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Title: Buddha took residence at Mt. Makuḷa during the Sixth Lent 

The Tathāgata, as stated elsewhere, took up residence at the forest of Mahāvana in Vesālī country during the Fifth Lent emancipating those sentient beings who were deserving. He left there after conclusion of the lent, and travelled towards the countries of Sāvatthi and Rājagaha on a similar mission.

Two Kinds of Journey
There are two kinds of journey undertaken by the Tathāgata according to circumstances, namely, (1) the kind of journey made suddenly, Turita cārikā; (2) an itinerary with stops at villages and towns, covering distances from one to two yojanas regularly per day, aturita cārikā.

Turita cārikā: The journey undertaken suddenly when perceiving someone deserving of emancipation. There are many instances such as: The Tathāgata setting out all of a sudden to receive Venerable Mahā Kassapa covering three gāvutas. Then he covered a journey of thirty yojanas in no time to save Ogre Āḷavaka; he did the same thing at the time of saving Aṅgulimāla, a notorious robber; he covered forty-five yojanas swiftly to preach to King Pakkusāti after he had become a bhikkhu: He covered one hundred and twenty yojanas in no time to save King Mahā Kappina. He covered seven hundred yojanas in no time to save Dhaniya, the wealthy owner of bullocks, and his wife. Such journeys covered suddenly on such missions are termed Turita cārikā.

When the Tathāgata left a certain place at the end of a period of lent, and set out on a journey, he usually touched in at every intermediate town and village to receive alms or to preach, covering a distance of one or two yojanas per day. Such a journey honouring all people along the route by receiving alms or preaching to them is known as Aturita cārikā.
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Three Circumferential Dimensions of The Buddha's Journeys
The Tathāgata used to make three types of journey with varying circumferential dimensions. viz., (1) a journey covering the most widespread territory, Mahāmaṇḍala; (2) a journey with a medium coverage of territory, Majjhimamaṇḍala; (3) a journey with the smallest coverage of territory, Antomaṇḍala.

Of these three types (1) Mahāmaṇḍala has an area of 900 yojanas; (2) Majjhimamaṇḍala has an area of 600 yojanas; (3) Antomaṇḍala has an area of 300 yojanas. This will be clarified:

(1) The Tathāgata held the Pavāraṇā ceremony at the end of Vassa or lent on the full moon day of Thadingyut, Assayujo. Should there be no special reason to wait, such as to save a worthy sentient being from the round of existence, he started his journey on the first waning moon of Thadingyut, in the company of a large number of bhikkhus, covering one or two yojanas per day. He continued on wandering round thus for nine months till the full moon day of Waso, Āsāḷha of the next year.

At each stop en route to the destination, enthusiastic donors from all directions, within an area of one hundred yojanas came in groups to pay homage with offerings. Those who came late scarcely got the chance of extending invitation to the Tathāgata to their places. These two other regions formed part and parcel of this Mahāmaṇḍala zone. The Tathāgata stayed a day or two at villages and towns within the vast zone of Mahāmaṇḍala, to bless the people of the locality by receiving alms from them and by preaching to them Dhamma thus developing their merit to escape from the round of rebirth. Thus the Tathāgata usually spent nine months en route before he ended his itinerary. The journey lasting nine months covered a distance of three hundred yojanas from one end to another, as the crow flies. With this area of three hundred yojanas as the centre, people from places three hundred yojanas on the left side of the route as well as those on the right also had the opportunity of doing meritorious deeds such as offering alms and listening to the Dhamma. Thus these areas may be considered as also been visited by the Tathāgata. Hence the statement
[309]
above that a Mahāmaṇḍala journey measures nine hundred yojanas, all told.

(2) In case the bhikkhus had not reached maturity in their practice of concentration and insight meditation, 'Pavāraṇā' Ceremony of Saṅgha which fell on the full moon of Thadingyut, was put off till full moon of Tazaungmon, Kattika. Then only on the first waning moon of Tazaungmon, the Tathāgata would start the journey attended by the bhikkhus. If for some other reason the Tathāgata wished to go on a Majjhimamaṇḍala range of journey, he would tarry till the full moon of Tazaungmon (a full four months) at wherever he had kept the lent, and then set out on the journey. In the above manner, the Tathāgata would spend the eight-month journey honouring the populace with his visits and preaching the Dhamma. The journey of eight months would cover two hundred yojanas from one end to another as the crow flies. Each area on either side of the road measured two hundred yojanas. People from these areas also had the opportunity of doing meritorious deeds such as offering alms and listening to the Dhamma. Thus these areas may be considered as also been visited by the Tathāgata. Hence the statement above that a Majjhimamaṇḍala journey has an area of six hundred yojanas, all told.

(3) Although Tathāgata had spent four months, keeping up vassa at a certain place, (i.e. up to and inclusive of the Full moon of Tazaungmon) if deserving beings were still lacking in maturity of faculties, he continued his stay at the same place for another month; when necessary such time of grace was prolonged, month after month even for four months, right up to the Full moon of Pyatho (Phusso), as occasion demanded, and then only did the Tathāgata leave that place in the company of a great number of bhikkhus, to set out on the Antomaṇḍala journey.

As in the previous case the Tathāgata spent these respective months, blessing people by his visits and preaching. The length of time necessary for traversing the country was reduced anything from seven to four months, for reasons as described above. Because of the shortage of time, that seven, or six, or five, or four month journey had a distance of one hundred yojanas, as the crow flies. As in the above
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shortage of time, that seven, or six, or five, or four month journey had a distance of one hundred yojanas, as the crow flies. As in the above manner the areas one hundred yojanas on either side of this were also visited. Hence it is said; "Antomaṇḍala journey ranges altogether three hundred yojanas."

It should be borne in mind that, the Tathāgata had set out on one of these itineraries not for receiving the four requisites, namely, robe, food, shelter, medicine, but out of compassionate consideration and with the sole object of affording opportunity to the poor, the ignorant, the aged, the sick, who would have no means of paying homage to him at any other time. Of them, some would be pleased just to see him, some would like to offer flowers and sweet scents, or a morsel of hard earned food, and there would be those who had given up wrong view to take up the Right View. Such encounters with him would bring about lasting peace, prosperity and happiness for these people.

This was how the Tathāgata, after having kept the fifth vassa in the Mahāvana forest at Vesālī, travelled to Sāvatthi and Rājagaha with the villages on their outskirts (by way of one or other of the three kinds of journey) for the uplift of all living beings and having administered the Elixir of the Dhamma with his preaching, kept the sixth vassa at Mount Makuḷa Monastery, situated by the side of the ocean, shaded and walled in by a forest of star flower trees, saving all deserving human and celestial beings and brahmas from the sufferings of sentient existence.

A sandal-wood bowl of rich man of Rājagaha
The Tathāgata, having kept the sixth Vassa at the Mount Makuḷa monastery, left for Rājagaha and took up residence at Veḷuvana monastery there.

At that time, a rich man of Rājagaha, being desirous of disporting himself in the River Ganges, caused a huge net to be constructed in the form of a casket surrounding all four sides of the place where he was to disport, to protect himself against all possible danger from both above and below the spot and against the risk of his jewellery being washed.
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At that time, a red sandal-wood tree came drifting down the Ganges from the upper reaches of the river. The current of the river had caused it to fall by washing away the sand at its base. The tree lost its size, shape or form as it dashed against the cliffs and rocks while it came floating down the swift current during the course of a long journey. It had been battered, broken into pieces, tattered and finally a heartwood piece of red sandalwood, with the constant abrasion, had taken the form of a block of wood with a smooth surface. As it floated down, it got entangled with the net of the rich man with all the duckweeds wrapped about it. The servants and attendants brought it to their master, the rich man.

At that time, the rich man of Rājagaha was a man without any religious belief; he did not hold the Right View, Sammā Diṭṭhi or the Wrong View, Micchā Diṭṭhi either. He brought the bowl of sandalwood to his house and had the upper layer chipped off with an adze. They found the reddish heartwood emitting the sweet fragrance of sandalwood. It set him thinking: "I have so many kinds of sandalwood in my house, and what should I do with this one!" and it eventually dawned on him:

"In the world today, there are many people, who profess themselves to be Arahants. I have no idea as to who is a real Arahants. I will have a lathe to be installed in my house and get the block of sandal-wood made into an alms-bowl; the wood dust from the lathe I will use, but the bowl I will donate as charity. I will put it into a containing frame and keep it hanging from a pole made by tying a series of bamboos end to end to a height of sixty cubits, and announce 'any one who can prove himself to be an Arahants by flying into the air through Jhānic power and securing the bowl can have it for his own'. And the Arahants who can actually come by air and claim the bowl as announced, I, together with my family, will accept him and worship him as our teacher."

He accordingly had the sandal-wood made into an alms-bowl, and kept it hanging in a framework from a series of bamboos tied
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together to a height of sixty cubits, announcing: "Any real Arahant in the world my receive this bowl by flying through the space (sky)."

The Six Sectarian Teachers
At that time there were residing in Rājagaha six sectarian teachers who professed themselves to be Arahants and sages of their own sects. They were:

(1) Pūraṇa Kassapa
His proper name is Pūraṇa, and he belonged to a clan known as Kassapa, and he came to be known as Pūraṇa Kassapa.

This is a brief account of this sect teacher: There was a rich man who had ninety nine slaves, and Pūraṇa was born as the 100th slave, hence he was named Pūraṇa or "Centenary Slave". He was considered an auspicious slave for being the hundredth one, and he was not criticized for his misdeeds nor blamed for negligence of duty.

With all that, he absconded with a conceited idea, "Why should I stay in this house?" and ran straight into a gang of robbers who stripped him bare. He had not enough decency to clad himself in leaves or grass. He went into a village with his body altogether nude. People misplaced their faith in him, speaking highly of him "This recluse is an Arahant; he is so self-denying and continent; there is no one like him." They came to him with offerings of hard and soft food. He thought to himself "my being nude is the cause of gaining such gifts." From that time on, he remained unclothed even when he had clothings offered him. He became fixed in his belief that nakedness was a condition of a recluse. He had five hundred men who became his disciples by adopting such a way of life. In this way he became a leader of a sect, an illustrious teacher, a god to his followers.

N.B. When we examine the life of this sect leader closely, we find that he absconded from his master's place only to run straight into a gang of robbers, who stripped him bare. That was how he was reduced to the state of nakedness. But unintelligent people thought that nakedness constitutes holiness and pronounced him an Arahant. When
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accepted as such, he began to style himself as a great sage, a god, even though he had nothing to show in the matter of spiritual development and practice. He and the following five sect leaders, in their self acclaimed positions, had made speculations and pronounced them as creeds of their own. For details, may refer to 2 - Sāmaññaphala Sutta of Sīlakkhandha Vagga of Dīgha Nikāya.

(2) Great teacher Makkhali Gosāla

His proper name was Makkhali; Gosāla was added to his name as he was born at the village of Gosāla (or as he was born in a cow-shed where bullocks were accommodated during the rainy season).

A short account of his life runs:

He was a slave like Pūraṇa. One day as he was going across a muddy spot, with an oil-pot on his shoulder, his master warned him to be careful not to slip and fall: "My lad, don't slip. My lad, don't slip". But he was so careless that he did slip and fall and so he tried to run away through fear of his master.

When his master caught him by a portion of his nether garment, he abandoned his clothing and escaped through the fingers of his master. (The rest of the stow is identical with that of Pūraṇa Kassapa.)

(3) Great teacher Ajita Kesakambala
He was also the teacher of a sect. His proper name was Ajita. He used to wear a garment, kambalā, made of human hair (kesā), and he came to be known as Ajita Kesakambala.

(4) Great teacher Pakudha Kaccāyana

He was also the teacher of a sect. His proper name was Pakudha. He belonged to Kaccāyana clan, so came to be known as Pakudha Kaccāyana. He eschewed cold water. He used either warm water or vinegar to tidy up after defecating, or to wash away dirt or dust. He considered himself to have breached the precepts whenever he had crossed a stream or a river. Such lapses had to be atoned for by piling sand in small heaps and taking the precepts before he could continue his journey.
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(5) Great teacher Sañcaya Belaṭṭhaputta
He was also the teacher of a sect. The Venerables Sāriputta and Mahā Moggallāna lived with him when they started leading the life of a wandering ascetic. His proper name was Sañcaya. He was the son of a man called Belaṭṭha, and he came to be known as Sañcaya Belaṭṭhaputta.

(6) Nigaṇṭha Nāṭaputta.

He was also the teacher of a sect. He professed, "We have no defilements binding us; we are free from lettering defilements." Hence the term 'Nigaṇṭha' (In fact they were far from being free from defilements). His father was called Nāṭa and he came to be known as Nigaṇṭha Nāṭaputta.

The sandal bowl was kept hanging from the top of a pole made up of a number of bamboos, with a height of sixty cubits. A general announcement was made to the effect that "any one who has become an Arahant in this world may receive the bowl by flying through space with jhānic power." Whereupon, the teacher, Pūraṇa Kassapa came to the rich man of Rājagaha and said: "Rich man, I am an Arahant and am also one with power and so give the bowl to me." He made such a bold claim without any rhyme or reason. The rich man of Rājagaha tactfully made a meaningful reply: "Venerable Sir, I have already offered the bowl to any real Arahant who possesses power. If you be a real Arahant and if you have such power, bring down and take away the bowl with your powers." (Since Pūraṇa Kassapa was not an Arahant replete with jhānic power, he had to return with his hopes dashed to the ground).

The other teachers also came to claim the bowl after the manner of Pūraṇa Kassapa: on the second day there came Makkhali Gosāla; on the third, Ajita Kesakambala; on the fourth day, Pakudha Kaccāyana, on the fifth, Sañcaya Belaṭṭhaputta; they all met the same fate as Pūraṇa Kassapa, since they could not fulfil the condition set out by the rich man.
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On the sixth day, teacher Nigaṇṭha Nāṭaputta summoned his disciples and confided to them: "Go ye to the rich man of Rājagaha and tell him: 'The bowl is only fit for our Great Sage; do not make our Great teacher come all the way through space for a negligible wooden bowl such as that; do exempt our Great Sage from such a task and offer it to him'." He thus sent his disciples to the rich man of Rājagaha.

His disciples went to the rich man of Rājagaha and told him as instructed by their teacher. Whereupon, the rich man gave them a firm reply: "Only those who can come through space may get the bowl."

Nigaṇṭha Nāṭaputta had a desire to go there personally and so he confided these instructions to his disciples:

"I will make a sham attempt by lifting one of my legs and hands, as though I am about to shoot up into the sky and you all come saying 'O Great Sage, What are you going to do? Please do not demonstrate the secrets of the virtues of Arahattaphala for the sake of a wooden bowl,' and then push and fell me to the ground."

He thus confided to them his plans.

After conspiring with his disciples, teacher Nāṭaputta went to the rich man and said: "Rich man, this bowl is not fit for any body else, why should you want me to fly in the air for a paltry wooden bowl; do offer it to me" "Venerable Sir, Just fly up to the sky and take it," was the rich man's terse reply.

Whereupon, Nāṭaputta said "If that is the case I will shoot up into the sky" and turning to his disciples he asked them to move aside and he lifted one of his hands and feet. Then his disciples hastened to their teacher and said to him: "O Great teacher, what do you mean by this! It is not worth demonstrating the virtues of Arahattaphala for the sake of a worthless wooden bowl" as previously arranged. They pulled him by his hands and feet and caused him to fail to the ground. Nāṭaputta, while still lying on the ground, told the rich man: "O rich man, you have seen that my disciples would not allow me to fly into the sky. I urge you to offer me that bowl." But the rich man was not to
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be moved. He calmly repeated "Please take it only by flying into the sky."

Thus the six teachers made six attempts for six days in succession, but to no purpose.

Venerables Mahā Moggallāna and Piṇḍola
On the seventh day, the two Mahātheras, namely, Venerables Mahā Moggallāna and Piṇḍola came out of the Veḷuvana monastery to enter the City of Rājagaha for the usual round of receiving alms food. When they were putting on robes on a huge rock near the city they overheard the calumniating remarks of some drunken persons:

"Friends, those six sectarian teachers used to go round announcing themselves as Arahants in the past. It is now the seventh day since the rich man of Rājagaha made the announcement, 'If there is an Arahant, let him come through space to take the bowl', after hanging the sandalwood bowl from a series of bamboo poles tied together to a height of sixty cubits. Not even one person declaring 'I am an Arahant' has been able to fly into the sky. Only today we know well there are no Arahants in the world."

On hearing that remark, Venerable Mahā Moggallāna asked Venerable Piṇḍola: "Friend, do you hear the derogatory remark of those drunken persons? His sweeping calumniating remark also affects the prestige of Buddha Sāsana. You possess power; you are mighty; Go and bring the sandalwood bowl by flying through space." Whereupon, Venerable Piṇḍola Bhāradvāja replied: "Friend, The Tathāgata had elevated you to the Chief position (Etadaggaṁ) with respect to supernormal power, and, as such, I wish you to do it yourself. I will accomplish the task only if you do not undertake it." (This shows that Venerable Piṇḍola had given priority to Venerable Mahā Moggallāna out of respect for his seniority). Whereupon, Venerable Mahā Moggallāna willingly permitted Venerable Piṇḍola to accomplish the task all by himself.
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Venerable Piṇḍola Bhāradvāja Mahāthera obtained the sandal-wood bowl by means of supernormal psychic power
Having obtained permission from Mahā Moggallāna, the Venerable Piṇḍola entered into the Fourth Jhāna state, it being the basis of supernormal psychic power and arising therefrom, he caused the huge slab of rock, on which they stood to put on robes, to rise into space by means of super-normal will. The rock with neatly and elegantly trimmed sides was made to fly like a piece of silk cotton-wool and circle round seven times above the city of Rājagaha which had an area of three gāvutas. The huge slab of rock seemed to be an enormous lid covering the city of Rājagaha.

The citizens got frightened at the sight of a huge rock hanging over their heads and thinking "the huge slab of rock has covered and pressed us" ran helter-skelter and took shelter under nearby places, covering their heads with flat trays. When the huge rock had made its seventh round above the city, the Venerable Piṇḍola made himself visible through the rock. Whereupon the citizens appealed to the Mahāthera: "Venerable Sir, please hold the rock fast, lest it destroys all of us". Even as the people looked on the Mahāthera caused the huge rock to return to its original position by kicking and tossing it with his toes.

When the Venerable Piṇḍola stood in the sky right above the residence of the rich man, the latter on seeing him, crawled on his breast on the ground and invited the Mahāthera to descend. Once the Mahāthera was in his house, he had the bowl brought down and filled it with four kinds of nourishment, 'Catu-madhu' to its brim. He then offered it to the Mahāthera with due respect.

People came rallying round (the Venerable Piṇḍola)
As the Mahāthera was on the way to the monastery with the bowl, people who had missed the opportunity of seeing the supernormal power, for their being away in the fields, came rallying round the Mahāthera and requested: "Venerable Sir, please let us see the supernormal performance like the others." They followed him right up to the monastery witnessing the miracle as demonstrated by the Mahāthera.
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The Buddha prescribed a ruling prohibiting demonstration of miracles
On hearing uproarious noises, Buddha asked the Venerable Ānanda: "Dear Son Ānanda, whose clamour are those?" The Venerable Ānanda replied: "Most Exalted Tathāgata, Piṇḍola Mahāthera had flown up into the sky and brought down the sandal-wood bowl offered by the rich man of Rājagaha. Hearing the news many people have followed at his heels. Those clamorous voices are the voices of the people."

Whereupon, the Tathāgata caused the Saṅgha to be assembled and asked the Venerable Piṇḍola: "Dear Son Piṇḍola, is it true that you had obtained the sandal-wood bowl of the rich man of Rājagaha by means of a miracle (Pāṭihāriya)?" When Piṇḍola replied it was true, the Tathāgata censured him giving many reasons and preached some discourses by way of exhortation, and then prescribed a ruling: (Na bhikkhave Iddhipāṭihāriyaṁ dassetabbaṁ, yo dasseya āpatti dukkaṭassa) Bhikkhus, no bhikkhu shall display a miracle; the defaulter is guilty of transgression, "Dukkaṭa Āpatti"; He then continued that the Sandal-wood bowl be broken into pieces and distributed amongst the bhikkhus to be powdered for use as eye medicine, and prescribed another ruling that no bhikkhu should make use of wooden bowls, any defaulter would be guilty of transgression; "Dukkaṭa Āpatti."

The impudent and arrogant boast of the heretic sects
Upon hearing that Buddha had prohibited the bhikkhus from demonstrating miracles, heretics were confident that all the disciples of the Buddha would not breach such a ruling even on pain of death. They considered how they could take advantage of such a situation. They went about the streets and alleys of the town bragging to the people: "In the past, to uphold our prestige, we had not made any attempt to display our supernormal power for (the sake of) a wooden alms-bowl: only the disciples of Recluse Gotama have shamelessly done such things; it is said that Recluse Gotama, being a wise man, had caused all trace of the bowl to be lost by having it broken into pieces, and has also prescribed a ruling prohibiting the bhikkhus from performing miracles.
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We can now take advantage of the situation and challenge Gotama to perform a feat of miracles."

Buddha's declaration to perform miracles
On hearing the above news, King Bimbisāra approached the Tathāgata and discussed the question with this dialogue:

King: "Most Glorious Tathāgata, did you prescribe a rule prohibiting the bhikkhus from performance of miracles?"
Buddha: "Aye, I did, gracious King!"
King: "Sectarians have been going round boasting that they would challenge the Tathāgata to feats of miracles; What would you do now?"
Buddha: "If they are going to stage performance of miracles, I too shall stage performance of miracles."
King: "Have you not prescribed a ruling prohibiting the performance of miracles?"
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Buddha: "Gracious King, I have not prescribed the rule for myself, I have prescribed the ruling exclusively for my disciples!"
King: "Could a ruling be prescribed exclusively for the disciples, excepting the Tathāgata?"
Buddha: "Gracious King, in such a case, I will put a question to you: Are there mango trees and fruits in your garden?"
King: "Yes, there are, Revered Sir."
Buddha: "What action would you take against a person who chanced to pluck the fruits and eat them?"
King: "I will have to punish him in that case."
Buddha: "Have you any right to enjoy the fruits for yourself?"
King: "Yes, I have, Exalted Lord; no action need be taken against me when I enjoy my own property."
Buddha: "Gracious King, just as your authority prevails in this country with an area of three hundred yojanas, so my authority extends to one trillion world-systems (Āṇākhetta); there cannot be any ruling for me; only my disciples are subject to restrictions. I shall perform miracles.

King: "Exalted Tathāgata, when will you perform the miracles?"
Buddha: "Gracious King, four months from today, on the Full-moon day of Waso, Āsāḷha, miracles will be performed by me."
King: "Exalted Tathāgata, at which place?"
Buddha: "Gracious King, near the Kaṇḍamba mango tree in the country of Sāvatthi."
(The term Kaṇḍamba, means white mango tree; what the Tathāgata meant by Kaṇḍamba rukkha was the mango tree planted by a gardener by the name of Kaṇḍamba.

The Tathāgata had chosen that place firstly because, this is the place where all the previous Buddhas used to perform miracles; secondly to enable a greater number of people to witness the Great Event; the Tathāgata had decided this place at a distance of forty-five yojanas and the time, after a lapse of four months. )

The Sectarians' Schemes and Pretences
When the sectarians heard of the bold declaration by the Tathāgata (that he would perform miracles on the Full moon day of Waso near the Kaṇḍamba mango tree in the country of Sāvatthi) they foresaw that they would be doomed forever. They, however, devised ways to mislead the people by false pretensions. They therefore agreed amongst themselves to dog the steps of the Tathāgata en route to Sāvatthi, and 'to tell people (should they ask for explanation) that "they had declared to stage a parallel performance of miracles in competition with the Recluse Gotama, but that the Recluse Gotama was now running away
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from them in fear and thus they were dogging his footsteps not to lose sight of him and give him the chance to escape." With this scheme of ours, we will even receive much gain and fame,' the sectarians entertained the hope.

Buddha left Rājagaha for Sāvatthi
The matter of performance of miracles cropped up some time about the Full moon day of Tabaung, Phagguna, in the year (108) one hundred and eight of the Great Era. It was about the First waning of Tabaung that the Tathāgata went on alms-round in Rājagaha and left that city for Sāvatthi in the company of disciples.

The sectarians also started their journey simultaneously and travelled almost together trailing behind the Tathāgata all along the way, receiving food and partaking from the same place, starting off and halting at the same time, sleeping at the same place and resuming the journey after breakfast at the same time the next morning. When asked by the people: "What makes you go along with the Tathāgata?" They gave the same answer as stated above. Crowds of people went along intending to witness the performance of miracles.

The Tathāgata travelled along the route, and on arrival at Sāvatthi, took residence at the Jetavana monastery. The sectarians having travelled along with the Tathāgata built a pavilion of heartwood of clutch wood out of the fund of one lakh raised by their disciples at their request. They decorated the pavilion in grand and novel way with blue lotus blooms and boastfully announced that this would be their centre for the performance of miracles.

King Pasenadī Kosala went to the Tathāgata and asked: "Most Exalted Tathāgata, the sectarians have already got a pavilion built. May I have your permission to build a pavilion for you". The Tathāgata replied: "Gracious King, you need not build it. I have a donor at hand who is prepared to build it." "Is there any person capable of building a pavilion for you other than myself?." "Gracious King, Sakka (the king of Devas) will build it" was the reply. The King asked; "Most Exalted Tathāgata, at which place would you be pleased to perform
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miracles?" "Gracious King, near the Kaṇḍamba mango tree" was the reply.

Sectarians were greatly shaken when they heard of the news "the Tathāgata will perform miracles near the mango tree," and so they discussed with their supporting lay people to buy and fell all the mango trees, even day-old sprouts, growing within a radius of one yojana around the city of Sāvatthi.

An Account of Kaṇḍamba White Mango Tree
The Tathāgata entered the city of Sāvatthi, accompanied by the disciples, to receive food on the morning of Full-moon day of Waso, Āsāḷha.

Incidentally, the Royal gardener, called Kaṇḍa, was scaring away crows attracted by the scent of a big ripe mango fruit within the folds of an old nest of red ants on the mango tree. He eventually picked it with the idea of offering it to the King. On his way, he beheld the Tathāgata and then a fresh idea dawned on him:

"If the King were to enjoy this mango fruit, his reward would be some thing like eight or sixteen pieces of money, which would not keep me going for the whole of my life; if this was offered to the Tathāgata I would get, in return, immeasurable benefit throughout the cycle of rebirths."

With this devotional faith, he offered it to the Tathāgata on his way to the King. Whereupon, the Tathāgata turned round and looked at the Venerable Ānanda, who being perceptive understood what the Tathāgata wanted him to do. He handed the stone alms-bowl that had been offered to the Tathāgata by the four Great Brahmās. The Tathāgata then lowered the bowl to accept the gift offered by the gardener Kaṇḍa. Then the Tathāgata showed signs of wishing to sit down at the spot.

The Venerable Ānanda spread a robe over the spot for the Tathāgata and went ahead to prepare some mango squash and offered it to the Tathāgata. After partaking of the mango squash, the Tathāgata called upon the royal gardener and said: "Lay devotee Kaṇḍa, scrape the
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earth and have that mango seed planted here." When Kaṇḍa had sowed the seed, the Tathāgata washed his hand right on top of the mango seed.

As soon as Tathāgata had washed his hands over the seed, a sprout of the size of the stock of a harrow came up; the sprout continued to grow gradually to a height of fifty cubits even as they looked on. The main stem put out four main branches sideways, into four directions, and the fifth shooting upwards each one measuring fifty cubits. The main branches, in turn, put out small branches and abundance of fruits, till gradually the whole tree was full of bunches of ripe fruit.

All the bhikkhus who arrived later could also partake of the fruits (there being enough and to spare). On hearing the marvellous appearance of the strange mango tree, King Pasenadī Kosala issued a royal order to the effect that no one must cut the tree and caused a number of security personnel to be posted around the tree.

(The mango tree was named after the gardener, Kaṇḍa, who planted the tree, hence "Kaṇḍamba Rukkha." The Tathāgata was referring to this mango tree when he had told King Bimbisāra and King Pasenadī Kosala that he would perform miracles near Kaṇḍamba mango tree, in answer to their query." This was a fact unknown to the sectarians, and they had therefore arranged with their followers for the destruction of all mango trees, inclusive of sprouts, in and around the city of Sāvatthi at their own expense so that the Tathāgata could not perform miracles.

Drunken men of the locality had also their share of fruits to enjoy with great satisfaction. They turned to the sectarians and they decried their low and selfish motives saying "Ha, you ruined heretics, you have destroyed all the mango trees, and uprooted even day-old sprouts in and around the city of Sāvatthi, for fear that the Recluse Gotama would perform miracles near (a white mango tree that you had in mind); but the miracles will take place near the mango tree planted by gardener Kaṇḍa," and they attacked the sectarians throwing the seeds of the mangoes they had eaten at them.
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The Pavilion of the Sectarians blown down and destroyed by the wind 'god'
Sakka (Indira) ordered the wind god "Blow down the pavilion of the heretics uprooting even the posts and dump it in the garbage. He did as he was told.

Sakka asked the sun god to cause intense heat for the sectarians by taking his mansion down a little. He did as he was bid.

The wind god was asked again by the Sakka to create a whirlwind exclusively at the place of the heretics. He did as he was bid, with the result that they were soaked with perspiration and covered with dust, and they resembled the big red ant-hills.

Sakka then asked the rain god to pour torrential rain together with hail stones. The rain god did as he was bid, with the result that they looked like oxen with white and red spots, all over the bodies.

The sectarians, with their pavilion wrecked beyond repair, could not withstand the intense heat and the force of the whirlwind accompanied by hail; they became crestfallen and helpless under the hopeless conditions, and there was no alternative but to run away helter-skelter wherever their legs could carry.

The sectarian teacher Pūraṇa Kassapa put a noose round his neck and drowned himself
Thus the six heretic teachers ran away in different directions. Mean while, one servitor devotee of Pūraṇa Kassapa, who was a farmer, thought; "Now it must be time for my noble teachers, to perform miracles. I will go and see the miracles". He released the oxen from the plough, and carrying the pot in which he had brought his gruel early in the morning, a rope and the goad he arrived at the spot where his Sage was expected to show his feat of miracle. When he saw Pūraṇa Kassapa running hastily he asked him: "Most Rev. Sir, I have come to witness your performance of miracles, and where are you bound for?" Pūraṇa Kassapa replied; "What good could your miracle do? Just hand me the pot and the rope." Taking the rope and the pot he ran straight to the banks of a nearby running stream, got the pot filled with sand, and tying
[325]
the pot tightly round his neck with the rope sprang into the running current to end his life. This was marked by some bubbles floating on the surface of the stream while he was reborn in the plane of misery known as Avīci.

A Lesson
It is natural that:

(a) those who are ignorant, unenlightened are destined to suffer long through many transient existences;

(b) those noble, virtuous, intelligent and enlightened persons enjoy the maximum of peace, joy and benefits.

Such is the nature of the world.

Addresses made by the Buddha's Disciples at the Feats of Miracle
Towards the evening on that day, Sakka realized that it was his duty to arrange for the creation of a jewelled pavilion for the Tathāgata and so he commanded Vissukamma to create a great pavilion extending over twelve yojanas profusely covered with blue lotus blooms and adorned with seven kinds of jewels. The Saṅgha and the laity assembled around the Tathāgata in this pavilion.

Towards the evening on that day, Tathāgata left his Scented Chamber to take up temporary residence at the pavilion created by Vissukamma, preparatory to the demonstration of the feat of miracles, and on arrival sat on the jewelled throne of the size of one yojana and under a white celestial umbrella of the size of three yojanas.

It will be recalled that a period of four months had elapsed since the last full-moon day of Tabaung when the Tathāgata had given intimation to King Bimbisāra of his desire to demonstrate a feat of miracle near the Kaṇḍamba mango tree. This piece of news had spread far and wide ever since, and now all the bhikkhus, bhikkhunīs and male and female lay devotees had gathered round the Tathāgata on four sides - at the front, back, left and right - 12 yojanas deep on each side; 24 yojanas from end to end and 72 yojanas in circumference. All the celestial
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beings from ten thousand world-systems had also assembled at this place at the same time.

An address by Gharanī, A Female Lay Devotee
At the assembly, Gharanī, a female lay devotee and an Anāgāmī with great power, stood in front of the Tathāgata and paying obeisance with palms together, made her address: "Most Exalted Tathāgata, when there is a daughter of yours such as myself, we see no need for you to exert yourself. May I be kindly permitted to demonstrate a feat of miracle?" Whereupon, the Tathāgata asked; "Dear daughter Gharanī, how would you demonstrate your feat of miracle?" She replied:

"Most Exalted Tathāgata, I shall cause the earth portion of the universe into water thereby turning the entire world-system into a uniform mass of water. I shall transform myself into a water hen and dive to reappear at the eastern edge, then likewise at the western, northern and southern edge of the universe, and then at the centre of the universe.

Whereupon, a certain person might ask as to who I am, and the people would answer 'She is Gharanī, daughter of the Tathāgata, and female Anāgāmī.' This would lead the people to say 'This display of power is only the prelude, the power of a daughter of the Tathāgata, a young woman. The power of the Tathāgata must indeed be infinite.' In consequence, all the heretics would naturally lose courage and flee without even daring to glance back at the Tathāgata."

The Tathāgata told her: "Dear daughter Gharanī, I knew you have the power to demonstrate such a feat of miracle, but the bouquet of flowers (attached to the winning post) was not meant for you." Gharanī considered that the Tathāgata had not given her permission for good reasons; it might be that there was some one far superior to her in respect of power in the performance miracles. So she remained at a suitable place.

The Tathāgata contemplated "If, in this manner, I should ask my sons and daughters, in the mildest of these spectations, covering twenty four square yojanas, they will rise up bravely and with the mien of a lion
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king, make such wildly confident declarations. In this way, the attribute of my sons and daughters will be already revealed. The Tathāgata, therefore, asked other disciples, both males and females, about their individual achievements. The disciples courageously disclosed the way in which they would display their feat of miracles in his presence.

Cūḷa Anāthapiṇḍika's Address
Amongst those male and female disciples, who made such bold statements, Cūḷa Anāthapiṇḍika was one who had this to say: "Most Exalted Tathāgata, when there is an Anāgāmi disciple of yours such as myself, there is no need to exert yourself. Let me be kindly permitted to demonstrate a feat of miracles."

Whereupon, Tathāgata asked him: "Dear son Anāthapiṇḍika, in what form would you demonstrate a feat of miracles?" The lay disciple Anāgāmi Anāthapiṇḍika replied: "I will transform my body into that of Brahma's body, which measures 12 yojanas, and then by slapping one of the upper arms with the open palm of the other hand, produce the thunderous sounds of a great rain storm in the midst of the throngs of people present here.

"Whereupon, people would ask 'What sort of sound is that?' and the others would answer 'this is the sound of the clapping of the arms by the young rich man, Anāthapiṇḍika, who is an Anāgāmi disciple of the Tathāgata.' This would lead the heretics to say, 'This is only the prelude, the power of a young lay disciple. The power of the Tathāgata cannot even be guessed at'. In consequence, they would naturally lose courage and flee without even daring to glance back at the Tathāgata."
Tathāgata told him: "Dear Anāthapiṇḍika, I know that you have the power to display the feat of miracles; but you had better wait."

A Seven-Year Old Sāmaṇerī Cirā's Address
A young sāmaṇerī of the age of seven known as Cirā, who had acquired Paṭisambhidā Ñāṇa, after paying obeisance, requested the Tathāgata: "Most Exalted Tathāgata, may I be permitted to display
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my feat of miracles?" Tathāgata asked her: "Dear young daughter Cirā, in what form would you display your feat of miracles?"

"Most Exalted Tathāgata, I will bring three mountains, namely, Sineru, Cakkavālapabbata and the Himalayas to this spot where the feat of miracles is being demonstrated, and place them in a row. I will transform myself into a Braminy duck and coming out from those mountains fly about freely without any hindrance."

"Whereupon, people would ask 'Who is this little girl?' and the others would answer: 'This is Cirā, young Sāmaṇerī of the Tathāgata'. This would lead the heretics to say 'This is only the introductory performance, the power of only a seven-year old Sāmaṇerī. The power of the Tathāgata cannot even be conjectured'. In consequence, they would naturally lose courage and flee without even daring to glance back at the Tathāgata."
(Such remarks are applicable to subsequent cases of similar nature and no attempt will be made to reproduce them hereafter.) The Tathāgata gave the same reply, and she was not permitted to display her feat of miracle.

A Seven-Year Old Arahant Sāmaṇera, Cunda's Address
Next, a young seven-year old Arahant Sāmaṇera, Cunda, who had acquired Paṭisambhidā Ñāṇa, after paying obeisance, made a request: "Most Exalted Tathāgata, may I be kindly permitted to display my feat of miracles?" Tathāgata asked: "Dear son Cunda, in what form would you display your feat of miracles?"

"Most Exalted Tathāgata, I will shake the gold Eugenia tree (which is regarded as the victory pennant of the universe) by its stem and bring the fruits that fall to feed the audience here; and again, I will bring flowers from the coral tree Erythrina indica in Tāvatiṁsa and give them to the audience here."

The Tathāgata gave the same reply as before and did not permit the young novice to display his miracle.

[329]
Uppalavaṇṇā Therī's Address

Next, Uppalavaṇṇā Therī requested the Tathāgata to display her feat of miracle and the Tathāgata asked her: "In what form would you demonstrate?"

"Most Exalted Tathāgata, I will create an audience extending to the length of 12 yojanas, occupying a space of 36 yojanas in circumference. I will transform myself into a Universal Monarch and surrounded by a Universal Monarch's attendants come to pay homage to you."

The Tathāgata replied "I know that you have the power" but did not grant permission for demonstration as in the previous cases.

The Venerable Mahā Moggallāna's Statement
Next, the Venerable Mahā Moggallāna Mahāthera requested permission to demonstrate a feat of miracle. The Mahāthera's request took the form a dialogue between the Tathāgata and himself:

Moggallāna: "Kindly permit me to perform a feat of miracle."
Tathāgata: "Dear Son Moggallāna, how would you demonstrate?"
Moggallāna: "I will reduce the Mount Meru to the size of a mustard seed, shelve it in between the fissures of my teeth and chew it in the presence of the spectators."
Tathāgata: "How else would you demonstrate?"
Moggallāna: "The earth will be rolled up like a small thin mat and I will keep it in between my fingers."
Tathāgata: "Any other way?"
Moggallāna: "Like a potter's wheel (for grinding earth) I will turn up the great earth and feed the populace here with the fertile top soil that lies under the surface."
Tathāgata: "How else?"
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Moggallāna: "This earth will be put on the palm of my left hand, and human beings will be placed on another island continent."
Tathāgata: "Any more?"
Moggallāna: "Most Exalted Tathāgata, I will use Mount Meru like the shaft of an umbrella and placing the earth on top of it like the folds of an umbrella I will walk in space to and fro, holding both in one hand, like a bhikkhu with an umbrella in his hand."
The Tathāgata told Mahā Moggallāna Mahāthera: "Dear son Moggallāna, I know you have great power to demonstrate feats of miracles," but did not permit him to perform them. Venerable Mahā Moggallāna came to understand. "Permission was not given to me because the Tathāgata had in mind greater and nobler miracles than mine to perform." So he remained at a proper place.

The Tathāgata further pointed out to the Venerable Mahā Moggallāna, "Dear son, this victory bouquet is not earmarked for you - I, the Buddha, have the power to accomplish any task that lies beyond the achievement of any other person. It is no wonder that there is no match for me when I have become a Fully Self-Enlightened Buddha. I had no equal even when I was born as an irrational creature and my pāramī accomplishment was still immature." At the request of Venerable Moggallāna, the Tathāgata propounded Kaṇha Usabha Jātaka (vide Ekakanipāta: 3 - Kuruṅga vagga, the ninth Jātaka, Jāṭṭha - 1, p.p. 209)

Creation of a Walk
After recounting the Kaṇha Usabha Jātaka, the Tathāgata created a jewelled Walk extending from one end to the other of a group of ten thousand world-systems, standing from east to west in a row. The ten thousand Mahā Merus in the ten thousand world-systems served as posts in the creation of the walk. The eastern perimeter of the walk rested on the edge of the eastern-most world-system; the western
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perimeter of the walk rested on the western end of the western-most world-system. The width of the walk was twelve yojanas. The bordering surfaces on either side of the walk were golden in colour; the middle portion of the entire Walk was filled with earth of rubies, and the rafters, beams, purloins were finished with various kinds of shining gems, the roofing was of gold, and balusters lining the Walk were of gold; ruby and pearl grains were spread like sand on entire surface of the structure.

On each of the four sides of the walk, extending to 12 yojanas, was the audience of human beings. The number of human beings, devas and brahmas was uncountable. It was in the midst of such an audience that Tathāgata demonstrated the Twin Miracles. The following is an excerpt, in abridged form, from the Pāḷi Text.

(1) When there were flames of fire appearing from the upper part of the body, there were streams of water flowing from the lower part of the body; and, vice versa, when there were flames of fire appearing from the lower part of the body, there were streams of water flowing from the upper of the body.

(2) When there were flames of fire appearing from the front part of the body, there were streams of water flowing from the back part of the body; and, vice versa, when there were flames of fire appearing from the back part, there were streams of water flowing from the front of the body.

(3) When there were flames of fire appearing from the right eye, there were streams of water flowing from the left eye; and, vice versa, when there were flames of fire appearing from the left eye, there were streams of water flowing from the right eye.

(4) When there were flames of fire appearing from the right ear, there were streams of water flowing from the left ear; and, vice versa, when there were flames of fire appearing from the left ear, there were streams of water flowing from the right ear.

(5) When there were flames of fire appearing from the right nostril, there were streams of water flowing from the left nostril; and, vice
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versa, when there were flames of fire appearing from the left nostril, there were streams of water flowing from the right nostril.

(6) When there were flames of fire appearing from the edge of the right shoulder, there were streams of water flowing from the edge of the left shoulder; and, vice versa, when there were flames of fire appearing from the edge of the left shoulder, there were streams of water flowing from the edge of the right shoulder.

(7) When there were flames of fire appearing from the right hand, there were streams of water flowing from the left hand; and, vice versa, when there were flames of fire appearing from the left hand, there were streams of water flowing from the right hand.

(8) When there were flames of fire appearing from the right side of the body, there were streams of water flowing from the left side of the body; and, when there were flames of fire appearing from the left side of the body, there were streams of water flowing from the right side of the body.

(9) When there were flames of fire appearing from the fight leg, there were streams of water flowing from the left leg; and, when there were flames of fire appearing from the left leg, there were streams of water flowing from the right leg.

(10) When there were flames of fire appearing from each of the ten fingers and the ten toes, there were streams of water flowing from the spaces between each of the ten fingers and the ten toes; and, when there were flames of fire appearing from the spaces between each of the ten fingers and the ten toes, there were streams of water flowing from each of the ten fingers and the ten toes.

(11) When there were flames of fire appearing from some individual hairs of the body, there were streams of water flowing from the other individual hairs.

(12) When there were flames of fire appearing from some individual pores of the body, there were streams of water flowing from the other individual pores.
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From these different parts of the body there was emanation of six different colours of light, namely, dark blue, gold, red, white, crimson, resplendent, in pairs, in streams or in groups.

(N.B. The Tathāgata developed Tejo Kasiṇa Jhāna based on Fire (Tejo) meditation device for the appearance of flames of fire from the upper part of the body and developed Āpo Kasiṇa Jhāna based on 'Water' (Āpo) meditation device for the flow of streams of water from the lower part of the body. The same principle was applied in reversing the order of performance of the Twin Miracle.)

It should be borne in mind that, flames of fire did not get mixed with the streams of water and vice versa. They remained in their own orbit. Since there can be no two simultaneous thought moments in one instant of time, creation of flames of fire and creation of streams of water took two separate moments, taking turns in alternation, though they would appear to synchronize and be taking place simultaneously, in the minds of ordinary average persons. The mental creation happened in very great speed although separately. This may be attributed to (a) the moment between each state of mind of the Buddha being extremely short, (b) speed of mind, (c) having reached the climax of mastery in the attainment of Jhānas. The flames of fire and streams of water emitted from the Buddha's body went up to the summit of the universe and descended on the edge of the ten thousand world-systems.

Loka Vivaraṇa Pāṭihāriya (the miracle of unveiling of the Universe)
Following the demonstration of the Twin Miracle, the Tathāgata performed the miracle of unveiling of the Universe. This is how it was performed. The Tathāgata entered the Rūpā-vacara Kiriyā Fourth Jhāna based on white object meditation device (odāta kasiṇa); arising therefrom, the Tathāgata made the resolution: "Let there be illumination throughout the ten thousand universes." Instantaneously, the whole universe, right from the human world up to the Akaniṭṭha Brahma realm became illuminated.
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All the human beings could have full view of the universes from Cātumahārājika deva region to Akaniṭṭha brahma realm even as they stayed in their own residences. They could see all the celestial beings therein going about their daily life in their many special and various planes with all the lakes, gardens, thrones, couches, tiered-roof mansions, carriages, regalia, in happy joyous mood, disporting themselves fully enjoying a luxurious life in their jewelled brilliant flying mansions of their own creation, themselves and everything radiantly bright.

In the sixteen Rūpāvacara planes, some radiant brahmas, still and serene as statues made of assorted jewels, were seen enjoying the tranquillity of samāpatti, while others were seen engaged in discussing the deep and delicate essence of the Dhamma. They were clearly seen with human eyes by virtue of the Glories of the Exalted One.

In the same way, down and deep in the earth, there are eight great infernal planes, and each plane has four sides or minor regions of punishment, sixteen in all, known as Ussada niraya. In between every three universes is a minor region of punishment known as Lokanta niraya. These are regions of utter darkness. In each plane of misery, there are beings in great agony serving terms of punishment according to their deserts, depending upon the intensity of their guilt. All the people on this earth could see these planes of misery and miserable beings clearly by virtue of the glories of the Exalted One.

All the devas and Brahmas in the ten thousand universes, who had come by means of their great powers could be seen paying homage to the Tathāgata with hands raised and heads bowed in adoration and with minds filled with overwhelming wonder and devotion. They uttered stanzas in praise of the splendours and glories of the Tathāgata and spoke words of exuberant joy and happiness.

All those strange phenomena, such as the Twin miracles, six Radiations from the body of the Tathāgata and ten thousand universes could be seen by all the people on this earth causing much delight and reverential faith.
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Miraculous display of iridescence in six colours
(1) (Nīla) Dark-blue radiation: The Tathāgata, who had demonstrated the Twin Miracles, had caused, by virtue of Yamaka Pāṭihāriya Ñāṇa, radiation from his body: the dark-blue radiation emanated from where the hair and the beard grew and the iris of the eye, with the result that the whole sky appeared to have been sprinkled and scattered with powder of antimony or covered by the butterfly pea (Clitoria ternatea) and the blue lotus flowers; it resembled a moving fan made of bluish-green rubies; the whole sky was flooded with the sapphire blue light.

(2) (Pīta) Yellow Radiation: emanated from the skin and the sockets of the eyes and all the golden parts of the Tathāgata. All the environs were brightened by a golden colour as though the whole area was poured over with liquid gold or covered by a garment of gold, or as if saffron was sprinkled and golden silk cotton flowers strewn over it.

(3) (Lohita) Red Radiation: Red radiation, emanating from flesh and blood and certain parts of the eyes and other red parts of the body. The entire environmental area was brightened by the red light as though dyed with vermilion or coated over with red liquid of lac, or covered with red velvet, or as if cloaked with flowers of Pentapeters phonecea, and Indian coral were strewn over it. The whole area was strangely and beautifully brightened by the radiation.

(4) (Odāta) White Radiation: White radiation emanated from the bones, teeth, the eye tooth of the Buddha and the whites of the eyes; the whole area looked as though covered with milk flowing constantly from silver pots, or with a silver ceiling on high, silver leaves and plates of silver were laid out layer upon layer, or a silver fan in motion, or as if wild jasmine, white lotus, streblus asper, jasmine, Arabian jasmine were strewn over the place.

(5) (Manjeṭṭha) Crimson Radiation emanated from the palms of the hands and soles of the feet, thereby beautifully brightening up the environs as though covered by a net of coral and flowers of the barleria prionitis species.
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(6) (Pabhassara) Resplendent radiations emanated from a single hair on Buddha's fore head, nails of the fingers and toes, and all parts that shone, thereby brightening up the region as though filled with many constellations of the evening star and with flashes of lightning and currents of electricity. It was indeed a wondrously beautiful scene.

(Excerpts from Paṭisambhidāmagga Aṭṭhakathā, Second Vol. p.13)

The emanation of the six-hued radiance was indeed a strange phenomenon, resembling the continuous flow of streams of liquid gold, silver and ruby from a fountainhead shooting up to the roof of the universe and descending to the edge of the universe; all the thousands of universes merged into a great elegant wonderful and beautiful golden mansion as it were with beams, rafters of assorted precious jewels.

The Tathāgata delivered discourses while walking on the Walk
On that day, the Tathāgata preached discourses in harmony with the inclinations of the people at intervals during the course of demonstration of Twin Miracles on the Walk laid, east to west, across the thousands of world-systems. The Tathāgata suspended performance of miracles to allow a short interval of rest for the audience who, in return, said 'Sādhu' as a gesture of gratitude. It was during such intervals that Tathāgata looked into the dispositions of each and every member of the audience, who formed a sea of beings. To this end, Tathāgata observed the mental process of each one of them by the exercise of Cittānupassanā, noting the sixteen different mental attitudes of each individual. One may imagine the speed of mind of the Fully Self-Enlightened Buddhas.

As stated above, Tathāgata performed miracles and preached the Dhamma in harmony with the disposition and inclinations of the people (beings), only after he had looked into and considered their mind process, with the result that numerous beings were emancipated from the sentient existence through realization of the Four Noble Truths.

Indeed, it was the occasion of a great triumph of the Dhamma, "Dhammābhi Samaya."
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Creation of Buddha's own double
The Tathāgata looked into the minds of individual persons amongst a great company of beings to see if there was any capable of raising questions according to his own desire (so that he might furnish the right answer, in return) but he did not find any one. So, the Tathāgata created his own double, that gradually grew to two, then to three into four, into hundreds, by multiplication.

There was an exchange of series of questions and answers between himself and the created Buddhas alternately taking turns to raise questions and to supply answers. The created Buddhas took up different postures, some were standing, some lying down, some walking and some sitting, while engaging in the dialogue.

The glow and splendour of the six hues of radiations, together with flames of fire and streams of water of the twin miracles of the Buddha, and brilliancy of the created Buddhas, combined to light up the whole stretch of the sky producing a confused array of gorgeousness to an extent that lay beyond the capability of the Sāvakas.

A great number of brahmas and devas spoke eulogies in praise of the glory, greatness and grace of the Buddha. The whole sky rang with the songs of the celestial beings. They poured showers of celestial flowers, the music from the thousands of musical instruments of the celestial beings combined with those of the human beings rent the air: it was indeed, as if a single grand festival of all beings was being celebrated.

Twenty crores of men, devas and brahmas gained emancipation
Such an uncommon feat of Twin Miracles was demonstrated by the Tathāgata by virtue of Asādhāraṇa Ñāṇa, wisdom peculiar to the Fully Self-Enlightened Buddhas and not shared with Pacceka Buddhas and Sāvakas. Having had the opportunity to witness the miracles as well as listen to the preaching delivered at intervals, twenty crores of human beings, celestial brahmas and other beings were emancipated at the great gathering of the Feat of Miracles.
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An opportunity will be taken here for the reproduction of a relevant Stanza composed in adoration of the attributes of the Fully Self-Enlightened Buddha, in Pāḷi and vernacular, to promote the sense of devotional faith in the Buddha.

(N.B. Here the author reproduced a verse "Yamakapāṭihāriya Vandanā" of veneration in praise of the display of Twin Miracle. Being a repetition in Pāḷi and Burmese of the performance of the Twin Miracle described above, we left this portion untranslated.) 

Buddha's Ascension to Tāvatiṁsa
The Tathāgata looked into the past, while still in the act of demonstrating miracles, as to where his predecessors usually keep up vassa after demonstrating miracles, and eventually perceived that "they all ascended to Tāvatiṁsa to keep up vassa and to preach the Abhidhamma to the celestial being who was his mother in the previous existence. Whereupon, he decided to ascend to Tāvatiṁsa, and no longer had he raised his right leg than the peak of Mount Yugando, with a height of forty-two thousand yojanas moved to place its peak under the soles of his right foot, spontaneously. When the left foot was lifted, the summit of Mount Mahā Meru, with a height of eighty-four thousand yojanas, came underneath his left foot automatically.

(NB. No one had seen the summits of Yugando and Mahā Meru bending to place themselves beneath the feet of the Tathāgata; nor did the Tathāgata take unseemly strides to reach Tāvatiṁsa. This is purely a matter of supernormal power, exclusively the domain of Fully Self-Enlightened Buddhas and beyond all other beings to conceive.)

The Tathāgata had thus reached Tāvatiṁsa with only two steps; Tāvatiṁsa is on top of Mount Meru, and to reach its summit is to reach Tāvatiṁsa itself.
Sakka's erroneous idea
As soon as Sakka saw the Buddha, he mistakenly thought; The Tathāgata might take up residence on the emerald slab to keep up vassa and devas and Brahmas would be benefited by it. In such a case, no one
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would even have the chance of touching the emerald slab for the duration of the lent. The emerald slab is of enormous size, being sixty yojanas in length by fifty yojanas in breadth by fifteen yojanas in height. When the Tathāgata resides on it for the whole vassa, it would resemble the scene of a sparrow resting on a big flat tray, leaving a good amount of space vacant.

Having read the thought of Sakka, the Tathāgata dropped his double stitched robe on the slab which became completely covered by it. Sakka was still of the idea 'that a good amount of space would still be wasted after the Tathāgata had sat on it, because even though the robe covered the whole slab of emerald, the Tathāgata's person would occupy only a small space. The Tathāgata knew what was going on in the mind of Sakka and like a Mahā Thera sitting on a small stool and observing ascetic practice, he sat cross-legged on the emerald slab and the whole slab remained within the space of his crossed legs.

Sakka realised his mistakes and blamed himself for not knowing his own limitations: "What kind of person, the Tathāgata is, we can never fully comprehend, nor can we discern to the full the magnitude of his glorious attributes. Even of one such as the Tathāgata, replete with attributes beyond our mind's power to conceive, have I conceived erroneous thoughts and ideas!" In open acknowledgment of his wrong, he paid obeisance with deep devotion and profound respect.

Many people cried and lamented as the Buddha went out of view.

In the human world, the people were struck with wonder when the Tathāgata suddenly went out of view. While they were witnessing the marvellous feat of miracles, as though hundreds of thousands of suns and moons had set and disappeared and so they discussed as to the cause of the disappearance of the Tathāgata from their midst.

Gato nu cittakūṭaṁvā

ke lāsaṁ vā Yugandharaṁ
na no dakkhemu sambuddhaṁ

lokajeṭṭhaṁ narāsabhaṁ
[340]
The noblest leader of the three worlds, most Exalted and renowned Tathāgata, the Omniscient has gone out of view even now while we were witnessing the great feat of miracles! We wonder if he has retreated far from this clamorous crowd to a place of seclusion like the Cittakuṭi mountain, or to the silver mountain of Kelāsa or to Yugandhara?

They wept and uttered the above stanza as they were discussing among themselves.

There were other people who opined that "the Buddhas delight to dwell in seclusion. The Tathāgata must have reflected, in spite of liking seclusion, I have gone and exhibited the strange and wonderful feat of miracles to this great multitude." and feeling embarrassed had retreated to a certain place of seclusion where no one could see him." They wept and uttered the following stanza:

pavivekarato dhīro

nayimaṁ lokaṁ punehiti

na no dakkhemu sambuddhaṁ

loka jeṭṭhaṁ narāsabhaṁ
Now that the Omniscient Tathāgata has retreated to a place of solitude where disturbances of the five senses are calmed, he will never again return to this phrenetic human world, full of worldly temptations of the five human senses. The Noblest Leader of the three worlds, Most Exalted and renowned Tathāgata, the Omniscient has gone out of view, even while we were worshipping.

People asked the honourable Mahā Moggallāna as to the present residence of the Tathāgata. Although he knew that the Tathāgata was in Tāvatiṁsa, he directed them to the Venerable Anuruddha for an answer so that credit might be given to that Mahā Thera. When they asked the Mahā Thera, they were told that the Tathāgata had taken up residence on the throne of Sakka under the Kathit tree (Erythria Indica) in Tāvatiṁsa, preaching the Abhidhamma Piṭaka to the celestial devas headed by a deva, the mother of the Tathāgata in his previous existence. When asked about the return to earth of the Tathāgata, they were told that he would return on the Mahā Pavāraṇa day (traditional
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assembly of Saṅgha at the end of vassa) which falls due on the Full-moon day of Thadingyut, Assayujo, after preaching the Abhidhamma Piṭaka throughout the lent.

All those people decided: "we will not leave without worshipping the Tathāgata" and so they erected temporary pavilions with leaves and shrubs in that locality; the sky itself served as the roof and mother earth absorbed all refuse extirpated by them, and the whole area was in a sanitary condition.

The Tathāgata had given prior instructions to the Venerable Moggallāna to preach to these people, and the lay devotee Cūḷa Anāthapiṇḍika was charged with the responsibility of providing them with food. He provided them with broth, food, sweet meats, beetle tobacco, tea-leaves, sweet scents, flowers, clothing and all articles of human use, with nothing wanting. As arranged in anticipation, Mahā Moggallāna preached them through out the period of lent.

Devas and Brahmas from ten thousand world-systems gathered round the Tathāgata
Devas and brahmas from ten thousand world-systems gathered round the Tathāgata to hear the preaching of the Abhidhamma from the Throne of Sakka under the Erythrina lndica tree in the celestial world of Tāvatiṁsa. There was no one among the devas and brahmas who surpassed Tathāgata in appearance; indeed the Tathāgata surpassed all others in comeliness.

When the most gracious and glorious Tathāgata sat on the throne of Sakka, Santusita Deva descended from Tusitā plane and sat respectfully in front of and on the side close to the Tathāgata. He was the mother of the Tathāgata in his previous existence.

Biographies of Aṅkura Deva and Indaka Deva
Indaka Deva who arrived after Santusita Deva was seated on the right side close to the seat of Tathāgata, and Aṅkura sat on the left side in close proximity to the Tathāgata. Aṅkura Deva was obliged to make room for more powerful devas and brahmas every time they arrived
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until he was at a place twelve yojanas away from the Tathāgata. But Indaka could retain his status quo.

Biography of Aṅkura Deva
The genesis of his biography may be traced back to a dark period. (that followed the extinction of Kassapa Buddha's Sāsana) He was the youngest of the eleven children of prince Upasāgara and princess Devagabbhā. Prince Upasāgara was the son of king Mahā Sāgara of Uttaramadhuraj country, and princess Devagabbhā was the daughter of Mahākaṁsa, ruler of Asitañjana, a province of Uttarapatha country. The eldest brother was Vāsudeva and the eldest sister was Āñjanadevī.

When he came of age, his elder brothers made him, the ruler of a town with a grant to receive revenues of that town, this being his share of the spoils of victory after his elder brothers made a conquest of the whole of Jambudīpa with their political power. But he, in turn, surrendered the town to the eldest sister, princess Āñjanā. He simply asked for exemption from taxation on merchandise involved in his private trading within the borders of their provinces. He led the life of a free trader. He was happy and contented with his lot.

Once he was put into a great difficulty through shortage of provisions during his journey across a desert. There was a guardian deity of a banyan tree, who had the power to produce every necessary thing one could desire with only just a gesture of his right hand. He was a grateful deity and he fulfilled the needs of the prince and his people by producing their needs by (a show of the finger) pointing with his right hand, in repayment of his debt of gratitude towards the prince in a previous existence. The prince, out of curiosity, asked him about his mysterious power and he replied: "I was a poor tailor living near the house of a richman, Asayha, in the town of Roruva. Once the richman gave a great almsgiving to the needy and I gladly assisted the poor who came my way by pointing my hand towards the direction of the charity pavilion of the richman. I am thus enjoying the fruit of my voluntary labour! Thus, all things necessary for human use, such as food, clothing flow copiously, as desired, from my right hand.

[343]
In emulation of the guardian deity of the banyan tree, prince Aṅkura, on arrival back in the country of Dvārāvatī, as a great almsgiving, donated alms to every one in the whole of Jambudīpa (ten thousand yojanas in extent): Such an act of charity bore an adverse affect on the machinery of taxation. It, indeed, paralysed the system of tax levying or any description and his elder brothers had to advise him to do charity with a sense of proportion. He shifted to the city of Dakkhināpatha in Damiḷa country to resume his acts of charity along a stretch of land measuring 12 yojanas, by the side of the ocean. All along that stretch he had a series of pots of alms-food resting on tripods almost touching one another. He lived to be ten thousand years, giving charity all the while and passed away. He was reborn in the celestial plane of Tāvatiṁsa bearing the same name, Aṅkura.

Although Aṅkura had given much for such a long time, he did not get much in return, and this is because, his recipients were destitute of virtue existing during a dark period void of the Sāsana, just like a farmer who had sown his seeds on barren ground. (This is a brief sketch of the life of Aṅkura. For full particulars, please refer to Burmese translation of Peta Vatthu Pāḷi Text: 2 - Ubbari Vagga: 9 . Aṅkura Peta Vatthu)

Biography of Indaka Deva
It was during the time of our Gotama Buddha and while Aṅkura Deva was enjoying the life of a celestial deva in Tāvatiṁsa, that a young man by the name of Indaka offered, out of faith and devotion, a ladleful of rice, to Anuruddha Mahāthera on his round of receiving food.

After his demise, he was born as a powerful deva in Tāvatiṁsa endowed with the ten privileges of celestial beings in reward for his meritorious deed done during the Sāsana of Gotama Buddha, like a farmer who had sown his seeds in a fertile field. He was known by, the same name, Indaka. The ten privileges of celestial beings are (1) celestial objects of sight, (2) of hearing, (3) of odour, (4) of taste, (5) of touch, (6) longevity, (7) abundance of attendants or companions, (8) good appearance, (9) wealth or prosperity, (10) supremacy.
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Aṅkura Deva had to make room for more powerful devas and brahmas attending the Great Festival of Abhidhamma, he had to push back right up to 12 yojanas from the Tathāgata, whereas Indaka Deva could retain his seat without having to make room for any other celestial beings.

When the Tathāgata saw the difference of status of Aṅkura Deva and that of Indaka Deva, he thought it would be a good thing to bring out, for the sake of edification of beings, the differences in the benefit accrued from deeds of merit done during the flourishing Sāsana of Fully Self-Enlightened Buddhas and that from deeds of merit done during the dark period void of the Sāsana. The Tathāgata, therefore, asked Aṅkura: "Aṅkura, How is it that you have to stay 12 yojanas away from me, though you had made offerings of food produced from a series of pots on tripods laid across a stretch of land 12 yojanas in extent for ten thousand years?"

Mahādānaṁ tayā dinnaṁ

Aṅkura dīghamantare

atidūre nisinnosi

āgaccha mama santike

O Aṅkura lay devotee, why do you have to move back and make room for powerful devas and Brahmas on their arrival at this Great Abhidhamma Festival, although you have to your credit merits for offering food produced from a series of pots laid across a stretch of land 12 yojanas in extent, for ten thousand years? Now you are 12 yojanas far away from me. Come now and stay in my presence!

Buddha's utterance of this interrogative stanza reached the earth and was heard by those in the world of men. (vide Dhammapada commentary)

Aṅkura Deva's reply to Tathāgata's question constitutes one and a half stanzas (6 pādas) and the supplementary verse by Saṅgītikāraka Mahātheras constitutes half a stanza (2 pādas or two lines) amounting
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to two stanzas, and these were systematically recorded in the proceedings of the Buddhist Council in Pāḷi as follow:

Codito bhāvitattena

Aṅkuro etadabravi

kiṁ mayhaṁ tena dānena

dakkhiṇeyyena sunnataṁ
Ayaṁ so Indako yakkho

dajjā dānaṁ parittakaṁ
atirocati amhehi

cando tārāgaṇe yathā.

Having been questioned by the Buddha who had practised two types of meditation conducive to mental and physical composure, Aṅkura Deva, who had done meritorious deeds during a long, dark period void of Sāsana respectfully made a reply, as follows: "Most Exalted Tathāgata, there is a kind of deed of merit done assiduously during a dark period void of the Sāsana when there was not a single virtuous person deserving of offering of alms. How could my meritorious deed done for a long time during the dark period void of Sāsana help me stand in good stead!!!

Although Indaka Deva, who is in your presence, had offered just a ladleful of rice to Anuruddha Mahāthera, with faith and devotion, he has received a reward that surpasses mine like a silvery moon that outshines a multitude of stars; and for the same reason, he has the good fortune to enjoy the ten privileges of devas who are superior to those like us who had done meritorious deeds during the dark period void of the Sāsana!

Whereupon, the Tathāgata asked Indaka Deva "Indaka, you have been sitting on my right side without making any move? Why don't you have to make room for powerful devas as and when they arrive, now and again? This is Indaka's reply:" Most Exalted Tathāgata, my case may be likened to that of a farmer who had sown a small amount of seeds in a fertile plot, and by the same analogy, I had the good fortune to have a recipient worthy of offering" and he went ahead to utter four
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stanzas in praise of qualities and qualifications (attributes) of recipients of gifts: -

Ujjaṅgale yathā khette

bījaṁ bahumpi ropitaṁ

na phalaṁ vipulaṁ hoti

napi toseti kassakaṁ.

Tatheva dānaṁ bahukaṁ

dussīlesu patiṭṭhitaṁ
na phlaṁ vipulaṁ hoti

napi toseti dāyakaṁ.

Although a great amount of seeds is sown in a plot on a hillock that is rocky, salty, caustic, barren and broken, the out-put would be negligible and disappointing to the farmer.

By the same analogy, notwithstanding the vastness of offering made to a recipient who is destitute of virtue during a dark period void of the Sāsana, the benefit accrued therefrom would be negligible and disappointing to the donor.

Yathāpi bhaddake khette

bījaṁ appampi ropitaṁ

sammā dhāraṁ pavecchante

phalaṁ toseti kassakaṁ
Tatheva sīlavantesu

guṇavantesu tādisu

appakaṁ pi kataṁ kāraṁ

puññaṁ hoti mahapphalaṁ
Most Exalted Tathāgata, just as the out-put of products pleases a farmer who works hard in sowing seeds in a fertile field (of first class soil) that receives a regular shower of rain every fifteen days; or (of medium class soil) that receives regular showers every ten days, (a third class soil) that receives regular shower of rain every five days.
So also, reward accrued from a meritorious deed of offering gifts to Ariya puggalas, who are virtuous and self-composed, will turn out to
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be great and prosperous, as in the case of the out-put of the seeds grown in a fertile field.

Thus lndaka had drawn a distinction between deeds of merit done in favour of two different kinds of recipients at two different periods by way of four stanzas. Whereupon, the Tathāgata said: "Aṅkura, it is only right and proper that one makes a choice of both the gift and the recipient; a fitting reward could only be materialized by the choice of type of gifts and the type of recipient, just as good seeds are sown in fertile soil. Of course, you could not make offerings in the manner just described since you happened to be born in a wrong period when there was no Sāsana, opposed to the right period when there is Sāsana. Wherefore, your meritorious deeds were not as fruitful as those of Indaka. The following four stanzas were uttered by the Tathāgata for the sake of clarification:
Viceyya dānaṁ dātabbaṁ

yattha dinnaṁ mahapphalaṁ
viceyya dānaṁ datvāna

saggaṁ gacchanti dāyakā

viceyya dānaṁ sugatappasaṭṭhaṁ

ye dakkhiṇeyyā idha jīvaloke

etesu dinnāni mahapphalāni

bījāni vuttāni yathā sukhette

O Aṅkura deva, offerings made to persons of virtue with faith and generosity bring about abundance of reward. Choice of recipients should be made before offerings are made. Offerings of gifts to the selected persons with faith and generosity invariably lead the donor to the world of devas.

Choice of both gift and recipient has been highly praised by a succession of Buddhas. There are virtuous persons with longevity in this world. Gifts dedicated to such persons of virtue with faith and generosity will invariably bring about wealth and happiness to the donors while in the worlds of men and deva before his attainment to the
[348]
Final Goal of Nibbāna, as in the case of sowing the choicest seeds of five kinds, bījagaṁ1. [1. Bījagaṁ means, bīja or germ, five in number, namely root; aggregation; germ; fruit; seed; each of these is able to grow when separated from the tree.]
The Tathāgata went on to preach four more Stanzas that lead to Nibbāna through the avenues of Path and Fruitional stages:

Tiṇadosāni Khettāni

rāgadosā ayaṁ pajā

tasmāhi vīta rāgesu

dinnaṁ hoti mahapphalaṁ
There have been instances where potential seeds 'bījagaṁ' have been thrown on the fields full of grass and weeds. In the same way, gifts have been offered to men and devas who are destitute of virtue and full of passion, rāga. Therefore, offering of gifts should be made to the Ariya puggalas who are void of passion, rāga with a view to enjoyment of worldly pleasures in the planes of man and deva before attainment to the Final Goal of Nibbāna.

Tiṇadosāni Khettāni

dosadosā ayaṁ pajā

tasmā hi vītadosesu

dinnaṁ hoti mahapphalaṁ.

Just as there are arable lands full of grass and weeds, so there are men and devas who are destitute of virtue and full of anger? Wherefore, one should see to it that gifts are offered to those who are free from malice, so that one may enjoy the worldly life of men and devas before attainment to the final goal of Nibbāna.

Tiṇadosāni Khettāni

mahadosā ayaṁ pajā

tasmā hi vītamohesu

dinnaṁ hoti mahapphalaṁ.

Just as the arable lands are naturally full of grass and shrubs, so men and devas are full of delusion. So, gifts should be offered only to the
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Ariya puggalas, devoid of delusion, so as to bring about worldly enjoyment in the planes of men and devas before attainment to the final Goal of Nibbāna, in due course.

Tiṇadosāni Khettāni

Icchādosā ayaṁ pajā

tasmā hi vīgaticchesu

dinnaṁ hoti mahapphalaṁ.

Just as arable lands are naturally full of grass and shrubs, so men and devas are naturally imbued with five kinds of desire for pleasures of the five senses. Wherefore, gifts should be offered to the Ariya puggalas who are void of Icchā; such an act of merit invariably brings about a pleasant life in the planes of men and devas and even to attainment of the final Goal of Nibbāna.

At the conclusion of the discourse, Aṅkura Deva and Indaka Deva attained the Fruitional state of Sotāpatti; the discourse was of great benefit to all devas and brahmas, as well.

Thus ended the biographies of Aṅkura and Indaka devas.

End of Chapter Twenty-Four
