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Title: Eighth vassa kept at the town of Susumāragira
As stated before, the Tathāgata spent the seventh vassa on the emerald stone slab at Tāvatiṁsa and preached the Abhidhamma through out the lent. At the conclusion of the lent, the Tathāgata descended to the world of men by triple stairways and preached the Sāriputta sutta etc., at the base of the stairways near the gate of the City of Saṅkassa for the benefit of men, devas and Brahmas present. The Tathāgata then kept the eighth vassa in the forest of Bhesakaḷā near the town of Susumāragira in Bhagga province.
(The country of Bhagga, where the Tathāgata kept up the eighth vassa, was one of the sixteen historic countries in the Majjhimadesa. Susumāragira was named after a big crocodile that raised its voice from the river at the moment of laying the foundation stone of the town. The forest where the Tathāgata kept up the eighth vassa was named after the location of what was once the abode of an ogre by the name of Bhesakaḷā. The forest was a sanctuary.)
Wealthy man Nakulapitu and wife became Sotāpannas
At a time when the Tathāgata was taking up residence in the company of bhikkhus in the forest of Bhesakaḷā near Susumāragira, wealthy man Nakulapitu and wife Nakulamātu came along with the pilgrims of the town to pay homage to the Tathāgata and to hear the discourses. On seeing the Tathāgata for the first time, the couple "recognized him to be their own son". They approached the Lord and addressed: "Beloved son, where have you been roaming about for such a long time after leaving us, your parents, behind?" (as though they had been recounting the events of the same existence, with a mingled feeling of joy and reproach, to their own son.)
(N.B. Nakulapitu was either the Lord's father, paternal younger uncle or elder uncle or elder maternal uncle in each of the five hundred existences of the past. Likewise, his wife was either
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Lord's own mother, maternal elder aunt, younger aunt and paternal elder aunt in each of the five hundred existences of the past. (Their paternal and maternal affection for the Lord, that remained latent for so long, had produced the perception of the Buddha being their long separated son.)
The Tathāgata waited till the couple regained their mental equilibrium and preached them the Dhamma that established them in the Fruitional Stage of Sotāpatti. (vide Aṅguttara Commentary)
(The account of the wealthy man Nakulapitu and his wife will be mentioned again in the chapter on the Jewel of the Saṅgha.)
The Story of Prince Bodhi
The story of prince Bodhi is given here in consultation with two treatises, namely, Majjhimapaṇṇāsa commentary on Bodhi Rāja Kumāra Sutta and Dhammapada commentary, Second Vol. 12 Atta vagga on Bodhi Rāja Kumāra.
Prince Bodhi was the son of King Udena. He learnt the art of managing elephants and wielding goad (iron hook) from his royal father; he became an expert in elephant taming. (It is proposed to deal with his account here in abridged form. For full particulars, please refer to Dhammapada commentary translation by the Venerable Canda Joti Mahāthera.)
During the reign of King Parantapa in the country of Kosambī, the queen was one day taking sun bath with the king in an open space. She was at an advanced stage of pregnancy and was wearing a red blanket. Suddenly a big monster bird came sweeping down and snatched away the queen mistaking her for a piece of meat. The queen made no attempt to voice for help lest it might drop her at the cost of her life.
The bird dropped her at the fork of a tree, usual place of its feasting, when the queen shouted at the top of her voice, clapping her hands at the same time, with the result that the huge bird flew away from fright. The queen gave birth to a child at the fork of the same tree. She continued to clad herself in the red blanket due to constant shower of rain all night.
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There was a hermit living in the vicinity of the tree. The hermit went to the base of the tree at dawn as he had heard the voice of the queen the night before and asked about her race and birth. Once he knew all about it, he made a ladder for her to come down, and took her to his hermitage. The boy baby was named "Udena' as he was born in a moist atmosphere of rains and mountainous region.
One day, as she received the hermit on his return from the forest, she tempted him to yield to her feminine charms being anxious about her own future. The two lived together as man and wife. Years rolled by and King Parantapa of Kosambī passed away. The ex-hermit discovered his death by means of his astrological knowledge and intimated the matter to the ex-queen. "Your king had passed away. Do you want your son to stay on in this forest or to return to Kosambī and claim the throne of his father and remain there as a ruler?" The ex-queen acquainted his son with the true aspect of his life to ascertain his attitude. When she learnt of her son's desire to become a king she confided to the ex-hermit.
The hermit was well versed in incantation that had the power of wielding influence upon elephants. He learnt it from the Sakka. Once the Sakka came and asked the hermit. "Is there anything that caused you to feel worried?" The hermit replied: "Yes, we have been faced with the danger of annoying elephants". Whereupon, the Sakka taught him incantations and gave him a harp, to overcome the trouble. His instructions were that, when the hermit wanted the elephants to go away, he should tune the harp in a certain way and recite a certain verse; when the hermit wanted the elephant to come to him, he should tune the harp in a different way and recite a different verse. The ex-hermit taught the prince how to make use of the harp and to utter the incantation in case of emergency. The prince climbed up a banyan tree to see for himself how the incantation worked. When he saw the elephants coming towards him, he struck the right chord of the harp and uttered the appropriate incantation and, truly enough, the elephants ran away through fright.
On the following day, he caused the elephants to come by playing the harp and uttering the incantation as instructed. The elephants came
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running to him in response to his command. The king elephant lowered its shoulder for the prince to step on it. Riding the king elephant, the prince selected young, stout and strong elephants capable of engagement in a battle field. He requested for the red blanket of his mother and her ring to serve as evidence of his lineage. Then paying homage to his parents, he went away from the forest. He stopped at every village in his attempt to build up an army by announcing: "I am the legal son of the late King Parantapa; any one wishing wealth and prosperity may join me". Surrounding the city with his army he laid claim to his father's throne: "I am the legal son of the late King Parantapa. Hand over the throne to a rightful successor." To support his claim, he showed the red blanket and the ring of his mother to those who seemed to have doubt about his claim; in this manner he was able to ascend the throne without let or hindrance. Udena was very much fond of capturing elephants. He would go without hesitation to any place to capture elephants on being told about the presence of fine elephants.
King Caṇḍapajjota, a rival of Udena, was desirous of learning the art of managing elephants from King Udena. He caused the construction of a wooden elephant and kept trained soldiers inside of the sham elephant which served as a trap to catch Udena as and when he came out to catch elephants. His plan succeeded and Udena was taken prisoner. King Caṇḍappojjota sent his daughter Vāsuladattā to King Udena to learn the art of elephant management and the two eventually fell in love with each other. King Udena eloped with the princess Vāsuladattā and lived in the town of Susumāragira in the province of Bhagga. Princess Vāsuladattā gave birth to prince Bodhi, who learnt from his father Udena the art of elephant management to become an expert in it.
Prince Bodhi caused the construction of a palace known as Kokanuda
King Bodhi caused the construction of a palace with a turreted roof known as Kokanuda. The turret was of peculiar and unprecedented design and won the admiration of the people. The King asked the Master builder: "Have you constructed a turret of a similar design elsewhere or was it the first of its kind ever constructed by you?" He
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replied: "Your Majesty, this is the first of its kind I have ever constructed". Whereupon, Bodhi prince was worried with the thought: "Should the carpenter build a similar turreted mansion for someone else, my palace would no longer be the object of praise and wonder by the people". An evil, cruel thought entered his head to plot the destruction of the architect and deprive others of having a similar palace built for themselves. He was thinking of doing away with the builder either by killing him, or by cutting off his hand and feet or extracting his eye-balls.
Prince Bodhi happened to confide his brutal plot against the carpenter to one of his close boyhood friend called Sañjikāputta, who was of kindly disposition and considerate. Sañjikāputta felt certain Prince Bodhi meant what he said. But he was quite against the idea of destroying an innocent man of arts and crafts of great prominence. He made up his mind to avert the imminent danger and so he went to the carpenter and asked: "Have you finished with the work of constructing the turreted palace for prince Bodhi or is there anything still left to be done?" When the carpenter said "All complete", he confided, "Bodhi Prince wishes to do away with you, please be careful about your own security."
The master carpenter said words of gratitude: "O dear Lord, you have, indeed, done very well by such words of kindness" and he told him: "I will do everything as demanded by the circumstances." When prince Bodhi asked him: "Big master carpenter, is there anything yet to be done in connection with the turret?" "Your Majesty; not completed yet, there is a lot to be done" was the reply. Whereupon, the prince asked: "What kind of job was left to be done?". The carpenter said in reply: "Your Majesty, details will be given later, just provide me with necessary timber immediately". The prince demanded: "What kind of timber do you want me to supply?" "Your Majesty, just light wood, such as Yamane those light and dry wood" was the reply. The prince not suspecting any thing supplied him with light and dry wood as demanded.
The master carpenter subsequently asked the prince "Your Majesty, please do not visit my place of work forthwith, as the kind of job I am
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about to handle is very delicate, so much so, that I will have no leisure to enter into conversation with anybody, excepting my wife charged with the task of conveying food". The prince gave his consent, saying "Very well".
The master carpenter stayed in a work cabin and cut the soft wood to measurement and built up a 'Flying Vehicle' in the form of a Garuda bird. On completion of the job he asked his wife to turn their assets (house-hold property) into hard cash and jewellery and to have the family kept in a state of readiness. Bodhi prince posted security forces around the place where the turret was supposed to be under construction. When everything was set the master carpenter had his family gathered together at the workshop and after taking their morning meal went aboard the flying vehicle and flew away. Even as the escorts were reporting the matter to the prince: "Your Royal Highness, the master carpenter is gone." the carpenter and his family descended in a region of the Himalayas and settled there permanently. The new settlement developed into a city and he ruled the region as its king. He was known as King Kaṭṭhavāhana.
Prince Bodhi invited the Buddha and Saṅgha to the inauguration of the Turreted Palace
The prince Bodhi had in mind to invite the Tathāgata and the Saṅgha to the inauguration of his palace. Therefore, he caused it to be decorated and smeared profusely with sweet scents. Then he had a white carpet laid from the lowest rung of the ladder. (The prince had no off-springs. He thought that there was the chance of getting a son or a daughter should the Tathāgata care to tread on the white carpet; if not otherwise. That was the idea behind the laying of the white carpet.)
When the Tathāgata arrived at the palace door, the prince paid homage to the Lord in a traditional manner and received the bowl by his hands, saying: "Exalted Lord, please enter". But the Tathāgata would not enter the palace. The prince requested the Lord for three times in succession. At the third time, the Tathāgata turned round and looked at the Venerable Ānanda who at once realized that the Lord would not tread upon the white carpet. He therefore, turned to the
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prince and asked him to remove the white carpet since the good Lord would not tread upon it.
(Facts relating to Prince Bodhi's object of laying the white carpet and the Tathāgata's refusal to tread upon it are fully explained in Majjhima Nikāya Commentary. Here is an abridged form of the exposition:)
The Prince's object: Prince Bodhi had no off-spring. He had heard that any handsome offerings made to the Tathāgata usually bring about fitting rewards. He made the resolution that he would get an off-spring should the Tathāgata care to tread on the white carpet; if not, otherwise.
Prince Bodhi's former Kamma: The prince was an inhabitant of a small island in one of his previous existences. He had a wife who had a similar frame of mind, and the two killed and ate helpless small birds by mutual consent. The prince stood the chance of getting children had he married a woman other than his previous wife just described. Since he and his wife were jointly responsible for the destruction of the young birds in the past, they were equally guilty of taking the life of the infant birds. The Tathāgata was well aware of all this and hence his refusal to tread upon the white carpet that was purposely laid on that occasion.
There are still some other points to ponder here:
(1) The prince was predestined not to get any off-spring due to deterrent acts, and nothing would interfere with the course of cause and effect even though the Tathāgata treaded upon the carpet laid by the prince with an erroneous idea. He might, through ignorance, make an additional mistake by forming an idea that nothing could be gained by making offerings to a Buddha notwithstanding the adage that "every offering made to a Buddha brings about fitting rewards". He might be led to form such mistaken ideas on that score.
(2) Such a practice might be a cause for complaint by members of other sects: "those bhikkhus are wandering around
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hither and thither and treading on the white carpets and there is nothing that they dare not do."
(3) Amongst those bhikkhus who might have occasions to tread on the white carpets during the life time of the Tathāgata, there are bhikkhus replete with supernormal faculties that enabled them to know the mind of the people. Such bhikkhus would tread on carpets as and when they should be tread upon! They would refuse to do so, when circumstance did not allow. Once the Tathāgata had passed away, the chances of attaining the Path and Fruition endowed with the knowledge of the future would be rare for sentient beings if not remote. Their faculty of reasoning will be deteriorated and they will not be able to decide whether the white carpets could be treaded with advantage and vice versa. It would be well if they had enough foreseeing power to decide as necessary. If not, the lay devotees might naturally form the idea that: "During the life time of the Tathāgata, offerings made to the Saṅgha invariably fulfil their wish, whereas nothing accrued from the offering made to the bhikkhus of our time; perhaps they are not devoted to practise of the path nowadays ". Such thought might make them unhappy.
It was for these reasons that the Tathāgata had not treaded on the white carpet, and the Venerable Ānanda had also stated: "the Tathāgata did not tread on the white carpet in consideration of the facts stated above and because of concern for the bhikkhus of the generations to come, with emphasis being placed on (3) above.
The prince caused the white carpet to be removed and conducted the Tathāgata on to the mansion and offered him gruel, soft food and sweet meats. When the feasting ceremony was over, the prince addressed the Buddha: "Most Exalted Lord, it occurred to me that, the state of peace and tranquillity can only be attained by strenuous effort." Whereupon, the Tathāgata replied: "Prince, I was also of the same idea when I was a Bodhisatta ", and explained him, in extensor, the part of his life from the time of taking up austere practices to the time of
[403]
preaching the Anattalakkhaṇa Sutta to the five Vaggīs, who consequently attained the Fruitional stage of Arahantship.
Prince Bodhi took Refuge in the three Gems
When the Tathāgata had preached the discourse dealing with the establishment of the five Vaggīs in the Arahantship, Prince Bodhi asked the Tathāgata:
"Most Exalted Tathāgata, for one who has a leader (teacher) in the person of the Tathāgata, how long has he to work for the attainment of Fruitional Stage of Arahantship and, enjoy peace and tranquillity?" The Tathāgata replied "Prince, in this connection I would ask you a question and you may answer as you deem fit and proper. Aren't you skilful in managing elephants and wielding of the goad?" The prince said: "Yes Lord, I am skilful in elephant management and wielding of the goad"
The Tathāgata went on to ask the prince:
"Prince, supposing a person, knowing that you are skilful in the art of elephant management and wielding of the goad, come to learn the art of elephant management under you and he has these defects:
(1) Lacking in confidence: He has not enough confidence to attain the desired standard or goal;
(2) Disease: he is suffering from a disease bad enough to prevent him from attaining the desired goal;
(3) Pretension: he makes false pretension or puts on vain and boastful airs, that deters him from attaining the desired goal;
(4) Lacking in effort: he is lacking in earnest effort to attain the desired goal;
(5) Lacking in intelligence: he is not intelligent enough to attain the desired goal.
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Would that person he able to learn the art of elephant management and wielding of the goad from you?" The prince replied: "Most Exalted Lord, it will not be possible to train a person with any one of the five defects to attain the desired goal, leave alone the question of training one with all those five defects.
Again, the Tathāgata put a set of alternative questions:
"Prince, supposing the person who comes to you to learn the art of elephant management and wielding of the goad has the following qualifications:
(1) Confidence: He has enough confidence that enables him to reach the desired objective;
(2) Disease: He is free from any disease, or one with sound health to enable him to reach the desired objective;
(3) Pretension: He does not make false pretensions, or he is one with an honest mind that enables him to attain the desired objective;
(4) Effort: He is one with earnest effort that enables him to reach the desired objective;
(5) Intelligence: He is a man of intelligence capable of attaining the objective.
Will it be possible for you to train a person with such qualifications to achieve the desired objective?"
Prince Bodhi replied: "Most Exalted Lord, it will be quite possible for me to train a person to achieve the desired objective even when he has only one out of the five qualifications, the more so if he is one with all the five qualities.
Five elements of effort (Padhāniyañga) required of those who practise meditation
The Tathāgata then proceeded to preach:
"Prince in a similar manner, there are five qualities to be striven after by one who practises meditation:
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(1) In this Sāsana, a bhikkhu has complete confidence in the Arahatta Magga Ñāṇa and Omniscience of the Buddha, with the understanding that the Fully Self-enlightened Buddha is replete with the nine attributes (of Arahaṁ, being worthy of the highest veneration; of Sammāsambuddha, being Perfectly self-enlightened; …p… of Bhagavā, being endowed with the six great qualities of glory).
(2) He is free from disease, and possesses an equable frame of mind and body, and is endowed with a gastrointestinal system (pācaka tejo) which can digest food easily, conducive to practice of meditation.
(3) He is free from pretensions and deceptions, presenting himself as he is to the Buddha or to his associates.
(4) He is diligent in the work of doing away with what is bad and striving after what is good; he is energetic and steadfast in his effort. He possesses unrelenting zeal to perform deeds of merit, free from fault.
(5) He is possessed of wisdom and is one with penetrative knowledge (Path-insight into the state of 'rising and falling' of the conditioned, Udayabbaya Ñāṇa that eradicates the suffering of the round of rebirths).
Prince, as already stated, a person who has these five qualities (termed 'Padhāniyaṅga: faith, freedom from illness, honesty, diligence, and knowledge of rising and falling of the conditioned, termed, 'Udayabbaya'), is capable of realizing Arahattaphala within seven years under the guidance of a leader (teacher) in the person of the Buddha and can live happily.
Prince, if a period of seven years is considered to be too long, a person who has these five qualities can realize Arahattaphala within six, five, four, three, two, one year under the guidance of a leader (teacher) in the person of the Buddha and can live happily.
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Prince. should a period of one year is considered too long, one possessed of these five qualities can realize Arahattaphala stage within seven months under the guidance of a leader (teacher) in the person of the Buddha and can live happily.
Prince, should a period of seven months is considered to be too long, one endowed with these five qualifies can realize Arahattaphala within six, five, four, three, two, one month, half a month (15 days) under the guidance of a leader (teacher) in the person of the Buddha and can live happily.
Prince, should a period of 15 days is considered to be too long, one endowed with these five qualities can realize Arahattaphala within seven days, six days, five, four, three, two, one day under the guidance of a leader in the person of the Buddha and live happily.
Prince, should a period of one day is considered to be too long, one endowed with these five qualities can realize Arahattaphala within half a day that is, one endowed with these five qualities and instructed by the Buddha in the evening realize Arahattaphala in the morning, when instructed in the morning will realize the Arahattaphala in the evening."
This was the answer given in response to the question of Prince Bodhi.
Here are some points connected with the five Padhāniyaṅga Factors: from a verse written by Ledi Sayadaw to be learnt by heart
Faith, health, honesty, Diligence, insight into state of flux, 
Qualities to be striven after, 
For attainment of Arahattamagga!
Of these five mundane factors, confidence or faith (Saddhā) may be divided into Four classes:
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(1) Āgama saddhā: Faith of Bodhisattas that has remained unshaken since the time of making the resolution to become a Buddha.
(2) Adhigama: saddhā: Faith of the Ariya puggalas that remains unshaken since the time of realization of Magga Ñāṇa.
(3) Okappana saddhā: Faith in the Buddha as one who is perfectly Self-Enlightened; in the Dhamma which has been well taught; in the Saṅgha for its uprightness.
(4) Pasāda saddhā: Simple adoration through respect for the moral virtues of the Buddha, the Dhamma and the Saṅgha
Of these four modes of saddhās, Okappana saddhā should be considered as the Faith factor forming a constituent of the Padhāniyaṅga.
When Prince Bodhi had heard of the practical and personal knowledge of the Dhamma preached by the Tathāgata, he said these words of adoration and praise: "One who practises as taught by the Buddha in the evening is able to attain Path and Fruition in the morning; one who practises as taught by the Buddha in the morning is able to attain Path and Fruition in the evening. The Buddha is wonderful, the Dhamma is wonderful; the way of preaching the Dhamma, which is good in the beginning, good in the middle and good in the end, is wonderful, indeed". Thus the prince said in praise of the way in which the Tathāgata had preached the Dhamma.
When the youth Sañjikāputta heard of prince Bodhi's address of appreciation of the discourse, he spoke against the prince. This prince Bodhi has said that Buddha is wonderful, the Dhamma is wonderful for being good in the beginning, good in the middle and good in the end, and he also praised the way in which the Dhamma was preached: with all that the prince does not seem to have taken refuge in the Buddha, the Dhamma and the Saṅgha.
Whereupon, the prince explained to him in detail:
"My dear man, Sañjikāputta, please do not say so; please do not say so my dear man Sañjikāputta, please take note of
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certain facts which I am about to tell you now, that I had heard from my mother in the past:
"When the Tathāgata was taking up residence at Ghositārāma monastery in the country of Kosambī, my mother respectfully approached the Tathāgata and made a solemn request: "Most Exalted Lord, please be so kind as to do honour to my coming child, a son or a daughter, whom I am bearing now, and who takes refuge in the Buddha, the Dhamma and the Saṅgha by accepting him/her as a lay devotee (upasakā or upasikā, as the case may be) from the time of his/her birth to the time of death".
My dear man, Sañjikāputta, when the Tathāgata was taking up residence in this very sanctuary of Bhesakaḷā forest in the province of Bhagga, my governess approached the Tathāgata carrying me in her arms and made a request "Most Exalted Lord, this prince Bodhi takes refuge in the Buddha, the Dhamma and the Saṅgha, please be so kind as to regard this Bodhi prince as a lay devotee from today till he breathes his last.
My dear man, Sañjikāputta, in addition to the two requests made by my mother and my governess, "I do hereby for the third time take refuge in the Buddha, the Dhamma and the Saṅgha. The Most Exalted Lord, may you regard me as a devout lay devotee from today for the rest of my life!"
(A question might arise as to the effectiveness or otherwise of the requests made by his mother and the guardian on his behalf. Strictly speaking, they were not effective due to lack of volition, cetanā on the part of the person concerned; there is no such thing as taking refuge in the three Gems without volition.
Does it mean that those two previous requests became null and void? As a matter of fact, they were not absolutely valueless; they sewed as a stepping stone to devotional faith and placed the prince in good stead. He became aware of the attributes of the three Gems when his parents acquainted him
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with what they had done for him in anticipation of his arrival. He virtually became a confirmed lay devotee the moment he was aware of the attributes of the Triple Gems and placed his confidence in them.
(Facts connected with Prince Bodhi are taken from Majjhimapaṇṇāsa Bodhi Rājakumāra Sutta Pāḷi, Aṭṭhakathā and Ṭīkā)
Prince Bodhi Attained Sotāpatti
After that, Prince Bodhi sat at a place free from six faults and addressed the Tathāgata: "Most Exalted Lord, I am one of your devotees; my mother had requested for the first time for favour of your accepting me as a lay devotee before I was born and my governess had repeated a similar request for the second time holding me in her arms when I was a baby.
"I have also renewed the request for the third time when I came age. With all that you have refused to tread on the white carpet laid by a devotee like me; may I be enlightened as to the cause of all this!"
Whereupon the Tathāgata asked him: "Prince, what was your object of laying that white carpet?" "Exalted Lord, I had done it with the thought and wish that if I would be bestowed with a son or daughter, the Tathāgata would decide to tread on it" was his admission.
The Tathāgata said in response: "That was the reason why I did not tread upon it". The prince again asked: "Glorious Lord, am l destined to go without any off-spring, a son or a daughter?". "Aye, prince" replied the Lord.
The prince asked "What was the cause of it?" The Tathāgata gave him a hint; "This is because you had been forgetful and had indulged in the five sensual pleasures in association with your wife, as a partner, in a past existence!" The prince requested the Tathāgata to enlighten him when and in what existence had he been forgetful and indulgent in the five sensual pleasures". The following is the Tathāgata's reply to his request:
[410]
"Once upon a time, hundreds of people went across the ocean by means of a big boat. The boat was wrecked in the middle of the journey and all the travellers perished with the exception of a couple who managed to land on an island by means of a plank.
The island was inhabited by quite a large number of birds, and the couple, being pressed by hunger, managed to satisfy their hunger by baking the eggs of the birds for their meals. When they found that eggs alone would not do, they killed young birds for their meals through out their first, second, and third stages of their lives. They did not realize at all that their indulgence in pursuit of luxurious living constituted a wrong deed."
Having revealed their past immoral deeds, the Tathāgata proceeded to evaluate their guilt saying:
"Prince, Had you and your wife realized your wrong deeds at a certain stage of life, you might stand a chance of getting off-springs at a corresponding stage of your present existence.
Had any one of you realized the wrong deed, there is a chance of getting off-springs on that score.
Prince, one, who holds oneself dear, will virtually become aware of the advantages of moral acts in all stages of life, failing which, he might guard himself against wrong deeds at one or the other stage of his life."
The Tathāgata then went on to preach:
Attānañce piyam jaññā,
rakkheya naṁ surakkitaṁ
tiṇṇaṁ aññataraṁ yāmaṁ
paṭijaggeyya paṇḍito.
Rājakumara, a wise person who knows to hold himself dear guards himself from any shortcoming in his own interests for the present and future existence; one should see to it that he cleans himself from the dust of ten wrong deeds, in his own interests in one or the other of the three stages of life.
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(The passage "A wise person who knows to hold himself dear guards himself" should be understood clearly: In the case of a lay devotee (an ordinary person), he should not consider himself to be well protected by simply shutting himself in the topmost chamber of a mansion with its doors and windows securely fastened and security guards well posted on the outside. In a similar manner, a bhikkhu should not consider himself safe in a cave with its doors and windows securely fastened.
As a matter of fact, a lay devotee guards himself well only by giving alms and observe the precepts as far as possible. A bhikkhu guards himself by performing his routine duties towards his associates and elderly bhikkhus, and striving to learn the scriptures and practise meditation in the interests of their progress and security.
The passage that reads: "One should see to it that he cleans himself in one or the other of the three stages of life" means; it is imperative that a bhikkhu or a lay man should strive to gain merit by observance of precepts of his own prescribed standard in all stages of life or failing which at one of the stages of life.
When one cannot perform meritorious deeds at playful young age, he should do it at the second stage of life, failing which due to the burden of a household life, he should do it at the last stage of life without fail. Such a person is considered to have worked out for his self-purification. One who fails to work out for his own purification is considered to be one who does not hold himself dear and to be paving his own way to the plane of misery.
In case where a bhikkhu fails to observe bhikkhu precepts and practise meditation at the first stage, due to pressure of work and studies, he should do so at the second stage. When he could not find time to observe bhikkhu precepts and practise meditation due to heavy burden of advanced studies at the second stage, he should on no account fail to do it at the third and final stage of life. Only then could he be considered to be a person who works out his own purification, one who holds
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oneself dear and would be free of bitter regret. This is the correct interpretation of these lines under reference.)
At the conclusion of the discourse, prince Bodhi attained the Fruitional stage of Sotāpatti, and the discourse proved to be beneficial to those present on that occasion.
(This is the story of prince Bodhi)

Māra entered the belly of the Venerable Moggallāna
Once upon a time, Mahā Moggallāna was taking up residence at a monastery in the Bhesakaḷā forest sanctuary near the town of Susumāragira in the province of Bhagga. While he was taking a walk in an open space, Māra, the Evil One, chanced to enter his belly and sat on top of the larger intestine. Mahā Moggallāna felt that his belly weighed heavy like a mass of stone. The belly was tight and weighty as though it was full of cooked gram or a bag full of damp and watery gram. He considered that should the heaviness in his stomach be due to indigestion, it would not be proper to keep on walking in the open; he eventually retired to the chamber and sat on a reserved seat.
Mahā Thera kept on deliberating as to the cause of the trouble in a normal way. Had he made any attempt to rub his stomach after contemplating on the purity of his Sīla and making a will to do away all the pain caused by indigestion or disturbances of internal system, the stupid Māra would have been torn into particles. But he did not make any attempt to allay his pain in that manner; he simply kept on deliberating its cause in a normal way.
After thus scrutinizing the cause of his stomach pain, when Mahā Moggallāna noticed the evil Māra to be sitting on top of the larger intestine, he said: "Evil Māra, get out; Evil Mara, get out, don't you try to give trouble to the Tathāgata! Don't you try to give trouble to the disciple of the Tathāgata! Don't you try to bring trouble upon yourself and suffer the consequences for a long time" (Mahā Thera had said this because, any attempt to give trouble to the children means giving trouble to the parents. In a like manner, to give trouble to the disciples amounts to giving trouble to the master. That was what
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the Mahā Thera meant when he says "Don't you give trouble to the Tathāgata".)
Māra was thinking that "this bhikkhu has been saying: 'Evil Māra, get out, don't you give trouble to the Tathāgata! Don't you try to give trouble to the disciple of the Tathāgata. Don't you try to bring trouble upon yourself and suffer the consequences for a long time' without seeing me at all". He was also of the impression that even the Tathāgata would not have the power to notice him, leave alone his disciple. Whereupon, Mahā Moggallāna made it plain to Mara: "Evil Māra, I know you and I know what has been going on in your mind, don't you think that I have no power to know about your thought. You are Evil Māra, you have been presently thinking I know nothing about you, when I said: 'Get out Evil Māra, don't try to give trouble to the Tathāgata. Don't you try to give trouble to the disciple of the Tathāgata. Don't you try to bring trouble upon yourself and suffer the consequences for a long time' You have been thinking that even the Tathāgata would not have the power to notice you, leave alone a disciple like him. Isn't that what was going on in your mind?"
Māra came to realize that the Thera had actually noticed him and knew his thought, otherwise he would not have said "Get out Evil Māra, don't you try to give trouble to the Tathāgata, don't you try to give trouble to his disciple, don't you try to bring trouble upon yourself and suffer the consequences for a long time," and so he came out of the Mahā Thera's stomach and got himself hidden on the outside of the door.
When the Mahā Thera noticed him standing outside of the door, he said to him: "Evil Māra, I see where you are at present; don't you think I can't see you. I see you standing on the outer-side of the door." Then it occurred to the Mahā Thera:
"Odour emitted from the human body can cause inconvenience to celestial beings one hundred yojanas away in the region of atmosphere (air) (see Di: 2: 260) Māra belongs to the realm of Paranimmitavasavattī inhabited by powerful devas who are noted for their purity and delicate body. But, since Māra had accommodated
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himself on top of the filthy intestine, it may be assumed that he is out to do me harm and cause my destruction. For a being with such a frame of mind, there should not be any immoral act that he is loathe to do!
He does not seem to have any sense of shame and dread of consequences of evil acts. It would, therefore, be wise, in the circumstances, to let him know that we were relatives by blood and to make him meek and sober before he can be persuaded to leave".
With this end in view, Mahā Moggallāna acquainted Māra with the fact that he was his nephew by revealing the course of his own unwholesome life in a previous existence.
Mahā Moggallāna's unwholesome life of the past
"Evil Māra, there was an event of interest that occurred in the time of Kakusandha Buddha. I was a Māra by the name of Dūsī and my sister was Kāḷī and you were then the son of my sister. Thus you were my nephew then."
(In this connexion, Mahā Moggallāna recounted a succession of paternal and maternal relatives from knowledge handed down from generation to generation. In the case of human beings, a son ascended the throne of his father by inheritance, but this is not the case with beings of the celestial world: a celestial being springs into life to take the place of another celestial being as and when his predecessor dies, according to his merits. The present Vasavattī Māra, was a nephew of Dūsī Māra. After passing away from that existence, he performed good deeds and consequently became Vasavattī Māra, according to his merits.) It was not that Dūsī Māra's nephew was still remaining in existence in that realm.)
Having acquainted Māra of how they were related by blood in a previous existence, Mahā Moggallāna went on to reveal the fact that he, in the capacity of Dūsī Māra, had committed a heinous act, and he
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had to suffer in the plane of miseries for a long time (vide Piṭaka Burmese translation of Mūlapaṇṇāsa Pāḷi Text).
"Evil Māra, I was Dūsī Māra during the time of Kakusandha Buddha, whose Chief disciples were Vidhura and Sañjīva. The Chief disciple Vidhura excelled the rest in matters concerning the Law (Dhamma); hence he was called Vidhura, meaning a wise Thera. Sañjīva Thera would abide in Nirodha Samāpatti with ease wherever he might be, either in a forest, at the base of a tree, or at a secluded place. Once it so happened that cow-herds, farmers and passers-by mistook him for a dead bhikkhu in a sitting posture, while he was in the middle of enjoying Nirodha Samāpatti. They all collected fire-wood, dried grass and cow-dung and placed them on his body, got them alight as an act of cremation and departed."
(Anāgāmis and Arahants wishing to enjoy Nirodha Samāpatti perform four preliminary functions of willing (1) that such possessions of his as are not on his person may not be destroyed by the five enemies such as fire etc.; (2) that he may wake up even before the messenger arrives and be ready when his services are required by the Order; (3) that he may wake up even before the messenger arrives and be ready when called or sent for by the Buddha; (4) that he will not pass away while he is still absorbed in Samāpatti, (this is achieved by preliminary ascertaining of the time of expiry of his life-continuum). It is not necessary to will for the safety of what he is wearing etc.; and not a single thread of his robe was even affected by the fire caused by the cow-herds and others.
"Evil Māra, on the following morning, Sañjīva emerged from samāpatti, and came out treading on the burning red hot cinders of the colour of agati flower, shaking off dust from the robe, and entered the village for a round of receiving food. Cow-boys, farmers and passers by who had cremated him the day before, were struck with wonder when they noticed the Mahā Thera on his round of receiving alms. They told among themselves: "This is a sort of miracle which had never occurred before; the bhikkhu was seen to have died in sitting posture the other day, and he is miraculously back to life again." Evil Māra, all those
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people had therefore called the Mahā Thera by the name of Sañjīva for his being back to life again; Sañjīva."
Māra Dūsī's heinous acts
"Evil Māra, Dūsī Māra hit upon a plan to create a situation that would agitate the minds of the good natured bhikkhus by cruel means. He thought to himself "I have no knowledge of whence those virtuous, righteous bhikkhus come from and where they are bound for; I will incite the brahmin householders to decry those bhikkhus who are reputed to be virtuous and righteous, to speak evil of those bhikkhus among themselves using abusive language, despising, condemning, decrying, and deriding the bhikkhus. Such behaviour on the part of the brahmin householders would disturb and derange them, thereby creating a chance for me to cause harm to them."
"Evil Māra, that Dūsī Māra went ahead to incite the brahmin householders to act according to his instructions by calumniating and humiliating the bhikkhus, with the result that brahmin householders started to speak ill of the bhikkhus through misunderstanding:
'Those bhikkhus with foul means of livelihood, those shavelings of dirty, low castes, born of the arched upper part of a Brahma's foot, sitting down lazily, gloomily pretending to be enjoying jhāna, with bent necks and faces drooping down;
'They may be likened to an owl lying in wait for rats in the foliage of a tree, a fox looking slyly for fish along the bank of a river, like a cat lying in wait for its prey at the mouth of a drainage pipe or at a garbage container, like an ass, with a hole in its back, moping near a garbage dump at a corner of a fencing; those bhikkhus shavelings of dirty, low castes, born of the arched upper part of a Brahmā's foot, sitting down lazily, gloomily pretending to be enjoying jhāna, with bent necks and faces drooping down.'
They thus abused the bhikkhus, by using abusive and harsh words, they calumniated the bhikkhus according to the instruction of Dūsī Māra, through misunderstanding."
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"Most of those people were reborn in the planes of woes: such as niraya or hell, the worlds of animals, petas, and asuras, according to the sum of guilt."
(We should consider the following points with reference to the passage: "Most of those people were reborn in the four planes of woes" in order to arrive at a correct view of the case.
If those people were possessed by Dūsī Māra and were made to abuse the bhikkhus as his 'agents', they were not guilty of such an offence because of lack of intent or volition on their part in doing so. Dūsī Māra was solely responsible for this immoral act and it follows that those people were not liable to be reborn in the planes of misery on that score!
What actually happened was this: Dūsī Māra did not attempt to possess them and use them as his agents, but he created a situation that compelled them to turn against the bhikkhus through misunderstanding. He created scenes that showed the presence of women in the vicinity of the bhikkhus; scenes that showed the presence of men in the vicinity of bhikkhunīs, bhikkhus in the act of fishing with traps and nets, of catching birds with traps, of hunting with hordes of hounds in the forest, enjoying drinks in the company of women at the liquor shops, dancing and singing; women lingering in the vicinity of bhikkhus and young men in the vicinity of the residence of the bhikkhunīs at dusk. (These were the tactics adopted by Dūsī māra).
People noticed such incompatible, discordant scenes whenever they went to the forests, to the parks and to the monasteries, so much so, that they were thoroughly disgusted with the bhikkhus and agreed among themselves not to make any further offerings to them saying, "These bhikkhus indulge in acts inappropriate for them; how should we gain merit by making offerings to such base persons?"
They reviled the bhikkhus whenever they saw them and they were thus reborn in the planes of misery for their unwholesome deeds toward bhikkhus.)
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"Evil Māra, when Kakusandha Buddha came to know that his bhikkhus had been outraged by the people under the undue influence of Dūsī Māra, he urged his disciples to cultivate the four sublime abodes, vihāra (1) Mettā, Loving kindness, (2) Karuṇā, Compassion, (3) Muditā, Altruistic Joy, (4) Upekkhā, Equanimity. The bhikkhus cultivated the four Factors of Jhāna, the Brahmā Vihāra, with due diligence as instructed by the Tathāgata."
"When Dūsī Māra found out that such a tactic could not influence the minds of the bhikkhus, whose past existences and future destinations were beyond his range of intelligence, he decided, once again, to reverse the mode of his tactics by influencing the people to pay homage and make offerings, with ulterior motive to disturb and derange the bhikkhus, thus giving him opportunity to harm them." (His tactic will be dealt with later on).
"Evil Māra, those Brahmins did as they were bid paying homage and offering alms to bhikkhus."
"Evil Māra, most of those people were reborn in the celestial planes of happiness for such acts of merit."
(Some points of interest with regard to the attainment by the people to the planes of happiness:
Just as Dūsī Māra created unpleasant scenes on the previous occasion, so he created pleasant and agreeable scenes to promote devotional faith of the people in the bhikkhus:
He created scenes depicting the bhikkhus in different postures; some were flying in the sky, some standing or sitting with crossed-legs, some stitching robes, others preaching or learning canonical literatures, and spreading robes over their bodies for warmth in the sky as well as young novices plucking flowers in the sky. (This is another tactic of Dūsī Māra).
When the people noticed the bhikkhus engaged in such activities wherever they went, in the forests, in the gardens or in the monasteries, they told the people in the town their own
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experience saying, "These bhikkhus, even young novices are of great glory and powers and worthy of offering. It is greatly beneficial to make offerings to such glorious, worthy bhikkhus."
People made offerings to the bhikkhus in the form of robes, food, monasteries and medicine and earned great merit; they were reborn in the celestial planes of happiness after death for such acts of merit!)
"Evil Māra, it was how Dūsī Māra used his undue influence on the people to pay homage and make offerings to the bhikkhus once again." After revealing this part of that fateful event to Māra, Kakusandha Buddha turned to the bhikkhus and urged them to practice meditation: "Come bhikkhus, abide practising meditation by repeated contemplation on the unpleasantness of the physical body (asubha); repulsiveness of material food (Āhāre paṭikūla) unpleasant, undelightfulness, unsatisfactory nature of the world (Anabhirati), unsubstantiality and impermanent nature of the conditioned phenomena (anicca)"
"Evil Māra, in obedience to the exhortation of Kakusandha Buddha, all the bhikkhus meditated on asubha, āhāre paṭikūla, anabhirati, anicca in the forests or secluded corners and at the base of the trees, with the result that they attained Arahantship in due course."
(N.B. Kakusandha Buddha visited all the residential places of the bhikkhus in the world, regardless of the number of bhikkhus at one place, and urged them to take up meditation. The bhikkhus practise these four kinds of meditation as foundation of their spiritual work and went on to cultivate insight meditation, ultimately gaining Arahantship
"Evil Māra, sometime afterwards, Kakusandha Buddha went on alms round, attended by the Right-hand Chief disciple, Venerable Vidhura, when Dūsī Māra failing to achieve an opportunity to harm bhikkhu by instigating the householders to revile them or also to honour them, made his last bid to destroy the Saṅgha by himself; he took possession of a youngster and threw a handful of stones at Ashin Vidhura. The stones hit the Mahā Thera's head cutting the skin and touching the skull, as the result of his assault."
[420]
"Evil Māra, the Venerable Vidhura followed Kakusandha Buddha with streams of blood running down his head, unmoved or unshaken by the incidence. Thereupon, Kakusandha Buddha turned around bodily to look at him, with the look of an elephant and condemned the offender: 'This foolish Dūsī Māra does not know his own limits', and at that very moment Dūsī Māra passed away from the world of devas. He was reborn in the plane of misery."
(Herein, the passage "with the look of an elephant" should be understood that, when an elephant turns to look at an object, it does not turn its head only, it actually makes a right-about-turn.
The bones of ordinary people are joined together with their edges touching one another; in the case of Pacceka Buddhas bones are joined together by hooks at the end of each joint, in the case of Buddhas bones are joined together by rings on either side of the joints. It is for this reason that Kakusandha Buddha had to make complete turn of the body before he could look at the object behind his back, like a golden figure turning round by mechanism. Kakusandha Buddha thus turned round and made that remark: "This Dūsī Māra does not know his own limits. He has done an extremely, heinous act."
In connexion with the passage: "At this moment Dūsī Māra passed away from the world of devas and was reborn in the planes of misery" it should be understood that, devas of the celestial planes usually die in their respective planes at the expiry of their terms of life. It should not be taken, therefore, that Dūsī Māra died in the world of man. It should be understood that he went back to the celestial plane and passed away from there to be reborn in the plane of misery.
It should be borne in mind that, although Dūsī Māra died the moment Kakusandha Buddha turned round to look at the scene of crime, it does not mean that he lost his life on that score. As a matter of fact, his life term was cut off as if by a huge axe because of his atrocious offence against a Buddha's chief disciple who was possessed of great virtues and vast attributes.)
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"Evil Māra, Dūsī Māra had to serve his term of punishment in the three planes of misery, namely, chaphassāyatanika, saṅkusamāhata, and paccattavedaniya."
(N.B. The denizens in this type of hell, had their sense-organs (eye, ear, nose, tongue, body, chest-(heart) pierced by tapered iron-rods, and as a result they were constantly subjected to excessive pains at the site of each sense organs termed 'pains through contact'; and that plane of misery is accordingly known as 'Chaphassāyatanika plane of misery': The same hell is also known as 'Saṅkusamāhata plane of misery' because it has abundant supply of tapered iron-rods to punish the denizens. Another name for it is Paccattavedaniya, because of its nature of self-infliction even without anyone to impose the suffering.)
"Evil Māra, warders of this hell used to come at regular intervals, and told me that when two javelins had come together at my chest it would mark the completion of a thousand years."
(N.B. The passage: "When the two javelins have come together." needs to be explained. The denizens of this type of hell measure three gāvutas in size. The executioners, in two groups, started to punish them by piercing and lacerating his body with javelins (tapered iron-rods) from the chest; saying, "This is the spot where your thoughts had arisen to do evil."
Each javelin was of the size of a palm tree in diameter; each party of executioners comprised fifty, in number; one group went from the chest towards the head causing severe pains by lacerating with javelins all their way. The other group made their way towards the feet from the chest in like manner. Each party took 500 years to reach the head or to the feet, or one thousand years to make a complete round trip when the two groups come together again at the chest.")
"Evil Māra, I had to suffer tormentation in 'that Great Hell for hundreds of thousands of years, and on being released, I had to pass through a sub-section of that hell, named Ussada, where I was
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subjected to punishment more severe than in the Great Hell, for ten thousand years before the final release."
"Evil Māra, I had the body of human beings and the head of fish through out the term of tormentation in that Hell. (The head of man is round and on it the javelin are liable to slip off whereas the head of fish is long and flat and serves as a good target.)"
After recounting the events of the past, the venerable Mahā Moggallāna proceeded to preach the Māra in twenty one stanzas to make him repent his own follies:
The hell where Dūsī Māra was punished for offending the Arahant Vidhura the disciple of the Buddha as well as the Buddha himself, has the nature of being tormented by piercing with iron javelins; these javelins will give punishment automatically, even without executioners.
"Evil Māra, You are liable to be tormented in such a hell for offending the disciple of the Buddha, who has understood the cause and effect of any deed." (a)
"There are certain abodes situated in the middle of the ocean. They have the pleasant appearance of gems with brilliant colours. A great number of celestial maidens can be seen singing and dancing in those abodes."
"Evil Māra, you have offended the chief disciple of the Tathāgata, who is fully aware of those abodes, pleasures enjoyed by those celestial maids, and causal conditions of those pleasures." (b)
"That bhikkhu had caused the Pubbārāma monastery, donated by Visākhā, mother of the rich man Migāra, to be shaken even while being watched by the company of Saṅghas at the instance of the Tathāgata."
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"Evil Māra, you will have to suffer the consequences of your offence against the bhikkhu accomplished in Abhiññā and paññā." (c)
"That bhikkhu had caused the Sakka's Vejayantā palace to be shaken with his big toe, with the aid of his supernormal power, thereby frightening all the devas."
"Evil Māra, you will have to suffer the consequences of your offence against the Bhikkhu accomplished in Abhiññā and paññā." (d)
"That Bhikkhu had gone to the Vejayantā palace of Sakka and asked him this question: 'Sakka, do you know the fact of emancipation that is void of all forms of desires?' Sakka, on being asked thus gave the right answer."
"Stupid Māra, you will have to suffer the consequences of your offence against a disciple of the Tathāgata, who is accomplished in Abhiññā and paññā which enabled him to ask such a question." (e)
"That bhikkhu had asked the Brahmā a question near the Sudhamma Dhamma Hall: 'Dear lay devotee, are you still of the erroneous view that there is no powerful bhikkhu or recluse capable of coming to the realms of the Brahmās? Have you ever seen the overwhelming rays of the Tathāgata that excel those of the illuminations of the Brahmās, of their mansions, and of their costumes?' "
"The Brahmā answered: 'I no longer hold the old erroneous views; I see the rays of the Buddha that surpass the illuminations of the Brahmās and of their mansions and of their costumes. Why should I insist any more that I am permanent, or an immortal being?' "
"Evil Māra, you will have to suffer the consequence of the offence against the disciple of the Tathāgata, who is accomplished in Abhiññā and paññā which enabled him to ask such questions." (f)
"That bhikkhu had contacted, through Abhiññā based on vimokkha Jhāna, the summit of the Mahā Meru and the four islands continents, East, West, South and North, at the time of suppressing the dragon King, Nandopananda." (the Venerable Mahā Moggallāna had covered the Mahā Meru and the four islands continents through the agency of a created dragon at that time).
"Evil Māra, you will have to suffer the consequences of your offence against the disciple of the Buddha, who is accomplished in Abhiññā and paññā which enabled him to ask such questions." (g)
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(N.B In dealing with the Māra, the Venerable Mahā Moggallāna was referring to himself as if he was another bhikkhu, and such a mode of preaching is termed Aññapadesa method.)
The Venerable Mahā Moggallāna managed to subdue Māra by exhibition of his Supernormal Power, Abhiññā in seven ways from (a) to (g), (a) with reference to Māratajjanīya Sutta of Mūlapaṇṇāsa Pāḷi Text;
(b) with reference to his supernormal power to go on tours of preaching as in Vimāna Vatthu and Peta Vatthu.
(c) with reference to exposition of Mahā Moggallāna Sutta in Mahā Vagga Saṁyutta Pāḷi Text.
(d) & (e) with reference to Cūḷataṇhāsaṅkhaya Sutta of Mūlapaṇṇāsa Pāḷi Text.
(f) with reference to AññataraBrahma Sutta of Sagāthā Vagga Saṁyutta.
(g) with reference to Visuddhi Magga Commentary, Second Vol., on the suppression of the dragon King, Nandopananda.
"Fire does not make any effort to burn the foolish person. It is the foolish person who gets himself burnt by touching the fire. Just as the foolish person gets himself burnt by touching the fire, so will you be causing to be burnt yourself by offending the Buddha." (h)
"Māra, you have done sinful act by offending the Chief Disciple of the Buddha. Do you fancy that your sinful act will not produce any fitting result?" (i)
"Evil Māra, The amount of unwholesome acts standing against you increases with the progress of time. Evil Māra, have you not got tired of doing harm to the Buddha? (you should have taken lesson from the evil acts of your uncle Dūsī Māra who had to suffer in realms of misery.) You should at once cease your acts of harm to the disciples of the Buddha." (j)
The Venerable Mahā Moggallāna thus exhorted the Māra, citing examples, so as to make him repent his follies and dread the consequences, for a
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long period, in the forest sanctuary of Bhesakaḷā, with the result that Māra, with a heavy heart, disappeared on the spot.
An Account of the Lay devotee Brahmin Pañcagga
After keeping up the eighth vassa and emancipating sentient beings worthy of emancipation by preaching Bodhi Rāja Kumāra Sutta and other discourses, in the Bhesakaḷā forest sanctuary near the town of Susumāragira, the Tathāgata left for Sāvatthi to take up residence in the Jetavana Monastery.
There was a Brahmin lay devotee by the name of Pañcagga Dāyaka. He was so named because of his habit of offering five kinds of stuff that came first and foremost in the process of production (1) first ears of grains from his fields; (2) the first harvested grain; (3) the grain stored first in a granary (4) the cooked meal from the first pot (5) the first stuff laid on the breakfast table. (Pañca - five earliest products or stuff, and dāyaka - donor, hence Pañcagga-dāyaka). The following is an illustration:-
(i) He used to offer the first ears of corns, barley or oats from his fields to the Buddha and Saṅgha in the form of gruel prepared with milk in the belief that offering the first products will yield early benefits. This is the offering made of the first crop from the field.
(ii) When the grain was mature and ripened, he had the grains put in a heap after threshing and winnowing and prepared them into meals and offered them first to the Buddha and the Saṅgha. This is the offering made of the grains from the first heap of the harvest.
(iii) After storing the harvested crops in many granaries, when the first granary was opened, he had some grains from the first lot taken out and prepared them as meals for offering to the Buddha and the Saṅgha. This is the offering made of the grains from the first granary.
(iv) The cooked food collected from each and every cooking pot was first offered to the bhikkhus. Until such an offering had been made to the Saṅgha, no one was permitted to partake of the food from the pots. This is the first offering made from the cooking pots.
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(v) He never took his breakfast before collecting certain amount for offering to the Buddha and Saṅgha in the morning, and in the afternoon he collected certain amount from his dining table for offering to beggars, in whose absence, the collected food stuff was given to dogs. This is the offering made before he ever took his meals.
Thus he came to be known as Pañcagga dāyaka, one who made offerings on five kinds of first occasions.
On one early morning, the Buddha looked into the world by means of Āsayānusaya Ñāṇa and Indriyaparopariya Ñāṇa and perceived the previous supporting conditions of Pañcagga Dāyaka and wife to be established in the Sotāpatti Magga, and so the Lord had himself tidied up and remained in his own chamber, on that particular morning.
(All the bhikkhus in the monastery used to assemble at the Chamber of the Buddha at the time of going for alms-round every morning; they always went for receiving alms in the town with the Buddha at their head. But the Buddha used to remain in the Chamber behind closed doors whenever he wanted to go all alone. On such occasions, bhikkhus went on alms-round all by themselves after circumambulating the Scented Chamber with tacit understanding that the Tathāgata would not go with them for reason known to himself.)
On that day that Buddha remained in his Chamber behind closed doors at the time of going for receiving food. He came out only when it was time for Pañcagga Dāyaka to have his meal.
He entered the city of Sāvatthi all by himself, and the citizens knew that some one would be blessed by the Lord that day. They did not come out as usual to invite the Lord for alms-offering.
The Tathāgata went along the route from door to door, and stopped at the door of Pañcagga Dāyaka at a time when the brahmin was holding a bowl of food to be eaten and his wife was in a state of preparedness to fan her husband while enjoying the food. The wife was the first person to notice the Buddha standing in front of their house. She tried to keep the Buddha out of sight of her husband by keeping the fan in between the Tathāgata and her husband. She knew that if her
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husband saw the Tathāgata, he would offer all the food in the bowl to the Tathāgata, thereby requiring her to make fresh preparation of food for her husband. At the same time she was assailed with confusion and irreverence. The Tathāgata knew all about it and directed the rays of the body towards the couple. When the husband saw the golden coloured rays he asked her, "What's all this?" and he looked around and eventually saw the Tathāgata standing at the door of the house. Whereupon the wife dropped the fan and hastened to the Tathāgata and paid homage and worshipped the Lord in accordance with the time honoured traditional way. The Tathāgata uttered a stanza in praise of her while she was in the act of standing up, as warranted by the favourable circumstance.
Sabbaso Nāmarūpasamiṁ
Yassa natthi mamāyitaṁ
asatā ca na socati
save bhikkhūti vuccati.
One who has cut off clinging to mental and corporeal elements (nāma rūpa) without holding the erroneous views of I or my own and he or she is free from sorrow and lamentation. Because of cessation of nāma and rūpa he has penetrated the dark mass of defilements and deserves to be regarded as a holy, noble bhikkhu.
The wife of the brahmin was established in the Fruitional Stage of Sotāpanna at the conclusion of the discourse.
The Tathāgata was invited by the brahmin into his house and offered a seat. He then offered the Lord his share of the food, pouring water as a token of dedicating food to the Blessed One, saying, "Most Exalted Buddha, your Worship is the most Homage-worthy personage in the world with devas and men. May you receive my offer of food by the alms bowl". The Blessed One fulfilled his request by receiving the food offered in his bowl and partaking it. The Blessed One then uttered the following stanza after his meal, noting that the time was appropriate.
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Yadaggato majjhato sesato vā
piṇḍaṁ labhetha paradattūpajīvī
nālaṁ thutuṁ no pi ni paccavādī
taṁ vāpi dhīrā muni vedayanti
A bhikkhu lives on food enthusiastically offered by donors, either from the first portion or the middle portion or the last portion of the pot, as a normal means of livelihood. A bhikkhu gratefully does accept the food regardless of which part of the pot that morsel of food comes from. He is not over pleased to receive the first portion of food, nor is he disturbed by being offered the leftovers. He has abandoned the likes and dislike. Such a person who is regarded only by wise people as one who has eradicated the āsavas, indifferent to the world and worldly incidents.
Pañcagga-dāyaka attained the Fruitional stage of Sotāpatti at the conclusion of the discourse.
(These are excerpts from Suttanipāta commentary, exposition on Muni Sutta, which is not in agreement with exposition in Dhammapada commentary).
Buddha's three visits to Sri Lanka

An account of the Tathāgata's three Visits to the Island of Sīhala (Sri Lanka), in abridged form, on the lines of Mahā vaṁsa, Vol. I.
The Tathāgata kept up the first vassa after attainment of Buddhahood in Isipatana, Migadāya near Bārāṇasī. From thence he proceeded to the forest of Uruvelā to emancipate the hermit Uruvela by exhibition of miracles. At that time the citizens of Aṅga and Magadha were coming round to pay their annual homage to the hermit with gifts to offer. The hermit did not wish the Tathāgata to come to the great festival of offering. His thoughts were known to the Blessed One. So on that very day the Tathāgata went to Uttaraguru island to receive offering of food, and from thence he returned to the Anotatta lake to have his meal, and at night-fall (ninth month of Enlightenment) he went on to Sīhala island.
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His visit coincided with the conference of ogres held at a spot which is the location of the garden of Mahānāgavana of today, measuring three yojanas in length by one yojana in breadth in the central part of the island along the shore of a river. The Tathāgata went to the place where the ogres were holding conference and while standing directly above their heads on the spot where the Mahīyaṅgaṇa cetiya stood today caused heavy rain to fall and strong winds to blow and darkness to descend to frighten them.
Ogres were very much frightened and they beseeched the Tathāgata to grant them a place of refuge free from danger. The Tathāgata consoled them by telling them that he would relieve 'them of their anxieties and troubles, if he would be offered a place on the island to stay'. Whereupon, they replied "Lord of peace and tranquillity, we hereby offer you this very spot and we beseech you to give refuge to all our race on this island."
The Tathāgata restored peace and calmed the fears of the ogres by causing the rain, storm and black-out to cease and descended to the earth and spreading a leather rug, sat on it. When the Tathāgata spread the leather-rug over the place, ogres ran away to escape from the unbearable heat emanating from the blazing carpet and took refuge in remote areas of the island. The Tathāgata caused to the island of Giridīpa to come close to Sīhala to accommodate the restless ogres. Once all the ogres had settled there, the Tathāgata caused the island to move back to its original site.
The blazing leather-rug was removed as soon as the Sīhala Island was rid of all ogres. Then all the good devas assembled on the island and held a conference among themselves. The Blessed One preached them the Dhamma with the result that crores of being realized the Four Noble Truths and countless number of devas took refuge in the Three Gems with strong faith.
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Buddha gave a handful of hair to Mahā Sumana Deva at his request
Mahā Sumanā Deva, a resident of the Sumanakūṭa Mountain, attained Sotāpatti by hearing the Dhamma at that conference. He requested the Buddha for some memorable object of worship; the Tathāgata felt his head with his fingers to get a handful of hair and gave it to Mahā Sumanā Deva. After that, the Tathāgata returned to Uruvelā forest.
Mahā Sumanā Deva brought the handful of hair in a gold casket and kept it at a spot that was strewn with varieties of jewelleries; it was where Mahīyaṅgaṇa Cetī is standing today. The gold casket containing the handful of hair was enshrined in a small pagoda built of amethyst.
In due course of time, the Venerable Sāriputta's disciple, named the Venerable Sarabhu, brought the neck-bone of the Buddha from a pile of sandal-wood fuel by his supernormal power to this place. He sanctified it by enshrining it in the original stupa of smaller dimension and raised its height to twelve cubits, assisted by a company of bhikkhus. The Venerable Sarabhu then returned after reconstruction of the pagoda.
Years rolled by and prince Uddha Cūḷabhaya, younger brother of King Devānaṁpiyatissa rebuilt the old pagoda to a height of thirty cubits enveloping the smaller Cetī. Afterwards King Duṭṭhagāmaṇi again reconstructed that pagoda making it eighty cubits high. Thus Mahīyaṅgaṇa Cetī grew to a greater height by successive modification through the years.
This was Buddha's first visit to the Island Sīhala.
Buddha's visit to Nāgadīpa Island

At a time when the Buddha was residing at Jetavana monastery in Sāvatthi, during the period of the fifth vassa, there was a battle being fought engaging huge armies for the possession of an emerald throne between Mahodara dragon king and his nephew Cūḷodara dragon prince. When the Tathāgata perceived this unhappy state of affairs, he
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got up early one morning and taking hold of the robe and the alms bowl, went off to the theatre of war, the island of Nāgadīpa, to save the nāgas from destruction.
Mahodara dragon king was a powerful king who claimed sovereignty over the Nāga country with an area of five hundred yojanas in that part of the ocean.
Mahodara dragon king gave away his sister, Kaṇhā, in marriage with another dragon king ruling over the Vaḍḍamāna mountain region. In due course, they produced a son named Cūḷodara.
Cūḷodara's maternal grand mother gave her emerald throne to Cūḷodara's mother before her death. Consequently a war broke out over the possession of the throne between King Mahodara and his nephew Cūḷodara. Those inhabitants of the mountain region were also powerful rulers in their own region with their own big army.
There was a dryad called Samiddhi Sumanā deity in a Linlun tree (Buchanania lati folia) near the arched entrance to Jetavana monastery. He accompanied the Blessed One all along the way to Nāgadīpa island, carrying the Linlun tree as an umbrella, to protect the Blessed One from weather with the permission of the Blessed one.
This will be further clarified: Samiddhi Sumanā deity was a human being in the Nāgadīpa island in his previous existence. Once he noticed a Pacceka Buddha having his meal at the spot where Rājāyatana Cetī (popularly known as Linlun Cetī) is standing today. He offered the Pacceka Buddha out of reverence a bunch of branches for use in washing and cleaning the bowl, after his meal.
For this deed of merit, he became a dryad of the Linlun tree near the arched entrance to the garden of Jetavana owned by prince Jeta. The Linlun tree stood outside of the monastery since the time of the construction of the monastery.
The Tathāgata had brought this Samiddhi Sumanā deity together with the Linlun tree for his own benefit and in the interest of the island.
The Tathāgata on arrival at the island, sat in the middle of the theatre of war in the sky and caused complete blackout in the area to frighten
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the combatants in the battle. Then the Blessed One caused the area to become bright and clear again to relieve the dragons of fear and anxiety. The dragons on seeing the Buddha felt happy and came rallying round him and worshipped his feet with profound respect.
When the Tathāgata preached them the Dhamma in the interest of peace and tranquillity, the two rival dragon kings were very much delighted and interested in the preaching, so much so, that they made an offering of the emerald throne to the Blessed One by mutual agreement.
Then the Tathāgata came down and sat on the throne and partook of the delicious food offered by the Nāgas and preached them the Dhamma, with the result that eighty crores of Nāgas, both of land and water, took refuge on the Three Gems with great faith.
A Request by Dragon King, Maniakkhika
Maṇiakkhika, the dragon king of Kalyāṇī region, a maternal uncle of Mahodara, also had arrived at Nāgadīpa Nāga King Island to take part in the raging war. He had already taken refuge in the Three Gems at the time of the Tathāgata's first visit to the Sīhala island. He made a solemn request to the Buddha: "Exalted Lord, you have, indeed, done a great deed of kindness to us by your exhortations. Had you not come to this place, we would have by now been reduced to ashes. Our ardent wish is that, out of compassion, you do an honour to the place of my dwelling, Kalyāṇī, by your visit when you come to the island of Sīhala on the next occasion."
The Tathāgata kept silent to signify his acceptance of the invitation.
Then the Blessed One urged them to build Rājāyatana Cetī on that spot as a memorial to the happy occasion. He presented the Linlun tree and returned the emerald throne with instructions to hold them as sacred objects of veneration.
"Dragon lords, these two objects should be held in high reverence as relics of my utensils, (Paribhoga Cetī) in your own interest and for your continued prosperity."
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The Tathāgata, after leaving those instructions, returned to Jetavana monastery of Sāvatthi.
These events marked the second visit to the Island of Sīhala by the Buddha.
Buddha's Third Visit to Sīhala Island

(to enjoy Samāpatti at several places)
Three years later, Maṇiakkhika dragon king went over to Sāvatthi for presentation to the Buddha of cordial invitation to Sīhala island, while the Lord was taking up residence at Jetavana monastery.
It was on a Full-moon day of Kason (Vesākha) during the eighth year of Buddha's attainment to Buddhahood (and one day after Maṇiakkhika's arrival) that the Lord, on being informed of time for having food, put on the robe and went across to Sīhala, attended by five hundred bhikkhus.
Dragon King Maṇiakkhika, accompanied by his dragons, conducted the Tathāgata and bhikkhus to a jewelled pandal near the site where Kalyāṇī Cetī is situated now and offered delicious food of the celestial world to the Tathāgata and bhikkhus with profound respect.
After preaching to Maniakkhika dragon king and all the dragons, the; Blessed One travelled through the sky to the Sumana hill and left an impression of his foot, in order that future generations might hold it as a sacred place (Pada Cetī). The Blessed One went to the base of the hill in the company of bhikkhus to spend the day and proceeded to Dīghavāpī.
During his sojourn at Dīghavāpī, the Blessed One and all the bhikkhus enjoyed Phalasamāpatti on the spot where Dīghavāpī Cetī is standing to day. This is one of the sacred places held in high reverence by the people from the days of yore. From here the Blessed One proceeded to the Garden of Mahā Meghavana.
On arrival at Meghavana garden, attended by the bhikkhus, the Blessed One sat on the spot where Mahābodhi tree stood and enjoyed Phalasamāpatti together with the bhikkhus.
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From here the Tathāgata, accompanied by the bhikkhus, proceeded to the location of Mahācetī and enjoyed Phalasamāpatti together with the five hundred bhikkhus and rising from Samāpatti, proceeded to the present location of Thūpayon Cetī and enjoyed Phalasamāpatti together with the bhikkhus.
Rising from Phalasamāpatti, the Tathāgata, accompanied by five hundred bhikkhus, went to where Kyauk Cetī (Stone pagoda) stands today, and preached the Dhamma to all the devas who happened to be gathered there at that time and returned to Jetavana monastery, in the company of five hundred bhikkhus.
These events marked the Buddha's third visit to Sīhala Island. This is the account of Buddha's three visits to Sīhala Island.
End of Chapter Twenty-Six.

