stage a performance and the citizens will appear to witness it. At that assemblage of people, I will expound the Dhamma made up of four verses. As a result of hearing that discourse of mine, eighty-four thousand sentient beings will gain emancipation through realization of the Four Noble Truths; and Uggasena will attain Arahantship."
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As the time came to go for alms-round, the Tathāgata went into the city in the company of his bhikkhus as usual. Just before the Buddha's entry into the city, Uggasena had signalled to the audience by pointing his index finger towards them that he was about to begin the show; that brought thunderous applause from the crowd. Uggasena who was then standing on top of the pole took a leap up into the air and somersaulted seven times in the air before he came down and stood on the pole.
The Tathāgata who had now come into the city caused the audience through his super normal power, to pay exclusive attention to him, thus diverting their interest which was directed to Uggasena a moment ago. Watching the mood of the audience from atop the pole, Uggasena noticed their attention which was fixed on him suddenly changed towards the Tathāgata. He felt down-hearted that the audience had lost interest in him. He thought to himself, "I can stage this acrobatic show only once a year; yet as soon as the Buddha has come into the city, the audience is no longer interested in me; they give their attention only to the Bhagava. All my efforts to demonstrate my skill in the acrobatic feats are in vain, fruitless."
The Tathāgata knew what was passing in the mind of Uggasena and asked the Venerable Moggallāna "Dear son Moggallāna, go ye to the son of the rich man and tell him that he is wanted to go on with the performance of acrobatics". The Venerable Moggallāna went as instructed by the Tathāgata and standing at the base of the pole gave encouragement to Uggasena by the following verse:
Iṅgha passa naṭaputta
Uggasena mahabbala
karohi raṅgaṁ parisāya
hāsayassu mahājanaṁ.
O gymnastic artist of great strength, Uggasena, I urge you to resume your display of skill in somersault with ease of mind. Look at the crowd that has gathered. Let the mass of people enjoy your amazing entertainment and praise your skill with uproarious cheers.
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On hearing the words of the Venerable Moggallāna, Uggasena felt greatly delighted and encouraged; he thought that the Tathāgata was desirous of seeing his skill. He replied while still standing on top of the pole by the following verse:
Iṅga passa mahāpañña
Moggalāna mahiddhika
karomi raṅgaṁ parisāya
hāsayāmi mahājanaṁ.
Venerable Moggallāna of great wisdom and of the highest degree of supernormal power! Please watch; I will entertain the crowd that has gathered by displaying my skill with ease of mind. I will perform such an amazing feat that the audience will give enthusiastic cheers and praise uproariously.
So saying, he threw himself up and made fourteen complete rounds of somersault in the air before coming down on his feet on top of the bamboo pole.
Exhortation by the Buddha
At that moment, the Tathāgata exhorted Uggasena by these words' "Dear son Uggasena, a wise man should abandon attachment to the five aggregates which had arisen before, to the five aggregates which will arise in the future and to those which are presently arising. Not clinging to the five aggregates, he should strive for the release from the suffering of birth, the suffering of ageing, the suffering of death." The Tathāgata went on expounding the Dhamma by means of the following verse:
Muñca pure muñca pacchato
majjhe Muñca bhavassa pāragū
sabbatta vimuttamānaso
na punaṁ jātijaraṁ upehisi.
Dear son Uggasena, give up, abandon the craving for the fivefold aggregates of mind and matter of the past, … of the future … of the present. Once you have completely forsaken the attachment to these aggregates of the past, the future and the present, you will have
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transcended the round of suffering of the three realms, namely, the sensual world, (kāma bhava), the world of form (rūpa bhava) and the formless world (arūpa bhava) and reached perfection and become an authority in matters pertaining to special wisdom (abhiññā), full comprehension (pariññā), abandonment (pahāna), mental development (bhāvanā) and realisation (sacchikiriyā); you will live fully emancipated from all forms of the conditioned and pass beyond the stages of birth, ageing, ailing and death.
At the conclusion of the discourse, eighty-four thousand sentient beings became emancipated through realization of the Four Noble Truths. The richman's son Uggasena attained Arahantship complete with Analytical wisdom (Paṭisambhidā Ñāṇa) while still standing on top of the bamboo pole. He came down from it and went towards the Buddha, paying homage with full reverence. He then requested for permission to receive ordination. The Tathāgata stretched out his hand and pronounced 'ehi bhikkhu' to let him become a full-fledged bhikkhu. The form of an acrobatic artist disappeared instantaneously and Uggasena assumed the form of a Mahā Thera of sixty years standing (aged eighty) fully equipped with the eight requisites of a bhikkhu.
Bhikkhus asked Uggasena whether he was afraid or not
Fellow bhikkhus asked Uggasena "Did you not feel afraid when you came down from the top of the bamboo pole sixty cubits high?" Thereupon, Uggasena replied "Friends, I had not the slightest fright." The bhikkhus went to the Tathāgata and reported, "Most Exalted Tathāgata, Uggasena has claimed to be an Arahant by telling lies that 'he did not feel the slightest fright when he was coming down from the top of the pole'."
The Tathāgata gave them a brief explanation in support of Uggasena: "Dear bhikkhus, all the bhikkhus like my son Uggasena through eradication of āsavas by cutting off the ten fetters, Saṁyojana 7 are free from fright." [7. Saṁyojana: bonds or fetters binding all beings to the wheel of existence. When they are completely broken or eliminated, emancipation results. The ten fetters are: (i) Sakkāya diṭṭhi, belief in atta or soul, the view that the body and mind is 'myself' (ii) Vicikicchā: doubt or wavering concerning the Buddha's Enlightenment, his Teaching and his Order. (iii) Sīlabbataparāmāsa: the belief that there are paths other then the Ariya Path of eight constituents that can liberate one from dukkha. (iv) Kāmarāga, sensual desire, sensuous passion. (v) Paṭigha: ill-will. (vi) Rūparāga: craving for existence in the Fine-material (Brahmā) realm (vii) Arūparāga: craving for existence in the Formless (Brahmā) realm. (viii) Māna: pride, awareness of superiority or inferiority. (ix) Uddhacca: restlessness, agitation, mental unrest. (x) Avijjā: ignorance, lack of real or correct knowledge as to the nature of existence, as to the Four Noble Truths. It is the main root of dukkha and of rebirth.]
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The Tathāgata continued to expound the following verse which is included in the Brāhmaṇa vagga of Dhammapada.
Sabbasaṁyojanaṁ chetvā Yo ve naparitassati
saṅgātigaṁ visaṁyuttaṁ tamataṁ brūmi brāhmanaṁ
Bhikkhus, a bhikkhu who has attained Arahantship through eradication of āsavas has indeed cut off the ten long fetters by the sword of Arahattamagga; he cannot therefore be moved or startled by fright which has its origin in greed, lobha. I praise and proclaim such an Arahant who has overcome seven kinds of clinging, saṅga, namely, sensuous passion, ill-will, conceit, wrong view, moral defilement, physical, verbal and mental misdeeds, and who has nothing more to do with four yogas (kāma, bhava, diṭṭhi and avijjā) as a truly noble, pure person, Brāhmaṇa, who has done away with all kinds of evil.
Many people attained Sotāpattimagga etc., at the conclusion of the discourse.
An account of Uggasena's past deeds
One day bhikkhus were assembled again in the Main Hall to discuss the mode of Uggasena's attainment to Arahantship. "Friends, one wonders in the first place how a person such as the Venerable Uggasena who was predestined to attain Arahantship, got entangled through an actress with the troupe of acrobatic performers, following
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them wherever they wandered round; and in the second place, what was the cause of the powerful sufficing condition for attainment of Arahantship." The Tathāgata came into the Main Hall and asked, "Bhikkhus, what is the subject of your discussion?" When explained what the subject of their discussion was, the Tathāgata explained them briefly thus, "Bhikkhus, Uggasena himself had been the cause of these two events, the one that entailed his engagement with the dancing troupe and the one that resulted in his attainment to Arahantship". He then went on to relate the full account as below:
"Long, long ago when a pagoda was built to enshrine the relics of Kassapa Buddha, men and women of Bārāṇasī went in large numbers to the pagoda site to contribute necessary labour carrying plenty of food in their carts. On the way they met a Mahā Thera entering the city for his round of alms-food.
At that time one woman noticed the Mahā Thera and told her husband, "My dear lord, the Thera is still on his round of receiving food; please go and bring his bowl so that we may offer some thing to him; we have brought along in the cart plenty of food". The man went and fetched the bowl from the bhikkhu and after filling it with hard and soft food to its brim, they returned it to the Mahā Thera and both the husband and wife declared their wish: "Revered Mahā Thera, for this deed of merit, may both of us be blessed with a share of the Supramundane knowledge which you have realized".
The recipient of their gift food was not an ordinary bhikkhu; he happened to be an Arahant devoid of taint of defilements, āsavas; he foresaw, by means of his Anāgatakāla Ñāṇa, knowledge of the future, that their wishes would be fulfilled and so smiled happily. The woman caught a glimpse of it and she muttered, "My dear lord, the Mahā Thera who received our offering might be an actor". The husband also agreed, saying. "Yes, he might be an actor". They then departed from that place. This then was the deed the husband and wife had done in the past.
The couple lived to the end of their life span in that existence and were reborn in the realm of the devas. After enjoying the life of devas, the wife was born as the daughter of the leading acrobatic performer in
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her present (last) existence. The husband was born as the son of a rich man in the last stage of his existence, by the name of Uggasena. Although born as a son of a rich man, he had to accompany the dancing troupe in their wanderings, for the demeritorious deed of giving a wrong word of agreement. "Yes, he might be an actor" to his wife in a past existence. But for the good deed of offering food to an Arahant, in pure piety and devotional faith, he attained Arahantship.
The young actress also attained Arahantship
When Uggasena attained Arahantship and became an "Ehi bhikkhu" his wife, the young actress thought to herself, awakened by the meritorious deed of the past, "whatever level of intelligence possessed by my husband, my level of intelligence should also be the same as his". Reasoning in this way she approached the bhikkhunīs and received ordination from them. Then devoting herself to the practice of dhamma, in due course she also attained Arahantship, having eradicated all the āsavas.
End of the account of Uggasena's past deeds.
War between the Sakyans of Kapilavatthu and the Sakyans of Koliya over dispute about sharing of Rohiṇī river waters
There was a small river by the name of Rohiṇī between the two countries of Kapilavatthu and Koliya. The two kingdoms took turns in perfect harmony to water their respective arable lands by controlling the flow of the channel with a single dam.
The level of the water in the channel was at its lowest in the month of Jeṭṭhamasa and the crops usually withered. The farmers of the two countries called a meeting to discuss the matter of sharing the water in the channel. At the meeting the farmers of Koliya said:
"Friends, if the small amount of water in the reservoir were to be divided and shared by both of us, none of us would receive sufficient amount to water our fields. One more flood of water
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would suffice to bring maturity to our crops. We request you therefore to let us make use of this small amount of water."
Farmers of Kapilavatthu had their say also in this manner: "Friends, we can't go from door to door of your houses carrying baskets and our purses filled with gold, silver and precious jewels in search of paddy, in a dejected manner, while you all sat down with your minds at ease having filled your granaries with paddy to their full capacities. Our early crops, too, are about to mature and need watering in like manner."
Heated arguments ensued, one side saying "we are not going to yield", the other side retorting in the same words. Exchange of words eventually led to blows, a farmer on one side starting to attack a farmer from the other side and the latter retaliating in a like manner. The affray that started between the farmers on both sides ultimately grew into hostilities (like a small bush fire which grows fierce and finally burns down a palatial mansion) to the extent of decrying the royal clans on both sides. The Koliyan farmers began the quarrel:
"You have threatened us placing your reliance on the royal clan of Kapilavatthu. These Kapilavatthu royal clan you depend upon behave like common dogs and jackals of the forest making their own sisters their wives8. What harm can their elephants, horses and armours can do to us?" [8. For background story, reference may be made to Malalasekera's 'Dictionary of Pāḷi Proper names' under Sakya, Sakka, Sakiya.]
The Kapilavatthu farmers retaliated in no less acrimonious tone:
"You threatened us relying on your little lepers inflicted with horrible leprosy. The Koliya descendents on whom you lean for support are themselves in a miserable plight ever since they were banished from the city and lived like animals in the hollow of Kola trees9. What harm can their elephants, horses and armours can do to us?" [9. For background story, ibid, under Koliya.]
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The farmers returned to their respective cities and reported the matter to the Ministers of Agriculture, who in turn, brought the state of affairs to the notice of their chiefs.
Consequently, the Sakyans of Kapilavatthu prepared to wage war on Koliyans and came out of the city, shouting the war cry, "The husbands of their own sisters will demonstrate their feat of arms". The rival royalties on the side of Koliyans also prepared for war and came out, their war cry being, "Those taking shelters in the hollows of Kola trees will display their feat of arms".
At that time, the Tathāgata was still residing in the Jetavana monastery of Sāvatthi. On the very day on which the two rival communities of Kapilavatthu and Koliya were all prepared to go to the battlefield, the Tathāgata looked into the world early at dawn and perceived that a bloody battle was imminent between the two opposing sides that very evening. The Tathāgata further perceived that he would be able to avert the war by going to the scene of hostilities and expounding three Jātakas, namely, Phandana, Duddubha and Laṭukika. This would bring about peace; then he will have to teach the two Jātakas of Rukkhadhamma and Vaṭṭaka followed by Attadaṇḍa Sutta to bring home the benefits of unity and harmony. Having heard the discourses, the Sakyans and Koliyans will each give him two hundred and fifty youths to enter the Order. I will ordain them to become bhikkhus culminating in the convening of Great Assembly of Mahā Samaya."
Having perceived thus, the Tathāgata decided to go to the place of hostilities and save the warring kinsmen from mutual destruction. He went early for the usual round of receiving alms-food and stayed the whole day in the Scented Chamber. Towards the evening, he left the Chamber carrying the big robe and alms bowl himself for the scene of strife all alone, without informing any one. On arrival at the spot, he sat cross-legged in the sky in the middle of the rival groups, and caused dark-blue rays to be emitted from his hair so that darkness prevailed all over although the sun had not yet set. This was meant to cause contrition in the heart of the warring factions.
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While all the people were greatly frightened by the strange phenomenon, the Buddha, sending out six-coloured rays from his body, manifested himself to them.
Royalties of the two countries abandoned their arms
When members of the Sakyan clan saw the Tathāgata, they began to contemplate thus: "The Buddha of our own blood has come, perhaps he has full knowledge of our strife." They made discussion among themselves and decided, "It is not right and proper for us to let our weapons fall upon the bodies of others in the presence of the Buddha; let Koliyans kill us or take us captives, should they desire to do so". By mutual consent they abandoned all their weapons and sat down respectfully making homage to the Buddha.
The Koliyans also arrived at the same decision among themselves; they too abandoned their weapons and sat down paying obeisance to the Tathāgata who then descended from the sky and sat upon a reserved seat on the delightful sandy plain with all the grace and glory of a Buddha.
Discourse on end of Strife
The Tathāgata knowingly asked, "Why have you all come to this place?" The kings of both the countries replied, "Most Exalted Bhagava, we have not come just to see the river, nor to sport in the river; as a matter of fact we have come to wage war upon one another on this sandy plain."
The Tathāgata again asked, "Your Royal Highnesses … what is the actual cause of your strife?" Then they replied, "water of this Rohiṇi stream is the actual cause of it".
The Tathāgata then asked, "Your Royal Highnesses … what is the value of water of this Rohiṇī stream?" They replied, "Exalted Bhagava, it is of small value". The Tathāgata made an additional question, "What is the value of the earth?" "Its value is limitless" was the reply.
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Whereupon, the Tathāgata made this direct question: "How would you evaluate the noble royal Khattiya race?" They replied "The value of noble royal Khattiya race is unlimited". The Tathāgata then made this address:
"Your Royal Highnesses … For some water of this Rohiṇi channel that is of small value, why do you wish to destroy the priceless royal race of Khattiya by fighting one another. Not the slightest amount of pleasure could be found in worthless conflicts and wasteful strifes. O Your Royal Highnesses … there was a glaring instance where the seed of enmity sown by a tree deva and bear remained potent throughout the Bhadda world system".
The Tathāgata then went on to expound the Phandana Jātaka (of Terasakanipāta), the brief account of which is as follows:
Phandana Jātaka
Your Royal Highnesses … Long time ago, during the reign of King Brahmadatta in Bārāṇasī, there was a village of carpenters just outside the city; and there was a brahmin who was a carpenter by profession. He brought wood from the forest and made them into chariots for his living.
At that time there was a Kyo tree (Melicoca trijuna) tree in the region of the Himalayas. A bear used to come and sleep under that tree with ease and comfort after his meal. One day a dried branch got broke due to a strong wind and fell on the bear's back hurting it slightly. The bear ran away through fright but soon returned to find out the cause of his injury. He did not see any enemy.
So he thought to himself: "There is no wild beast such as lion, leopard or tiger around here to harm me; and there can't be any one except the tree spirit who might be jealous of my sleeping under the tree, and have caused me harm. I will surely have my revenge on him" thus making a mountain out of a molehill, the bear hit the tree with its tusk, scratched it with its paws, saying "I have not eaten your leaves, nor broken your branches, you

[228]
don't show any spite towards other animals taking rest under your tree, but you are jealous of me. What fault have I got. You just wait for two, three days; I will have your tree uprooted and cut up into pieces".
Having threatened the tree spirit, the bear kept on knocking round in the neighbourhood, looking for a person capable of causing damage to the tree.
The carpenter brahmin, accompanied by a few hands, went into the forest in a small vehicle in search of wood for the construction of chariots. They left the vehicle in a place and went into the forest with hatchets and choppers. They went round looking for the right type of wood and eventually reached near the melicoca trijuna tree.
When the bear saw the brahmin carpenter, it thought, "Today, I shall have my retaliation against my enemy" and he went and stood at the base of the tree. As the carpenter passed by the tree, the bear seized the opportunity of addressing10 him thus: [10. The conversation between the bear and the carpenter was made in seven verses. The verses in Pāḷi, which are not so important, are not reproduced; only their translation is provided here.]
"My dear man, you have come into the forest with a hatchet in your hand. Tell me frankly which tree you have in mind to cut down?"
When the carpenter heard the words of the bear, he uttered in amazement, "Dear boys, it is strange that a bear speaks the language of the humans, a thing I have hitherto never seen or heard". He thought to himself then, such a bear speaking the human language would know the kind of wood suitable for making chariots, and so he asked the bear:
"Dear bear king, you have wandered all over, up the hills and down the valleys. Please tell me honestly, which kind of wood is most suitable for construction of chariots?"
When the bear heard of this, he felt that his wish was going to be fulfilled then and he replied in verse:
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"Pidauk (Pterocarpus Indicus) is not strong enough to use as frame work; cutch (Acacia Catechu) is equally unsuitable; Ingyin, the Sal tree (Shorea Siamensis) is the same; and Myaukngo (Lythrum fructicosum) is out of the question (equally weak). There is a certain kind of tree known as Melicoca trijuga; the wood of that tree is the strongest for the construction of chariots.
The carpenter was delighted to hear it and so he thought to himself "I've come into the jungle on a truly auspicious day and even a beast like the bear pointed out to me the most suitable kind of wood for the construction of chariots. What a fortune", and he asked the bear:
"My dear bear … how about the branches and leaves of that tree and its stem?" Dear good friend, please tell me every thing so that I know all about that tree".
The bear gave his reply in two verses:
"My dear friend, Brahmin, there is a certain tree whose branches and twigs bend downwards and keep on hanging down. They are pliant, durable and strong. I am now standing at the base of that tree: it is called Melicoca trijuna. Its wood is the right stuff for making circumference of wheel, axle, shaft and all other components of a chariot.
After uttering these two verses, the bear made off with a happy mind to some other place suitable for seeking his prey. Then the carpenter started to make arrangements for cutting down the tree. The guardian spirit of the tree thought: "Although I had not thrown down anything on his back, the bear has been harbouring a grudge against me and sowed the seed of enmity for nothing. He has now plotted to cause destruction of my habitation; with the destruction of my dwelling, I am certain to be destroyed too; I shall have to bring about his destruction with a ruse". He then transformed himself into the form of a human labourer and approaching the carpenter asked him. "O man, you have got a beautiful tree; what do you intend to do, once you have cut it into wood?" The carpenter replied, "I will make it into a chariot frame".
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"Who has told you that the wood of this tree is good for making chariot", queried the tree spirit. "A bear told me so" was the reply. The tree split said, "that's good; the bear has given you a good advice. Indeed, the chariot you are going to make, according to the advice of the bear, should turn out to be a fine looking one; and I too should like to give you a suggestion, that is to strengthen your chariot frame work with a girdle of bear's skin removed from round its neck; it will make it stronger: than if it were secured with tin plates, and increase your income from the chariots".
When asked by the carpenter, "O my dear man, from where can I get the bear's skin?", the tree spirit said:
"O man, are you still a young boy not to know that the tree is inanimate; it will remain here and will not run away. Just hurry after the bear who has told you about the tree and ask him by showing great respect, "O my Lord, which part of the tree you have shown me should be cut?" and persuade him back to the tree. Then suspecting nothing, he would point out with his long stretched-out snout, "Cut here, cut here"; at that moment, you cut him down with a sharp axe and put him to death. Then strip him off his leather, eat his flesh and attend to the business of cutting down the tree".
Thus the seed of enmity was sown. On hearing the guardian spirit of the tree, the brahmin carpenter expressed his feeling of delight in these words: "O How marvellous, this is an auspicious day for me." He returned home after killing the bear and cutting down the tree.
The Buddha concluded his discourse by expounding the following Abhisambuddha verses in order to exhort and instruct the feuding kinsmen.
Iccevaṁ phandano issaṁ
Isso ca pana phandanaṁ aññamaññaṁ vivādena
aññamaññamaghātayuṁ
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Your Royal Highnesses … In this manner, the tree spirit quarrelled with the bear; and the bear in turn disputed with the tree spirit. Their animosity finally led to their destructions.
Evameva manussānaṁ
Vivādo yattha jāyati
mayūranaccaṁ naccanti
yathā te issaphandanā.
Your Royal Highnesses … When people fight against one another, they do so like the bear and the tree spirit in the manner of a dancing peacock. Just as a peacock could not dance without exposing the private parts of its body, so the people fighting one another are not capable of concealing what is to be concealed … (a reference to the derogatory remarks concerning the origin of the Sakyans and Koliyans made by the warring factions).
Taṁ vo vadāmi bhaddaṁ vo
yāvantettha samāgatā
sammodatha mā vivadatha
mā hotha issaphandanā
Your Royal Highnesses, may you always be blessed with glory and graciousness, you who have gathered together on the banks of the Rohiṇī. I exhort you to act after the manner of the waters of the two rivers, Ganges and Yamunā, harmoniously mixing together with loving-kindness. Avoid fighting one another causing mutual destruction. Do not follow the example of the bear and the tree spirit.
Sāmaggimeva sikkhetha
Buddhe hetaṁ pasaṁsitaṁ sāmaggirato Dhammaṭṭho
yogakkhemā na dhaṁsati
Your Royal Highnesses, strive only for unity; every Buddha has praised the virtues of unity. He who delights in harmonious
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living, established in the ten modes of good conduct (sucarita)11 is bound to achieve nothing less than the happiness of Nibbāna, the end of all attachments, yogas, which yoke one to rebirth. [11. Sucarita: Avoidance of killing, of stealing, sexual misconduct, telling lies, slandering, harsh, abusive language, frivolous speech, avarice, ill-will, wrong view.]
The two rival factions of Sakyans and Koliyans were amicably reunited after hearing the discourse of the Buddha. In winding up the discourse, the Tathāgata revealed that he was the Chief Guardian deity of the whole forest who had personal knowledge of the conflict between the bear and the tree spirit.
End of Phandana Jātaka.
Duddubha Jātaka
The Tathāgata then went on giving exhortation to the assembled crowd. "Your Royal Highnesses, do not believe what others say without giving careful consideration. All the quadruples of the Himalaya forest, which was three yojanas in extent, were once about to plunge into the great ocean for trusting, without reasoning, the word of a hare that ran away screaming 'The earth has crumbled, the earth has crumbled'. You should never allow yourself to become a person who is taken in by what others say without careful consideration." With these introductory words, the Buddha gave the discourse on Duddubha Jātaka of Catukka Nipāta12. [12. This Jātaka treats of the story of a hare who was unduly scared by the fall of a bale fruit on the palm leaf under which it was sleeping. It ran towards the ocean through fright screaming, 'The earth has crumbled'. Equally frightened without any reasoning, all the four-legged animals of the Himalayan forest ran along until they were stopped by the Lion King who saved them from the impending danger after careful investigation into the aspect of the matter. (For more details, may refer to the Five hundred and fifty Jātaka).]
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Discourse on Laṭukika Jātaka
Then the Tathāgata went on to explain them that sometimes it is possible that a weak one could get an opportunity to destroy a strong one while on other occasions the strong one gets the chance to wreak havoc with a weak one. Giving the instance where a young skylark had caused the death of a full grown elephant, the Tathāgata gave the following discourse on Laṭukika Jātaka of Pañcaka Nipāta:
Excellencies … Once upon a time Bodhisatta was born as an elephant during the reign of King Brahmadatta in Bārāṇasī; when grown up he had a fine appearance with a huge body. He lived in the forests of Himalayas governing a herd of elephants numbering eighty thousand.
At that time a female skylark happened to have laid her eggs on the beaten tracks of elephants. The Bodhisatta elephant came out in the company of eighty thousand elephants along the route at a time when the chicken skylarks were not yet capable of flying. Eventually the Bodhisatta and his herd of elephants arrived at the spot where the skylarks were staying.
When the skylark saw the King elephant she was worried about the safety of her chickens. She thought. "If I did not approach the King elephant, it would surely tread upon my chickens and kill them; I would immediately approach it with a request for a rightful protection of my chickens". So with her wings closed together as if to make obeisance, she stood right in front of the King elephant and made her submission:
Vandāmi taṁ kuñjara saṭṭhihāyanaṁ
āraññakaṁ yūthapatiṁ yasassiṁ
pakkhehi taṁ pañjalikaṁ karomi
mā me vadhī puttake dubbalāya.
O Your Majesty, King of elephants … one whose strength wanes only at the age of sixty, chief of the herd of elephants that roam in the forest, I salute you, paying my homage to you with clasped wings. I pray that my children be spared their lives by not treading upon them.
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Whereupon the Bodhisatta gave her comfort with those words, "O young female skylark, don't be downhearted, I will protect your chickens so that no harm will come to them", and he stood over the young ones shielding them with his body. All the elephants by-passed him and the young skylarks were saved. The Bodhisatta then called the female skylark and gave an advice before he left: "Young female skylark, a large rogue elephant, with no companions, will come this way after us. He will not take our words. When he comes along, you had better approach him also for the safety of your children, praying him to spare their lives."
When the female skylark saw the rogue elephant coming along, she approached him with her wings clasped in homage and beseeched him thus as advised by the elephant King!
Vandāmi taṁ kuñjara ekacāriṁ
āraññakaṁ pabbatasānugocaraṁ
pakkhehi taṁ pañjalikaṁ karomi
mā me vadī puttake dubbalāya
O elephant king, a lone wanderer of the forests, grazing in the valleys of rocky and sandy hills, I salute you, paying my homage to you with clasped wings. I pray that my young ones will be spared their lives by not treading upon them.
On hearing the female skylark's humble request, the rogue elephant replied:
Vadissāmi te laṭukike puttakāni
kiṁ me tuvaṁ kāhasi dubbalāsi
sataṁ sahassānipi tādisīnaṁ
vāmena pādena papothayeyyaṁ
Hey, you female skylark .... (Why do you keep your young ones in my way? That's enough of your insolence). I shall tread upon them and crush them to death. How can you revenge on me when you are weak and I am powerful enough to pulverise one lakh of your kind with my left foot."
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So saying the rogue elephant crushed the young ones of the female skylark to dust, and caused them to be washed away in the stream of his urine and departed, shouting with the voice of a crane.
Perched on the branch of a tree, the female skylark threatened: "Hey, you silly brute of an elephant! you have the upper hand this time and go away, crowing gleefully in the tone of a crane. You just wait! within two or three days you will see my move. You are not aware that intellectual might is more powerful than physical force, I will let you know that fact within a few days."
Na heva sabbattha balena kiccaṁ
balam hi bālassa vadhāya hoti
karissāmi te nāgarājā anatthaṁ
yo me vadhī puttake dubbalāya
O elephant king … not every thing could be accomplished by means of physical force alone; unwise use of physical strength could be suicidal. You have mercilessly crushed to death my helpless children; I will bring about your destruction within a few days.
After thus making the war-cry, the female skylark managed within two or three days to gain the friendship of a crow by waiting upon it. Being delighted by the skylark's pleasant behaviour, the crow asked her, "Is there any thing I can do for you?" The skylark said, "What I want to ask you as a favour is to cause damage to the pair of eyes of the rogue elephant that used to roam about alone; that is the assistance I need".
The crow gave his word, "I will do it". The skylark then went to a big dark-blue female fly and formed friendship with it in a like manner. When the fly asked her what she wanted, she requested, "When my friend the crow has once damaged the eyes of the lone rogue elephant, it is my wish that you help me by laying your eggs in the sockets of the elephant's damaged eyes." When the dark-blue female fly gave her assurance for co-operation, saying, "Yes, I will", the skylark approached a frog and sought its friendship as before. The frog asked her what it could do to help her and she replied, "When the lone rogue

[236]
elephant has gone blind through the assistance of my two friends, the crow and the fly, and is looking for water to quench his thirst, I wish you to croak from the top of the hill; when the elephant climbs up the hill after hearing your voice, you might get down to the bottom of the cliff to make sound from there. This is all the assistance I look for from my frog friends". The frog gave, like wise, his promise to assist the female skylark.
On the following day, the crow pounded the eyes of the elephant with its beak as requested by the skylark; the dark-blue fly laid its eggs in the damaged eyes. Suffering painfully from damaged eyes now infested with maggots and from intense thirst, the lone rogue elephant groped blindly after water.
The frog then started croaking from the top of the hill, hearing the frog croaking, and thinking, "where the frog croaks, there must be water" the elephant climbed up the hill with great hope. The frog went down the cliff and started making noise from the bottom of the hill. Heading towards the cliff from where the sound seemed to come, the elephant went tumbling down the hill and died through the fall.
The skylark was delighted when it came to know the death of its enemy, the rogue elephant and uttered, out of joy, "Oh I have seen the back of my enemy"; so saying, it strutted to and fro on the back of the elephant several times and made off to a place of its liking.
The Tathāgata exhorted the two groups of the royal family, saying "O your Royal Highnesses, you should not engage in hostilities with any one; as explained, even an elephant of great strength could be brought to ruin by the combined efforts of small powerless creatures such as the crow, the dark-blue fly, the frog and the skylark", and he continued to teach the following verse of Abhisambuddha:
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Kākañca passa laṭukikaṁ
maṇḍhūkaṁ nīlamakkhikaṁ
ete nāgaṁ aghatesuṁ
passa verassa verinaṁ.
tasmā hi veraṁ na kayirātha
appiyenapi kenaci.
O members of the Sakyan clan! Look at these small creatures, the crow, the skylark, the frog and the dark-blue fly; these four creatures, because they were united, had brought about the complete downfall of a powerful bull elephant. You can see the outcome of hatred accruing to a person who wish to engage in hostilities. Therefore you should not carry on a feud with any one, not even with some one you do not like."
In winding up the discourse, the Tathāgata revealed that "the rogue elephant that time was Devadatta of today and the noble leader of the elephant herd of that time was myself."
End of Laṭukika Jātaka.
Discourse on Rukkhadhamma Jātaka
Having expounded the three Jātakas, namely, Phandana, Duddubha and Laṭukika, the Tathāgata proceeded to expound two more Jātakas to bring home the advantages of unity:
"O Your Royal Highnesses … You all are related to one another by blood; and it would be only right and proper for blood relatives to be closely united and work together in harmony. No enemy can harm you when you stand united. Unity is necessary even for trees that are inanimate, leave alone conscious creatures such as human beings. I will cite you a relevant instance:
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Once upon a time, a forest of Sāla trees in the Himalayas was struck by a violent storm. But not a single tree suffered the slightest damage, as they stood in a body, securely fastened to one another by plants and bushes. The storm could not touch the trees but brushed against the topmost part of the tree and broke away. In contrast a lone tree complete with big trunks and branches was blown down, root and branch, by a strong wind for want of solidarity and united front in close association and collaboration with other trees, plants and bushes. It is essential, therefore, that you all stand in a body united through co-operation and co-ordination."
Whereupon the members of the royal family requested the Tathāgata to expound the appropriate Jātaka in more details:
"Royal Highnesses … It was during the region of King Brahmadatta in Bārāṇasī that a Vessavaṇa deva passed away and Sakka appointed another deva in his place. During this transitional period, the new Vessavaṇa deva issued a fresh order permitting all the devas to accommodate themselves in the places of their own choice amongst trees, plants and thickets.
The Bodhisatta was then a sylvan deity in charge of a Sāla forest in the region of the Himalaya. He gave advice to his relatives thus: "My dear men, don't you choose the trees growing in the bare plane as your dwelling places; you will be well advised to dwell on the trees surrounding the one which I have chosen as my abode in the forest".
The wise ones among the deities occupied the trees surrounding the abode of the Bodhisatta as he had advised. The unwise deities agreed amongst themselves, "No useful purpose would be served by residing on trees amidst the forest away from human habitations. Only those living in the vicinity of villages and towns could better their prospects, both for gain and fame." So deciding, they chose to occupy trees along the main road in the bare plains.
After sometimes, a violent storm accompanied by torrential rain visited the area and all the trees including trees of great dimensions got their boughs and branches broken away and they fell down by the
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roots. When the violent storm reached the Sāla forest controlled by the Bodhisatta, they blew wildly all over the forest, but none of the trees fell being knitted closely together.
Those who were rendered homeless went, holding their young ones by hand, to their friends dwelling in the Sāla forest of the Himalayas and acquainted them with their miserable plight. Their friends in the Sāla forest recounted in turn, the story of their woes to the sylvan deva Bodhisatta.
Whereupon, the Bodhisatta made it plain to them, "It is quite natural that the people who decided to dwell in such places against the advice of the wise, have to face such difficulties" and expounded the following discourse in verse:
Sādhu sambahulā nātī
api rukkhā araññajā
vāto vahati ekaṭṭhaṁ
brahantampi vanappatiṁ
"O My relative devas … when a great number of friends and relatives live close together dependent upon one another, even the trees growing all over the forest, dwell comfortably free from oppression by the enemies. But the tree growing in isolation on the open plain in spite of its huge trunk and many thick branches cannot withstand the tempest which uproots it with all its branches and leaves."
After giving this discourse, the Bodhisatta passed away at the expiry of his life span.
The Tathāgata concluded the discourse by exhorting them thus: "O Royal Highnesses … all the relatives should first strive to achieve unity; having achieved it, live happy, harmonious life, suffusing one another with loving-kindness. The Tathāgata finally revealed that "the audience present today were the deities of the Sāla forest; and I was the wise sylvan deity who gave them guidance".
End of Rukkha Dhamma Jātaka.
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Discourse on Vaṭṭaka Jātaka (or Sammodamāna Jātaka)
The Tathāgata then made further exhortation … "O Royal Highnesses, it is not at all proper to quarrel amongst own relatives, There was an instance in the past where even animals could conquer their enemies and live together harmoniously through unity, and they perished due to internal strife", At the request of the kinsmen, the Tathāgata then gave an exposition of the Vaṭṭaka Jātaka.
Excellencies … Long time ago, Bodhisatta was born as a quail and lived in a forest with thousands of companions during the reign of King Brahmadatta in Bārāṇasī.
A bird-hunter used to go to the place of the quails and enticed them by imitating their cry. Once the quails came and formed a gathering at a spot he spread out his net over them. He then walked around the edge of the net to drive the quails to the centre of the net. The quails were then seized and put in a basket and taken away for sale; the hunter earned his living by catching and selling the quails.
One day the Bodhisatta addressed all the quails in the group under his care.
"My dear quails, the bird-hunter has caused serious damage to our kind for several times now. I have now hit upon a plan to avert danger of being caught by the bird-hunter, and this is what each and every one of us should do. Once we are caught under the net thrown over us by the hunter, every one should shoot his head out of the holes in the netting and then simultaneously lifting the net, fly away; You should all perch on a cluster of bushes in a safe place where the net will remain entangled with them, We can make our escape from beneath the net and fly away."
All the quails in his group accepted his advice saying "Very well". On the following day, all the quails lifted up the net simultaneously at the moment they were caught in the net of the hunter, and flew away. They threw the net on a bush and flew away in different directions.
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The hunter could free his net from the bush only after dusk and went back home empty handed. The next day also the quails acted in the same manner; the hunter took a long time to retrieve his net and went home empty handed again. It dragged on in this way for some time. The hunter's wife became cross with her husband and asked him, "You come home late and empty handed day after day; it is as if you have some one to be maintained like myself".
"O my woman … I have no one to maintain except you. The thing is that the quails are still there flying about the places, but they are closely knit as before. As soon as I spread the net over them, they lift it up and carry it away and drop it on the thorny bushes. But, my dear, they cannot remain united for ever; so don't you trouble yourselves with suspicion on me. There will surely come a time when the quails start quarrelling with one another. Then I will catch them all and bring them to you to make you smile" consoled the hunter, who recited the following verse:
Sammodamānāgacchanti
jālamādāya pakkhino
yadā te vivadissanti
tadā ehinti me vasaṁ
"My good lady, with harmonious unity and co-operation, the quails carry away the net I have thrown over them, drop it on the thorny bushes and make their escape. There will be a time when they start quarrelling amongst themselves; at that time they will have to yield to my wishes".
Quails brought to destruction through dissension
A few days later a quail accidentally treaded on the head of another quail as it came down into the pasture. The sufferer asked, in a threatening tone, and showing anger, "Who is that that tread on my head?" The other bird replied meekly, "Please pardon me, my dear friend, I have done it through carelessness; please don't be angry with me". But the angry quail could not be pacified. The two began to make scurrilous attack upon each other very often beginning from that day.
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When the two quails were found to be in quarrelsome mood, arguing as to who could lift the hunter's net, the Bodhisatta foresaw a trail of consequences:
"Where there are heated arguments, there can be no peace and happiness. As of now, the quails will fail to take part in the lifting and carrying away of the net. The lives of numerous quails are at stake, the hunter will undoubtedly take advantage of the situation. It will not be proper for me to stay at this place any longer".
He therefore departed from this place taking along with him all the quails which are the associates forming his group. Only the group of quails headed by the future Devadatta remained in that forest.
The bird-hunter went into the place a few days later and made the sound in imitation of the quail, and threw his net over the quails headed by Devadatta. (Instead of working unitedly for their freedom), the quails started finding faults among themselves, quarrelling and challenging one another as to their superiority in strength and ability in lifting the net. The bird-hunter lost no time in capturing and taking them to his house as handsome presents for his wife.
The Tathāgata, in winding up the discourse said, "Excellencies, strifes amongst relatives are on no account justifiable, it is the causal condition of destruction", and finally revealed that "Devadatta was the leading ignorant quail and I was the wise leader of quails of the other group at that time.
End of Vaṭṭaka Jātaka or Sammodamāna Jātaka of Ekaka Nipāta.
[243]
Discourse on Attadaṇḍa Sutta
The Tathāgata after expounding the five Jātakas, proceeded to teach the Attadaṇḍa Sutta13 of Sutta-nipāta Pāḷi Text, as the final discourse. [13. Attadaṇḍa Sutta: Readers may refer to Suttanipāta Pāḷi for details of the discourse."]
The members of the royal families of the two countries, finally reconciled and appeased, and with devotional faith and full of gratitude, agreed amongst themselves, "Had not the Tathāgata come and intervened, we would certainly have destroyed one another and made the blood flow in a stream. We have been saved from mutual destruction only because of the Tathāgata. Above all, had the Tathāgata not chosen to renounce the world, he should have been enjoying the life of a Universal Monarch, ruling over the Four Continents surrounded by two thousand smaller islands. Accompanied by thousands of his sons of great intellectual and physical strength, he would have roamed over all his dominions followed by a large retinue. But our royal kith and kin of noble blood, the Tathāgata had renounced all the pleasures and luxuries of a Universal Monarch to become a recluse and he had blossomed forth as a Fully Self-Enlightened Buddha. It would be only right and proper, now that he had become a Buddha, we should let him have bhikkhus of royal blood attending upon him". With this unanimous decision, the royal members of the two countries offered two hundred and fifty princes from each country to the Buddha for ordination.
The Tathāgata accepted them and ordained them as Ehi Bhikkhus and took them to Mahāvana Grove near the city of Kapilavatthu. From the following day onwards, the Tathāgata took alternate turns to receive alms-food from Kapilavatthu and Koliya in the company of those five hundred bhikkhus. The people of the two countries offered the Saṅgha large amount of alms-food.
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Five Hundred Bhikkhus not feeling happy in the Sāsana
Those five hundred bhikkhus had taken up the ascetic life not out of their own volition, but because they were unable to refuse the request of their parents and relatives. Thus within a few days, the five hundred bhikkhus found their life tedious, uninteresting, and boring. News from their homes also did not help to make them happier in the monastery. "We beseech you not to take delight in the life of a bhikkhu; from the time of your departure, our private business have been deteriorating day by day", wrote their wives to them.
Tathāgata taught Kuṇāla Jātaka; Five Hundred bhikkhus attained Sotāpanna
The Tathāgata kept constant watch upon the bhikkhus by personal contact, three times in a day and three times at night, a total of six times a day just as a pheasant looks after her eggs, a fabulous beast Camarī regards for its tail, a mother cares for her only son, a one-eyed man regards for his lone good eye. The Tathāgata became well aware of the unhappy state of their minds and he considered, "These bhikkhus felt discontented and tedious even in the company of such a person as myself, the Buddha, what kind of discourse would be suitable for them?" He perceived that Kuṇāla Jātaka, (which mentions frailties and weaknesses in the character of women) would be the best for them. Therefore the Tathāgata made the decision, "I shall first take these bhikkhus to the Himalayas; then by relating Kuṇāla Jātaka, I shall bring home to them the imperfections and defects in the character of women. In this way, I shall remove the unhappiness and discontent which had risen in their hearts and give them the knowledge of Path, Sotāpatti Ñāṇa".
The Tathāgata entered the city of Kapilavatthu in the morning for the usual round of alms-food, and in the afternoon he asked the five hundred bhikkhus "Have you ever seen the pleasant forests of the Himalaya regions?" and they replied, "We have never seen them, Lord". The Tathāgata asked them again, "Do you like to pay a short visit to the forest of Himalayas?" "Most Glorious Bhagava, we do not possess
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any supernatural power; how should we go there then?". Whereupon the Tathāgata asked, "But if some one who has the power offers to take you there would you like to go along with him?" The bhikkhus answered, "Yes, Lord, we will".
The Tathāgata, exercising his supernormal power, took them all through the space towards Himalayas, and in the course of the journey, while still remaining in the sky, they were shown the golden, silver, emerald, vermillion mountains, mountains of glass etc., the five great rivers and the seven great lakes. The Himalayas was of huge dimension, five hundred yojana high with an area of three thousand yojanas. The Buddha was revealing to the five hundred bhikkhus by his supernatural power only a small portion of the delightful splendours of the Himalayas. He also showed them four-legged animals such as lions, tigers, elephants as well as enchanting parks and gardens teeming with various kinds of flora and fauna, abounding in numerous species of birds, aquatic and land flowers. They were shown also the sheer cliff on the east side of the Himalayas, the whole surface of which was golden and the cliff on the west completely covered with vermilion.
From the moment they had witnessed the rare spectacle and the strange sceneries of the mighty Himalayas, all those five hundred bhikkhus had virtually cut off their attachment to their former wives. Then the Tathāgata, with all the five hundred bhikkhus, descended on the western slope of the Himalayas where there was a massive vermillion slab sixty yojanas in extent, on which was a huge Sāla tree (that will last to the end of the present world-system) with a height and width of seven yojanas. Under the shade of that tree on a vermillion platform, three yojanas in width, the Buddha took his seat surrounded by the five hundred bhikkhus. With brilliant six-hued rays emitting from his body, the Buddha sat there looking like the morning sun whose rays were being reflected from the surface of the ocean. The Tathāgata then addressed the bhikkhus, "Bhikkhus, you may ask me if there is anything in this vast region of the Himalayas you have not seen before."
At that moment, a king of cuckoos, seated on a stick that was carried by a pair of youthful hen cuckoos with their beaks on either end of the
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horizontal stick, was seen coming down from a higher altitude. They were accompanied by groups of eight youthful hen cuckoos, each group taking their positions above their heads, below them, on their right and left and on their front and back. Struck with wonder at the sight of the strange spectacle, the five hundred bhikkhus made their request to the Tathāgata, "Exalted Tathāgata, what kind of birds are they and how are they called?"
"Bhikkhus … those birds are the descendants of a succession of generations of cuckoos that owe their origin to a species of bird I was born in long ago. Such youthful hen cuckoos had treated me in like manner at the very outset, their number being three thousand five hundred in my days. The number has dwindled in time and there is now just enough to preserve the species".
Then the bhikkhus requested the Tathāgata to recount how those three thousand five hundred cuckoos had attended upon him in those forests, Whereupon the Tathāgata expounded the Kuṇāla Jātaka of Asīti Nipāta in three hundred verses to draw lessons from.
Bhikkhus becoming Sotāpannas
At the end of the discourse, all the five hundred bhikkhus, the descendents of the Sakyan clan, attained Sotāpatti Phala. At the moment of entering the Sotāpatti Magga, all the bhikkhus became endowed with supernormal psychic powers, such as flying through space etc.
(NB. An ordinary worldling has to practice the Kasiṇa method of Concentration meditation in order to attain the mundane Jhānas with supernormal psychic powers (abhiññā).
Certain Ariya puggalas, after realization of the Path and Fruition, practise the Concentration Meditation and attain the mundane Jhānas with Abhiññās; other Ariyas, having attained mundane Jhānas with Abhiññās even while they were still worldlings, have no need to practise Concentration Meditation afresh; they can enjoy the privileges of mundane Jhāna and Abhiññās easily at will.
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Still there is another type of Ariyas who were not endowed with mundane Jhānas and Abhiññās while still ordinary worldlings and yet, the moment they realize the supra-mundane Path and Fruition, they become endowed with mundane Jhānic and Abhiññā powers which they can enjoy at will easily. Such Jhānic attainments are termed 'Magga siddhi Jhāna' meaning Jhāna attained through realization of Magga; and such Abhiññās are called 'Magga siddhi Abhiññās' meaning Abhiññās attained through realization of Magga.
Those five hundred bhikkhus, due to former applications and deeds of merit, achieved Magga siddhi Jhāna and Magga siddhi Abhiññās, without having to specially practise Concentration meditation for them. They can enjoy these privileges freely at will.)
The Tathāgata considered that the Path and Fruitional stage of Sotāpatti should be sufficient for the five hundred bhikkhus for the time being and departed for the Mahāvana forest through the space. The bhikkhus who had relied upon the Tathāgata on their outward journey, found their way back to the Mahāvana forest on their own powers accompanying the returning Tathāgata.
Five hundred bhikkhus attaining Arahantship; The occasion of the Great Assembly (Mahāsamaya)
Taking his seat on the prepared throne in the Mahāvana Forest the Tathāgata caused the bhikkhus to be assembled and addressed them:
"Dear bhikkhus … come on, sit down, I shall teach you the meditation practice that leads you to the three higher stages of the Path, Magga, through eradication of defilements". The Tathāgata then instructed them on the meditation method for attainment of the three higher Maggas.
The bhikkhus thought to themselves:
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"The Tathāgata, being well aware that we were not happy leading the life of a bhikkhu in the Dispensation, took us to Kuṇāla lake and then having removed our discontent and unhappiness led us to the first stage of Sotāpattiphala. And now that, in this Mahāvana forest, the Tathāgata has taught us the meditation method of attaining the three higher Maggas, we should not become lax with the thought, 'We are Sotāpanna Ariya' but strive hard like those pioneers who have gone before us attaining the state of perfection through application".
They all paid homage to the Tathāgata and left; in the secluded place at the base of trees, each of them spread their own small mats, and sat on them.
The Tathāgata perceived: "these bhikkhus, being Sotāpannas, know the technique of attaining the Path and Fruition and as such, they will not have any difficulty to achieve the higher stage of the Path and Fruition. Each and every one of bhikkhus who have now gone to practice the Vipassanā meditation will return in the evening to acquaint me with the virtues of Arahantship he has gained. All the devas and Brahmas from the ten thousand universe will also gather together in this Universe at the same time. Then this will be an occasion of a Great Assembly, Mahā Samaya. It would be better for me to wait for such an assembly from a secluded place".
Having considered in this way, the Tathāgata went to a secluded spot and sat on the reserved place abiding in Phala Samāpatti.
Five Hundred bhikkhus attained Arahantship
Of the five hundred bhikkhus, the one who left first after receiving instructions on, meditation attained Arahantship complete with four Paṭisambhidā Ñāṇa before the rest. The bhikkhu who left second after receiving instructions attained Arahantship with Paṭisambhidā Ñāṇa like the first one. He was next followed by the third bhikkhu in a like manner. Thus all the five hundred bhikkhus had their knowledge of the Four Noble Truths blossoming out as Arahattaphala one after another
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like Paduma lilies blooming forth into beautiful flowers in order of maturity.
The first bhikkhu who attained Arahantship, rose from his seat picking up the small mat on which he had been sitting with a view to go to the Tathāgata to acquaint him with his attainment. The second and the third bhikkhu and all the rest of them followed suit and headed towards the refectory. Then they all came in a long queue to where the Tathāgata was waiting for them as if they had lined themselves according to seniority in monkhood.
The bhikkhu who arrived first sat on the small mat at a suitable place and prepared to address the Tathāgata with the virtues of the Arahattaphala he had attained. But first, he turned round to see if there was any one coming behind him with the same idea, and saw the second bhikkhu, the third bhikkhu, all the five hundred bhikkhus lined up in a row after him.
When all the bhikkhus had taken their seats at suitable places, each one looked at the other with a searching eye to form an idea of one another's intention and discovered, that "each one of them felt shy to address the Tathāgata about his attainment".
Two qualities of Arahants
(1) Noble Arahants always have the welfare of all beings at heart and their sincere wish that "men, devas and Brahmas acquire the penetrative Insight-Wisdom which they attained".
(2) They have no desire to reveal their attainment of Arahantship for conspicuousness unlike the person who has discovered a pot of gold.
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Expounding of Mahā Samaya Sutta
The Great Assembly of the five hundred bhikkhus took place in the cool of the evening on the Full moon day of Jeṭṭhamasa. No sooner had the five hundred Arahants taken their seats than the moon came rising from the top of mount Yugandhara in the eastern hemisphere, free from five kinds of obstructions, namely, dew, mist, cloud, eclipse and smoke. The moon, in its fullness, assumed the form of a framed disc of a silver mirror or the frame of a silver wheel turning round and round on its edge, hanging high above the eastern horizon, shining with all its brightness as if to reveal the world that was made delightful and pleasurable by the appearance of the Enlightened Buddha. At that auspicious moment, the Tathāgata was still in residence in the forest of Mahāvana near Kapilavatthu of Sakka country, in the company of five hundred Arahants.
The gathering of Devas and Brahmas
The devas residing in the environs of Mahāvana, in great excitement, hailed one another, "O friends, come, let us go; to pay homage to the Buddha is meritorious; to hear the Dhamma is beneficial; to pay respects to the Saṅgha is to acquire great merit; Come, friends, let us go". Thus clamouring, they congregate in the presence of the Buddha, making obeisance to him as well as to the five hundred bhikkhus who had just attained to Arahantship.
Their rousing clamour, spread far and wide, reaching by stages from a haling distance, to half a gāvuta, to a gāvuta, to half a yojana, and to a yojana and thus extending from the centre of this universe to the surrounding ten thousand universes. All the devas and Brahmas, inhabiting these ten thousand universes, therefore congregated in this universe, excepting the few Brahmas, the Asaññasa (unconscious) Brahmas, Arūpa (Formless) Brahmas and those Brahmas who happened to be absorbed in their Jhāna attainments (Samāpatti).
At that time, the universe was entirely packed with devas from celestial regions, reaching up to the Brahma realms (like a needle case packed tight with needles without any space left in between them.) who
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had come to attend the Great Assembly. The distance between the plane of Brahmas and the human world may be reckoned by dropping a boulder (of the size of seven tiers crowning the graduated mansion known as 'Lohapāsāda' of Sri Lanka) from the Brahma land. It took four months for that boulder to reach the human plane. The space between the two planes was so tightly packed with the devas and Brahmas there was no vacuum whatsoever even for the sweet fragrance of flowers to float upwards or a mustard seed to find its way downwards.
When a Universal Monarch sat in congregation with all the monarchs from the vassal states, privileged and powerful rulers who arrived earlier could find their seats which were in the vicinity of the Universal Monarch (not too uncomfortable). But those who arrived later could occupy only back seats which were packed tight and provided little comfort. In a like manner, the space around the Tathāgata who was like a Universal Monarch, was comparatively not so tight. All the powerful Brahmās, such as Mahesakkha Brahmās, could find their seats close by the Tathāgata. But even there, those privileged powerful Brahmās had to make themselves comfortable, occupying a tiny space the size of a yak tail's end, in batches of ten, twenty, to sixty, by making their bodies subtler and subtler.
Late arrival of four Suddhāvāsa Brahmās
When the Tathāgata and the five hundred Arahants together with Devas and Brahmas from ten thousand universes, had assembled (as stated above), four Suddhāvāsa (Arahant) Brahmās rose from absorption in Jhāna at the expiry of the pre-determined duration. When they looked round the Brahma realms, they found the whole region lifeless (like a deserted mess room after lunch time). On investigating 'where the Brahmās had gone' they noticed that the Great Assembly was in progress.
The four Arahant Brahmās discussed among themselves: "This is a great assembly and we are left behind, and there will be no seats for late comers. Let us not go empty handed; let each of us prepare a verse for presentation to the Assembly. These gift verses will serve as an
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intimation of our arrival and as a gesture of our homage to the Tathāgata". Having agreed thus, each Brahmā composed a stanza before they left the plane of Brahmās and then, one Brahmā Arahant descended on the edge of the eastern hemisphere of the universe; another descended on the edge of the southern hemisphere of the universe; another one descended on the edge of the western hemisphere of the universe and the last one on the edge of the northern hemisphere of the universe.
(1) The Brahmā Arahant who had descended on the edge of the eastern hemisphere entered into Jhāna through meditation device of dark blue object (nīla kasiṇa); and to signify his presence, emitted brilliant dark blue rays from his body that enveloped all the devas and Brahmās from the ten thousand universes as though they were covered by an emerald blanket. He then traversed along the approach passage, Buddha vīthi, (free from any hindrance and reserved for easy access to the Tathāgata) and stood in front of the Tathāgata, paying homage by presenting the verse he had composed:
Mahāsamayo pavanasamiṁ
devakāyā samāgatā
āgatamhā imaṁ Dhammasamayaṁ
dakkhitāye aparājitasaṁghaṁ
"Most Exalted, Glorious Buddha … Today, a Great Assembly of devas and Brahmās from the ten thousand universes is being convened in the forest of Mahāvana to pay homage to the Arahants who have conquered the Three Māras with pure devotional faith. Like all these devas and Brahmās, we have also arrived with great delight at this congregation to pay our respect to the invincible victors, the Arahants, with pure devotional faith.
Having presented this stanza, he returned (for want of space in the vicinity of the Buddha's throne) to the edge of the eastern hemisphere of the universe and remained standing there.
(2) The Brahmā who had descended on the edge of the southern hemisphere of the universe entered into Jhāna based on meditation
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device of golden yellow object (pīta kasiṇa); and to signify his presence, emitted brilliant golden yellow rays from his body that enveloped all the devas and Brahmās from the ten thousand universes as though they were covered under a cloak of gold. Then after the manner of the first Brahmā, approached the Tathāgata and presented his verse:
Tatra bhikkhavo samādahaṁsu
cittamattano ujukamakaṁsu
sārathīva nettāni gahetvā
Indriyāni rakkhanti paṇḍitā
"Most Exalted, Glorious Buddha … at this congregation of the devas and Brahmās, the five hundred Arahants have kept their minds at peace and perfectly tranquilised through developing the highest state of supramundane concentration of attainment, Appanāsamādhi. They have kept their minds perfectly upright, free from mental deviations which may be likened to three deviations from straightness exemplified by zigzag track of urine of an ox; the combshape crescent of the moon and the curvature of a harrow's handle. In the same way a skilful charioteer of a chariot harnessed to well-tamed Sindhara horses, held the reins gently without pulling them roughly, to get an easy, comfortable ride, these five hundred Arahants wise with Path Knowledge, Magga Ñāṇa, have guarded the sense doors, the eye, ear, nose, tongue, body and mind against the inroads of defilements by means of the guardian Mindfulness. Most Exalted, Glorious Buddha … we have come to this forest of Mahāvana with the object of paying homage to these five hundred Arahants.
Then he went back to his place at the edge of the southern hemisphere of the universe like his predecessor and remained standing there.
(3) Then the Brahmā who had descended on the edge of the western hemisphere of the universe entered into Jhāna based on meditation device of red object (lohita kasiṇa); and to signify his presence at the
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Great Assembly emitted shining red colour from his body that enveloped all the devas and Brahmas from the ten thousand universes as though they have been wrapped up in a cloak of red colour. Then after the manner of his predecessors, approached the Tathāgata and presented his verse:
Chetvā khīlaṁ chetvā palighaṁ
Inda khī1am ūhacca manejā
te caranti suddhā vimalā
cakkhumatā sudantā susunāgā
Most Exalted and Glorious Buddha, the youthful Arahants who being well instructed, have been subdued and tamed to restrain their six Faculties by the Tathāgata who is gifted with five kinds of eye: Buddha cakkhu, the eye of a Buddha who sees the heart of men; Dhamma cakkhu, the eye of Truth which means attainment of the Path knowledge; Samanta cakkhu, the eye of all round knowledge, Omniscience; Maṁsa cakkhu, the physical eye which is exceptionally powerful and sensitive; Dibba cakkhu, the deva-eye which is all pervading, seeing all that proceeds in the hidden worlds: these youthful Arahants have done away with the thorns of passion, malice and delusion (lobha, dosa, moha) by the sword of the fourfold Magga Ñāṇa; they have struck off and destroyed the cross-bars and bolts (on the door of the chamber of existence) namely, lobha, dosa and moha, which hinder escape from the Saṁsāra; by the same weapon of Magga Ñāṇa; they have up-rooted the pillars, namely, lobha, dosa and moha, stoutly standing at the gate of the city of 'Sakkāya', (personality-belief) by means of the fourfold Magga. Being devoid of craving, free from taints and desires, they freely roam about in all the four directions without any hindrance of defilements. We have come to pay homage to these youthful Arahants.
Then he went back to the edge of the western hemisphere of the universe and like his predecessors remained standing there.
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(4) Then the Brahmā who had descended on the edge of the northern hemisphere of the universe entered into jhāna based on meditation device of white object (odāta kasiṇa); and to signify his presence at the Great Assembly emitted rays of white colour from his body enveloping all the devas and Brahmās from the ten thousand worlds as though they have been wrapped up in robes made of Jasmine flowers. Then like the previous Brahmās, he approached the Tathāgata and recited the verse he had composed:
Ye keci Buddhaṁ saranaṁ gatāse
na te gamissanti apāyabhumiṁ
pahāya mānusaṁ dehaṁ
devakāyaṁ paripūressanti.
Most exalted, Glorious Buddha. Any person who has taken refuge in the Buddha with confidence will not be reborn in the four planes of misery viz; plane of suffering, of animal, of peta, of asura.
After presenting the verse, he went back to the edge of the northern hemisphere of the universe like his predecessors.
The Tathāgata observed that the Great Assembly of devas and Brahmās was taking place in the vast space which extended to the edges of the universe in width and to the plane of Akaniṭṭha Brahmā in height. The Tathāgata considered, "this is indeed a huge congregation of devas and Brahmās; the five hundred bhikkhus may not be aware of this fact. I will make it known to them presently". He therefore addressed them:
"Bhikkhus, All the devas and Brahmās from ten thousand universes have congregated here now to pay homage to the Omniscient Buddha whose coming (appearance), sugato, is just as excellent as those of the Supreme Buddhas of the past, and to the bhikkhus as well. Bhikkhus, just like this great assembly, similar congregations of devas and Brahmās (of the same magnitude, no more no less) had taken place during the time of Buddhas of the past also.
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Bhikkhus, just like this great assembly, similar congregations of devas and Brahmās (of the same magnitude, no more, no less) will also take place during the time of the Supreme Buddhas in the future.
Devas and Brahmās as well as the Tathāgata formed ideas of their own
The devas and Brahmās at the Assembly were of the opinion that, in consideration of the huge number of celestial beings present the Tathāgata might mention only the names of powerful devas and Brahmās and those of minor importance might not be brought out. The Tathāgata, on considering what the devas and Brahmās might be thinking about, perceived what was going on in their minds, as though he had held their hearts with his hands thrusted through their mouths, or just as the case of a thief being caught red-handed with the exhibit, and accordingly decided:
"I shall reveal the names and clans of all the devas and Brahmās from ten thousand world-systems, who are present at this Great Assembly irrespective of whether they are of great or small power".
Buddhas are very great and glorious personalities. There is nothing that is beyond their ken. All the six sense-objects that make contact with the sense-organs of men and celestial beings to produce eye-consciousness, ear, nose, tongue, body and mind-consciousness are within the scope of their perception, with no obstruction whatsoever. The Tathāgata, therefore, had the power of differentiating between those who were fully matured and developed to be released from the Saṁsāra and those who were not yet ready to gain emancipation. The Tathāgata first (mentally) put aside all those beings who were not ready and gave his concentrated attention to those who would be benefited by his teaching.
Again, amongst those who would gain release from Saṁsāra, the Tathāgata divided them (mentally) into six groups according to their
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inclinations: viz: devas and Brahmās with a propensity for lust, craving (rāga caritaṁ); devas and Brahmās with a propensity for aversion (dosa caritaṁ); devas and Brahmās with a propensity for delusion (moha caritaṁ); devas and Brahmās with a propensity for thought-conception (vitakka); devas and Brahmās with a propensity for faith (saddhā), and devas and Brahmās with a propensity for wisdom (paññā).
Then, of these six groups, the Tathāgata decided that devas and Brahmās with an inclination towards lust, craving should be taught Sammāparibbājanīya sutta; those with tendency towards aversion, Kalahavivāda sutta; those with inclination towards delusion, Mahābyūha sutta; those with inclination towards thought-conception, Cūḷabyūha sutta; those with inclination towards faith, Tuvaṭṭakapaṭipadā sutta and those with wisdom tendency should be taught Purābheda sutta.

The Tathāgata next determined which mode of teaching would be suitable for the assembled devas and Brahmās out of the four modes, namely,
(1) teaching according to Buddha's free will, attajjhāsaya sutta Nikkhepa.
(2) teaching according to the wish of the audience Parajjhāsaya sutta Nikkhepa.
(3) teaching according to occasion or prevailing circumstance, Aṭṭhuppattika sutta Nikkhepa.
(4) teaching in the form of an answer to a particular question, Pucchāvasika sutta Nikkhepa.
And he perceived that devas and Brahmas would gain emancipation through realization of the Four Noble Truths on hearing a discourse taught by way of answering the question asked in harmony with their inclination. The Tathāgata then tried to see if any of the five hundred Arahants was capable of raising such a question that would be in accord with the inclinations of the devas and Brahmas, and perceived that there was none among them. He also found out that the eighty senior.
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Disciples and the two Chief Disciples were not capable of raising such a question.
He perceived that a Pacceka Buddha was equally incapable of raising such a question. The Tathāgata then considered whether Sakka or Suyāma Deva could fulfil his need, but they were also found to be incapable of raising such a question.
Finally realising that only a Fully Enlightened Buddha like him would be able to raise a question in accord with the inclination of devas and Brahmas, the Tathāgata looked into the innumerable world-systems with his infinite power of vision to see if there was another Enlightened Buddha in any of the universes, and he discovered that there was none of his equal in any of the universes.
(N.B. There is no wonder that he could find none to equal him now (there being none). Indeed there was none of his equal, amongst the humans and devas, even at the time of his last birth. As baby Prince Siddhattha, he uttered then the bold words, 'Aggohamasmi lokassa'. 'I am supreme in the whole world'. Needless to say that there was no one to equal him now that he had become a Fully Enlightened Buddha.)
Creation of an image with true likeness of the Buddha
Perceiving there was not another Buddha like himself, the Tathāgata considered that 'These devas and Brahmas would not get a penetrative insight into the Dhamma if I were to ask a question and then provide the answer myself, only if another Buddha raised the question and I gave the answer to it, would it be a wonderful feat and the devas and Brahmas would get a penetrative insight of the teaching. I would have to create an image with my true likeness'. To that end, the Tathāgata entered into the Fourth Rūpāvacara (kriyā) Jhāna which formed the foundation for development of supernatural power, Abhiññā. Then arising from the Jhāna, the Tathāgata made the resolution, through exercise of 'Mahākriyā Ñāṇasampayutta Adhiṭṭhāna javana' thought-process, that a Buddha of complete likeness to him, in all respects such as handling the bowl and robe, looking straight forward and glancing side ways, bending and stretching the limbs, should come into being.
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Thus the Tathāgata created another Buddha, an exact replica of himself, as though it had emerged from the surface of the Full moon which was then just rising from the top of Mt. Yugandhara in the eastern hemisphere.
Varying Views held by Devas and Brahmas
At the sight of the created Buddha, the devas and Brahmas expressed their views saying, "Friends, another moon has appeared besides the existing one". When the created Buddha was seen emerging from the surface of the moon and coming closer to them, they changed their views and said, "Friends, that is not the moon but the appearance of the sun". As the image came nearer, they said, "Friends, that is not the sun but the mansion of a deva". When it was coming closer and closer, they said, "Friends, that is not a mansion but a deva" and again they said, "Friends, that is not a deva but a great Brahmā", and finally as it came quite close to them, they concluded, "Friends, that is not a great Brahmā, but in fact, it is another Buddha coming to us".
Of the celestial beings, ordinary (puthujjana) devas and Brahmās thought to themselves: "When the universe was packed to its capacity by devas and Brahmās congregating to pay homage to a single Buddha, the number of devas and Brahmās for two Buddhas would be beyond imagination". But the Ariya devas and Brahmās concluded that there could not be two Buddhas in one and the same universe at the same time; therefore the other Buddha must be a creation in his own likeness by the Tathāgata".
In the meanwhile, the created Buddha came closer to the Tathāgata as the devas and Brahmās were looking on, and sat face to face with the Tathāgata, on a seat kept in reserve on equal level, without paying homage to the Tathāgata.
There were thirty-two characteristics of a great person on the body of the Buddha, and the created (nimmita) Buddha also bore the same characteristics. Six-hued rays emanated scintillating from the body of the Buddha; and the same kind of six-hued rays also emanated scintillating from the body of the Nimmita Buddha. The rays of the
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Buddha got reflected from the body of the Nimmita Buddha, just as the rays of the Nimmita Buddha were reflected from the body of the Buddha. The flashes of the rays from the body of the Buddha and those of the Nimmita Buddha shot up to the Akaniṭṭha Brahmā plane and retracing their paths, rested on the heads of the devas and brahmās before they scattered towards the edge of the universe. The whole universe assumed the form of a scaffolding, made of bent rafters of gold, enclosing a stupa, looking graceful and glittering.
All the devas and Brahmās from the ten thousand universes, grouped together in this single universe, lay enveloped in the chamber formed of the meshing rays emanating from the two bodies of the Buddha and the Nimmita Buddha.
The Nimmita Buddha in his sitting posture put forward a question, after a formal address in verse in praise of the Buddha for his conquest over defilements, kilesa, on the throne of Enlightenment under the Bodhi Tree.
Before proceeding to deal with the question presented by the Nimmita Buddha, (i.e. before teaching the Sammāparibbājanīya Sutta), the Buddha, in order to make the minds of devas and Brahmās malleable, pliable, firm and imperturbable, decided to greet them, as it were, by announcing their names, families and clans etc., without any distinction as regards to rank or status. Therefore, the Buddha proceeded to give the discourse on 'Mahāsamaya sutta', which began with words, 'ācikkhissāmi bhikkhave devakāyānaṁ nāmāmī' etc., which means 'Bhikkhus, I shall disclose the identity of the audience by announcing their names, the names of their families, clans etc.'
(Mahāsamaya Sutta has been dealt with in great details by various eminent scholars giving the Pāḷi Text and the translation (including word by word translation, nissaya, based on the Mahāvagga Pāḷi Text. Special mention must be made of the treatise entitled 'Exposition of Mahāsamaya sutta with Pāḷi Text and word-meanings' by the Venerable Bhaddanta Nandiya, Presiding Thera of Mahāvisutārāma Monastery of Pakokku. There is a section, at the tail end of the treatise, on six inclinations dealt with by the Buddha in the six discourses such
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as Sammāparibbājanīya following the Mahāsamaya Sutta; their Pāḷi text and word for word translation are also provided therein.)
Large number of Devas and Brahmas achieved emancipation
At the conclusion of the discourse on Mahāsamaya Sutta, one hundred thousand crores of devas and Brahmas attained Arahantship, and those who attained Sotāpanna Ariyaship were beyond calculation (according to Mahāvagga Commentary).
Venerable Sayadaw U Budh's note of clarification
When we look at Mahāsamaya Sutta as a whole, we find that the discourse was given with emphasis placed on the nomenclature of the devas and Brahmas, mentioning their family and clan names; and the question may arise:
In the absence of exposition of Ultimate Truth how should devas and Brahmas realise the Four Noble Truths and achieve emancipation (attain the state of Sotāpannas etc.) by hearing only their family and clan names?
Here is the answer: (1) The Tathāgata was aware that by hearing the discourse on Mahāsamaya Sutta the mind of devas and Brahmas had become imperturbable, malleable, free of hindrances, exulted and pellucid, and therefore at that moment expounded the Four Noble Truths which he himself had discovered. Having thus heard the discourse on the Four Noble Truths, devas and Brahmas became Ariyas. (2) In other words, by hearing the Mahāsamaya Sutta, there arose in the mind continuum of the devas and Brahmas, continuous mental states one after another, the preceding one serving as the cause for the arising of the following, which developed joyful satisfaction, pīti; tranquillity, passaddhi; happiness, sukha, concentration, samādhi; knowledge according to reality or absolute knowledge, Yathābhūta Ñāṇa; getting thoroughly tired of worldly life, Nibbidā Ñāṇa; fading away of lust or passion, virāga Ñāṇa; knowledge of release, vimuccana Ñāṇa or knowledge of the Path, Magga Ñāṇa; Knowledge of emancipation, vimutti Ñāṇa or Knowledge of Fruition, Phala Ñāṇa;
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insight arising from knowledge of the emancipation, vimutti Ñāṇadassana or Paccavekkhaṇā Ñāṇa. It was only because of development of series of these mental states that devas and Brahmas became Ariyas.
In providing these clarifications, the Venerable Sayadaw U Budh quoted the authority of pertinent Commentaries.
Mahāsamaya Sutta was held in high esteem by Devas and Brahmas
Mahāsamaya Sutta has been held in high esteem by celestial beings. Therefore a wise person who wishes welfare and prosperity in both mundane and supramundane matters should recite this sutta on auspicious occasions such as construction and occupation of houses, monasteries and villages.
(When we think of why Mahāsamaya Sutta was held in high esteem by devas and Brahmas, we find that) The Tathāgata was naturally the chief personality at the Great Assembly which comprised of a variety of beings from the lowly earth deities to the most powerful Hārita Brahmas. Mahāsamaya Sutta was, in fact, the opening address by the Buddha in his capacity as the Chairman of the Great Assembly.
The Great Assembly was attended by three categories of celestial beings: those of the highest rank and power, those of the middle status and those from the lowest strata. To an audience of different social status, it would be a tactful measure for the Chairman to evince interest in the members of the lowest rank by announcing first their presence to the congregation, followed by mentioning those of the medium status and finally the most powerful devas. Any attempt to introduce the devas of rank and power at the outset by announcing their family and clan names might cause displeasure and dissatisfaction among those of the lower rank.
As it happened, the Tathāgata had made it a point to mention the members of the lowest rank of devas, such as the earth deities at the beginning of the address of welcome, followed by giving recognition of
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the presence of the devas of medium status, and closing his address by giving attention to those of the highest rank. The Tathāgata thus gave delight to all classes of the audience, the lowest rank feeling happy that they were welcome first and the devas of position and influence satisfied that they were given prominence by being mentioned at the crucial closing of the proceedings. This can be regarded as how the Tathāgata had set a fine example for the guidance of those who are responsible for delivering address of welcome to a great gathering.

In view of the facts stated above, all the devas have since been looking forward to hearing the Mahāsamaya Sutta, as they wander about in the four directions of the universe.
The following is an illustration of how Mahāsamaya Sutta is held in high esteem by the devas.
There was a cave known as 'Nāgaleṇa' in the precincts of 'Koṭipabbata' monastery. A celestial damsel was dwelling on an ironwood tree standing at the gate of the said cave. One day a young bhikkhu dwelling in the cave was reciting the Mahāsamaya Sutta and the female deva listened ardently to the recitation of the Sutta. When the bhikkhu's recitation came to a close, the celestial damsel uttered 'Sādhu, Sādhu' at the top of her voice and a dialogue ensued between the youthful bhikkhu and the female deva:
(Q) Who is that who is saying 'Sādhu'?
(A) Venerable Sir, it is me, a female deity.
(Q) Why have you said, Sādhu'?
(A) It is because, I had had the good fortune to hear Mahāsamaya Sutta for the first time when the Buddha propounded it in the forest of Mahāvana and for the second time heard it today. I understand that you have learnt the Sutta well exactly as taught by the Buddha not making the slightest variation from the original even for a single letter. (I said Sādhu on that score).
(Q) Had you heard the recitation of Buddha by yourself?
(A) Yes, I had, Reverend Sir.
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(Q) It is said that there was a great assembly of devas and Brahmas at the time of recitation by the Buddha of the Sutta. From which place did you hear the recitation?
(A) Venerable Sir, I was then a resident of the forest of Mahāvana near Kapilavatthu, but I was unable to acquire a place in the whole of Jambudīpa because the powerful devas and Brahmas crowded in. I was compelled to go across to Sri Lanka, and as I was attempting to listen to the discourse standing at the port of Jambukola, powerful devas came crowding in again; I was again pushed further and further backwards until I got to a small village of Rohana near Mahagama where standing in the ocean to the depth of my neck, I was finally able to hear the recitation.
(Q) O Celestial maiden, how could you see the Buddha at Mahāvana forest which was at such a great distance from where you happened to be at the time?
(A) Venerable Sir, I did see the Buddha really; it appeared as if the Buddha was looking at me fixedly from the forest of Mahāvana all throughout the time of expounding the discourse so much so, I felt afraid and abashed and I felt like hiding myself between the foamy waves.
(Q) It is said that one hundred thousand crores of devas and Brahmas attained Arahantship on that day (when Mahāsamaya Sutta was delivered). Had you attained Arahantship too?
(A) No, Venerable Sir, I had not.
(Q) Then I think you had attained Fruitional stage of Anāgāmi!
(A) No. Sir, I had not.
(Q) Then I think you had attained the Fruitional stage of stage of Sakādami!
(A) No. Sir, I had not.
(Q) O Celestial maiden, It is said that (hearing the Mahāsamaya Sutta) countless number of devas and Brahmas attained the three lower paths; I am sure you must have at least become a Sotāpanna.
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(A) (As one who had indeed attained the Fruitional stage of Sotāpanna) the celestial maiden felt shy and said, 'Venerable Sir, you should not have asked me such a question', (thus side-tracking the issue.)
The young bhikkhu then asked the celestial maiden, "Can you manifest yourself to me?" She replied, "Venerable Sir, not the whole body but only the top of a finger" and so saying, she thrust one of her fingers through a key hole, exposing just the tip of it. The whole cave was then brightly illumined as though thousands of moons and suns had thrown beams of light into it. (The celestial maiden did not manifest her whole person so as to save the young bhikkhu from the danger of temptation, which would ruin his life as a recluse.)
Then the celestial maiden departed after giving her respects and urging the young bhikkhu not to be remiss in his effort to practise precepts prescribed for bhikkhus.
This is how Mahāsamaya Sutta is being held in high esteem by the devas and Brahmas.
Preaching the discourses in harmony with the inclinations of the Audience
After delivering the Mahāsamaya Sutta, the Tathāgata proceeded to give discourses to the same Assembly, on the following suttas in accordance with the dispositions of different groups of devas and Brahmas.
(1) Sammāparibbājanīya Sutta was taught to the devas and Brahmas who had propensity towards lust, raga (by way of a dialogue between a Nimmitta Buddha and the Buddha himself). One hundred thousand devas and Brahmas attained Arahantship at the conclusion of the discourse and countless devas and Brahmas attained the three Lower Paths at the same time.
(2) Kalahavivāda Sutta was taught to the devas and Brahmas with inclination towards aversion, dosa; devas and Brahmas achieved emancipation in a like manner.
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(3) Mahābyūha Sutta was taught to those who had inclination towards delusion, moha and devas and Brahmas gained emancipation like wise.
(4) Cūḷabyūha Sutta was taught to those who were inclined to thought-conception, vitakka, with the same results.
(5) Tuvaṭṭakapaṭipaḍa Sutta was delivered to the audience with a tendency of Faith, confidence, saddhā (in the Three Gems) with same results.
(6) Purābheda Sutta was taught to those who were inclined towards wisdom, paññā in the same manner and with similar results.
(For full particulars in respect of these six Suttas, reference may be made to Myanma version of Suttanipāta Pāḷi Text and especially, to the treatise entitled 'Exposition of Mahāsamaya Sutta with Pāḷi Text and word meanings' by the Venerable Bhadanta Nandiya, Presiding thera of Mahavisutarama Monastery of Pakokku.)

End of Chapter Twenty-two.
