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Title: Uttering that arouse emotional religious awakening
When the Bhagava passed away, there occurred simultaneously a great earthquake, so terrible as to cause the body hair rise and gooseflesh appear on the skin. Rumblings (of celestial big drums) reverberated in the sky.

When the Bhagava passed away, at the moment of his passing away, Brahmā Sahampati uttered this stanza:

Sabbeva nikkhipissanti, bhūtā loke samussayaṁ;

Yattha etādiso satthā, loke appaṭipuggalo;

Tathāgato balappatto, sambuddho parinibbuto.
"In this transient word even such an incomparable person as the Self-Enlightened Tathāgata, The Teacher of men, devas and brahmas, endowed with Ten Powers, has to pass away. All beings in this world, when the time of death is due, must lay down this body, a composite of mental and physical phenomena."

When the Bhagava passed away, at the moment of his passing away, Sakka, King of the devas, uttered this stanza:
Aniccā vata saṅkhārā, uppādavayadhammino;

Uppajjitvā nirujjhanti, tesaṁ vūpasamo sukho.
[324]
"Impermanent indeed are all conditioned things. They are in the nature of arising and dissolution. Having arisen, they cease to be.

The realization of Nibbāna on their utter cessation is blissful peace."

When the Bhagava passed away, at the moment of his passing away, the Venerable Anuruddha uttered this stanza:

Nāhu assāsapassāso, ṭhitacittassa tādino;

Anejo santimārabbha, yaṁ kālamakarī muni.
(Friend bhikkhus!)
"The Great Sage, Lord of the three worlds, free of craving for existence, has ended his span of life, intent on the peace of Nibbāna. No more breathing in or out is there."

Asallīnena cittena, vedanaṁ ajjhavāsayi;

Pajjotasseva nibbānaṁ, vimokkho cetaso ahu.
"Of him who was steadfast.

Against the storm of worldly conditions.

(Friend bhikkhus!)
Our Teacher endured the physical pain with fortitude. Like the extinction of a flame when the fuel is exhausted, His mind has attained total liberation from all bonds".
When the Bhagava passed away, at the moment of his passing away, the Venerable Ānanda uttered this stanza which aroused emotional religious awakening:

Tadāsi yaṁ bhiṁsanakaṁ, tadāsi lomahaṁsanaṁ;

Sabbākāravarūpete, sambuddhe parinibbute.
[235]
"At the moment of the passing away of our Teacher, endowed with glorious qualities,

there was a terrifying earthquake.

Then at that moment, there occurred the hair-raising, goose flesh-causing earthquake (of six fold intensity)."

When the Bhagava passed away, those bhikkhus who had not been able to abandon attachment and anger, i.e., the Stream-Enterers and the Once-returners, wailed, with their arms upraised; they flung themselves down, rolled in all directions, all the while lamenting, "All too soon has the Bhagava realized parinibbāna! All too soon has the Well-spoken one realized parinibbāna! All too soon has the possessor of the Eye of wisdom vanished from the world!"

But those Bhikkhus who had abandoned attachment and anger, i.e., the Never-Returners, bore the event with fortitude in the keen contemplation "that all conditioned things are impermanent by nature, and hence, how would it be possible to find any permanence in this conditioned nature?"

Then the Venerable Anuruddha said to the bhikkhus:

"Enough, friend bhikkhus, do not grieve, nor weep. Had not the Bhagava previously expounded to you that it is in the very nature of things most near and dear to us that we must part with them somehow even while we are living, or when death divides us, or when we are of different planes of existence? Friends, in this matter, how could one expect anything that has the nature of arising, of appearing, of being conditioned, and of dissolution, not to disintegrate? It is not possible for anyone to wish so."

"Friends, the devas are reproachful, saying, even if the Venerable ones cannot bear with it, how could they give comfort to others?"

At those words of the Venerable Anuruddha, the Venerable Ānanda asked: "But Venerable Anuruddha, according to your observation, what is the state of mind that is present in the devas and brahmas?"
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"Friend Ānanda, the devas who remain in the sky are standing there (as if there was firm ground to stand on, having transformed the sky into firm ground by their divine power), and are wailing with dishevelled hair, their arms upraised, they fling themselves down, rolling (on the fancied ground) in all directions, all the while lamenting, 'All too soon has the Bhagava realized parinibbāna! All too soon has the well-spoken one realized parinibbāna! All too soon has the Possessor of the Eye of Wisdom vanished from the world!' "

"Friend Ānanda, the devas who remain on the earth are standing on the ground (transforming the natural earth into supportable ground for their bodies of subtle corporeality), and are wailing with dishevelled hair, their arms upraised, they fling themselves down, rolling on the ground in all directions, all the while lamenting, 'All too soon has the Bhagava realized parinibbāna! All too soon has the Well-spoken one realized parinibbāna! All too soon has the Possessor of the Eye of Wisdom vanished from the world!' "
"But those devas who are free from sensual attachment bear the event with fortitude, contemplating 'that all conditioned things are impermanent by nature, and hence how would it be possible to find any permanence in this conditioned nature?' "

Then the Venerable Anuruddha and the Venerable Ānanda spent the rest of the small hours of the night in religious discourse. They discussed the omnipresence of Death: "Friend, Death has no shame even to snatch away such a great unrivalled Teacher of the three worlds. How should any other beings of the common run expect any shame from Death? He would take away anyone without shame." Thus they were talking Dhamma and soon it was dawn.

Then the Venerable Anuruddha said to the Venerable Ānanda, "Go, friend Ānanda, enter Kusinārā and tell the Malla princes, "O Vāseṭṭhas, the Bhagava has passed away, Do now what you deem fitting?"

"Very well, Venerable Sir," the Venerable Ānanda, assented and he went into Kusinārā accompanied by a bhikkhu.

At that time the Malla princes were engaged in a meeting at the Council Hall, discussing the details needed in connection with doing
[327]
honour to the Bhagava who had passed away, such as flowers and incense to be arranged, seating places for the bhikkhu Saṅgha, offering of food, etc. Then the Venerable Ānanda went to the Council Hall and said to them: "O Vāseṭṭhas, the Bhagava has passed away, do now as you deem fitting."

On hearing the news from the Venerable Ānanda, the Malla princes their sons and daughters, their daughters-in-law, and their wives were grief-stricken, and sick at heart, and wailed, their hair dishevelled, their arms upraised; they flung themselves down rolling (on the floor) in all directions, all the whole lamenting, "All too soon has the Bhagava realized parinibbāna! All too soon has the Well-spoken one realized parinibbāna! All too soon has the Possessor of the Eye of Wisdom vanished from the world!"
Last rites for the remains of the Buddha
Then the Malla princes of Kusinārā ordered their men to gather flowers, perfumes and all kinds of musical instruments in Kusinārā. Then they went to the Sal grove where the body of the Bhagava was, taking flowers, perfumes and all kinds of musical instruments, as well as five hundred sets of long cloth. And there they passed the day in song and dance by way of venerating, honouring, revering and paying homage to the remains of the Bhagava. Flowers and perfumes were tastefully placed, canopies of cloth were made, and pavilions set up with long cloth. Then the Malla princes of Kusinārā decided that it was rather late for that day to cremate the remains of the Bhagava. "We shall perform the cremation tomorrow", they all agreed.

Then the second day also was passed in song and dance, by way of venerating, honouring, revering and paying homage to the remains of the Bhagava, where flowers and perfumes were tastefully placed, canopies of cloth were made, and new pavilions set up with long cloth. In the same manner the third day also was spent, the fourth day also was spent, the fifth day also was spent; the sixth day also was spent.

Then, on the seventh day, the Malla princes of Kusinārā conferred among themselves and decided thus:
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"We shall cremate the remains of the Bhagava south of the town, to which place we shall carry the body by the southern road and perform the ceremony with song and dance, flowers and perfumes, thereby venerating, honouring revering and paying homage to the remains of the Bhagava"

Thereupon, eight senior most Malla princes of robust built, after washing their heads and donning new clothes, thinking, "We shall now lift up the body of the Bhagava", exerted in unison to lift up the body of the Bhagava, but the body did not budge. Then the Malla princes of Kusinārā, being confident that the Venerable Anuruddha as the foremost bhikkhu in the power of Divine Eye should be able to explain it, asked him:

"Venerable Anuruddha, these eight senior most Malla princes, after washing their heads and donning new clothes, thinking, "We shall lift up the body of the Bhagava, exerted in unison to lift up the body of the Bhagava, but the body did not budge. What is the reason, what is the cause of this?"

"Vāseṭṭhas, (it is because) you are working at cross purposes with the devas."

"What, Venerable Anuruddha, is the will of the devas?"

"Vāseṭṭhas, your intention is this: 'We shall cremate the remains of the Bhagava south of the town, where we shall carry the body by the southern road and perform the ceremony with song and dance, flowers and perfumes, thereby venerating, honouring, revering, and paying homage to the remains of the Bhagava.' The intention of the devas (however) is this: 'We shall cremate the remains of the Bhagava east of the town near the Makuṭabandhana Shrine of the Malla princes, where we shall carry it first northwards by the northern road, hence via the North Gate into the town, there to the East Gate by the middle road, to the Makuṭabandhana Shrine, and perform the ceremony with song and dance, flowers and perfumes, thereby venerating, honouring, revering and paying homage to the remains of the Bhagava'."

"Venerable Sir, let it be according to the wish of the devas."
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At that time Kusinārā, the home town of Malla princes, was thickly strewn with celestial Mandārava flowers everywhere even including fence borders and rubbish heaps.

Then the devas and the Malla princes of Kusinārā carried the remains of the Bhagava northwards by the northern road; thence via the North Gate into the town, thence to the centre of the town by the middle road, venerating honouring, revering and paying homage to the remains of the Bhagava all along the route by both celestial and human dance and song, flowers and perfumes.

Mallikā, widow of General Bandhula, honours the remains of the Bhagava
When the remains of the Bhagava was thus being paid homage to in the town along the middle road, Mallikā, widow of General Bandhula, on hearing the news, awaited in front of her house with the famous Mahālatā great gown which she had not garbed herself with since the death of her husband. She had it cleaned and washed in perfumed water to decorate the body of the Bhagava with it (as her unique way of honouring the memory of the Bhagava).

(The Mahālatā great gown was a rare kind of dress which was possessed by only three outstanding persons - Visākhā, Mallikā and a robber called Devadāniya. This dress is referred to as Mallikā dress in these days.)

As the procession carrying the remains of the Bhagava reached her door, Mallikā requested the people in the procession, "Princes, put down the body of the Bhagava for a while here!" And when they complied with her request, she placed the Mahālatā dress around the body of the Bhagava. It fitted well with the body from head to foot. The golden-hued body was then resplendent with the bejewelled dress wrought with the seven kinds of gems.

Mallikā was throbbing with joy at the glorious sight of the Bhagava's body garbed in her bejewelled dress. "Venerable Bhagava, may I in all future existences in saṁsāra be blessed with a completely garbed person without the need to garb myself," thus did she make her wish on
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that occasion. After she died she was reborn in the Tāvatiṁsa deva realm and her wish fulfilled. (Sec Vimāna Vatthu, Commentary on, Paricchattakavagga, Mallikāvimāna vatthu.)

Thereafter, the Malla princes carried the body of the Bhagava with the Mahālatā dress on, and proceeded to the East Gate. They put it down at the Makuṭabandhana Shrine of the Malla princes on the east of the town.

The funeral rites
Then the Malla princes asked the Venerable Ānanda, "Venerable Sir, in what manner should the remains of the Tathāgata be properly dealt with?"

"O Vāseṭṭhas, it should be treated in the same way as is done to the remains of a Universal Monarch?"

"Venerable Sir, what is the procedure in the case of treating the remains of a Universal Monarch?"

"Vāseṭṭhas, the body of a Universal Monarch is wrapped up in new cloth. Over that wrapping there should be a wrapping of carded cotton wool. Over the cotton wool wrapping there should be another layer of wrapping with new cloth. In this way the body of a Universal Monarch is wrapped up in five hundred pairs of pieces of cloth. Then it is placed in an oil vat wrought with gold, and covered with a lid wrought with gold. Then it is placed upon a funeral pyre built of various kinds of scented wood and then cremated. The relics after the cremation are then enshrined at the junction of the four highways. Vāseṭṭhas, this is the procedure in the case of treating the remains of a Universal Monarch."

"O Vāseṭṭhas, as is the procedure followed with regard to the relics of a Universal Monarch, so also should the procedure be followed with regard to the relics of the Bhagava. A stupa to the honour of the Bhagava should be erected at the junction of the four highways People will come to the stupa and make offerings of flowers or incense or fragrant powder, or pay homage, or will reflect on the Buddha's attributes. And for such acts of devotion, those people will enjoy
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benefit and happiness for a long time. These instructions were the Bhagava's instructions as has been described above.

Then the Malla princes of Kusinārā ordered their men to collect cotton wool from the store-houses of the Malla princes. Then they treated the body of the Bhagava as instructed by the Venerable Ānanda. They wrapped it up in new cloth. Over that wrapping they made a cotton wool wrapping, and over that they again wrapped it up with new cloth. In this way the body of the Bhagava was wrapped up in five hundred pairs of pieces of cloth. Then they placed it in an oil vat wrought with gold, and covered it with a lid wrought with gold. Then they made a funeral pyre with various kinds of scented wood on which they placed the embalmed body.

The story of the Venerable Mahā Kassapa
When the funeral ceremony of the Bhagava was thus taking place in Kusinārā, the Venerable Mahā Kassapa had finished the alms round in the city of Pāvā. And with his mind set on going to Kusinārā, he was on his way from Pāvā to Kusinārā, accompanied by five hundred bhikkhus. On his way be left the road and sat underneath a tree together with his company of bhikkhus.

(He sat there not to pass the day (as of routine) but to take a rest. That will be explained: All the company of bhikkhus had been brought up in an easy way. So when they travelled on foot in the scorching heat of noon they were tired out. The Venerable Mahā Kassapa saw how tired his followers were. The journey was not long ahead. There was time for a rest and they would proceed in the cool of the evening and see the Bhagava. That was what was in the mind of the Venerable Mahā Kassapa. He sat at the foot of a tree, had his great robe spread on the ground, and cooled his limbs with the water from his water container. Some of the companion bhikkhus were meditating while others were discussing the glory of the Triple Gem.)

At that time a wandering ascetic was approaching them on the road from Kusinārā heading for Pāvā. He was holding up a celestial
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Mandārava flower above his head with a stick as the prop of an umbrella.

The Venerable Mahā Kassapa noticed the celestial Mandārava flower held in the ascetic's hand. He knew that this flower is not seen on earth at all times and that it appears on earth only on such rare occasions as when some person of great power carries out an exercise in his psychic power, or when a Buddha-to-be takes conception in his mother's womb, "But, he reflected, this is not the day when some powerful person is carrying out an exercise in his psychic power, nor is it the day the Buddha-to-be takes conception, nor the day he is being born, nor the day he wins Enlightenment, nor the day he delivers the Dhammacakka, the First-Sermon, nor the day he displays the Twin Miracle, nor the day he descends from the Tāvatiṁsa deva realm, nor the day he relinquishes the life-maintaining mental process. (Hence), our Teacher, being of ripe old age, this must be the day he has passed away."

The Venerable Mahā Kassapa wanted to (confirm his guess and) asked the wandering ascetic. But if he were to mention about the Bhagava in his sitting posture it might be lacking in respect, so he thought, and therefore he rose up and moving a few steps away from where he was sitting, he covered his head with the dark brown robe made from dust heap rags which the Bhagava had offered him in exchange, just as the Chaddanta white elephant would cover his head with ruby-studded ornamental head-dress, and putting his ten fingers, with their luster aglow, together in the raised hands atop his forehead, he stood facing the wandering ascetic and asked him, "Friend, do you know our Teacher?"

Herein, it might be asked, "Did the Venerable Mahā Kassapa know the demise of the Bhagava or did he not?" The Commentaries reject the idea that he did not know. The reasons for assuming that he knew are given by the Commentators thus: There was no reason to believe that the Venerable Mahā Kassapa did not know the demise of the Bhagava since the
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great earthquake that took place in all the ten thousand world-systems could not go unnoticed by him.

The reason why he asked the wandering ascetic was this: "Some bhikkhus who were with him had seen the Bhagava in person while others had not. Those who had seen the Bhagava wanted to see him again (just because they had seen him before); those who had never seen the Bhagava also wanted to see him because they had not seen him before.

"If someone did not break the news of the demise of the Bhagava before they got to Kusinārā and on their arrival there only they were to find the Bhagava already gone, they would not be able to contain their grief and they would weep and wail and make a wretched spectacle of themselves, throwing away their upper garment, or donning the robes improperly, or beating their breasts. People seeing them would say, "The company of bhikkhu that come with the Venerable Mahā Kassapa, all rag-wearers, are crying like women. If they cannot restrain themselves how could they be able to give comfort to us?" And so I shall have to bear the blame for them. This is an out of the way place here. If on hearing the bad news these bhikkhus should cry, and cry as much as they like, the blame will not fall on me, (for no other follower of the Buddha is here to see them. If these bhikkhus are to receive the sad news early they would not (get the shock on arrival at Kusinārā and) suffer grief.")
On being asked by the Venerable Mahā Kassapa, the wandering ascetic replied, "Yes, friend, I know of him. It is seven days now since Samaṇa Gotama passed away. As a matter of fact, I have brought this celestial Mandārava flower from the place of his demise."

Thereupon, some of the bhikkhus who were with the Venerable Mahākassapa who had not abandoned attachment wailed with their arms upraised; they flung themselves down rolling in all directions, all the while lamenting, "All too soon has the Bhagava realized parinibbāna! All too soon has the Well-spoken one realized
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parinibbāna! All too soon has the Possessor of the Eye of Wisdom vanished from the world!"

But those among them who were free from sensual attachment bore the news with fortitude, contemplating that "all conditioned things are impermanent by nature, and hence how would it be possible to find any permanence in this conditioned nature?"

The story of Subhadda who became a Bhikkhu at a late age
Now at that time there was an elderly bhikkhu in the company who became a bhikkhu only late in his life, named Subhadda. When the other bhikkhus were crying and wailing helplessly he said these ugly words to them: "Enough, friends. Do not grieve. Do not lament. Now only we all are well liberated from that great Samaṇa. He had been hard upon us, always saying, 'This is proper for you; that is not proper for you.' Now we are free to do what we like, and equally free not to do what we do not like."

Subhadda's grudge against the Bhagava
"Why did Bhikkhu Subhadda say those horrendous words?" it might be asked. The answer: "Because he bore a grudge against the Bhagava."

Now to relate the story: Subhadda was a barber by profession before he became a bhikkhu. He had two sons, both sāmaṇeras, living together with him in the town of Ātumā, who were gifted with pleasant speech and well-known as skilful barbers. Once when the Bhagava came to Ātumā from Kusinārā with a company of one thousand two hundred and fifty bhikkhus, he got the news of the happy event and, intending to offer a great offering of rice gruel, he said to his two sāmaṇera sons, "Sons, the Bhagava is coming to Ātumā with one thousand two hundred and fifty bhikkhus in his company. Go now, sons, carry your barber's tools with you, and collect, in vessels or in bags, at every house in the town whatever provisions-rice, oil, salt, and other eatables are available. Let us prepare rice gruel with those things and offer gruel to the Bhagava."
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Subhadda's two sāmaṇera sons obeyed the instruction of their father. Thanks to their melodious speech and skill of their profession, the townspeople sponsored them in their trade. Even those who did not actually needed a hair cut or a hair-do submitted themselves to them. After the job was done they asked the sāmaṇera barbers, "Sons, what would you like as fees?" They would reply, "We are planning to offer rice gruel when the Bhagava comes to our town. So we want only the necessary ingredients to make rice gruel."

And the people were unstinting in their gifts to the sāmaṇeras. They did not even consider those gifts of rice, oil, salt and other eatables as fees. The provisions collected were of such an abundance that they could not carry them themselves home. The donors had to help carry them to their place.

Then with the arrival in Ātumā of the Bhagava and entering the straw thatched monastery, Bhikkhu Subhadda went to the village gate in the evening and announced to the towns people: "Disciples, I do not want any other thing but utensils to cook rice gruel from the provisions my young sons have collected. I also would like you to lend a hand in the preparation of the rice gruel." Then, after making ready the cooking place, he personally supervised the operations, with the dark-brown loin cloth and the dark brown upper robe on. He prepared a special kind of gruel worth a hundred thousand which was to be in solid state that had to be first eaten and then drunk. The gruel contained ghee, honey, molasses, fish, meat, nectar, fruit juices, etc. It smelt like hair pomade and was also suitable to be used as such. Besides this rich rice gruel, he also prepared honey-cakes.

Then the Bhagava, rising early, and having finished the ablutions, went to the town of Ātumā, accompanied by a big follower-ship of bhikkhus, for alms-round. The people informed Bhikkhu Subhadda, "The Bhagava is now on the alms-round. For whom is the rice-gruel being prepared?"

Bhikkhu Subhadda in his usual garb of dark brown robes sat in the Brahma sitting posture (i.e., with his right knee-top placed on the ground) and holding a ladle and a big spoon in one hand, paid homage
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to the Bhagava and said, "May the Venerable Bhagava accept my thick gruel as food offering."

The Bhagava inquired after how the food had been made, what ingredients were used, etc., (as described in Vinaya Mahāvagga, 6-Bhesajjakkhandha) and being told of the facts, he reprimanded Bhikkhu Subhadda on a number of counts. The Bhagava then laid down fresh Vinaya rules: (i) Akappiyasamādāna, taking upon oneself improper activity which is liable to dukkaṭa offence; and (ii) Khurabaṇḍa pariharaṇa, keeping up the outfit of a barber by one who had been a barber which is also liable to dukkaṭa of offence.

He also enjoined the bhikkhus from accepting Bhikkhu Subhadda's rice gruel in these words:

"Bhikkhus, you have spent millions and millions of aeons in search of food. The food now offered by Bhikkhu Subhadda is improper for bhikkhus. If you take this food you will suffer in the four miserable states for thousands of existences. Bhikkhus, move away. Do not accept the food." After saying them, the Bhagava proceeded to the alms-collecting area of the town. None of the bhikkhus accepted any of the thick gruel that Bhikkhu Subhadda offered.

Bhikkhu Subhadda was greatly disappointed, "This Samaṇa goes about declaring, 'I am Omniscient.' If he could not accept my offering, he ought to send someone to say so. My food is totally spoilt and wasted. Cooked food cannot last seven days at the most. If it were not yet cooked the provisions could have lasted for my whole life. This Samaṇa has ruined me. He is inimical (antagonistic) to me." Thus ruminated Bhikkhu Subhadda. He bore a grudge against the Bhagava. But he knew that, "This Samaṇa Gotama comes from the Sakyans, a superior social class. If I were to say anything I could only face oppression", and so he did not murmur while the Bhagava lived.

Now that he heard the news that the Bhagava was no more, he felt at ease and was greatly pleased. Hence his vulgar remarks.
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The Venerable Mahā Kassapa's plan
On hearing the wild remarks uttered by Bhikkhu Subhadda, the Venerable Mahā Kassapa was touched to the quick. It was as though his heart was dealt a blow, or as though he was struck by thunder on the head. "Alas, barely seven days have passed since the Teacher passed away. His golden-hued body is still in existence. How soon has such a bad bhikkhu, the scum of the religion, the thorn to the Order of bhikkhus arisen to threaten the existence of the Teaching that the Bhagava had so painfully set up. If this wicked bhikkhu were to be left unchecked the number of his likes would grow to the detriment of the Teaching." Thus an emotional religious awakening occurred to the Venerable Mahā Kassapa.

Then the idea of convening a Council of bhikkhus to recite and approve the Doctrine came to him through the thoughts described as follows:

"If I were to expel on the spot this old bhikkhu, a later life entrant to the Order, deriding him and sprinkling his body with ash, the people would say, 'Even when the remains of Samaṇa Gotama are still in existence, his disciples are already in disharmony.' I must hold my patience."
For the teachings of the Bhagava are at present like a big heap of flowers not strung up into garlands. Just as a lose heap of flowers could very well be blown away in all directions by winds, as time passes on and on, bhikkhus of Subhadda's sort would work havoc to the Vinaya Piṭaka by one or two rescissions at first, the Suttanta Piṭaka would be diminished by revocation at first of one or two dialogues; the Abhidhamma Piṭaka would suffer by omission of one or two of the ultimate things at first out of the existing doctrines such as things pertaining to the Sensuous Sphere, things pertaining to the fine material Sphere, things pertaining to the Non-material Sphere, and things Supramundane. In this manner, the disappearance of the Teaching would come about, Piṭaka by Piṭaka in turn. If the Teaching rooted in the Suttanta, the Vinaya and the Abhidhamma were to disappear we (i.e., all the world) would have nothing to stand on. Where the branches of a tree are cut off, the guardian spirit of that tree can dwell
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in the stem of the tree; if the stem is destroyed the spirit can dwell in the roots; but if the roots are destroyed then the spirit will be rendered homeless. If the three Baskets (Piṭakas) were to disappear there would be nothing that the followers of the Buddha could point out as their religion.

(To take another simile: The father demon has entrusted his demon son the charm that can make its holder invisible. If the demon son loses this charm through forgetfulness or by being robbed of it then he would be totally helpless. Similarly, if the Piṭakas were to be lost then we all are lost.) Therefore we shall convene a council of bhikkhus and recite the Doctrine and the Discipline. By doing so we would be putting the Teaching in proper order that would withstand assault just as flowers are carefully made into garlands.

"The Bhagava had come to Kusināra after travelling three gāvutas to enable me to pay my last respects to him there. He had admitted me into the Order of Bhikkhus after three chapters of admonition. He had given me the robes he was wearing in exchange for the robes I was wearing. When he discoursed on 'the practice with the similes of the moon', he referred to me by way of example. In those three events he showed his intention of leaving the custodianship of his Teaching to me. (Refer the three discourses concerning Admonition, in Kassapa Saṁyutta). So long as a true son of the Bhagava as myself is living, let this wicked man not grow in his influence in this Teaching. Before depravity gets a footing, before depravity mars the true Dhamma, before newfangled rules gain ground, before spurious regulations obstruct the Vinaya, before miscreants hold sway, before upholders of righteousness are on the wane, before those people who misrepresent the Bhagava become a strong force, before the faithful exponents of the Bhagava's Teaching are on the wane, I shall see to it that a council is convened to recite and unanimously approve the Suttanta, the Vinaya and the Abhidhammā. when such a council is convened, bhikkhus will learn the Teaching as much as they are capable of, and discuss the Vinaya on the matters that are proper and that are improper. when such a session is held, this wicked old bhikkhu will know where he stands and will be duly chastised and he will never be able to show his face.
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And (above all), the Buddha's Teaching will become well defined and it will prosper."

These thoughts occurred to the Venerable Mahā Kassapa. However, he did not confide his plan to any bhikkhus or to any other person. He simply consoled the lamenting bhikkhus by his discourse on the high doctrine thus:

"Enough, friend bhikkhus, do not grieve. Do not weep. Had not the Bhagava previously expounded to you that it is in the very nature of things most near and dear to us that we must part with them somehow even while we are living, or when death divides us, or when we are of different planes of existence? Friends, in this matter, how could one expect anything that has the nature of arising, of appearing, of being conditioned, and of dissolution, not to disintegrate? It is not possible for anyone to wish so."

The Mallas cremate the body of the Bhagava
Then four of the senior most Malla princes (of robust physique) washed their heads, donned themselves in new clothes, and intending to set fire to the funeral pyre of the Bhagava, ignited it; but, try as they would, the pyre did not catch fire at all.

(Herein, the pyre of fragrant woods was a hundred and twenty cubits high, when four strong men failed to ignite it, eight were engaged in it and when eight failed too, sixteen, and again thirty two men were put to the task. All devices to help ignite were also employed such as fanning and even blowing with the smith's bellows. But all in vain.)
This may be explained: The eighty great disciples of the Buddha had great follower-ship devoted to them, when these people numbering eighty thousand passed away they were reborn in the deva realms. Among those devas the devas who had particular devotion to the Venereal Mahā Kassapa when they were lay supporters of the bhikkhu, saw the critical situation - that their esteemed bhikkhu was still on the way from Pāvā to Kusinārā. So they made their wish that this funeral pyre be not ignitable until the Venerable Mahā Kassapa arrived on the
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scene. It was due to their will that no amount of human effort could ignite the funeral pyre.

Then the Malla princes asked the Venerable Anuruddha about the reason the funeral pyre remained unburnt. The Venerable Anuruddha replied to them, "The devas wish otherwise."

"Venerable Sir, what is the wish of the devas?"

"Vāseṭṭhas, the Venerable Mahā Kassapa is now on his way from Pāvā to Kusinārā, in the company of five hundred bhikkhus. The devas have willed that until the Venerable Mahā Kassapa has worshipped at the Bhagava's feet the funeral pyre of scented woods would remain unburnt."

"Venerable Sir, let the wish of the devas prevail," replied the Malla princes.

When the people heard that bhikkhu named the Venerable Mahā Kassapa was coming to pay homage at the feet of the Bhagava, and that the funeral pyre of scented woods would not catch fire until the Venerable Mahā Kassapa arrived, they were agog with excitement. "Friends, is that Venerable Mahā Kassapa dark complexioned or fair complexioned? Is he tall or short? How does he look? Friends, how could that be that while there lives such a great bhikkhu, the Bhagava's passing away has taken place?" Some of them took perfumes and flowers and went out to meet the Venerable bhikkhu while others prepared the roadway he was coming along and stood there awaiting.

Then the Venerable Mahā Kassapa approached the funeral pyre of scented woods at the Makuṭabandhana shrine of the Malla princes in Kusinārā. Wearing folded robe on one shoulder, with joined palms raised to his forehead, he walked around the funeral pyre keeping it on his right for three rounds. By his special powers he reflected on the embalmed body of the Bhagava and knew for certain which end of the body was the Bhagava's feet. And standing at the end where the Bhagava's feet lay, he entered upon the fourth jhāna which is the prelude or bases of special apperception (power) and, rising from the jhāna, made the solemn wish, "May the Bhagava's feet marked with a thousand spokes at the wheels cut open the golden casket together with
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the multilayered wrappings of cotton-wool and five hundred pairs of pieces of cloth, and come out to lie on my head."

As soon as this solemn wish was made, the Bhagava's feet cut open the five hundred layers of cloth (and cotton-wool) wrappings like the full moon appearing from the clouds. The Venerable Mahā Kassapa spread out his palms of pinkish red like the new bloom lotus, and holding the golden hued feet of the Bhagava firmly in the hands up to the ankles, placed the pair of feet on his head, thus paying homage in a most touching manner.

Witnessing the miraculous scene, the people raised a thunderous applause and made their offerings of perfumes, flowers and other things and paid their homage at the feet of the Bhagava to their hearts content. The five hundred bhikkhus who accompanied the Venerable Mahā Kassapa also wore folded robe on one shoulder and with their joined palms raised to their forehead, walked around the funeral pyre of scented wood keeping it on their right for three rounds, and paid homage at the feet of the Bhagava.

After the Venerable Mahā Kassapa, the people and the five hundred bhikkhus had paid homage at the Bhagava's feet as much as they liked, and at the instant the Venerable Mahā Kassapa let go the Bhagava's feet, the lac-coloured feet of the Bhagava returned to their former place inside the casket without any further wishing by the Venerable Mahā Kassapa. As the feet disappeared into the golden casket, not a piece of scented wood was bestirred. As a matter of fact, as when the Bhagava's feet came out of the golden casket and as they re-entered it, nothing was disturbed, i.e., not a strand of cotton-wool, not a fibre of the cloth, not a droplet of oil, not a piece of scented firewood was caused to stir itself. When once the feet were inside the golden casket again, everything was perfectly intact.

But when the Bhagava's feet disappeared from views like the setting of the sun or the moon beyond the western mountain, the people wailed. They presented an even more pitiable sight than they did at the passing away of the Bhagava.
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After the Venerable Mahā Kassapa and the five hundred bhikkhus had paid their last respect, the funeral pyre of scented wood burnt by itself all at the same time without human effort but by the power of celestial beings (This is called the combustion by the Element of Heat Tejo.)

Of the body of the Bhagava that had burnt itself, the outer (thinner) layer of the skin, the inner (thicker) layer of the skin, flesh, sinews and sticky substances did not remain in the form of ash or soot; what remained was only the relics that were formed out of the body. It is just like the case of burning clear butter which leaves no ash or soot. Out of the five hundred pieces of cloth that enwrapped the body of the Bhagava, only the innermost one and the outermost one remained intact.

Notes on the Relics of the Buddha
Relics of the Buddhas that appear in the aeons when human life spans are very long (by tens of thousands of years) are of one solid mass of golden colour. Our (Gotama) Buddha appeared in the period when human life span was short (a hundred years). The Bhagava reflected thus before passing away: "My teaching has not spread to all directions at the time of my passing away. Let people from various places procure the relics from my body which may be as tiny as a mustard seed, enshrine them and make them a place of pilgrimage, and thus acquire merit leading to the good destination." With that compassionate thought, the Bhagava willed that the relics of his body be split up into many pieces.

In this matter, relics of the Buddha are of two broad classes: the relics that do not break up into many, and those that break up into many. Of the two classes, seven items belong to the first category, namely, the four canines, the two collar bones, the frontal bone of the head. The remaining relics belong to the second category. About a basketful of the latter remained; (i) of these, the smallest are of the size of mustard seed, have the shape of the red jasmine buds, and have a total collection of
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about six Āḷhaka measures1. (ii) The medium size relics are of the size of a broken rice, look like pearls, and have a total collection of about five Āḷhaka measures. (iii) The big-size relics are of the size of a grain of green gram, have a golden colour and a total collection of about five Āḷhaka measures. (See Commentary on the Mahā Vagga, Dīgha Nikāya and Buddhavaṁsa Pāḷi) [1. Āḷhaka: A measure of capacity for grains.]
After the automatic combustion of the Bhagava's body by the element of heat had occurred, there came down from the sky, through the agency of devas, huge columns of water, ranging in diameter from the thickness of a man's arms, that of a man's calf, and that of a palm tree, that quelled the fire arisen in the funeral pyre of scented wood. Fountains of water also sprang from the boughs of the Sal trees. To cope with the size of the pyre which was a hundred and twenty cubits high, thick columns of water with a diameter of a plough shaft sprang up from the ground on all sides of the pyre. The Malla princes of Kusinārā brought scented water in gold and silver pots and sprinkled it on the pyre. Then they combed the ashes with ploughs fitted with eight golden and silver plough shares each, to scatter and cool down the ashes. A particularly wonderful thing here is that although flame were rising fiercely through the boughs, branches and foliage of the Sal trees around the funeral pyre, not a leaf or a blossom got burnt. Insects living in the Sal trees also were going about their own way, quite unharmed.

Last rites regarding the remains of the Bhagava
After the funeral pyre had been quelled of the fire, the Mallas assembled at the Council Hall to prepare for a grand ceremony. They pounded into a cosmetic paint, four ingredients, namely, the rhododendrons, the saffron, cloves and leaves of the gamboges tree which they applied to various parts of the Hall. Then they strew flowers, such as; the primrose, the red jasmine, white durva grass, the saffron and parched grain. They made a canopy and decorated it with gold and silver spangles and hang fragrant things, flowers and precious jewels all about the council hall.
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Then they made a ceremonial roadway from the council hall to the Makuṭabandhana Shrine with half wallings of matting and long cloth on either side of the route, put up canopies all along it studded with gold and silver spangles. Fragrant things, flowers and precious jewels also were hung about. Fresh bamboo poles looking like solid pieces of emerald were set up along the route with five coloured flags fluttering in the breeze, vying with the fluttering paper streamers. The route was made smooth and clean. Banana plants, water pots filled with water, and oil lamps in their stands were set up at regular intervals. Then they put the gold casket containing the relics of the Buddha on the royal elephant fitted out with bejewelled ornaments. (The reader should visualize the ceremonial route which stretched between the council hall which was in the town of Kusinārā and the funeral site at the Makuṭabandhana Shrine which lay to the east of the town.)

Then the Malla princes led, in a ceremonial procession with song and dance, the royal elephant bearing the golden casket containing the relics of the Bhagava into Kusinārā town, making offerings of flowers and incense in front of the relics. In the town, in the council hall they had erected a high platform called the Sarabha supported by sculpted figure of a lion (a platform decorated with seven kinds of jewels). There they placed the Bhagava's relics above which the white ceremonial parasol was set up.

Around the council hall where the relics were placed in state, the security of the place was arranged in great elaboration. Around the council hall there were stationed an army of elephants standing close to one another. Outside this ring of elephants there was the cavalry with horses standing close to one another. And outside the ring of cavalry there was an army of chariots standing close to one another. Outside the ring of chariots, infantry men stood guard in a ring, in close formation. Outside the ring of infantry there were an army of archers, in close formation. And outside the ring of archers there were an army of lancers in close formation. Thus the security guard extended to a yojana on all sides which took on the appearance of one huge network of chain mail. For seven days the funeral celebrations were held in all gaiety.
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The Malla princes staged these celebrations only a fortnight after the demise of the Bhagava because during the previous fortnight they were busily engaged in attending to the bhikkhu Saṅgha's needs regarding their lodging and meals. Now they thought, "Now we shall celebrate the great occasion in gay festivities that are connected with emotional religious awakening for seven whole days. During those days of jollity we must make sure that the Buddha's relics are safe against any thief, and so we shall mount guard over the relics to the best of our ability." Hence the elaborate security arrangements.

Distribution of the relics
King Ajātasattu of Magadha heard that the Bhagava had passed away in Kusinārā. The news reached him in the following manner:

First the ministers of King Ajātasattu heard the news of the passing away of the Bhagava and they said among themselves: "Even such a great person as the Buddha has passed away. Nothing in the world can make the Bhagava alive again. Among worldlings, our King is unrivalled in the matter of devotion to the Bhagava. If he were to learn this news in the normal course he is sure to die of a broken heart. So it behoves us to see that he does not die of this news." After conferring among themselves, they made ready three golden troughs filled with a concoction of four nutriments (i.e., sessamum oil, honey, butter and molasses). Then they said to King Ajātasattu:

"Your Majesty, we had had a bad dream. To overt the evil consequences of the bad dream we would advise Your Majesty to wear two layers of white cloth and lie in the trough immersed in the four nutriments with only the nose above the concoction."

The King believed the loyalty of his ministers and said, "Nobles, let it be as you say", and putting on two layers of white cloth, he lay immersed in the concoction in the trough with only his nose exposed.

Then an official, discarding the official garb (and in plain clothes), with dishevelled hair, with his face directing towards Kusinārā where the demise of the Bhagava had taken place, with joined palms raised addressed King Ajātasattu:
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"Your Majesty, no one can escape death. The preserver of our lives, our shrine, the fertile field to sow our merit, the person worthy of sprinkling with ceremonial water on the occasion of the King's consecration and enthronement, Teacher of men and devas, has now passed away at Kusinārā!"

As soon as he heard this news, King Ajātasattu fainted. His body was so heated with sorrow that the concoction in which he lay immersed simmered. Thereupon the officials removed the King from the trough and put him into a second trough filled with the concoction of four nutriments. King Ajātasattu regained consciousness and asked: "What did you say, my Nobles?"

"Your Majesty, the Bhagava has passed away." And King Ajātasattu fainted again. The concoction in the trough simmered with the body heat of the king. Then the officials removed the king from the trough and placed him into a third trough filled with the concoction of four nutriments. When King Ajātasattu came to, he again asked what was said to him. The news was repeated to him, and he fainted again. Then the officials took him out of the trough, bathed him in scented water, and poured down pots of cool clear water from his head.

When King Ajātasattu regained consciousness he stood up and throwing down his dishevelled dark hair on his broad back, beat his chest in desperation and holding firmly his golden-hued chest with his lac-coloured fingers as if to check its breaking asunder, wailed helplessly and ran out along the High Road like a lunatic.

Then King Ajātasattu, accompanied by a big company of embellished court dancers, left the town and went to the monastery in Jīvaka, Mango grove. There, gazing at the place where the Bhagava used to deliver discourses, lamented:

"O the Exalted One, the Omniscient Buddha! Had you not discoursed to me on the Doctrine? Had you not removed the darts of sorrow from our hearts with your discourses? We are one of your disciples who go to you for refuge, who are established in the three Refuges. But now you do not speak a word to me!"
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"O Venerable Sir! In previous times, about this hour, I had had the good news of the Bhagava and his big company of bhikkhus having gone to the various places in this Southern Island Continent. But now, I have only the bad news of your demise!"

Thus he went on lamenting the passing away of the Bhagava recalling the glory of the Bhagava in sixty stanzas.

Afterwards he bethought to himself, "Lamenting alone will get me nowhere. There is the more serious business of procuring the relics of the Buddha."

This is a more complete account of King Ajātasattu's reaction on hearing the news of the passing away of the Bhagava.

Then King Ajātasattu of Magadha sent an envoy to the Malla princes of Kusinārā, saying; "O Malla princes of Kusinārā, the Bhagava was of the ruling class; I too am of the ruling class. Therefore I am entitled to a share of the relics of the Bhagava. I too shall build a stupa where the Bhagava's relics will be enshrined and honoured."

After sending an envoy, King Ajātasattu thought, "It would be well and good if the Malla princes comply with our demand. But in case they should refuse, we will get relics by force." Accordingly, (i) he marched to Kusinārā at the head of an array of the four wings of the armed forces, namely; elephants, horses, chariots and foot soldiers.

Similar actions of sending envoys were taken by: (ii) the Licchavī princes of Vesālī, (iii) the Sakyans of Kapilavatthu, (iv) King Buli (Kābuli) of Allakappa, (v) the Koliyan princes, natives of Rāma.

Further, they also thought, "It would be well and good if the Malla princes comply with our demand. But in case they should refuse, we will get the relics by force." Accordingly, they marched towards Kusinārā at the head of an array of the four wings of the armed forces, namely, elephants, horses, chariots and foot soldiers.

The Brahmin of Veṭṭhadīpa heard that the Bhagava had passed away at Kusinārā. He also sent an envoy to the Malla prices of Kusinārā saying, "O Malla Princes of Kusinārā, the Bhagava was of the ruling class. I am also of the brahmin class. Therefore I am entitled to a share
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of the relics of the Bhagava. I too shall build a stupa where the Bhagava's relics will be enshrined and honoured." Besides sending an envoy the Brahmin also went to Kusinārā with his followers.

The Malla princes of Pāvā, like King Ajātasattu, sent an envoy to Kusinārā demanding their share of the relics. They also marched towards Kusinārā in full battle array of the four wings of the armed forces.

(Of the seven rival claimants mentioned above, Pāvā was the closest to Kusinārā, a mere three gāvutas' (three quarter yojana) distance. Yet they arrived last because they were engaged in more elaborate ceremonial arrangements.)
The seven rival claimants sent their respective envoys and at the same time surrounded the town of Kusinārā, declaring that if their demands were not met they would wage war. The reply by the Malla princes of Kusinārā was this:

"We did not ask by messenger to the Bhagava to come to our place, nor personally went to the Bhagava. As a matter of fact, the Bhagava came here on his own accord and informed his arrival to us. Naturally, you will not part with whatever treasure that arises within your domain. In the world of devas and all sentient beings there is no treasure as noble as the Buddha. We have the greatest of treasures that has come to us. So we cannot by any means share it with you. You had been nourished by your (royal) mothers, and so have we. You are (brave) men, and so are we. If you would choose war, then so be it."

Thus there was vainglorious attitude on both sides. Tension was great.

(Should there be a war, the Mallas of Kusinārā were bound to win because the devas that came to pay homage to the relics of the Buddha took the correct view that the relics were the legitimate property of the Kusinārā Malla princes)
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Doṇa the Brahmin distributes the relics
When Doṇa the Brahmin learnt the tense situation between the seven disputants he thought, "These princes are doing dishonour to the place where the Bhagava passed away. This is most improper as no one is going to benefit from war. I will pacify them all." So he went to the scene, stood on a small mound and uttered a series of stanzas extolling the glory of the Bhagava. His verses are known as Doṇagajjita, Panegyric to the Buddha by Doṇa. (which deals with the Buddha's endowment of root causes, of results or fruits of merit, and of being a benefactor to all beings, known as "the three endearments". At the Great Councils of approving the Pāḷi text, these verses took two reciting sessions or 'recitals, bhāṇavāra.'

(The story of how Brahmin Doṇa got the ability to versify such a weighty panegyric should be noted here. On a certain occasion, when the Bhagava was travelling from Ukkaṭṭha to Setabyā, he left his footprint with the solemn wish, "May this footprint of mine remain intact until Brahmin Doṇa has viewed it." and rested underneath a tree.

When Brahmin Doṇa came along on the way and saw the footprint he knew for certain that "this is the footprint of the greatest person among all beings including devas." Then he traced the track of the Bhagava and met the Bhagava (resting under the tree). The Bhagava gave a discourse to him. The Brahmin Doṇa became devoted to the Bhagava. Hence his ability to sing in praise of the Buddha at such length.)

Although the Brahmin's verses were as lengthy as two recitals, since the disputing princes were squabbling, they did not hear the first half at all. It was only when the second half was nearly over that they recognized the voice. "Well, this is our teacher's voice! Friends, this is the voice of our teacher, isn't it?" Then all the tumult died down out of respect for Brahmin Doṇa, for in all the Southern Island Continent in those days almost all youths of good families had been pupils of Brahmin Doṇa. Very few of them would not know him as a teacher. When Brahmin Doṇa knew that the princes were now paying attention to him he said to them:
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"O Sirs, listen to one word of mine, Our Bhagava was an upholder of forbearance. It would not be proper to make war over the matter of sharing the relics of him who was of such noble nature."
"O Sirs, let us all be united and in harmonious agreement to divide the relics into eight pans. There are the multitudes devoted to the Buddha. Let there be stupas to his honour everywhere across the land."

The squabbling princes assented. "Brahmin Master," they said, "in that case, do you yourself divide fairly the relics of the Bhagava into eight parts."

"Very well, Sirs," Brahmin Doṇa agreed and caused the golden casket of relics opened. On seeing the golden-hued relics lying motionless inside the casket, all the princes lamented,

"O the All-Knowing Bhagava! In previous times we used to see the resplendent sight of the Bhagava with the golden complexion, marked with the thirty-two marks of the Great Man, emitting the six-hued rays, and embellished by the eighty lesser marks of the Buddha. But now we are seeing only the golden relics that remain of the Bhagava. O what a misfortune for us!"

When Brahmin Doṇa saw that the princes in their grief would not notice him he snatched the right canine and hid it in his head gear. When the princes were in their stable senses he took eight-equal measures of the relics in a basket and distributed them, each sharing two Āḷhaka measures, for the whole amount of the relics measured sixteen Āḷhakas.

Even while Brahmin Doṇa was distributing the relics Sakka was watching. "Where is the right canine of the Buddha now, that of the Bhagava, the expounder of the Four Truths that expelled all doubts in the minds of men and devas? Who has got it? He scanned the scene. And he saw the right canine hidden in the head-gear of Brahmin Doṇa. He thought, "This canine of the Buddha, such a cherished relic. I shall acquire it? And so he took it a case of "the robber being robbed" from Brahmin Doṇa placed it reverentially in a golden basket (chalice) and
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took it to the Tāvatiṁsa deva realm where he enshrined it in the Cūḷāmaṇi shrine.

After distributing the relics to the eight claimants Brahmin Doṇa felt with his hand to reassure himself about the hidden relic in his head gear but, alas! it was no longer there. But since he had stolen it for himself, he dared not ask anybody about it. If he were to claim his share now, the princes would say, "Master, you distributed the relics yourself. Why did you not think of yourself to get a share for yourself?." So he consoled himself with the thought, "the basket measure used in dividing up the relics has become sacrosanct. I shall be content with obtaining it. I shall put up a stupa enshrining it." And he said to the princes:

"O Sirs, let me keep the Āḷhaka-measure basket used in distributing the relics. I shall erect a stupa in its honour."

The princes agreed and so Brahmin Doṇa got the Āḷhaka-measure basket used in the division of the relics.

The Moriya princes, the late comers to the scene
The Moriya Princes of Pipphalivana also heard that the Bhagava had passed away, and they also, like King Ajātasattu, sent an envoy (to Kusinārā to demand their share of the relics) and also marched on Kusinārā in full array of battle with the four wings of their armed forces. They reached there late.

The Malla princes of Kusinārā said to them, "There is no share of the Buddha's relics remaining. All the claimants have divided the relics among themselves. Take the charred pieces of firewood from the site of cremation." And the Moriya princes had to take away the charred pieces of firewood on the site of cremation.

Raising the relic-stupas in reverence
(1) King Ajātasattu of Magadha built a stupa at Rājagaha where he enshrined the relics of the Bhagava in reverence.

(2) The Licchavī princes of Vesālī built a stupa at Vesālī where they enshrined the relics of the Bhagava in reverence.
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(3) The Sakyan princes of Kapilavatthu built a stupa at Kapilavatthu where they enshrined the relics of the Bhagava in reverence.

(4) The Kābuli princes of Allakappa built a stupa at Allakappa where they enshrined the relics of the Bhagava in reverence.

(5) The Koliya princes of Rāma village built a stupa at Rāma village where they enshrined the relics of the Bhagava in reverence.

(6) The brahmin of Veṭṭhadīpa built a stupa in his Veṭṭhadīpa country and enshrined the relics of the Bhagava in reverence.

(7) The Malla princes of Pāvā built a stupa at Pāvā and enshrined the relics of the Bhagava in reverence.

(8) The Malla princes of Kusinārā built a stupa at Kusinārā and enshrined the relics of the Bhagava in reverence.

(9) Brahmin Doṇa built a stupa and enshrined the Āḷhaka-measure basket in reverence.

(10) The Moriya princes of Pippalivana built a stupa and enshrined the charred pieces of firewood from the site of cremation in reverence. Thus there came to be eight stupas of the Buddha-relics, with the ninth one, a stupa of the measuring-basket, and the tenth a stupa of charcoal, altogether making ten stupas.

King Ajātasattu's stupa, it's erection and other connected details
Of the above ten stupas we shall relate the events connected with the building of King Ajātasattu's Stupa as told in the Commentary and Sub-Commentary on Mahā vagga (Dīgha Nikāya).

King Ajātasattu carried home his share of the relics in great ceremony. He prepared the twenty-five yojana stretch of the journey between Kusinārā and Rājagaha a grand route of a width of eight usabhas which was levelled out. He made elaborate arrangements similar to what the Malla princes did with their passage route for the relics between the Makuṭabandhana Shrine and the council hall. Besides doing honour to the relics in the various ways, he arranged for
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opening of stalls at various places all along the route for the crowds. The golden casket of relics was placed in a golden coffin which was carried in all pomp and honour, escorted by a big army of lancers.

Before the relics arrived home in Rājagaha King Ajātasattu ordered the people to assemble in a gathering five hundred yojanas wide. The festivities which started in Kusinārā continued all along the route under the escort of his big army. Wherever golden-coloured flower trees were in bloom he placed the relics in the ring surrounded by the army of lancers and made ceremonial offerings, which lasted as long as the golden flowers were in bloom. Then the procession moved on from there. At every length of the ceremonial carriage as it proceeded along, the procession halted to hold festivities and to make offerings, which lasted for seven days. The procession thus moved on at leisurely pace so that it lasted seven years, seven months and seven days to get to Rājagaha.

Believers in wrong views raised an outcry that King Ajātasattu held funeral ceremonies on the passing away of samaṇa Gotama against the wishes of the people and that these festivities caused neglect of work by the people who had to suffer hardships. In denouncing thus, eighty-six thousand holders of wrong views were motivated by malevolent thoughts about the Triple Gem as the result of which they were reborn in the four miserable states.

The Arahants then reviewed the situation. The prolonged festivities over the carriage of the relics was causing transgressions of the Triple Gem among the people which was indeed undesirable. So they thought of seeking the co-operation of the devas to speed up the King's procession to Rājagaha. They requested Sakka, King of devas, "O Sakka, think of some way to speed up the carriage of the relics to Rājagaha."

Sakka replied, "Venerable Sir, there is no worldling who is as devoted to the Triple Gem as King Ajātasattu. He will not take my advice. But I can use other means. One possible way is to assume myself a terrifying appearance as Māra is wont to do, to cause terrible sounds to possess people, to cause people to sneeze, to cause people to lose appetite (also Māra's pet devices). When I use those means, the Venerable ones
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should say to King Ajātasattu, 'O King, the prolonged festivities over the carriage of the relics has angered the devas. Speed up the procession to Rājagaha.' On your advice only would King Ajātasattu speed up his procession."
And Sakka did his part as suggested, causing terror among the people.

The Arahants then went to King Ajātasattu and said: "Great King, the prolonged festivities over the carriage of the relics has angered the devas. Speed up the procession to Rājagaha." King Ajātasattu replied, "Venerable Sirs, I cannot fully satisfy myself in honouring the relics yet. However, I will follow your advice." And so, he ordered his men to speed up the carriage of the relics to Rājagaha. This order was given on the day when seven years and seven months had elapsed on the way to Rājagaha. Now in the next seven days the procession reached its destination.

King Ajātasattu erected a stupa in Rājagaha in honour of the relics thus arrived. Other kings and brahmins who received their share of the relics or the measuring basket or charred firewood also put up stupas in honour of the relics, according to their means, in their own cities. These facts are on record, under the title "The Honouring of the Relics by Raising Stupas" which states: "King Ajātasattu of Magadha raised a stupa in Rājagaha in honour of the relics of the Buddha", which were recited at the Second and Third Councils.

The Venerable Mahā Kassapa and King Ajātasattu co-operate in building a secret relic depository
After the various king and brahmins had erected various stupas at their own places where the Buddha-relics were enshrined the Venerable Mahā Kassapa by his special power of seeing into the future, saw:
(1) that those stupas were liable to be pilfered by holders of wrong views: and,

(2) that if a secret depository were to be built those relics would be discovered by King Asoka who should cause
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the spread of the relics over the whole of the Southern Island Continent, to the great benefit of devas and men.

So the Venerable Mahā Kassapa went to King Ajātasattu and said solemnly "Great King, it would be highly advisable that a secret depository be built to safeguard the relics".
"Very well Venerable Sir," said King Ajātasattu, "leave the matter of building a secret depository to me, but how should the relics in other places be collected?"

"Great King, the collection of the relics that are with the other kings and brahmins will be our responsibility, not yours."

"Very well, Venerable Sir, let the Venerable ones collect the relics. I shall build the depository."

Having reached this understanding, the Venerable Mahā Kassapa went around to the recipients of the relics, and explained to them his vision; and was able to collect the relics, leaving only an appropriate quantity of them for private worship at the various homes of the recipients. All the relics collected were brought to Rājagaha.

The relics at Rāma village was an exception. There the nāgas were guarding the relics and were therefore secure against pilferers. The Venerable Mahā Kassapa foresaw that at a later time the relics of Rāma village would be enshrined when the Mahācetiya was erected at Mahāvihāra Monastery in Sri Lanka. So that relics from that place were not among the relics collected and brought to Rājagaha. There at a site to the north east of the city the Venerable Mahā Kassapa made a solemn wish, "May the ground at this site be flawless and clean. If there be any rocks let them disappear now. Let no water arise here."

King Ajātasattu ordered earth digging work at that site. The earth dug up there were made into bricks. Then he built eighty stupas in honour of the eighty senior disciples. When asked what the project was, the king replied that it was the building project of stupas in honour of the eighty senior disciples. Nobody was allowed to know that the Buddha-relics were underneath.
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The enshrines of the relics in series of caskets
At the depth of eighty cubits a copper platform was laid out over which a copper chamber the size of a (standard) stupa was built. Then a series of eight sets of containers of various sizes beginning from golden sandalwood caskets and eight sets of stupas of golden sandalwood were made ready, each to be encased in another by turn in the following order.

The relics of the Bhagava were first put into a casket made of golden sandalwood. Then this was encased in a second casket of the same material. Then this was encased in a third casket of the same material. In this manner eight casket of golden sandalwood encased in one another in turn formed one casket of eight layers of golden sandalwood.

This eight-layered casket of golden sandalwood was enshrined in the series of eight stupas made of golden sandalwood, each stupa being encased in another in turn so that a stupa of eight layers of golden sandalwood was formed.

Likewise, this stupa of golden sandalwood was encased in a series of eight ivory caskets which formed one casket of eight layers of ivory caskets. This eight-layered ivory casket was enshrined in a series of eight ivory stupas, each being encased in another in turn, so that a stupa of eight layers of ivory stupas was formed.

Likewise, this ivory stupa was encased in a series of eight caskets wrought with seven gems, which formed one casket of eight layers of caskets of seven gems. This eight-layered casket of seven gems was enshrined in a series of eight stupas wrought with seven gems, each being encased in another in turn so that a stupa of eight layers of stupas of seven gems was formed.

Likewise, this stupa of seven gems was encased in a series of eight silver caskets which formed one casket of eight layers of silver caskets. This eight-layered silver casket was enshrined in a series of eight silver stupas, each being encased in another in turn so that a stupa of eight layers of silver stupas was formed.
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Likewise, this silver stupa was encased in a series of eight emerald caskets which formed one casket of eight layers of emerald caskets. This eight-layered emerald casket was enshrined in a series of eight emerald stupas, each being encased in another in turn so that a stupa of eight layers of emerald stupas was formed.

Likewise, this emerald stupa was encased in a series of ruby caskets which formed one casket of eight layers of ruby caskets. This eight layered ruby casket was enshrined in a series of eight-ruby stupas, each being encased in another in turn so that a stupa of eight layers of ruby stupas was formed.

Likewise, this ruby stupa was encased in a series of cat's-eye caskets which formed one casket of eight layers of cat's-eye caskets. This eight layered cat's-eye casket was enshrined in a series of eight cat's-eye stupas, each being encased in another in turn so that a stupa of eight layers of cat's-eye stupas was formed.

Likewise, this cat's-eye stupa was encased in a series or glass caskets which formed one casket of eight-layers of glass caskets. This eight layered glass casket was enshrined in a series of eight glass stupas, each being encased in another in turn so that a stupa of eight layers of glass stupas was formed.

Thus systematically encased in turn, the outermost glass stupa had the size of the Thūpārāma cetiya in Sri Lanka. The glass stupa was enshrined in a stupa set with seven gems. This again was sheltered inside a golden stupa, which was again sheltered inside a silver stupa, and finally sheltered inside a copper stupa Inside the copper stupa, seven jewels were strewn about as sand flooring above which thousand of flowers grown on land were scattered. Golden statuettes depicting the five hundred and fifty jātaka stories, the eighty senior disciples, King Suddhodana, father of Gotama Buddha, Queen Māyā devī, mother of Gotama Buddha, the seven remarkable birth-mates that were born or appeared at the birth of Gotama Buddha to-be, etc., were placed there in. Five hundred golden pots and five hundred silvers pots filled with water, five hundred golden streamers, five hundred golden lamps, five hundred silver lamps fitted with wicks of white cloth filled with scented oil, were also set up inside.
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Then the Venerable Mahā Kassapa made a solemn wish, "May the flowers remain fresh, may the scents retain their fragrance, may the lighted lamps remain aglow." On a golden sheet he had the following inscription etched out and scaled:

"At some future date a prince named Piyadāsa will be enthroned as a righteous king by the name of Asoka. That King Asoka will spread these relics through the Southern Island Continent, Jambudīpa."

After having carried out all forms of doing honour to the relics, King Ajātasattu close all entrances to the inner shrine wrought with seven jewels, the same was done to the golden shrine and the silver shrine that successively housed the inner shrine. He locked up the outermost shrine made of copper. Against the steel pad-lock he placed a big piece of ruby accompanied by an inscription that read: "Let some needy king of some future date utilise this ruby to meet the expenses of doing honour to the relics."

The Sakka, King of devas, said to Vissakamma: "My good Vissakamma, King Ajātasattu had done his best for the security and preservation of the relics. You now see to the security of the depository."

Vissakamma came down to the relic depository and set up a complex mechanism which emitted searing heat and which presented an awful sight with interconnected moving parts. The moving parts were of steel blades shining like grass which turned at the speed of whirlwinds and which were held by wooden statues of demons which guarded on all sides. All these complex set of rotating blades had only a single key switch. Having thus made the relic depository secure, Vissakamma returned to his celestial abode.

King Ajātasattu further put up stone walls around the depository as was usually erected in the construction of a masonry monastery. Atop the walls he covered the whole area with a rock platform which was covered up with earth. The earth was made into an even surface upon which a stone stupa was erected.
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After making those elaborate arrangements for the relic depository, the Venerable Mahā Kassapa, living to the end of the span of life destined for him, passed away. King Ajātasattu also was dead and gone to his next existence according to his kamma. People of those times also are dead and gone. Alas! all conditioned phenomena of mind and matter are of such impermanent nature, such unstable nature, such woeful nature.

King Asoka builds stupas at widely different places
After more than two hundred years from the year of the passing away of the Buddha, a prince named Piyadāsa was enthroned as King Asoka. He excavated the relics of the Buddha kept in the depository by the Venerable Mahā Kassapa and raised (many) stupas all over the Southern Island Continent, Jambudīpa. This story is related below:-

King Asoka became a great devotee of the Buddha through the help and assistance of Sāmaṇera Nigrodha. His remarkable devotion to the Buddha and the Teaching found expression in eighty-four thousand monasteries. After building them he said to the Saṅgha: "Venerable Sir, I have built eighty-four thousand monasteries; where can I find the relics?"

The Venerable ones said: "Great King, we have heard about a relic depository built by the Venerable Mahā Kassapa and King Ajātasattu. But we do not know its exact location."

King Asoka first searched for the relics in Rājagaha. In the hope of finding the relics, he pulled down the original stupa built by King Ajātasattu but failed to find anything there. He restored the stupa to its original condition. Then he organized a company of four types of assembly, namely bhikkhus, bhikkhunīs, lay-disciples and lay female disciples, and went to Vesālī.

In Vesālī he searched for the relics inside the original stupa built by the Licchavī princes after pulling it down but found none. He restored the stupa to its original condition and tried his luck in Kapilavatthu. He failed again there and proceeded to Rāma village. The Nāgas who had taken custody of the relics in Rāma village did not allow the stupa to be
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pulled down. (All the implements that were used in the operation broke up into pieces.)

After the unsuccessful attempt at Rāma village King Asoka went to the other places where the relics were known to have been enshrined. He went to the Allakappa province, Veṭṭhadīpa province, Pāvā, Kusinārā one by one, pulled down the stupas at each place but finding no relics in any, he restored all those stupas into their original condition and so went back to Rājagaha again.

Back in Rājagaha, King Asoka held a meeting with the four types assemblies and asked: "Is there anyone who has heard where King Ajātasattu had deposited the relics?"

An elderly bhikkhu said, "Great King, the exact location of the depository is not known. But I remember how my father, an elderly bhikkhu, said to me, 'Come Sāmaṇera, in such and such an overgrowth of thickets there lies a stone stupa. Let us go and pay our homage there! We made offerings of flowers there. My father said then,' Sāmaṇera, mark this place well. This is all I know about it".

(In this matter, some teachers say that as there were no bhikkhus present at the assembly who are possessed of psychic powers through jhāna they had to take note of what the elderly bhikkhu said. According to other teachers, however, there were bhikkhus possessed of psychic powers at that meeting but those bhikkhus were unwilling to win-fame and acclaim by revealing what they knew by their special apperception, and they thought that just by taking the slim clue from what the elderly bhikkhu said, the King would be able to trace the treasure (Sub-Commentary).

King Asoka was able to locate the spot. "This must be the place where King Ajātasattu deposited the relics", he decided and ordered for excavations. Clearing away the overgrowth of vegetation, they found the stone stupa, and when the stupa and the earth underneath were removed the rock platform was revealed. Then tearing away the bricks and mortar, the depository came to view. They saw in wonderment the seven jewels spread out on the flooring, and the wheeling blades held in the hands of a formidable ring of demon statues.
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King Asoka engaged necromancers to try to halt the protective mechanism but they could not solve the mystery of the whirling blades. Then King Asoka invoked the devas: "I intend to enshrine and honour these relics in the various monasteries numbering eighty-four thousand. May the devas do not cause hindrance to my sincere efforts!"

At that moment Sakka, king of devas, was on his round of travels and saw the event. He said to Vissakamma, "My good Vissakamma, King Asoka is now inside the precinct of the relic depository, wishing to get the relics. You now go and remove the protective mechanism". Then Vissakamma took on the appearance of a young boy with five knots of hair. He went up to King Asoka with a bow in hand and said, "Great King, I shall remove those mechanical demons." The King (gladly) said "Go on, please, son!" Then Vissakamma in the guise of a young boy sent a shaft aimed at the key spot in the mechanical device and all the demon statues fell into pieces.

Then King Asoka inspected the padlock at the entrance and saw the inscription on the gold plate which reads: "Let some needy king of some future date utilise the ruby to meet the expenses of doing honour to the relics."

King Asoka was displeased with the inscription. "How dare anyone say of me as a 'needy' king!" he remarked. Then after repeated efforts he removed the many obstacles placed at the entrance and got inside the relic depository.

He found the lamps lit some two hundred and eighteen years ago still alight. The brown lotus were as fresh as ever, and so were the bed of flowers strewn about the floor. The perfumes were as fragrant as freshly prepared.

King Asoka took hold of the gold plate on which the Venerable Mahā Kassapa had inscribed the words:

"At some future date a prince named Piyadāsa will be enthroned as a righteous king by the name of Asoka. That King Asoka will spread these relics throughout the southern Island Continent, Jambūdīpa."
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He was exhilarated and cried out, "Friends! the Venerable Mahā Kassapa had rightly foreseen me!" And bending his left arm, he slapped it with his right hand thereby producing loud clapping sounds.

King Asoka then removed much of the relics, leaving only an appropriate amount in the depository for local worshippers. He closed all entrances to the depository carefully as previously done, and restored the whole edifice to its original condition. He rebuilt a new stone stupa about it. Then he enshrined the relics inside the eight-four thousand monasteries that he donated.

Conclusion of the Chapters on the Buddha
Dear readers, we have come to the end of the Chapter on the Buddha. You may have noticed in going through this chapter the seven (auspicious) days connected with the Buddha, namely: (1) the day of his conception, (2) the day of his birth, (3) the day he renounced the world, (4) the day he won Perfect Enlightenment, (5) the day he delivered the first sermon, the Dhammacakkappavattana sutta, (6) the day he passed away, and (7) the day his body was consumed by the Element of heat. These seven dates may be noted thus:

(1) The Buddha-to-be was conceived on Thursday, the full moon of Wazo (Āsāḷha) in the 67th year of the Great Era.

(2) He was born on 7th Friday, the full moon of Kason (Vesākha) in the 68th year of the Great Era.

(3) He renounced the world on Monday, on the full moon of Wazo (Āsāḷha) in the 97th year of the Great Era.

(4) He won Perfect Enlightenment on Wednesday, the full moon of Kason (Vesākha) in the 103rd year of the Great Era.

(5) He delivered his first sermon on Saturday, the full moon of Wazo (Āsāḷha) in the 103rd year of the Great Era.

(6) He passed away on Tuesday, the full moon of Kason (Vesākha) in the 148th year of the Great Era.

(7) His body was consumed by the Element of heat on Sunday, the twelfth waning day of Kason (Vesākha) in the same year.
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The Late Ledi Sayadaw composed the following rhymeson the above seven days for remembering and honouring the Buddha by the devotees:

1. Being implored in union by the devas and brahmas of the ten thousand universes, Lord of the three worlds, object of my adoration, Descended (from Tusita deva realm) Into his royal mother's womb on a Thursday, the full moon of Āsāḷha an occasion promising the peace for devas and men.

2. Ten months after conception, on a Friday, the full moon of Vesākha, in the sixty-eight year of the Great Era, The Lord was born in the cool shade of Lumbinī Park when the great earth quaked to honour the ominous event that laid out the road to the City of Nibbāna for devas and men.

3. At the young age of sixteen, being provided with three princely palaces (as seasonal/ residences), he lived in regal splendour for thirteen years. Then at the youthful age of twenty-nine, being overcome by a religious emotional awaking on seeing the four omens conjured up by devas, He went forth into a homeless life in the quiet seclusion of the forest. That was on a Monday, the full moon of Āsāḷha.

4. After six years of seclusion in the forest, came the time for Perfect Enlightenment. On a Wednesday, the full moon of Vesākha, sitting on the Throne of Victory, with the Tree of Enlightenment as a majestic canopy.
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He vanquished the vexatious hordes (of Māra). Ten thousand universes cheered The arising of the Exalted One, the great event went heralding spiritual security for denizens of the three worlds.

5. Making his way to Migadāvana Park, The Buddha expounded the Doctrine, The Dhammacakkappavattana sutta, to the Group of Five Ascetics and an assemblage of devas and brahmas coming from ten thousand universes. That was a Saturday, the full moon of Āsāḷha when the great drum of the Dhamma was first sounded.

6. Then for forty-five years The Buddha, by the Dhamma, ferried across to the yonder shore of safety the multitudes of the three worlds belonging to ten thousand universes. And at the ripe age of eighty, in the year one hundred and forty-eight, on a Tuesday, the full moon of Vesākha, under the twin sal trees at Kusinārā in the Province of the Mallas, The Buddha realized the ultimate Cessation, that east gloom on the ten thousand universes.

7. The remains of the Buddha, a wondrous golden corpse, burned by itself, thanks to the prior resolution of the Bhagava, leaving for posterity eight portions of relics, that was a Sunday. In the waxing moon of Vesākha.
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8. Reflecting on the seven memorable days connected with the Buddha, The Most Exalted One amongst the exalted, Lord of the three world, I pay my deepest devotion by deed, word and thought To the Great Master. And for this good deed, May every blessing come showering on me!

End of Chapter Forty-One.

This is the conclusion of chapters on the Jewel of the Buddha.
