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Title: The Buddha's height measured by a Brahmin
On one occasion a certain Brahmin citizen of Rājagaha heard that it was impossible to measure the height of Gotama Buddha. So when the Buddha came into Rājagaha City and made his rounds for alms, he took a sixty-cubit long bamboo pole and stood outside the city-gate. When the Buddha drew near the city-gate, he went up to him with the pole. The pole reached just the Buddha's knee.

The next day the Brahmin joined two sixty-cubit long poles and came again near the Buddha. The joined poles did not stand higher than the waist of the Buddha who asked him what he was doing. The Brahmin replied that he was measuring the height of the Buddha. Then the Buddha said:

"Brahmin, even though you may join all the bamboos in the universe, you will not be able to measure my height. Certainly, I have not developed the perfections for four asaṅkhyeyyas and a hundred thousand aeons to enable somebody to measure my height. (I have developed them to the extent that nobody can measure my height.) Brahmin, the Buddha is a personage who is peerless and immeasurable."

So saying, the Buddha spoke the following verse as contained in the Dhammapada:

Te tādise pūjayato, nibbute akutobhaye;
na sakkā puññaṁ saṅkhātuṁ, imettamapi kenaci.

The merit acquired by one who pays homage with saddhā to those Buddhas, Pacceka Buddhas and other Noble Ones, who have calmed the heat of defilements, who have no source whatever from which grief and fear derive, who are endowed with virtues excellent and visible, are incalculable to any one in
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the three worlds of humans, Devas and Brahmas saying "This merit is beneficial this much, this merit is profitable this much".

At the end of the verse eighty-four thousand beings became Sotāpanna Ariyas, having the opportunity of blissfully enjoying the elixir of Nibbāna.

Story of King Pukkusāti
(From the Dhātuvibhaṅga Sutta, Majjhima Nikāya)
When King Bimbisāra was ruling the city of Rājagaha in the country of Magadha of the Middle Land (Majjhimadesa), the ruler of the city of Takkasilā on the border of the Middle Land was King Pukkusāti.

Once the merchants of Takkasilā came to Rājagaha with goods for sale. They took presents and went to see King Bimbisāra. They offered the presents and stood paying respect to the king, who asked them where they lived and they replied they lived in Takkasilā.

After making further enquiries about the political situation, material welfare and about the city itself, he asked the name of the king. When the merchants replied that it was Pukkusāti, he asked if the king fulfilled the ten kingly duties. They answered: "Great King, our monarch fulfils the ten duties. He promotes the welfare of the people through four supporting things (saṅgaha-dhamma) such as sassa-medha, purisa-medha, sammāpāsa and vācāpeyya. He acts like the parent of the people and makes them happy as the parent would do the child sleeping in his lap."

(1) Sassa-medha: prudence with regard to crops. In collecting land revenue only the tenth of the crops harvested is collected.

(2) Purisa-medha: prudence with regard to men and warriors in service. Prizes are awarded and provisions are distributed half-yearly.

(3) Sammāpāsa: winning the hearts of the poor. Loans in cash, a thousand or two, are offered to them without interest for three years.
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(4) Vācāpeyya: affectionate talks. Endearing terms such as 'young man', 'uncle', etc., are used in addressing people according to their age.

King Bimbisāra still asked another question, "How old is your king?" The merchants answered the age of their king and it so happened that the two monarchs were of the same age.

Then the king said to the merchants, "Friends, your king is righteous. He is equal to me in age. Would you be able to make your king my friend?" When the answer was in the affirmative, King Bimbisāra exempted the merchants from customs duties, provided them with lodgings and ended the conversation by asking them to see him before their departure from the city.

In accordance with the king's instructions, the merchants came to see King Bimbisāra on the eve of their departure. The king said, "Friends, have a pleasant journey on your way home. Ask your king in my name about his health and tell him on my behalf that I desire friendship with him."

"Very well," replied the merchants and they returned to Takkasilā. On arrival there they stowed away their goods properly, and went to see their king after their morning meal. The king asked, "Where have you been, men? I have not seen you for all these days." The merchants reported the whole matter to their king. Then the king rejoiced, saying, "Excellent, men! Because of you I have got a friend and ally in the Middle Country."

Later on the merchants of Rājagaha went to Takkasilā on business. They called on King Pukkusāti with presents. When the king learned that they had come from Rājagaha, the city of his royal friend, he said, "You are the visitors from Rājagaha, the city of my friend and ally, King Bimbisāra". The merchants replied in the affirmative.

Afterwards the king asked after his friend's health and made an announcement through the beat of drum, "From today onwards all the merchants who have come to my kingdom from the country of my friend King Bimbisāra on foot or in carts shall be provided with houses for lodgings and provisions from the royal granary. They shall be
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exempted from taxes. There shall be no molestation whatever to them." King Bimbisāra had done similarly in his kingdom.

Exchange of messages between the two kings
Then King Bimbisāra sent a message to King Pukkusāti saying:
"Friend, precious stones such as rubies, pearls, etc., are usually produced in border countries. If you ever find various precious stones that make attractive objects and sensational news, please inform me of them."

King Pukkusāti on his part sent a return message reading,

"Friend, the Middle Land is a great region. If attractive and sensational precious stones of different kinds appear there, kindly let me be informed."

As the days, months and years passed, the two kings remained staunch friends thus without seeing each other.

King Pukkusāti's gift
While the two kings were thus committed to sharing the news of their potential treasure a very special thing worthy to be given as a gift occurred to King Pukkusāti first. The king obtained eight pieces of invaluable, five-coloured muslin. "These are of fine quality," thought the king, "I shall send them as my gifts to my friend King Bimbisāra." So he had eight cases made of sandalwood pith, each being the size of a gum-lace ball, turned on a lathe. In each case he put a muslin piece and by applying gum-lac, he had the cases made into balls. Each ball was then wrapped with a white cloth and put in a box which was wrapped again with another cloth and sealed. "Give it to my friend King Bimbisāra," the king asked his ministers and sent the boxes to his royal friend. He also sent a message running, "I would like my friend open the box and see the gifts in the company of his ministers and other officials at the centre of the city."
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The ministers went to Rājagaha and presented the gift. On hearing the message, King Bimbisāra ordered his ministers and officials through his drummers to assemble. At the city-centre the king sat on the jewelled throne under a white royal umbrella. Then he removed the seal and the cloth-covers and opened the box. When he untied the package in the box and saw the gum balls, it occurred to him thus, "Oh, my friend King Pukkusāti sent these gum dices as his gifts, for he must have mistaken me for a gambler, a dice-addict." Thinking thus he took a ball, roll it in his hand, guessed its weight and knew definitely that it contained a bundle of muslin.

When the king struck the ball against the foot of the throne, the gum fell off (in layers). He opened the fragrant case gently with his fingernails and on seeing the treasure of muslin, he ordered the other seven cases to be opened. They clearly saw with their eyes that all contained priceless pieces of muslin. When these were spread and measured, they were found to be of beautiful colours and fine touch, each measuring sixteen cubits in length and eight cubits in breadth. On seeing the precious treasure of muslin pieces people clapped their hands and threw up their turbans. They rejoiced, saying, "Our king and his friend King Pukkusāti have never seen each other, yet that king has sent such priceless gifts. It is proper to make such a king a friend."

King Bimbisāra had each muslin piece appraised and found all of them to be of inestimably high value. He had four of them offered to the Buddha and kept the other four in his palace.

King Bimbisāra's return present
Then king Bimbisāra wondered thus, "A return gift should excel the gift received. My friend King Pukkusāti has sent me the priceless gift. What kind of gift should I send in return to him?"

Herein it may be asked "Is not there any treasure that is better then the eight pieces of muslin in Rājagaha?" (The answer is:) It was not that there was none there were indeed. King Bimbisāra was a great king. Therefore it could not be that there was nothing better than the eight
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pieces of muslin. Nevertheless from the time of his attainment of Sotāpanna any worldly treasure had been no more delightful to the king's heart. Only the Three Jewels in the Form of the Buddha, the Dhamma and the Saṅgha were delightful. Therefore in selecting the most valuable thing as a return gift, the king considered in the following manner:

"In this world the treasure (ratana) is of two kinds, the living (saviññāṇaka) and the non-living (aviññāṇaka). Of these two, the non-living such as gold, silver or any other precious thing is only to adorn the living. Therefore the living treasure is more praiseworthy."

"Again, the living treasure is of two kinds the human and the animal, The animal such as elephant, horse or any other creature is only to work for the human. Therefore the human treasure is more praiseworthy."

"Again, the human treasure is of two kinds, the male and the female. The female, even if she be the wife of a Universal Monarch, is to serve the male. Therefore the male treasure is more praiseworthy."

"Again, the male treasure is of two kinds, the householder (āgāriya) who strives for his family and the ascetic (anāgāriya) who does not strive for his family. The householder, even if he be a Universal Monarch, the top of the former kind, is to pay homage with the fivefold veneration to the newly ordained novice of today. Therefore the ascetic treasure is more praiseworthy."
"Again, the ascetic treasure is of two kinds, the learner (sekkha), a worldling or a man of lower attainments; and the non-returner (asekkha), an Arahant. Even if there be a hundred thousand learners, they are not equal to one non-returner, the Arahant, in sanctity. Therefore the non-returner treasure is more praiseworthy."
"Again, the non-returner treasure is of two kinds, the Buddha and the Disciple. Even if there be a hundred thousand Disciples,
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they are not equal to one Buddha in sanctity. Therefore the Buddha treasure is more praiseworthy."
"Again, the Buddha treasure is of two kinds, the minor or solitary Buddha (Pacceka Buddha) and the Omniscient One (Sabbaññū Buddha) or the Perfectly Self-Enlightened One (Sammāsambuddha). Even if there be a hundred thousand of the former type, they are not equal to one Buddha of the latter kind. Therefore the Omniscient Buddha is more praiseworthy."
"Indeed, in this world of sentient beings together with the world of Devas and Brahmās, there is no treasure like the Omniscient Buddha. Therefore I will sent that unique treasure to my friend King Pukkusāti."

So thinking, King Bimbisāra asked the ministers from Takkasilā whether they had ever seen the three Jewels -viz, the Buddha, the Dhamma and the Saṅgha in their country. The ministers replied they had not even heard of them, much less seen them. The king was much pleased because he now had the opportunity to send a present that was not to be found in Takkasilā. Then the king thought,

"I can request the Exalted One to go to Takkasilā, the city of my friend King Pukkusāti for the spiritual uplift of the people. But it is not customary for the Exalted One to pass the night in border countries. So it is impossible for the Exalted One to go there."

"Suppose I can request and send the Venerables Sāriputta, Mahā Moggallāna and other Great Disciples and Arahants. But the fact is, even as soon as I hear of the sojourn of these Great Theras in border regions, I should send my people, have them brought here by any means possible and serve their physical needs. So it is not possible for the Great Theras to go there."

"Therefore I will send a message that will serve the same purpose as the visit of the Exalted One and the Great Theras to Takkasilā would."

The king then had a gold sheet made, four cubits in length and half a cubit in breadth, neither too thick nor too thin. On the day he was
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going to write on the sheet, he washed his head early in the morning, bathed, committed himself to the eight precepts and after his morning meal he did not adorn himself with flowers and use any perfume. Then taking the vermilion in a golden cup, he closed all the doors of the lower storey and went upstairs and in order to get more light he opened the lion (figure) -supported window in the east, and seated in the airy chamber, the king wrote on the golden sheet!

"There has arisen in this world the Master who is the Worthy One (Arahaṁ), the Perfectly Self-Enlightened One (Sammāsambuddha) the Possessor of Knowledge and Conduct (Vijjā-caraṇa-sampanna), the Noble Wayfarer (Sugata), the Knower of the World (Lokavidū), the Peerless of Charioteer and Trainer of men (Anuttaro-purisa-damma-sārathi), the Teacher of men and Devas (Satthā-devamanussānaṁ), the Enlightened One (Buddha), the Exalted One (Bhagavā)."
Thus the king first wrote some high attributes of the Buddha. Then he described how the Bodhisatta practised the ten Perfections (Pāramīs); how after his demise in the Tusita Deva-world he took conception in the womb of his mother, how at that time there appeared thirty-two great signs that seemed to open the whole world freely, how the miracles attended his conception, how he practised asceticism and strived for Enlightenment; how he, seated on the Aparājita Throne attained Omniscience on the Aparājita Throne, how he acquired extraordinary supernormal powers that made the whole world open to him. Finally, King Bimbisāra wrote that in the living world of Devas and Brahmas there was no ratana other than the Buddha-ratana which possessed such great attributes. The king again described some other attributes of the Buddha in the following verse:

Yaṁ kiñci vittaṁ idha vā huraṁ vā.

Saggesu vā yaṁ ratanaṁ paṇītaṁ.
Na no samaṁ atthi Tathāgatena;

Idampi Buddhe ratanaṁ paṇītaṁ.
Etena saccena suvatthi hotu.

Then willing to extol the Dhamma-ratana the King wrote its six attributes, namely, "The doctrine of the Buddha is well proclaimed
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(svākkhāta), leading to results discernible in this very life (sandiṭṭhika), beneficial instantly (akālika), invites beings to 'come and see' (ehipassika), worthy to be embraced (opaneyyika), and worthy to be experienced by the wise individually (paccattaṁ veditabba viññūhi). The king also mentioned special attributes such as the thirty-seven constituents of Enlightenment (Bodhipakkhiya Dhamma) such as the four foundations of mindfulness (satipaṭṭhāna), the four right efforts (sammappadhāna), the four paths to supernormal power (iddhi-pada), the five faculties (indriya), the five strengths (bala), the seven factors of Enlightenment (bojjhaṅga) and the eightfold Path (Maggaṅga). Then the king described the attributes of the Dhamma partly as follows:

Yaṁ buddhaseṭṭho parivaṇṇayī suciṁ,

Samādhimānantarikaññamāhu.

Samādhinā tena samo na vijjati,

Idampi dhamme ratanaṁ paṇītaṁ.

Etena saccena suvatthi hotu.

Then the king willing to extol the Saṅgha-ratana wrote its nine attributes, of which the first four being that "The Disciples of the Buddha possess good conduct (suppaṭipanna), upright conduct (ujuppaṭipanna), conduct leading to Nibbāna (Ñāya-paṭipanna), conduct leading to their being worthy of veneration (sāmīcippaṭipanna); by possessing which (as the cause) they are worthy of offering brought from afar (āhuneyya), worthy of offering meant for guests (pāhuneyya), worthy of proper offering (dakkhiṇeyya), worthy of veneration (añjali-karaṇīya), and being the best field for beings to sow the seeds of good deeds (anuttara-puññakkhetta lokassa). The king continued his writing:

"Clansmen who are of good birth and good conduct hear the words of the Exalted One and renounce the world to become monks. Some do so, giving up the pleasures of a king, some the pleasures of a crown prince, some the post of a supreme commander, and so on. Having become monks they lead the noble way of life." After this foreword, with regard to the noble way of life, the king wrote something about lower morality (cūḷa-sīla), medium morality (majjhima-sīla), higher morality (mahā-sīla), etc., as contained in the Brahmajāla Sutta.
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He also wrote in part on the restraint of the six senses, cultivation of mindfulness with intelligence (satisampajañña), contentment with the four requisites of life, the nine kinds of dwellings suitable for meditation, the overcoming of five hindrances (nīvaraṇa), making preparations with certain devices (kasiṇa) for mind-training, development of Jhāna and supernormal powers, thirty-eight kinds of meditation, etc., all leading up to the attainment of Arahantship.

After describing in detail the sixteen kinds of mindfulness on breathing (Ānāpānassati) for meditation, the king glorified the Buddha's Disciples in the Saṅgha:

Ye puggalā aṭṭhasataṁ pasatthā,

Cattāri etāni yugāni honti.

Te dakkhiṇeyyā sugatassa sāvakā,

Etesu dinnāni mahapphalāni.

Idampi saṅghe ratanaṁ paṇītaṁ,

Etena saccena suvatthi hotu.
The king then added, "The teaching of the Exalted One with its threefold training (sikkhā) is beautiful in the beginning, beautiful in the middle and beautiful in the end. It is the teaching that will also certainly lead to liberation from saṁsāra. Friend Pukkusāti, I would like to urge you to renounce the world and become a monk if you can."

King Bimbisāra then rolled the gold sheet, wrapped it up in a piece of very fine cloth and put it in a sandalwood case, the sandalwood case was then placed in a gold case, the gold case in a silver case, the silver case in a ruby case, the ruby case in a coral case, the coral case in a carbuncle case. the carbuncle case in a spotted ruby (masāragalla) case, the spotted-ruby case in a crystal case, the crystal case in an ivory case, the ivory case in a ten-jewelled case, the ten-jewelled case in a bamboo-strip case and the bamboo-strip case again in a sandalwood box, then again the sandalwood box was placed in a gold box, silver box, ruby box, coral box, carbuncle box, spotted-ruby box, crystal box, ivory box, the ten jewelled box and a bamboo-strip box successively, one box in the other as before.

Then the bamboo-strip box was put in a sandalwood casket, the sandalwood casket in a gold casket, then as before in a
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silver casket, ruby casket, coral casket, carbuncle casket, spotted ruby casket, crystal casket, ivory casket, ten-jewelled casket and lacquer casket successively. Then after having the lacquer casket wrapped up in a piece of fine cloth, and the royal seal stamped, the king ordered his ministers. "Decorate the streets in my domain, each street being eight usabhas in width, the two portions being two usabhas in width on either side to be just patched up but the middle portion measuring four usabhas 1 in width is to be decorated with royal accessories." [1. 1 usabha = 20 yaṭṭhis, 1 yaṭṭhi = 7 ratanaṁ, 1 ratanaṁ = 2 vadatthi. 1 vadatthi = 12 aṅgulaṁ, 1 aṅgulaṁ = 1 inch. Hence 1 usabha = 280 ft (Childers)]
Then the king had a seat placed on a fully ornamented royal elephant, had a white umbrella set up over it, had the roads of the capital sprinkled with water and thoroughly swept. Flags, banners, and streamers were to be hoisted. On either side of each road was to be decorated with plantain trees, water-filled pots, various performers and fragrant flowers. Messengers were sent to provincial and city governors with instructions saying:
"You should honour the royal present when it passes through places under their rule."

Splendidly adorned with full regalia, and accompanied by his ministers, the king himself set off, carrying the sacred present to the border with great pomp and ceremony amid the boisterous playing of all kinds of music. He privately told his envoy who was in charge of the scared present:
"Man, I want my royal friend to receive it not in the presence of his queens but on the upper terrace of the mansion".

The king worshipped the sacred present most respectfully regarding its journey as the visit of the Buddha himself to the border country. Then he returned to Rājagaha City.

The provincial and city governors also improved the road in the same way and passed on the scared present from one place to another.
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Reception by King Pukkusāti
King Pukkusāti, too, had the road from the border refurbished, had the capital beautifully decorated and received the sacred present magnificently.

The sacred present reached Takkasilā surprisingly on an uposatha day. The minister who brought the present transmitted to the king about the message that King Bimbisāra had verbally given him.

Having heard the message, King Pukkusāti made the necessary arrangements for the comfort of the visitors and took the present by himself and went up to the upper terrace of the mansion. He posted guards at the door to prevent any one from entering the mansion, opened the window, placed the holy present on a high place and took a lower seat for himself. Then he removed the royal seal and the outer covering of cloth and on opening the containers one by one beginning with the lacquer casket he saw the innermost sandalwood casket and rightly concluded, "The way in which the present is packed is different from the way in which earthly treasures are packed. Surely it must be a ratana that has appeared in the Middle Land and That deserves our attention."

Then the king opened the fragrant casket, removed the royal seal and holding the very fine cloth by both edges, he unwrapped it gently and saw the golden scroll. He was struck with wonder at the fine script of the writer-the beautiful, well-shaped letters and lines that made up his hand-writing. The king read every letter of the message.

As he read the attributes of the Buddha, beginning with "There has arisen the Exalted One in this world," he became very much ecstatic with the hair from ninety-nine thousand pores standing straight on end. He was unconscious even of his standing or sitting posture. He was deeply gratified when he thought of the opportunity that he had, thanks to his friend King Bimbisāra, the opportunity to hear the message about the Buddha ratana that was so hard to hear despite the passage of millions of kappas.
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Being unable to read further, King Pukkusāti sat in a contemplative mood till his ecstasy faded away. Then he read the attributes of the Dhamma beginning with svākkhāta. Again the king became ecstatic as before. Having remained in a contemplative mood till his ecstasy faded away, he read the attributes of the Saṅgha beginning with suppaṭipanna and there arose a great ecstasy in him as before.

King Pukkusāti's attainment of Jhāna and monkhood
Then the king read the last section in the gold scroll which described the mindfulness of breathing in meditation. He engaged in meditation according to the instructions in the scroll and gained the Rūpāvacara Jhāna fully. He spent his time enjoying the bliss of Jhāna without any one other than a young attendant allowed to see him. In this way half a month (fifteen days) had elapsed.

The people of the city assembled in the courtyard of the palace and clamoured for the appearance of the king, saying,

"The king has completely stopped reviewing the troops or seeing the dancers since the day he received the royal present. He has also ceased to give loyal decisions. We want the king to show anyone he likes the royal present sent by his friend King Bimbisāra. It is a tendency of some kings to try to annex a country by alluring the ruler with royal presents. What is our king doing now?"

When the king heard their outcry, he wondered whether he should work for the welfare of the country or follow the Teaching of the Buddha. Then he thought, "No mathematician can count the number of life-times that I have spent as a ruler of a country. Therefore I will only practise the teaching of the Exalted One." So thinking, he took the sword that was near the bed, cut off his hair, opened the window and threw down the hair-knot with the ruby-headdress into the midst of the assembly, saying, "Men! Take my hair-knot and let it act as a king."

The people received the hair-knot together with its ornamental ruby-headdress and cried, lamenting, "O Great King! Are the kings who
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receive presents from their royal friends all like you?" The beard of King Pukkusāti was two finger-breadth long like that of the Bodhisatta on the eve of his renunciation.

Then the king sent his young attendant to the market to buy and bring two dyed robes and an earthen bowl. Then saying "I dedicate my monkhood to the Exalted Ones who are worthy of honour in this world," he donned one robe as the lower garment, put on the other as the upper garment and, with the alms-bowl hanging over his left shoulder and a staff in one hand, he paced twice or thrice outside the mansion to see whether he looked well and proper as a monk. He was pleased to find that he did. He then opened the main door and stepped down from the mansion.

The dancers and others who were waiting at the three successive doors saw the monk Pukkusāti coming down but they did not recognize the king. They thought that a Paccekabuddha had come to preach to their king. It was only when they got on to the top of the mansion and thoroughly examined the seat of the king that they knew of the king's departure and they cried all at once like people in a sinking boat in the middle of the sea.

As soon as the monk Pukkusāti stepped on the ground, all the citizens and soldiers surrounded him and wept bitterly. The ministers said to Pukkusāti"
"Great King! The kings in the Middle Land are very crafty. You should go only after sending emissaries and making inquiries to know definitely whether or not the Buddha-ratana has really appeared in the world. For the time being, you should return to the palace."

But the monk Pukkusāti went off, saying: "Friends, I have implicit faith in my friend, King Bimbisāra. My friend King Bimbisāra has never spoken to me ambiguously. You stay behind." The ministers and the people, however followed the king persistently.

Pukkusāti the clansman then made a mark on the ground with his staff and asked the people, "Whose country is this?" They replied, "Great King, it is your country." Then the monk said, "He who
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destroys this mark should be punished by the authority of the king." In the Mahājanaka Jātaka the queen Sīvalidevī dared not erase the line drawn on the ground by the Bodhisatta, King Mahā Janaka. So rolling on the ground she artfully made the line disappear and followed the king. The people too followed through the outlet made by the queen. But in the case of the line drawn by King Pukkusāti, the people dared not destroy it and they were left rolling and weeping with their head turned towards the line.

Pukkusāti the clansman
Pukkusāti the clansman went off alone without taking even a servant or a slave to offer him a tooth-stick or water for washing face on the journey. He travelled by himself, mindful of the fact that "My Teacher the Exalted Ones renounced the world (as a Bodhisatta) and went off alone to become a monk." Bent on following the example of the Buddha as far as possible and remembering that the Buddha never used a vehicle, he did not wear even a single-layered slipper or use even an umbrella made of leaves. The people climbed the trees, city-walls, small turrets or scaffolds on the walls or inside of fortifications, etc., and watched their king setting out alone.

Pukkusāti the clansman thought: "I will have to go a long journey. I cannot fare to the end of my journey all by myself". So he followed a caravan. As he had to travel by foot on a very rough terrain under the burning sun, the soles of his very tender feet cracked with sores and eruptions, causing great pain and suffering. When the caravan set up a tent made up of branches and leaves and took rest, Pukkusāti stepped off the main road and sat at the foot of a tree. There was no one to massage him or attend to his physical needs. He entered upon the Fourth Jhāna by engaging in breathing meditation, dispelled his weariness and passed the time in Jhānic bliss.

The next morning he cleaned his body and again followed the caravan. When it was time for his morning meal, the merchants took his alms-bowl and offered him food. Sometimes the food was not well cooked, it was sometimes too soft, sometimes too rough with sand and
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pebbles, sometimes too salty, and sometimes it had too little salt. The monk did not bother whether the food was soft or hard, rough or tender, salty or having little salt, but only thought of the place it entered, and ate it as if it were celestial food.

In this way he came to Sāvatthi, having covered a distance of one hundred and ninety two yojanas. Although the caravan passed the Jetavana monastery in the city, it never occurred to him to ask where the Buddha resided. This was due to (1) his reverence for the Buddha and (2) the message of King Bimbisāra.

(1) Throughout his journey Pukkusāti concentrated his mind on the Buddha without thinking of anything else. Having come near Jetavana with deep reverence for the Buddha, he did not even wonder whether the Buddha lived there and so the question to ask about the Master never occurred to him.

(2) The message of King Bimbisāra said that "The Exalted One appears in this world" and so it led Pukkusāti to believe that the Buddha lived in Rājagaha. So although he passed by the Jetavana monastery, he did not ask about the residence of the Master and continuing his journey, he came to Rājagaha, forty five yojanas from Sāvatthi.

On reaching Rājagaha just after sunset Pukkusāti found many monasteries and as he concluded from King Bimbisāra's message that the Buddha was in Rājagaha, he asked the people where the Buddha lived. The people asked him from where he came and on hearing that he came from the north, they said, "Venerable Sir, you have over journeyed. The Exalted One lives in Sāvatthi, forty-five yojanas distant from Rājagaha on the way by which you have come." The monk thought, "Now, it is too late. I cannot go to the Exalted One today. I will spend the night here and see the Exalted One tomorrow." He asked the people about the place where the ascetics who came to Rājagaha after sunset put up. The people pointed to a potter's small hut as the rest-house for visiting monks. With the permission of the potter, the monk entered the hut and sat there to spend the night.
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Coming of the Buddha
At dawn on that day the Buddha surveyed the world of living beings and on seeing Pukkusāti, the Buddha thought,

"This man of good family read the message sent by his friend King Bimbisāra and after completely renouncing his one hundred yojana-wide domain of Takkasilā, he became a monk out of regard for me. Today he will reach Rājagaha after travelling 192 yojanas and another forty-five yojanas beyond Sāvatthi."

"If I do not go to him, he will pass the night and die hopelessly without attaining the lower three Fruitions. If I go to him he will realize the three lower Fruitions of the Noble Path and become liberated. I have developed and practised Perfections for aeons out of compassion for worthy beings. I will now go and see him for his spiritual uplift."

So early in the morning the Buddha cleaned his body and entered Sāvatthi with the monks on the round for alms. In the afternoon he left the city, rested for a while in the Fragrant Chamber and thought:
"This man of good family has done out of regard for me which is hard for many other people to do. Having renounced the one hundred yojana vast domain of Takkasilā, he set out alone without even a young servant to give him water for washing his face." The Buddha thought of this austerity of the monk and without calling the Venerables Sāriputta or Moggallāna or any other disciple, he left Sāvatthi, taking the alms-bowl and robe by himself.

The Buddha did not fly in the air or shorten the journey but went on foot as he knew that out of regard for him the monk did not travel by elephant, horse chariot or a golden palanquin but came barefooted without a slipper or a leaf-umbrella.

With a Buddha's splendour of all the great marks and six body-rays etc., shrouded like the cloud-covered moon, the Buddha travelled incognito for the whole afternoon (i.e., about six hours) and covering a
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distance of forty-five yojanas, he came near a potter's hut at sunset just after the monk Pukkusāti had entered the hut. The Buddha came with his glory covered in order to enable the monk to have complete rest. One who is tired and weary cannot absorb the Dhamma.

When the Buddha came near the potter's hut, he did not enter it arrogantly as the Omniscient Buddha but stood at the entrance and asked for the monk's permission to stay there. Pukkusāti mistook the Buddha for an ordinary monk and gave his permission willingly, saying, "My friend, this hut is quiet. It is not small. You may stay here comfortably as you please."

(How could the monk Pukkusāti who had renounced the one hundred yojana-vast kingdom of Takkasilā be reluctant to share his accommodation in a deserted hut with a fellow-monk? He was not reluctant at all. Yet some vain and foolish monks (mogha purisa) are very miserly and possessive with regard to their abode (āvāsa-macchariya) and try to deny accommodation to fellow-monks.) (Commentary)

The Buddha who was very tender and delicate left the Fragrant Chamber which was like a celestial mansion and entered the potter's hut which was very filthy and loathsome with ashes, broken pots, grass straws and droppings of chickens and pigs. Here amidst this collection of garbage the Buddha made a bed of grass, spread the robe of rags and sat totally unperturbed as though he were in the Chamber that was fragrant with celestial scents.

Thus as the two men of Khattiya families who were credited with past good deeds, who renounced royal pleasures to become monks, who had golden complexions, who had attained transcendent states, the Buddha and Pukkusāti both sat in the potter's hut, making the hut very splendid like the crystal cave where the two lion-kings dwelt.

The Buddha never thought: "I am very delicate and yet I have travelled strenuously forty-five yojanas the whole afternoon (in six hours). I will now lie down on my right side to get over my weariness for a moment." Without having any such thought, the Buddha entered upon the Fourth Jhāna of Fruition (Phala-samāpatti) while sitting.
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Nor did the monk Pukkusāti think of lying down for a moment to overcome his weariness from the bare-footed journey of one hundred and ninety-two yojanas. He too entered upon the Fourth Jhāna induced by breathing while sitting.

(Herein the object of the Buddha's visit was to teach Pukkusāti and why did he enter upon the Fourth Jhāna instead of teaching the monk? The Buddha did not teach at once because at that time the monk was still tired and weary. He would not be able to appreciate the teaching. So the Buddha waited to let his weariness pass away.

Other teachers say that Rājagaha was a populous royal city with the air ringing with the ten kinds of sound, that the Buddha deferred preaching till midnight when the city would become quiet. This view is not acceptable, for certainly the Buddha could supernormally dispel even the sound travelling as far as the Brahmā-world. In other words, he could make that sound inaudible to the monk. In fact, the Buddha waited till the monk recovered from his weariness.)

The Buddha left Sāvatthi at noon, travelled on foot to Rājagaha forty-live yojanas away, reached the potter's hut at sunset, entered the hut with the permission of the monk and became absorbed in Phalasamāpatti for six hours. Arising from the Jhāna at midnight, he opened both of eyes, which were endowed with five kinds of sensitivity, like opening the window of a golden mansion. Then he saw the monk Pukkusāti sitting absorbed in the Fourth Jhāna (induced by breathing) like a golden statue, without any movement of the hands, legs or head, grave and imperturbable like a firmly established door-post. The Buddha thought that the monk's posture was quite impressive and decided to start the conversation.

Of the four postures, viz, walking, standing, lying down and sitting, the first three lack dignity. The hands, the legs and the head of a walking monk shake. The standing monk's body is stiff. The one lying down is also unpleasant. In fact, only the sitting posture of the monk who after having swept his retreat in the afternoon, spread his leather sheet, cleaned his hands and
[420]
feet, sits cross-legged is dignified. The monk Pukkusāti sat cross-legged in the Fourth Jhāna that was induced by breathing practice. This pleased the Buddha.

(The Buddha know that Pukkusāti became a monk out of regard for him. Yet he decided to ask him because if he did not do so, there would be no conversation. No conversation would mean no preaching. So he started the conversation in order to pave the way for preaching).

The Buddha asked the monk to whom he dedicated his monastic life, who was his teacher and whose teaching he liked. The monk answered that he dedicated his life to the Buddha and so on.

Again, the Buddha asked him where the Worthy One, the Supremely Enlightened One lived. The monk Pukkusāti replied, "My friend, there is a city called Sāvatthi in the north country. The Worthy One, the Supremely Enlightened One, now lives in that city." When the Buddha asked him whether he had ever seen the Buddha, and if he were to see him now would he recognize him, Pukkusāti's reply was that he had not seen him and that he would not know him if he were to see him now.

(Herein everyone knew the Buddha from his glory. This is not surprising. But it is hard for people to know the Buddha who went incognito as an ordinary monk on the round for alms, with his glory hidden. So the monk Pukkusāti answered honestly that he would not know the Buddha. He did not know although he stayed in the same hut with the Buddha.)

Knowing that the monk's weariness had vanished, the Buddha decided to preach to him, the clansman "who had dedicated his monkhood to me,". The Buddha said, "Monk! I will teach you. Listen to my teaching. Bear it well in mind. I will teach you the Dhamma thoroughly." (Up to that time the monk Pukkusāti still did not know that his companion was the Buddha.)

Pukkusāti had renounced his kingdom after reading the message of his friend King Bimbisāra and had become a monk in the hope of hearing the sweet Dhamma of the Buddha. He had made such a long journey without meeting with anyone who would care to teach him. So
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why should he refuse to welcome respectfully the teaching of his companion? Like a thirsty man he was very anxious to drink the water of the Dhamma. So he gladly agreed to listen to the teaching respectfully. Then the Buddha gave the summary or contents of the Dhātuvibhaṅga Sutta as follows:

"Monk! A person or a being has six elements, six sense-organs, eighteen modes of thought, four kinds of support. He who exists on these four supports is free from the current of conceit born of ego-illusion, when such current of conceit is absent in a monk, he is said to be one whose āsava or defilements are gone. (1) He should be mindful of the Vipassanā (Insight) Knowledge. (2) He should speak the truth. (3) He should strive to repudiate moral defilements. (4) He should practise the Dhamma only for the extinction of defilements." (These are the contents in brief of the Dhātuvibhaṅga Sutta.)

After thus stating these fundamentals of the Dhamma, the Buddha explained them one by one in detail. (Reference. Dhātuvibhaṅga Sutta of the Majjhima-Nikāya).

Pukkusāti's attainment of Anāgāmi state
When the Buddha explained the first dhamma, viz, mindfulness of Vipassanā Knowledge, the Buddha led the teaching up to Arahantship and Pukkusāti attained the three lower Fruitions on the basis of his good deeds in the past and became an Ariya (Noble One) in the Anāgāmī state.

For example, while a king is eating food of various tastes in a golden bowl, he takes such amount of cooked rice as would suit the size of his mouth. When the young prince sitting on his lap shows the desire to eat, the king may put in his mouth the lump of rice that he has taken for his own consumption. The child will eat only such quantity of rice as would be in accord with the size of his mouth. As for the remaining rice the king may eat it himself or put it back in the golden bowl. In the
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same way the Buddha, the Lord of the Dhamma, gave a discourse leading to Arahantship, a discourse in accord with the his own intellectual power and on the basis of his former good deeds the monk Pukkusāti could consume three fourths of the Dhamma food, that is, the Path, and became an Anāgāmī Ariya.

Pukkusāti had no doubt about the Dhamma before he attained Anāgāmi-phala and when he was following the Buddha's talk on aggregates, sense-organs, elements or mental impressions, etc. But he wondered whether the highly distinguished man who looked like an ordinary man and who was teaching him might be the Buddha because he had heard that the Buddhas made it a practice to go about incognito in some places. However, when he attained the Fruition of Anāgāmī, he had absolutely no doubt that the teacher was the Buddha.

Before he recognized the Buddha, he had addressed the Buddha as "My friend!" He did not as yet apologize to the Buddha for his mistake because the Buddha was still delivering the discourse according to the series of the Fundamentals, and the monk did not have the opportunity to offer his apology.

Pukkusāti's request for ordination
At the end of the discourse there followed a dialogue between the Buddha and the monk Pukkusāti.

Pukkusāti: "The Exalted One, the Teacher of men and Devas, has come here out of great compassion for me! The Buddha who preaches the good Dhamma has come here out of great compassion for me! The Exalted One who understands all the Dhamma thoroughly come here out of great compassion for me." (Saying thus joyously, he rose and put his head against the feet of the Buddha, and he added) "Glorious Buddha! Because of my foolishness, I have made a mistake. I thought that I should call you "my friend", (and I have called you so erroneously.) Glorious Buddha! Kindly forgive me for the offence against which I should guard myself in future."
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Buddha: "Monk! Verily because of your foolishness, you have made a mistake. You thought that I should be called "friend" (and you have called me so erroneously.) Monk! I forgive you for the offence because you admit your offence and make amends for it accordingly. Later you guard yourself against it. Such atonement and such self-restraint contribute to the welfare of those who are committed to my teaching."

Pukkusāti: "Glorious Buddha, may I receive ordination in your presence".

Buddha: "Have you got your (own) bowl and robe?"

Pukkusāti: "No, Glorious Buddha, I have not."

Buddha: "Monk! the Buddhas do not ordain those who do not have alms-bowls and robes."

The Venerable Pukkusāti was very much pleased with the Buddha's teaching. He expressed his appreciation, rose from his seat, paid respect to the Buddha and went away to search for alms-bowl and robe.

(N.B. Why did not Pukkusāti receive the alms-bowl and robes that appeared supernormally for the monks whom the Buddha ordained simply by saying "Come here, bhikkhu!" It is said that he did not receive them because he had never donated the eight requisites of a monk in a previous life. (This explanation was not acceptable to the commentator). Certainly, as a man who had given alms and who had great aspirations, he could not be one who had never donated the eight requisites of a monk. In reality the bowls and robes created of supernormal power are meant only for the monks who was in their last existence. Pukkusāti was still subject to rebirth. So he could not have such supernormal requisites.

The Buddha did not seek the bowl and robe for Pukkusāti's ordination because he had no opportunity to ordain him. The death of Pukkusāti was imminent and he was like a Brahmā to the potter's hut for temporary residence. So the Buddha did not seek the bowl and robe for him.)
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Pukkusāti went off in search of bowl and robe just after dawn. Dawn came all at once with the end of the Buddha's discourse and the emission of the Buddha's six body-rays.

The Buddha emitted the six hued rays as soon as his preaching was over. The whole hut was brightly illuminated. The six hued rays ran off in groups, as if enveloping all the quarters with gold garments or making all places bright with multi-coloured flowers. The Buddha resolved himself to become visible to the people of the city and when the people saw the Buddha, they spread the news of his presence in the hut and the matter was reported to King Bimbisāra.

King Bimbisāra's visit and honour
When King Bimbisāra heard the report, he came to the potter's hut and after paying respect, he asked the Buddha at what time the Buddha came here. The Buddha replied that he came here at sunset the previous day. The king again asked about the object of the his visit. Then the Buddha said,

"Great King, your bosom friend King Pukkusāti read your message and after renouncing the world to become a monk, he made the journey out of regard for me but having travelled forty-five yojanas unnecessarily beyond Sāvatthi, he entered the potter's hut and sat therein.

"For his spiritual welfare I have come here on foot and preached to him. Pukkusāti has now attained the Fruitions of the three lower Paths and is an Anāgāmī Ariya."

On hearing this the king was surprised and asked the Buddha where his friend King Pukkusāti was. The Buddha replied that he had gone out to get alms-bowl and robe for his ordination. King Bimbisāra immediately rushed out in the direction in which his friend had gone out for alms-bowl and robe. The Buddha returned by air to the Fragrant Chamber in the Jetavana monastery.
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Pukkusāti's death and rebirth in Brahmā World
In his search for alms-bowl and robe Pukkusāti did not go to his royal friend King Bimbisāra or to the merchants who had come from Takkasilā. He considered it unethical for him to search for them here and there, discriminating between the good and the bad like a fowl. He decided to seek the real rags not in big cities but in the fords, cemeteries, garbage heaps or narrow streets. So he tried to find really torn pieces of cloths in the garbage heap in the back-lanes.

While Pukkusāti was trying to do so, a mentally deranged cow (his enemy in a previous life) rushed towards him and gored him with her horns. Weak and extremely oppressed by hunger, Pukkusāti lost his life as he was hurled into the air. When he fell to the ground, he lay on the garbage heap like a golden statue. After his death he was reborn in the Avihā Brahmā Abode and before long he become a Brahmā Arahant after attaining Arahantship.

According to the Sagāthāvagga Saṁyutta (the tenth sutta of the Āditta Vagga and the fourth Sutta of the Nānātitthiya Vagga) there were seven people who attained Arahantship soon after their spontaneous (Upapital) rebirth in the Avihā Brahmā abode. They were (1) Upaka, (2) Palagaṇḍa, (3) Pukkusāti, (4) Bhaddiya, (5) Khaṇḍa deva, (6) Bāhuraggi and (7) Siṅgiya.

King Bimbisāra thought: "My friend King Pukkusāti renounced his kingdom merely after reading my message and had made such a long and arduous journey. He had done what is hard for ordinary people to do. I will honour my friend in the way the monks are honoured." He sent his men to all the environs of the city to search for King Pukkusāti. The men found the king lying dead face down like a golden statue on the garbage heap. So they returned and reported to King Bimbisāra.

King Bimbisāra went there and mourned over his friend, saying "We did not have the opportunity to honour our great friend while he was alive. Now he had died without anyone to help him." The king had the body of the dead man carried on a small couch, put in a proper place and not knowing how to honour a dead monk, he sent for the bathers, clothed the body in clean white garments and ornamented like a king.
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Then the body was placed on a palanquin and honoured with all kinds of music and fragrant flowers, taken to the outskirts of the city and cremated with fragrant fire-wood. The bones were then collected and enshrined in a cetiya.

Later on many monks in Sāvatthi went to see the Buddha. They paid respect to the Master and sitting in a proper place they said: "Glorious Buddha, You have briefly preached the Dhamma to Pukkusāti. That man is now dead. What is his destination? What is his future life?"

Then the Buddha replied: "Monks, Pukkusāti was a wise man. He practised Vipassanā (Insight) meditation that accords with the transcendent Dhamma. He did not give me any trouble on account of the Dhamma. Due to the extinction of the five fetters that lead to the lower sensual worlds, he will be reborn in the Avihā Brahmā world and will attain in that very Suddhāvāsa Brahma world (Avihā being one of its five abodes). There is no possibility of his return to the lower sensual worlds from that Avihā abode."

Story of the Asura King (Rāhu)
Rahu the Asura Deva king was four thousand and eight hundred yojanas in height. The distance between his two arms was one thousand and two hundred yojanas. The thickness of his body was six hundred yojanas. His palms and his soles were three hundred yojanas in perimeter. The portion of the finger between two joints is fifty yojanas long. The distance between the two eye-brows was fifty yojanas. The mouth was two hundred yojanas long, three hundred yojanas deep and three hundred yojanas in circumference. The neck has (a girth of) three hundred yojanas. The forehead was three hundred yojanas. The forehead was three hundred yojanas in breadth and the head nine hundred yojanas.

Rāhu the Asura King thought: "I am too tall I will not be able to look down and see the Exalted One." So he did not come to the Buddha. But one day he heard words about the greatness of the
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Buddha and so he came hoping to see the Master by any possible means.

Knowing the Asura Deva-king's mind, the Buddha thought of the posture in which he should be viewed. Then since a person who is standing appears to be tall in spite of his short stature, the Buddha decided to show his body to the Asura-king in a lying posture. The Buddha told the Thera Ānanda to put a small couch outside the Fragrant Chamber and then he lay down on the right side on the couch like a lion-king.

Rāhu then came near the Buddha but he had to look up to see the Buddha's face just as he had to stretch his neck and look up at the moon in the sky. The Buddha asked him why he had come to see him only after a very long time. The Asura King replied that he had not come because he laboured under the misapprehension that he would not be able to stoop and see the Glorious Buddha.

Then the Buddha said to him, "Asura-king! I have not developed the Perfections (pāramīs) holding my head down (that is, relaxing my effort). I have given alms always holding up my head (that is, without relaxing my effort)."

On that very day Rāhu the Asūra King formally become one who took refuge in the Buddha.

Story of Devadatta
(The following story of Devadatta from the time of his ordination to his being swallowed by earth is condensed as far as possible although a lengthy account should be given based on many stories about Devadatta in Pāḷi literature).

An account of Devadatta up to the time of his ordination has already been given. (Reference: "The ordination of six Sakyan princes and the barber Upāli", Chapter 19 of the Mahā Buddhavaṁsa Vol Three.)

Of the six Sakyan princes and the barber Upāli after their ordination.
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(1) the Thera Bhaddiya attained the threefold supramundane knowledge and became an Arahant during the vassa in that very year.

(2) the Thera Anuruddha gained the Divine Eye (Dibba Cakkhu) and after hearing the Mahāvitakka Sutta, he attained Arahantship (Aṅguttara Nikāya Vol 3.)

(3) the Thera Ānanda was established in the Sotāpatti Phala after hearing the discourse containing the simile of the mirror taught by the Venerable Puṇṇa Mantānīputta. (Saṁyutta Nikāya, Vol 2.)

(4-5) the Theras Bhagu and Kimila later on developed Vipassanā meditation and attained Arahantship.

(6) Devadatta gained mundane psychic powers, remaining a worldling. He never became an Ariya.

At another time while the Buddha was sojourning in Kosambī, the Master and his many disciples received abundant offerings. People came into the monastery with robes, medicines and other requisites in their hands and asked "Where is the Exalted One Where is the Venerable Sāriputta? Where is the Venerable Moggallāna? Where is the Venerable Mahā Kassapa? Where are the Venerables Bhaddiya, Anuruddha, Ānanda, Bhagu and Kimila." They were always on the move, looking for the places where the eighty Great Disciples (Mahā Sāvaka) stayed. But there was nobody who bothered to ask Devadatta's whereabouts.

Devadatta's attempt to gain power
Then Devadatta thought: "I too became a monk along with Bhaddiya and others. They are monks of ruling (Khattiya) families; I too am a monk of such a family. But those who brought offerings with them asked for Bhaddiya and others. As for me there was not a single person who cares to ask about me even by my name. Whom should I associate with and whom should I make devoted to me to have abundant offerings for my own?" He continued to ponder, "King Bimbisāra was
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established in the Sotāpatti-Phala together with one hundred and ten thousand wealthy Brahmins the first time he saw the Buddha. It is not possible to be united with him. Nor is it possible to form an alliance with King Kosala. Prince Ajātasattu, son of King Bimbisāra, however, does not know a person's virtues or vices as he is young. I will manage to be one with him". So thinking he went to Rājagaha and transformed himself into a boy he adorned himself with four snakes, two on his hands and two on his legs, he also placed a snake on his neck, another one on his head and still another one on his left shoulder; he had the tails of these seven snakes interlocked as a waist band (belt) and put it on to decorate himself. Finally he came down from the sky and sat on the lap of Prince Ajātasattu.

The prince was much scared and asked him who he was. The apparent boy said that he was Devadatta and the prince requested him to show himself as the real Devadatta. Devadatta removed the guise and stood before the prince in his original physical form, dressed in the yellow robe and with an alms-bowl in his hand. Very much impressed by this magic, Prince Ajātasattu became Devadatta's devoted follower. He regularly went with five hundred chariots every morning and evening to see his teacher. He also sent five hundred pots of food, each pot containing food enough for ten monks.

Loss of Devadatta's Jhānic power
His ego having become inflated because of the abundant offerings that he received, Devadatta conceived the evil desire to make himself a Buddha and lead the Saṅgha. As soon as this desire arose in him, Devadatta lost his supernormal powers based on mundane Jhāna.

Kakudha Brahmā's report to Mahā Moggallāna
At that time a lay disciple of the Thera Mahā Moggallāna, a Koliya prince named Kakudha became a Brahmā after his death. Kakudha Brahmā came to Mahā Moggallāna with his body three gāvutas (three-
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fourths of a yojana) long and reported how, being puffed up with self conceit, Devadatta conceived the evil desire to make himself a Buddha and lead the Saṅgha and how he immediately lost his supernormal powers. After making this report, the Brahmā vanished on the spot.

The Venerable Mahā Moggallāna went to the Buddha and informed him of what Kakudha Brahmā had told him. The Buddha asked him whether he had verified the Brahma's report by means of his psychic powers of knowing another person's mind. When the Thera replied that he had, the Buddha said,

"Moggallāna, Keep this matter to yourself! Now that man Devadatta who is empty of the Path and its Fruition will show himself in his true colours."

Then the Buddha gave a talk on five kinds of bogus teachers: (1) the teacher who claims to have pure morality without having it, (2) the teacher who claims to have pure livelihood without having it, (3) the teacher who claims to have pure preaching without having it, (4) the teacher who claims to have pure speech without having it, and (5) the teacher who claims to have pure intellectual vision without having it. Their respective disciples know all about these five kinds of teachers. But they do not tell their lay followers about their respective teachers because if they do so their teachers who have been receiving the four requisites from the laity will be displeased. So they say nothing and connive at the deception of their teachers, believing that by their deeds they will one day reveal their true colour by themselves. The disciples have to protect only such teachers and such teachers crave for the protection of their disciples. As for the Buddha he really has pure morality and so he claims it. He really has pure livelihood, pure preaching, pure speech and pure intellectual vision and so he claims to have all these pure assets. For this reason there is no need for the disciples to protect the Master in respect of morality livelihood, preaching, speech and intellectual vision nor does he in the least want such protection. (For details see the Cūḷavagga of the Vinaya Piṭaka)
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The Buddha's Sermon with regard to Devadatta's gains
Then the Buddha left Kosambī City and arrived at Rājagaha where he resided in the Veḷuvana monastery. There many monks reported to the Master that Prince Ajātasattu went to Devadatta by five hundred chariots in the morning and in the evening, and that he sent five hundred pots of cooked food every day. Then the Master said:

"Monks, do not set great store by the gains of Devadatta. As long as Prince Ajātasattu goes to Devadatta with five hundred chariots every morning and evening and send five hundred pots of food daily, it certainly means decline of his good deeds. But their increase is not to be expected. (It is not certain.)

"Monk, for example, if the bile of a bear is cut and put in the nose of a wild dog, the animal will become worse and more violent. Likewise, so long as Prince Ajātasattu, goes to Devadatta with five hundred chariots every morning and send 500 pots of food everyday, it certainly means Devadatta's decline in doing good deeds. His doing of more and more good deeds is not to be expected. (It is not certain.)

Phalaṁ ve kadaliṁ hanti

phalam veḷuṁ phalaṁ nālam

Sakkāro kāpurisaṁ hanti

gabbho assatim yathā.

"Monks, Devadatta's reputation for his gains will head to his self-destruction. For example, monks, (1) the banana plant bears fruit for its self-destruction (2) the bamboo plant bears fruit for its self-destruction, (3) the reed-plant bears fruit for its self-destruction and (4) the Assatara mare bears the calf in her womb for her self-destruction. In the same way, Devadatta's reputation for gains will lead to his self-destruction.

"Monks, just as the banana fruit kills the banana plant, the bamboo fruit kills the bamboo plant, the reed fruit kills the reed plant and the calf in the womb kills its mother, the assatara mare; so also gains kill a man of corrupt and evil disposition." 
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Devadatta's first grudge against the Buddha
Then one day as the Buddha sat amidst a large assembly, preaching to the king and the people, caring Devadatta rose and covered the left shoulder with his upper robe (as a sign of respect), he raised up his joined hands in adoration towards the Buddha and said:

"Glorious Buddha, now you are old, far advanced in age and on the threshold of the last stage of life. Venerable Sir! Let the Exalted Buddha now live in peace without bothering about anything. Let him hand over the Saṅgha to me. I will lead and look after the Saṅgha."

The Buddha said: "Devadatta! That is not proper. Do not wish to look after and lead the Saṅgha." For the second time Devadatta made the same request and the Buddha rejected it. When Devadatta made the request for the third time, the Master said: "Devadatta! I would not hand over charge of the Saṅgha even to Sāriputta and Moggallāna. Why should I hand it over to you, you evil one, eater of spittle?"

The words of the Buddha rankled Devadatta. "The Buddha rebuked me in the presence of the king and the people with the word "eater of spittle (kheḷāsaka)", one who consumes the four impure, eater of spittle-like requisites! He exalts only Sāriputta and Moggallāna."

So thinking, he was angry and displeased and after paying respect to the Buddha, he went away.

Pakāsanīya-kamma against Devadatta.

Then the Buddha made the monks pass a resolution against Devadatta in Rājagaha city. It was an act called Pakāsanīya-kamma of called ñatti-dutiya carried out by the assembly of monks after taking the proceeding kammavācā at which the motion is put but once and followed by the declaration of the Saṅgha's decision. Then the Venerable Sāriputta was nominated by vote to be the person entrusted with the task of making the resolution public in Rājagaha. In accordance with the Buddha's word of command, the Saṅgha
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nominated the Venerable Sāriputta, and the Venerable Thera made the resolution against Devadatta well-known in the city.

On hearing this resolution, those who lacked faith and wisdom blamed the monks, saying "These monks, these sons of the Sakyan prince, Buddha, are jealous. They are jealous of Devadatta's gains!" But those who had faith and wisdom said, "It could not be an evil act on the part of the Master to have the facts about Devadatta made public in Rājagaha."

(Herein a pakāsanīya kamma is an ecclesiastical act to be performed by the Saṅgha according to Vinaya rules. It shows clearly that the acts and sayings of the monk against whom the Saṅgha passed resolution have nothing to do with the Buddha, the Dhamma and the Saṅgha and that he acts and says only of his own free will.

The resolution against Devadatta is somewhat like this: "Formerly Devadatta's behaviour was of one kind but now it is quite different. What he does corporeally or says by word of mouth is not to be identified with the Buddha or the Dhamma or the Saṅgha. It is to be identified only with Devadatta." The resolution containing words to this effect was passed by the Saṅgha after taking votes. Then in accordance with the instructions of the Buddha, the Saṅgha formally nominated the Thera Sāriputta (again by votes) to be the persona who was to declare Devadatta a persona non grata publicly in Rājagaha. So accompanied by many monks, the Venerable Sāriputta went into the city and made public the dissociation of the Buddha, the Dhamma and the Saṅgha from Devadatta by saying "Formerly Devadatta's behaviour was of one kind, now it is quite different. What he does bodily or verbally should not be identified with the Buddha or the Dhamma or the Saṅgha. It should be identified only with Devadatta." These in brief are the noteworthy points about pakāsanīya-kamma.)
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Prince Ajātasattu
After he has been thus fully declared to be a monk whose acts and words were disavowed by the Saṅgha, Devadatta thought: "Now the Monk Gotama has repudiated me. I will now do what is harmful to his welfare." So he went to Prince Ajātasattu and said:

"Prince, people in ancient times lived long but nowadays people are short-lived. There is the possibility of your death even as a prince. So kill your father and become a king. I will kill the Buddha and become a Buddha."

Prince Ajātasattu thought: "The Venerable Devadatta is a powerful person. He says so perhaps because he has reasons for saying so." So he tied a dagger to his thigh; shaking with fear, he hurried into the palace in broad daylight. The ministers who guarded the king seized and searched the prince. When they found the dagger tied to his thigh, they asked him what he wanted to do. The prince said that he wanted to kill his father. The ministers again asked him at whose instigation he tried to kill the king. The prince admitted that Devadatta had incited him.

Then some ministers held the view that the prince and Devadatta and all the monks should be killed. Some contended that the monks should not be killed as they did no wrong and that only the prince and Devadatta should be killed. Still the rest of the ministers maintained that the prince and Devadatta should not be killed nor should the monks be killed, that the matter should be reported to the king and action taken according to the king's instructions.

Then the ministers took the prince to the king and informed the king of the prince's attempt to kill him. The king asked them about their views and the ministers stated their three different views. The king said,

"How can the Exalted One or the Dhamma or the Saṅgha be guilty of any offence? They are certainly not guilty. Has not the Exalted One already declared that Devadatta's present behaviour is quite different from his former behaviour and has
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not the Master publicly disavowed the acts and sayings of Devadatta?"

Then the king dismissed the ministers in the first group (that is, those who held the first view), demoted the second group of ministers and promoted those in the third group.

Then the king asked his son why he wished to kill him. The prince said that he wanted to become a king. King Bimbisāra then said: "Prince, if you want to be a king, then this kingdom is yours," and he handed over his kingdom completely to Prince Ajātasattu.

Devadatta's cruel advice
As his wish was now fulfilled, Prince Ajātasattu was delighted and he told Devadatta about it. But to incite enmity in the prince Devadatta said, "Like a man who covers his drum with a fox inside it, you think that you have achieved your object. After two or three days your father will have a second thought about your impudence and make himself king again."

The prince asked his teacher what he should do. Devadatta cruelly advised him to exterminate his father. The prince said that it was not desirable to kill his father with any weapon since he was of royal blood. Then Devadatta again gave devilish advice that the prince should starve his father to death.

Ajātasattu's act of parricide
King Ajātasattu ordered his father King Bimbisāra to be imprisoned in a very hot and highly vaporous iron cage. He did not allow any one except his mother to see the king.

(1) Then Queen Vedehī put the food in a golden bowl and took it into the iron cage. The king ate the food and sustained his life. King Ajātasattu asked how his father managed to keep himself alive and when he heard what his mother was doing, he ordered the ministers not to allow her to enter the cage with food.
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(2) Then the queen hid the food in her knot of hair and entered the cage. The king ate the food and stayed alive. When King Ajātasattu heard this, he forbade the queen to go into the cage with her hair knotted.

(3) Then the queen put the food in golden footwear and entered the cage putting on them. The king subsisted on the food brought by the queen in her footwear. When Ajātasattu learnt how his father was staying alive, he forbade his mother to visit the king in her footwear.

(4) From that time on Queen Vedehī bathed herself with fragrant water, coated her body with food (made of oil, honey, molasses and butter) and putting on her outer robe, she entered the iron cage. The king licked her body and in this way he kept himself alive. When the wicked Ajātasattu heard the news, he imperiously ordered the ministers not to allow his mother to enter the cage.

Thus forbidden to get inside the cage the queen stood near the door of the cage and cried. "O Great King! You yourself did not allow this wicked son Ajātasattu to be killed when he was young. You yourself raised your own (potential) enemy. Now this is the last time that I see you. From now on I will not have the opportunity to see you. Forgive me if I have done anything wrong." Thus muttering and weeping, she went back to her residence.

Death of King Bimbisāra
From that time on, the king had no food to eat. Walking to and fro, he stayed alive only by means of the bliss of Sotāpatti-Fruition that he had attained. His mind being thus always absorbed in that Fruition, the king's body became very splendid.

The wicked Ajātasattu asked his men how his father managed to survive. His men said that the king kept himself alive by walking to and fro and that he had become more splendid than before in his physical appearance. Then King Ajātasattu decided to put an end to the walking exercise of his
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father and told the barbers to gash the soles of his father's feet, smear them with oil and salt and broil them before red-hot cutch-embers.

When he saw the barbers, King Bimbisāra thought that someone had certainly brought his son to his senses and that the barbers therefore had come to remove his beard.

The barbers approached the king and stood paying respect to him. The king asked them about the object of their visit, and they informed him of their purpose. Then the king told them to do according to the desire of their master. The barbers requested the king to sit and after making obeisance to him, they said: "O Great King! We will have to carry out the order of King Ajātasattu. Do not be angry with us. What we have to do is most inappropriate to a good king like you." Then holding firmly the soles of his feet with their left hands and sharp razors with their right hands, they gashed the soles, smeared and rubbed them with oil and salt and then broiled them before the red-hot cutch-embers.

(In a previous life the king walked on the pagoda platform with his footwear and trod on a mat with his uncleaned feet. The suffering that he now underwent was the lingering effect of that unwholesome act in the past, according to Commentaries.)

King Bimbisāra had to endure excruciating pain. Without harbouring any ill-will, he contemplated the wonderful attributes of the Buddha, the Dhamma and the Saṅgha. Then withering away like a flower dumped on the pagoda-platform, he became an attendant of Vessavaṇa Deva-King in Catumahārāja Deva-world, and the supreme commander of Deva-ogres by the name of Janavasabha.

(Herein he was called Janavasabha because as King Bimbisāra he was a Sotāpanna Ariya and the chief of one hundred and ten thousand brahmin merchants. Jana, 'of 110,000 Brahmin merchants', vasabha, 'chief'.

Why did he become a low-class in Catumahārāja Deva-world although he was a great Sotāpanna Ariya? The answer was given by Janavasabha Deva-yakkha himself.

According to his answer, he passed through seven life-times as king on earth after his demise in Catumahārājā Deva-world
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and seven life-times in Catumahārājā after his demise on earth. Now as a Sotāpanna Ariya and by virtue of his many good deeds in respect of the Buddha, the Dhamma and the Saṅgha, he could have attained a higher Deva-world. But because he had spent seven life-times successively in Catumahārājā world, his attachment to life (bhava-nikanti) in that Deva-world was powerful and because of that powerful attachment he landed in the Catumahārājā Deva-world. This was the confessions of the Deva-yakkha Janavasabha in the Janavasabha Sutta in Dīgha Nikāya. His confessions in verse read as follows:

Ito satta taro satta, saṁsarāni catuddasa

Nivāsam abhijānāmi, yattha me vusitaṁ pure.)

Belated remorse of the fool
On the very day of King Bimbisāra's death, the wife of the foolish King Ajātasattu gave birth to a son, later called Udayabhadda. So the two messages, one reporting the birth of a son from the chief of the palace and the other reporting the death of the king's father Bimbisāra came to the palace at the same time.

The ministers considered it advisable to submit first the report of the birth of a son and they did so accordingly. As soon as he read the report there arose in him an intense love for his son that excited his whole body and made him ecstatic to the marrow. At the same time he became aware of his gratitude to his father, thinking that at the time of his birth his father might have also experienced intense love for his son.

King Ajātasattu then ordered his ministers to release his father at once. But the ministers said that was impossible and submitted the report of the death of King Bimbisāra. On hearing the news, King Ajātasattu wept bitterly, went to his mother and asked her whether there arose intense love in his father at the time of his birth.

Queen Vedehī replied: "You foolish son! What do you say? During your childhood you had a whitlow on your finger. The royal nurses were unable to coax and make you stop crying. In the end they took you to your father who was seated in the court of law. Your father kept
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in his mouth your finger that was afflicted with the whitlow and due to the warmth of the mouth, the tumour erupted there. Out of great love for you your father did not spit out the pus mixed with putrid blood lest you should wake up and he swallowed it instead. Your father loved you so much."

The queen thus told him at length how his father was attached to him. King Ajātasattu wept bitterly and performed the funeral of his father.

Assassins sent by Devadatta
Then Devadatta went to King Ajātasattu and asked him for the despatch of men who would kill the Buddha. The King sent the assassins to Devadatta telling them to follow the instructions of his teacher.

Devadatta told the first man: "Man, you go to the place where the Monk Gotama is now living. You kill Gotama and come back by this way."

Then he told a couple of men to kill the first man and come back by another way.

Then the third batch of four men was instructed to kill the two men (of the second batch) and return by another way.

The fourth batch of eight men was instructed to kill the four men (of the third batch) and come back by another way.

Then still another sixteen men (as the fifth batch) were told to kill the eight men (of the fourth batch) and return by another way.

Attainment of Sotāpatti by assassins
Armed with a sword and a shield and a bow and a quiver of arrows, the first man went to the Buddha and stood with his rigid body near him, trembling with fear and agitation.
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Seeing him, the Buddha said, "Man, come here. Have no fear." Then the man got over his fear and put his sword and shield as well as his bow and arrows in a suitable place. Then having approached the Buddha, he bowed his head at the feet of the Buddha and confessed and apologized for his offence. The Buddha forgave him and gave at the series of talks on generosity, morality and other good deeds that lead to the attainment of the Path and Fruition. As a result the man became a Sotāpanna Ariya and at the same time sought supramundane refuge in the Triple Gem.

Then the Buddha dismissed the man telling him not to go by the way instructed by Devadatta but to go by another way.

The two men (of the second batch) waited for the first man for a long time. Then going in the opposite direction they saw the Buddha seated at the foot of a tree. They went near the Buddha, paid respect and sat at a proper place. The Buddha gave them the series of Dhamma talks and, explained the four Truths and established them in the Fruition of the Sotāpatti. Like the first man, they became Sotāpanna Ariyas and sought supramundane refuge in the Triple Gem.

Again, the Buddha dismissed the men, telling them to go by another way.

Then the four men (of the third batch) …
Then the eight men (of the fourth batch) …
The sixteen men (of the fifth batch) waited for the eight men for a long time and going in the opposite direction, they saw the Master as did those who went before them. They paid respect to the Buddha and sat at a proper place. The Buddha gave them the Dhamma talks explained the four Truths and established them in the Fruition of Sotāpatti. After they had sought supramundane refuge in the Triple Gem, the Buddha dismissed the men, telling them to go by another way.

Then the first man approached Devadatta and said: "Sir, I cannot kill the Exalted Buddha. He is so very powerful." Devadatta said: "Enough men, Do not kill the Monk Gotama. I will kill him by myself."
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Bloodshed caused to the Buddha by Devadatta
After having helped the assassins to gain the Fruition of Sotāpatti, the Buddha was one day walking to and fro in the shadow of the Gijjhakūṭa Hill. Then Devadatta climbed the hill and rolled down a large rock with the intention of killing the Buddha. As it rolled down, two promontories appeared automatically and blocked the rock. A layer of the rock flew off and caused bloodshed to the foot of the Buddha.

The Buddha looked up and said to Devadatta: "You foolish man, you who can make no spiritual progress! You have caused bloodshed to me with ill-will and murderous intention. So you have done much evil."

Then the Buddha said to the monks: "Monks, Devadatta has done this first heinous act (anantariya-kamma) because he has spilled my blood with ill-will and murderous intention."

The monks carried the Buddha to the monastery in Maddakucchi Park. There the Buddha expressed the desire to go to the monastery in Jīvaka's mango grove and told the monks to take him there. The monks took the Master there in accordance with his instructions.

On hearing the news the great physician Jīvaka went to the Buddha and applied a highly potent medicine to the wound. Having bandaged the wound, he told the Buddha to keep the bandage intact until his return from his visit to a patient in the city. After calling on the patient and doing the needful for him, the physician came back but did not reach the city gate before it was closed.

Then the physician Jīvaka thought: "I have applied the powerful medicine to the foot of the Exalted Buddha and bandaged the wound treating him like an ordinary patient. So I have made a grave mistake. This is the time to untie the bandage. If the bandage is not untied, he will suffer intense pain the whole night." So thinking, Jīvaka was much worried. At that moment the Buddha called Ānanda and said, "Ānanda, the physician Jīvaka came back after dark and could not reach the city gate before it was closed. He is worried because now is the time to untie the bandage. So you untie the bandage immediately." The
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Venerable Ānanda removed the bandage and the wound was gone like the bark detached from the tree.

As soon as the city-gate was opened, Jīvaka hurried to the Buddha even before dawn and asked him whether he suffered any pain. The Buddha said, "Jīvaka, I have overcome all pain since I gained supreme Enlightenment under the Bodhi tree" and then he preached the following verse.

Gataddhino visokassa, vippamuttassa sabbadhi

Sabbagantha-pahīnassa, pariḷāho na vijjati.

"Jīvaka! There is absolutely no sorrow, no suffering in the Arahant who has been liberated from saṁsāra who has gone to the other shore of saṁsāra, who is free from all grief, who has no attachment whatever to all things including the body etc., who has removed all his fetters.

(Pariḷāho 'suffering' is of two kinds, viz., physical (kāyika) and mental (cetasika) suffering. Physical suffering due to cold, heat, etc., occurs in the Arahant and so he is not free from physical suffering. The physician Jīvaka had this in mind when he asked the question. But as Lord of the Dhamma the Buddha was supremely skilful in preaching, and he answered that the Arahant who possessed the above-mentioned attributes had no mental suffering. Jīvaka asked whether the Buddha had any mental suffering and the Buddha said that he had none.

At the end of the sermon many living beings gained the Fruition of Sotāpatti and so forth.

Security provided to the Buddha by the monks
Many monks who heard the report about Devadatta's attempt to kill the Buddha surrounded the residence of the Master in one ring after another. They recited the scriptures loudly and walked up and down to guard, protect and ensure the security of the Buddha.
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On hearing their recitation (and noise of their movement) the Buddha asked the Thera Ānanda (in spite of his knowledge), and when the Thera told him about the vigilant monks, the Master summoned the monks and said:

"Aṭṭhānametaṁ bhikkhave anavakāso, yaṁ par'ū

pakkamena Tathāgataṁ jīvitā voropeyya.

anupakkamena bhikkhave Tathāgata parinibbāyanti."

"Monks, it is wholly impossible for any one to put effort to kill the Buddha."

Then the Buddha said to them (as he did to Mahā Moggallāna Thera on one occasion) that those are five kinds of teachers in the world, that only these kinds of teachers need the protection of their disciples, that, as for the Buddha, he truly claimed pure morality, pure livelihood, pure teaching, pure speech and pure intellectual vision as he had all these virtues and therefore he did not need the protection of his disciples. He added that it was impossible for any one to kill a Buddha and that the Buddhas attained Nibbāna not by any one's attempt to kill them.

Finally the Buddha said to the monks.

"Monks, you go back to your own abode. The Buddhas are not beings whose security of life depends only on other people's protection."

Sending of Nāḷāgiri the elephant
(The sending of Nāḷāgiri occurs in the Saṅghabhedakakkhandhaka of the Vinaya Cūḷa-Vagga, and the exposition of the Cūḷahaṁsa Jātaka of the Asīti Nipāta. Here the latter is based.

Due to the treatment given by the physician Jīvaka, the Buddha recovered his fitness and as before the Buddha went about in the glory of a great Buddha surrounded by monks. On seeing the Master,
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Devadatta thought: "It is impossible for any man to approach and kill the Monk Gotama when he sees him in the glory of his physical body at its zenith. But King Ajātasattu's elephant Nāḷāgiri is vicious, wild and homicidal. He does not know any good thing about the Buddha, the Dhamma and the Saṅgha. Only that wild Nāḷāgiri can kill the Monk Gotama." So he went to the king and told him about his plan.

King Ajātasattu agreed to his plan. He summoned the mahout (elephant-driver) and ordered him to intoxicate Nāḷāgiri the elephant and send him the next morning along the way by which the Buddha was coming. Devadatta also asked the mahout how much liquor the elephant consumed on other days and when he learnt that the animal drank eight pots of liquor, he told the mahout to give the animal sixteen pots of liquor the next morning and to send him towards the Monk Gotama. The mahout promised that he would.

King Ajātasattu had it announced by the beat of drum in the city that all citizens should do their business early the next morning and avoid going about in the streets as Nāḷāgiri would be made intoxicated and sent into the city.

Devadatta also left the palace, went to the elephant-shed and told the elephant-keepers: "Men, we are the king's teachers who can make the king's servants promoted or demoted in their work. If you want to be promoted, then give the elephant sixteen pots of very potent liquor early in the morning and when the Monk Gotama comes into the city, you incite and enrage the animal with goads and spears. Let the elephant break open the shed, rush in the opposite direction of the Monk Gotama and kill him." The elephant-keepers agreed to follow his instructions.

The news spread throughout the whole city. The Buddha's lay devotees who adored the Triple Gem approached the Buddha and said, "Exalted Buddha, in collaboration with the king, Devadatta will send the wild elephant Nāḷāgiri tomorrow along the way by which you are coming. So do not come into the city for alms tomorrow but stay here in this Veḷuvana monastery. We will offer meals to you and the monks in the monastery."
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The Buddha did not say that he would not go into the city for alms. But he decided to teach the wild elephant the next day, perform the miracle (Pāṭihāriya)2 by teaching, subdue the heretics, and without going about for alms in Rājagaha, return to Veḷuvana with monks from the city. The Buddha knew that the lay followers in Rājagaha would bring many pots and bowls of food and that he would have his meal in the monastery. For this reason the Buddha accepted the invitation of the lay men. [2. Pāṭihāriya means removal of opposing evil deeds. There are three ways of removal: (1) removal by knowing the listener's mental state (ādesanā pāṭihāriya), (2) removal by performance of miracle such as creation of different forms (iddhi-pāṭihāriya); (3) removal by preaching (anusāsanī pāṭihāriya). Of these three ways, the third one is meant here. The second way belonged to Moggallāna Thera and the first to Sāriputta Thera. Though the Buddha adopted the third method, it was usually preceded by either of the previous two in accordance with the mental inclinations of the listener.]
Knowing very well the acceptance of their invitation by the Buddha, the lay men decided to bring and offer food at the monastery and went away.

The Buddha preached to the monks in the first watch of the night and answered the questions of Devas and Brahmas in the second watch. The third watch was divided into three periods. In the first period the Buddha lay down on the right side like a lion-king. In the second he was absorbed in the Fruition of Arahantship. In the third, he was filled with infinite compassion and after arising from that state he surveyed the worthy beings, and saw Nāḷāgiri. The Buddha saw clearly that when he preached to the elephant eight hundred and forty thousand beings would realize the Four Truths and become liberated. So after cleaning his body at dawn the Buddha called Ānanda Thera and said: "Ānanda, tell all the monks who live in the eighteen monasteries around Rājagaha to come along with me into the city."

The Venerable Ānanda acted according to the instructions of the Buddha. All the monks assembled in the Veḷuvana monastery. The Buddha entered Rājagaha surrounded by many monks.
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Then the elephant keepers carried out the instructions of King Ajātasattu and Devadatta. There was a very large gathering of people. At the meeting those who had faith in the Buddha said:

"Today there will be a battle between the two bull elephants, the Buddha and Nāḷāgiri. We will witness clearly the admonition of the animal bull, Nāḷāgiri, by the Buddha Bull."

So saying they climbed the turreted and unturreted mansions, house roofs, etc., to wait and see the battle.

But as for the heretics who had no faith in the Buddha, they said: "This Nāḷāgiri elephant is vicious, violent and homicidal. He does not know anything good about the Buddha, the Dhamma and the Saṅgha. Today he will destroy the bright, yellow and golden body of the Monk Gotama and terminate his life. Today we will clearly see the end of our enemy."

So saying, they climbed the turreted mansions, etc., and waited there.

When Nāḷāgiri the elephant saw the Buddha coming, rushed towards the Buddha like a moving mountain with its trunk raised, his ears and tails set upright, scaring the people, destroying the houses and crushing the carts to pieces.

When the monks saw the elephant rushing, they said to the Buddha, "Glorious Buddha, the wild, vicious and homicidal Nāḷāgiri is coming along this way. This animal does not know any thing good about the Buddha, the Dhamma and the Saṅgha. We want the Glorious Buddha the speaker by good words to step aside (keep off the way along which the elephant is coming)." Then the Buddha said: "Monks! Have no fear! I can tame Nāḷāgiri."

Then the Venerable Sāriputta said: "Glorious Buddha, it is the duty of the eldest son to attend to any matter that concerns his father. Let me tame the elephant." But the Buddha turned down his request, saying "Sāriputta, the power of the Buddha is one thing and the power of the disciples is a different matter. You need not take any trouble (for me)." Most of the eighty great disciples made the same request but the Buddha did not give his consent.
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Self-sacrificing love of Ānanda Thera
Then because of his great love for the Buddha the Thera Ānanda could no longer restrain himself. He came forward and stood in front of the Master, bent on sacrificing his life for him and allowing himself to be the first trampled to death by the elephant. The Buddha said: "Keep back, Ānanda. Do not come and stand in front of me." Ānanda replied, "Glorious Buddha, this elephant is vicious, wild and homicidal. It is like the fire that destroys the world. Let it come to you after first trampling me to death." The Buddha dissuaded the Venerable Ānanda three times but the latter persisted in standing before the Master. At last the Buddha removed Ānanda Thera by his power and put him among the monks.

Incident of a child's mother
At that moment a child's mother saw the elephant and fearful of death she fled, abandoning the child from her bosom on to the ground between the Buddha and the elephant.

Nāḷāgiri pursued the woman but being unable to overtake her, it turned back and went near the child. The child wailed and wept loudly. The Buddha focussed his separately intended loving-kindness (odissaka-mettā) on the elephant and in a very sweet voice of the Brahmā-king the Buddha said:

"O Nāḷāgiri, they served you sixteen pots of liquor and made you drunk not to catch any other being but verily to kill me. So do not go about harassing the pedestrians. Come straight to where I am."

Thus the Master invited the elephant.

The Buddha's Power
On hearing the sweet words of the Buddha, the wild Nāḷāgiri opened his both eyes and saw the glorious body of the Buddha. He was
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shocked and owing to the power of the Buddha, he became sober and dropping his trunk and flapping his ears, he came to the Master and crouched at the feet.

Then the Buddha said: "Nāḷāgiri, you are an animal and I am a Buddha. From now on, do not be vicious, violent and homicidal. Try to cultivate loving-kindness towards all living beings." The Buddha stretched his right hand, and stroking the forehead of the elephant, he spoke the following two verses.

Mā kuñjara nāgamāsado

dukkhaṁ hi kuñjara nāgamāsado.

Na hi nāgahatassa kuñjara

sugati hoti ito paraṁ yato.

Mā ca mado mā ca pamādo

na hi pamattā sugatiṁ vajanti te.

Tvaññ'eva tathā karissasi

yena tvaṁ sugatiṁ gamissasi.

O elephant Nāḷagiri, do not approach with murderous intent, with the desire to kill the Buddha who has never done any evil. To approach the Buddha with murderous intent is an evil that will lead to suffering. There is absolutely no possibility of good rebirth in the human or Deva worlds after the death of any one who wants to hurt or kill the Buddha.

O! elephant Nāḷāgiri, do not be conceited. Do not be unmindful of the ten good deeds. Those who are unmindful of the ten good deeds do not have good rebirth in human and Deva worlds. You will have to do such good deeds as will ensure good rebirth. (In other words, you will attain good rebirth only on the basis of good deeds.)

Nāḷāgiri elephant was overwhelmed with ecstasy. If he had not been an elephant, he would have attained the Fruition of Sotāpatti on the spot.

On seeing this miracle the people gave a resounding ovation. They clapped their hands and joyously threw various ornaments over the elephant as their rewards. The ornaments covered nearly the whole
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body of the elephant and from that time he came to be known as Dhanapāla. At the time when Dhanapāla elephant was tamed by the Buddha, eighty-four thousand beings had the opportunity to sample the Dhamma, the juice of Deathlessness.

The Buddha established the elephant in the five precepts. The elephant gently collected the dust at the Master's feet, scattered it over his head and stepped back on its knees. He stepped to the last place within sight of the Buddha and after paying respect entered the elephant-shed. From that time he became a docile, good tempered and very tame elephant and did not harm any being for the rest of his life.

Having his wish fulfilled, the Buddha resolved that the ornaments that had accumulated be restored to their owners. The Master thought: "Today I have performed a great miracle and so it is not advisable for me to go about in the city for food." Having thus subdued the heretics, he came out of Rājagaha City and returned to the Veḷuvana monastery, surrounded by monks like a triumphant king (back from the battlefield). The citizens went to the monastery with much food and offered alms lavishly. They sang the following song joyously:

Daṇḍeneke damayanti,

aṅkusehi kasāhi ca.

Adaṇḍena asatthena, nāgo danto Mahesinā.

"Some animal-trainers train elephants, horses and cattle by beating violently with iron spikes, sticks, spears, goads, hooks and canes. As for the Buddha, he has tamed Nāḷāgīri the elephant without using any destructive weapon and has removed his violent temper through loving-kindness."

Decline of Devadatta's gains
Devadatta's attempt on the life of the Buddha caused a big outcry among the people. They loudly blamed King Ajātasattu, saying "It was Devadatta who caused the death of our King Bimbisāra. It was Devadatta who sent the assassins. It was he who rolled down the rock; and now he sent the elephant Nāḷāgīri to kill the Master. Yet such an evil man is made teacher by King Ajātasattu who goes about with him."
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When King Ajātasattu heard the people's reproach, he ordered the withdrawal of his regular offer of five hundred pots of food to Devadatta and he stopped going to see his former teacher. The citizens, too, ceased to offer any food to Devadatta who visited their houses for alms.

Five things demanded by Devadatta
His gains having dwindled day by day, Devadatta decided to do some thing dramatic and spectacular for his living. He went to the Buddha and said:

"Glorious Buddha, I beg you to lay down the following rules for the monks.

(1) All monks should live in forest hermitage for life. A monk who lives in a monastery near a village should be guilty of an offence.

(2) All monks should always eat only the food that they obtain by going on the round for alms. A monk who accepts the food which the lay men have offered after invitation should be guilty of an offence.

(3) All monks should always wear only the robe made of rags. A monk who accepts the robe offered by lay men should be guilty of an offence.

(4) All monks should always dwell at the feet of trees. A monk who goes to a monastery with a roof should be guilty of an offence.

(5) All monks should always avoid eating meat and fish. A monk who eats meat or fish should be guilty of an offence.

Then the Buddha said, "Devadatta, your demands are not proper (reasonable) (1) Let the monk live in a forest hermitage or in the monastery near a village according to his desire. (2) Let the monk eat the food that he gets by going round for alms or by accepting the food
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offered by lay men after invitation. Let him get the food in either way he likes. (3) Let the monk wear the robe made of rags or the robe offered by lay men according to his desire. (4) Devadatta, I have permitted the monks to dwell at the foot of trees for eight months. (5) I have permitted the monks to eat meat or fish provided they do not see or hear of or have any suspicion about any creature being killed for their food."

(Herein when Devadatta made the five demands, the Buddha knew instantly that his object was to create a schism in the Saṅgha. As concessions to these demands would be a hindrance to spiritual progress, the Buddha considered them unreasonable and said that a monk might live in forest hermitage if he wanted to, and so on.)

In this connection, a good monk should know the wish of the Buddhas well as what is proper for him.

(According to the Buddha, there are four kinds of monks, viz. (a) the forest- dwelling monk who will gain the Path and Fruition by virtue of his great physical and intellectual strength; (b) the monk who cannot live in the forest because of his physical weakness and who can make spiritual progress only if he practises the Dhamma in the village monastery; (c) the monk who will make spiritual progress either in the forest hermitage or in the village monastery by virtue of his physical strength and forbearance; (d) the (padaparama) monk who will make no spiritual progress in spite of his effort either in the forest or the village monastery,

(a) The Buddha wants only the monk of the first kind to live in a forest hermitage. The hermitage is a proper abode for him and following his example, his disciples will want to live in the forests.

(b) The Buddha wants the second type to live in a village monastery.

(c) According to the Buddha, the monk of the third type should live only in a forest hermitage. The forest hermitage is
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good for him and following his example his disciples will want to live there.

(d) As for the (padaparama) monk who will not make much spiritual progress in this life, the Buddha wants him to live in a forest hermitage. Practice of austerities (dhutaṅga) and meditation in the forest hermitage will contribute to his attainment of the Path and Fruition in the next life and he will be a living example for his disciples.

(Thus when the Buddha says (1) Let the monk live in a monastery near a village according to his desire he means the monk; (b) who cannot live in the forest because of his physical weakness and who will achieve his spiritual goal only if he practises the Dhamma in a village monastery. This concession also enables other monks to live in the village monastery.

If the Buddha accepted Devadatta's demands, it would rule out the possibility of spiritual progress for two kinds of monks: (1) the monk (b) who is physically weak and (2) the monk who lived in the forest when he was young but who cannot live there in his old age owing to decline in health and so has to live in the village monastery to achieve his spiritual goal. For these reasons the Buddha rejected Devadatta's demands.)

Devadatta's attempt to create schism
Devadatta was delighted when the Buddha refused to comply with his five demands. Together with his followers Kokālika, Kaṭamodaka Tissaka, the son of Queen Khaṇḍa and Samuddadatta, he rose, and after paying respect to the Buddha, went away. (The monk Kokālika, Queen Khaṇḍa's son Kaṭamodaka Tissaka and the monk Samuddadatta were Devadatta's close and trusted disciples.)

Then Devadatta went to Rājagaha with his followers and propagated their doctrine. They told the people that the Master had rejected what they regarded as their reasonable demands for five rules that would
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contribute to non-attachment, etc., and that they on their part would live in accordance with those five rules.

People who lacked faith and intelligence extolled Devadatta and blamed the Buddha. Those who had faith and intelligence criticized Devadatta for trying to create schism in the Saṅgha and undermine the authority of the Master. The monks who heard the people's words also criticized Devadatta and reported to the Buddha.

Then the Buddha called a meeting of the Saṅgha in connection with the matter reported by the monks and in the presence of all monks he asked: "Devadatta, is it true that you are trying to create schism in the Saṅgha and destroy its authority?" Devadatta replied: "Yes, Venerable Sir!"

Then the Buddha said:

"Devadatta, what you are doing is not proper. Do not wish to see dissension in the Saṅgha. One who causes schism in the Saṅgha bears a very grave responsibility. One who causes schism in a united Saṅgha commits an evil that will lasts one whole kappa. He will suffer in hell for one whole kappa.

"Devadatta, one who restores unity to a disunited Saṅgha commits a good deed and enjoys life in the Deva world for one whole kappa. Devadatta, what you are doing is not proper. Do not wish to see dissension in the Saṅgha. One who causes schism in the Saṅgha bears a very grave responsibility."

Although the Buddha thus admonished him seriously. Devadatta did not give up his attempt and carried out the preliminary plan for the schism. The next day he decided to perform uposatha service and acts of the Saṅgha (Saṅgha kamma) separately. In the morning he approached the Venerable Ānanda who came into Rājagaha for alms, and he said: "Dear Ānanda, from today I will perform the uposatha service and the acts of Saṅgha without the company of the Buddha and his monks."

When the Venerable Ānanda reported the matter to the Buddha, the Buddha breathed forth the following verse.

Sukaraṁ sādhunā sādhu

sādhu pāpena dukkaraṁ.

Pāpaṁ pāpena sukaraṁ
pāpa mariyehi dukkaraṁ.

"It is easy for a good man to do a good deed;
It is hard for an evil man to do a good deed.
It is easy for an evil man to do an evil deed;
It is hard for a good man to do an evil deed."

Schism created by Devadatta
Then on that uposatha day Devadatta rose from his seat in the assembly of monks and said that the Monk Gotama had rejected his demand for five rules that would lead to non-attachment etc., that they would abide by the five rules and that those who liked the rules should vote for them. The votes were taken and the five hundred young monks of Vajjī country who lived in Vesālī and who were ignorant of the Vinaya teaching voted for the rules as they thought that the rules represented the Dhamma, Vinaya and the sayings of the Buddha. Devadatta took the five hundred monks and went to Gayāsīsa.

Contribution of the two Chief Disciples
Then the Venerables Sāriputta and Mahā Moggallāna, the two Chief Disciples went to the Buddha and the Thera Sāriputta informed him of Devadatta's schismatic defection and his departure for Gayāsīsa with five hundred monks. The Buddha reproached them for having no compassion for the young monks and urged them to go and save the monks from spiritual ruin. The two Mahā Theras promised to do so and after paying respect to the Master they left for Gayāsīsa.
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A young monk's concern
Then a monk came and stood crying near the Buddha. The Buddha asked him why he was crying. The monk said that the two Chief Disciples of the Master, the Theras Sāriputta and Moggallāna had gone to Devadatta probably because they preferred Devadatta's teaching. Then the Buddha said, "Monk, there is absolutely no reason why Sāriputta and Moggallāna should like Devadatta's teaching. In fact, they have gone there in order to enlighten the five hundred young monks who have become Devadatta's followers."

At that time Devadatta was seated preaching in the midst of many of his followers. When he saw from afar the two Theras coming, he said to the young monks, "Monks look over there! I have proclaimed my doctrine very well. Even the Monk Gotama's Chief Disciples, Sāriputta and Moggallāna prefer my teaching and they are now coming over to join me."

Then the monk Kokālika (one of the leaders of his sect) warned Devadatta: "Friend Devadatta, do not associate with Sāriputta and Moggallāna. They have evil desire and they follow their evil desires." But Devadatta said: "Friend, you should not say like this. Their coming here is good because it is motivated by their appreciation of my teaching."

When the two Theras came near Devadatta said, "Come, Sāriputta, sit here", and offered to share his seat with the Thera. But the Thera refused to accept his offer and took his seat in a suitable place. So did the Thera Moggallāna.

Having preached to the monks the whole night, Devadatta said to Sāriputta Thera: "Friend Sāriputta, the monks are free from sloth and torpor. You carry on with your talk on the Dhamma. My neck is stiff and cramped. Let me stretch my back." (Here he imitated the Buddha in the way he urged the Thera Sāriputta.) The Thera Sāriputta agreed and after spreading his big fourfold outer robe, Devadatta lay down by the right side. As he was tired, unmindful and devoid of intelligence, he instantly fell asleep.

Then the Thera Sāriputta taught the five hundred young monks first by making them aware of their own mental states (Ādesanāpāṭihāriya). This was followed by his pointing out the Dhammas that they should avoid and the Dhammas that they should practise (Anusāsanī-pāṭihāriya). The Thera Mahā Moggallāna taught him first by performing miracles (Iddhi-pāṭihāriya) and then telling them what to avoid and what to follow. Therefore the five hundred young monks gained the Fruition of Sotāpatti on the spot and became Sotāpanna Ariyas.

After the five hundred young monks had become Ariyas on the Sotāpatti Path, the Venerable Sāriputta told them that they would return to the Buddha and that those who liked the Master's teaching might go along with the Theras. All the monks followed the Theras and travelling by air, they reached Veḷuvana.

Vomiting of blood by Devadatta
After the two Chief Disciples had gone away with the five hundred young monks, Kokālika, a teacher of the sect, woke Devadatta up by hitting the breast with his knee and saying; "Get up, Devadatta! Sāriputta and Moggallāna have taken away the young monks. Have I not told you that you should not associate with Sāriputta and Moggallāna, that they have evil desires and that they follow their evil desires?" Then Devadatta vomited hot blood on the spot.

Jātakas concerning Devadatta
When the monks living in the Veḷuvana monastery saw the Venerable Sāriputta coming by air with five hundred monks, they said to the Buddha: "Glorious Buddha, when the Venerable Sāriputta left for Gayāsīsa, he had only the Venerable Mahā Moggallāna as his companion. Now his return from there with so many followers is indeed glorious." The Master said: "Monks, it is not only now that Sāriputta is glorious. When he came back to me as an animal in a
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previous life he was also glorious", and the Master recounted the Lakkhaṇamiga Jātaka in the Sīla-Vagga of the Ekaka Nipāta. Again, when the monks reported that Devadatta imitated the Buddha by trying to preach like a glorious Buddha with the two chief disciples on the right and left side, the Master said: "Monks, it is not only now; also a long time ago Devadatta tried to imitate me but it was in vain." Then the Buddha told them the Vīraka Jātaka of the Nataṁdaḷha Vagga, Duka Nipāta.

The following days, too, the Buddha narrated the Kandagalaka Jātaka (Nataṁdaḷha Vagga, Duka Nipāta), etc., in connection with Devadatta.

Again the Sakuṇa Jātaka (1-Kaliṅga Vagga, Catukka Nipāta) etc., were recounted in connection with Devadatta's ingratitude.

Then in connection with Devadatta's attempt to kill the Buddha, he told the Kuruṅgamiga Jātaka (3-Kuruṅga Vagga, Ekaka Nipāta) and others.

Then one day the monks were talking about Devadatta's downfall in respect of the offerings he received from the laity and in respect of his spiritual life when the Buddha said, "Monks, it is not only now that Devadatta has his downfall. He had it too long ago," and the he narrated Ubhatobhaṭṭha Jātaka (Asampadāna vagga, Ekaka Nipāta) etc.

(Herein a short list of Jātakas which the Buddha recounted in connection with Devadatta is given below.

Ekaka Nipāta: Serivavāṇija Jātaka, Lakkhaṇa Jātaka, Kuruṅgamiga Jātaka, Vānarinda Jātaka, Tayodhamma Jātaka, Sīlava Jātaka, Saccaṁkira Jātaka, Siṅgāla Jātaka, Dummedha Jātaka, Asampadāna Jātaka, Ubhatobhaṭṭha Jātaka, Siṅgāla Jātaka, Viroca Jātaka and Sañjīva Jātaka.

Duka Nipāta: Vinīla Jātaka, Dubbhiyamakkaṭa Jātaka, Maṇicora Jātaka, Vīraka Jātaka, Kuruṅgamiga Jātaka, Susumāra Jātaka, Kaṇḍalaka Jātaka, Dhammadhaja Jātaka, Kāsāva Jātaka, Cūḷanandiya Jātaka, Kumbhila Jātaka, Upāhana Jātaka, Mahāpiṅgala Jātaka, Sabbadāṭhi Jātaka and Guttila Jātaka.
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Tika Nipāta: Romaka Jātaka and Jambukhādaka Jātaka.
Catukka Nipāta: Sakuṇa Jātaka. Kakkāru Jātaka, Kāḷabāhujātakaṁ, Jambuka Jātaka, Vānara Jātaka and Khantīvādījātakaṁ.
Pañcaka Nipāta: Cūḷadhammapāla Jātaka and Sāḷiya Jātaka.
Sattaka Nipāta: Kapi Jātaka and Parantapa Jātaka.
Aṭṭhaka Nipāta: Cetiya Jātaka.
Navaka Nipāta: Tittira Jātaka.
Dasaka Nipāta: Nigrodha Jātaka and Kukkura Jātaka.
Ekādasaka Nipāta: Dhammadevaputta Jātaka.
Dvādasaka Nipāta: Samuddavāṇija Jātaka.
Terasaka Nipāta: Amba Jātaka and Ruru Jātaka.
Pakiṇṇaka Nipāta: Candakinnarī Jātaka.
Vīsati Nipāta: Sattigumba Jātaka, Somanassa Jātaka.)

The last days of Devadatta
Thus while residing in Rājagaha the Buddha recounted many Jātaka stories concerning Devadatta and then the Buddha went to Sāvatthi where he dwelt in the Jetavana monastery.

Having been ill for nine months Devadatta had the desire to see the Buddha at the last moment. So he told his disciples to take him to the Buddha. But his disciples said, "You went about as the enemy of the Buddha when you were healthy. So we dare not take you to him now." Then Devadatta said, "My disciples, do not ruin me. As a matter of fact, it was only I who bore grudge against the Buddha. He did not have the slightest grudge against me."

Vadhake Devadattamhi, core Aṅgulimālake.

Dhanapāle Rāhule ca, sabbattha samamānaso.

My (cousin) brother the Buddha has good-will towards his brother-in-law Devadatta who was bent on killing him,
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towards Aṅgulimāla the robber who adorned himself with one thousand fingers, towards Nāḷāgīri the wild elephant, later called Dhanapāla, towards his own son Rāhula and towards all living beings equally.

"Take me now to my brother, the Exalted Buddha."

Thus Devadatta again and again entreated them to let him see the Master. Then his disciples laid him on a couch and carried him to Sāvatthi where the Buddha was staying.

When the monks heard the news that Devadatta was coming, they reported to the Buddha. The Buddha said, "Monks, Devadatta will have no opportunity to see me in his present life."

(It was natural that Devadatta had no opportunity to see the Buddha from the time he made the five demands.)

In the eyes of the ordinary monks, Devadatta was on the way to Sāvatthi to see the Buddha. The Buddha said, "Devadatta would not be able to see me in the present existence under any circumstances though I may remain here." The monks were nonplussed and they did not know what to make of the Buddha's saying. Therefore they again and again informed the Buddha of Devadatta's arrival at such and such a place. But the Buddha still insisted that whatever Devadatta did, "by no means would he see me."

But from time to time the monks reported the progress of Devadatta's journey saying that Devadatta was now one-yojana away from Sāvatthi. That he was now only a gāvuta away, that and that he had closed upon the pond near the Jetavana monastery. Finally the Buddha said, "Devadatta will not see me at all even though he may get into the Jetavana monastery."

Devadatta swallowed by earth
The disciples bearing Devadatta laid down the couch on the bank of the pond near the Jetavana monastery and stepped into the pond to bathe. Devadatta sat up on the couch putting his two feet on the
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ground. Then his feet sank into the earth irresistibly. Down he went, the parts of his body sinking one after another, the ankle, the kneecap, the waist, the chest, and the neck, and the earth had gorged him up to the jaw-bones when he uttered the following verse.

Imehi aṭṭhīhi tamaggapuggalaṁ
devātidevaṁ naradammasārathiṁ.

Samantacakkhuṁ satapuññalakkhaṇaṁ
pāṇehi Buddhaṁ saraṇaṁ upemi.

"I, Devadatta, on my death-bed seek refuge in the Exalted One with these bones and this lingering life-force. With intelligent, noble, joyous mind motivated by the three noble root-conditions (I seek refuge in the Omniscient Buddha, the Supreme Being in the world, the All-seeing Teacher who can discipline all worthy beings and who possesses the thirty-two splendid marks of a super man by virtue of his countless good deeds."

(It was because of the Buddha's fore-knowledge of Devadatta's repentance that the Buddha ordained him. Even if he had not been a monk, he would certainly have committed the same heinous crime as a layman and later on he would not have been able to do the good deed that would contribute to his liberation from saṁsāra.

(The Buddha knew that after ordination Devadatta would do the two most evil deeds, causing the spilling of the Buddha's blood and creating schism in the Saṅgha and that later on he would do the good deed for his release from saṁsāra. So the Buddha ordained him. Indeed because of this good deed Devadatta will be a Pacceka Buddha by the name of Aṭṭhissara after one hundred thousand kappas.)

Devadatta's suffering in Avīci hell

After uttering the verse Devadatta entered the earth and landed in the Avīci hell. It seemed as if he was to suffer unshaken in the hell because he had wronged the unshaken Buddha. In the great Avīci hell one hundred yojanas in width, Devadatta's body is one
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hundred yojanas in height. His head is inside the upper iron pan up to his two ears. The two legs are inside the red-hot iron-bottom up to the ankles. He is roasted standing and facing east. An iron stake with the thickness of a palm-tree protruding from the west side of the hell-pot pierced right through the middle of Devadatta's back, comes out from the front breast and goes into the east side of the hell-pot. Another iron stake comes out of the south side of the hell-pot, passes through Devadatta's right side comes out from the left side and goes into the north-side of the hell-pot. Still another iron stake comes from the iron pan, pierces right through the top of the head, comes out of the bottom and goes into the iron floor under the hell-pot. In this way Devadatta is roasted unshaken in the great Avīci hell.

(About the Avīci hell: In this realm (1) the denizens of hell are jammed without any space, (2) the hell-fires are continuous and cover the whole realm, leaving no space, (3) the inhabitants have no respite in their suffering. They have to suffer all the time. Thus because there is no vacant space among the inhabitants, or no cessation as regards the hell-fires or suffering, the hell is called the great Avīci hell.)

Narration of Jātakas after Devadatta's death
After Devadatta was thus swallowed up by the earth, the topic of conversation among the monks was Devadatta's inability to see the Buddha although he had travelled laboriously forty-five yojanas for this purpose. The Buddha said that Devadatta was swallowed by the earth also in one of his former lives and told the story of the elephant Sīlava. When the Bodhisatta was the elephant Sīlava, he put a man who had lost his way on his back and took him to a safe place. Yet the man came back thrice to cut the trunk, and when he went back with the last portion of the trunk he was swallowed up by the earth as soon as he went out of sight of the Bodhisatta. This man, a hunter named Mittadubbhi became Devadatta. (2-Sīlava Jātaka, Varuṇa Vagga, Ekaka Nipāta.)
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Then again the Buddha recounted Khantīvādī Jātaka (Pucimanda vagga, Catukka Nipāta) to show how King Kalābu (Devadatta) was gorged by the earth when he wronged the Bodhisatta hermit Khantīvādī. The Buddha also told the Cūḷadhammapāla Jātaka (Maṇikuṇḍala Vagga, Pañcaka Nipāta) in which as King Mahāpatāpa (Devadatta) was swallowed by the earth for having wronged his own son Cūḷadhammapāla who was the Bodhisatta.

After the death of Devadatta people were overjoyed. They set up all kinds of flags and banana plants, etc., placed the pots full of water and celebrated their riddance of Devadatta. When this was reported to the Buddha by the monks, he said that in ancient times, too, the death of Devadatta delighted many people. To illustrate his saying, the Buddha recited Mahā Piṅgala Jātaka (9-Upāhana vagga, Duka Nipāta) in which people rejoiced at the death of the evil king Piṅgala in Bārāṇasī.

The monks asked the Buddha about the afterlife of Devadatta. The Buddha said that he had landed in the Avīci hell. The monks said, "Glorious Buddha, Devadatta had to suffer much in the present life and now at the end of this life also he has landed in the world of much suffering."

Then the Buddha said, "Yes, monks, that is true. All beings whether monks or lay men who are unmindful in respect of good deeds have to suffer in the present life and the afterlife." And the Buddha uttered the following verse.

Idha tappati pecca tappati

pāpakārī ubhayattha tappati.

Pāpaṁ me katanti tappati

bhiyyo tappati duggatiṁ gato.

"Monks, the man who does evil has to suffer because of the effect of his evil act. He has to suffer both in the present life and the next life. Stricken by his conscience, 'I have done an evil deed', he has to grieve in the present life. When he lands in the lower, evil world (after his death) he has to grieve extremely because of the effect of his deed."
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At the end of the sermon many beings became Sotāpanna Ariyas etc., The sermon was beneficial to many people.

End of the story of Devadatta.

Here ends Chapter Thirty-Six.
