Volume 4

Abstract
This volume contains the Chronicle of Gotama (Gotama Buddhavaṁsa) dealing with the Jewel of the Buddha (Buddha Ratana) in ten chapters from Chapter 28 to 37.

Chapter 28
The first chapter numbered 28 as the continuation of the chapters in the previous volumes opens with the Buddha’s visit to Bālakaloṇaka village. The Buddha went there alone in disappointment with the divided community of Kosambian monks who refused to accept the Buddha’s mediation. Near the village lived Bhagu Thera living a solitary life which was approved by the Buddha. Leaving behind Bhagu, the Buddha proceeded to the eastern bamboo grove to see the three united Theras, namely, Anuruddha, Nandiya and Kimila, who maintained their firm friendship while remaining aloof from one another in their daily routine. To them the Buddha gave a sermon, encouraging their unity. The Buddha’s next visit was to the Pālileyyaka forest where he was well looked after by the lone elephant of the same name. It was there in that forest that the Buddha kept his 10th vassa. When the vassa was over, Ānanda Thera came and successfully brought back the Master to Sāvatthi where his devotees including Anāthapiṇḍika and Visākhā were waiting. The Kosambian monks who were now repentant visited the Buddha and begged his pardon. The chapter ends with the Buddha’s narration of the Kosambaka Jātaka that led to the realization of the Sotāpattiphala and higher fruitions by all the listeners.

Chapter 29
Chapter 29 begins with the Buddha’s observance of his 11th vassa at Nāla Brahmin village in the district of Dakkhiṇāgiri, south of Rājagaha. One evening the Buddha surveyed the world and saw in his vision Kasibhāradvāja Brahmin whom he should convert. So he went to him, who being a wealthy land owner, had just commenced an elaborate ploughing ceremony. At first the Brahmin disliked the Buddha, for he thought that his visit would spoil the ceremony and that he was idle living on the alms given to him by others. After a long and interesting dialogue, the Buddha won over the Brahmin who after becoming a monk, successfully strived for Arahantship. With lengthy commentarial notes the story of Kasibhāradvāja occupies the whole chapter.

Chapter 30
At the end of the 11th vassa the Buddha moved to the city of Verañja and stayed there with five hundred virtuous monks. Then the Brahmin Verañja came and accused the Buddha of being ‘tasteless’, ‘useless’, ‘idle’ and so on. The Buddha admitted that he was but only in terms of spirituality. For instance, he was tasteless because he knew no enjoyment in contact with the five sense objects. In this way, the Buddha won Verañja’s heart. Meanwhile the city was struck by famine. Starvation of the people naturally affected the monks. Fortunately, however, horse merchants from the north came to their rescue by sharing the horse food with the monks headed by the Buddha. At that time both Chief Disciples were with their Master. Moggallāna Thera offered to get food by his miraculous power. But it was turned down by the Buddha, for that would create misunderstanding for the posterity. Sāriputta Thera requested the Buddha to lay down disciplinary rules for the Saṅgha. This too the Buddha rejected at least for the time being because this too would be like a foolish doctor who unnecessarily operates on a man who has no complaint about his health. The Buddha spent 12th vassa at Verañja.

Chapter 31
At the beginning of the chapter unfolds the story of Sudinna, the son of the wealthy merchant of Kalandaka village near Vesālī. He joined the Order against the will of his parents. In his eighth year as a monk, he naively slept with his ex-wife as compelled by his parents who desired his procreation. This shocked not only the Saṅgha but also the divine world, and Sudinna felt immense remorse. The Buddha also blamed him severely and promulgated the first Pārājika rule. While staying at Jetavana the Buddha related the Vālodaka Jātaka. What was more important was his delivery of the Mahā Rāhulovāda Sutta to his son Rāhula who was then 18 years old and who was of eleven years’ standing as a sāmaṇera. Sāriputta Thera as his preceptor gave him valuable words of advice and encouragement with reference to his meditation practice.

Chapter 32
The Buddha spent the 13th vassa on the Cālika Hill and there he admonished his temporary attendant Meghiya Thera who as he was to engage in meditation in a mango grove, was carried away by his pleasurable thoughts of kingly luxuries. Suddenly he realized his wrong and rushed back to the Buddha. As a result of the Buddha’s admonishment Meghiya gained Sotāpattiphala. The Buddha’s 14th vassa took place at Jetavana where he remained staying even when the vassa was over. The Buddha surveyed the world and this time he saw his own son, the newly ordained Rāhula whose potential spirituality was great. Through the Cūḷa Rāhulovāda Sutta the Buddha established him in Arahattaphala. The chapter ends with the Sūciloma Sutta which the Buddha preached to the two ogre friends, Sūciloma and Kharaloma, making them both Sotāpannas.

Chapter 33
The Buddha kept the 15th vassa at the Nigrodhārāma in his native city of Kapilavatthu. There he taught the Sakyan prince Mahānāma what constituted an upāsaka, a lay devotee. It was there too that the Buddha’s uncle Suppabuddha was swallowed by the earth because of his extreme antagonism shown to the Buddha. At the end of the vassa the Buddha journeyed to Sāvatthi where he answered the questions asked by Sakka regarding the four best things including Arahatship.

Then comes the taming of Āḷavaka the ogre, the story of which is well known as one of the eight victories of the Buddha over his adversaries. The nucleus of the story was the Āḷavaka Sutta, after hearing which the ogre became a Sotāpanna. (There are three persons having the same name: Āḷavaka the ogre, Āḷavaka the king, and his son Āḷavaka the prince as they all belonged to the city called Āḷavī; or it is derived from aṭavika meaning ‘forest dweller’. It was at Āḷavī where the Buddha stayed for the 16th vassa.)

Chapter 34
The Buddha stayed for his 17th vassa at the Veḷuvana, Rājagaha. At that time there lived in Rājagaha the pious courtesan, Sirimā, the fame of whose beauty attracted a monk from a distant place. When the enamoured monk reached Sirimā’s residence, she was already afflicted with a sore disease. Even then the monk thought she was still beautiful. Sirimā died and her body was placed at the cemetery by king Bimbisāra at the Buddha’s suggestion. Her remains decomposed. The Buddha sermonised on the loathsome nature of the body by giving a verse which led the monk’s attainment of Sotāpattiphala. The story is followed by the Vijaya Sutta which elaborates various aspects of the loathsomeness of the body and teaches how to overcome one’s passion and desire for sensuality. A supplementary note is then given by the author on the Sutta which also is known as Kāyavicchandanika ( Kāyavicchindanika ) Sutta. Then comes the story of a certain lay devotee and what is remarkable about him was that he was the only man who had the privilege of having a meal arranged by the compassionate Buddha. Later on the Buddha sojourned on the Cālika Hill for his 18th vassa. While staying at Jetavana, Sāvatthi, after the vassa the Master met with a weaver’s daughter whom he encountered first three years ago. All these years the girl had been developing her mindfulness on death. On the second meeting the Buddha asked her four simple questions and the girl gave her answers which to the Buddha were meaningful but to others silly. The Buddha spoke a verse and the girl won Sotāpattiphala after which she died by accident and was reborn in Tusita celestial abode. Then the stories of Kukkuṭamitta the hunter and his family and of Ānanda, the stingy merchant are told each interesting in its own way. The chapter ends with the appointment of Ānanda Thera permanent attendant of the Buddha. The 20th vassa of the Master took place at Rājagaha.

Chapter 35
This chapter is the longest one of the Volume Four. The first story is that of Māra, so short that it should be termed an incident. The second story, that of the contest between King Kosala and the citizens of Sāvatthi in giving alms to the Saṅgha with the Buddha as its head. The two sides tried to outrival the other and finally the king won by following Queen Mallikā’s instructions. His performance was designated Asadisa dāna, ‘Incomparable Generosity.’ The story of two friends, Garahadinna and Sirigutta, the former being a follower of heretical teachers and the latter that of the Buddha. The former unsuccessfully persuaded the latter to defect to his teachers. But it was Garahadinna who deserted them and became a follower of the Buddha. Another victory of the Buddha is then narrated, and this time the defeated antagonist was Nandopananda the Nāga King. Still another triumph by the Buddha is told: the taming of Baka Brahmā, who believed that he was permanent and his abode was the highest and the best release from all suffering. (Thus the Buddha’s taming involved a number of doctrinal points that have put a strain on my brain.) The story of Cūḷasubhaddā enables us to catch a glimpse of the obligations of a bride and to weigh the qualities of her Buddhist teachers. The story of another Brahmin is interesting in that it contains the Buddha’s verse which teaches that grief arises from craving. Another verse of the Buddha which draws a comparison between the moon free of the five polluting factors and the Arahant (a true Brāhmaṇa) forms the theme of the story of Candābha Thera. Once again another Māra story is inserted here. Māra came to the Buddha and encouraged him to become a king; this, of course, was rejected by the Buddha by uttering three verses, each expounding the four sources of happiness. The chapter comes to an end with the story of the Brahmin Pokkharasāti and his haughty pupil Ambaṭṭha. The story tells of the Buddha's encounter with Ambaṭṭha who was sent by his teacher to make inquiries about his thirty-two signs of a great man. But the real purpose was forgotten for some time and the debate between the Buddha and Ambaṭṭha pursued on the caste system during the lifetime of the Buddha. Ambaṭṭha's lowly birth was proved and he became crest-fallen. After making his own inquiries, Pokkharasāti was satisfied with the thirty-two signs and became a Sotāpanna with the Three Refuges taken.

Chapter 36
The first topic in this chapter is amusing as it is about a Brahmin who tried to measure the Buddha’s height with a bamboo pole. Of course, the Brahmin failed in his attempt. Then follows a long story, that of King Pukkusāti of Takkasilā who developed friendship with King Bimbisāra of Magadha though they have never seen each other. Following Bimbisāra’s advice he put on the robe and travelled all the way from Takkasilā alone on foot to Rājagaha in the hope to see the Buddha who was then in Sāvatthi. But knowing Pukkusāti’s desire the Buddha also travelled alone to Rājagaha. The two met in a potter’s hut, but the monk Pukkusāti at first did not know it was the Buddha who came as a late comer to the hut. Only after hearing a short discourse and becoming an Anāgāmi did the monk realize who the preacher was. But Pukkusāti met with a tragic death and landed in a Brahmā world. Between this story and the next was inserted another amusing story, that of Rāhu the king of Asuras; as he was of incredibly enormous height and size he thought that it would be difficult for him to see the Buddha’s body by bowing down his head. When he did come he had to look raising his face up from below to see the Buddha who was then reclining! The chapter ends with its longest story, that of the infamous Devadatta. His ambition to head the Saṅgha and his grudge against the Buddha led him to conspiracy with prince Ajātasattu. First he caused the prince to do away with his father King Bimbisāra, a staunch supporter of the Buddha. Then he himself made attempts in vain to eliminate the Buddha and to create a schism in the Saṅgha. For all these atrocious deeds he had to pay heavily: he was swallowed up by the earth and landed in the Avīci Hell.

Chapter 37
The last chapter is devoted to the story of King Ajātasattu. He was then filled with remorse for his parricide. The Kattika full-moon night inspired him to find solace in a discourse of the Buddha. With the help of the physician Jīvaka he set out in pomp and grandeur to the latter’s Mango Grove where the Buddha was residing. He asked the Buddha about the advantages of a monkhood. The Buddha gave his answer by delivering the Sāmaññaphala Sutta. Fully satisfied the king took refuge in the Three Jewels and became a lay devotee. The Chapter concludes with notes on Saraṇagamana (Taking of refuge in the Triple Gem ) and on Upāsaka ( lay follower of the Buddha).

Each of these stories centres around a person or persons with the Buddha playing an important role. Thus the stories form episodes in the Buddha’s life according to the Pāḷi Canon and its Commentaries. Besides, most of the stories are interspersed with the Buddha’s verses, dialogues, discourses, some briefly and others elaborately, but all shed light on Buddhism of the Theravāda tradition as preserved in this land of Myanmar.

