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(Out of the Buddha's many events that took place during the Pacchima Bodhi, the last twenty-five years, only a few notable one will be written form this chapter onwards.)
Once the Buddha was staying near Pañcasālā village which he made his resort for alms, for he had discerned the past meritorious deeds of the five hundred young women of the village - the deeds that were potential for their attainment of Sotāpatti-Magga. On a festive day the women went to the riverside, bathed there, dressed up well and were on their way back to the village.
The Buddha entered the village for alms-food. Māra the Evil One then possessed all the villagers there so as to make the Buddha deprived of food, even a spoonful of rice. Compelled to leave the village with his bowl washed as before, he stood at the village gate. There Māra asked the Buddha "O Monk, have you received any alms-food?" When the Buddha replied, "Hey Māra, you have done something so that I receive nothing, have not you?" Māra said: "In that case, Venerable Sir, enter the village again for food." (It was not honestly that Māra said so. In fact, he did so with an ulterior motive, because he would like to possess them again to make more jest at the Monk by clapping hands in front of him. The Buddha knew Māra's intention and did not enter the village again out of compassion for Māra. The Buddha was aware that "should Māra do hurt me in this manner according to his plan, his head would split into seven pieces,")
The moment the Evil One spoke to the Buddha the five hundred young women closed upon the village gate, showed their respect to the Buddha and stood at an appropriate place. Māra then asked the Buddha "Venerable Sir, if you have no food will not you greatly suffer
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hunger?" "Hey Māra?" addressed the Buddha, "Even if we have no food collected, I will spend the time in zest (pīti) and bliss (sukha) accompanied by Jhāna as Mahā Brahmās, residents of Ābhassarā Abode and uttered the following Dhamma verse thereafter:
Susukhaṁ vata jīvāma, yesaṁ no natthi kiñcanaṁ;

pītibhakkhā bhavissāma, devā ābhassarā yathā.

Hey wicked Māra! There is not the slightest degree of worrying things such as passion, hatred, etc., in us. We shall live long free from suffering but in great happiness. Like Brahmās of Ābhassarā Abode; shall we certainly be (for this day) with bliss as our food by engaging in the Jhāna of zest.
At the end of the teaching, the five hundred young women were established in the Sotāpatti-Phala (Sukha vagga, Dhammapada.)
King Kosala's Matchless Alms-giving
Once as the Buddha travelled and entered the great Jetavana Monastery in the company of five hundred monks, King Pasenadi Kosala went to the monastery and invited the Buddha to the morrow's āgantuka dāna (gift for visitors). He prepared the dāna elaborately and made an announcement: "Let the citizens see my dāna!"
Having come and seen the king's dāna, the citizens became desirous of competing against the king and invited the Buddha for the next day's alms-giving and made every gift perfect and invited the king, saying "Let the Great King, our recognized lord (Sammuti-Deva), come and observe our charity."
Having observed the alms-giving of the citizens, the king thought to himself, "The people have done their dāna that is greater than mine. I
[291]
will again do another alms-giving that will excel theirs." The next day he prepared his dāna more elaborately and invited the people to witness it. The people saw the king's gifts, and in order not to be outdone by him, they organized for the following day a greater alms-giving and sent an invitation to the king. In this way the king could not defeat the citizens nor the citizens the king.
At the sixth grand offering of alms, the people increased their gifts a hundred, nay, a thousand times, and decided that their offering should be so perfect that nobody could not say that "Such and such a thing is not included in the dāna of the citizens."
Seeing the people's offerings the king became desperate, thinking "What is the use of my living if I cannot perform better than the people in giving alms?" So he lay down on his couch, finding ways and means to outdo his subjects. Queen Mallikā then came up to the king and asked: "Why are you lying down, Great King? Why do your sense faculties such as eyes look as though they were fading?" "Do not you know, my dear queen?" asked the king in return. "No, I do not, Great King," replied the queen. The king then related the matter to Mallikā.
Matchless offering organized by Mallikā
Queen Mallikā then said to the king, thus: "Do not have discursive thoughts, Great King. Where have you learnt that a monarch ruling over land and water is defeated by his subjects. I shall try to organize your charity."
Having encouraged the king thus, the queen gave her advice as she was desirous of taking the management of the Matchless Alms-giving (Asadisa Dāna) in the following manner:
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"Have a pavilion, Great King, built with fragrant planks of sāla-kalyāṇī trees for the five hundred monks in the precincts of the golden palace. The people will stay outside the precincts.
"Have five hundred white umbrellas made; each of five hundred elephants will take hold of one umbrella with its trunk, and stand, sheltering each monk with it.
"Have eight boats made of nīphalaṁ gold. These boats are to be filled with perfumes in the middle of pavilion.
"Between each couple of monks will sit a princess grinding scented wood for perfumes. Another princess will hold a round fan and flap it for each couple of monks. Other princesses will convey ground perfumes and put them in the boats.
"Among these princesses, some will carry branches of blue lotus flowers and stir the perfumes in the boats so that they will be pervaded with the fragrance from the perfumes.
"Certainly, the people have no princesses, no white umbrellas, no elephants. For these reasons the citizens will be defeated.
"Do, Great King, as I now have told you."
Replying, "Very well, my dear, you have given me good advice," the king had everything done according to the queen's instructions.
While everything was being done accordingly, a tame elephant was yet required for a monk. Then the king asked: "A tamed elephant is wanted, dear queen. What shall we do?" "Have not you got 500 elephants?" "Yes, I have dear. But the rest are all untamed. Like the verambha wind they might turn very wild on seeing monks." "I have got an idea, Great King, as to where should a young wild elephant be
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placed to make him hold an umbrella with his trunk." "Where is the place?" "It is close to the Venerable Aṅgulimāla," answered the queen.
The king had all this done as advised by the queen. The young wild elephant stood there quietly with his tail tucked between its thighs, its ears put down, and eyes closed. The people were amazed to watch the elephant, saying to themselves: "Even such a wild elephant has now become such a docile and quiet animal!"
Having treated the Saṅgha headed by the Buddha to alms-food, the king showed his respect to him and said:
"In this pavilion of alms-giving, Exalted Buddha, I offer to you things suitable for monks (kappiyabhaṇḍa) as well as things unsuitable for them (akappiyabhaṇḍa)".
Things offered in this Matchless Dāna in a single day cost fourteen crores. Priceless were the four things offered to the Buddha, namely, (1) the white umbrella, (2) the throne for seat, (3) the stand to place the bowl on and (4) the wooden board to stand on after washing his feet. It was impossible to repeat such a grand offering to the Buddha. Therefore the alms-giving performed by King Kosala became famous in the religion as Asadisa Dāna, the "Matchless Gift."
Indeed, such an Asadisa Dāna should take place but once to every Buddha as a rule. And that Asadisa Dāna which happened just once to each Buddha was organized by a wise woman.
Ministers Juṇha and Kāla
King Pasenadi Kosala had two ministers: Juṇha and Kāla. Of them, Kāla considered:
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"Oh, a loss has indeed occurred to the king's palace? The treasures amounting to many crores have come to nothing in a single day. Having taken the king's gifts these monks will return to their place and abandon themselves to slumber. Oh, the palace has come to ruin in unprecedent proportions!"
On the contrary, Juṇha thought like this:
"Oh, the king has properly and successfully given alms? True, one who is not established in kingship (he who is not a monarch) cannot give such alms. There is no alms-giver who does not share his merit with all other beings. I rejoice at the king's excellent Asadisa-Dāna and say 'sādhu! sādhu! sādhu!' "
Reflecting thus the minister Juṇha appreciated and took delight. When the Buddha had finished his partaking of food, King Pasenadi Kosala made himself ready to hear the sermon by holding the cup to pour the water of dedication, the sermon to be given by the Buddha in approval of the king's dāna. The Buddha reflected as follows:
"The king has indeed done at great sacrifice as though he let a great flood roll down waves after waves. Could he succeed in gladdening the hearts of the people or could not he?"
Then he came to know the workings in the minds of the two ministers and came to know further thus: "If I were to give a detailed sermon that goes well with the king's Dāna, the ministers Kāḷa's head will he split into seven pieces but the other minister, Juṇha will be established in Sotāpatti-Magga. Taking pity on Kāḷa, the Buddha delivered only a four footed verse (catuppadika) despite such a great alms-giving performed by the king; then he rose from his seat and left for the monastery.
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Venerable Aṅgulimāla's courage
On their arrival back at the monastery the monks asked the Venerable Aṅgulimāla. "When you saw the wild elephant holding the umbrella over you, friend, were not you afraid?" Getting the answer in the negative, the monks drew near to the Buddha and complained with contempt, "The Venerable Aṅgulimāla, Exalted Buddha, professes to be an Arahant."
"Monks", addressed the Buddha, "Aṅgulimāla was not afraid indeed. Ascetics like my dear sons who are highly noble amidst Arahants have no fear." And the Buddha added the following verse as contained in the Brāhmaṇa-vagga (of the Dhammapada)
Usabhaṁ pavaraṁ vīraṁ, mahesiṁ vijitāvinaṁ;

anejaṁ nhātakaṁ buddhaṁ, tamahaṁ brūmi brāhmaṇaṁ.
(Monks!) The Arahant with his āsavas destroyed, who is courageous as he knows no trembling like a bull-king, who possesses noble energy, who has sought and acquired the aggregate of virtues, who has triumphed over the three evils, namely, Māra as deity, Māra as moral defilement, and Māra as conditioning factors, who has quenched all craving for existences, who has washed away his mental dirt with the clear water of the Path and who has realized the Four Truths, him I declare an ultimate Brāhmaṇa as he really is.
Destinies of the two ministers
King Pasenadi Kosala was unhappy and thought to himself as follows: "The Exalted One has risen from his seat and left without giving me a sermon that would befit the occasion though I have performed a great dāna to the assembly of such greatness - a sermon. Instead he has merely uttered a verse perhaps. I have not done what is agreeable to the Buddha but I must have done what is not agreeable.
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Perhaps I have not given suitable things; I must have given unsuitable things. Perhaps the Buddha is averse to me. The alms-giving performed by me is known as Asadisa Dāna. The Buddha should have therefore delivered some discourse appropriate to this kind of gift." Thinking thus he went to the monastery, paid obeisance to the Buddha and said:
"Exalted Buddha, have not I done right dāna, or have not I given things good for the dāna or have I given things not good?"
When the Buddha replied, "Why do you ask me like this, Great King?" the king said:" You delivered no sermon in accord with my Asadisa Dāna." The Buddha stated:
"You have given right things, Great King. Yes, the gift you have given is known as Asadisa Dāna. This kind of gift happened to each Buddha but once. It is not easy to repeat it."
Then the king asked: "Why then, Exalted Buddha, did not you preach to us in accord with the greatness of the gift?" "Because the audience was not pure." "What was the defect of the audience, Exalted Buddha?"
The Buddha then told the king of the reactions of the two ministers and explained that he did not preached elaborately out of compassion for Kāḷa. The king asked Kāḷa whether it was true. When Kāḷa answered in the affirmative, the King banished him from the kingdom, saying:
"As I gave with my family our properties without taking a coin from you. what trouble did you suffer? You, Kāḷa, get out!" But the wealth I have given you remains yours. (I will not take it back.) But you must leave the country on this day!"
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Then the king summoned the other minister Juṇha and asked him whether it was true that he had favourably reacted, and on receiving the positive answer the king said to Juṇha:
"Well done, uncle, well done! I adore you, uncle. Take over my retinue and give dāna for seven days the way I have done."
So saying the king handed over his kingship to Juṇha for seven days after which he addressed the Buddha "Look at what the fool has done, Exalted Buddha. He is the one who stood against my dāna given in such a manner!" "Yes, Great King," said the Buddha, "the fools are those who do not approve of another's act of charity but condemn it and finally landed in a woeful abode. The wise, however, rejoice in other's dāna and finally attained happy states." And the Buddha uttered the following verse:
Na ve kadariyā devalokaṁ vajanti, bālā have nappasaṁsanti dānaṁ.

Dhīro ca dānaṁ anumodamāno, teneva so hoti sukhī parattha.
"(Great King!) Indeed those who are hard and stingy do not attain celestial abodes. The fools who are ignorant of the present world and the future indeed do not admire dāna and are not happy about it. Only the far-sighted man of wisdom is able to rejoice in dāna. For, that very reason of his rejoicing, upon his death, he enjoys divine bliss."
At the end of the teaching, the minister Juṇha became a Noble Sotāpanna. Enjoying the king's favour he performed charitable acts for seven days in the manner of the king.
End of King Kosala's Asadisa Dāna.
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Sivi & Āditta Jātakas related with reference to King Kosala's Matchless Dāna
When the Buddha spoke the verse beginning with "Na ve kadariyā devalokaṁ vajanti" King Pasenadi Kosala was so pleased that he offered the Buddha an outer robe made in Sivi country and worth one hundred thousand coins. Thereafter he entered the city.
The next day at the assembly the monks talked about the king's generosity; "Friends, King Kosala was not satisfied even with his matchless Dāna that had just been given; so after the Exalted One had preached the Dhamma he offered him again the Sivi-made outer robe worth one hundred thousand. The king is so much insatiable in his thirst for alms-giving". Then the Buddha came and asked what they were talking about and on hearing what it was he said:
"It is easy, monks, to give away one's external belongings. The good wise Bodhisattas of old gave away daily then wealth to the value of six hundred thousand, making it unnecessary for the whole populace of the Jambudīpa to work with their ploughs. Yet they were not satisfied with giving such external things (bāhira dāna). They believed unwaveringly that 'he who gives what he is very fond of can enjoy the special benefit which he is so fond of.' With this belief they gave away even their pairs of eyes to those who came into their presence and asked for."
At the request of the monks, the Buddha related the Sivi Jātaka, an event of the past (as contained in the Vīsati Nipāta).
One day after King Kosala's Matchless Alms-giving the monks at the assembly discussed among themselves: "Friends, only with discrimination did King Kosala give the Matchless Dāna to the Order
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of noble monks headed by the Exalted One as he knows by himself that they form the fertile soil for sowing the seeds of meritorious deeds."
The Buddha came, and knowing what they were talking about he said:
"Monks, it is no wonder that after careful selection King Kosala has sown the seeds of unique alms-giving in the supreme field of my dispensation. Learned and virtuous Bodhisattas of yore also performed great dānas only after discriminating the recipients very carefully.
Then at the request of the monks, the Buddha narrated the Āditta Jātaka (of the Aṭṭhaka Nipāta.)
(The Sivi Jātaka and the Āditta Jātaka in detail may be taken from the five hundred and fifty Birth Stories of the Buddha in prose.)
End of the introduction to the Sivi and Āditta Jātakas.
Story of two friends: Garahadinna and Sirigutta
In Sāvatthi there were two friends: the householder Sirigutta and Garahadinna, the former being a follower of the Buddha whereas the latter a follower of heretical teachers. The teachers said constantly to Garahadinna:
"Should not you ask your friend Sirigutta thus: 'Friend, why do you follow the Monk Gotama? What will you gain from the Monk Gotama?' Should not you persuade him in such a way as to make him come over to us and offer us something?"
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On hearing the words of his teachers again and again Garahadinna went to his friend and wherever they were standing, sitting, or doing something else, he said to Sirigutta:
"Friend, what is the use of the Monk Gotama for you? What benefit will accrue to you from your devotion to the Monk Gotama? Do not you think you should serve our teachers and give them alms?"
The householder Sirigutta said nothing and kept silent for many days. But being sick of hearing his friend's repeated speech, he said to Garahadinna one day:
"Friend, you come to me constantly and wherever we are standing, sitting or doing something else, you ask me what benefit will accrue to me from my devotion to my Master and you also urge me to go over to your teachers and give them alms. But tell me first what things do your teachers know?"
Then Garahadinna replied to his friend Sirigutta:
"Oh! What a surprise, Sir!, Do not speak like this. As for my teachers, there is nothing is unknown. They know all about the past, the present and the future; all that is done, said and thought, i.e. physical, verbal and mental actions; they know 'This will happen and this will not.' They know 'This should be and this should not'. They know all fully."
Thereupon Sirigutta asked Garahadinna in order to get his affirmation: "Friend, do you say so?" The latter boldly affirmed: "Yes, I do." Then the former said:
"In that case, friend, you have made a grave mistake by not telling me about this for such a long time. Only today I will
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know the intellectual power of your teachers. Go, friend, invite your teachers in my name (for the meal) tomorrow."
Delighted, the householder Garahadinna went to his teachers, paid respect and said: "Masters, my friend Sirigutta has invited you to have tomorrow's meal." The heretical teachers asked: "Did Sirigutta himself do so?" "Yes, Sirs, Sirigutta himself did," replied Garahadinna in confirmation. Jubilant, the heretical teachers said: "Very well, Garahadinna. With the householder Sirigutta as our devoted follower, what luxury is there that will not be ours?"
Preparations at Sirigutta's home
Sirigutta's home was very large. In the compound he had a long huge ditch dug between his two houses and had the ditch filled with excrement.
On the two outward edges, tree stumps were set up and fastened with ropes. The fore-legs of couches were placed on the fore-edge of the ditch and the hind-legs on the ropes. This was made with this idea: "When they come, they will take their seats; when they take their seats, they will fall headlong into the ditch".
Then the couches were covered with coverings (the edges of which touching the ground) so that the ditch was hidden.
Several large pots were placed behind the house. The brims of the pots were bound with banana-leaves and white pieces of cloth and the empty pots smeared on the outside with gruel, rice, butter, oil, honey, molasses and crumbs of cakes.
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The next day the householder Garahadinna went quietly to Sirigutta's residence early in the morning and asked: "Have you prepared your offerings for the Venerable Ones?" "Yes, I have", replied Sirigutta. "Where are the offerings?" asked Garahadinna again. Sirigutta answered, pointing to the pots: "These pots are full of gruel. These full of rice. These full of butter, molasses, cakes. The seats have also been arranged." Saying "Very good, friend", Garahadinna returned. On his return came the five hundred heretical teachers to Sirigutta's place.
Sirigutta lesson given to the heretical teachers
Coming out of his house, Sirigutta paid respect with fivefold veneration to the heretical teachers. Raising his folded palms he stood before them and communicated with them but mentally.
"It is said that your Masters know everything such as the past, etc. It has been said so by your attendant and supporter Garahadinna.
"If you really know all, please do not get into my residence. There is no gruel for you who have come to my place. Nor is there rice, nor any other food.
"If you unknowingly enter my dwelling I will have to get you dumped into the ditch of excrement and also have to get you beaten."
Having mentally told them thus, Sirigutta signalled his workers by his facial expression that they, knowing that the teachers were about to take their seats, should remove the coverings from behind (just before the teachers sat down) so that the coverings might not be soiled with the excrement.
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Then Sirigutta invited the teachers, saying; "Please come this way, Sirs, The heretics went between the two houses and were about to take their seats when Sirigutta's men said: "Wait a moment, Sirs. Do not sit yet." "Why" asked the teachers "You should sit only knowing your manners." "What should we do?" "Sirs, you should first stand near your seats, and you all sit down at the same time."
(These instructions were designed to make the first teacher, who would fall into the ditch, unable to warn others not to take their seats.)
The teachers said, "Very well," and considering that the instructions should be followed, they all (five hundred) stood near their seats in order. Then the men told them: "Please sit down all together, be quick!" When the teachers were about to sit the men removed the coverings from the couches. As soon as the teachers sat down, the legs of the couches on the rope slipped, and they fell headlong into the ditch.
Sirigutta closed the house-doors and to every teacher who had clambered out of the ditch he gave a good thrashing with his stick, saying "Why do not you know the events of the past, the future and the present as claimed by your supporter Garahadinna?" After beating them to his satisfaction, he had the doors opened, saying: "This much is enough for them.
The heretical teachers tried to run away from the house. But the plastered ground along the way having been made slippery beforehand, they could not control themselves and fell to the ground. Every one of them who fell down was beaten again and sent away with the word "This much suffices you."
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The heretical teachers went to the house of their supporter Garahadinna, crying "Sirigutta, you have ruined and humiliated us! You have ruined and humiliated us!"
Prosecution of Sirigutta by Garahadinna
When the householder Garahadinna saw his teachers ruined and humiliated and reduced to a disaster, he became furious and said:
"My friend Sirigutta has let me down! He had the heart to have my teachers beaten and made my teachers miserable who form the good field for sowing the seeds of good works and who can bestow all the desired benefits in the Deva world even on anyone who just stretches his hands to pay respect to them (not to speak of anyone who gives them offerings).
Muttering thus, he went to the court of King Pasenadi Kosala and filed a suit for a fine of one hundred coins against Sirigutta.
Then King Kosala summoned Sirigutta to the court. Sirigutta came and paid respect to the king and said: "Great King, impose the fine on me only after investigating the matter. Do not do so without an inquiry." When the king agreed, saying, "Householder I shall fine you only after investigation", Sirigutta said, "Very well, Great King." "Then you, Sirigutta, state your case," asked the king. Sirigutta reported to the king all that had happened, beginning with the following words:
"Great King, my friend Garahadinna, a follower of the heretical teachers, repeatedly asked me everywhere what the use of following the Monk Gotama was and what benefit would accrue to me from my devotion to the Monk Gotama."
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The king, looking at Garahadinna, asked: "Did you really say so?" When the latter admitted, saying: "Yes, Great King", the king passed the following judgment:
"Regarding your teachers, who as "Great Buddhas" are so ignorant (of the creation of the dirty ditch), why did you tell Sirigutta, a follower of the Exalted One, that they knew all the events that took place in the three divisions of time - past, present and future? The fine of one hundred thousand coins for which you have sued Sirigutta must be paid by you."
So saying the king imposed the payment of the fine on Garahadinna. His heretical teachers who had come to the court as complainants were beaten and sent away.
Garahadinna's plan
The householder Garahadinna was angry with Sirigutta and did not speak to him for a month thence. Then he thought to himself "For me it is not nice not to be on speaking terms with him. Indeed, I should ruin his teachers (in revenge)". So he went to Sirigutta and broke the ice: "Friend Sirigutta!" "What is the matter, friend?" replied Sirigutta then the former blamed him, saying:
"Friend, it is natural for friends and relatives to quarrel or dispute. Why did not you speak to me of anything, friend? Why are you behaving like this (in estrangement)?"
Sirigutta replied calmly: "Friend I did not speak to you because you did not speak to me. (There is no other reason.)" Garahadinna said to make peace: "Friend, let bygones be bygones. Let us not destroy our
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mutual friendship." From that time they became reconciled and moved about together.
One day Sirigutta said to his friend: (the way the latter had done before): "Friend, what is the use of your teachers for you? What benefit will accrue to you from your devotion to your teacher? Do not you think you should serve my teacher, the Exalted One, and give alms to the Venerable Ones?" Garahadinna had been longing always for that kind of speech, and it was like scratching an itchy part of his body with a finger nail.
So he asked his friend. "Friend Sirigutta, what does your teacher, the Monk Gotama know? Then Sirigutta said:
"Friend, do not speak like that. There is nothing that is not known to our teacher, the Exalted One. He knows all the things of the past, etc. He comprehends clearly the analysis of the sixteen aspects of a living being's mental process."
Then Garahadinna said: "Friend, I did not know it earlier. Why have you kept silent about it for such a long time? In that case, friend, you go and invite your teacher, the Exalted One, for the meal at my place tomorrow. I would like to feed. Please tell him to accept with five hundred monks the food I am going to offer." So Sirigutta approached the Buddha and said:
"Glorious Buddha! My friend Garahadinna has asked me to invite you. He said you should accept with five hundred monks his food tomorrow. There is, however, one thing: one day in the past I did something unpleasant to his heretical teachers; I do not know whether he wants to take vengeance for what I have done to him or he wants to offer you food with a pure heart. Please reflect upon his invitation and accept it if it is sincere. If not please do not."
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When the Buddha reflected on what ulterior motive Garahadinna had, he foresaw that the householder had a large ditch dug between his two houses, had it filled with eighty cartloads of firewood of catch, burnt them in order to let the Buddha and his monks fall into the ditch of embers.
Again when the Buddha contemplated, "Will my visit to his place be beneficial or not", he clearly had vision as follows:
He would stretch his leg into the ditch of fire. At that moment the rough mat covering the ditch would vanish. A large lotus flower having the size of a chariot wheel or a cart wheel would appear out of the ditch. He would step onto the centre of the flower and sit there. Likewise his five hundred monks would step on to the lotus flowers and take their seats respectively. People would assemble. With two verses the Buddha would give a talk of blessing. At the end of the talk, eighty-four thousand beings would realize the Four Truths and gain liberation. The two friends, Sirigutta and Garahadinna, would become Sotāpanna Ariyas. Inspired with faith, both of them would give away their properties in honour of the Buddha's dispensation of eight wonders.
So the Buddha decided to go for the sake of Garahadinna. Having had the vision clearly the Buddha accepted the invitation by keeping silent. Sirigutta went to Garahadinna's place and told him of the Buddha's acceptance. Saying, "Dear friend, with gladness do honour to the Buddha, the Chief of the three worlds," Sirigutta went home.
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Preparations at Garahadinna's residence
Thinking; "Now is the time to do what should be done to Sirigutta", Garahadinna had a large ditch dug between his two houses, had eighty cart loads of cutch firewood brought there, filled the ditch with the firewood, burnt them to create embers of cutch wood and had them kept glowing the whole night. Over the ditch he had placed wooden planks covered with rough mats that were smeared with cow dung.
He also had the path made by placing fragile sticks on one side so that when monks tread and broke them, they would fall into the ditch of fire).
At the back of his residence he placed large pots the way Sirigutta did. The seats were also arranged in the same way.
Early in the morning Sirigutta went to Garahadinna's residence and asked: "Friend, have you made your offerings ready?" "Yes, I have", answered Garahadinna. "Where are those offerings?" "Come, let us go and see", said Garahadinna and showed Sirigutta the way the latter had done before. "Excellent, friend!" said Sirigutta delightedly.
People had assembled. There usually was a large gathering of people whenever the Buddha was invited by a man of heretical views. Other heretics also came together, thinking and saying: "We are going to witness with our own eyes the downfall of the Monk Gotama." Those who possessed right beliefs also attended the assembly, hoping that "the Exalted One would deliver a great sermon today. We will have a chance to see the might and glory of the Exalted One."
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Emergence of big lotus flowers out of the fire
The next day the Buddha went with five hundred monks to the gate of Garahadinna's residence. The householder came out and did obeisance with the fivefold prostration; standing and raising his joined hands, he said mentally (not by word of mouth):
"Venerable Sirs, it is said that you know the past and all, that you comprehend the analysis of the sixteen aspects of a living being's mental process. That is what your devotee Sirigutta told me. If that were true, do not enter my house. There is really no gruel, no food, nothing for you. In fact, I am going to harm you by making you all fall into the ditch of fire."
Expressing his intention mentally thus he took the alms bowl from the Buddha's hand. After saying "Please come this way", he added: "Venerable Sir, your visitors to my place should have come here knowing etiquette". When the Buddha asked, "What should we do?", Garahadinna said: "You should, Sirs, enter the house one by one and it is only after the preceding one has sat down that the next one should follow." (This suggestion was made because if all went together other monks would see the one, who went ahead of them falling into the ditch. Seeing his fall nobody else would proceed. (Therefore) his idea was to destroy them by letting one after another fall into the fire.) Saying, "Very well, donor", the Buddha walked off alone. When Garahadinna came to the fire ditch, he stepped back and told the Buddha to go ahead. As soon as the Buddha stretched his leg over the ditch, the rough mats disappeared. Out of the fire emerged large lotus flowers each having the size of a chariot wheel or a cart wheel. The Buddha walked stepping on to the centre of each lotus flower, and sat on the Buddha's seat placed there. The five hundred monks, too, walked on the centre of one flower to that of another and took their respective seats.
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Garahadinna's great distress
On seeing the extraordinary, unprecedented phenomenon, Garahadinna's body emitted heat and vapour like those from a hot pan of oil. He hurried to his friend Sirigutta and appealed, saying: "Friend Sirigutta, please be my refuge." "Why did you say so, friend?" asked Sirigutta. Garahadinna replied: "There was no gruel, no food, nothing, in my home for five hundred monks. What shall I do?" Sirigutta asked him bluntly: "What have you done, friend?" Garahadinna disclosed:
"Friend, (to speak frankly) I had a large fire ditch made between the two houses, my intention being to subdue the Buddha and his five hundred monks by sending them into the ditch. Yet there emerged large lotus flowers out of the ditch. The Buddha and all the monks walked on the flowers and are sitting on the seats. What am I to do now?"
When he made his confession and asked for help, Sirigutta argued, saying?" "But have not you personally shown me, saying. These many are large pots. This much is gruel, this much is rice, etc.?" "Friend Sirigutta, what I have told you is utter false. The pots are empty, containing no gruel, no rice, nothing," Garahadinna confessed further. Then Sirigutta said (as he had unwavering faith in the Buddha's power and glory): "Be that as it may, friend. You only go home and see the gruel and other foods in your pots.
Unimaginablity of the Buddha's capacity
No sooner had Sirigutta said so than the pots which were falsely claimed by Garahadinna to be full of gruel became full of gruel, the pots which were falsely claimed by him to be full of rice became full of rice and the same happened to the other pots. When he came home and was
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confronted with all the miraculous happenings his whole body was filled with joy. His mind also became serene.
After serving respectfully the Buddha and his monks with food, Garahadinna wanted the Buddha to give a sermon in appreciation of the offerings so he took the alms-bowl from the Buddha who had finished his meal. Desirous of giving such a sermon, the Buddha said, "Because these beings have no eye of wisdom, they are ignorant of the attributes of my disciples and the attributes of my dispensation. Those who possess no eye of wisdom are known to be blind and those who possess it are known to have eye-sight." Then he spoke the following two verses:
Yathā saṅkāraṭhānasmiṁ, ujjhitasmiṁ mahāpathe;

padumaṁ tattha jāyetha, sucigandhaṁ manoramaṁ. (1)
Evaṁ saṅkārabhūtesu, andhabhūte puthujjane;

atirocati paññāya, sammāsambuddhasāvako. (2)
"Just as a lotus flower of a hundred petals, pure, flagrant and delightful to every beholder, originates and arises wonderfully in the garbage dump on the public road." (1)
"Even so among those who should be discarded like garbage, the Buddha's Disciple, a good and glorious person who has destroyed all his defilements, glows with splendour, surpassing by his wisdom all the worldlings who are like the blind as they lack wisdom." (2)
At the end of the sermon eighty-four thousand people realized the Four Truths and won liberation. The two friends Garahadinna and Sirigutta attained Sotāpatti-phala. Inspired by faith both of them dedicated all their wealth to the cause of the Buddha's dispensation that was of eight wonders.
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Relation of Khadiraṅgāra Jātaka
After giving an appreciative talk, the Buddha rose and returned to the monastery. At the assembly in the evening, the monks extolled the Master, saying:
"Wonderful indeed, friends, is the power of the Exalted One. A series of lotus flowers, each having the size of a chariot wheel or a cart wheel, arose out of the horrible cutch embers."
The Buddha came to the assembly and asked: "Monks, what are you talking about?" "We are talking about this sort of subject (with reference to your power)", answered the monks. Then the Buddha said:
"Monks, it is no wonder that out of the heap of embers arose lotus-flowers for me to walk on now, for I have become Perfectly Self-Enlightened, Chief of the three worlds, Omniscient. The lotus flowers emerged on one occasion in the past when as a Bodhisatta I was intellectually immature." Then at the request of the monks the Buddha related in detail the Khadiraṅgāra Jātaka (of the Kulāvaka Vagga of the Ekaka Nipāta).
(The Jātaka is to be found in the Buddha's Birth Stories. There the story is told in connection with the alms-giving of Anāthapiṇḍika. It is repeated with reference to Garahadinna.)
(The Garahadinna story here is reproduced from the same story contained in the Puppha Vagga of the Dhammapada Commentary.)
End of the story of Garahadinna.
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Taming of Nandopananda the Nāga King by the Thera Moggallāna as instructed by the Buddha
Once after hearing the Buddha's Dhamma-talk, the merchant Anāthapiṇḍika invited the Buddha: "Exalted Buddha, please accept together with five hundred monks my alms food at my house tomorrow." Having said so the merchant returned home.
The Buddha accepted Anāthapiṇḍika's invitation and passed the rest of the remaining daytime and nighttimes; at dawn when he surveyed the ten thousand universes the divine Nāga King Nandopananda appeared within the range of his intellectual vision.
The Buddha reflected: "The Nāga King has appeared in my vision. Has he done any good works in the past?" and came to know that "the Nāga King, having no faith in the Triple Gem, holds wrong views" Again, when he continued to reflect as to who should free the Nāga from the wrong views, he discerned the Thera Mahā Moggallāna.
At daybreak the Buddha cleaned himself and addressed the Venerable Ānanda: "My dear Ānanda, tell the five hundred monks that I shall make a celestial journey to Tāvatiṁsa Deva Abode."
Particularly on that day the divine Nāgas were preparing for the Nāga-king's feast and drunken orgy. Nandopananda was seated on a jewelled divine throne, had the white divine umbrella held over his head. Surrounded by female dancers of three different categories of age, grown-up, young and those in between, and also by a host of nāgas, he was viewing divine food and drinks etc., put in gold and silver vessels.
With the five hundred monks the Buddha travelled to Tāvatiṁsa, passing above the mansion of Nandopananda and thus making himself visible to the latter.
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Then an evil thought arose in the Nāga-king: "These wicked shaven-headed monks go to Tāvatiṁsa and come out passing over our abode from one higher mansion to another. This time, however, we will not allow these monks to move on who while doing so scatter dust over us." With this evil intention he rose from his jewelled seat, went to the foot of Mount Meru and after changing his original body he coiled himself round the mountain in seven folds and concealed the celestial world of Tāvatiṁsa from sight by enveloping it with his hood that lay prone from above.
Then the Venerable Raṭṭhapāla asked the Buddha: "Glorious Buddha, formerly standing from here, we could see Mount Meru; we could see its surrounding seven mountains; we could see Tāvatiṁsa; we could see the Vejayantā palace; we could see Sakka's flag hoisted on the Vejayantā Palace. Glorious Buddha, now we could not see Mount Meru, the seven surrounding mountains, Tāvatiṁsa, the Vejayantā palace, Sakka's Flag, why?"
The Buddha replied: "My dear Raṭṭhapāla, this Nāga King Nandopananda is angry with you all, and so after coiling his body round Mount Meru in seven folds, he has covered it with his hood and created darkness." Raṭṭhapāla Thera then said to the Buddha: "Glorious Buddha, let me tame the Nāga King", but the Buddha rejected his request. Thereafter the Theras Bhaddiya, Rāhula and all others, rose one after another in the wake of Raṭṭhapāla Thera and made their offer to tame the Nāga King. But neither did the Buddha give them his permission. (The reason for the Buddha's rejection will soon be known.)
At last the Venerable Mahā Moggallāna asked for the permission to tame the Nāga King and the Buddha granted it to him, saying; "Tame him, my dear Moggallāna." Having obtained the Buddha's permission Moggallāna Thera changed his body into that of a great Nāga and
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coiled his body fourteen folds round Nandopananda and covering Nandopananda's hood with his from above, he also pressed the latter against Mount Meru.
The Nāga King emitted powerful vapour. The Thera emitted more powerful vapour, saying "It is not that you alone have the vapour; I too have it." The Nāga King's vapour could not hurt the Thera but the Thera's could hurt the Nāga.
Then the Nāga emitted blazing flames saying, "It is not that you alone have the flames, I too have them", the Thera emitted mightier flames. The flames emitted by the Nāga could not harm the Thera but the Thera's could harm the Nāga.
The Nāga King Nandopananda perceived: "This man is crushing and pressing me against Mount Meru. He is also emitting vapour and blazing flames." Then he asked the Thera, "Who are you, Sir?" The Thera replied: "Nanda, I am the Mahā Thera Moggallāna." "In that case please wear your ascetic garb. Then the Thera discarded his Nāga form (and assumed his original ascetic form) and entered the Nāga's body by the right ear and came out by the left. Again he entered the Nāga by the left ear and came out of the right.
Similarly, he entered the Nāga by the right nostril and came out by the left and entered by the left nostril and came out by the right.
Then Nandopananda opened his mouth for the Thera. The Thera got inside the Nāga by the mouth and walked from east to west and vice versa. The Buddha warned the Thera, saying:
"My dear son Moggallāna, be very careful. The Nāga King is of great power."
The Thera replied:
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"I have successfully developed the four bases of psychic powers (Iddhipāda) through the five kinds of mastery (vasībhāva). I can subjugate hundreds of thousands of Divine Nāgas of Nandopananda's type, let alone his single person, Glorious Buddha."
The Nāga King thought: "I have let the Thera enter my body through my mouth. Be that as it may. When he comes out now I will keep him between my fangs, and eat him, biting him to pieces." So he said: "Come out Sir; do not torment me by pacing in my belly." The Thera came out and stood outside. As soon as he saw the Thera, the Nāga King, perceiving: "So this is Moggallāna", snored fiercely. The Thera entered upon the Fourth Jhāna and defended himself against the Nāga's nasal wind, so the wind could not stir even the body-hair of the Thera.
(Note. Other monks might have the power to perform miracles from the beginning but when the snoring took place they would not be able to engage in Jhāna as rapidly as those who were of instant consciousness concerning supernormal powers (khippa-nisanti) like Moggallāna Thera. That was why no permission was given by the Buddha to the other monks to tame the Nāga King.)
Then the Nāga King Nandopananda noted: "I was not able to stir even the body-hair in a pore of the monk's skin by snorting. This monk is very powerful indeed." The Thera having changed his natural shape into that of a Garuḷā, pursued the Nāga with the speed of that bird. Being unable to escape, the Nāga turned himself into a young man and fell in salutation at the feet of the Thera, saying: "Venerable Sir, in you I take refuge."
The Thera Mahā Moggallāna said: "Nanda, the Exalted One is coming. Come, let us go [to him]." Having tamed the Nāga and freed
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him from the poison or conceit, the Thera took him to the Master. The Nāga paid his respect to the Buddha and solemnly declared himself a follower. "Venerable Sir, I took refuge in you". The Buddha gave his blessings, saying. "May you be happy both physically and mentally", and then accompanied by the monks, the Buddha went to the house of the merchant Anāthapiṇḍika.
The merchant asked the Buddha: "Why did you come when the day was in far advanced?" The Buddha said: "There had been a terrible battle of life and death fraught between Moggallāna and the Nāga King Nandopananda. (That was why I came late)". The wealthy merchant asked: "Who won the battle and who lost it, Exalted Buddha?" "The victory belonged to Moggallāna and the defeat to Nanda."
Anāthapiṇḍika was so joyous and elated that he said: "Venerable Sir, may the Exalted Buddha and the monks receive my offering of meal every day for seven days. I will honour the Thera for seven days." Then the merchant celebrated the victory of the Thera by honouring the five hundred monks headed by the Buddha for a week.
This account of the Thera Mahā Moggallāna's taming or Nandopananda the Nāga King was taken from the Iddhi Niddesa of the Visuddhi Magga. Vol. II and also from the exposition of the Mahā Moggallāna Thera Gāthā, Thera Gāthā Commentary, Vol II.
End of the Taming of the Nāga king Nandopananda by the Thera Moggallāna as instructed by the Buddha.
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Taming of Baka Brahmā
(The account of the taming of Baka Brahmā by the Buddha occurs in the Baka Jātaka of the Sattaka Nipāta and the Kesava Jātaka of the Catukka Nipāta, Text and its Commentary, and also in the Commentary of the Baka Brahmā Sutta of the Saṁyutta Nikāya as the Commentary of the Brahmanimantanika Sutta of the Mūlapaṇṇāsa covers the Jātaka accounts and the expositions of the Saṁyutta Commentary, the following is based on the Brahmanimantanika Sutta Text and its Commentary of the Mūlapaṇṇāsa.)
Once while dwelling at Jetavana in the noble city of Sāvatthi the Buddha called the monks and said:
"Monks, on one occasion I was living at the foot of a large sal tree in the Subhaga grove near the town of Ukkaṭṭhā. Then arose, monks, the following thought in Baka Brahmā:
"The world of Brahmās together with this body is permanent, firm, stable, unique and subject to no change. In this Brahmā world there is no one who is conceived, who grows old, who dies, who falls, who is reborn (by way of conception). There is no liberation higher than the Brahmā world together with this body."
"Such is the very strong but wrong view of eternalism (sassata micchā-diṭṭhi) that arose in Baka Brahmā."
(Note. Baka Brahmā who held this view rejected the existence of the higher transcendent states of the Second and Third Jhāna Brahmā Planes, the Fourth Jhāna Brahmā Plane (with the four (Arūpa states) and the Path, Fruition and Nibbāna, for he belonged to the First Jhāna Plane).
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"Monks, knowing his thought with (my) mind I disappeared then from the foot of the sal tree in the Subhaga grove near Ukkaṭṭhā and appeared there in the (First Jhāna) Brahmā Abode just as a strong man stretches out his bent arm and bends his stretched out arm.
When Baka Brahmā saw from afar my approaching to him, monks, he said;
"Sir, please come. Sir, you are welcome. Sir, you visit this Brahmā abode after a long time. Sir, the Brahmā world together with this body is permanent, firm, stable, unique and subject to no change. In this Brahmā world there is no one who is conceived, who grows old, who dies, who falls, who is reborn (by way of conception). There is no liberation higher than the Brahmā world together with this body."
"Monks, when Baka Brahmā spoke thus, I said:
'Friends, Baka Brahmā is foolish indeed! Friends, Baka Brahmā is foolish indeed! He speaks of what is not permanent as permanent, what is not firm, not stable, not unique and subject to change as firm, stable, unique and subject to no change. He says that in this Brahmā world there is no one who is conceived, who grows old, who dies, who falls, who is reborn (by way of conception) though in this Brahmā world there are those who are conceived, who are born, who die, who fall, who are reborn (by way of conception). He says that there is no liberation higher than the Brahmā world together with his body though there clearly are higher forms of liberation in terms of other Jhānas and Brahmā worlds such as the Second, Third, Fourth Jhāna Brahmā worlds and the Path, Fruition and Nibbāna.
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Possession of an attendant Brahmā by Māra
"Monks, Māra the Evil One then possessed a young Brahmā attendant (Brahmā-pārisajja) and rebuked me thus:
'Monk, do not criticize this Baka Brahmā. Monk, do not criticize this Baka Brahmā. He is great. He is dominant. He is indomitable. Surely, he sees all. He holds sway over all living beings. He rules the world. He creates the world. He is the Lord of the world. He determines a living being's destiny (declaring: 'You shall be a king you shall be a Brahmin, you shall be a merchant, you shall be a farmer, you shall be a labourer, you shall be a human, you shall be a monk, (at least) you shall be a camel or you shall be an ox'). He is accomplished in Jhāna. He is the father of beings that have arisen and beings that are arising."
(Note. Of the expressions "beings that have arisen" and "beings that are arising", the latter means "beings originating in the eggs or in the wombs". From the time they come out from the eggs or the wombs they are known as "beings that have arisen."
In the case of beings originating in moisture (saṁsedaja) they are called "beings that are arising" at the moment of their rebirth-consciousness, and after that moment they are "beings that have arisen."
As for the spontaneous upapatti beings they are called "beings that are arising" at the moment of their first bodily posture and after that they are "beings that have arisen".)
"Monk!, in this world those Samaṇas and Brāhmaṇas before you who (like you) condemned and abhorred the earth-element,
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the water-element, the fire-element the wind-element (as anicca, dukkha and anatta) who (like you) condemned and abhorred the living beings, Devas, Māra and Brahmās, (as anicca, dukkha and anatta) they all landed in the lower worlds (of woes) after the dissolution of their bodies at death.
"Monk, in this world those Samaṇas and Brāhmaṇas before you who admired and cherished the earth-element, the water-element. the fire-element, the wind-element (as permanent, firm, stable, imperishable, unbreakable and inexhaustible) and who admired and cherished the living beings, Devas, Māra and Brahmās (as firm, stable, imperishable, unbreakable and inexhaustible) they all landed in the sublime (Brahmā) world after the dissolution of their bodies at death."
"Therefore I say unto you; Monk, I want to urge you to follow the Brahmā's teaching friend. Do not go against his teaching. Monk, if you go against his teaching, you will be like a man who beats and drives away with a six-foot long stick the glory that has come right to you or like a man who falls over a cliff and does not land on the supporting ground by not coming into contact with it by his hands and legs. This example will do for you, friend. I therefore want to urge you to follow the Brahmā's teaching. Do not contradict it. Monk, you see the Brahmās who have assembled, do not you?"
"Thus, monks Māra the Evil One aimed his speech at me and tried to make me a member of Baka Brahmā's assembly.
(Herein it may be asked: "How did Māra see the Buddha?" While staying in his mansion Māra enquired frequently, "In which village or market town is the Buddha staying now?" When he enquired on this particular occasion he came to know that the Buddha was staying in the Subhaga grove near
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Ukkaṭṭhā. When he tried to see where the Buddha had gone he saw that the Buddha had gone to the Brahmā world. So he thought, "I will go and make him give up his desire to preach there before he cause the Brahmās to get out of my dominion." So he followed the Buddha vigilantly and stood anonymously among the Brahmās. Knowing that the Buddha had rebuked Baka Brahmā, he emerged as a supporter of the Brahmā.
(Māra could not possess Mahā Brahmā and Brahmā-Purohita Brahmās. He therefore possessed the young Brahmā attendant.)
"Monk, when the Evil Māra spoke thus (through the Brahmā attendant), I refuted him as follows:
'You evil Māra! I know you. Do not think that 'the Monk Gotama does not know me'. You Evil One, you are Māra. You Evil Māra, the Mahā Brahmā, the assembly of Brahmās, the Brahmā-attendants they all fall into your hand; they are all under your sway. You evil Māra, you are wrong in believing thus, 'This monk too may fall into my hand. This monk too may come under my sway.' In reality, I do not fall into your hand. I do not go under your sway.
"Monks, when I have thus spoken to Māra, Baka Brahmā said to me:
'Venerable Sir, l speak of what is permanent as permanent. I speak of what is firm, stable, unique and imperishable as firm, stable; unique and imperishable. I say that in the Brahmā world there is no one who is conceived, who grows old, who dies, who falls off, who is reborn because in the Brahmā world there is no one who is conceived, who is old, who dies, who falls off, who is reborn. I say that there is no liberation better than the Brahmā world with this body because there is no liberation higher than the Brahmā world together with this body.'
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"Monk, in this world the practice of those Samaṇas and Brāhmaṇas before you was as old as your age. They might have known what my is liberation higher (than the Brahmā world with this body) as the liberation higher (than the Brahmā world with this body). They might have known the liberation no higher (than the Brahmā world with this body) as the liberation that is no higher (than the Brahmā world with this body).
"Monk, therefore I say to you this (I assert as follows): You will not find any other liberation higher (than the Brahmā world with this body). If you search for it, this will mean only trouble and suffering for you.
'Monk, if you cling to the earth element, you will live near me, you will live in my place, you will be your subordinate. If you cling to the water element, the fire element, the wind element, the living beings, Devas, Māra and Brahmās, you will live near me, you will live in my place, you will be my subordinate.
(The Buddha replied:)
'Brahmā, I too know this: If I cling to the earth element, I will live near you, I will live in your place, I will be your subordinate. So will I and so will I be if I cling to the water element, the fire element, the wind element, the living beings, Devas, Māra and Brahmās. I know all this!'
'Brahmā, in fact, I know that you are of such great power, of such might, of such great fame and retinue. I know your ability, too.
Then Baka Brahmā asked the Buddha:
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"Venerable Sir, how do you know that I am of such great power, of such great might of such great fame and retinue? How do you know my ability too?"
Then the Buddha answered:
"Your authority lies in a thousand universes, in each universe the sun and the moon move about and shine in all directions. (Meaning: a vast circular area in which the sun and the moon wander, illuminating all over the directions, is called a Lokadhātu, "World Element", or Cakkavāḷa. "Spherical Universe"; all over these universes, numbering one thousand, spread your (Brahmā's) authority.)
"You Baka Brahmā know high and low beings, covetous and uncovetous beings, this and the remaining (999) universes, the rebirth and death of beings in these universes.
"Baka Brahmā, I know that you are of such great power, of such great might, of such great retinue and fame. I know your ability too." (The Buddha's words have not come to an end yet. A note may, however, be inserted here.
(By saying so the Buddha tried to subdue the Brahmā. What he meant to say was this: "Baka Brahmā, your authority spreads only within one thousand universes. Yet you think highly of yourself, 'I am a great Brahmā.' You are only a Sahassībrahmā, i.e. a Brahmā who can see just a thousand universes. There are other Brahmā's who are superior to you, such as Dvisahassī Brahmās, those who can see two thousand universes, who can see three thousand, four thousand, five thousand, ten thousand universes Satasahassī Brahmā's, those who can see a hundred thousand universes and they are countless. And yet like a man who tries to compare his piece of
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cloth, which is only four cubit long with another piece of cloth that is far greater in length. (Commentarial simile), like a man who desires to immerse himself in the water which is only ankle-deep (Sub-commentarial simile) or like a small frog which thinks that the water in a bullock's foot-print is a deep pool (simile used by the wise), you have a high opinion of yourself, thinking, 'I am a great Brahmā'")
"Baka Brahmā, there is still another world indeed apart from this world of the First Jhāna. You neither know nor see it. But I know and see it. Baka Brahmā, there is still another world known as the Ābhassarā world. Falling from that Ābhassarā world, you have landed in this world of the First Jhāna. Because you have lived (in this world of the First Jhāna) you have lost your memory. Therefore you neither know nor see that (Ābhassarā world). But I know and see it. Baka Brahmā, because I know (the Ābhassarā world which is unknown to you) you are not equal to me in intellect. Why should I be interior to you? In fact, I am superior to you intellectually. (1) (the Buddha speech has not come to an end yet. Another note may, however, be inserted here.)
(Baka Brahmā had fallen from the higher worlds and landed in the lower world. Elaboration: In a past kappa devoid of appearance Buddha's appearance, Baka Brahmā became an ascetic and practised kasiṇa meditation as a prelude to attainment of Jhānas. When he passed away without any slip of the Jhāna, he was reborn in the Vehapphala Brahmā world of the fourth Jhāna which is of a long life-span , five hundred kappas. Having lived the full life-span there, he desired for rebirth in a lower world and developed the Rūpa-vacara Third Jhāna of a high standard. (When he passed away from that Vehapphala world, he landed in the Subhakiṇha Brahmā world of the Third Jhāna which is of the life-span of 64 Mahākappas.
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(N.B. If a man commits a number of anantariya (immediately resultant) deeds such as matricide, etc., only the severest and heaviest one of them bring about rebirth in the Mahā-Avīci state of long suffering; others do not beings about it but contribute to its occurrence. Similarly of the four Rūpa Jhānas developed, only the specially developed one with the four dominant (adhipati) factors brings about rebirth in the Rūpāvacara plane and the remaining Rūpa Jhānas do not result in that rebirth as they themselves have no chance to do so; they merely facilitate the sustenance of that rebirth for its full lifespan. (From the Ṭīkā.)
(Having existed in that Subhakiṇha Brahmā Abode for the full life-span of 64 Mahā-kappas, Baka Brahmā developed in the previous manner the Rūpāvacara Second Jhāna of the higher standard and (when he fell from Subhakiṇha) he landed in the Ābhassarā Brahmā Abode which is the Second Jhāna Plane lasting for eight Mahā-kappas. Having existed there for the full life-span of eight Mahā-kappas, he developed in the previous manner the Rūpāvacara First Jhāna of the higher standard and (when he fell from Ābhassarā) he landed in the Mahā-Brahmā Abode which is the First Jhāna plane lasting for 64 Mahākappas in terms of Antara kind or just one kappa in terms of Asaṅkhyeyya.
(In his present Mahā Brahmā Abode, however Baka-Brahmā remembered in the earlier part of his life, his performance of wholesome Jhāna and the former abode where he had existed. When he had been there too long, he forgot even those two things and wrongly took to himself the false Eternalism. That was why the Buddha said to Baka Brahmā: "You have lost your memory. Therefore you neither know nor see that (Ābhassarā) World", and so on.
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The past story of Baka Brahmā
When the Buddha spoke thus, Baka Brahmā thought: "The Monk Gotama knows the life-span of my previous lives, the worlds of my previous rebirths and the good deeds of Jhāna that I had practised before I will ask him now about my good deeds in the past." In response to his question, the Buddha told him about his good deeds. Elaboration: This Baka Brahmā in one of his former births was son of a good family. Seeing the ills of sense desires he decided, "I will put an end to birth, old age, sickness and death." Thereafter he renounced the world and became an ascetic, developing mundane Jhānas. Having accomplished the Jhānas, the foundation of psychic powers, he built a small leaf, hut near the Gaṅgā and spent his time in enjoying the bliss of Jhāna.
While he was staying thus a caravan of five hundred carts carrying merchants, crossed a desert frequently. When they crossed the desert by night the bullocks that were harnessed at the foremost cart lost their way and turned back, thus coming back to the former track that they had taken. The other carts too similarly came back to the former track and this was known to the merchants only at dawn. For the merchant it was the day they must have passed through the desert. All their fire wood and water had run out. Therefore, thinking "we are now to lose our lives" the people unyoked their bullocks from the carts tied them to the wheels and went to sleep in the shade of the rear part the carts.
The Jhāna-accomplished ascetic, the future Baka Brahmā, got out of the leaf-hut early in the morning; while sitting at the hut
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door, had a look at the Gaṅgā and saw a great flood overwhelming the whole Gaṅgā as though a huge green stone was rolling down. When he thought out "Are there in this world any beings that are wearied for lack of such sweet water?" he saw the caravan of those merchants suffering in the sandy desert. Wishing them survival, he resolved through psychic powers, "May a great volume of water from the Gaṅgā flow towards the merchants in the caravan.
As soon as his consciousness of psychic powers occurred a great volume of water flowed into the desert as though into a drain. The people got up because of the sound of the water. On seeing the water they were overjoyed. They bathed, they drank, and they let the cattle drink and arrived at their desired terminal.
In order to point our this past good deed of Baka Brahmā, the Buddha spoke this verse:
Yaṁ tvaṁ apāyesi bahū manusse,

pipāsite ghammani samparete.

Taṁ te purāṇaṁ vatasīlavattaṁ,

suttappabuddhova anussarāmi.

(O Brahmā by the name of Baka! In the past when you were a Jhāna-accomplished ascetic) you caused by your psychic powers many people those thirsty people who were tortured by the sun in the desert of a caravan to have water for drink and for bath. Like a man waking up, I recollect again and again by my power of remembering former lives (Pubbenivāsānussati ñāṇa) your morality practised in the past. (a)
At a later time the ascetic, built a leaf-hut on the bank of the Gaṅgā and lived there depending upon a small village for food. Then robbers beat the villagers and robbed them of gold and
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silver and took with them cattle and people as hostages. The cries of the people and the animals created loud noises. On hearing the noises the ascetic thought out what it was all about. Knowing that some danger has befallen the villagers, he made a wish, "May these beings not perish while I am seeing them." Then he engaged himself in Jhāna, the foundation of his psychic powers. Arising from that Jhāna he created a large army of four divisions (elephants, horses, chariots, and foot-soldiers that marched (arrow-) shooting, (trumpet-) blowing, (drum) beating and (threat-) shouting.
Seeing the great army the robbers thought that it was the marching of the king discarded all their looted properties and fled. The ascetic resolved, "May the properties go back to their respective owners," and this happened in accord with the ascetic's resolve. The people are thus overjoyed.
In order to point out also this past good deed of Baka Brahmā, the Buddha spoke this verse:
Yaṁ eṇikūlasmiṁ janaṁ gahītaṁ, amocayī gayhakaṁ nīyamānaṁ;

Taṁ te purāṇaṁ vatasīlavattaṁ, suttappabuddhova anussarāmi.

(O Brahmā by the name of Baka! In the past when you were a Jhāna accomplished ascetic) on the bank of the Gaṅgā which was also named Eṇikula because there were many herds of eṇī deer, you caused the villagers, who were taken as hostages and whose properties robbed by the robbers, to escape from their hands by your creation of an army of four divisions. Like a man waking up I recollect again and again, by my power of remembering former lives your morality practised in the past (b)
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Again at a later time a family living in the upper part of the Gaṅgā and another family living in the lower part held a wedding ceremony, one party giving the bride to the other and making friends together. They joined their boats, forming them like, a raft which carried many kinds of food, unguent, flowers, etc., and which floated by the currents of the Gaṅgā waters. The people on the boats had a great feast, dancing and singing. They revelled as though they were moving in a celestial flying mansion.
Then the Nāga King, ruler and resident of the Gaṅgā, saw the people and became angry, thinking, "These people have no regard for me as they are not aware that their riotous merry making could annoy me the Nāga King of the Gaṅgā. Now I shall make them float into the ocean". So thinking he assumed an enormous body and split the water into two halves between which he emerged all of a sudden. With his vast hood raised he made a great hissing sound and stayed there as though he were to bite the people and put them to death.
On seeing the Nāga King the people became frightened and cried loudly and feverishly. While sitting in the leaf-hut the ascetic heard the cries, he thought: "Earlier these people were very happy, dancing and singing. Now they are making sounds of fear and grief. What is the matter?' Then he saw the Nāga King and desired for the people's safety, "May they not perish while I am seeing them." So he engaged himself in a Jhāna, the foundation of his psychic powers, and after assuming the guise of a garuda bird, he was poised to snatch away the Nāga-king.
Fearing, the Nāga King withdrew his hood and immersed himself in the water. All the people were thus saved.
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In order to point out as this part good deed of Baka Brahmā, the Buddha spoke this verse:
Gaṅgāya sotasmiṁ gahītanāvaṁ,

luddena nāgena manussakappā; manussakamyā;

Amocayittha balasā pasayha, Amocayi tvaṁ
taṁ te purāṇaṁ vatasīlavattaṁ,

suttappabuddhova anussarāmi.

(O Brahmā by the name of Baka! In the past when you were a ascetic) you saved the people of the two villages, who were to be destroyed by the fierce Nāga King in the water currents of the Gaṅgā, by your psychic powers known as vikubbaniddhi and thus set them free from the threat of the Nāga King. Like a man waking up, I recollect again and again by my power of remembering former lives your morality practised in the past. (c)
Still at a later time Baka Brahmā was a noble ascetic known in Kesava. At that time our Bodhisatta was a youthful ascetic by the name of Kappa. Constantly staying near the ascetic Kesava and serving him as a residential pupil (antevāsika); who was always obedient, thinking to do only what was pleasing to his master, who was intelligent and who practised what was beneficial. The ascetic Kesava was unable to move about, to remain still, to eat or drink without the help of his close pupil, the young ascetic Kappa, At one time, he was looked after by the king of Bārāṇasī but he left the king and lived by depending on his own pupil, Kappa the ascetic. (The story in detail may be read in the Kesava Jātaka of the Catukka Nipāta.)
In order to point out also this past good deed of Baka Brahmā the Buddha spoke this verse:
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Kappo ca te baddhacaro ahosiṁ,

sambuddhimantaṁ vatinaṁ amaññi. amaññaṁ
Taṁ te purāṇaṁ vatasīlavattaṁ,

suttappabuddhova anussarāmi.

(O Brahmā by the name of Baka! In one of the past existences) I the Buddha was a virtuous ascetic, Kappa by name, who as your residential pupil served you, a virtuous ascetic, Kesava by name. (At that time) you fondly spoke in praise of me that I was good, intelligent and that I had practised morality adequately. Like a man waking up, I recollect again and again by my power remembering former lives your morality practised in the past. (d)
In this way the Buddha talked to Baka Brahmā, pointing out the latter's good deeds done in his various past existences. While the Buddha was thus talking, Baka Brahmā recollected his past stories. All his past deeds gradually manifested to him as though different objects become clear when a thousand oil lamps are lighted. He was so pleased, having a faithful heart, that he spoke the following verse:
Addhā pajānāsi mametamāyuṁ,

aññampi jānāsi tathā hi buddho.

Tathā hi tāyaṁ jalitānubhāvo, tyāyaṁ
obhāsayaṁ tiṭṭhati brahmalokaṁ.

(Exalted One who has done away with all suffering!) Certainly, you know my past lives. You also know all ñeyyadhamma, things worth-knowing (apart from my lives.) You are therefore an Omniscient Buddha. This bright body-light of yours exist, illuminating the whole Brahmā Abode, outshining the light of hundreds and thousands of suns and moons.
Having related as a parenthesis to the past events of Baka Brahmā at his request, the Buddha came back to his original topic, speaking thus:
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"Baka Brahmā, there are still the Subhakiṇha Abode, Vehapphala Abode, and Abhibhū Abode. You neither know nor see them. I know and see them. Because I know (what you do not) you are not equal to me intellectually. How can I be inferior to you? In fact, I am superior to you intellectually."
Then in order to prove a step further that Baka Brahmā was not his intellectual equal and that he himself was superior to Baka Brahmā intellectually, the Buddha continued his speech as follows:
"Baka Brahmā, with extraordinary intellect I know the earth element that it is by nature anicca, dukkha and anatta. I know Nibbāna, that is inaccessible to the earth elements by its nature; and I do not cling to the earth element (with craving (taṇhā), conceit (māna) and wrong view (diṭṭhi)). I do not cling to it, as something in which atta, etc., lie, or something from which atta, etc., emerge, I do not cling to it as I, mine, or my atta. Baka Brahmā, as I know (Nibbāna that is unknown to you), you are not equal to me intellectually. How can I be inferior to you? In fact, I am superior to you intellectually."
"Baka Brahmā, with extraordinary intellect, I know the water element, … the fire element, … the wind element, … the sentient beings, … the Devas ... Māra, … Brahmās, … Ābhassarā Brahmās … Subhakiṇha Brahmās, … Vehapphala Brahmās, … Abhibhū Brahmās … with extraordinary intellect I know all (individuality pertaining to the three planes of existence (tebhūmaka) that is by nature anicca, dukkha, and anatta. I know Nibbāna, that is inaccessible to all individuality by all its nature and I do not cling to all individuality with craving, conceit and wrong view I do not cling to it, as something in which atta, etc., lie or, as something from which atta etc., emerge. I do not cling to all (individuality pertaining to the
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three planes of existences) as I, mine, or my atta. Baka Brahmā, as I know Nibbāna that is unknown to you, you are not equal to me intellectually. How can I be inferior to you? In fact, I am superior to you intellectually."
(Then Baka Brahmā, wishing to charge the Buddha with falsehood, said:)
"Venerable Sir, if what is inaccessible to all by all its nature, your claim that you know what is inaccessible would come to nothing. Do not let it come to nothing. Your statement would become empty. Do not let it become empty.
(Herein some clarification will be made so that the virtuous readers of the Chronicle may not be confused.
(The English word 'all' and the Pāḷi 'sabba' are of the same meaning. The word 'sabba' or 'all' is used in the sense of 'all mundane things' ('all that is of individuality', sakkāya The complete terminology is 'sakkāya sabba' or 'all individuality'. It is this sakkāya-sabba, 'all individuality', that is referred to in the Ādittapariyāya Sutta where 'Sabbaṁ bhikkhave ādittaṁ' occurs.
(The Pāḷi sentence means 'All things, monks, are burnt by fire such as rāga, etc., It cannot be said that supramundane things are burnt by fire, for unwholesome things such as rāga, dosa, moha, etc., are absolutely incapable of taking the supramundane things as their target. They are capable of doing so only in the case of mundane things, individuality (sakkāya) or the factors of clinging to existence (upādānakkhandha). Hence the burning of mundane things by the fire of raga, etc. Therefore what is supramundane is to be excluded from 'sabbaṁ', 'all', whereas what is mundane is to be included therein. Therefore
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by the word 'sabba' of the Ādittapariyāya Sutta is meant 'sakkāya sabba' or 'all individuality'.
(With reference to the term 'Sabbaññuta-ñāṇa' or 'All embracing Knowledge' (or Omniscience), its component 'sabba' means all both mundane and supramundane, for the Buddha knows the whole range of things mundane as well as supramundane. Therefore the word 'sabba' of Sabbaññutañāṇa means sabba-sabba, 'all this all that'.
(By this much the virtuous readers of this Chronicle might have understood that in the field of Dhamma literature the use of the sabba. 'all' is of two kinds: (1) the use of it in the sense of sakkāya-sabba, 'all individuality, or 'all mundane things', and (2) the use of it in the sense of sabba-sabba, 'all this and all that' with mundane or supramundane designations'. Let us examine now the use of sabba by the Buddha and Baka Brahmā.
(When the Buddha asserted that he was intellectually superior to Baka Brahmā, he presented 13 points as follows:
(1) I know the earth element (and you know it too), I know Nibbāna which is inaccessible to the earth element (but you do not). (2) I know the water element (and you know it too), I know Nibbāna which is inaccessible to the water element (but you do not); (In this way the Buddha went on with regard to) (3) the fire element; (4) the wind element; (5) the sentient beings; (6) Devas; (7) Māra; (8) Brahmās; (9) Ābhassarā Brahmās; (10) Subhakiṇha Brahmās; (11) Vehapphala Brahmās; (12) Abhibhū Brahmās (Assaññasatta Brahmās); (13) I know all (sakkāya-sabba) (and you know it too); I know Nibbāna which is inaccessible to all (but you do not).
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(With regard to the first 12 points Baka saw no reason to blame the Buddha. As regards the last point, however, he saw something to accuse the Buddha of.
When the Buddha said, "I know all (sakkāya sabba) and I know Nibbāna which is inaccessible to all (sakkāya sabba), he said so as a puzzle. What he meant to say by this was, "Baka Brahmā, I know all (sakkāya=mundane things) by my extraordinary intellect that they are by nature anicca, dukkha and anatta. Having known this, I also know Nibbāna by my extraordinary Vipassanā Insight, which cannot be attained by all (Sakkāya=mundane things). (In that speech the statement reading "I know all by all their nature" means "I know by Vipassanā Insight all individuality pertaining to the three planes of existence, and five aggregates of mundane things in their nature of anicca, dukkha and anatta. "Here the Buddha said" (I know) all by all their nature" with reference to sakkāya-sabba. "(I know Nibbāna) which is inaccessible to all by all nature" means "I know Nibbāna with the Path Knowledge, realizing that it is inaccessible to all individuality and the five aggregates of mundane things in their nature of being conditioned (saṅkhata). (Such conditioned material things as the earth element, the wind element, etc., have the nature of hardness, cohesiveness, etc., which are also conditioned, such conditioned mental things as contact, sensation, etc., have the nature of the tangibility, feeling, etc., which are also conditioned - all these conditioned things are absent in Nibbāna which is unconditioned. Only the nature of Santi or Peace as opposed to conditioned things is present in unconditioned Nibbāna. This was in view when it was said that Nibbāna which is inaccessible to the earth element. Nibbāna which is inaccessible to the water element, … Nibbāna which is inaccessible to all individuality.")
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By this much, virtuous readers of the Chronicle must have understood that what the Buddha meant was as follows:
"I know thoroughly all sakkāya or the five aggregates of mundane things (and you know them too). I also know Nibbāna which cannot be reached by all individuality (but you do not), and that the word 'all' in that speech implies the five aggregates of mundane things and that Nibbāna is something which cannot be attained by all."
But as a fault-finding ideologue Baka Brahmā took but wrongly that by "all" was meant sabba-sabba, 'each and every thing mundane or supramundane and designated,' (for he was totally ignorant of the fact that here sakkāya-sabba was referred to in the Buddha's speech). This led him to his criticism of the Buddha:
"Venerable Sir, if the Dhamma is inaccessible to all other thing by all nature, your saying that you know that is inaccessible would come to nothing. Do not let it come to nothing. Your statement would become empty. Do not let it become empty."
The gist of Baka Brahmā's criticism was as follows:
(1) In your speech, Venerable Sir, you claim your knowledge of all, and

(2) your knowledge of the Dhamma that is inaccessible to all.
(1) The word "all" of the first statement covers all things. So there can be nothing which is inaccessible to all things. And yet the Buddha insists on his knowledge of what is mentioned in the
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second statement. His insistence therefore will be reduced to nonsense like 'the flower of the sky', 'the horn of a rabbit', 'the hair of a turtle', and 'the blood of a crab.'
(2) If what is inaccessible is semantically exclusive of the word "all" of the first statement, his assertion there cannot be true, for the things known to him are not complete. It will be a lie then.
In this way did Baka Brahmā want to accuse the Buddha of false speech: (In short, the Buddha spoke of sakkāya-sabba, all that is mundane. Baka Brahmā mistook it for sabba-sabba, all that is either mundane or supramundane. Hence his accusation against the Buddha was unjust.)
Being a supreme ideologue, a hundred times, a thousand times, nay, a hundred thousand times greater than Baka Brahmā, the Buddha would still proclaim his knowledge of all and of Nibbāna that is inaccessible to all for the Brahmā to listen to, and in order to refute the Brahmā's charge of falsehood, he went on to say thus:
"Baka Brahmā, there is Nibbāna Dhamma which is particularly higher than all conditioned things, which is to be known through the Path-knowledge, Fruition-knowledge, reflective knowledge which is invisible to the naked eye or which has no resemblance that can be shown as its representative, which is completely devoid of arising-and-passing nature, which is brighter than all other dhammas or which never knows darkness but ever remains brilliant". (By these words the Buddha boldly affirmed the real existence of Nibbāna that is beyond all individuality on the three planes of existence.)
"That Nibbāna Dhamma (1) cannot be reached by
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the earth element through the nature of earth; (2) cannot be reached by the water element through the nature of earth; (3) … by the fire element …; (4) … by the wind element …; (5) … by the sentient beings through their nature; (6) … by Devas … ; (7) … by Māra …; (8) … by Brahmās …; (9) … by Ābhassarā Brahmās …; (10) … by Subhakiṇha Brahmās …; (11) … by Vehapphala Brahmās …; (12) cannot be reached by Abhibhū Brahmās through their nature; cannot be reached by all (sakkāya dhamma) through the nature of them all (sakkāya). (By these words the Buddha made clear that he spoke of "all", too).
"In this way there is the aggregate of all sakkāya-dhammas of the three planes of existence which is within the range of knowledge that belongs to persons like you. By that aggregate of sakkāya-dhammas of the three planes of existence through the nature of them all, Nibbāna Dhamma (with the aforesaid four attributes) cannot be reached.
Thus the Buddha firmly asserted his doctrine.
Miracle contest between the Buddha and Baka Brahmā
Every aspect of his belief in the eternity of the Brahmā world together with the body having been criticized and repudiated by the Baka Brahmā was at a lost for words. In order to cover his defeat, he gave up arguing for his belief and decided to show his superiority by performing miracles. So he said:
"Venerable Sir, if that is the case, I will now vanish in your presence. I am going to perform the sort of miracle so that I become invisible to you. You just watch me."
The Buddha said:
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"Baka Brahmā, (you are not able to do so). If you indeed have such a power, then vanish now before me."
Brahmās have two kinds of body: natural body and artificial or created body. The natural body which originates at the time of birth is so subtle that it cannot be seen by other Brahmās. So to make it visible, they take the form of created gross body.
Therefore when Baka Brahmā received the consent, he bent his mind on changing his created gross body into the natural, subtle body. The Buddha knew his intention and resolved that his body should remain unchanged in its gross form. So Baka Brahmā could not change his body into its natural, subtle form and there was no vanishing of his body.
Unable to change his body, the Baka Brahmā again tried to create darkness that might envelope his present body. But by means of his supernormal power, the Buddha dispelled the darkness created by the Brahmā. So Baka was unable to hide himself.
Being unable to hide by changing his body or by creating darkness, Baka Brahmā desperately entered his mansion and hid there. He did under the wish-fulfilling tree. He squatted furtively. Then hosts of Brahmās burst into laughter and jeered, saying "This Baka Brahmā is now hiding in the mansion. Now he is hiding under the wish-fulfilling tree squatting furtively. O Baka Brahmā what a pity that you think you have hidden yourself". Being thus jeered at by other Brahmās, Baka Brahmā wore a displeased face. Hence it is said in brief in the Text.
"Monks, though Baka Brahmā said 'I will hide myself in the presence of the Monk Gotama, I will hide myself in the presence of the Monk Gotama', he was unable to do so."
To the Brahmā who was unable to hide himself, the Buddha said:
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"Baka Brahmā, if you cannot hide yourself, I will hide myself in your presence now; I am going to perform a miracle so that you cannot see me."
Then Baka Brahmā replied to the Buddha:
"Venerable Sir, hide yourself in my presence now if you can."
Then the Buddha (1) first entered upon the Fourth Jhāna (Rūpāvacara-kiriyā), the foundation of his resolve; (2) then rising from that Jhāna he resolved that the Mahā Brahmā, the assembly of Brahmās and the young attendant Brahmās should only hear his voice but not see his body; (3) then he entered upon the Fourth Jhāna (Rūpāvacara-kiriyā), the foundation of his Psychic Power; (4) when he rose from that Jhāna, a process of Psychic Powers occurred in his mind; as soon as he felt that mental process but once, the Buddha's body vanished and not a single Brahmā saw him. To make them know that he was still there though he had vanished, the Buddha uttered this verse:
Bhavevāhaṁ bhayaṁ disvā, bhavañca vibhavesinaṁ;

Bhavaṁ nābhivadiṁ kiñci, nandiñca na upādiyiṁ.
O Brahmās who have assembled here! Because I have seen clearly with my eye of wisdom the dangers of birth, old age, sickness on the three planes of existence such as kāma, rūpa and arūpa, and the endless arising of beings (like Baka Brahmā), who have gone astray in their search of Nibbāna that is non-existence, I no longer cling to any existence as permanent, constant, eternal, etc., under the power of craving and wrong view. I am entirely free from craving for existence as I have rooted it out and cutting it off four times with the axe-like wisdom of the fourfold Path-Knowledge.
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Attainment of Noble stages by ten thousand Brahmās
In this verse, by the word 'existence' (bhava) is indicated 'the Truth of suffering', by 'craving for existence' (bhava-taṇhā) is indicated 'the Truth of the cause of suffering'. by 'non-existence' (vibhava) is indicated 'the Truth of the cessation of suffering', by 'I have no craving for existence (nandiñca na upādiyiṁ) is indicated 'the Truth of the Path leading to the cessation of suffering'.
Thus the Buddha taught the Four Truths in detail to the Brahmās according to their dispositions and led them to Vipassanā Insight and concluded his teaching with the Fruition of Arahantship as its apex. At the end of the Discourse, the Brahmās, reflectively following the discourse were steeped in the essence of Vipassanā Insight at various stages, some attaining Sotāpatti-Phala, some Sakadāgāmi-Phala some Anāgāmi-Phala and the rest Arahantship. Then the Brahmās rejoiced, marvelled and extolled the Buddha. Hence it is said in the Text:
"Monks, then the Brahmā, his followers and attendants were filled with great wonder, saying, 'Friends, wonderful indeed is the great power and the great might of the Monk Gotama!
Never have we seen or heard any Samaṇa or Brāhmaṇa who is so powerful and so mighty as the Monk Gotama, a Sakyan Prince and an ascetic of the Sakyan royal family. Indeed, the Monk Gotama can remove the root of existence (i.e. ignorance and craving) from all beings who take delight in existence, who take pleasure in existence and who arise in existence'."
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Molestation by Māra
Then Māra reflected and came to know in anger thus: "While I am moving about, the Monk Gotama has taught ten thousand Brahmās and set them free from my dominion." So furious was he that he once again possessed a young attendant Brahmā.
(Herein how did Māra know that the ten thousand Brahmās had become Ariyas? He knew this by inference (nayaggāha or anumāna). He knew that when the Buddha preached to worthy beings, he pointed out the ills of saṁsāra and the bliss of Nibbāna so that the listening beings would discern Nibbāna; that all his sermons were beneficial and effective like the vajira weapon hurled by Sakka; and that men and Devas who established in his teaching became invisible in saṁsāra.)
Having possessed the young Brahmā, Māra spoke to the Buddha disturbing. This is mentioned in the Text in the following manner:
"Monks, at that time the wicked Māra possessed a young attendant Brahmā and said to me thus:
'Venerable Sir, if you know (the Four Truths) analytically thus, if you know them by your Omniscience, do not convey this doctrine to your disciples. Do not convey them to hermits and wandering ascetics. Do not preach to your disciples. Do not preach to hermits and wandering ascetics. Have no greed for your disciples. Have no greed for hermits and wandering ascetics.
'Monk, there were Samaṇas and Brāhmaṇas who lived before you and who claimed to be Arahants or who claimed to have destroyed the enemy in the form of moral defilements, or who claimed to be Sammāsambuddhas, those who claimed to know
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all the doctrines by themselves. They conveyed their doctrines to their disciples and hermits and wandering ascetics. They preached to their disciples and hermits and wandering ascetics. They had greed for them and on the dissolution of their bodies at death, they landed in the low woeful states.' (a)
'Monk, there were in this world Samaṇas and Brāhmaṇas who lived before you and who claimed to be Arahants or who claimed to have destroyed the enemy in the form of moral defilements, or who claimed to be Sammāsambuddhas, those who claimed to know all the doctrines by themselves. they did not convey their doctrines to their disciples. They did not preach to their disciples and hermits and wandering ascetics. They had no greed for them and on the dissolution on their bodies at death, they landed in the high Brahmā worlds.' (b)
'Therefore, Monk, I would like to tell you thus: "Venerable Sir, I urge you. Live in comfort, live without any bother. Sir, non-preaching is good. Do not exhort others." I would like to tell you thus.'
"Monks, when Māra the Evil One said thus, I spoke to him as follows:
'Evil Māra, I know you. Do not think that I do not know you. You are Māra. Hey Evil Māra, you have spoken thus not because you desire for welfare but because you desire for my loss. You fear that those who follow my preaching will overcome the three kinds of existence that lie within your domain."
'Hey Evil Māra, Samaṇas and Brāhmaṇas whom you speak of claimed to be Sammāsambuddhas without actually being
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Sammāsambuddhas. But I truly claim to be Sammāsambuddha, who know all the doctrine by myself.'
'Hey you Evil Māra, whether the Buddha preaches to his disciples or not, he has neither love nor hate; he is endowed with the attributes of Tādi, 'indifference' Why?'
'Hey Evil Māra, the Buddha has abandoned the moral intoxicants (āsava) that lead to anxiety, rebirth, anguish and suffering, later on causing rebirth, old age and death. He has cut off their latent (anusaya) roots. He has made them like the uprooted palm-tree. He has made it impossible for them to arise again. (So for the Buddha there is absolutely no revival of those āsavas).
'Hey Evil Māra, as a palm tree cut off at its neck, cannot thrive, so the Buddha has abandoned the āsavas that lead to anxiety, rebirth, anguish and suffering, later on causing rebirth, old age, and death. He has rooted them out. He has made them like the uprooted palm-tree. He has made it impossible for them to arise again. So, for the Buddha, there is absolutely no possibility of the resurges of those āsavas'."
Thus the Buddha preached this sermon to silence Māra and impart special knowledge to the Brahmā. Hence this sutta is named Brahmanimantanika Sutta.
Here ends the taming of Baka Brahmā.
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Cūḷasubhaddā and her father-in-law Ugga
Story of Cūḷasubhaddā
While the Buddha was residing at Jetavana in the good city of Sāvatthi, he gave a sermon beginning with "Dūre santo pakāsenti" in connection with the merchant Anāthapiṇḍika's daughter Cūḷasubhaddā. The details were as follows:
Ugga who was another merchant, a citizen of Ugga City was the childhood friend of the merchant Anāthapiṇḍika. While they were educated by the same teacher, they promised to each other that when they grew up and had children, one who had a daughter should give her in marriage to a son of the other who wanted her to be his daughter-in-law.
The two friends grew up and became great merchants in their respective cities. One day the merchant Ugga came to the house of Anāthapiṇḍika in Sāvatthi with five hundred carts to do business. The merchant Anāthapiṇḍika called his daughter Cūḷasubhaddā and assigned a duty to her, saying :"Dear daughter, your (would be) father Ugga the merchant has come. Do all that is necessary for him".
"Very well" said Cūḷasubhaddā and from the day of Ugga's arrival she prepared and cooked the food personally. She put flowers, perfumes and unguents, etc. While the guest was being fed she kept the bath-water ready; and after the merchant had taken his bath, she personally supervised all the needful for him with respect.
Observing her possession of the character of a good housewife, the merchant Ugga was pleased with Cūḷasubhaddā. Then one day while conversing cordially with Anāthapiṇḍika, he reminded his friend saying. "Friend, when we were young we have made such and such a pledge to each other, and asked Cūḷasubhaddā for his son. But the merchant Ugga was a heretic. So Anāthapiṇḍika did not make any decision (on his own) and reported the matter to the Buddha, who seeing Ugga's former
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good deeds that would contribute to his attainment of Sotāpatti Magga and Phala, approved. He then discussed with his wife Puññalakkhaṇa Devī and agreed to his friends proposal. He fixed the date and elaborately arranged for the wedding ceremony, and when he sent away Cūḷasubhaddā in marriage, he called his daughter and gave ten pieces of advice which were the same as those given to Visākhā by her father Dhanañcaya."
"My dear daughter, a woman who lives in the house of her parents-in-law.
(1) should not take outside the fire that is inside her house (that is, she should not tell people in other houses about the faults of her parents-in-law and husband);
(2) should not bring into her house the fire from outside (that is, when the neighbours speak ills of her parents-in-law and husband, she should not report it to them);
(3) should give only those who give back (that is, she should lend only to those who punctually return what they have borrowed from her house);
(4) should not give those who do not give back (that is, she should not give another loan to those who do not punctually return what they have borrowed from her house);
(5) should give others whether they give her or not (that is, when poor relatives come to her house, she should give them whether they can afford to give or not);
(6) should sit well (that is, she should stand up first at the sight of her parents-in-law and husband. It is not proper for her to remain sitting when she should stand up);
(7) should eat well (that is, she should not eat before her parents-in-law and husband but she should serve them and eat only after making sure everybody has his or her food);
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(8) should sleep well (that is, she should not sleep in her bed before her parents-in-law and husband do. She should sleep only after doing her duties towards them);
(9) should serve the fire respectfully (that is, she should regard her parents-in-laws and husband as a great mass of fire or a poisonous serpent nāga king and look at them respectfully. She should not look at them disrespectfully by casting a side-glance or frowning upon them);
(10) should worship the Devas in the house (that is, she should show respect to her parents-in-law and husband, regarding them as the Devas occupying the foremost or most sacred place of the house).
These were the ten pieces of advice which Anāthapiṇḍika gave to his daughter as did the merchant Dhanañcaya to his daughter Visākhā. He also sent eight wise men as guarantors along with his daughter with these instructions:
"Wherever a problem crops up to my daughter Cūḷasubhaddā you must solve it lawfully."
The day of her departure saw him giving alms lavishly to the Saṅgha headed by the Buddha. Then he sent his daughter to the merchant Ugga's house with great pomp and ceremony as though he exhibited the magnificent fruition of the good deeds which Cūḷasubhaddā had done in her previous lives.
Arriving at Ugga City, she was welcomed by the merchant's family and hosts of the citizens. Like Visākhā she entered the city, standing in her chariot, and making the people much impressed by her glory and splendour. She accepted the presents sent by the citizens and sent in return gifts appropriate to their distinguished status and thus by virtue of her wisdom she endeared herself to the whole city.
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When her heretical father-in-law honoured the naked ascetics (acelakas) on auspicious occasions at his house, he sent for her as he wanted her to come and pay respect to his teachers. But she refused to go to the place where they were being honoured because she was so shy to see the unclothed teachers.
The merchant Ugga sent for her repeatedly but Cūḷasubhaddā remained adamant in her refusal. So the merchant became furious and ordered her to be turned out of the house. She refused to take such unreasonable treatment. Instead she called in the eight wise men her guarantors, and stated her case openly. They decided that she had no fault and informed the merchant accordingly.
The merchant told his wife that Cūḷasubhaddā did not pay respect to his teachers, saying that they had no sense of shame. The merchant's wife wondered what kind of monks were the teachers of her daughter-in-law whom she extolled so excessively. So she summoned Cūḷasubhaddā and asked her:"
Kīdisā samaṇā tuyhaṁ, bāḷhaṁ kho ne pasaṁsasi;

Kiṁsīlā kiṁsamācārā, taṁ me akkhāhi pucchitā.
Our daughter-in-law Subhaddā! How are your teachers and monks possessed of noble qualities? Extremely do you praise them. (Those teachers of yours, the Monk Gotama and his disciples), what virtues of distinction do they have? What kind of good conduct do they show? As you are asked, tell me truthfully about that."
Then Cūḷasubhaddā, desiring to talk to the wife of the wealthy merchant about the qualities of the Buddha and his disciples, uttered the following verse:"
Santindriyā santamānasā, santaṁ tesaṁ gataṁ ṭhitaṁ;
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Okkhittacakkhū mitabhāṇī, tādisā samaṇā mama. (1)
(Madam, those monks of) mine (comprising the Exalted One and his disciples) in contrast to the fickle and self-indulging behaviour of your teachers, are mentally serene, being free from the heat of all defilements. Therefore their walking with their steps like lotus flowers or their standing with their twin golden feet, is so calm that the faith of the beholders increases. They have their down-cast eyes that never look beyond the length of a yoke. They speak moderately of what is in accord with time and place. My Teacher Exalted One and his disciples possess such impressive attributes. (1)
Kāyakammaṁ suci nesaṁ, vācākammaṁ anāvilaṁ;

Manokammaṁ suvisuddhaṁ, tādisā samaṇā mama. (2)
(Madam,) all the physical behaviour of my Teacher, the Exalted One and his disciples, is clear of unwholesomeness and pure; their verbal behaviour is serene by nature without the dust and mud of unwholesomeness, all their mental behaviour is free from the stain of evil character. They possess such impressive attributes. (2)
Vimalā saṅkhamuttābhā, suddhā antarabāhirā.

Puṇṇā suddhehi dhammehi, tādisā samaṇā mama. (3)
(Madam,) they (my Teacher the Exalted One and his disciples) are free from moral defilements like the conch-shell or a pearl necklace. They are pure both inside and out, having no dust of
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fault at all. They are fully endowed with the three kinds of pure training. They possess such impressive attributes. (3)
Lābhena unnato loko, alābhena ca onato;

Lābhālābhena ekaṭṭhā, tādisā samaṇā mama. (4)
(Madam,) in the world people become puffed up with pride when they acquire many things owing to their possession of effort now (payoga-sampatti) and their good deeds in the past. They become depressed when they do not acquire anything owing to their lack of effort now and their evil deeds in the past. But my Teacher, the Exalted One and his disciples are not affected by acquisition or non-acquisition of things, but remain calm and tranquil. They posses such impressive attributes. (4)
Yasena unnato loko, ayasena ca onato;

Yasāyasena ekaṭṭhā, tādisā samaṇā mama. (5)
(Madam,) in this world people they became puffed up with pride when they become famous and have many followers owing to their possession of effort now and good deeds in the past. They become depressed when they cease to become famous and have many followers owing to their lack of effort now and their evil deeds in the past. But my Teacher the Exalted One and his disciple-monks are not affected by having fame or having no fame and by having only a few followers, but remain calm and tranquil. They possess such impressive attributes. (5)
Pasaṁsāyunnato loko, nindāyāpi ca onato;
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Samā nindāpasaṁsāsu, tādisā samaṇā mama. (6)
(Madam,) in this world people become puffed up with pride when they are praised owing to their effort now and good deeds in the past. They are depressed when they are dispraised owing to their lack of effort now and their evil deeds in the past. But my Teacher the Exalted One and their disciple-monks are not affected by praise or by dispraise, but remain calm and tranquil. They possess such impressive attributes. (6)
Sukhena unnato loko, dukkhenāpi ca onato;

Akampā sukhadukkhesu, tādisā samaṇā mama. (7)
(Madam,) in this world people become puffed up with pride when they are affluent owing to their effort now and good deeds in the past. They become depressed when they are poor owing to their lack of effort now and their evil deeds in the past. But my Teacher the Exalted One and his disciple-monks are not affected by affluence of blame, but remain calm and tranquil. They possess such impressive attributes." (7)
Thus Cūḷasubhaddā, the wise daughter-in-law, pleased the wife of the merchant, her mother-in-law, by extolling the Exalted One and his disciples. The merchant's wife asked her whether she would be able to show them her teacher, the Exalted One and his disciples and Cūḷasubhaddā said she could do so; then her mother-in-law told her to make an arrangement so that they could see her teacher and all.
Having promised thus, Cūḷasubhaddā prepared great offering for the Buddha and the Saṅgha on the top of the mansion and facing towards the Jetavana monastery, she paid respect to the
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Buddha and contemplated his attributes. Then honouring the Buddha with sweet smelling flowers, and perfumes, she resolved thus:
"Glorious Buddha, I invite the Saṅgha headed by the Exalted One to my good deeds at my house. May the Exalted One, the Teacher of men and Devas, know my invitation quite well through these jasmine flowers which I am now sending."
After extending her invitation she threw up eight handfuls of jasmine flowers into the air. Like small butterflies the flowers travelled by air and became a flower-canopy above the Buddha while he was preaching amidst four classes of people in the Jetavana monastery.
At that moment the merchant Anāthapiṇḍika who had heard the Dhamma invited the Buddha to his house the next day to his good deeds. The Buddha replied that he had already accepted the invitation to the meal offering by another donor. The merchant said: "There is no one who has come and invited the Exalted Buddha before me. Whose meal-offering have you accepted?" The Buddha replied that he had been already invited by Cūḷasubhaddā. The merchant said: "But, Glorious Buddha, is not my daughter Cūḷasubhaddā living in Ugga which is one hundred and twenty yojanas away from this city of Sāvatthi?"
The Buddha replied: "You are right, merchant but good people can manifest as if they were standing before me even though they may be living in a place that is many yojanas away."
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Then the Buddha uttered the following verse:"
Dūre santo pakāsenti, himavantova pabbato;

Asantettha na dissanti, rattiṁ khittā yathā sarā.
Merchant Anāthapiṇḍika, donor of Jetavana! Though people, pure at heart and doers of good deeds, may stay many yojanas away, they manifest themselves to my knowledge as does the Himavanta forest. Though foolish monks and lay men, exist near me, they never manifest themselves in the neighbourhood of my vision like the arrows shot in the darkness of four characteristics, namely, midnight, moonless, in the heart of the forest and under all cloudy sky.
At the end of the discourse many people attained the Fruition of Sotāpatti.
The Buddha's journey to Ugga
Knowing that the Buddha had accepted Cūḷasubhaddā invitation Sakka told Vissakamma Deva to create five hundred turreted flying vehicles in which the Buddha and his monks were to be taken to Ugga for the morrow next day. The next day Vissakamma stood at the gate of the Jetavana monastery after creating five hundred flying vehicles.
The Buddha took the batch of the five hundred choice Arahants as his entourage, and they, one seated in each vehicle, travelled by air to Ugga City.
Looking forward with his followers to the Buddha arrival as instructed by his wise daughter-in-law Cūḷasubhaddā, the merchant Ugga saw the Buddha coming with great glory. Overwhelmed by devotion, he welcomed and honoured the Buddha with flowers, scents,
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etc. After performing alms-giving, he invited the Buddha now and then and repeated his great offering for seven days.
The liberation of merchant Ugga and 84000 beings
The Buddha preached the Dhamma that suited the merchant Ugga. As a result the merchant and his wife together with eighty-four thousand beings realized the Four Truths and became liberated.
In order to show his grace to Cūḷasubhaddā, the Buddha told Anuruddha Thera to stay behind in Ugga and returned to Sāvatthi. From that day onwards the city of Ugga became a great centre of the faith and a city devoted to the Triple Gem. (Pakiṇṇaka Vagga, Dhammapada Commentary, Vol. II.)
The Buddha's preaching to a Brahmin of wrong views
Story of a certain Brahmin
Once while residing at Jetavana in Sāvatthi, the Buddha preached a sermon beginning with 'Taṇhāya jāyatī soko', etc., in connection with a certain Brahmin. The story in detail is as follows:
One day a Brahmin a citizen of Sāvatthi who held wrong views was clearing a farm land near the river Aciravatī. The Buddha came to know that he had performed in the past an act that would contribute to his attainment of the Path and Fruition. The Brahmin saw the Buddha but as he was of wrong views he did not show his respect to the Buddha, not even talked to him but kept silent. The Buddha himself first addressed the Brahmin, saying. "O Brahmin what are you doing?" The Brahmin replied: "O Gotama, I am clearing the farmland." With only a few such words on the first day, the Buddha went away.
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The next day, too, the Buddha went to the Brahmin and asked him what he was doing. The Brahmin replied that he was ploughing the field. After hearing this reply the Buddha went away.
Again, the next day and the following days the Buddha asked the Brahmin what he was doing, and the Brahmin replied that he was sowing seeds, planting seedlings, weeding or looking after the field. The Buddha heard the Brahmin's answers which were appropriate to his work and went away,
In this way, owing to the frequency of the Buddha's visit, the Brahmin began to like and adore the Buddha. Wanting to make the Buddha his friend he said: "O Gotama, you have been visiting me since the day I cleared my farmland. If the farm yields good and abundant crops. I will share them with you, I will not consume them without giving you. From today you have become my friend."
Then one day the crop on the Brahmin's field became ripe and mature. The Brahmin decided to have them reaped the next day. But while he was making preparations for the harvesting, rain fell heavily at night and swept away all the crops. So the whole farmland was stark barren like a field with all its crops removed.
Since the very day of his first visit the Buddha had foreseen that the crops would come to nothing. But if he started visiting the Brahmin only after the destruction of the crops his sermon would fall on deaf ears. He had therefore been visiting the Brahmin from the day when the latter cleared the field, In this way the Buddha hoped to gain the Brahmin's confidence and intimacy that would make him receptive to the sermon to be given on the day when the crops were ruined.
The Brahmin went early to see his field and seeing his farmland stark empty, he was overwhelmed with grief.
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"The monk Gotama has been visiting me since I cleared my field. I have told him that I will give him a share of the crops after harvesting, that I will not consume them all by myself without giving him and that he has become my friend. Now my desire will remain unfulfilled."
So thinking, he returned home, ate nothing and lay down on his bed.
Then the Buddha went to the Brahmin's house. When the Brahmin heard of the Buddha's coming, he told the people in his house to bring his Friend inside and to give him a seat. They did according to his instructions. The Buddha sat down and asked where the Brahmin was. They answered that he was lying on his bed in the room. Thereupon he told them to bring the Brahmin. The Brahmin came and sat at a suitable place. Then he asked the Brahmin what was wrong with him.
The Brahmin said: "O Gotama! you have been visiting me ever since I cleared my farmland, I have promised to share the crops with you when they come out well. But now my desire cannot be fulfilled and I am overwhelmed with anguish. I did not want even to eat my meal."
Then the Exalted One asked: "O Brahmin! Do you know why there arises grief in you?" The Brahmin said: "I do not know, Gotama. But do you know?" The Exalted One replied: "Yes, I do, Brahmin. Grief and fear arises from craving." Then the Lord preached the following verse.
Taṇhāya jāyatī soko, taṇhāya jāyatī bhayaṁ.

Taṇhāya vippamuttassa, natthi soko kuto bhayaṁ.

O Brahmin, grief arises from craving. From craving arises fear. There is not the least grief in a person who has become free
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from craving through Arahantship. How can fear arise in him since he has repudiated it at the moment of attaining the Anāgāmi Magga?"
At the end of the sermon the Brahmin attained the Fruition of Sotāpatti Magga (Dhammapada Commentary).
Story of Candābha Thera
While dwelling at Jetavana in Sāvatthi City the Buddha preached the verse beginning with 'Candaṁ va vimalaṁ suddhaṁ' etc., in connection with Candābha. The story in detail is:
Former good deeds of Candābha
Long ago a trader in Bārāṇasī planned to go to a border country to collect fragrant sandalwood. So he took a lot of garments and ornaments to the border country. There he camped near the gate of a village and asked the cow-herds in the wood: "Boys, is there somebody who works at the foot of the hill?" The cow-herds said: "Yes." He asked again: "What is his name?" When they answered the man's name, he also asked the names of the man's wife and children. When they replied what their names were, he asked further the locality of man's home. The cow-herds gave their answers with honesty.
Acting on the information given by the cow-herds, the trader went in a small cart to the house of the worker. He stepped down, went into the house and called the housewife by her name. Thinking that the visitor was one of their relatives, the woman quickly came out and gave him a seat. The trader sat down, and mentioning the name of her husband he, asked, Where is my friend?" She replied. "Sir, your friend has gone to the forest." Then he asked her about the children, mentioning their names and referring to them as "son" and "daughter". Then he gave her garments and ornaments as presents for her husband
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and children. The housewife served the trader with very good food hospitably. When her husband returned from the forest she told him about the guest, how he had inquired about their children by name and how he had given her presents for the whole family. The worker became intimate with the trader and dutifully did all that was necessary for the guest.
In the evening
Then in the evening the trader sat on the bed and asked the forest worker: "What objects do you find abundantly at the foot of the hill while you are wandering there." The forester said "I do not find anything extraordinary other than the trees with red branches that are plentiful." The trader asked him whether he found such trees abundantly and the forester assured him that the trees abounded. "In that case, please show me those trees." Then led by the forester, the trader went into the forest, cut down the red sandalwood trees and came back with five hundred cart-loads of sandalwood. He gave the forester his address in Bārāṇasī and said: "I would like you to come to my place. You are always welcome. When you come, I want you to bring only those trees. I want no present other than the trees with red branches." After speaking warmly out of friendship, the trader returned to Bārāṇasī.
In accordance with the trader's instruction the forest worker brought only red sandalwood whenever he went to see the trader. The trader was grateful for his kindness and gave much gold and silver.
The relic pagoda honoured with sandalwood
On another occasion after the Parinibbāna (passing away) of the Buddha Kassapa and the construction of a great relic pagoda, the
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forester came to his friend, the Bārāṇasī trader, with a lot of sandalwood. The trader had the sandalwood pounded, filled the bowl with it and said to his friend: "Come, friend, let us go to the great pagoda before the meal is ready. We will honour the pagoda and come back." So saying he took his friend to the pagoda and honoured it with an offering of sandalwood powder. His friend, the forest worker, too, honoured the pagoda by making the shape of a moon with red sandalwood powder on the bell shape part of the shrine.
(This forest worker was the future Thera Candābha. This above act of honouring was his only good deed in the past that contributed to his attainment of the Path and Fruition.)
Brahmin Candābha
On his death the forest worker was reborn in the Deva world and after passing his time during the whole interval between the two Buddhas, he was reborn in an affluent Brahmin family in Rājagaha in the time of Gotama Buddha. From the navel of the young Brahmin there came out white, brilliant light like that of the full moon. So his parents and relatives names him Candābha master moon light.
(This emission of the whole bright light like the full-moon was the result of his honour done to Kassapa Buddha pagoda with a moon shape made of sandalwood powder.)
The Brahmins decided to take the child round and make money by deceiving the people. They made the child sit in a vehicle and wandered about the whole Jambudīpa, boasting that those who stroked the youth's body with their hands would acquire much wealth. Only those who could pay one hundred or one thousand coins were allowed to stroke the child.
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In the course or their wanderings the Brahmins came to Sāvatthi and took up their lodgings in a place between the city and the Jetavana monastery. In the morning five crores of noble, virtuous men gave alms and in the afternoon they went to Jetavana with scents, flowers, robes, medicines, etc., to hear the Dhamma.
Seeing these people, the Brahmins asked them where they were off to, "we are going to hear the Exalted One's sermon" answered the noble, virtuous men. Then the Brahmin said: "Come friend, what's the use of going to that Exalted One. There is no power like that of our Brahmin Candābha. Certainly, those who stroke his body have such and such benefits. Come and see Candābha."
Candābha taken to the monastery
The good people said "What kind of power does the Brahmin Candābha possess? Our teacher the Exalted One is the most powerful being in the world." Being unable to give a final decision on the issue by themselves, they at last agreed to go to the monastery and see the powers of the Exalted One and of the Brahmin. So they went to the monastery taking the Brahmin Candābha.
Ordination of Candābha
As soon as the Brahmin came near him the Buddha, resolved to make moonlight from the brahmin's navel disappear. The Brahmin became something like a small crow in a basket of charcoal. The Brahmin was taken away from the Buddha and the light from his navel reappeared when he was taken back to the Buddha, the light vanished as before. This occurred thrice and Candābha wondered whether the Buddha
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knew any mantra (spell) that could dispel the light and he asked the Buddha accordingly.
The Buddha said: "Yes, I know it". The Brahmin requested "In that case please teach me the mantra." The Buddha replied that he could not teach it to any one who was not a monk. Then the Brahmin told his companions. I will become the greatest man in the whole Jambudīpa after learning this mantra. You wait for me in your lodgings in this city. I will learn the mantra within two or three days after ordination." Having thus cheered up this friends he went back to the Buddha asked for ordination and become a monk.
Candābha's attainment of Arahantship
Then the Buddha taught Candābha Thera contemplation of the thirty-two parts of the body. (Dvattiṁsākāra kammaṭṭhāna) The Thera asked the Buddha what kesa (head-hair), loma (body-hair) etc., meant. The Buddha said: "That contemplation is preliminary (parikamma) to learning the mantra you should recite it."
The other Brahmin's came occasionally and asked him if he had learnt the mantra. The Thera answered that he had not that he was still reciting the preliminary. In this way through the contemplation of the thirty-two parts of the body. Thera Candābha developed concentration, then practised insight-meditation (Vipassanā) and within two or three days he attained Arahantship. When the Brahmins came and inquired him, he told them clearly and decisively, "Go away! It is now not possible for me to return to worldly life".
On hearing his words, other monks reported to the Buddha. "Glorious Buddha! This Candābha Thera has falsely claimed to be an Arahantship". The Buddha said: "Monks! Now my son the monk Candābha is an Arahant with all his (āsavas) extinct. He speaks only the truth." Then the Buddha uttered the following verse:"
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Candaṁva vimalaṁ suddhaṁ, vippasannamanāvilaṁ.

Nandībhavaparikkhīṇaṁ, tamahaṁ brūmi Brāhmaṇaṁ.
Monks! The Arahant is free from the impurity of five kinds of sensual pleasure; pure, spotless and clear like flying mansion of the moon, free from all defilements and craving for the three kinds of existence. Such an Arahant I call a true Brāhmaṇa as he really and naturally is."
At the end of the Discourse many people attained the Fruition of Sotāpatti etc. (Brāhmaṇa Dhammapada Commentary.)

Māra's temptation of the Buddha Story of Māra
The Buddha preached the sermon beginning with "Atthamhi jātamhi sukhā sahāyā" in connection with Māra who came to tempt to be a king. The detail account is as follows:
Once the Buddha was dwelling in a small forest hermitage on the slopes of the Himalayas in Kosala country. At that time the kings still enforced their rule by oppressing the people. The Buddha saw the people in the countries of tyrants being ill-treated through various kinds of unlawful taxation and punishment. Being moved with pity, the Buddha wondered whether it was possible for one to be a good ruler without killing by oneself or through another person, without bringing about damage or loss of men's property by oneself or through another person, and without making men grieve by oneself or through another person.
Māra knew that was passing through the Buddha's mind and he thought: "Now the monk Gotama is considering the possibility of being a ruler. Perhaps now he wants to be a king. Kingship is a cause of negligence. If the monk Gotama becomes a king, I will have the opportunity to molest him. I will now go and make the monk Gotama
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try for kingship. So thinking, he approached the Exalted One and said: "Glorious Buddha. Let the Glorious One be a king! Let the Exalted One who utters good words become a righteous king who does not kill by himself or through another person to kill, who does not bring about damage or loss of men's property by himself or through another person and who does not make men grieve by himself or through another person."
Thus Māra lured the Buddha. The Exalted One said: "Hey you Evil Māra! What do you see in me that makes you tell me like this?" Māra replied: "Glorious Buddha you have thoroughly and effectively developed the four foundations of supernormal power. If your mind is inclined to turn the great Himalayas into gold, it will certainly become solid gold. If you act lawfully as a king, I will support you in all matters that require gold or silver."
Then the Exalted One uttered the following verse:"
Pabbatassa suvaṇṇassa, jātarūpassa kevalo;

Dvittāva nālamekassa, iti vidvā samañcare.
There may be a big mountain that is made up of pure gold unmixed with copper, iron, lead, or other minerals. Let alone such a mountain of gold. Even a gold mountain that is twice as high as the Himalayas cannot satisfy the craving of a person. The wise man who understands this nature of craving should steadfastly and diligently practise the ten good Dhamma in thought, speech and deed."
Yo dukkhamadakkhi yatonidānaṁ,

kāmesu so jantu kathaṁ nameyya.

Upadhiṁ viditvā saṅgoti loke,

tasseva jantu vinayāya sikkhe
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If a man knows clearly that all kinds of suffering have their source in the five kinds of sensual objects, why should he be inclined to see anything good in them? In this world a man (being) who clearly sees sensuality as a substratum (upadhi) of existence that is bound up with greed hatred ignorance, conceit and false beliefs should devote himself to threefold training (in morality concentration and wisdom) in order to overcome sensual desire."
After startling Māra with these verses, the Buddha said: "Hey You, Evil Māra, your teaching is one thing while my teaching is another, (you teach to strive to occupy sense objects and sense pleasures while I stress the need for eradicating them.) Certainly, by no means is it possible to enter into a doctrinal discussion with you. I teach as follows." Then the Buddha preached the following verses:"
Atthamhi jātamhi sukhā sahāyā, tuṭṭhī sukhā yā itarītarena;

puññaṁ sukhaṁ jīvitasaṅkhayamhi, sabbassa dukkhassa sukhaṁ pahānaṁ. (1)
(In this world) when there is any kind of understanding, friends are a source of happiness (a); contentment with whatever is available is the source of happiness (b); when one is dying, the good deeds are a source of happiness. Arahantship which means the total abandonment of the whole round of suffering inherent in the life-cycle is the source of happiness. (Here the cause of happiness is described as happiness in phalupaca method. The same may be said of the following verses. This verse mentions four causes of happiness.) (1)
Sukhā matteyyatā loke, atho petteyyatā sukhā;

Sukhā sāmaññatā loke, atho brahmaññatā sukhā. (2)
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In this world supporting of one's mother is the source of happiness (a). So is supporting one's father. Giving alms respectively to hermits monks and wandering ascetics is also a source of happiness. Moreover, giving gladly and respectively to the Buddhas, Paccekabuddha and Ariya disciples is a source of happiness. (This verse also shows four sources of happiness.) (2)
Sukhaṁ yāva jarā sīlaṁ, sukhā saddhā patiṭṭhitā;

sukho paññāya paṭilābho, pāpānaṁ akaraṇaṁ sukhaṁ. (3)
The good moral life involving the observance of five, eight or ten precepts is good and productive of happiness until old age when one's hair turn grey, teeth fall off and the skin become wrinkled." (3)
(Ruby earring, red garments etc., are congenial to people only at a certain age. Young people's garments are not congenial to adults and vice versa. An adult wearing the garment of a young man or vice verse will cause criticism and gives one the impression of being crazy. But morality comprising the observance of five, or ten precepts is congenial to young or old, people alike in the three phases of life. A morally good person earns the approbation of other people that is pleasant and delightful to him.
Unwaveringly established faith, mundane and supramundane, is a source of happiness. So is the ability to acquire mundane and supramundane wisdom by diligence. Complete abstinence from doing evil deeds is another source of happiness. This verse also show another set by the four sources of happiness.)
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At the end of the discourse millions of Devas realized the four Truths and became liberated. (Commentary of Dhammapada)
Story of Pokkharasāti Brahmin
(From Ambaṭṭha Sutta, Dīgha Nikāya, Vol I)
(For the full story of the Brahmin Pokkharasāti the reader is referred to the Sīlakkhandha Vagga of the Dīgha Nikāya. It is condensed here as much as possible.)
One day at dawn the Buddha surveyed the world of living beings an there appeared the Brahmin Pokkharasāti within the range of his Omniscience. After further reflection the Buddha saw the former good deeds of the Brahmin that would contribute to his attainment of the Sotāpatti Magga. The Buddha also foresaw, that.
"When I go to Icchānaṅgala region, the Brahmin teacher Pokkharasāti will send his young Brahmin Ambaṭṭha to inquire about my major and minor marks. Ambaṭṭha will hold a debate with me, uttering all kinds foolish words. I must admonish him and dispel the poison of his pride. He will report the matter to his teacher. When his teacher hears his word, he will come to me and examine my marks I will then teach the Brahmin Pokkharasāti, who will attain the Fruition of Sotāpatti at the end of my teaching.
With his fore-knowledge, the Buddha journeyed to Kosala Kingdom of with five hundred monks and on arriving at Icchānaṅgala Brahmin village in Kosala, the Buddha dwelt in a nearby huge grove at Icchānaṅgala.
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At that time as city administrator appointed by King Pasenadi Kosala, the Brahmin Pokkharasāti administered the populous city of Ukkaṭṭhā that abounded in grass, firewood, water, rice and paddy.
(When the city was about to be founded its site was marked under the light of torches and firebrands, hence the name of the city: Ukkaṭṭhā.)
(About the Brahmin Pokkharasāti: In the time of Kassapa Buddha he was a Brahmin well-versed in the three Vedas. After giving alms and hearing the Dhamma, he was reborn in the Deva world.
When he fell from the Deva world and landed in the human abode he was to be born from the moisture in a Paduma lotus in a big lake near the Himavanta. A hermit having built a hermitage near the lake was living there. While standing near the lake he saw the big lotus bud and thought to himself: "This big lotus bud is extraordinarily bigger than others. When it blossoms I will take it."
The bud did not blossom even after a week the hermit became impatient and stepping into the lake, he plucked the bud. As soon as it was broken from the stalk the bud opened. Then to his surprise the hermit found in the flower a baby boy, silvery white and covered with the pollen all over his body like a silver statue with gold dust scattered over.
The hermit thought: "This child will become a great man. I will start raising him from now." He took the child to the hermitage, raised him and began to teach him the three Vedas when he was seven years old. The boy became a very famous Brahmin teacher who was an authority the three Vedas. Later on the Brahmin teacher demonstrated his knowledge to King
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Kosala. As the king having a high opinion of his knowledge, offered him the post of administrator of Okkaṭṭha City. He was known as Pokkharasāti because he was conceived in the lotus flower.
The Brahmin's body had the colour of white lotus flower and was splendid like a silver post set up at the gate of a celestial city. His head had the dark blue colour of sapphire. His beard appeared like a dark line drawn on the surface of the moon. The eyes were like a blue lotus flower and the nose was quite clean and round like a silver tube. His palms, soles and lips seemed well tainted with lacquer. The Brahmin's body was very beautiful. He was fit to be made a king in a place where there was no ruler. Such was the splendour of the Brahmin. Because of his resemblance to a white lotus, he was called Pokkharasāti.) (From the Commentary.)
Like the Brahmin Verañjā mentioned earlier, the Pokkharasāti heard the news about the attitudes of the Buddha. He has a residential pupil called Ambaṭṭha, a young Brahmin who was also well-versed in the three Vedas and various other sacred books worthy of Brahmin. Teacher himself held him in high esteem and ranked him as his peer.
Pokkharasāti told his pupil Ambaṭṭha about the reported virtues of the Buddha and said: "Dear son Ambaṭṭha, go to the Monk Gotama and enquired whether the report spreads, as it truly should or not, whether he is true to his fame or not. The thirty-two marks of a great man are explicitly mentioned in our Vedas. For a great man who possesses these marks, there are only two possibilities: if he leads a worldly life he will become a Universal Monarch, the ruler of the four continents; or if he leads an ascetic life, he will become a Buddha. My dear son Ambaṭṭha, I have taught you the Vedas and you have learnt them from me."
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(As an intelligent Brahmin, Pokkharasāti thought: "In this world there are many people like Purāṇa Kassapa and others who go about claiming to be Buddhas so it is not advisable for me to associate with a teacher merely from hearsay. Certainly, it is hard to dissociate oneself from some person if one has become associated with them. Besides, such an attempt may be harmful to one's welfare so it is good to send my disciple and find out whether the Monk Gotama is a Buddha before I myself go and see him". So Pokkharasāti sent his disciple Ambaṭṭha.)
Then having risen and paid respect to his teacher Ambaṭṭha said, "Very well, Master," and went to Icchānaṅgala grove with many other young men in his teacher's chariot that was drawn by a mule. He went as far as the chariot could travel in the grove, then got off the chariot near the gate and entered the monastery on foot. (It was then noon.)
At that time several monk who engaged in meditation were walking to and fro on the ground in the open air. Ambaṭṭha went to the monks and said: "Friends where is the Monk Gotama now? We have come to this place to see the Monk Gotama."
Then the Monk thought to themselves:
"This youth Ambaṭṭha is of a well known family. He is also a pupil of the famous Pokkharasāti. For the Exalted One, it should not be burdensome to converse with such a son of a good family." So they said to Ambaṭṭha:
"Approach quietly that lodging with the doors closed. Enter the frontage slowly and after humming, knock at the door. The Exalted One will open the door for you."
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Then Ambaṭṭha went and knocked at the door as instructed by the monks. The Buddha opened the door. Ambaṭṭha entered the building followed by the other young men. They exchanged pleasant words with the Buddha and sat at suitable places.
(Note: The Buddha did not get up and open the door by himself. In fact he stretched his hand, resolving that the door should be opened. Then the door opened automatically as if it were saying, "Venerable Sir! You who have given alms for crores of kappas have not done the kind of kamma that would make you open the door with your hands." This automatic opening of the door as resolved by the Buddha is expressed by "vivari bhagavā dvāraṁ" in Pāḷi which is simply translated as "the Buddha opened the door.")
Ambaṭṭha's behaviour
The young Ambaṭṭha was not even impressed by the splendour of the Buddha's body. Bent on threatening, he unfastened the strip of cloth tied on his chest and hang it loose down his neck. Holding the edge of his waist-cloth with one hand, he got onto the promenade and sometimes walked there, sometimes stood, sometimes showed his arm, sometimes showed his chest, sometimes showed his back, sometimes made a rude gesture with his hands, and sometimes made ugly facial expressions (such as grimaces), saying:
"O Gotama! Are you quite well. Do you get your food without any hardship. It is apparently not hard for you to get food. Certainly, all your physical features are robust and very impressive. Wherever you go, people adore you very much as a monk belonging to a royal family or as a Buddha and give choicest nourishing food. Friends, look at the abode of
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Gotama! It is like an extraordinary hall. It looks like a celestial mansion. Look at his bed and his pillow! For a man who lives in such a good place, how can it be possible to experience hardship in leading a monastic life!"
Thus Ambaṭṭha spoke only derisive words and ungentlemanly words that would be bitter and painful forever to ordinary people.
Then the Buddha thought: "This young Ambaṭṭha spends his energy irrelevantly like a man who stretches his hand to grasp the highest Brahmā abode (Bhavagga) or like a man who stretches his legs to wander in the Avīci hell or like a man who wants to swim across the great ocean or like a man who wants to climbs Mount Meru. I will now talk with him." So thinking the Buddha said to Ambaṭṭha:" You speak to me disrespectfully and bitterly in a way that is unacceptable to good people. Do you speak to the aged Brahmin teachers and their teachers in the same way".
"No, Gotama, I do not speak to them in this way." When a Brahmin wants to speak to a walking teacher, he speaks while walking. If he wants to speak to a standing teacher he speaks while standing. If he wants to speak to a sitting teacher, he speaks while sitting. If he wants to speak to a teacher who is lying down, he has to speak while lying down."
Monks denounced as low caste for the first time
(Herein a Brahmin usually spoke to his teacher only while walking standing and sitting. But Ambaṭṭha was so arrogant that he mentioned the lying posture.) So the Buddha said: "Ambaṭṭha, a walking Brahmin pupil may speak to a walking Brahmin teacher, a standing Brahmin pupil may speak to a standing Brahmin teacher, a sitting Brahmin
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teacher may speak to a sitting Brahmin teacher. Such a behaviour all Brahmin teachers approve. But you speak while lying down to your teacher who is also lying down (In that case you are indeed like an ox). Is your teacher then an oxen and you an ox".
Then Ambaṭṭha became very angry and said: "O Gotama! with the dark, low-caste, vile and bare-headed monks who sprang from the instep of Brahmā, I speak in the same way as I now speak to you." Thus he disparaged the Buddha using the word low-caste for the first time.
(Herein according to Ambaṭṭha, Brahmins sprang from the mouth of the Brahmā princes from the chest, merchants from the navel, labourers from the knee and monks from the instep believing thus Ambaṭṭha ranked the monks as men of the lowest caste and though he made no reference in his speech it was intended for the Buddha.)
Then the Buddha thought: "Since this young man Ambaṭṭha came here he has spoken to me only with conceit motivating his remarks. Like a man who grasp a very poisonous snake by the neck or who embraces a big fire or who holds the trunk of a bull-elephant in a rut, he does not know his capacity. I will now let him know it. So the Buddha said:
"Ambaṭṭha, you came here for some purpose. You should be well mindful of the purpose for which you came here (1) Oh! without having intelligence as yet, you consider yourself already intelligent. There is nothing but lack of cleverness to account for the way you behave and speak to me." (2) (Here the first statement means "Your teacher has sent you here not for insulting us but for some other purpose. So now mind the business you are sent for." After reminding Ambaṭṭha of the
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etiquette to be observed by visitors, the Buddha made the second statement to snub him.)
Resentful and displeased with the Buddha's reference to his lack of cleverness. Ambaṭṭha decided to censure the Buddha in the presence of his companion and said:"
Gotama! The Sakyan princes are arrogant rough, small hearted, talkative and if they do not revere, adore, honour or bow to the Brahmins is downright improper." Thus Ambaṭṭha spoke in contempt of the Sakyan princes, using the word "low caste" for the first time.
Monks denounced as low-caste for the second time
Then the Buddha asked Ambaṭṭha how the Sakyan princes had wronged him. Ambaṭṭha replied "Gotama, I once went to Kapilavatthu City to do some business for my teacher Pokkharasāti. I visited the assembly hall of the Sakyan Princes. At that time many Sakyan kings who have been anointed the princes, who have not been anointed yet were tickling one another, laughing uproariously and playing boisterously while seated on a raised platform in the hall. In fact, they seemed to be laughing only at me. Nobody offered me a seat Gotama! Not to thus revere adore, honour or bow to the Brahmin on the part of low-caste Sakyan princes is downright improper." Thus Ambaṭṭha denounced the Buddha for the second time using the words low-caste.
(The Sakyan princes sneered at Ambaṭṭha because they know his ancestry. He came like one intoxicated with pride, his shoulder-bone bent and one hand holding the edge of his waistcloth that hang loosely down to his feet. They tickled one
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another, laughed and played boisterously saying: "Look folks! There comes Ambaṭṭha, a descendant of our slave. Kaṇhāyana." Ambaṭṭha also knew his ancestry and so he consider rightly that the princes were laughing only at him.)
Monk denounced as low caste for the third time
Then the Buddha said: "Ambaṭṭha even a skylark can chirp as much as it like in her nest. Kapilavatthu is the city of Sakyan princes. You should not have a grudge with such a trivial matter."
When the Buddha thus cited the simile of the skylark. Ambaṭṭha thought that the Buddha was free from conceit since he linked his relatives to the skylark and the Brahmins to haṁsa, crane and peacock. So Ambaṭṭha went on to mention the four classes of people, saying: "Friend Gotama, there are four classes of people, namely, kings, Brahmins, merchants and labourers. Of these four classes, the kings, merchants and labours are in fact servants of the Brahmins. So, O friend Gotama not revering, adoring, honouring or bowing to the Brahmins on the part of the low-caste Sakyan princes is downright improper."
Thus Ambaṭṭha belittled the Sakyan princes for the third time with the word "low-caste."
Proof of Ambaṭṭha's low-birth
As Ambaṭṭha persisted in denouncing the Sakyan princes as low-caste people, the Buddha decided to asked him about his clan. So the Buddha said: "Ambaṭṭha, of what clan are you." Ambaṭṭha, shouted three times: "Gotama, I am of Kaṇha clan."
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(Herein, Ambaṭṭha knew the impurity of the Kaṇha clan superficially. But he did not know the previous life of Kaṇha. Owing to his ignorance he thought that the Buddha could not say anything and he made the above remark because of his arrogance.)
Then the Buddha explained to Ambaṭṭha the lineage of Sakyan princes and the origin of the Kaṇha clan.
"Ambaṭṭha, if you trace back your genealogy, you will find that the Sakyan princes are the sons of lords and that you are the son of their slave-woman.
"Ambaṭṭha, the Sakyan princes regard King Okkāka as their grandfather. What happened long ago was that King Okkāka had a young queen whom he loved very much; wishing to give his kingdom to her son, he sent into exile his elder sons called Okkāmukha, Karakaṇḍu, Hatthinika and Sinisūra. (Their elder and younger sisters, namely, Piyā, Suppiyā, Ānandā, Vijitā and Vijitasenā, these five princess also accompanied the princes with the permission of the king.) The exiled princes founded a city in the teak forest near a lake on the fringe of the Himavanta. They married their sisters in order to preserve the purity of their family.
"Ambaṭṭha, King Okkāka asked his ministers where his sons lived. They reported to him that the princes had founded a city in the teak forest near a lake on the Himavanta and that they had married their sisters to preserve the purity of their family.
"Ambaṭṭha! King Okkāka exclaimed then: "My sons are so able. They are so able!" In allusion to that exclamation the princes were known as Sakyan (Sakya, 'able ones'). King Okkāka was the prototype of the Sakyan princes.
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Origin of Kaṇha clan
"Ambaṭṭha, King Okkāka had a slave woman named Disā. She gave birth to a son called Kaṇha. Immediately after his birth Kaṇha said: 'O Mother, cleanse me! Bathe me! Free me from this impurity! I will be one who can do good to you.'
"Ambaṭṭha just as nowadays people call a ogre a pisaca, so also in those days people gave the name Kaṇha to ogres. They talked about the slave-woman's son: 'This child spoke soon after his birth. So he is a Kaṇha (ogre).' The Kaṇha clansmen were known as Kaṇhāyana after that saying. That Kaṇha was the progenitor of the Kaṇha clan.
"Ambaṭṭha, so if you trace back your ancestry, you will find that the Sakyan princes are the sons of the lord while you are the son of their slave-woman".
When the Buddha spoke thus, the young men who had come along with Ambaṭṭha said together: "O Gotama! Do not disparage Ambaṭṭha so severely with the word son of a slave-woman. O Gotama! Do not disparage Ambaṭṭha so severely with the word son of a slave-woman. Ambaṭṭha is well-born, a young man of good family, well-informed, skilful in speaking and wise. He is competent to challenge and refute you in connection with your use of the word 'son of a slave-woman'."
(Herein the outcry of these young men was designed merely to absolve themselves of blame before their teacher. In their view, Ambaṭṭha was the top disciple of their teacher. If they did not put in a word for him in his dispute with the Buddha, he would make such a report as would make his teacher displeased with them. So thinking, they supported
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Ambaṭṭha so as to be free from censure. They secretly wanted him to be snubbed. Indeed because of his arrogance they hated him naturally.)
Then the Buddha thought: "If these young men, seated there keep talking loudly, I will not come to the end of my speech. I will silence them and talk only with Ambaṭṭha." So the Buddha said to them:
"Young men! If you believe that because Ambaṭṭha is lowborn, not of good family ill-informed, not skilful in speaking and devoid of wisdom, he is not competent to refute the Monk Gotama, then leave him alone. It rests only with you to argue with me about the matter. But if you think that Ambaṭṭha is well-born, of good family, well-informed, skilful is speaking and wise and competent to argue with me about this matter, then you keep quiet. Let Ambaṭṭha alone argue with me."
Then the young men thought: "Ambaṭṭha (dare not raise his head again) when it is said that he is the son of a slave-woman. This matter of birth is inscrutable. If the Monk Gotama tell someone that he (that someone) is a slave, who will be able to challenge and contend with the Monk Gotama? Let Ambaṭṭha rid himself of the burden that is of his own making." So wishing to wash their hand and put the responsibility on Ambaṭṭha, they said to the Buddha evasively:
"Friend Gotama! Ambaṭṭha is well-born, of good family, well-informed, skilful in speaking and wise. He is competent to rebut (your) use of the word 'the son of a slave-woman.' We will keep quiet. Let Ambaṭṭha refute you."
The Buddha now asked Ambaṭṭha:"
Ambaṭṭha here is a reasonable question for you. You will have to answer it although you do not wish to do so. If you do
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not answer it thoroughly or speak evasively or keep silent or go away, then your head will break up into seven pieces on the spot.
Ambaṭṭha, what do you think of the question I will now ask? What have you heard from old Brahmin teachers and their predecessors (about it)? How did the Kaṇha clan originate? Who was the ancestor of the Kaṇha clans men?"
When the Buddha asked him thus, Ambaṭṭha remained silent. (His silence was the outcome of this thought: "The Monk Gotama wants me to admit verbally by myself that I am the son of a slave-woman. If I do so, then I will certainly be a slave. If the Monk Gotama asks me twice or thrice and I refuse to answer him, he will say nothing and then I will go away.")
For the second time the Buddha asked him: "Ambaṭṭha! what do you think of the question I will now ask? What have you heard from old Brahmin teachers and their predecessors? How did the Kaṇha clansmen originate? Who was their ancestor." But Ambaṭṭha was still silent.
Then the Buddha said:
"Ambaṭṭha, now it is not the time for you to remain silent. If a man refuses to answer a reasonable question which the Buddha asks him thrice, then his head will break into seven pieces on the spot."
At that moment Sakka (the king of Devas) came and stood in the air above Ambaṭṭha in the form of an ogre with a glowing and blazing iron hammer in his hand and threatening to break Ambaṭṭha's head into seven pieces of the spot if he refused to answer the reasonable question
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which the Buddha asked him thrice. Sakka in the form of an ogre was visible only to the Buddha and Ambaṭṭha.
Herein it may be asked as to why did Sakka come. (The answer is) he came in order to make Ambaṭṭha discard his false belief (or) in the above section when Sahampati Brahmā requested the Buddha to proclaim the Dhamma, Sakka who was with the Brahmā said, "Venerable Sir, you do the preaching. We will make disobedient and defiant people obey you. Let your authority be the Dhamma ours will be the command." In accordance with his pledge, Sakka came to scare Ambaṭṭha and force him to answer the Buddha's question.
(With regard to the statement "Sakka in the form of an ogre was visible only to the Buddha and Ambaṭṭha", It should be explained that if he were seen by other people, as well, those who saw Sakka would have poor impression of the Buddha. They would say contemptuously that the Buddha showed the ogre to Ambaṭṭha because the latter would not accept his doctrine and that the young Brahmin had to speak reluctantly under duress.)
As soon as he saw the ogre, Ambaṭṭha's body sweated profusely. He felt his whole stomach was moving up and down making a terrible sound. He scrutinized his companions but he did not see any sign of creepy feat in them. He thought: "I am the only person threatened by this ogre. If I tell them about the ogre, they will say: 'Do you alone have the eyes to see the ogre. You did not see the ogre before. You see him only when you find yourself at your wit's end in your dispute with the Monk Gotama'. Now there is no one other than the Monk Gotama for my refuge." Thus frightened with his hair standing on end, Ambaṭṭha approached the Buddha, sat at a lower place and said.
"What did friend Gotama say? Let Friend Gotama say it again."
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The Buddha then asked him for the last time,
"Ambaṭṭha what do you think of my question? What have you heard from your old teachers and their predecessors? How did the Kaṇha clansmen originate? Who were their ancestors?"
Then Ambaṭṭha made the confession:
"Friend Gotama! I have heard what you said from my old Brahmin teachers and their predecessors, Kaṇha clansmen have their origin in Kaṇha, the son of the slave-woman. That Kaṇha was their ancestor."
Ambaṭṭha's ancestry
Ambaṭṭha's confession caused an uproar among the other young Brahmins. They shouted "Friend, it is said that Ambaṭṭha is low-born, not of a good family, and the son of the Sakyan princes' slave-woman. The Sakyan princes are said to be the sons of the masters of Ambaṭṭha. We have misunderstood the Monk Gotama and blamed him whereas in fact he is a speaker of the truth (Dhammavādī).
Then the Buddha thought: "These young men are humiliating Ambaṭṭha severely with the word 'son of a slave-woman.' I had better make Ambaṭṭha free from such a humiliation."
So he said:
"Young men! Do not humiliate Ambaṭṭha severely with the word 'son of a slave-woman!' That Kaṇha was a powerful hermit. He went to the region south of the river Gaṅgā and
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after having learnt the holy mantras he approached King Okkāka and asked for his daughter Maddarūpī's hand in marriage.
King Okkāka said: 'Hey! This hermit Kaṇha is the son of my slave-woman and yet he is asking for my daughter. What kind of a man is he?' Furious and displeased he bent his bow but he could not shoot the arrow nor could he withdraw it.
Then the ministers approached the hermit and begged him to save the king. Kaṇha said that the king would be safe but he threatened that if the king dropped the arrow, the earth in the whole kingdom would be destroyed."
(Herein the hermit Kaṇha went to the region south of the Gaṅgā as a lay man and while serving Brahmin hermit, he obtained from that hermit a mantra for obstructing arrows. Then he donned the robe of a hermit, came to King Okkāka, asked for the latter's daughter and when the irate king bent his bow to kill him, he obstructed the arrow with his spell. The spell had the power only to obstruct the arrow. Kaṇha's reference to the destruction of earth was an empty threat, merely a lie. The same may be said of his other threats.)
The ministers again begged him to save the king and the country. He said that the king and the country would be safe but again he lied that if the king dropped the arrow, there would be no rain in the whole kingdom for seven years.
Again the ministers begged him to spare the king and the country and make the rain fall. He said that both the king and the country would be safe and it would rain but he said that if the arrow were directed to the elder son, he would be safe without a hair standing on end. Kaṇha said this only after making the king promise to give his daughter.
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'Young men, the ministers then reported to King Okkāka. The king directed the arrow to the eldest son and the prince was safe without a hair standing on end. Threatened with the weapon of mantra, King Okkāka became frightened, his hair stood on; and (after having made Kaṇha's head washed he released him from slavery) he gave his daughter Maddarūpī.
"Young men, do not humiliate Ambaṭṭha severely with the word, 'son of a slave-woman.' That Kaṇha is a powerful hermit."
The Buddha gave his account of Kaṇha, saying that Ambaṭṭha was somewhat akin to the Sakyan princes (on his side) and there by consoling the young Ambaṭṭha; so like a man on whom water is poured, Ambaṭṭha felt much relieved as his worry (about his social status) had been washed away. He became conceited, thinking that the Buddha had affirmed his kinship to the royal family Khattiya on his mother's side.
The nobility of the Khattiyas
Ambaṭṭha considered himself a member of the ruling class not knowing that he was not a real prince. So the Buddha decided to disillusion him and in order to explain the meaning of Khattiya he further engaged in the following dialogue with the young man.
"Ambaṭṭha, now what do you think of the question that I will ask you? Suppose in this world a man of the aristocratic family marries a woman of Brahmin family. As a result of their marriage a son is born. Will the son born of that couple receive priority among the Brahmins as regard seat and water?"
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When Ambaṭṭha answered, "Yes Gotama, he may receive it," the Buddha said again.
"May the Brahmins serve that man at the feast in memory of the dead, the wedding feast, the feast at a sacrificial ceremony and at the feast given to guests?"
When Ambaṭṭha answered "Yes, Gotama. They may serve him," the Buddha asked again.
"May the Brahmins teach or may not teach him the Vedas?"
When Ambaṭṭha answered "Yes, Gotama. They may teach him," the Buddha asked again,
"May the Brahmins forbid or may not forbid his marriage with a Brahmin woman?"
When Ambaṭṭha answered, "No Gotama, they may not forbid", the Buddha clinching the argument, asked,
"May royal family consecrate him a king?"
"No Gotama," replied Ambaṭṭha reasonably, "They may not consecrate him because his mother is not a member of Khattiya family".
(Here in this section Ambaṭṭha answered that a son of a Khattiya father and a Brahmin mother is not crowned king because of the low birth of the mother, so also is the son born of a Brahmin father and a Khattiya mother because of the low birth of the father. The Buddha made this clear in his further dialogue with Ambaṭṭha.)
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Buddha: "Ambaṭṭha! What do you think of the question which I will now ask you? Suppose in this world a Brahmin marries a Khattiya woman and a son is born of this marriage. May their son receive priority among the Brahmin in respect of seat and water?"
Ambaṭṭha: "Yes, Gotama he may."
Buddha: "May the Brahmins serve him at the feast in memory of the dead,"
Ambaṭṭha: "Yes, Gotama they may."
Buddha: "May they teach him the Vedas or may they not?"
Ambaṭṭha: "Yes, Gotama, they may."
Buddha: "May they forbid his marriage with a Brahmin woman?"
Ambaṭṭha: "No, Gotama, they may not."
Buddha: "May the Khattiyas consecrate him king?"
Ambaṭṭha: "No Gotama, they may not, because the father is not a Khattiya."
Buddha: "So, Ambaṭṭha, if you compare a man with man or woman with a woman you will find that only the Khattiyas are superior and that the Brahmins are inferior."
The following is a different dialogue between the Buddha and Ambaṭṭha to show the superiority of the Khattiyas and the inferiority of the Brahmins.
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Buddha: "Ambaṭṭha! What do think of the question which I will now ask you? Suppose in this world a Brahmin is exiled with his head shaved and ashes sprinkled over it from the country or the city by other Brahmins for a certain offence. May that exiled Brahmin receive priority among the Brahmin in respect of seat and water?"
Ambaṭṭha: "No, Gotama, he may not."
Buddha: "May the Brahmins serve that (exiled) Brahmin at the feast in memory of the dead, at the wedding feast, at the sacrificial feast and at the rest given to guests?"
Ambaṭṭha: "No Gotama, they may not."
Buddha: "May the Brahmins teach or may not teach the Vedas to that (exiled) Brahmin the Vedas?"
Ambaṭṭha: "No, Friend Gotama, they may not."
Buddha: "May the Brahmins forbid the marriage of that (exiled) Brahmin with a Brahmin woman?"
Ambaṭṭha: Yes, Friend Gotama, they may."
Buddha: "Ambaṭṭha, what do you think of the question that I will now ask you? In this world, the Khattiyas exile a Khattiya from the city or the county with his head shaved and ashes sprinkled over it for some offence. May that man receive priority among the Brahmin in respect of seat and water?"
Ambaṭṭha: "Yes, Gotama, he may."
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Gotama: "May the Brahmins serve him at the feast in memory of the dead, at the wedding feast, at the sacrificial feast and at the feast given to guests?"
Ambaṭṭha: "Yes, Gotama, they may."
Buddha: "May the Brahmins teach or may not teach him the Vedas?"
Ambaṭṭha: "Yes, Gotama, they may."
Buddha: "May they forbid or not forbid the marriage of that man with a Brahmin woman?"
Ambaṭṭha: "No, Gotama, they may not."
"Ambaṭṭha, Khattiyas may have exiled a Khattiya with his head shaved and ashes sprinkled over and exiled from the country or the city for a certain offence and by such treatment he is very much disgraced. But even when he is very disgraced, the Khattiya is superior and the Brahmin is inferior."
"Ambaṭṭha, Sanaṅkumāra Brahmā too, utters this verse."
Khattiyo seṭṭho janetasmiṁ, ye gottapaṭisārino;

vijjācaraṇasampanno, so seṭṭho devamānuse.
"Among people who count much on ancestry, the Khattiyas are praiseworthy and superior. Among men and Devas, one who has wisdom and practised that wisdom is praiseworthy and superior."
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"Ambaṭṭha, this verse is well-spoken by Sanaṅkumāra Brahmā. It is not ill-spoken, it is relevant to welfare, it is not irrelevant to welfare. I approved of it. Ambaṭṭha, I too like Sanaṅkumāra Brahmā, uttered this verse."
Khattiyo seṭṭho janetasmiṁ, ye gottapaṭisārino;

vijjācaraṇasampanno, so seṭṭho devamānuse.
Vijjā and Caraṇa elaborated
There is the phrase "Vijjā-caraṇa- sampanno" in the verse it means "possessed of Vijjā (Knowledge) and Caraṇa (Practice)". In the view of Ambaṭṭha, Vijjā refers to the three Vedas while caraṇa to the five moral precepts. Ambaṭṭha thought that if a man who possesses Vijjā and Caraṇa is praiseworthy and superior, only we the Brahmins were the praiseworthy and superior people. Wishing to know these two qualities, he asked "O Friend Gotama, what is Caraṇa and what is vijjā?"
Then the Buddha said, desiring to point out the supreme, transcendent knowledge and practice, leaving aside the three Vedas and the five precepts that are bound up with the well known cast-system, etc., of Brahmanism.
"Ambaṭṭha, in the matter of possessing supreme, transcendent knowledge and practice you should never utter word such as 'you are fit for me' or 'you are not fit for me', words that stem from attachment to birth, attachment to clan and attachment to pride.
"Ambaṭṭha, only in a human society with its marriage customs involving the taking or giving of a daughter, should you ever
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utter words that stem from attachment to birth, clan and pride, words such as 'you are fit for me' or 'you are not fit for me'.
"Ambaṭṭha, those who cling to words stemming from attachment to birth (jāti-vāda), words stemming from attachment to clan (gotta-vāda), words stemming from attachment to pride (māna-vāda) and words stemming from attachment to marriages that involve the taking or giving of a daughter are far from possession of the supreme, transcendent knowledge and practice.
"Ambaṭṭha, one can realize the supreme, transcendent practice only if one overcomes clinging to birth, clinging to clan, attachment to pride, attachment to marriages that involve taking or giving of a daughter."
Then Ambaṭṭha thought: "It has been our belief that we are still in possession of Knowledge and Practice. But just as a violent storm roughly gets rid of husks of grain, the Monk Gotama illumined us about those Knowledge and Practice. The Monk Gotama insists on and extols only this supreme Knowledge and Practice which we cannot grasp. We should know the knowledge and practice which this Monk Gotama talk about" and again asked the Buddha, "O Friend Gotama, what is Caraṇa and what is Vijjā?"
Then as in the Sāmaññaphala Sutta the Buddha gave a talk on the supreme, transcendent Knowledge and Practice, section by section, beginning with the appearance of the Buddha and ending in the attainment of Arahantship. (Readers may look up the teaching in the translation of the Sutta.)
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The four causes of destruction
(To state briefly:) Then the Buddha pointed out to Ambaṭṭha the four causes of destruction of Knowledge and Practice (or of the Dhamma.) The four causes are:
(1) The life of an ascetic who, being unable to live up to the doctrine for the attainment of Knowledge and Practice, enters the forest and takes to eating fallen fruits, (2) the life of an ascetic who being unable to practise even that much, enters the forest and takes to eating roots and fruits, (3) the life of an ascetic who being unable to practise even that much builds a fire-shed near a town or village and worship fire, (4) the life of an ascetic who practise even that much builds a pavilion with entrance from four directions at the junctions of the cross roads, for making-money by providing drinking-water to all the people who come from four quarters, etc. The Buddha described these four types of ascetics making the so-called self-styled Samaṇas and Brāhmaṇas as merely attendants of the monk who possessed the Knowledge and Practice of the Buddha-dhamma. Ambaṭṭha and his teacher were lacking in such Knowledge and Practice. So they did belong even to the four types of degenerate monks and hermits, not to speak of the types of true monks who possessed the two qualifications. The Buddha elicited these facts from Ambaṭṭha through his questions and then criticized him for the first time.
"Ambaṭṭha you and your teacher lack supreme Knowledge and Practice. Nay, you even do not have the lesser qualities of these whose mode of life is the cause of the destruction of such Knowledge and Practice.
"Ambaṭṭha, your teacher the Brahmin Pokkharasāti does not have the lesser qualities (leading to such destruction) and yet he says impertinently: "What kind of people are these low-born,
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bare-headed and useless monks who sprang from the instep of the Brahmā? How can it be possible for the Brahmins well verses in the three Vedas to discuss with them? Ambaṭṭha, you note this defect of your Brahmin teacher Pokkharasāti."
Then the Buddha added:
"Ambaṭṭha, your Brahmin teacher Pokkharasāti enjoys the privileges granted by King Pasenadi Kosala. Yet the king does not give the Brahmin teacher any opportunity to face him. Also when he consults the Brahmin Pokkharasāti he does so from behind a curtain. Ambaṭṭha, why does not the king allow the Brahmin to face him? The Brahmin who is recipient of provisions lawfully given by him? (You think over the reason for this matter.) Ambaṭṭha, you note this defect of your Brahmin teacher Pokkharasāti."
This was the second criticism made by the Buddha.
(Herein the Brahmin knew the mantra for deception in one's presence (summukhā avaṭṭaṁ). If while the king was adorned with a very costly ornament, he stood near the king and recited the mantra, uttering the name of the ornament the king had to give the ornament without being able to say. "I will not give it." Then on a festival day he would say. "Bring the Mahāraha ornament" then the attendants informed him of his having given it to the Brahmin Pokkharasāti. The King asked why he had given it and the ministers said that the Brahmin knew the mantra for immediate deception, that he had tricked the king and taken away the Mahāraha ornament.
Other ministers too who envied the Brahmin for his close relationship with the king said: "Great King the Brahmin Pokkharasāti has a kind of leprosy called leucoderma. This kind
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of leprosy is infectious through physical contact. So do not embrace and fondle the Brahmin as you do now when you see the Brahmin." From that time the king did not allow the Brahmin to face him.
Still in spite of this loss of privilege the Brahmin Pokkharasāti was a scholar learned in law and statecraft. There was nothing which went wrong if it was done after consultation with him. Therefore the king sat behind a curtain and consulted the Brahmin who remained outside behind the curtain.
This was known to no one except the king and the Brahmin. The Buddha revealed the secret (not to humiliate the Brahmin but) because the Buddha knew that such revelation would certainly convince others of his Omniscience.)
Then the Buddha questioned Ambaṭṭha and made him admit that it was impossible for a commoner or his slave to become a king or a minister just by sitting at a place where the king of Kosala conferred with the ministers and princess and by repeating what they said at such meetings. The Buddha pointed out that likewise it was impossible for Ambaṭṭha or his teacher to become a hermit or a probationary hermit just by reciting and teaching the Vedas that were recited and taught by ancient hermits like Aṭṭhaka, Vāmaka and others.
The Buddha again questioned Ambaṭṭha and made him admit that unlike Ambaṭṭha and his teacher, Aṭṭhaka, Vāmaka and others of ancient times did not do good garments, eat good food, move in the company of women, ride good chariots, keep their good mansions well guarded and indulge in sensual pleasures. Then in conclusion the Buddha said:
"Ambaṭṭha, thus you and your teacher are not hermits or hermits probationary. One who has doubt about my
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Buddhahood should remove that doubt by asking me, I shall dispel his doubt by answering the questions." (The Buddha said so because there was no likelihood of Ambaṭṭha's attainment of the Path and Fruition in his present life. The day would only pass away. The young Brahmin has come to examine the major marks possessed by the Buddha. He had now forgotten the object of his visit and so the Buddha decided to remind him of it indirectly.)
No one was capable of examining the major marks of a Buddha who was sitting or lying. Examination was possible when he was standing or walking. It was also customary for the Buddha to rise and walk when someone came to investigate the marks. For these reasons the Buddha came out of the monastery and went off to walk. Ambaṭṭha followed the Buddha closely.
Two major marks shown
Walking behind the walking Buddha Ambaṭṭha looked for the thirty-two major marks of a superman in the body of the Buddha and saw clearly thirty of them. He did not, however, see the remaining two great marks namely, (1) the male genital covered with a sheath and (2) the thin, long and flat tongue. Therefore he had doubts and was sceptical and indecisive.
Knowing this very well the Buddha created by supernormal power the male genital covered with a sheath in such a way as to make it visible to the young man Ambaṭṭha. Then the Buddha stuck out his tongue and passed it in both ears right and left (thereby revealing its long size), passed it into both nostrils right and left (thereby revealing its tenderness), and covered the whole forehead with the tongue (thereby revealing its flatness.)
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Then Ambaṭṭha concluded that the Buddha really possessed those marks and took leave of the Buddha, saying "Well, Gotama, we will go now. We have many things to attend to." When the Buddha said, "Ambaṭṭha you may go if you wish." Ambaṭṭha got onto his mule drawn chariot and left the place.
At that time the Brahmin teacher Pokkharasāti had come out of Ukkaṭṭha City and together with many Brahmins he was waiting for Ambaṭṭha in his garden. Ambaṭṭha went to the garden in his chariot as far as he could go and then stopping off, he walked on foot. Then after paying respect to his teacher, he sat down at a certain place. Then there followed a dialogue between the teacher and Ambaṭṭha.
Pokkharasāti: "Ambaṭṭha have you seen the Monk Gotama?"
Ambaṭṭha: "Yes Sir, we have seen the Monk Gotama."
Pokkharasāti: "Ambaṭṭha, is the report about the reputation of the Monk Gotama true or false? Does the reputation of Gotama has any basis or does it have no basis?"
Ambaṭṭha: "Sir, the report about the Gotama's reputation is true. The reputation of Gotama has some basis. In fact Gotama really possesses the thirty-two major marks of a superman and the marks are thoroughly genuine."
Pokkharasāti: "Ambaṭṭha, did you ever talk with the Monk Gotama about something?"
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Ambaṭṭha: "Yes, Sir, I talked with the Monk Gotama about something."
Pokkharasāti: "Ambaṭṭha, how did you talk with the Monk Gotama about something?"
Thus questioned, Ambaṭṭha reported to his teacher all the conversation that he had with the Buddha. Then the teacher Pokkharasāti said:
"Oh!, Our young sages and intellectuals are so amazing! Oh! your experts in the Vedas are so wonderful! With such an assistant (like Ambaṭṭha), a man is bound to land in one of the four lower worlds after physical dissolution and death."
Thus he rebuked Ambaṭṭha and being furious and displeased he kicked the young man, making him collapse. He was angry with Ambaṭṭha but in a moment there also arose in him the desire to go and see the Buddha. (As for Ambaṭṭha the privilege that he formerly had of going together with his teacher in a chariot as a charioteer was forfeited and from that time he had to go on foot before the chariot.)
Pokkharasāti's visit to the Buddha
The Brahmin Pokkharasāti was very much anxious to go and see the Buddha but the other Brahmins told him to put off the visit till the next day as it was already too late to make the visit on that day.
Then having prepared very delicious food, he put the food in the vehicle, had the fire torches hoisted on it and coming out of Okkaṭṭha City, he went to Icchānaṅgala grove. He went in the vehicle as far as possible, then stepped off and approached the Buddha on foot. He greeted the Buddha, exchanged memorable words and took his seat at a certain place.
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(Footnote: p 551 "Put the food in the vehicle" is the translation for the Pāḷi phrase: "yāne āropetvā" that is found in both Myanmar and Sinhalese Piṭakas. Translators have made the special observation that the house in the context could not be in the Okkaṭṭha City, and that it might be Pokkharasāti's house in Icchānaṅgala village or elsewhere.
If the Pāḷi phrase were "Yānaṁ abhiruhitvā" it would mean "riding the vehicle", a translation that would be more appropriate to the context. It would also accord with the Pāḷi passage: "ārohanīyaṁ nāgaṁ abhiruhitvā Okkāsu, dhāriya-mānāsu niyāsi". In the Sāmaññaphala Sutta Icchānaṅgala was certainly in Okkaṭṭha township. The Pāḷi word nivesana refers only to a Rājagaha dwelling-place and the word parivesana is used for a rest house in the Sunidhavessakāra Vat.)
After taking his seat the Brahmin Pokkharasāti had the following conversation with the Buddha.
Pokkharasāti: "Gotama did our pupil Ambaṭṭha come to this place?"
Buddha: "Yes, Brahmin your pupil Ambaṭṭha did."
Pokkharasāti: "Friend Gotama, did you talk with Ambaṭṭha about anything?"
Buddha: "Yes Brahmin, I talked with Ambaṭṭha about something."
Pokkharasāti: "Friend Gotama, how did you talk with Ambaṭṭha?"
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Then the Buddha told the Brahmin Pokkharasāti all about the conversation with Ambaṭṭha. Pokkharasāti apologised to the Buddha. Saying "Friend Gotama, young Ambaṭṭha is a fool. Kindly excuse him." The Buddha said, "Brahmin, I wish Ambaṭṭha happiness," thus forgiving the young man.
Investigation of Pokkharasāti
Then the Brahmin Pokkharasāti looked for the thirty-two marks of a superman in the body of the Buddha. He saw thirty major marks as did Ambaṭṭha, but not seeing the other two major marks, namely, (1) the male genital covered with a sheath and (2) the thin and long tongue, he was doubtful, sceptical and indecisive.
Knowing this well, the Buddha created by supernormal power the male genital covered with a sheath so as to make it visible to the Brahmin. Then the Buddha stuck out his tongue and passed it in both ears right and left (thereby revealing its long size), passed it into both nostrils right and left (thereby revealing its tenderness); and covered the whole forehead with the tongue (thereby revealing its flatness.)
Then Brahmin Pokkharasāti became really convinced that the Buddha certainly possessed all the thirty-two major marks of a superman and said.
"Let the Venerable and the disciple-monks accept the meals at my house today for my benefit."
The Buddha accepted the invitation by saying nothing.
Knowing of the Buddha's acceptance, the Brahmin Pokkharasāti informed him that the meal was ready, that it was time for the Buddha
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to partake of it. So at his invitation the Buddha came to the Brahmin's house with the monks in the morning and sat in the seats prepared for them.
Then the Brahmin Pokkharasāti and his young pupils undertook the responsibility and personally served the Buddha and the monks respectively with good, delicious food. Then the Brahmin knew that the Buddha had his meal and put aside the bowl, he took a seat and sat down at a proper place.
The Buddha gave the Brahmin Pokkharasāti a series of Dhamma talks leading to the Path and Fruition, talks on (1) generosity, (2) morality, (3) the attainment of the Deva-world and (4) the noble way leading to the Path, Fruition and Nibbāna. When following these talks the mind of the Brahmin became stable, tender, free from hindrances, joyous and clear, the Buddha preached the Four Truths that he himself had discovered (sāmukkaṁsika) and the Brahmin attained the Fruition of Sotāpatti.
Pokkharasāti's special request
Then the Brahmin Pokkharasāti who had become a Sotāpanna Ariya, said to the Master.
"O Venerable Gotama, your teaching is so delightful just as an object that has been upside down is turned upside up, just as a covered object is uncovered, just as a man who has lost his way is shown the right way, just as fire-torches are lighted in the darkness in order that those who have eye-sight may see various objects, so also you Venerable Gotama have clearly preached to me the Dhamma in many ways."
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"O Venerable Gotama! with my son, daughter, wife, follower and councillors I seek refuge in the Venerable Gotama, in the Dhamma and in the Saṅgha. From today let the Venerable Gotama regard me as a lay man devoted to the Buddha, the Dhamma and the Saṅgha for the rest of his life."
"Just as the Venerable Gotama visit the house of other lay devotees in Okkaṭṭha, so also kindly visit my house. Young men and young women in my house will pay respect to you. They will welcome you. They will offer seats or water to you. At the very least they will be much inspired with faith. The response of these young men and women to your visit will be conducive to the welfare and prosperity for a long time."
Thus having committed himself to the Buddha, etc., on the supramundane level, the Brahmin invited the Buddha to his house. The Brahmin Pokkharasāti's commitment to the Buddha, etc., differed from that of other lay devotees in that (1) it embraced his sons daughters, wife, followers, and councillors (2) and by the last paragraph he stated the reasons for his commitment.
Therefore in conclusion the Buddha extolled him, saying "Brahmin, you have spoken well" and accepted the invitation.
Here ends the story of Pokkharasāti.
End of Chapter Thirty-five.

