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Title: An account of rich man Ghosaka of Kosambī country
(This short account of rich man of Kosambī country has been compiled in the light of Dhammapada Aṭṭhakathā, Vol. I and Aṅguttara Aṭṭhakathā, Vol. I, where full accounts are given.)
Prior to the appearance of the Fully Self-Enlightened Buddha, a deadly infectious disease (ahivātaka) broke out in the country of Allakappa, and the toll of this plague ranged anything from ten to twenty in a family at a time. Those who evacuated to the other countries escaped death. One of the citizens left Allakappa together with wife and a baby son. But they suffered from shortage of food in the middle of crossing a barren land and were in a state of exhaustion. The parents took turns to carry the baby for some time.
The husband was of the idea that the crossing of the desert would not be possible with an extra load of the baby on their shoulders. So he kept himself a bit behind the wife by slowing down the speed as though pressed by the call of nature. He placed the child on the ground in a sitting posture and resumed his journey. When the wife did not see her son in his hands, she enquired about the child asking: "My lord, where is my kiddy?" The husband replied: "What good could he do for us under such a condition of stress and strain; we could produce many children so long as we are alive!" The wife screamed in anger "Such a brute you are, I will not go along with a cruel person like you." The husband confessed his inconsiderate act and apologized to her "Please pardon me for my fault." They were on their road again after picking up the child.
The fatigued couple, with the load of a baby, managed to cross the sandy plain with great difficulty. By evening they reached the hut of cowherds; who had cooked rice with pure milk for their own enjoyment. When they saw the couple and the child, they at once realized that the strangers were hunger-stricken, and offered them a big pot full of rich milk gruel. The wife was moderate in eating and so she
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ate just the right measure of food while the greedy husband ate very much beyond the limit, so much so, that he died of indigestion on the next morning. As he was very much attached to the people in the cowherds' hut before his death, he took conception in the womb of a bitch.
The bitch gave birth to a lovely puppy in due course. It was well looked after by the cowherd as though it was his own child. The two were very much attached to each other and the little dog followed the cowherd wherever he went.
One morning, a Pacceka Buddha stopped at the door of the cowherd to receive alms-food. The cowherd paid respect and offered food and requested the Pacceka Buddha to stay dependent on him for requisites. Pacceka Buddha took up residence in a grove not far from his dwelling. The cowherd used to take the puppy along with him whenever he went to see the Pacceka Buddha. He used to strike the boulders and dry stumps with a stout staff en route to the dwelling of the Mahā Thera, to frighten away the beasts of prey. The puppy took careful note of his master's activities.
On one occasion, the cowherd made it plain to the Pacceka Buddha that it might not be possible for him to attend on him personally every day for one or the other reason. He assured the Pacceka Buddha that the little dog would come to his dwelling to conduct him to and from his hut, on his behalf, in case of his failure to do it himself.
One day, the cowherd sent his little dog to conduct the Pacceka Buddha from the forest to the hut of the cowherd. The little dog went there, and, on arrival, tied with its belly stretched at the feet of the Pacceka Buddha. The Pacceka Buddha realized that the little dog was sent to fetch him; he took the robe and the alms bowl. Being desirous of testing the intelligence of the dog, he went off the beaten track and went towards another direction. Whereupon, the little dog came in front of him and blocked the way. It gave way only when the Pacceka Buddha resumed the right track. He barked aloud at certain spots where his master used to strike the boulders and dried stumps with a stout staff to frighten away the beasts of prey.
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The Pacceka Buddha used to give it a big lump of food out of his own bowl every day. The dog was very much attached to the Pacceka Buddha for showing such kindness to him.
At the end of the lent, the cowherd offered a piece of cloth to the Pacceka Buddha for making robes and said: "Reverend Sir, the lent has come to a close and I would leave it to you to stay on at the same place or go to any place of your own choice, and please yourself." As the Pacceka Buddha appeared to have a desire to leave for another place, the cowherd accompanied him to a certain distance and returned to his hut. When the little dog discovered that the Pacceka Buddha had left for good, it died broken hearted. He was reborn in the deva realm of Tāvatiṁsa.
He was endowed with a voice that excelled that of the other devas of the celestial world as a reward for barking aloud and frightening the beasts of prey as he passed through forest in the company of the Pacceka Buddha in his previous existence. He was therefore known as Ghosaka Deva for having a voice that covered the whole of deva realm.
While Ghosaka Deva was enjoying the luxurious life of a deva in Tāvatiṁsa, Udena was the King of Kosambī country in the world of men. (Life of Udena has been dealt with elsewhere in this treatise).
Then Ghosaka Deva died and was conceived in the womb of a courtesan in Kosambī during the reign of Udena. When the courtesan came to know that she had given birth to a son she had the newly born babe cast on the garbage dump.
One of the supervisors of workmen in the employment of rich man of Kosambī noticed the child in the middle of a flock of crows, on his way to his master's house; he was impressed by the look of a lovely child and thought there was a bright future for the child. Therefore he picked up the baby and sent it to his house under the care of one of his workmen while he continued his way to his master's house.
On that morning, rich man of Kosambī met a wise man on his way to the palace of the King Udena. The rich man asked the wise men "Master, have you studied the astrological signs of the stars and their trend?" The astrologer examined the movements and behaviour of the
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planets on the spot and replied: "Any one born today is destined to become the rich man of Kosambī as he is born in conjunction with such and such stars and planets".
On hearing the predictions of the astrologer, the rich man of Kosambī turned to his attendants and gave instructions: "My dear men, the predictions of this wise man are always axiomatic and determinate; my wife is an expectant mother, and, you better go to my house and find out if she has given birth to a child." The attendants rushed to his house and hurried back to tell him that his wife has not yet given birth to a child. He sent his men out again to find if there is any child born in the city on this day."
The attendants went all over the town to find out if there was any child born on that day. They discovered that there was a newly born babe in the house of his own labour supervisor. When this was brought to his notice, the rich man sent for the supervisor, and on his arrival, asked a few questions:
Rich man: "Is it true that there is a baby in your house who is born today?"
Supervisor: "Yes, master."
Rich man: "Give me that child."
Supervisor: "I can't give. master."
Rich man: "Take one thousand pieces of money in exchange for the baby!"
The labour supervisor tried to speculate mentally: "This baby may or may not live long, the question of life and death is beyond my power of decision." In view of this matter of uncertainty, he decided to accept the money in exchange for the baby.
The rich man conceived an idea "Should my wife give birth to a girl, he would be treated as my own son; should she give birth to a boy, he would be killed." After a few days, the wife of the rich man gave birth to a boy.
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Brutal Acts of the rich man of Kosambī
(1) He thought of placing the adopted son (Ghosaka, son of a courtesan) in the cow-shed to get killed by the treading of oxen. He accordingly asked his servants to place the kid at the gate of the cowshed. The boy was placed at the exit of the cow-shed, as instructed by the rich man.
A big bull, the chief of the herd was the first to come out of the compound and to find the baby lying helplessly on the ground. The big bull shielded the baby by standing over it with its four legs placed around the baby like a fence, to protect it from the imminent danger of being trod upon by the oxen. On seeing Ghosaka the cowherds expressed their opinion among themselves "This child must be a favoured child of fortune; even animals seem to know his attributes" and they took him to their house to be looked after by them with mutual consent.
(2) The rich man enquired as to the fate of the child and was told that the baby was safe under
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the care of the cow-boys. He regained possession of the child by giving the cow-boys one thousand pieces of money in exchange for the child. He then commanded his men to throw away the baby at the cemetery.
The baby was abandoned in the cemetery at a time when the rich man's goat-herd was tending a herd of goats there. A milking she-goat caught sight of the child; she left the herd and kept herself in such a posture as to afford an opportunity for the child to suck her milk. She left the child only after feeding the child in the manner just described. On departure from the pasture in the evening, she went again to feed the child and fed him as she had done in the morning. The goat-herd's attention was drawn by the strange movements of that she-goat on that day, and saw for himself that the she-goat was feeding the child as if it was her own kid. The goat-herd thought to himself: "This child must be a favoured child of fortune; even animals seem to know his attributes" and so he brought the baby to be looked after at his own house.
(3) On the next morning, he sent his men to find out what had happened to the child. When he was told that the baby was safe under the care of a goat-herd, he sent his men to redeem the child in exchange for one thousand pieces of money and commanded them to place the baby on the cart-track in the busy part of the town so that it might be killed by being trodden by the carts of a trader on the following day.
His servants did as they were told. A train of carts came into the town as expected but the oxen that drew the first cart saw the baby in their track; so they stood still with their legs fixed like four pillars. The leader of the trade band saw the strange spectacle and was greatly moved by it, so much so, that he picked up the baby to be looked after by himself, as the child appeared to be a favoured child of fortune with a bright future.
(4) The rich man sent out his men to find out if the child had been killed by being trodden by the carts of the trader, and when told that the boy was safe under the care of the leader of the trade band, he again asked them to redeem the child in exchange for one thousand pieces of money and to throw the baby down a steep cliff at a distance from the town.
The baby was thrown upside down by the servants, but the child fell right on top of a work-shop of those who manufactured mats from reeds. The mats made of reeds proved to be as soft as cotton that had been ginned a thousand times due to his deeds of merits in the past. The leading workman opined that the baby was a favoured child of fortune with a bright future, and so he brought the child to his house for adoption.
(5) The rich man sent out his men again to enquire into the state of the child. When he came to know all about the child, he asked his servants to recover the child in exchange for one thousand pieces of money, and to bring the child to his house.
In due course of time, the rich man's own son and Ghosaka came of age. The rich man again made a plot to kill the lad in conspiracy with his trusted potter. He therefore went to the potter and confided to him that there was a stupid son in his house whom he wanted to do away with secretly by hook or by crook, The potter said: "O rich man, you shouldn't have uttered such a speech, a speech full of sin".
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The rich man thought that the potter would not do anything for nothing, and so he paid him one thousand pieces of money to make him yield to his persuasions. He was successful because there is no one bribery cannot corrupt. The potter accepted the money and told the rich man: "I will arrange for the pot-kilns to be kept ready on such a such a day", and you might send the boy to me on that date of appointment".
The rich man kept on marking time and on the day of appointment, he asked the youth Ghosaka: "My dear son, I require many pots and I have arranged with our potter to supply them by certain date, you might go now to the potter and ask him to do as he was bid by me without any delay." Ghosaka replied: "Very well" and left the house."
One's own malice brings about one's own ruin
On seeing Ghosaka on the road, the rich man's own son came running to him and asked for help: "Elder brother, I've lost many marbles while playing a game with my play-mates. I do pray that you try to recover the loss I've sustained". Whereupon, Ghosaka said: "I can't do it now, because our father has sent me on an errand". The rich man's own son made another request: "If so, just play for me and recover the lost bails. I will go on the errand on your behalf".
Whereupon, Ghosaka said: "In that case, you might go to the potter's place and convey the message of the father to the potter in minute detail while I play with the boys to recover the marbles lost to them."
The rich man's son went and conveyed his father's message to the potter on behalf of Ghosaka as agreed. The potter said he would carry out his father's orders; he then took the boy into his house and hacked him into pieces with an axe and put the pieces of the dead boy's body into a mud pot which was later kept along with unbaked mud-pots in the kiln.
Ghosaka lad had won quite a lot of marbles and waited for the return of his younger brother for a time. When the younger boy failed to turn up, he went to the neighbourhood of the potter's place to look for him
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and returned home when no trace of his younger brother could be found.
The rich man was astonished to see the return of Ghosaka at a distance and was at a loss to know what had happened. He got up before Ghosaka could even take a seat to explain the matter. "Dear son, did you not go to the potter's place?" The youth replied: "No, father, I didn't go". He asked him again: "Why did you not go?" The youth explained the reason why he did not go and why the younger brother went there on his behalf, in detail.
The rich man felt as if he was reeling, under the weight of the great earth and scolded him, "my dear son, what do you mean by that?" and so saying he hurried to the place of the potter with a greatly agitated mind. When he got to the house of the potter, he could not breathe out full facts of the tragedy and so he simply uttered "Look, my man, look my man". But the potter gave him a stiff reply "Rich man, what do you mean by that, when it is too late!" The rich man had to return home without any further ado. He was reduced to a mental wreck from that time.
(6) The rich man of Kosambī did not take meal together with Ghosaka from that time, and deliberated as to how to do away with his son's rival. He wrote a note and asked Ghosaka to deliver it to one of his labour supervisors at a certain village and to tell him verbally that the contents of the note must be translated into action at once. He also instructed the lad to contact one of his boyhood friend, a rich man of Gāmaka, and stop at his home for the meals en route to his destination. Ghosaka lad had come of age by that time.
Ghosaka paid respect to the rich man. On arrival at the village of Gāmaka, he found his way to the rich man's house and stood worshipping in front of him. The local rich man was shaving his beard by the side of a window. When he noticed the lad, he asked: "Young man from where have you come?" He replied with due respect: "Father, I am the son of rich man of Kosambī". The Gāmaka rich man was delighted to see the son of his boyhood friend.
By that time, one of the maids of the daughter of the rich man was on her way to the market to fetch some flowers for her mistress. She was
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stopped by the rich man who asked her "Maid, tarry a little, you might wash and brush the feet of this Ghosaka lad and arrange for the provision of bed for him". The maid did as she was bid and went to the market to fetch some flowers as usual.
On seeing the maid with a collection of flowers, the daughter of the rich man scolded her: "You have loitered on the road today. What on earth had made you take such a long time in fetching the flowers?" Whereupon, the servant girl replied:
"Ahem, Mistress, I've never seen such a beautiful youth before; he is said to be the son of your father's boyhood friend; it is beyond my power to express his handsomeness and graciousness. Your father had asked me to wash his feet and provide a bed in the middle of my way to the market to fetch flowers for you, hence the delay.
(The daughter of the rich man of Gāmaka happened to be the wife of the lad Ghosaka four existences ago. On hearing about the youth she was assailed by uncontrollable affection for him.)
The daughter of Gāmaka rich man, accompanied by the maid, went to the bed-room and found the Ghosaka lad in sound sleep. She noticed a note tied to the edge of his waist-cloth, and out of curiosity, she tried to detach it quietly and read the content thereof. She discovered that the youth had brought a note that would cause his own life. She got it torn into pieces and wrote another one in substitution for the original one before the lad woke up:
"Dear labour supervisor, I am sending my son to you. My boyhood friend, Gāmaka rich man has a daughter who has attained the age of puberty. I want you to collect all the yields accrued from our own estates and regroup them into lots of one hundred each kind for presentation at the matrimonial ceremony between the daughter of Gāmaka rich man and my own son, and I wish you to act as my duly accredited representative on that happy occasion."
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"I also wish you to give me an account of the matrimonial ceremony with a statement of expenditure incurred in connection with the marriage, in due course."
Kosambī Richman,
Kosambī Country.
She got the fresh note nicely stamped with a fabricated seal and tied it to the edge of the waist-cloth of the lad as though nothing untoward had happened to it during his sound sleep.
Ghosaka lad spent for a day in that house and resumed his journey after taking leave from the rich man. On arrival at the place of the labour supervisor, he promptly handed over the note with the information that the contents of the note should be translated into action at once. The labour supervisor, after reading the note, summoned all the villagers and addressed the gathering: "My dear men, although you do not seem to care much about me, my own master, the rich man of Kosambī, has entrusted me with the responsibility of arranging on his behalf, a matrimonial ceremony for his son Ghosaka and the daughter of Gāmaka rich man. It connoted that, all the products issued from this area should be collected and grouped into lots of one hundred of each kind for presentation to the couple as his gifts.
When everything was set, he arranged for the matrimonial ceremony to be performed in a traditional manner and sent a report to the rich man of Kosambī to the effect that the matrimonial ceremony had been conducted and that everything had been done in compliance with his instructions, with a detailed statement of accounts attached thereto.
On hearing the news, the rich man of Kosambī felt like one suffering from burns and uttered: "Alas! I have been ruined beyond redemption." He suffered both from physical and mental agony and was eventually attacked with acute dysentery, and, yet he had not given up the idea of denying the estate to Ghosaka lad by hook or by crook. He therefore wrote a note with ulterior motive and sent it to the lad. The note reads: "Why have you, my son, stayed there long after your marriage? I want you to come back home urgently".
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Upon receipt of the letter, simple minded Ghosaka made preparations for the return journey. The daughter of Gāmaka rich man perceived that the simpleton Ghosaka never knew that it was she who was responsible for his present luxurious life. So, she tried to detain him by her own clever tactics. She convinced him by saying: "My dear man, don't be so hasty; one should make necessary arrangements before one goes to the place of one's relatives". She had thus delayed his early departure for good reasons.
Rich man of Kosambī, with an undaunted will, sent another note stating that he had broken down in health through acute attack of deadly dysentery and he is in a state of hopelessness and the situation warranted his immediate return.
The daughter of Gāmaka rich man could not help revealing, by that time, the true aspects connected with their union and other things at stake.
"My dear man, rich man of Kosambī is not your own father, though you have all along regarded him as your father. He had sent you to his labour supervisor with a note containing express instructions to kill you right away. I personally destroyed that fateful note and got it substituted by a fresh one of my own design that brought about our union. He did not call you for nothing but to expose that you are not his successor. You should wait until his death."
Soon afterwards rumour that "Kosambī rich man had died" was afloat and the couple made preparations to go there with attendants. The intelligent wife warned her husband to enter the building with great caution and to post escorts around the house before hand. She accompanied her husband as he entered the house, raising her hands and crying as if lamenting. She found her way to the rich man who was lying in a dark corner and struck his chest with her head, as if in great sorrow sending the dying man already weak with ailment to an early death.
After the cremation of the corporeal relics (sarīrajāpana) of the rich man of Kosambī, Ghosaka induced by generous bribing the intimate servants of the deceased to tell outsiders that he was the son of the late old man.
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Title of rich man of Kosambī
Seven days after the death of the rich man of Kosambī, King Udena considered that he had to find a person to succeed him desirable qualifications to earn the title of a rich man of Kosambī. He ordered his royal servants to find out if the late rich man had a son or not. All the intimate servants of the late rich man unanimously reported that the deceased rich man had a son by the name of Ghosaka, who was worthy of succeeding his father.
King Udena conferred the title of the rich man of Kosambī on Ghosaka complete with insignia of office.
When Ghosaka became the Rich man of Kosambī, his wise and intelligent wife said. "My dear lord, although we were of lowly origins, we have become great and glorious by virtue of our meritorious deeds of the past, and let us therefore try and keep it up by performing meritorious deeds with redoubled zeal and enthusiasm. Her husband readily accepted her good proposals, and the couple mutually agreed to spend one thousand pieces of money every day in humanitarian acts, nibaddha dāna without any breach or breakage through out their lives.
(This is an account of the rich man of Kosambī compiled in the light of Aṅguttara Commentary Vol. I).
Buddha kept the ninth vassa in Kosambī
There were three distinguished rich men in Kosambī country before the time of the Fully Self-Enlightened Buddha. They were Ghosaka, Kukkuṭa, and Pāvārika who were boyhood friends. They looked upon five hundred hermits as their teachers (in the absence of a Buddha) and looked after them well. All the hermits used to take up residence at Kosambī during the rains lasting four months and retreated to the forests of Himalayas in summer and winter seasons lasting eight months.
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Years rolled by, and one day, they felt exhausted after crossing a vast barren land without water on their way from the Himalayas to Kosambī. They eventually came upon a huge banyan tree and naturally entertained the hope that "from the look of the banyan tree, there should be a guardian deity powerful enough to provide them with water.
The guardian deity of the banyan tree thought it would be well to fulfil the need of the hermits, and he caused a stream of water, about six inches in volume, to flow from the fork of his tree. When the hermit saw the silvery water they received it with their cups and quenched their thirst. After quenching their thirst, they began to think that it would be a good thing if the guardian deity could also provide them with food, since they happened to be in the thick of a forest far away from the villages. Whereupon, the guardian deity offered them celestial gruel suitable for the hermits.
The hermits thought, since the guardian deity had provided them with food and water, they now had a desire to see him in person. The hermits asked him: "O deva, you are enjoying such pleasure; therefore, we wonder what kind of deeds of merit you had done in your previous existence?" The deity replied: "I had observed the eight precepts for half a day in my previous existence".
This will be further explained: This guardian deity of the banyan tree was one of the servants of Anāthapiṇḍika in his previous life. It was customary amongst the occupants of the house of Anāthapiṇḍika at all levels, to keep precepts on every Sabbath day. One early morning (of a Sabbath day) a workman was required to go to the place of work to perform his duties. When Anāthapiṇḍika took a list of the recipients of food for that day, he discovered that the work man was the only one who had gone to the forest for work that day. So he allowed the cook to draw food for the evening just enough for that workman. The cooking woman drew the allotted ration and kept it ready prepared for him. On his return, the cook gave him his share of food kept in reserve for him.
When the workman found that the whole house was unusually quiet that day, he enquired about the unusual silence and the empty messing
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room from the cook, "All the occupants of the house are observing precepts, it being a Sabbath day" was her reply. He asked her again: "Is it true, mother?" She nodded her head, saying "Yes, it is". "Dear mother, please enquire from the rich man if one could keep Sabbath for the remaining part of the day."
The cook obliged him by putting his question to the rich man, who replied "It might mean keeping Sabbath for half a day but not for a full day, but it is tantamount to keeping Sabbath and observance of precepts."
On hearing the words of the rich man, the work man washed his mouth and made formal vow to observe precepts and went to his place and kept Sabbath till he fell asleep. He died of exhaustion on the following morning and was reborn as a guardian deity of a huge banyan tree on the fringe of a forest.
On hearing the full account of his previous existence, the hermits asked the deity: "You have said about the Buddha, the Dhamma and the Saṅgha, which we have never heard before. Is it true that a fully Self-Enlightened Buddha hath arisen?" When the deity answered in the affirmative, the hermits asked: "Where is that Buddha residing at present?" The deity said "The Tathāgata has been residing at the Jetavana monastery in the Sāvatthi country".
The hermits left, saying: "Dear deity of the banyan tree, we are going to pay homage to the Buddha", and they arrived at Kosambī en route to Sāvatthi. The three rich men extended cordial reception to the hermits and invited them to receive food on the following morning. There was a feasting festival on a grand scale on that day.
As soon as they had taken meal, the hermits said as a token of courtesy, "We are going." Surprised by such words, the rich men asked: "Revered Sirs, it is quite unusual that you uttered such words when you have stayed only for a day on this occasion, though you usually stayed for one, two, three or four months on the previous occasions; we pray that you enlighten us the reason why you depart so early in the day?" Whereupon, the hermits replied: "Rich men, you have, indeed, said the truth. The Fully Self-Enlightened Buddha hath
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arisen already, and death is a matter of certainty, though we know not how and when? Therefore we are in great haste to reach the presence of the Buddha". The rich men asked for permission to go along with the hermits.
Hermits said a few words of encouragement in response to their request: "You might stay behind and come afterwards as you all are saddled with worldly affairs that restrict your movements. We will go ahead of you". They left Kosambī and found their way to Sāvatthi without stopping too long on the way. On their arrival at Sāvatthi, they went immediately to the Tathāgata who fed them with sweet Elixir of Dhamma. The hermits attained Arahantship through Path-knowledge acquired by hearing the preaching of the Tathāgata.
Three rich men attained Sotāpanna
The three rich men left Kosambī, each with five hundred carts fully loaded with gifts of all sorts for offering, and arrived at Sāvatthi in due course. They occupied a spot in the vicinity of Jetavana monastery and erected temporary charity booths before they went to pay homage to the Tathāgata. On their arrival at the feet of the Tathāgata they sat at suitable places. The Tathāgata preached discourses in harmony with their dispositions, with the result that all the three of them became Sotāpannas. They made offerings of gifts on a large scale for fifteen days in succession. They cordially requested the Tathāgata to do them honour by his visit to Kosambī. The Tathāgata said in response "Buddhas naturally prefer places of seclusion!"
They enthusiastically replied: "This is understood. Exalted Lord!" and added "Kindly honour us by your visit on receipt of our formal invitation in due course" and after making three rounds by the right side of the Tathāgata, they went their way home, building resting centres at every one yojana's distance between Sāvatthi and Kosambī. On arrival at Kosambī, they publicised the arising of the Fully Self-Enlightened Buddha far and wide. Each rich man constructed big monasteries in their own garden lands at great costs, in anticipation of the arrival of the Tathāgata.
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Three monasteries were named after their donors viz., one donated by Ghosaka as 'Ghositārāma', one by Kukkuṭa as 'Kukkuṭārāma', one by Pāvārika in his mango garden as 'Pāvārikambavana'.
When everything was ready, those three rich men despatched a cordial address of invitation to the Tathāgata through a special messenger.
The Buddha helped brahmin Māgaṇḍhi & wife attain emancipation
The Tathāgata, on his way to Kosambī, in the company of many bhikkhus, perceived that brahmin Māgaṇḍhi and wife were predestined to attain Arahantship. He, therefore, diverted his route from the main road towards the direction of the market-town of Kammāsadhamma in Kuru country.
Brahmin Māgaṇḍhi returned early after spending almost all night outside the village in offering lights, according to their custom. On his way to the village to receive food in the morning, the Tathāgata noticed Māgaṇḍhi coming from the opposite direction at a distance. The Tathāgata grasped the opportunity of making his presence known to the old brahmin. On seeing the Tathāgata, Māgaṇḍhi thought to himself. "I have all along been looking for my daughter a suitable bridegroom, who is as charming as she is, and assuming the form of a recluse. This recluse is charming and good looking, he is a match to my daughter" With this idea, he went back straight to his house.
(There was a link in the chain of his births, being a recluse in one of his existences. Therefore Māgaṇḍhi had a natural inclination towards a recluse.)
Old Māgaṇḍhi told his wife: "Dear one, I've never seen such a recluse before; the one whom I've seen has golden colour; he has the appearance of the great Brahma. He is really a match to my daughter (Māgaṇḍhī). Get my daughter Māgaṇḍhī dressed up hurriedly". As they were busy with dressing up their daughter, the Tathāgata had left a pair of foot-prints (Pada Cetī) at the spot where the Lord had first seen the old brahmin, and entered the town to receive alms-food.
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(N.B. The impression of foot-prints of the Buddha stands on the spot of his own choice but not on any other place. At the same time, Lord's foot-prints are visible only by the privileged persons and nothing could stand in their way of seeing them: no bull elephant, no torrential rain, no violent destructive storm could destroy these foot prints (Dhammapada Commentary).
The old brahmin, wife and daughter went to the place where the old brahmin had caught sight of the Tathāgata, but they could not see him as the Lord had gone into the village by that time. Old brahmin grumbled at the way in which his wife had taken so long in dressing their daughter that the recluse had gone away. The wife asked the brahmin "Let him be gone, but do tell me to which direction has he gone?" The old brahmin retorted: "He's gone that way" and eventually they found the foot-prints of the Lord. The old man said: "Here are his foot-prints, he must have gone towards that direction".
On seeing the foot-prints, the old brahmin's wife thought "this brahmin is really ignorant; he is not intelligent enough to know the intricacies of the treatise of Veda" and to ridicule her husband, she made this caustic remark: "O brahmin, you are such a fool as to have said that you would give away our daughter to that person whose foot-prints are quite different from those worldlings with stains of passion (rāga), malice (dosa) and delusion (moha). Brahmin, look at his foot-prints which characterize those of a Fully Self-Enlightened Buddha, who had broken open the enveloping dome of defilements; just look at those foot-prints with care."
Rattassa hi ukkuṭikaṁ padaṁ bhave,

Duṭṭhassa hoti anukaḍḍhitaṁ padaṁ.

Mūḷhassa hoti sahasānupīḷitaṁ,

Vivaṭṭacchadassa idamīdisaṁ padaṁ.

the foot-print of one with strong lust does not touch the ground in the middle;
the foot-print of one with great amount of anger is more marked at the heels;
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the foot-print of one with great amount of delusion is marked by impression of its toes and heels
The foot print we are seeing is free from all this and it is therefore evident that it belongs to the Omniscient. One who had done away with all forms of defilements.
The old brahmin felt uneasy in mind by his wife's caustic remarks and complained: "O woman, you are rude and aggressive". While they were thus engaged in arguments, the Tathāgata had taken the meal in the company of bhikkhus and he made his appearance at a place the brahmin could easily see him.
When the brahmin Māgaṇḍhi saw the Tathāgata coming from a distance he scolded his wife and said: "The person whom I spoke of is he", and so saying he approached the Lord and made things plain to the Lord:
"O recluse! I have been looking for you all over the place since earlier part of the day; there is no one in the whole world who is as pretty as my daughter, and there is no one in the world as beautiful as yourself. I wish to give you my daughter to attend upon you as a house wife."
The old brahmin spoke up directly and simply. Whereupon, the Tathāgata said, in response to his offer:
"O big brahmin, I had no desire whatsoever for the three charming daughters of Māra of the celestial plane of Vasavattī, who stood by my sides and wooed and tempted me by love-making talks full of sweet charms and (you might imagine) how could I have any desire for your daughter, Māgaṇḍhī!"
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and recited the following verse:
Disvāna taṇhaṁ aratiṁ ragañca, nāhosi chando api methunasmiṁ.

kimevidaṁ muttakarīsapuṇṇaṁ, pādāpi naṁ samphusituṁ na icche.

Although the three charming daughters of King Māra, namely Taṇhā, Arati, and Ragā approached me under the banyan tree, 'Ajapāla' with firm determination to tempt me to enjoy filthy sensual pleasure by mutual co-operation with them, I had not the least desire to yield to their wishes nor there was the slightest taint of sensual passion in me. In the same way, I have not the slightest taint of sensual desire on seeing this young Māgaṇḍhī whose physical body is full of filth, such as, excreta, urine etcetera. I have not the slightest desire to touch her even with my feet. The Tathāgata uttered this stanza as though he was communicating not with the brahmin but with a different person.
Young woman Māgaṇḍhī harboured resentment
Māgaṇḍhī, the daughter of the brahmin Māgaṇḍhī, harboured resentment towards the Buddha for insulting her by comparing her physical body with a collection of fifth, such as ordure, urine and what not. "He should have rejected me in a simple manner that does not affect my dignity. I vow to revenge this insult, as and when opportunity occurs, hereafter." Thus Māgaṇḍhī had sowed the seed of enmity against the Tathāgata.
Brahmin Māgaṇḍhi & wife attained Arahantship after becoming Anāgāmis
The Tathāgata did not give any heed to the resentment harboured by the young woman, Māgaṇḍhī, and proceeded to preach the Dhamma to the old brahmin, Māgaṇḍhi, in harmony with his disposition (for full particulars, please refer to Suttanipāta Pāḷi Text (Burmese translation), Māgaṇḍiya Sutta). Māgaṇḍhi and wife attained Anāgāmi Ariyaship at the conclusion of the discourse. In due course, the couple considered that, no useful purpose will be served to continue on living the household life (after attainment to the exalted state of Anāgāmi) for
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any length of time, and they entrusted their young daughter, Māgaṇḍhī, to her paternal uncle, Cūḷa Māgaṇḍhi, before they received ordination. They fully attained Arahantship free from āsavas by virtue of observance of precept for bhikkhus.
Buddha accepted the offering of three monasteries
After emancipating Māgaṇḍhi and wife, the Tathāgata resumed his journey to the country of Kosambī and arrived there in due course.
When the three rich men heard of the arrival of the Tathāgata in the company of bhikkhus, they arranged for reception of the Lord on a grand scale and conducted him to the monasteries. On arrival at the monasteries, they sat at appropriate places and after paying their respects, addressed the Bhagavā, "Most Exalted Tathāgata, the three monasteries have been built intended to be offered to all the members of the Noble Order. We humbly request for favour of your acceptance of the three monasteries for use by Saṅgha arriving from four quarters of the compass." The Tathāgata was pleased to accept them, as requested by the donors. The rich men then invited the Tathāgata for the performance of feasting ceremonies next day and made their departure.
(As a matter of course, facts connected with slave girl Khujjuttarā, Queen Sāmāvatī, and Queen Māgaṇḍhī need to be included here to complete the picture. But facts connected with Khujjuttarā and Sāmāvatī will be given when we come to deal with the Jewel of Saṅgha later. Full account of Māgaṇḍhī may please be referred to Dhammapada commentary (Burmese translation). It is proposed to deal here only with certain pertinent facts that warranted inclusion in these chapter).
The Tathāgata took up residence in the monasteries donated by the three rich men and kept up the ninth vassa in the country of Kosambī.
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Māgaṇḍhī's evil acts
At the time the Tathāgata was keeping up the ninth vassa in Kosambī, the young woman Māgaṇḍhī had become the Chief Queen of King Udena. This will be clarified: Māgaṇḍhī was left by her parents, to the care of her paternal uncle Cūḷa Māgaṇḍhi before they received ordination. King Udena made her his queen after consultation with her uncle Cūḷa Māgaṇḍhi. A separate chamber with five hundred maids of honour was allotted her by the king. Māgaṇḍhī had thus been a queen of King Udena by the time. The Tathāgata kept the ninth vassa at Kosambī.
Having come to understand that the Tathāgata had arrived at Kosambī, she caused all the wretched, reckless, starving drunkards to be summoned, and she bribed and instigated them to call the Tathāgata by several names as taught by her. When the Tathāgata entered the city on the following day, in response to the invitation of the three rich men to a feasting ceremony, those wretched, reckless drunkards reviled the Tathāgata calling several ill names as taught by Māgaṇḍhī.
Venerable Ānanda implored the Tathāgata to leave the place. "Most Exalted Lord, let us not continue our stay at a town where we have been abused, let us shift to another town!" Whereupon, the Tathāgata replied: "Dear Ānanda, Buddhas are totally indifferent to the eight worldly vicissitudes and all those boisterous and abusive noises are bound to die down within a period of seven days and no more; the abusers will be liable to pay for their own demerit; you need not fret and bother yourself by such short-comings!" (This is an abridged form of exposition in Aṅguttara Commentary. Dhammapada Commentary, 2:23 Nāga Vagga, preface to Atta daṇḍa vatthu gives more detailed exposition).
Extraordinary volitional efforts of the three rich men of Kosambī
The three rich men invited the Tathāgata into the city and made offerings of all kinds on a large scale. The Tathāgata took residence at their monasteries in rotation and received offerings in the same manner. In other words, when the Buddha occupied Ghositārāma monastery on a
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certain day, he would receive alms-food from Ghosita's house on the following day. In the same manner the Buddha received alms-food from Kukkuṭa and Pāvārika, in order of succession. (Dhammapada Commentary).
After a lapse of one month, it dawned on the three rich men:
"Buddhas have arisen for the purpose of safe guarding sentient beings and promoting their well being; we should see to it that all the citizens should also take shares in meritorious deeds."
They accordingly afforded opportunity to all the citizens to participate in meritorious deeds, with the result that all the citizens made offerings in their respective streets, quarters or by formation of charitable societies from that time.
Eruption of a great dispute amongst the Saṅgha
When the Tathāgata was residing in the Ghositārāma monastery, there arose a dispute between a bhikkhu who was versed in the Codes of Conduct (Vinaya), and another bhikkhu who was versed in Discourses (Suttas), who were living in the same monastery. One day, the one versed in Suttas entered the privy and came out, leaving certain amount of water in the cup usually kept in the privy for common use. The bhikkhu versed in Vinaya, on entering the privy after him, saw the amount of water that was left in the cup; he came out and asked the one versed in Suttas: "Friend, did you leave some amount of water remaining this cup?" The one versed in Suttas replied, "Friend, yes, I have" with all sincerity. The one versed in Vinaya complained: "Well, friend, don't you know that such an act is tantamount to commission of a guilt (Āpatti)?" The one versed in Suttas replied: "No, I don't, my friend". Then one versed in Vinaya explained: "Friend, to leave any amount of water in the cup is an offence (Āpatti)".
The bhikkhu versed in Suttas said: "If I am guilty of an offence, I am prepared to remove the offences by confessing". Whereupon, the bhikkhu versed in Vinaya explained: "Friend, if such an act was committed through forgetfulness and without any volition there lies no
[457]
fault." On hearing this, the bhikkhu versed in Suttas formed the idea that he had not committed the offence of leaving behind some water in the cup.
(Herein, the bhikkhu versed in Vinaya had thought that, "such an offence (leaving remaining amount of water in the cup) does not amount to a guilt (Āpatti) by reason of absence of mind, devoid of volition". As a matter of fact, such an offence is tantamount to a guilt, Dukkaṭa Āpatti no matter whether such an act was committed through forgetfulness or without volition).
The bhikkhu versed in Vinaya told his disciples that the bhikkhu versed in Suttas did not know when he was guilty of an offence, to decry the one versed in Suttas. And when the disciples of the bhikkhu versed in Vinaya met the disciples of the one versed in Suttas, the former told the latter that their teacher had no knowledge of the guilt he had committed. When his disciples brought this news to his knowledge, the bhikkhu versed in Suttas said: "That bhikkhu versed in Vinaya himself told me that I was not guilty of that offence, and now, he had changed his words and accused me of being guilty of that offence. He has told a lie".
The disciples of the bhikkhu versed in Suttas went and told the disciples of the bhikkhu versed in Vinaya: "Your teacher is a liar". The quarrel thus began! The bhikkhu versed in Vinaya managed to obtain the support of his own associates and charged the bhikkhu versed in Suttas with the offence of not seeing the fault as fault (āpattiyā adassane ukkhepanīyakaṁ) and suspended him with a formal resolution.
The bhikkhu, who was thus suspended, being well informed and of social standing, approached his friends and associates and said: "As a matter of fact, that was a case where there was no fault, not a case where there was fault. I am unfallen, I have not fallen. I am unsuspended, I am not suspended. (although they have suspended me) I am not guilty, I was suspended by a formal act which was not legally valid. I would beseech you to stand by me as my partisans on account of the rule, on account of discipline, Dhamma Vinaya. He thus gained
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many friends, supporters, and associates. A messenger was also sent to bhikkhus in the villages and country to explain the situation. Thus the bhikkhus in the country who were his associates also became his partisans.
The disciples of the suspended bhikkhus versed in Suttas went to those who suspended them and complained by way of refutation: "Friends, that is a non-guilty case, it is not a case entailing any guilt (āpatti). Wherefore, the bhikkhu versed in Suttas was not guilty of any offence. He is unsuspended though he has been suspended by a formal act which was not legally valid."
The bhikkhus involved in suspending, in turn, told the suspended bhikkhus that, it was a case of guilt (āpatti), it was not a non-āpatti case, the bhikkhu versed in Suttas was, therefore, guilty of an offence; it was not that he was not guilty; therefore he deserved to be suspended by a formal act of suspension which was legally valid. Friends, do not pursue his course, do not attend upon him any more. But their appeals fell on the deaf ears of the bhikkhus versed in Suttas; they continued on attending upon the suspended bhikkhu, following him wherever he went.
Buddha Exhorted partisan Bhikkhus of the rival groups
An unknown bhikkhu approached the Tathāgata and reported with due respect all what has been stated above. Whereupon, the Tathāgata uttered "The Order of bhikkhus is divided; the Order of bhikkhu is divided" twice in succession and went to bhikkhus who had suspended the bhikkhu versed in Suttas and addressed them from a reserved seat:
(Bhikkhus had by then not actually been divided, but the Buddha had said it in anticipation of the imminent danger of division in due course of time. For instance, one might have said "the rice grains have ripened" (matured) when one noticed the break of rains ushering in the season for harvesting, hence the utterance!)
The Tathāgata addressed them:
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"Bhikkhus! you should not, through pride and vanity, think of suspending or expelling a bhikkhu on account of a simple ordinary matter. Let us suppose that a certain bhikkhu might be guilty of an offence (āpatti) though he did not think that it was an offence, on the one hand. On the other hand, there might be bhikkhus who held it to be an offence (āpatti). Bhikkhus if those bhikkhus know concerning that bhikkhu: 'This Venerable one is well-informed, well read in Pāḷi Text, well versed in Dhamma Vinaya and Pātimokkha, intelligent and wise, experienced, conscientious, scrupulous and desirous of three training practices; (1) If we expel this bhikkhu for not seeing the offence, if we do not carry out the Observance together with this bhikkhu, and carry out the Observance without this bhikkhu, by doing so, there will be dispute, strife, brawls, there will be schism in the order, there will be altercation in the order, dissension in the order, differences in the order.' Bhikkhus, knowing this, bhikkhus should not suspend or expel such a bhikkhu for not seeing an offence to ward off schism and promote unity."
"Bhikkhus! you should not, through pride and vanity, think of suspending or expelling a bhikkhu on account of a simple ordinary matter. Let us suppose that a certain bhikkhu might be guilty of an offence (āpatti) though he did not think that it was an offence, on the one hand. On the other hand, there might be bhikkhus who held it to be an offence (āpatti). Bhikkhus if those bhikkhus know concerning that bhikkhu: 'This Venerable one is well-informed, well read in Pāḷi Text, well versed in Dhamma Vinaya and Pātimokkha, intelligent and wise, experienced, conscientious, scrupulous and desirous of three training practices; (2) if we expel this bhikkhu for not seeing the offence, and do not perform Pavāraṇa ceremony (inviting one another to pardon) together with this bhikkhu; if we perform Pavāraṇa without this bhikkhu. (3) if we do not carry out a formal act of the order (Saṅgha kamma) together with this bhikkhu; if we will carry out a formal act of the order without this bhikkhu. (4) if we do not sit down on a seat together with this bhikkhu; if we sit down on a seat without this bhikkhu. (5) if we do not sit down to drink gruel together with this bhikkhu; if we sit down to drink gruel without this bhikkhu. (6) if we do not sit
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down in a refectory together with this bhikkhu; if we sit down in a refectory without this bhikkhu. (7) if we do not dwell under the same roof with this bhikkhu; if we dwell under one roof without him. (8) if we do not pay respect according to seniority, greet or worship with joined palms, together with this bhikkhu; if we will pay respect according to seniority, greet or worship with joined palms without this bhikkhu, by doing so, there will be dispute, strife, brawls, there will be schism in the order, there will be altercation in the order, dissension in the order, differences in the order.' Bhikkhus, knowing this, bhikkhus should not suspend or expel such a bhikkhu for not seeing an offence to ward off schism and promote unity."
After preaching the above discourse for unity of Saṅgha to the bhikkhus who had suspended the bhikkhu, the Tathāgata went over to the disciples of the suspended bhikkhu (who was well-versed in Suttas) and delivered a discourse:
"Bhikkhus! When you have committed an offence, you should not deem it that amends should not be made for the offence, thinking, 'We have not committed an offence'."
"Bhikkhus, supposing a certain bhikkhu might be guilty of an offence (āpatti), though he did not think it was an offence, on the one hand; and on the other hand, there might be bhikkhus who held it to be an offence (āpatti)."
"Bhikkhus, if that bhikkhu who thinks he has not committed an offence knows concerning those bhikkhus: 'These Venerable Ones are well informed, well read in Pāḷi Texts, well versed in Dhamma Vinaya and Pātimokkha, intelligent and wise, conscientious, scrupulous and desirous of three training practices. Either because of me or because of any one else these bhikkhus should not take a wrong action through selfish desire, ill-will, through ignorance, through fear'."
'If these bhikkhus suspend me for not seeing an offence and (1) if they do not carry out the Observance together with me; if they carry out the Observance without me. (2) if these bhikkhus do not perform Pavāraṇa ceremony together with me; if they perform Pavāraṇa ceremony without me. (3) if they do not carry out a formal act of the order
[461]
Saṅgha kamma together with me; if they will carry out a formal act of the order without me. (4) if they do not sit down on a seat together with me; if they sit down on a seat without me. (5) if they do not sit down to drink gruel together with me; if they sit down to drink gruel without me. (6) if they do not sit down in a refectory together with me; if they sit down in a refectory without me. (7) if they do not dwell under the same roof with me; if they dwell under one roof without me. (8) if they do not pay respect according to seniority, greet or worship with joined palms, together with me; if they will pay respect according to seniority, greet or worship with joined palms without me; by doing so, there will be dispute, strife, brawls, there will be schism in the order, there will be altercation in the order, dissension in the order, differences in the order.' Bhikkhus, knowing this, the bhikkhu, should confess the guilt even out of faith in the Saṅgha to ward off schism and promote unity."
After delivering this discourse for unity of Saṅgha, the Tathāgata rose from the seat and departed.
(N.B. The bhikkhu versed in Suttas had honestly expressed his desire 'to confess and to ask for pardon' if he had committed an offence when the bhikkhu versed in Vinaya made a complaint at first. When he was told subsequently that 'any offence committed though thoughtlessness and without volition does not amount to offence or sinful act' he sincerely thought he was free from guilt.
Had the Tathāgata decided to blame those (versed in Vinaya) for suspending the bhikkhus versed in Suttas on such grounds, they would have accused the Buddha as taking sides with their opponents, thus exposing themselves to the risk of committing an offence against the Buddha, a demerit that could direct them to realms of woes.
Again, the bhikkhu versed in Suttas had knowingly left certain amount of water in the cup and as such, he was guilty of infringement of a light offence, dukkaṭa āpatti. His disciples had expressed their opinion that such a judgment was legally invalid, through attachment to their teacher.
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Had the Tathāgata decided to approve the judgment of those versed in Vinaya on such grounds, the disciples of the bhikkhu versed in Suttas would naturally accuse the Buddha of taking sides with their opponents thus exposing themselves to the risk of committing an offence against the Buddha, a demerit that could direct them to realms of woes.
It should be borne in mind therefore that the Tathāgata had thus refrained from putting blame on any of the rival groups, in the interest of peace and tranquillity and delivering discourses for unity of the Saṅgha, made his departure from the place.)
Expounding on two nānā saṁvāsa and two saṁānā saṁvāsa
Now at that time, bhikkhus who had been suspended carried out 'the Observance and performed the formal act Saṅghakamma, in the Sīmā (within the boundary) of the same monastery whereas those Saṅgha who had expelled the former carried out the observance and performed the formal Saṅgha-kamma having gone out-side the boundary of the monastery.
One of the bhikkhus of the latter group approached the Tathāgata with profound respect and addressed the Bhagavā:
"Most Exalted Lord, those bhikkhus who had been suspended carried out the Observance and performed the formal act Saṅghakamma, in the Sīmā (within the boundary) of the same monastery whereas those Saṅgha who had expelled the former carried out the observance and performed the formal Saṅghakamma having gone outside the boundary of the monastery."
Whereupon the Tathāgata gave the following answer to that bhikkhus:
"Dear bhikkhu, in case where those suspended bhikkhus carried out the Observance and performed other Saṅghakamma in accordance with the procedure for a motion and proclamation, ñatti kammavācā, laid down by me, in the Sīmā of the monastery, their performances must be held to be quite in order, legally valid."
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"Dear bhikkhu, in the same way, if you the suspending bhikkhus who have suspended the former carried out the Observance and performed other Saṅgha-kamma in accordance with the procedure for a motion and proclamation, ñatti kammavācā, laid down by me, in the Sīmā of the monastery, your performances also must be held to be quite in order, legally valid."
"Dear bhikkhu, What is the reason for this? The suspended bhikkhus belong to a different communion from yours (not associated with you) and you belong to a different communion from theirs." (not associating with them.)
Two kinds of Nānā Saṁvāsa
"Dear bhikkhu, There are two grounds for belonging to a different communion, Nānā Saṁvāsa (1) one's own effort; one makes oneself belong to a different communion. (2) being suspended by the Saṅgha for not seeing own offence (āpatti), for not making amends, for not abandoning wrong view. Thus there are these two grounds for belonging to a different communion."
Two kinds of Samāna Saṁvāsa
"Dear bhikkhu, there are two grounds for belonging to the same communion, Samāna saṁvāsa: (1) One's own effort, one makes oneself belong to the same communion (2) the whole Saṅgha lifts the Suspension and restore (Osāraṇīya Kamma) the bhikkhu who was suspended (Ukkhepanīya Kamma)."
Thus there are two groups for Nānā saṁvāsa and two grounds for Samāna saṁvāsa, exhorted the Tathāgata.
(N.B. There are two groups or two types of bhikkhus, namely, (1) lawful bhikkhus (Dhammavādī) who suspended the guilty bhikkhus (2) Unlawful bhikkhus who are suspended for being guilty of one or the other offence (Adhammavādī): Should a bhikkhu, residing with one group or the other, decide after scrutinizing the views of both the groups of bhikkhu, that the bhikkhu, who are suspended are unlawful
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bhikkhu, and the bhikkhu, who suspended them are lawful ones, he himself has made himself of different communion with the suspended bhikkhus and of the same communion with the suspending bhikkhus.
Conduct of bhikkhus in dispute
Now at that time, bhikkhus fell into dispute, quarrelling and causing strife at the refectory in the villages. They behaved unsuitably towards one another in physical action and in speech; they came to blows, people looked down upon them, criticized them. Well-conducted and modest bhikkhus reported this unhappy state of affairs to the Tathāgata who sent for the disputing bhikkhus. Having made enquiries and having rebuked them, the Tathāgata gave an appropriate talk and addressed them:
"Bhikkhus, when the Saṅgha is divided, not behaving according to rules, if there is discord, you should sit down separately, thinking 'We cannot at least behave unsuitably towards one another in physical action and in speech; we cannot come to blows'."
"Bhikkhus, when the Saṅgha is divided, but if it is behaving according to rule and if there is friendliness, you may sit down next to one another."
These are the guide-lines given to the rival bhikkhus for observance, when there is dissension amongst the Saṅgha.

Discourse on the story of Dīghāvu
The two rival groups of bhikkhu went on quarrelling, making strife falling into disputes, in the midst of the Saṅgha wounding one another with the weapon of the tongue. The Saṅgha was unable to quell the dispute.
Then a certain bhikkhu approached the Tathāgata, then having approached, having paid obeisance to the Tathāgata, he stood at a suitable place and reported the matter to the Tathāgata, requesting him to approach the quarrelling bhikkhus.
Whereupon, the Lord went to the bhikkhus and exhorted them:
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"Bhikkhus, it is not at all right and proper for you to be quarrelling, fighting and opposing one another. Enough! no disputes, no quarrelling, no contentions."
Whereupon, a bhikkhu of the suspended group, who had the welfare of the Lord at heart, addressed: "Most Exalted Tathāgata, Let the Lord of the law wait, let the Bhagava remain unconcerned, intent on abiding in peace for the present. We will be responsible for these disputes, quarrels and strifes." This was his appeal to the Tathāgata.

The Buddha exhorted them twice in the same strain, and the bhikkhu of the suspended group repeated his appeal for two times in succession.
(N.B. The suspended bhikkhu was a well-wisher of the Buddha. He took pains to appeal to the Tathāgata not to trouble himself about the matter at a time when the flame of anger was at its pith.
But the Tathāgata perceived that the two rival groups would be back to their senses once the anger was removed, and so out of compassion for these bhikkhus the Buddha delivered a discourse on the life story of Dīghāvu with that end in view:
The story of Dīghāvu
"Once there was a King of Benares by the name of King Kāsi, who had great amount of wealth, a big army war chariots, elephants, horses, infantry, a vast expansion of land, a big treasury, and fully stocked granaries. The King of Kosala, by the name of Dīghīti was poor having only a small amount of wealth, a small army, limited number of war chariots, elephants, horses and infantry, a small treasury and granaries. Bhikkhus, King Brahmadatta alias Kāsi King prepared for war against King Dīghīti, and marched towards Kosala with a great army comprising war chariots, elephants, horses, infantry."
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The weak succumbed to the strong
"On hearing the alarming news, King Dīghīti of Kosala weighed in his mind. "King Brahmadatta of Kāsi is rich, owns enormous amount of wealth, has a great army, comprising war chariots, elephants, horses, infantry, a big treasury, a vast expansion of land and granaries, whereas, I am comparatively poor, having a small amount of wealth, a small army and I am sure to be defeated by the first attack launched by that King: it would be wiser to evacuate than to get defeated," Therefore, taking his queen, he fled from his city long before the enemy reached it."
"Bhikkhus, King Brahmadatta took possession of King Dīghīti troops, chariots, territory, treasuries and granaries, and reigned over his newly conquered land. Dīghīti, the ex-King and his queen arrived at Benares in due course, and took refuge at a potter's house on the fringe of the City in the guise of wandering ascetics."
The Queen conceived a child and had a craving for particular things
"Bhikkhus, after some time, the queen of King Dīghīti became pregnant developing a strong desire for certain particular things: to see at sunrise a fourfold army, fully arrayed, fully equipped standing on level ground and to drink the washings of swords."
"The queen made it known to her husband, King Dīghīti of Kosala, that she had conceived a child and that she had a strong desire to see fully equipped army at sun-rise, and to drink water used in washing sworld; Whereupon, the King of Kosala said: 'Dear queen, how will it be possible for us to see a fully equipped army and to get water used for washing swords, when we are in a humble condition!' The queen replied: 'Your Majesty, I will die if my wishes are not fulfilled'."
A far-sighted philosopher and friend
"At that time, King Dīghīti's boyhood friend was the Brahmin priest of Brahmadatta, King of Kāsi. Bhikkhus, Dīghīti, King of Kosala went to see his boyhood friend, the Brahmin priest and told him, 'My dear friend, your friend, the queen, is in a family way, and she has a
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strong desire to see a fully equipped army standing in a vast and level plain, and to drink water used in washing swords'. Whereupon, the Brahmin said: 'Your Majesty, in that case, I should like to see the queen'."
"Bhikkhus, the queen went to see the Brahmin priest. When the Brahmin noticed the queen coming from a distance, he got up and arranging his upper garment over one shoulder and with his hands clasped announced joyously: 'Indeed, a King of Kosala is in your womb' for three times in succession. And he assured the queen 'Be happy, good queen; you will get a chance at sun rise to see the fully equipped fourfold army arrayed on a level ground and drink the washings of the swords'."
"Bhikkhus, the Brahmin priest went to King Brahmadatta of Kāsi and addressed: 'Your Majesty, the signs which I can see are such that a fully equipped army must appear on a vast plain at sun-rise and the royal swords are to be washed then.' The King ordered his courtiers to carry out the instructions given by the Brahmin priest."
"The queen of King Dīghīti had her strong desires fulfilled (as arranged by the Brahmin): she had seen a fully equipped army standing on a vast plain and drunk the water used in washing the swords. Bhikkhus, she gave birth to a baby son in due course and was named Dīghāvu."
"Bhikkhus, when prince Dīghāvu had grown to an age of discretion, it occurred to King Dīghīti 'The King Brahmadatta of Kāsi had hitherto done much harm to us; he had seized our army, war chariots, elephants, horses, and territories including small villages; deprived us of our treasuries and granaries. He would do away with three of us once he found out our whereabouts; it would be safe for our son, Dīghāvu, to stay outside the city.' He accordingly arranged for Dīghāvu to stay aloof from them at a place outside the boundaries of the city. Bhikkhus, prince Dīghāvu learnt various arts and science of the time during the period of his self-exiled life."
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A disloyal court barber
"Bhikkhus, a barber of King Dīghīti of Kosala had free access to the palace of the King of Kāsi. Bhikkhus, when the barber saw the King and queen of Kosala taking refuge in an old hut of the potter under the guise of ascetics on the outskirts of the city, he went to King Brahmadatta of Kāsi and reported: 'Your Majesty, King Dīghīti and his queen have been taking refuge in a hut of a potter under the guise of ascetics on the outskirts of the city'. Bhikkhus, King Brahmadatta ordered his attendants to bring the King and Queen of Kosala to him. The attendants did as they were bid."
"Bhikkhus, King Brahmadatta of Kāsi gave orders to his servants, 'Courtiers, fasten the hands of King Dīghīti and queen at their backs tightly, shave their heads bald with razor, beat a drum that produces harsh and broken sound, take them from street to street, from cross road to cross road, beating them all along the way, and finally get them out of the city by the southern gate to be cut up into four pieces. Their remains must be discarded to the four quarters.' The executioners did as they were ordered by the King."
King Kosala's Doctrine of peace
"At that time, prince Dīghāvu had a longing to see his parents. He thought to himself: 'It is quite a long time that I have not seen my parents, I had better go and see them now.' He, therefore, entered the town and came face to face with his ill-fated parents, with hands fastened tight at their backs, their heads, shaved bald, being (beaten up) paraded from street to street, from cross road to cross road to the unbearable sounds of a drum. He was greatly shocked and choked with a deep sense of sorrow, but he managed to go near his parents with strained emotions."
"Bhikkhus, when King Dīghīti saw his son, Dīghāvu coming from a distance, he uttered words of advice meant for his son:
'My dear son, Dīghāvu, do not look far and do not look close either;
My dear son, Dīghāvu, revenge does not promote peace;
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My dear son, Dīghāvu, Only non-resentment gives peace'."
"When King Dīghīti uttered such words of advice, the courtiers misunderstood him and said:
'This King Dīghīti of Kosala had lost his head; where is his son, Dīghāvu? Whom is he addressing as "My son, Dīghāvu, do not look far, and do not look close, either. My dear son, Dīghāvu, revenge does not promote peace; My dear son, Dīghāvu, only non resentment gives peace".'
"When King Dīghīti heard of their remarks, he retorted: 'My dear men, I am not voicing through loss of head, in fact, wise men will understand the meaning of what I meant'."
"King Dīghīti uttered the same words of advice for three times and the executioners made the same comments for three times. King Dīghīti gave the same explanation to them, to show that he was mentally sound and that it was meant for wise men who would understand, meaning his son."
"Bhikkhus, the executioners went on punishing the royal couple all along the route and finally took them out of the city via the south gate, as instructed by their King. King Dīghīti and queen were cut into fours and their severed limbs discarded to the four quarters. The executioners went back into the city after posting guards at the place of execution."
Prince Dīghāvu's clever arrangement
"Bhikkhus, Dīghāvu went into the city and came out with some liquor for presentation to the guards, who soon got drunk and fell into deep slumber. Dīghāvu collected a pile of fire-wood and placed the remains of his royal parents on top of the pile and cremated them in a traditional way. Raising his clasped hands in a respectful manner he made three right-hand rounds about the pile of bon-fire."
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King Brahmadatta was greatly shaken
"At that time, King Brahmadatta was in the upper chamber of his palace; he caught sight of Dīghāvu, through the window, in the act of circumambulating the funeral pyre three times, with his palms joined and raised toward it. It at once occurred to him, the man must be one of the nearest relatives or kinsmen of Dīghīti, and the one who would certainly do something against one. He was greatly annoyed that no one was thoughtful enough to bring such a case to his notice."
Prince Dīghāvu served as an Elephant keeper
"Bhikkhus, prince Dīghāvu went into the jungle and mourned over the loss of his royal parents, weeping to his heart's content for a while and re-entered the city. He went to the elephant stable near the palace and requested the royal elephant master to employ him as a trainee. His request was readily granted."
"Bhikkhus, prince Dīghāvu used to get up early and sing sweet songs and play harp harmoniously at the elephant shed every morning. On hearing the singing and playing of the harp, King Brahmadatta asked his couriers as to who was the singer and player of the harp early in the morning every day. The courtiers gave the King full description of the singer and player of the harp."
"The King then ordered his men to bring the singing lad who played the harp so well."
Prince Dīghāvu was appointed as an inmate of the palace
"When the couriers brought Dīghāvu before the King, he was asked:
'Youthful lad, is that you who sing sweet songs and play the harp so well at the elephant stable early in the mornings every day?' The prince gave his answer in the affirmative. Then the King ordered him to sing and to play his harp in his presence."
"Bhikkhus, prince Dīghāvu sang songs sweetly in harmony with the tuning of the harp in compliance with the royal orders. The King was greatly delighted with his performance and ordered the boy to serve him as one of the attendants. The prince undertook to serve as an
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attendant to the King. In due course, he was upgraded to a confidential position of trust in consideration of the five qualities that he possessed (1) getting up earlier than the King, (2) going to bed after the King, (3) always being alert and willing to serve, (4) doing all that would please the King, (5) habit of speaking well and affectionately."
Prince Dīghāvu honoured his father's words
"Bhikkhus, one day, King Brahmadatta of Kāsi ordered prince Dīghāvu to harness the royal chariot: 'Dear lad, harness the chariot, we will go into the forest of deer'. The prince replied 'Very well, your Majesty', and when every thing was set, he reported the matter to the King: 'Your Majesty, the chariot is ready, and it is up to your Majesty to decide when to leave'. The King started off for big game in the forest followed by a company of his army."
"Prince Dīghāvu drove away the royal chariot at such a great speed that it eventually got cut off form the royal followers. When they had gone far enough, King Brahmadatta ordered prince Dīghāvu: 'Youthful lad, we have been cut off from the party, I am tired and you might unharness the chariot, so that I might take some rest.' The prince unharnessed the royal chariot and sat cross-legged on the ground. The King lay down to relax with his head rested on the lap of the young lad. He soon fell into a slumber through tiredness."
"Bhikkhus, when the King was in sound sleep, prince Dīghāvu's mind began to work:
'This King Brahmadatta of Kāsi country had done much harm to us. He had forcibly seized our army, elephants, horses, chariots, territories, treasuries and granaries. It was he who had assassinated my parents; the opportunity to revenge on him has presented itself now'."
"He drew his sword out and bhikkhus, and his father's words of advice crossed his mind:
'My dear son, Dīghāvu, do not look far, and do not look close, either: My dear son, Dīghāvu, revenge
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does not promote peace; My dear son, Dīghāvu, only non-resentment gives peace'.

It would not be right for me to go against my father's advice and replaced the sword in its sheath."
"For a second time, for a third time, Prince Dīghāvu drew his sword out to wreak vengeance on the old enemy and for the second and third time he replaced his sword in the sheath, remembering the advice given by his royal father."
"Then Brahmadatta, the King of Kāsi frightened and agitated, alarmed, unsteadily got up all of a sudden from his sleep. Whereupon, prince Dīghāvu asked him: 'Your Majesty, what has caused you to get frightened, agitated and alarmed?' The King replied: 'Youthful lad, I dreamt in my sleep that I was running away for life through fright from the son of King of Kosala who was chasing me with a sword'."
"Bhikkhus, then prince Dīghāvu held the head of King Brahmadatta with his left hand and drew out the sword with his fight hand and said: 'Your Majesty, the son of the late King of Kosala is no other person than myself. You had done much harm to us, you have forcibly seized our army, elephants, horse, chariots, territories, treasuries and granaries. It was you who have assassinated my royal parents. Now, it is my turn to revenge on you!' "
"Whereupon, King Brahmadatta touched prince Dīghāvu's feet with his head and entreated him for mercy by granting him life: 'Dear son, Dīghāvu, please grant me life.' He thus entreated for mercy three times in succession. Then the prince replied: 'How will it be possible for me to grant life to a King! It is a king who should grant me life.' 'Well then, dear Dīghāvu, you grant me life and I will grant you life'. "
"Bhikkhus, Brahmadatta, the king of Kāsi and Prince Dīghāvu granted life to one another, and they took hold of one another's hands. They vowed to do no harm to one another. Then, the King asked Dīghāvu: 'My dear son, please get the royal chariot harnessed and let us return'. The prince said: 'Very well, your Majesty'. When every thing was set, he reported that everything was ready and it was up to his Majesty to leave as and when he so wished."
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The King had returned
"Bhikkhus, once the King had mounted the chariot, prince Dīghāvu drove the chariot with accelerated speed and they caught up with the army in no time. King Brahmadatta of Kāsi, accompanied by his troops then returned to the city. On arrival at the royal palace, the king had the councillors and ministers assembled and addressed them: 'Good Sirs, what would you do if Dīghāvu, the son of King Dīghīti, could be found now?' "
"Then, some said: 'we would cut his hands off'; others said, 'we would cut off his feet'; again others said, 'we would cut off his hands and feet'; ears; nose; ears and nose; we would cut off his head'."
"The King, pointing his finger, said: 'This is prince Dīghāvu, son of the late King Dīghīti of Kosala.: Nothing could be done against him now; just as he has granted me life, so also have I granted him life'."
"Thus proclaimed King Brahmadatta of Kāsi."
Prince Dīghāvu's doctrine of peace
"King Brahmadatta of Kāsi then asked prince Dīghāvu:
'My dear son, your father is believed to have left four sets of words,
"My dear son, Do not look far and do not look close, either! Revenge does not promote peace; only non-resentment gives peace."
My dear son, Dīghāvu, what did your father mean?' "
"Prince Dīghāvu gave the following reply in response to the King's query:
(1) Your Majesty, my father had advised me 'Not to look far': This should be understood to mean 'One should not be at enmity with other people for any length of time'."
(2) Your Majesty, my father had advised me 'Not to look close, either': this should be understood to mean: 'Not
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to shorten the term of friendship, but to strengthen and prolong ties of friendship'."
(3&4) Your Majesty, my father had, advised me: "My dear son, enmity could not be brought to an end by any act of revenge: You can only do away with enmity by avoidance of revenge:
'Your Majesty, in case I assassinated you for killing my parents, your well wishers would undoubtedly try to kill me. That would not end the chain of events for my well wishers would turn against your well wishers, and the endless chain of events would go on for ever and for ever!'
Now that your Majesty had granted me life and I have done like wise, the question of enmity or revenge would no more arise and so my good old father had said: 'My son, revenge does not pay: Harbour no resentment and be happy' with that end in view!"
Thus prince Dīghāvu interpreted the meaning behind his father's advice on end of strife.
To this end, the wise men of the olden days had also left the following lines for our guidance:
1. Don't prolong the cause of enmity;
2. Don't shorten the term of friendship;
3. Friendliness eliminates enmity;
4. Resentment begets revenge!
Prince Dīghāvu regains his father's kingdom
"Bhikkhus, when prince Dīghāvu had explained the underlying meaning of his father's advice, King Brahmadatta of Kāsi said: "My dear men, it is indeed wonderful; such a marvellous thing had never occurred before; this Prince Dīghāvu is so wise that he could explain us in extensor what his father had uttered in abridged form! Thus King of
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Kāsi spoke highly of prince Dīghāvu and formally returned the possessions of his father (late King Dīghīti of Kosala) comprising army, elephants, horses, chariots, territories, treasuries and granaries, and above all, he gave away his daughter, who had come of age, to prince Dīghāvu."
Buddha's Exhortation
"Bhikkhus, it will be seen that, even those kings in arms could come to friendly terms through forbearance and kindly disposition! Bhikkhus, when those of you who have become members of the Order within the domains of my instructions that are good in the beginning, good in the middle and good at the end, cannot forgive and act in friendly way, how can you expect to uphold the dignity and maintain the nobility and purity of my teaching!" Then the Tathāgata repeated for the third time the exhortation he had given before: "Bhikkhus, it is not at all right and proper for you to be quarrelling fighting and opposing one another. Enough! no disputes, no quarrelling, no contentions." At this last exhortation also, the bhikkhu who belonged to the suspended group addressed the Bhagavā as before: "Most Exalted Tathāgata, Let the lord of the law wait, let the Bhagava remain unconcerned, intent on abiding in peace for the present. We will be responsible for these disputes, quarrels and strifes." The Tathāgata then considered "These useless people (without hope of achieving the Path and fruition) are really incorrigible. It's not easy to bring them to senses" and departed from that place.
End of the story of Dīghāvu.
(This story has been compiled from Vinaya Mahāvagga Pāḷi Text. Kosambī Kosambakakkhandhako. For further particulars, please refer to Pañcaka Nipāta, Dīghītikosala Jātaka and Kosambiya Jātaka.)
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Ten Stanzas of Exhortation
The Tathāgata entered Kosambī early in the morning for alms food and after his meal returned to the monastery. The Tathāgata then had his lodging kept in order and carrying the robe and the alms bowl, he stood in the midst of the bhikkhus and gave the following exhortations in ten stanzas:
Puthusaddo samajano, na bālo koci maññatha;

Saṅghasmiṁ bhijjamānasmiṁ, nāññaṁ bhiyyo amaññaruṁ.

These bhikkhus, with foul mouth and rude manners, have boisterous, cheerless voices; they are of the same type of persons with impure hearts; there is no one amongst them who knows his own folly or foolishness. Above all, none of these bhikkhus has realized that dissension amongst the members of Order has arisen because of him (his conduct).
Parimuṭṭhā paṇḍitābhāsā, vācāgocarabhāṇino;

Yāvicchanti mukhāyāmaṁ, yena nītā na taṁ vidū.

Those bhikkhus, with foul mouth and rude manners, are greatly infatuated by delusion, intent only on quarrelling and going under the guise of wise and intelligent persons. (they do not dwell in contemplative mood)
They open their wide mouths and utter abusive language without any sense of shame or dread of blame; (none of them keep silent as a gesture of regard and respect for the Saṅgha). They are ignorant of the fact that such acts of quarrels and conflicts invariably lead to a state of shamefulness; they do not perceive that ill-will (anger) leads them on to such shameful acts.
Akkocchi maṁ avadhi maṁ, ajini maṁ ahāsi me;

Ye ca taṁ upanayhanti, veraṁ tesaṁ na sammati.
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If you harbour resentment against a person for having abused you, tormented you, over powered you, robbed or deprived you of your property; and if you do not care to forbear against that aggressor in the interest of peace and tranquillity, the flame of enmity will not die down, but it will keep on burning up to the time of dissolution of a world-system.
Forbearance should be the batch of a bhikkhu
Akkocchi maṁ avadhi maṁ, ajini maṁ ahāsi me;

Ye ca taṁ nupanayhanti, veraṁ tesūpasammati.

If you do not harbour any resentment against a person who has abused you, who has tormented you, who has over-powered you, who has robbed or deprived you of your property, through forbearance and equanimity, the flame of enmity is bound to dwindle to a vanishing point for lack of fresh fuel!
Na hi verena verāni, sammantīdha kudācanaṁ;

Averena ca sammanti, esa dhammo sanantano.

In this world, the flame of animosity cannot be extinguished by harbouring resentment and taking revenge on one another. To wash ordure by means of ordure will not be of any avail! Ordure could be cleaned by means of pure water. In the same manner, the flame of animosity could only be extinguished, and peace and tranquillity restored, by forbearance and loving kindness. This is the beaten track that all the Buddhas and Pacceka Buddhas have hitherto followed.
Pare ca na vijānanti, mayamettha yamāmase;

Ye ca tattha vijānanti, tato sammanti medhagā.

Amongst the masses of bhikkhus, the unintelligent and quarrelsome bhikkhus are ignorant of the fact that they are on their march towards
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the Kingdom of Death with the movement of time! Whereas, those intelligent and thoughtful bhikkhus, amongst the masses of bhikkhus, are fully alive to the fact that all conditioned things are getting closer to the Jaws of Death with the progress of time. Consequently, quarrel and conflicts are extinguished and peace and tranquillity prevailed.
Aṭṭhicchinnā pāṇaharā, gavāssadhanahārino;

Raṭṭhaṁ vilumpamānānaṁ, tesampi hoti saṅgati.

Kasmā tumhāka no siyā.
When friendship could be fostered and tranquillity established by peaceful means, with the Kings, who had mercilessly broken the bones and limbs of our parents through malice, assassinated them, robbed us of our carries and worldly possessions of our parents by brute force; I personally do not think why you bhikkhus, my own beloved, sons. like you, cannot foster brotherly feeling among yourselves, and re-establish a state of tranquillity and stability among yourselves! It is a possible matter.
Sace labhetha nipakaṁ sahāyaṁ,

Saddhiṁ caraṁ sādhuvihāri dhīraṁ.

Abhibhuyya sabbāni parissayāni,

Careyya tenattamano satīmā.

When a mindful person obtains a friend-in-the Dhamma, who is accomplished in the three training practices (Sikkhā). who is self-composed; prudent and wise; he should take delight in associating with him, and strive, to overcome the external enemies, such as, elephants, leopards and tigers, and extirpate the internal foes, such as greed, hatred and delusion, leaving an ascetic life in search of Truth.
No ce labhetha nipakaṁ sahāyaṁ,

Saddhiṁ caraṁ sādhuvihāri dhīraṁ.

Rājāva raṭṭhaṁ vijitaṁ pahāya,

Eko care mātaṅgaraññeva nāgo.

Should a mindful person fail to obtain a friend-in-the Dhamma who is accomplished in the three training practices (Sikkhā), who is self-
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composed, prudent and wise, he should strive after the Ultimate Truth all alone by way of ascetic life, after the manner of those ancient monarchs who abdicated their thrones, abandoned their countries and renounced the world, such as, Mahā Janaka and Arindama, or like a bull elephant of Mātaṅga breed which roams the forest all alone.
Ekassa caritaṁ seyyo,

Natthi bāle sahāyatā.

Eko care na ca pāpāni kayirā,

Appossukko mātaṅgaraññeva nāgo.
To wander all alone, leading the life of an ascetic, and striving after Ultimate Truth deserves praise and admiration. There is no prospect whatsoever for the acquisition of faith and insight or development of sīla, samādhi and paññā by association with lowly ignorant persons. One should strive, single handed, after Ultimate Goal, like a bull elephant wandering all over the forests without the cares of the world! No evil acts should be performed.
The Tathāgata delivered this Discourse in ten Stanzas, while standing in the midst of members of the Order (Saṅgha), after which, the Bhagava proceeded all alone to the village of Bālakaloṇaka.
End of Chapter Twenty-Seven.
Thus ended the Third Volume of Mahā Buddhavaṁsa.
