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The Life Stories of Lay Male Disciples
1. The story of the brothers Tapussa and Bhallika
(a) The past aspirations of the two lay male disciples
(I shall describe the story of the brothers Tapussa and Bhallika based on the Commentary on the Aṅguttara Nikāya and the Commentary on the Theragāthā, the Ekaka nipāta.)
The Future-Tapussa and Future-Bhallika were born into a worthy family in the city of Haṁsavatī during the time of Padumuttara Buddha. When they were attending to a discourse by the Buddha, they saw two disciples designated as the foremost disciples in being the first of the Buddha's disciples who were established in the Three Refuges. The two brothers aspired to that distinction and after making an extraordinary offering, wished for that goal. (Aṅguttara Commentary)
Other past existences in the intervening period
The two brothers lived a life full of meritorious deeds and after passing away from that memorable existence they never fell to the miserable states of apāya but were reborn only in the deva world and the human world. The Future-Bhallika was reborn, thirty-one world-cycles previous to the present world-cycle, in a period which was devoid of any Buddha, as a man who offered all kinds of fruit to a Paccekabuddha named Sumanā. For that good deed he fared only in the good destinations. During the time of Sikhī Buddha he was born into a brahmin family in the city of Aruṇavatī. He heard the news that the two merchant brothers, Ujita and Ojita, had opportunity of offering first alms-food to Sikhī Buddha who had arisen from the seventh seven-day abiding in the attainment in Cessation and who was about to begin his eighth seven-day abiding in the attainment of Cessation. He went to see Sikhī Buddha together with his friend, (the Future-Tapussa), and after paying homage to the Buddha, requested him to accept their alms-food offering the next day. On the next day they made an extra-ordinary
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offering to the Buddha and said, "Venerable Sir, for this good deed, let both of us get the opportunity of making the first alms-food donation to the Buddha in the future."
The two friends fared in various existences during which they performed meritorious deeds together, resulting in rebirth at the fortunate destinations. During the time of Kassapa Buddha they were born into the family of a cattle merchant. For a long period of life lasting many years, they offered milk-food to the Saṅgha. (These events are described in the Commentary on the Theragāthā.)
(b) Discipleship in their last existence
The two friends fared in the fortunate destinations for the infinite years that constituted the interim period between the two Buddhas. During the time of Gotama Buddha before the Buddha won Perfect Enlightenment, they were reborn as two sons of a travelling merchant who carried on their trade using a big caravan for carrying the goods from place to place. Their native town was called Asitañjana (the Commentary on Theragāthā refers to it as Pokkharavatī.) The elder brother was named Tapussa; the younger, Bhallika.
They became householders and carried on trading together using a caravan of five hundred bullock carts. It was at that time Gotama Buddha had won Perfect Enlightenment, had passed seven times seven days of abiding in the attainment of Cessation, and was about to enter into the eighth seven-days period of abiding in the attainment of Cessation at the foot of a 'Linlun' tree, (the Sapium baccatum).
The caravan of the two merchant brothers were then not far from the tree. At that time the deva who had been mother to the merchant brothers in the immediately previous existence saw the dire need of the Buddha for sustenance who, after staying for forty-nine days (having last taken Sujātā's milk-rice in forty-nine morsels), must eat that day for his survival. She thought her two sons should very well provide the food just in time. So she made the bullocks unable to go using her powers.
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The two brothers inspected the bullocks, the carts, and all relevant conditions that made the carts immobile. They were at their wit's end to find the reason. The deva mother of the previous existence, seeing them disheartened, possessed a man in the caravan and said to them, "Dear sons, you are not harassed by any demon or peta or nāga but it is me, a deva of the terrestrial realm, who was your mother in your last existence, who have done this. (Now, sons,) the Buddha who is endowed with Ten Powers, is staying at the foot of a 'Linlun' tree. Go and offer alms-food to the Buddha which will be the first food he takes after attainment of Buddhahood."
The two brothers were delighted by the Deva's word. And thinking that if they were to cook alms-food it would take too much time, they took some of their choicest preserved food, put it in a gold salver, and going near the Buddha, said, "Venerable Sir, may you out of compassion, accept this victual." The Buddha reviewed the situation and considered what course the previous Buddha followed in such a case. The four Great Deva Kings then came to the Buddha and offered an alms-bowl each, which was of granite having the colour of the green gram. The Buddha considered the great benefit that would accrue to the four devas, and so accepted all the four bowls, and (placing them one atop the other,) willed that the four bowls become one, and accordingly, the four granite bowls became a single alms-bowl with four rims.
The two brothers put their alms-food into the Buddha's alms-bowl. (The Buddha ate the food) After the Buddha finished eating it the brothers offered water for drinking and washing. Then they made obeisance to the Buddha and sat in a suitable place. The Buddha gave them a discourse at the end of which both the two brothers were established in the Two Refuges. (The story of the establishment of the two brothers in the Two Refuges (Dvevācika saraṇagamana) has been described in the Great Chronicle, Volume Two.).
After having established in the Two Refuges, before departing the two brothers said to the Buddha, "Venerable Sir, may the Bhagava, out of compassion, bestow on us something which we may revere every day." The Buddha passed his right hand on the head and gave them
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eight hairs as relics. The brothers put the hairs in a gold casket and took them home. Back at their town they put up a shrine at the entrance of the town of Asitañjana where the eight relics from the living Buddha were enshrined. On uposatha (Sabbath) days the shrine used to emit Buddha-rays.
(c) The two brothers designated as foremost lay disciples
On another occasion when the Buddha was residing at the Jetavana monastery and conferred titles of distinction on lay disciples accordingly to their merit, he declared:
"Bhikkhus, among my lay disciples who have taken refuge earliest in the Buddha and the Dhamma the merchant brothers Tapussa and Bhallika are the foremost."
The attainment of Path-Knowledge
Tapussa and Bhallika were the earliest of the Buddha's lay disciples who took refuge in the Buddha and the Dhamma. Later the Buddha made his first discourse, the Dhammacakka at the Migadāvana forest near Bārāṇasī. After that he went and resided in Rājagaha. The two brothers got to Rājagaha on a trading trip. They visited the Buddha, made obeisance and sat in a suitable place. The Buddha gave discourse to them at the end of which the elder brother Tapussa was established in Stream-Entry Knowledge and its Fruition. The younger brother turned bhikkhu and in due course attained Arahantship endowed with the six Supernormal Powers. (Commentary on the Theragāthā, Book I).
2. The story of the Rich Man Anāthapiṇḍika
(a) The past aspiration of the Rich Man
The Future-Anāthapiṇḍika was born into a wealthy family in the city of Haṁsavatī during the time of Padumuttara Buddha. When he was attending to a sermon by the Buddha he saw a lay disciple being designated as the foremost lay disciple among those who delighted in
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charity. He had a strong desire to become such a distinguished disciple and after making an extra-ordinary offering to the Buddha he expressed his aspiration before the Buddha.
(b) His last existence as a Rich Man
That worthy man fared in fortunate destinations for the whole hundred thousand world-cycles and during the time of Gotama Buddha he was born as the son of Sumanā, the Rich Man of Sāvatthi. His name given by his parents was Sudatta.
How he came to be known as 'Anāthapiṇḍika'
Sudatta in time became the head of a family. He earned the reputation of 'one who gives food to the destitute' which in Pāḷi means. (Anātha, (destitute) + piṇḍika (rice-giver), hence Anāthapiṇḍika.) For more details about this remarkable man consult The Great Chronicle, Volume Three. Here only a brief sketch will be given as described in the Commentary on the Aṅguttara Nikāya.
One day Anāthapiṇḍika got to Rājagaha on a trading trip where he visited his friend the Rich Man of Rājagaha. There he learned the great news that the Buddha had arisen in the world. He could not wait till the city gates of Rājagaha were open in the next morning, such was his zeal to meet the Buddha. So he left the city at dawn with the devas helping him to have the gate open for his passage. He saw the Buddha, got the benefit of a discourse by the Buddha, and was established in the Fruition of Stream Entry-Knowledge. On the next day he made a great offering to the Buddha and the Saṅgha and got the Buddha's consent to come to Sāvatthi. He returned to Sāvatthi. On the way he made arrangements with his friends providing them with one lakh of money at each place to have a monastery built for the temporary residence of the Buddha and his company of bhikkhus, at intervals of one yojana. The distance between Rājagaha and Sāvatthi being forty-five yojanas, he spent forty-five lakhs on the forty-five temporary transit monasteries. At Sāvatthi he acquired a wide park, the pleasure garden of Prince Jeta for a sum of money measured in the number of gold coins spread over the entire piece of property with their rims touching one another. It amounted to eighteen crores. On that piece of land he built a (golden)
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monastery costing another eighteen crores. At the formal dedication ceremony of the Jetavana monastery (meaning monastery built on Jeta's garden' which lasted for three months (some say five months, some even nine months), a lavish feast was thrown where guests were provided with every need both in the mornings and in the daytime. It cost him a further eighteen crores.
(c) Anāthapiṇḍika the foremost giver
The Jetavana monastery alone accounted for fifty-four crores. The regular donations to the Buddha and the Saṅgha consisted of the following offerings:
- five hundred bhikkhus were offered with alms-food everyday by the ticket system. (Salākabhatta-drawing lots)
- five hundred bhikkhus were offered with alms-food once during the waxing period of the month and once during the waning period.
- five hundred bhikkhus were offered with rice gruel everyday by the ticket system.
- five hundred bhikkhus were offered with rice gruel once during the waxing period of the month and once during the waning period.
- daily offerings of alms-food were made to,
(a) five hundred bhikkhus who had arrived in Sāvatthi recently and who had not acquainted themselves with the daily route for collecting alms-food,
(b) five hundred bhikkhus who were about to go on a journey,
(c) five hundred bhikkhus who were sick,
(d) five hundred bhikkhus who tended the sick bhikkhus,
- there was always seating place for five hundred bhikkhus at any time at Anāthapiṇḍika's house.
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Hence, on another occasion when the Buddha, while residing at the Jetavana monastery was conferring titles to lay disciples according to their merit, he declared. "Bhikkhus, among my lay disciples who delight in giving, Sudatta, the householder, known as Anāthapiṇḍika is the foremost."
The Anāthapiṇḍikovāda sutta, the favourite discourse of Anāthapiṇḍika
(Here we shall give a condensed account of the Anāthapiṇḍikovāda sutta which Anāthapiṇḍika liked very much. A full account of this discourse is contained in Uparipaṇṇāsa.)
During the Buddha's residence at the Jetavana monastery in Sāvatthi, Anāthapiṇḍika, the householder, was sick in pain, and gravely ill. Then Anāthapiṇḍika the householder, called an attendant and said to him, "O man, go to the Bhagava and approach him prostrating yourself at his feet carrying my words. Say to the Bhagava, 'Venerable Sir, Anāthapiṇḍika, the householder, is sick in pain, and gravely ill. He pays homage with his head at the feet of the Bhagava.' (Further,) go to the Venerable Sāriputta, and approach him, prostrating yourself at his feet, carrying my words. Say to the Venerable Sāriputta, 'Venerable Sir, Anāthapiṇḍika the householder, is sick in pain, and gravely ill. He pays homage with his feet at the feet of the Venerable Sāriputta.' And also say thus, 'Venerable Sir, may the Venerable Sāriputta, out of compassion, come to the house of Anāthapiṇḍika.'
(When Anāthapiṇḍika was in good health, he usually paid a visit to the Buddha at least once a day, and twice or thrice if he could manage it. But now that he was on his death bed he was sending an attendant as messenger.)
"Very well, Sir," replied the attendant to Anāthapiṇḍika, and went to the Bhagava. He paid homage to the Bhagava prostrating himself at his feet, and said to the Bhagava as instructed by his master. Then it was nearly sundown. He next went to the Venerable Sāriputta, approached him prostrating himself at his feet, and said to the Venerable one as instructed by his master, requesting the Venerable one to
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come to Anāthapiṇḍika's house. The Venerable Sāriputta signified his acceptance by remaining silent.
Then, the Venerable Sāriputta, rerobing himself, carrying his alms-bowl and great robe, went to the house of Anāthapiṇḍika the householder, accompanied by the Venerable Ānanda as his attendant (in place of another bhikkhu which was the custom), and there, after taking the seat prepared for him, asked Anāthapiṇḍika, the householder, "Householder, are you feeling well? Are you feeling better? Is your pain decreasing and not increasing? Does it appear to be decreasing and not increasing?"
Anāthapiṇḍika, the householder, replied to the Venerable Sāriputta how he was feeling unwell, how he was not feeling any better, how his pain was increasing and not decreasing, and how it appeared to be increasing and not decreasing, giving four examples.
The Venerable Sāriputta knew that the illness of the householder was not controllable but that it would end only with this death. So he considered it important not to talk about anything but to give a discourse that would be of benefit to him. He gave the following discourse in a comprehensive manner. Since there is no possibility of checking an ailment which will end only with the death of the sufferer who, being under the influence of craving, conceit and wrong view, is attached to the six sense-doors, the six sense-objects, the six kinds of consciousness, the six kinds of contact, the six kinds of sensation, etc. He said, "Householder, you should practise thus,
'I will have no attachment, by way of either craving or conceit or wrong view, for the eye, which is corporeality with sensitivity of seeing; then the consciousness which is dependent on the eye (through a subtle fondness nikanti taṇhā for the eye) will not arise in me! Householder, you should practise the Threefold Training in this way."
(Herein, "You should practise thus: 'I will have no attachment to the eye' " is said to exhort the householder to view the eye as impermanent, woeful (dukkha) and unsubstantial. This is so because if one views the eye as impermanent, Conceit cannot have any foothold, i.e. it cannot arise, if one views the eye as
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woeful (dukkha) craving attachment to the eye as 'my eye' cannot arise, if one views that eye as unsubstantial, the Wrong View of a personal identity or the ego as 'my self' cannot arise. Hence to be free of the misconceptions through Conceit, Craving and Wrong View, one should repeatedly view the eye as impermanent, woeful (dukkha) and insubstantial.
The three misconceptions of Conceit, Craving and Wrong View are crude mental states. Even when those misconceptions may disappear there is a subtle fondness (nikanti) for the eye that tends to persist in one. The Venerable Sāriputta exhorts the householder to have his consciousness to be free of this subtle fondness.
The same applies to the five other sense bases such as ear, nose, etc., and also to sense-objects, etc.,)
Having exhorted Anāthapiṇḍika to train himself to be free of attachment to the eye through Conceit, Craving and Wrong View, and also to have no lingering fondness for the eye, the Venerable Sāriputta further exhorted him as follows:
"That beings so, householder, you should practise thus, 'I will have no attachment for the ear …p… the nose …p…, the tongue …p… for the mind, the mind-base; (not even a subtle fondness for the mind)'." (1)
"That being so, householder, you should practise thus, 'I will have no attachment for visual objects …p… sounds …p… odours …p… tangible objects …p… mind-objects (not even a subtle fondness for mind-objects)'." (2)
"That being so, householder, you should practise thus, 'I will have no attachment for eye-consciousness …p… ear-consciousness …p… nose-consciousness …p… body-consciousness …p… mind-consciousness (not even a subtle fondness for mind-consciousness)'." (3)
"That being so, householder, you should practise thus 'I will have no attachment for eye-contact …p… ear-contact …p… nose-contact …p… tongue-contact …p… body-contact …p… mind-contact (not even a subtle fondness mind-contact)'." (4)
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"That being so, householder, you should practise thus, 'I will have no attachment for sensation arising out of eye-contact …p… sensation arising out of ear-contact …p… sensation arising out of nose-contact …p… sensation arising out of tongue-contact …p… sensation arising out of body-contact …p… sensation arising out of mind-contact (not even a subtle fondness for sensation arising out of mind-contact)'." (5)
"That being so, householder, you should practise thus, 'I will have no attachment for the Element of solidity …p… the Element of cohesion …p… the Element of heat …p… the Element of motion …p… the Element of Space …p… the Element of consciousness (not even a subtle fondness for the element of consciousness)'."(6)
"That being so, householder, you should practise thus, 'I will have no attachment for corporeality …p… sensation …p… perception …p… volitional activities …p… consciousness (not even subtle fondness for consciousness)'."(7)
"That being so, householder, you should practise thus, 'I will have no attachment for the Jhāna of infinity of Space …p… the Jhāna of infinity of consciousness …p… the Jhāna of nothingness…p… the Jhāna of Neither-consciousness-nor-non consciousness (not even a subtle fondness for the Jhāna of Neither-consciousness-nor-non-consciousness)'."(8)
"That being so, householder, you should practise thus, 'I will have no attachment for the present world, then the consciousness which is dependent on the present world (through a subtle fondness for the present world) will not arise in me.' Householder, you should practise the Threefold Training in this way."
"That being so, householder, you should practise thus, 'I will have no attachment for the hereafter, then the consciousness which is dependent on the hereafter (through a subtle fondness for the hereafter will not arise in me).' Householder, you should practise the Threefold Training in this way."
(From the first to eight rounds of exposition the sentient world is being referred to. In the last (ninth) round, 'the present world' refers to volitional activities related to dwelling, food
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and raiment and other possessions, 'the hereafter' means all forms of existence beyond the human existence. The Venerable Sāriputta, by mentioning the hereafter, hints that the householder should not crave for grand mansions, gorgeous food and raiment, etc., in any of the celestial world.)
Thus the Venerable Sāriputta gives a comprehensive discourse in nine turns (on the same theme). It may be noted that the three roots, Craving, Conceit and Wrong View, are completely eliminated out on attainment of Arahattaphala. Of the three, Wrong View is eradicated when Stream-Entry Knowledge in gained. The Venerable Sāriputta repeatedly exhorted Anāthapiṇḍika to practise so that no attachment to anything arises in the mind through any of these misconceptions. This connotes that Arahattaphala should be the goal. This theme he impressed on the householder by nine different factors, viz, Sense-doors, Sense-objects, Consciousness, Contact, Sensation, Dhātu Elements, Khandha aggregates, Jhāna of the Non-material Sphere, and all things knowable, sabba dhamma. The voidness, the emptiness, the unreality of these phenomena is comprehended when one attains Arahattaphala.)
When the discourse had ended, Anāthapiṇḍika the householder wept bitterly. Then the Venerable Ānanda said to Anāthapiṇḍika, the householder, "Householder are you attached to your possessions? Householder, are you wavering about the meritorious deeds?"
"Venerable Sir," replied Anāthapiṇḍika, "I am not attached to my possessions. Nor am I wavering. I have indeed for a long time attended upon the Bhagava. I have also attended upon the bhikkhus who are worthy of respect. But, I have never heard such words of the Dhamma before."
"Householder, the laity who wears white cloths cannot understand clearly this word of the Dhamma. (For lay persons it is not easy to follow the exhortation to break away from the dear ones such as wife and children, and various other possessions such as valued attendants, fertile fields, etc.) Householder, this word of the Dhamma can be understood only by bhikkhus. (Only bhikkhu can appreciate such admonition.)"
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"Venerable Sāriputta, I beg of you. Let this word of the Dhamma be made clear to the laity who wears white cloths. Venerable Sir, there are many worthy men whose understanding is not clouded by the dust of defilements. For them it is a great loss in not being able to see the Supramundane for not having heard the Dhamma. There are likely to be people who will be able to fully understand the Dhamma and win Arahantship only if you expound the Dhamma to them."
("I have never heard such words of the Dhamma before." These words spoken by Anāthapiṇḍika needs to be explained. It is not that the Householder was never before admonished by the Buddha using words of the same profound meaning. But the Doctrine leading to Arahattaphala expounded by means of such a comprehensive arrangement involving nine different turns (or rounds) as the six sense-doors, the six sense-objects, the six kinds of Consciousness, the six Elements, the Aggregates, the four jhānas of the Non-material Sphere, the present world and the hereafter, through all manner of knowing them, i.e., seeing, hearing, attaining, cognizing, has never been discoursed to him before.
Explained in another way: Charity and the delight in giving away is the hallmark of Anāthapiṇḍika's character. Never would he pay a visit to the Buddha or to bhikkhus worthy of respect empty-handed, in the mornings he would take gruel and eatables to them, in the afternoons, ghee, honey or molasses, etc. Even on some rare occasions when he had no offering to make to them he would take his attendants along, carrying fine sand with them which he let them spread about the monastic compound. At the monastery he would make his offering, observe the precepts, and then go home. His noble behaviour was reputed to be one worthy of a Buddha-to-be. The Buddha, during the twenty-four years of association with Anāthapiṇḍika, mostly praised him for his charity: "I had practised charity over four incalculable period and a hundred thousand world-cycles. You are following my footsteps." The great disciples like the Venerable Sāriputta usually discoursed to Anāthapiṇḍika on the benefits of giving in charity. That is why the Venerable Ānanda
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said to him, "Householder, the laity who wears white clothes cannot understand clearly this word of the Dhamma" with reference to the present discourse by the Venerable Sāriputta.
This should not be taken to mean that the Buddha never discoursed to Anāthapiṇḍika on the cultivating of Insight leading to Path-Knowledge and its Fruition. In fact the Householder had heard the need for Insight-development. Only that he had never listened to such an elaborate discussion running to nine turns (round) as in the present discourse. As the Sub-Commentary on Anāthapiṇḍikovāda sutta has pointed out: "As a matter of fact, the Bhagava had discoursed to him (Anāthapiṇḍika) on the subject of Insight development as the straight course to the attainment of the Ariya Path.")
Anāthapiṇḍika passes away and is reborn in the Tusita Deva Realm
After admonishing Anāthapiṇḍika the Householder, the Venerable Sāriputta and Ānandā departed. Not long after they had left, Anāthapiṇḍika passed away and was reborn in the Tusita deva realm.
Then, around the middle watch of the night the deva Anāthapiṇḍika approached the Buddha, made obeisance to the Bhagava in verse thus:
(Herein, before mentioning the verses the reason for the deva Anāthapiṇḍika's visit to the Buddha should be noted. Being reborn in the Tusita deva realm, Anāthapiṇḍika found out, was a great thing full of sense pleasure. His body, three gāvutas long, was shining like a mass of gold. His mansion, pleasure gardens, the Wish Tree where he could get anything by mere wishing, etc., were indeed alluring. The deva reviews his past existence and saw that his devotion to the Triple Gem had been the causes of this resplendent fresh existence. He considered his new deva life. It was full of ease and comfort which could easily make him drowned in sense pleasures, forgetting the Good Doctrine. "I must now go to the human world and sing in praise of the Jetavana monastery (my past deed of merit), the Saṅgha, the Buddha, the Ariya Path, the Venerable Sāriputta;
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only on returning from the human world will I start enjoying this freshly acquired life". Thus be decided.)
Four Stanzas address to the Bhagava
1."(Venerable Sir,) this Jetavana monastery as the resort by day and by night, of the Saṅgha (Comprising bhikkhus who are Arahants as well as those training themselves for Arahantship.) It is the residence of the Bhagava, King of the Dhamma (That is why) it is source of delight to me.
(The Jetavana monastery was a monastic complex comprising the Buddha's Private (Scented) chamber, the square Pinnacled monastery, a number of monastic dwellings with exquisite ornate designs with fruit trees, flowering trees and shrubbery and restful seats. It was a religious premise of rare elegance, a visitor's delight. However, the real attraction of the Jetavana monastery lay in its residents, the taint-free ariyas such as the Buddha and his noble disciples. And it was that spiritual beauty of the place rather than the sensual attraction that appealed to an Ariya like Anāthapiṇḍika.)
2. It is through action (i.e., volitional activities associated with magga), Knowledge (i.e., Right View and Right Thinking) Dhamma (i.e., Right Effort, Right Mindfulness and Right Concentration), and virtuous living based on morality (i.e., Right Speech, Right Action and Right Livelihood) that beings are purified, they are not purified through lineage or wealth.
(In this stanza Anāthapiṇḍika extols the Ariya Path of eight constituents.)
3. That being so, the wise person, discerning his own welfare (culminating in Nibbāna), should contemplate with right perception the impermanence, the woefulness and the insubstantiality of five aggregates (i.e., this body) which are the object of clinging, contemplating thus, that person is purified through realizing the Four Ariya Truths.
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(This body, the mind-body complex which one clings to as oneself, when brought to its ultimate analysis by means of Insight-development, is revealed as to its true nature. As Insight fully develops into Path-Knowledge, The Truth of Dukkha or woefulness of repeated existences, is seen through by the full understanding of phenomena. The Truth of the origin of dukkha is seen through and discarded. The Truth of cessation of dukkha is realized by direct experience. The Truth of the Path is penetratingly understood by developing it. Then the yogi is free from of the defilements and purity is achieved. In this stanza Anāthapiṇḍika extols the development of Insight and the realization of the Path-Knowledge.)
4. A certain bhikkhu reaches the other shore (that is Nibbāna). In this respect he is equal to Sāriputta. But Sāriputta with his knowledge, morality and calm (pacification of āsava) paññā, sīla, upasama, is the noblest among those bhikkhus who reach the other shore (that is Nibbāna)."
(In this stanza Anāthapiṇḍika extols the virtues of the Venerable Sāriputta.)
The deva Anāthapiṇḍika addressed those four stanzas to the Buddha. The Buddha listened to them without making any interruption, thus showing his approval. Then the deva Anāthapiṇḍika gladly thinking, "The Teacher is pleased with these words of mine," made obeisance to Bhagava and vanished there and then.
Then, when the night passed and morning came, the Buddha addressed the bhikkhus thus: "Bhikkhus, last night, about the middle watch of the night, a certain deva approached me, made obeisance to me, and stood in a suitable place. Then he addressed to me with these stanzas. The Buddha recited to the bhikkhus the verses spoken by the deva Anāthapiṇḍika.
(Here, the Buddha did not mention the name of Anāthapiṇḍika because he wanted the intuition of Ānanda to be brought to the fore.)
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Accordingly, as soon as the Buddha had spoken, the Venerable Ānanda, without hesitating a moment, said, "Venerable Sir, that deva must have been the deva Anāthapiṇḍika. Venerable Sir, Anāthapiṇḍika the householder had much devotion to the Venerable Sāriputta."
"Well said, Ānanda, well said. Ānanda, you do have the right intuition. Ānanda, that deva is indeed the deva Anāthapiṇḍika." Thus said the Buddha.
Here ends the story of Anāthapiṇḍika the Householder.
3. The story of Citta the Householder
(Both Anāthapiṇḍika and Citta are termed as gahapati, the English rendering being 'Householders'. In Myanmar renderings, Anāthapiṇḍika is usually termed as 'thuthay' whereas Citta is usually rendered as 'thukywe'. Both these Myanmar terms are synonymous.)
(a) The past aspiration of the Householder
The Future-Citta, the Householder, was born into a worthy family in the city of Haṁsavatī during the time of Padumuttara Buddha. On one occasion, while listening to the Buddha's discourse, he saw a certain disciple being named by the Buddha as the foremost in expounding the Doctrine. The worthy man aspired to that distinction. After making an extraordinary offering, he expressed his wish that at some future existence he be designated by a Buddha as the foremost disciple in expounding the Doctrine.
In his existence as son of a hunter
That worthy man fared in the deva realm and the human realm for a hundred thousand world-cycles. During the time of Kassapa Buddha he was born as a son of a hunter. When he came of age he took up the vocation of hunter. One rainy day he went to the forest to hunt, carrying a spear. While searching for game he saw a bhikkhu sitting,
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with his head covered with his robe of dirt rags, on a rock platform inside a natural cavern. He thought that must be a bhikkhu meditating. He hurried home and had two pots cooked simultaneously, one in which rice was boiled, the other, meat.
When the rice and the meat had been cooked he saw two bhikkhus coming to his house for alms-food. He invited them into his house, took their alms-bowls, and requested them to accept his offering of alms-food, out of compassion for him. Having had the two offerees seated, he left his family to see to the service of alms-food while he hurried back to the forest to offer the alms-food to the meditating bhikkhu. He carried the rice and the meat in a pot properly covered up with banana leaves. On the way he gathered various kinds of flowers and packed them in some leaves. He went to the bhikkhu in the cavern, filled his alms-bowl with the alms-food, offered it and the flowers to the bhikkhu reverentially.
Then he sat in a suitable place and said to the bhikkhu, "Just as this offering of delicious food and flowers makes me very glad, may I, in the future existences in the course of saṁsāra, be blessed with all kinds of gifts, may flowers of five hues shower down on me!" The bhikkhu saw that the donor was destined to gain sufficient merit leading to winning of maggaphala and taught him in detail the method of contemplating the thirty-two aspects of parts of the body.
That son of the hunter lived a life full of good deeds and at his death he was reborn in the deva realm. There he was blessed with showers of flowers that rained down on him up to knee-deep.
(b) Discipleship in his last existence
That worthy man fared in the fortunate destinations through out the world-cycle that intervened the appearance of the two Buddhas, and during the time of Gotama Buddha he was reborn as the son of the Rich Man in the town of Macchikāsaṇḍa in the Province of Magadha. At the time of his birth flowers of five hues rained down over the whole town up to knee-deep. His parents said, "Our son has brought his own name. For he has delighted the mind of the whole town by being
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blessed with the wondrous floral tribute of five colours. Let us call him 'Citta'."
When young Citta came of age he got married and at the death of his father he succeeded to the office of the Rich Man of Macchikāsaṇḍa. At that time the Venerable Mahānāma, one of the Group of Five Ascetics came to Macchikāsaṇḍa. Citta the Householder was full of reverential adoration for the Venerable Mahānāma for his serenity. He took the alms-bowl of the Venerable one, and invited him to his house for offering alms-food. After the Venerable one had finished his meal, Citta the Householder took him to his orchard, had a monastery built for him and requested him to reside there as well as to accept daily alms-food from his house. The Venerable Mahānāma consented out of compassion, and seeing that the householder was destined to acquire sufficient merit leading to attainment of maggaphala, used to discourse to him extensively on the six internal sense-bases and the six external sense-bases i.e., sense-objects. This subject was taught to Citta because he was a person of middling intelligence, majjhuṁ puggala.
As Citta the Householder had in his past existences cultivated Insight into the impermanence, woefulness (dukkha) and insubstantiality of mind and matter which are conditioned phenomena, his present efforts at Insight-meditation led him to the Enlightenment stage of Never-Returner (Anāgāmi). (It is not mentioned in the scriptures by which method of meditation be attained Anāgāmiphala. However, considering his training, it might be assumed that he won Path-Knowledge by meditating on the Sense-bases.)
(Incidentally, the difference in the attainments between Citta and Anāthapiṇḍika should be noted here. Anāthapiṇḍika the Householder, donor of the Jetavana monastery in Sāvatthi was a Stream-Enterer who delighted in charity, Dānābhirata. Citta the Householder, donor of the Ambāṭaka monastery in Macchikāsaṇḍa, was a Never-Returner who delighted in charity as well as in the Dhamma -Dānābhirata, Dhammābhirata.)
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Householder Citta's delight in charity and in the Dhamma
A few instances
A few instances of Citta's natural delight in charity and in the Dhamma are mentioned here as recorded in the Citta Saṁyutta.
The first Isidatta Sutta
At one time many bhikkhus were living at the Ambāṭaka monastery donated by Citta the Householder in Macchikāsaṇḍa. One day Citta went to the monastery and after making obeisance to the bhikkhu elders invited them to an offering of food at his home the next day. When the bhikkhu elders got seated at the prepared seats the next day Citta the Householder made obeisance, sat in a suitable place, and said to the Venerable Thera, the most senior bhikkhu present there. "Venerable Sir, 'Diversity of Elements', 'Diversity of Elements', Dhātunānattaṁ it has been said. To what extent are there the diversity of Elements as taught by the Bhagava?"
The Venerable Thera knew the answer but he was diffident to give a reply to the question, and the Venerable Thera remained silent. For a third time too the Venerable One kept his silence.
Then the Venerable Isidatta, the most junior bhikkhu among the bhikkhus present, thought, "bhikkhu elder Thera does not answer the question, nor ask another bhikkhu to answer. The Saṅgha by not answering to Citta's question, makes Citta appear as harassing. I shall save the situation by answering the Householder's question." He went near the Venerable Thera and said "Venerable Sir, may I be allowed to answer the question put by Citta." And the Venerable Thera gave him permission to do so. Then the Venerable Isidatta returned to his seat and said to Citta the Householder, "Householder, you asked the question, 'Venerable Thera, Diversity of Elements. Diversity of Elements, it has been said. To what extent are there the Diversity of Elements?' "
"Yes, Venerable Sir, that is so" replied Citta. "Householder, as taught by the Bhagava there are various Elements such as: Eye-element, (Cakkhu Dhātu) Element of visual object, (Rūpa Dhātu), Eye-consciousness element; (Cakkhu Viññāṇa Dhātu);
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Ear-element (Sota Dhātu), Element of sound (Sadda Dhātu), Ear-consciousness element; …p… Mind Element (Mano Dhātu), Element of phenomena (Dhamma Dhātu), Mind-consciousness element (Mano Viññāṇa Dhātu). Householder, these are the various Elements, Dhātunānatta as taught by the Bhagava."
Citta the Householder was satisfied with the answer given by the Venerable Isidatta and personally attended on the Venerable One at the food offering. When, after finishing the meal, the bhikkhus returned to monastery, the Venerable Thera said to the Venerable Isidatta, "Friend Isidatta, you perceived the problem well, I have no such perception. Therefore, friend Isidatta, when similar questions are asked of us, may you do the answering."
The second Isidatta sutta
On another occasion when Citta the Householder was making an offering of food to the Saṅgha at his place before serving the food he put this question to the Venerable Thera: "Is the world permanent or is it impermanent?" The question is characteristic of wrong views, and implies the arising or otherwise of such view. As in the previous case, the Venerable Thera did not answer although he knew it. When he kept his silence for three repeated questionings by the Householder the Venerable Isidatta obtained the elder Thera's permission to answer and replied to the questioner: "When there is the erroneous concept regarding the present body or the five aggregates, sakkāyadiṭṭhi, wrong views arise; when there is no erroneous concept regarding the five aggregates wrong views do not arise."
Citta the Householder pursued the problem with questions as to how the erroneous concept regarding the present body of five aggregates arise, and how that concept does not arise. The Venerable Isidatta gave analytical answers to the satisfaction of the Householder. (For the complete set of questions and answers the reader may see The Second Isidatta sutta, 1- Citta Saṁyutta, Saḷāyatana Saṁyutta.)
After that a conversation between Citta and the Venerable Isidatta took place as follows:
[103]
Citta: "From which place do you come, Venerable Sir?"
Isidatta: "I come from Avanti country."
Citta: "Venerable Sir, in Avanti country there is a friend of mine, whom I have never met, by the name of Isidatta who had turned bhikkhu. Have you met him, Venerable Sir?"
Isidatta: "Yes, I have, Householder."
Citta: "Venerable Sir, where is that bhikkhu now?" The Venerable Isidatta did not give a reply.
Citta: "Venerable Sir, are you my friend whom I had never seen?"
Isidatta: "Yes, Householder."
Citta: "Venerable Sir, may the Venerable Isidatta be pleased to stay in Macchikāsaṇḍa. The Ambāṭaka monastery is pleasant to live in. I will see to all the four requisites (robes, alms-food, dwelling, medicines)."
Isidatta: "Householder, you speak well (You say what is good.)" (The Venerable Isidatta said so merely to express his appreciation of the donation, but he did not say so with the intention of accepting the donation in any of the four requisites.)
Citta the Householder was delighted with the answer given by the Venerable Isidatta and personally attended on the Venerable one in making offering of alms-food. When the bhikkhus got back to the monastery, the Venerable Thera said to the Venerable Isidatta in the same words as he did previously (on the occasion of the First Isidatta Sutta.)
Then the Venerable Isidatta considered that after revealing his identity as an unseen friend of Citta the Householder before turning bhikkhu, it would not be proper for him to stay in the monastery donated by the Householder. So after tidying up his living quarters and the monastery he took his alms-bowl and great robe and left the monastery for good, never to return to the town of Macchikāsaṇḍa.
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The Mahakapāṭihāriya Sutta
At one time many bhikkhus are living at the Ambāṭaka monastery donated by Citta the Householder in Macchikāsaṇḍa. Then Citta the Householder went to the monastery and after paying respects to the Saṅgha he invited them to his farmyard the next day where his cows were kept. On the following day the Saṅgha came to his farmyard and sat in the seats prepared for them. Then the Householder personally offered milk-rice to the Saṅgha.
He was served the milk-rice in a gold vessel by his servants at the same time the Saṅgha were being served. For he was accompanying the Saṅgha after the meal to the monastery. He gave orders to his servants to make offerings of remaining milk-rice to suitable offerees. Then he accompanied the Saṅgha to their monastery.
It was scorching hot when the Saṅgha's left the Householder farmyard. Walking in the hot sun after a rich meal was a rather inconvenient thing for the Saṅgha. Then the Venerable Mahaka, the junior most bhikkhu, said to the Venerable Thera, the senior most bhikkhu, "Venerable Thera, would a cool breeze in an overcast-sky with slight rain drops be convenient for everyone?" And the Venerable Thera replied, "Friend Mahaka, a cool breeze in an overcast sky with slight rain drops would be convenient for everyone." Thereupon the Venerable Mahaka, by his powers, changed the weather, letting the cool breeze blow in an overcast sky with slight rain drops.
Citta the Householder noted this event as a marvellous power possessed by the junior bhikkhu. When they got to the monastery the Venerable Mahaka said to the Venerable Thera, "Venerable Thera, is that enough?" And the Venerable Thera replied, "Friend Mahaka, that is enough. Friend Mahaka, that is something done well, friend Mahaka, that deserves reverence. After this recognition of the Venerable Mahaka's powers, all the bhikkhus returned to their respective dwelling places (within the monastery complex).
Then, Citta the Householder requested the Venerable Mahaka to display his miraculous powers. The Venerable One said, "In that case, Householder, spread your cloak at the door-step to my monastery. Put
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a pile of grass from the bundle of grass on the cloak." The Householder did as was required of him. Then the Venerable Mahaka entered the monastery, bolted the door from inside and sent out flames through the keyhole and through the edges of the door. The flames burned up the grass but the cloak remained unburnt. Then, Citta the Householder picked up his cloak and, awestruck and gooseflesh forming on his skin, he sat in a suitable place.
Thereafter, the Venerable Mahaka came out of the monastery said to Citta the Householder, "Householder, is that enough?" Citta replied, "Venerable Mahaka, that is enough. Venerable Mahaka, that is something accomplished. Venerable Mahaka, that deserves reverence. Venerable Mahaka, may the Venerable Mahaka be pleased to stay in Macchikāsaṇḍa. The Ambāṭaka monastery is pleasant to live in. I will see to the four requisites (robes, alms-food, dwelling, medicines)"
The Venerable Mahaka said, "Householder, you say what is good."
However, Venerable Mahaka considered that it would not be proper for him to stay at the Ambāṭaka monastery. So after tidying up his living quarters and the monastery, he took his alms-bowl and big robe and left the place for good.
(In the above two suttas, Citta the Householder had great reverence and admiration for the Venerable Isidatta and the Venerable Mahaka in donating his monastic complex to the two bhikkhus. However, from the point of view of the bhikkhus, the four requisites they had been donated with were flawed because they amounted to rewards for their actions - Isidatta for expounding the Dhamma, and Mahaka for displaying miraculous power. Hence, out of regard for the bhikkhu rules of conduct, they left the place for good. (The Commentary and the Sub-Commentary are silent on this point.)
We have chosen these three suttas, the two Isidatta suttas and the Mahakapāṭihāriya sutta as examples of how Citta the Householder cherished the Dhamma. The reader is earnestly advised to go through the suttas in the Citta Saṁyutta, Saḷāyatana Saṁyutta.)
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A brief story of the Venerable Sudhamma
One day the two Chief Disciples accompanied by a thousand bhikkhu disciples paid a visit to the Ambāṭaka monastery. (At that time the Venerable Sudhamma was the Abbot of the monastery.) Citta the Householder, donor of the monastery, made magnificent preparations to honour the visiting Saṅgha (without consulting the Venerable Sudhamma). The Venerable Sudhamma took exception to it and remarked, "There is one thing missing in this lavish array of offerings and that is sesamum cake." This was an innuendo to belittle Citta the Householder whose family as the earlier generation consisted of a seller of sesamum cakes.
Citta made a suitably rude response in vulgar language to the sarcastic remark of the Abbot who was touched to the quick and took the matter to the Bhagava. After listening to the Bhagava's admonition, the Abbot Venerable Sudhamma made amends to Citta the Householder. Then, staying at the Ambāṭaka monastery, and practicing the Dhamma, the Venerable Sudhamma gained Insight and attained Arahantship. (This is as mentioned in the Commentary on the Aṅguttara Nikāya. For details see the Commentary on the Dhammapada, Book One; and Vinaya Cūḷavagga, 4- Paṭisāraṇīyakamma.)
Citta's Pilgrimage to the Buddha
(The following account is taken from the Commentary on the Dhammapada.)
When the Venerable Sudhamma attained Arahantship Citta the Householder reflected thus: "I have become a Never-Returner. But my stages of Enlightenment from Sotāpattiphala to Anāgāmiphala had been attained without even meeting with the Bhagava. It behoves me to go and see the Buddha now." He had five hundred carts fully laden with provisions such as sesamum, rice, ghee, molasses, honey, clothing, etc., for the long journey to Sāvatthi. He made a public invitation to the populace in Macchikāsaṇḍa that anyone, bhikkhu, bhikkhunī, lay disciple or lay female disciple, might, if they wished, join him on a pilgrimage to the Buddha and that he would see to every need of the
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pilgrims. And in response to his invitation, there were five hundred bhikkhus, five hundred bhikkhunīs, five hundred lay disciples and five hundred lay female disciples who joined him on the pilgrimage.
The two thousand pilgrims who joined Citta the Householder plus the one thousand of his entourage, totalling three thousand, were well provided for the thirty-yojana journey. However, at every yojana of his camping on the way devas welcomed them with temporary shelter and celestial food such as gruel, eatables, cooked rice and beverages and every one of the three thousand pilgrims was attended on to his satisfaction.
By travelling a yojana a day, meeting with the devas' hospitality at every step, the pilgrims reached Sāvatthi after a month. The provisions carried along in five hundred carts remained intact. They even had surfeit of provisions offered by the devas and human beings along the way which they donated to other persons.
On the day when the pilgrims were due to arrive in Sāvatthi the Buddha said to the Venerable Ānanda. "Ānanda, this evening Citta the Householder accompanied by five hundred lay disciples will be paying homage to me." Ānanda asked, "Venerable Sir, are there miracles to happen then?"
"Yes, Ānandā, there will be miracles."
"In what manner will they happen, Venerable Sir?"
"Ānanda, when he comes to me, there will rain a thick floral tribute of five hues that will rise to knee-deep over an area of eight karīsas 1.'' [1. karīsa: a measure of land equivalent to 1.75 acres.]
This dialogue between Buddha and the Venerable Ānanda aroused the curiosity of the citizens of Sāvatthi. People passed on the exciting news of Citta's arrival, saying, "A person of great past merit by the name of Citta, a householder, is coming to town. Miracles are going to happen! He is arriving today! We will not miss the opportunity of seeing such a great person." They awaited on both sides of the road the visitor and his friends were coming by, ready with presents.
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When the pilgrim party got near the Jetavana monastery the five hundred bhikkhus of the party came first. Citta told the five hundred lay female disciples to stay behind, and follow later and went to the Bhagava accompanied by five hundred lay disciples. (It should be noted that disciples paying homage to the Buddha were not an unruly crowd but well-disciplined, whether sitting or standing, they left a passageway for the Buddha to come to his raised platform, and they would remain motionless and silent on either side of the aisle.)
Citta the Householder now approached the aisle between a huge gathering of devotees. Whichever direction the Ariya disciple who had been established in the Fruition of the three lower Paths glanced, the people murmured, "That is Citta the Householder!" He made a thrilling object in that big gathering. Citta the Householder drew close to the Bhagava and he was enveloped by the six Buddha-rays. He stroke the Bhagava's ankles with great reverence and vigour and then the floral tribute of five colours described earlier rained. People cheered enthusiastically loud and long.
Citta the Householder spent one whole month in close attendance on the Buddha. During that time he made a special request to the Buddha and the Saṅgha not to go out for alms-food, but to accept his offerings at the monastery. All the pilgrims that had accompanied him also were taken care of in every aspect. In this month-long stay at the Jetavana monastery none of his original provisions needed to be used to feed everyone, for devas and men made all sorts of gifts to Citta the Householder.
At the end of one month Citta the Householder made obeisance to the Buddha and said: "Venerable Sir, I came with the intention of making offerings of my own property to the Bhagava. I spent one month on the way and another month here in the Jetavana monastery. Still I have had no opportunity to offer my own property, for I have been blessed with all sorts of gifts from devas and men. It would seem that even if I were to stay here a year, I still may not have the chance to make offerings of my own property. It is my wish to deposit all my property I have brought here in this monastery for the benefit of the Saṅgha. May the Bhagava be pleased to show me the place to do so.
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The Buddha asked the Venerable Ānanda to find a suitable place for depositing Citta's provisions, there the five-hundred cart-loads of provisions were deposited and offered to the Saṅgha. Then Citta the Householder returned to Macchikāsaṇḍa with the five hundred empty carts, people and devas, seeing the empty carts, remarked in mild rebuke "O Citta, had you done such deeds in the past as would lead to your going about with empty cans?" Then they loaded his empty carts to the full with seven kinds of treasures. Citta also received sufficient gifts of all kinds with which he catered to the needs of the pilgrims till he reached Macchikāsaṇḍa in ease and comfort.
The Venerable Ānanda paid his obeisance to the Bhagava and said:
"Venerable Sir, Citta the Householder took one month coming to Sāvatthi, and spent another month at the Jetavana monastery. During this period he had made great offerings with gifts received from devas and men. He had emptied his five hundred carts of all provisions he had brought, and he was returning to his place with empty carts. However, people and devas who saw the empty carts said to them in mild rebuke 'Citta, you had done such deeds in the past as would lead to your going about with empty carts?' And they are said to have filled Citta's five hundred carts with seven kinds of treasures. And Citta is said to get home comfortably, looking after the needs of his companions with gifts received from devas and men."
"Venerable Sir, may I be allowed to ask a question, Does Citta meet with such abundance of honour and tribute only because he was on a pilgrimage to the Buddha? Would he meet the same kind of honour and tribute if he were to go elsewhere?"
The Bhagava said to the Venerable Ānanda: "Ānanda, Citta the Householder will receive the same kind of honour and tributes whether he comes to me or goes elsewhere. This is indeed so, Ānanda because Citta the Householder had been one who had firm conviction about Kamma and its consequences both in the mundane aspect and the Supramundane aspect. Further, he had been fully convinced about the Supramundane benefits that the Triple Gem are capable of. For a person of such nature honour and tribute lines his path wherever he goes."
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The Bhagava further uttered this verse (translation in prose):
"(Ānanda,) the Ariya disciple who is endowed with conviction (regarding the mundane and the Supramundane aspects) of one's own actions and morality, and is possessed of following and wealth, is held in reverence (by men and devas) wherever he goes." (Dh, V 303).
At the end of the discourse many hearers attained Path-Knowledge such as Stream-Entry, etc.
(c) Citta designated as the foremost lay disciple
From that time onwards Citta the Householder went about companied by five hundred Ariya lay disciples. On another occasion when the Buddha conferred distinguished titles to lay disciples according to their merit, he declared with reference to the discourses made by Citta as recorded in the Cittasaṁyutta of Saḷāyatanavagga Saṁyutta:
"Bhikkhus, among my lay disciples who are exponents of the Dhamma, Citta the Householder is the foremost." (The proficiency of Citta in expounding the Dhamma may be gleaned from Saḷāyatanavagga Saṁyutta, 7-Cittasaṁyutta, 1-Saṁyojana Sutta, and 5-Paṭhamakāmabhū Sutta).
The Gilānadassana Sutta, an example of Householder Citta's discourse given even on his deathbed
As became an Anāgāmi Ariya who was the foremost expounder of the Dhamma among lay disciples, Citta the Householder gave a discourse even on his deathbed. This story is given in Gilānadassana Sutta in Cittasaṁyutta.
Once Citta the Householder was terminally ill. Then many devas who were guardians of the Householder's premises, guardians of the forest, guardians of certain trees and guardians who had power over herbs and deified trees, (because of huge proportions), assembled before him and said to him, "Householder, now make a wish saying, 'May I be reborn as the Universal Monarch when I die' ". Citta the Householder replied to
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them, "Being a universal Monarch is impermanent in nature, unstable in nature. It is something that one must leave behind at last."
His relatives and friends by his bedside thought he was uttering those strange words in a fit of delirium and said to him, "Lord, be careful. Do not talk absent-mindedly."
Citta the Householder said to them, "You say, 'Lord be careful. Do not talk absent-mindedly'. With respect to what words of mine do you say so?" And the relatives and friends said, "Lord, you were saying, 'Being a Universal Monarch is impermanent in nature, unstable in nature. It is something that one must leave behind at last'."
Citta the Householder then said to them, "O men, devas who are guardians of my premises, guardians of the forest, guardians of trees, guardians who have power over herbs and deified trees, came and said to me, 'Householder, now make a wish saying; "May I be reborn as the Universal Monarch when I die".' So I told them, 'Being a Universal Monarch is impermanent in nature, unstable in nature. It is something one must leave behind at last.' I was not saying these words absentmindedly."
Thereupon Citta's friend and relatives said to him, "Lord, what advantages did these devas see in advising you to wish for rebirth as Universal Monarch?"
Citta replied: "O men, those devas thought, that 'this Householder Citta has morality, has clean conduct, if he would wish for it he could easily have his wish fulfilled. One who is righteous can see benefits accruing to the righteous.' This was the advantage they saw in advising me to wish for rebirth as a Universal Monarch. I replied to them, 'Being a Universal Monarch is impermanent in nature, unstable in nature. It is something one must leave behind at last.' I was not saying these words absent-mindedly."
The friends and relatives of Citta the Householder then asked him, "In that case, Lord, give us some admonition." And Citta made his last discourse thus:"
In that case, friend and relatives, you should practise with the resolve, 'We will have perfect confidence in the Buddha, reflecting that:
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1. The Buddha is called Arahaṁ because he is worthy of homage by the greatest of men, devas and brahmas,
2. The Buddha is called Sammāsambuddha because he knows all things fundamentally and truly by his own perfect wisdom,
3. The Buddha is called Vijjācaraṇasampanna because he is endowed with supreme Knowledge and perfect practice of morality,
4. The Buddha is called Sugata because he speaks only what is beneficial and true,
5. The Buddha is called Lokavidū because he knows all the three worlds,
6. The Buddha is called Anuttaro purisa dammasārathi because he is incomparable in taming those who deserve to be tamed,
7. The Buddha is called Satthā devamanussāna because he is the Teacher of devas and men,
8. The Buddha is called Buddha because he makes known the Four Ariya Truths,
9. The Buddha is called Bhagava because he is endowed with the six great qualities of glory.
We will have perfect confidence in the Dhamma reflecting that:
1. The Teaching of the Bhagava the Dhamma, is well expounded,
2. Its Truths are personally appreciable,
3. It is not delayed in its results,
4. It can stand investigation,
5. It is worthy of being perpetually borne in mind,
6. Its Truths can be realized by the Ariyas individually by their own effort and practice.
We will have perfect confidence in the Saṅgha reflecting that:
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1. The eight categories of Ariya disciples of the Bhagava, the Saṅgha, are endowed with the noble practice,
2. They are endowed with straightforward uprightness,
3. They are endowed with right conduct,
4. They are endowed with the correctness in practice deserving reverence,

(Being thus endowed with these four attributes-)
5. The eight categories of ariya disciples of the Bhagava consisting of four pairs are worthy of receiving offerings brought even from afar,
6. They are worthy of receiving offerings specially set aside for guests,
7. They are worthy of receiving offerings made for the sake of acquiring great merit for the hereafter,
8. They are worthy of receiving obeisance,
9. They are the incomparable fertile field for all to sow the seed of merit.
And also you should practice with the resolve, 'We shall always lay everything we have to be at the disposal of donees who have morality and who conduct themselves well'."
Citta the Householder then made his friends and relatives to be established in the routine of paying reverence to the Buddha, the Dhamma and the Saṅgha and in charity. With those last words he expired.
(The scriptures do not specifically say in which realm Citta the Householder was reborn, but since he is an Anāgāmi he is presumed to be reborn in one of the fifteen brahmā realms of the Fine Material Sphere outside of the Non-material Sphere, most probably in the Pure Abodes Suddhāvāsa Brahmā realm).
Here ends the story of Citta the Householder.
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4. The story of Hatthakāḷavaka of Uposatha habit
(a) The past aspiration of the Uposatha-habituate
The Future-Hatthakāḷavaka was born into a worthy family in the City of Haṁsavatī during the time of Padumuttara Buddha. On one occasion when he was listening to the Buddha's sermon he saw a lay disciple being designated the foremost among those lay disciples who were accomplished in the practice of the four ways of kind treatment to others2. He emulated that man, and, making an extraordinary offering, he aspired to that title. The Buddha prophesied that his aspiration would be filled. [2. Four ways of kind treatment to others: Saṅgaha Vatthu: Liberality, kindly speech, beneficial actions, impartiality (A. IV, 32: VIII 24).]
(b) The last existence as prince Āḷavaka
That worthy man fared in the good destinations for the entire one hundred thousand world-cycles. During the time of Gotama Buddha he was born as Prince Āḷavaka, son of King Āḷavaka in the city of Āḷavī.
(In this connection, the background events beginning with the sporting expedition of King Āḷavaka, to the establishment in the Uposatha precepts of Prince Āḷavaka, his attainment of Anāgāmiphala, and his following of five hundred lay disciples established in the Uposatha precept, have been described fully in The Great Chronicle, Volume Four. The reader is advised to refer to the relevant pages therein.)
(c) Hatthakāḷavaka being designated as the Foremost lay disciples
One day Hatthakāḷavaka the Uposatha-habituate visited the Bhagava accompanied by five hundred lay disciples. After making obeisance to the Bhagava he sat in a suitable place. When the Bhagava saw the big following of very sedate manners that came with Hatthakāḷavaka, he said, "Āḷavaka you have a big following, what sort of kind treatment do you extend to them?" And Hatthakāḷavaka replied,
[115]

"Venerable Sir, I practise charity towards those persons who would be delighted by my act of charity. (1) I use pleasant words to those who would be delighted by pleasant words, (2) I give necessary assistance to those who are in need of such assistance and who would be delighted by my assistance, (3) And I treat those as my equals in respect of those who would be delighted by such treatment. (4)"
With reference to that conversation between the Bhagava and Hatthakāḷavaka, on another occasion, during the Bhagava's residence at the Jetavana monastery, when he was conferring titles to outstanding lay disciples, he declared:
"Bhikkhus, among my lay disciples who kindly treat their followers in four ways, Hatthakāḷavaka is the foremost."
Here ends the story of Hatthakāḷavaka the Uposatha-Habituate.
5. The story of Mahānāma the Sakyan Prince
(a) The past aspiration of the Sakyan Prince
The Future-Mahānāma was born into a worthy family in the city of Haṁsavatī during the time of Padumuttara Buddha. One day, while he was attending to a Sermon by the Buddha he saw a lay disciple being designated as the foremost lay disciple among those who made offerings of the most delicious and palatable alms-food, medicines and medicinal articles. He had a strong wish to become such a distinguished lay disciple in the future and after making an extraordinary offering, he aspired to that title. The Buddha prophesied that his aspiration would be fulfilled.
(b) His last existence as Prince Mahānāma the Sakyan Clan
One day the Buddha, after staying in Verañjā for the rains-retreat period, took a journey to Kapilavatthu, travelling by stages, and took up his abode at the Nigrodhārāma monastery in Kapilavatthu, together with many bhikkhus.
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When Mahānāma the Sakyan Prince (Elder brother of the Venerable Anuruddha) learnt the arrival of the Buddha he went to the Bhagava, made his obeisance, and sat in a suitable place. Then he said to the Bhagava, "Venerable Sir, I have been told that the Saṅgha had had a hard time in gathering alms-food in Verañjā. May I be allowed the privilege of offering daily alms-food to the Saṅgha for a period of four months so that I may provide the necessary nourishment (to compensate for the deficiency of nourishing in them during the last three months and more.)" The Bhagava signified assent by remaining silent.
Mahānāma the Sakyan Prince, understanding that the Buddha had accepted his invitation, made offerings of five kinds of very delicious victuals and the four-food concoction catumadhu, which has medicinal effects to the Buddha and the Saṅgha from the next day. At the end of four months he obtained the Buddha's consent to make the same kind of offerings for another four months, at the end of which he obtained permission to continue with his offerings for a further four months, thus lasting for twelve months in all. At the end of one year he sought further approval but the Buddha refused.
(At the end of the year Mahānāma the Sakyan Prince sought and obtained the approval of the Buddha to let him have the privilege of offering medicinal requisites to the Saṅgha for life. Yet later, due to circumstances that led to a Vinaya provision in the matter the Bhagava did not extend the period beyond one year. After the Buddha had agreed to let Mahānāma provide medicinal requisites to the Saṅgha for life, the group of six bhikkhus bullied Prince Mahānāma to cause much annoyance. When the Bhagava knew thus he rescinded the earlier privilege allowed to Prince Mahānāma and laid down the rule known as the Mahānāma sikkhāpada that no bhikkhu may, without further invitation and a standing invitation, accept medicinal requisites from a donor. Breach of the rule entails pācittiya offence.) (See Vinaya Pācittiya Section for details.)
It became the routine practice of Prince Mahānāma to offer five kinds of very delicious victuals and the four foods concoction which has
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medicinal effects to every bhikkhu who came to his door. This elaborate style of providing alms-food and medicinal requisite to the Saṅgha became his hall mark recognised throughout the Southern Continent (Jambūdīpa).
Therefore on a later occasion when the Buddha during his residence at the Jetavana monastery designated titles to outstanding lay disciples according to their merit, he declared:
"Bhikkhus, among my lay disciples who are in the habit of making offerings of delicious alms-food and medicinal requisites, Mahānāma the Sakyan Prince is the foremost."
Here ends the story of Mahānāma the Sakyan Prince.
6. The story of Ugga the Householder
(a) The past aspiration of the Householder
The Future Ugga was born into a worthy family in the city of Haṁsavatī during the time of Padumuttara Buddha. On one occasion while he was attending to a sermon by the Buddha he saw a disciple being designated as the foremost among those who made gifts that delighted the donees. He aspired to that distinction, and after making extraordinary offerings, he expressed his wish before the Buddha. The Buddha prophesied that his aspiration would be fulfilled.
(b) His last existence as Ugga the Householder
After faring in the deva world and the human world for a hundred thousand world-cycles, that worthy man was reborn into a Rich Man's family in this city of Vesālī during Gotama Buddha's time.
How the Rich Man's son got the name 'Ugga'
The Rich Man's son was not given any name during his childhood. When he came of age, he possessed a majestic physic like an ornamental door-post, or a golden apparel hung up for display. His
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exquisite masculine body and personal attributes became the talk of the town so that people came to refer to him as 'Ugga the Householder'.
It is note worthy that Ugga the Householder gained Stream Entry Knowledge on his very first meeting with the Buddha. Later he came to be established in the three lower maggas and three lower phalas (i.e., he became an Anāgāmi).
When Ugga the Householder grew into old age he resorted to seclusion and this thought occurred to him, "I shall offer to the Bhagava only those things that I cherish. I have learnt from the Bhagava's presence 'That he who makes gift of what he cherishes reaps the benefit that he cherishes'." Then his thought extended to the wish, "O that the Bhagava knew my thought and appeared at my door!"
The Buddha knew the thought of Ugga the Householder and at that very moment appeared miraculously at the door of the Householder, in the company of many bhikkhus. Ugga the Householder, on learning the Bhagava's arrival, went to welcome the Bhagava, paid obeisance to him with five-fold contact, took the alms-bowl from the Bhagava's hands and invited him to the prepared seat in his house, at the same time offering seats to the accompanying bhikkhus. He served the Buddha and the Saṅgha with various kinds of delicious food, and after the meal was finished, he sat in a suitable place and addressed the Bhagava thus: 
(1) "Venerable Sir, I have learnt from the presence of the Bhagava 'that he who makes a gift of what he cherishes reaps the benefit that he cherishes.' Venerable Sir, my cake made to resemble the sal flower is delightful. May the Bhagava, out of compassion, accept this food." And the Buddha, out of compassion for the donor, accepted it.
Further Ugga the Householder said:
(2) "Venerable Sir, I have learnt from the presence of the Bhagava 'that he who makes a gift of what he cherishes reaps the benefit that he cherishes.' Venerable Sir, my specially prepared dish of pork with jujube is delightful …p… (3) my vegetable dish of water convolvulus cooked in oil and water and done in oil gravy
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is delightful …p… (4) my special rice carefully discarded of black grains, …p… (5) Venerable Sir, my fine cloth made in Kāsi Province is delightful …p… (6) Venerable Sir, my dais, big carpet of long-fleece, woollen coverlets with quaint designs, rugs made of black panther's hide, couches with red canopies and with red bolsters at either end are delightful, Venerable Sir, I understand that these luxurious things are not proper for use by the Bhagava. Venerable Sir, this seat made of the core of sandalwood is worth over a lakh of money. May the Bhagava, out of compassion, accept these pieces of furniture." The Bhagava out of compassion for the donor accepted them.
(Note here that Ugga the Householder is offering the items of furniture after serving the gruel but before serving the square meal. His offerings are made not only to the Buddha but also to the Saṅgha. Under item (6) above Ugga says, "I understand that these luxurious things are not proper for use by the Bhagava." There are also things that are proper for use by the Buddha. He has caused them to be heaped together and indeed assigned items that are improper for use by the Buddha to his home sales room, and donates those items which are proper. The sandalwood being very dear and rare is valued so highly. After the Buddha had accepted it he had it cut up into small bits and distributed to the bhikkhus for use as a powder in preparing eye-lotion.)
Then the Buddha spoke the following verses in appreciation of the donations.
"(Ugga,) one who gives in charity with a delightful heart reaps the benefit of that deed in various delightful ways. One gives away clothing, dwelling place, food and various other things, strongly desirous of merit, to those Noble Ones who are straight in thought, word, and deed (i.e., Arahant)."
"That virtuous one who distinctly knows the Arahants as the fertile field for sowing seeds of merit and gives up delightful things that are hard to be given, sacrifices them, releases them
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liberally in a delightful heart, reaps the benefit of that deed in various delightful ways."
After uttering those stanzas in appreciation of the Householder's memorable offerings, the Buddha departed (These statements are based on the Manāpadāyī Sutta, Aṅguttara Nikāya, Book Two.)
On that occasion Ugga the householder said to the Buddha, "Venerable Sir, I have heard from the Bhagava's presence 'that he who makes a gift of what he cherishes reaps the benefit that he cherishes.' Venerable Sir, whatever delightful article there is in my possession may be assumed by the Bhagava as already donated to the Bhagava and the Saṅgha." Thenceforth he always donated various delightful things to the Buddha and the Saṅgha.
(c) Ugga the Householder is designated as the foremost lay disciple
On account of this when the Buddha, during his residence at the Jetavana monastery, conferred titles to outstanding lay disciples according to their merit, declared:
'Bhikkhus, among my lay disciples who are in the habit of giving away delightful things in charity, Ugga the Householder of Vesālī is the foremost."
The destination of Ugga the Householder
Thereafter, on a certain day Ugga, the Householder of Vesālī died and was reborn in one of the (five) Pure Abodes of Brahmās. The Buddha was then residing at the Jetavana monastery. At that time about the middle of the night, Brahmā Ugga, with his resplendent body that flooded the whole of the Jetavana monastic complex, approached the Bhagava, made this obeisance to the Bhagava, and stood at a suitable place. To that Brahmā Ugga the Buddha said, "How is it? Is your desire fulfilled?" And Brahmā Ugga replied, "Venerable Sir, my desire is indeed fulfilled."
(Herein, it might be asked, "What did the Buddha mean by 'desire'? And what does the Brahmā's reply mean?" The answer is: The Buddha means Arahattaphala and the Brahmā's
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answer is also Arahattaphala. For the main desire of Ugga was attainment of Arahattaphala.)
Then the Buddha addressed Brahma Ugga in these two stanzas:
"He who gives away a delightful thing begets a delightful thing. He who gives away the best begets the best. He who gives away what is desirable begets what is desirable. He who gives away that what is praise-worthy begets what is praiseworthy.
He who is in the habit of giving away the best things, things that are desirable, things that are praiseworthy, is reborn as one who lives long and who has a big following."
Here ends the story of Ugga the Householder.
7. The story of Uggata the Householder
(a) The past aspiration of the Householder
The Future-Uggata was born into a worthy family in the city of Haṁsavatī during the time of Padumuttara Buddha. On one occasion he was attending to a sermon by the Buddha when he saw a lay disciple being designated as the foremost in attending on the Saṅgha without discrimination. He emulated that man. Accordingly, he made an extraordinary offering to the Buddha and the Saṅgha and aspired to the same title. The Buddha prophesied that his aspiration would be fulfilled.
(b) His last existence as Uggata the Householder
That virtuous man fared in the fortunate destinations for a hundred thousand world-cycles before being reborn into a Rich Man's family in Hatthigāma during the time of Gotama Buddha. He was named Uggata. When he came of age he succeeded to his father's estate.
It was the time when the Buddha, after a tour of the country in the company of many bhikkhus, arrived at Hatthigāma and was sojourning in the Nāgavana Park. Uggata the Householder was then indulging
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himself in a drinking spree in the company of dancing girls for seven days at the Nāgavana Park. When he saw the Buddha he was overwhelmed with shame and when he got before the presence of the Bhagava he became suddenly sober. He made obeisance to the Bhagava and sat in a suitable place. The Bhagava gave him a discourse, at the end of which he was established in the three lower maggas and phalas, (i.e., he became an Anāgāmī).
From that moment he released the dancing girls from his service and devoted himself to charity. Devas would come to him at the middle watch of the night and report to him as to the conduct of various bhikkhus. They would say, "Householder, such and such bhikkhu is endowed with the Three Knowledges, such and such bhikkhu is endowed with the six kinds of supernormal powers, such and such bhikkhu has morality, such and such bhikkhu has no morality", etc. Uggata the Householder disregarded the failings of the bhikkhus lacking in morality, his devotion to the Saṅgha on account of the bhikkhus of good morality, remained steadfast (An example worth following). In making gifts (therefore) he never discriminated between the good and the bad bhikkhu, (his devotion being directed to the Saṅgha as a whole.) When he went before the Buddha he never mentioned about the bad bhikkhus but always extolled the virtues of the good.
(c) Uggata the Householder is designated the foremost lay disciple
Therefore when on another occasion, during the residence of the Buddha at the Jetavana monastery, lay disciples were singled out for their respective merits, the Buddha declared:
"Bhikkhus, among my lay disciples who devotedly attend on the Saṅgha without discrimination Uggata the Householder of Hatthigāma is the foremost."
(Incidentally, the Householder Uggata's native place Hatthigāma lay in the Country of the Vajjī.)
Both the Householder Uggata and Ugga the Householder of Vesālī have eight marvellous qualities each.
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(A brief description of those qualities is given here. For a full account the reader is directed to the Aṅguttara Nikāya, Book Three, Aṭṭhaka Nipāta, Paṭhama Paṇṇāsaka, 3-Gahapati Vagga, the first two suttas.)
The eight marvellous qualities of Ugga of Vesālī
At one time when the Buddha was staying at the Kūṭāgārasālā monastery in the Mahāvana Forest near Vesālī the Buddha said to the bhikkhus, "Bhikkhus, note that Ugga the Householder of Vesālī has eight marvellous qualities." He then retired to his private chamber.
Later, a bhikkhu came to the house of Ugga the Householder and sat at a place prepared for the Saṅgha (five hundred seats being made available for the Saṅgha at all times,) Ugga the Householder greeted him, paid his respects to the bhikkhu, and sat in a suitable place. To that Householder, the bhikkhu said, "Householder the Bhagava said that you are endowed with eight marvellous qualities. What are those eight qualities?"
The Householder replied, "Venerable Sir, I am not sure which eight qualities the Bhagava sees in me that he calls marvellous. As a matter of fact, I have eight qualities that are most extraordinary. May your reverence listen to them and consider well."
"Very well, Householder, "the bhikkhu said. And Ugga the Householder told his story:"
(1) Venerable Sir, from the moment I cast my eyes on the Buddha I had explicit faith in him as the Buddha, with no vacillation. So, Venerable Sir, my confidence in the Buddha at first sight is the first extraordinary thing about me.
(2) Venerable Sir, I approached the Buddha with a pure conviction. The Bhagava discoursed to me in a step-by-step exposition on (1) the merits of giving in charity, (2) the virtue of morality, (3) the description about the celestial world, the world of devas, (4) the practice of the Ariya Path leading to Magga-Phala-Nibbāna. That made my mind receptive, malleable, free of hindrances, elated and clear. The Bhagava, knowing this, expounded to me
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the exalted Dhamma, the Four Ariya Truth of Dukkha, the Origin of Dukkha, the Cessation of Dukkha, and the way leading to the cessation of Dukkha. Consequently, I gained the Eye of the Dhamma and attained the Anāgāmiphala. From the time I became an Anāgāmi Ariya I took the lifelong vow of the Supramundane Refuge and observed the five precepts with the pure life of chastity Brahmacariya as one of the routine precepts. (This is the ordinary five precepts with abstinence as a vow in lieu of the vow of wrongful sexual conduct.) This is the second extraordinary thing about me.
(3) Venerable Sir, I had four teen-age wives. When I returned home on the day I became an Anāgāmi Ariya, I called up the four wives and said to them, 'Dear sisters, I have taken the vow of chastity for life. You may now stay on in my house enjoying my wealth and practising charity, or you may go back to your parents' house, taking sufficient riches with you for a comfortable life. Or if any one of you wishes to remarry, just tell me who is going to be your new bridegroom. Each of you are free to exercise these options.' Thereupon, Venerable Sir, my first wife expressed her wish to remarry and named the bridegroom. I then let that man come up to me, and holding my first wife in my left hand, and the libation jug in my right hand, I offered my wife to that man and sanctified their marriage. Venerable Sir, in relinquishing my first wife who was still very young to another man, I felt nothing in my mind. Venerable Sir, my detachment in giving up my first wife to another man is the third extraordinary thing about me.
(4) Venerable Sir, whatever possessions I have in my house I deem them to be assigned to the virtuous ones with morality. I hold back nothing from the Saṅgha. It is as though they are already in the possession of the Saṅgha as a body. Venerable Sir, this liberality towards the Saṅgha, in considering all my possessions as being assigned to the virtuous bhikkhus is the fourth extraordinary thing about me.
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(5) Venerable Sir, whenever I attend on a bhikkhu I do so reverently and personally, but never irreverently. Venerable Sir, reverentially attending on bhikkhus is the fifth extraordinary thing about me.
(6) Venerable Sir, if that bhikkhu gives me a discourse I listen reverentially, but never irreverently. If that bhikkhu does not give me a discourse, I make a discourse to him. Venerable Sir, my listening reverentially to a discourse by a bhikkhu and my making a discourse to the bhikkhu who does not discourse to me is the sixth extraordinary thing about me.
(7) Venerable Sir, devas often come to me, saying, 'Householder, the Bhagava expounds the Dhamma which is excellent in the beginning, excellent in the middle, and excellent in the end.' I would say to those devas, 'O devas, whether you say so or not, the Bhagava expounds the Dhamma which is indeed excellent in the beginning, excellent in the middle, and excellent in the end.' I do not think the devas' coming to me to say those words is extraordinary. Venerable Sir, I do not feel exhilarated by their coming to me and for the experience of conversing with them. Venerable Sir, my indifference to the coming of devas to me and the experience of conversing with them is the seventh extraordinary thing about me.
(8) Venerable Sir, I do not see any of the five fetters that tend to rebirth in the lower (i.e., sensuous) realms of existence that have not been discarded in me. (This shows his attainment of Anāgāmimagga.) Venerable Sir, my having attained Anāgāmimagga is the eighth extraordinary thing about me.
Venerable Sir, I know I have these eight extraordinary qualities. But I am not sure which eight qualities the Bhagava sees in me that he calls marvellous."
Thereafter the bhikkhu, having received alms-food from Ugga the Householder, departed. He took his meal and then went to the Buddha, made obeisance to him, and sat in a suitable place. Sitting thus, he related to the Buddha the full details of the conversation that took place between him and Ugga the Householder.
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The Bhagava said, "Good, good, bhikkhu. Anyone who would answer your questions well should give those very answers the Ugga the Householder did. Bhikkhu, I say that Ugga the Householder is endowed with those eight extraordinary qualities that are marvellous. Bhikkhus, note that Ugga the Householder has those very eight marvellous qualities that he told you."
The eight marvellous qualities of Uggata of Hatthigāma
At one time when the Buddha was sojourning at Hatthigāma in the country of the Vajjians he said to the bhikkhus, "Bhikkhus, note that Uggata the Householder of Hatthigāma has eight marvellous qualities." After saying this brief statement the Buddha went into the monastery.
Thereafter a bhikkhu visited Uggata the Householder's place in the morning and put the same questions as the bhikkhu in the previous case. Uggata the Householder gave his reply as follows:"
(1) Venerable Sir, while I was indulging myself in sensuous pleasures in my own Nāgavana park I saw the Buddha from a distance. As soon as I cast my eyes on the Buddha I had explicit faith in him as the Buddha, and was deeply devoted to him. I became suddenly sober after my drunken bout. Venerable Sir, my explicit faith in and devotion to the Buddha at first sight and my recovering sobriety at that moment is the first extraordinary thing about me.
(2) "Venerable Sir, I approached the Buddha with a pure conviction. The Bhagava discoursed to me in a (most appropriate) step-by step exposition on: (1) the merits of giving in charity, (2) the virtue of morality, (3) the description about the world of devas, (4) the practice of the Ariya Path. That made my mind receptive, malleable, free of hindrances, elated and clear. The Bhagava, knowing this, expounded to me the exalted Dhamma, the Four Ariya Truths of Dukkha, the Origin of Dukkha, the Cessation of Dukkha, and the Way Leading to the Cessation of Dukkha. Consequently, I gained the Eye of the Dhamma, and attained the Anāgāmiphala. From the time I became an Anāgāmi Ariya, I took the lifelong vow of the Supramundane Refuge, together with
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the observance of the five precepts with abstinence Brahmacariya as one of them. Venerable Sir, my attainment of Anāgāmiphala after my first meeting with the Buddha, my subsequent taking up the Supramundane Refuge with the five precepts with the vow of abstinence, is the second extraordinary thing about me.
(3) Venerable Sir, I had four teen-age wives. When I returned home on the day I became an Anāgāmi Ariya, I called up my four wives and said to them, 'Dear sisters, I have taken the vow of charity for life. You may now stay on in my house enjoying my wealth and practising charity, or you may go back to your parents' house, taking sufficient riches with you for a comfortable life. Or if any one of you wishes to remarry, just tell me who is going to be your new bridegroom. Each of you are free to exercise those options.' Thereupon, Venerable Sir, my first wife expressed her wish to remarry and named the bridegroom. I then let that man come up to me, and, holding my first wife in my left hand, and the libation jug in my right hand, I offered my wife to that man and sanctified their marriage. Venerable Sir, in relinquishing my first wife, who was still very young, to another man I felt nothing in my mind. Venerable Sir, my detachment in giving up my first wife to another man is the third extraordinary thing about me.
(4) Venerable Sir, whatever possessions I have in my house, I consider them to be assigned to the virtuous bhikkhus. I hold back nothing from the Saṅgha. Venerable Sir, this liberality towards the Saṅgha in considering all my possessions as being assigned to the virtuous bhikkhus, is the fourth extraordinary thing about me.
(5) Venerable Sir, whenever I attend on a bhikkhu, I do so reverently and personally, but never irreverently. If that bhikkhu gives me a discourse I listen reverentially, but never irreverently. If that bhikkhu does not give me a discourse, I make a discourse to him. Venerable Sir, my reverentially attending on bhikkhus, reverentially listening to their discourse, and my making a discourse to the bhikkhu who does not discourse to me is the fifth extraordinary thing about me.
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(6) Venerable Sir, whenever I invite the Saṅgha to my place, devas would come to me and say 'Householder such and such bhikkhu is emancipated both ways from corporeal body, Rūpakāya and mental body, Nāmakāya i.e., Ubhatobhāgavimutta; such and such bhikkhu has won emancipation through full knowledge, Insight, Paññāvimutta; such and such bhikkhu is one who has realized Nibbāna through Nāmakāya, Kāyasakkhī; such and such bhikkhu has attained to the three higher Magga and Phala through Right View; Diṭṭhippatta; such and such bhikkhu is emancipated trough faith, Saddhāvimutta; such and such bhikkhu is one who follows faith, Saddhānusārī, such and such bhikkhu is one who pursues Dhamma, Dhammānusārī such and such bhikkhu has morality, and is virtuous, such and such bhikkhu lacks morality, and is vile.' I do not think the devas coming to me to say those words is extraordinary. Venerable Sir, when I attend on the Saṅgha, it never occurred to me that such and such bhikkhu lacks morality, and so I will make only scant offering to him, or that such and such bhikkhu is virtuous and so I will make much offering to him. Venerable Sir, I make offerings both to the virtuous bhikkhus and the vile bhikkhus in the same (reverential) spirit. Venerable Sir, my indiscriminate offering and attendance on both the virtuous and the vile bhikkhus is the sixth extraordinary thing about me.
(7) Venerable Sir, devas often come to me, saying 'Householder, the Bhagava expounds the Dhamma which is excellent in the beginning, excellent in the middle, and excellent at the end.' And I would say to those devas, 'O devas, whether you say so or not, the Bhagava expounds the Dhamma which is excellent in the beginning, excellent in the middle, and excellent in the end.' I do not think that the devas coming to me to say those words is extraordinary. Venerable Sir, my indifference to the coming of devas to me and the experience of conversing with them is the seventh extraordinary thing about me.
(8) Venerable Sir, in the event of my predeceasing the Bhagava, the Bhagava's remarks about me such as, 'Uggata the Householder of Hatthigāma has no fetters in him that tend to rebirth in
[129]

the sensuous realm' will not be anything extraordinary. (This shows that he is an Anāgāmi Ariya.) Venerable Sir, the fact that there is no fetter in me that tend to rebirth in the sensuous realm is the eighth extraordinary thing about me."
Venerable Sir, I know I have these eight extraordinary qualities. But I am not sure which eight qualities the Bhagava sees in me that he calls marvellous."
(Further events are exactly the same as in the previous case. In the Aṅguttara Nikāya both the above two householders are called 'Ugga'. Here we are leaning on the Etadagga Pāḷi in calling the Householder of Hatthigāma Uggata in contradistinction to Ugga the Householder of Vesālī. Since the noble and rare attributes of the two Householders inspire devotion these notes are somewhat more than summarized statements.)
Here ends the story of Uggata the Householder.
8. The story of Sūrambaṭṭha the Householder

(a) The past aspiration of the Householder
The Future-Sūrambaṭṭha the Householder was born into a worthy family in the city of Haṁsavatī during the time of Padumuttara Buddha. While attending to a sermon by the Buddha he saw a lay disciple being honoured by the Buddha as the foremost lay disciple who had firm conviction in the Teaching. He aspired to that title, and after making an extraordinary offering, expressed his wish that at some future existence his aspiration would be fulfilled.
(b) His last existence as Sūrambaṭṭha the Householder
That virtuous man fared for a hundred thousand world-cycles in the deva and human realms before being reborn into a rich man's family of Sāvatthi during the time of Gotama Buddha. His name was
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Sūrambaṭṭha. When he came of age he married and became a regular lay supporter of ascetics outside the Buddha's Teaching.
Sūrambaṭṭha the Householder attains Stream-Entry Knowledge
Early one morning the Buddha, in his routine review of the world for individuals fit for Enlightenment, saw the ripeness of the past merit of Sūrambaṭṭha the Householder to gain Sotāpattimagga, and went to Sūrambaṭṭha's house to collect alms-food. Sūrambaṭṭha bethought himself: "Samaṇa Gotama comes of a royal family and has earned a vast reputation in the world. Perhaps it is only proper for me to welcome him." Thinking thus, he went to the Bhagava, made obeisance at the feet of the Bhagava, took his alms-bowl, and conducted him to a raised couch set aside for noble persons. He made offerings of food and after attending on the Bhagava, sat in a suitable place.
The Bhagava gave a discourse suited to the mental framework of Sūrambaṭṭha the Householder at the end of which the householder was established in Sotāpattiphala. After bestowing the householder with Stream-Entry Knowledge the Bhagava returned to the monastery.
Māra tests the conviction of Sūrambaṭṭha
Then, Māra thought thus: 'This Sūrambaṭṭha the Householder belongs to my fold (being a follower of the ascetics outside the Buddha's Teaching). But the Buddha has visited his house today. How is it? Has Sūrambaṭṭha become an Ariya after hearing the Buddha's discourse? Has he escaped from my domain of sensuality? I must find it out." Then being possessed of powers of impersonating anyone, he assumed the form of the Buddha complete with the thirty-two marks of the great man, in perfect Buddha-style of holding the alms-bowl and the robe. In that deceitful impersonation he stood at the door of Sūrambaṭṭha the Householder.
Sūrambaṭṭha wondered why the Buddha had come a second time, when he was informed by his attendants. "The Buddha never comes without some good reason," he replied, and approached the fake Buddha in the belief that Māra was the real Buddha. After making obeisance to the bogus Buddha, he stood in a suitable place, and said,
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"Venerable Sir, the Bhagava has just left this house after having a meal. For what purpose does the Bhagava come again?"
Māra said, "Lay supporter Sūrambaṭṭha, I made a slip in my discourse to you. I said that all of the aggregates are impermanent, woeful and insubstantial. But the five aggregates are not always of that nature. There are certain of the five aggregates that are permanent, stable and eternal."
The steadfast conviction of Sūrambaṭṭha the Householder
Sūrambaṭṭha, a Stream-Enterer, was vexed by that statement. He pondered thus: "This is a statement of most serious import. The Buddha never makes a slip in his speech, for he never utters a word without proper consideration. They say that Māra is the opponent of the Buddha. Surely this must be Māra himself." Thinking correctly thus, he asked bluntly, "You are Māra, are you not?" Māra was shocked and shaken as if struck with an axe because it was a confrontation by an Ariya. His disguise fell off and he admitted. "Yes, Sūrambaṭṭha I am Māra".
Sūrambaṭṭha the Householder said, "Wicked Māra, even a thousand of your kind will not be able to shake my conviction. Gotama Buddha in his discourse has said, "All conditioned things are impermanent." And the Buddha's discourse has led me to Sotāpattimagga. Get out of here!" He said sternly to Māra, flipping his fingers. Māra had no words to cover up his ruse, and vanished there and then.
In the evening Sūrambaṭṭha went to the Buddha and related the visit of Māra to him and what Māra said, and how he dealt with him. "Venerable Sir," he said to the Buddha, "in this way has Māra attempted to shake my conviction."
(c) Sūrambaṭṭha is designated as the foremost lay disciple
Referring to this episode the Buddha, during his residence at the Jetavana monastery, on the occasion of conferring titles to outstanding lay disciples in accordance with their merit, declared: "Bhikkhus, among my lay disciples who have unshakeable conviction about the Teaching Sūrambaṭṭha is the foremost."
Here ends the story of Sūrambaṭṭha the householder.
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9. The story of Jīvaka the Physician
(a) The past aspiration of Jīvaka
The Future-Jīvaka was born into a worthy family in the city of Haṁsavatī during the time of Padumuttara Buddha. While attending to a sermon of the Buddha, he saw a lay disciple being designated as the foremost among those who had personal devotion to the Buddha. He aspired to that title in his own time in the future, and after making an extraordinary offering, expressed his wish before the Buddha who prophesied its fulfilment.
(b) His last existence as Jīvaka
That virtuous man fared for a hundred thousand world-cycles in the deva realm and the human realm, before being reborn under strange circumstances in the city of Rājagaha, during the time of Gotama Buddha. He was conceived in the womb of a courtesan named Sālavatī, the conception being caused by Prince Abhaya.
It was the custom of courtesans to nurture only a female child whereas a male child was discarded discreetly.
Accordingly Sālavatī the courtesan had this new-born baby put in an old bamboo tray and thrown into rubbish heap by a trusted servant without being noticed by anyone. The child was observed even from a distance by Prince Abhaya who was on his way to go to attend on his father King Bimbisāra. He sent his attendants, "O men, what is that thing that is being surrounded by crows?" The men went to the rubbish heap and finding the baby, said, "My Lord, it is a new-born baby boy!"
"Is it still alive?"
"Yes, my Lord, it is."
Prince Abhaya had the child taken to his royal residence and taken care of. As the Prince's attendants replied to their master, "It is still alive", ('Jīvati'), the child was named Jīvaka. And since he was reared by Prince Abhaya he also came to be called 'Jīvaka the adopted son of the Prince (Abhaya).'
Young Jīvaka, the adopted son of Prince Abhaya was sent to Taxila for his education at the age of sixteen. He learned Medicine and gained
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mastery of the subject. He became the King's Physician. At one time he cured King Caṇḍapajjota of a grave illness, for which he was honoured by that king with five hundred cartloads of rice, sixteen thousand ticals of silver, a pair of pieces of fine cloth made in the Province of Kāsi, and a thousand pieces of cloth to supplement it.
At that time the Bhagava was staying at the mountain monastery on the side of Gijjhakūṭa Hill near Rājagaha. Jīvaka the King's Physician cured the constipation of the Bhagava by administering a mild laxative. Then it occurred to Jīvaka, "It were well if all the four requisites of the Bhagava were my donations," and accordingly he invited the Bhagava to stay in his Mango Grove as a monastery. After curing the Buddha's illness he offered the fine Kāsi cloth to the Buddha; and the one thousand pieces of cloth that were supplementary to it were offered to the Saṅgha. (This brief account of Jīvaka is based on the Commentary on the Aṅguttara Nikāya, Book One, Etadaggavagga. For a fuller account the reader is urged to refer to Vinaya Mahāvagga, 8 Cīvarakkhandhaka.)
(c) Jīvaka is designated the foremost lay disciple
On another occasion during the Bhagava's residence at the Jetavana monastery when he conferred titles to distinguished lay disciples in accordance with their merit, the Bhagava declared:
"Bhikkhus, among my lay disciples who have personal devotion, Jīvaka, the adopted son of Prince Abhaya is the foremost."
Here ends the story of Jīvaka the Physician.
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10. The story of Nakulapitu the Householder
(a) The past aspiration of the Householder
The Future-Nakulapitu was born into a worthy family in the city of Haṁsavatī during the time of Padumuttara Buddha. While he was attending to a Buddha's sermon, he saw a lay disciple being designated by the Buddha as the foremost among those who are intimate with the Buddha. He aspired to that title, and accordingly he made extraordinary offerings to express this wish. The Buddha prophesied that the aspiration would be fulfilled.
(b) His last existence as Nakulapitu the Householder
That virtuous man fared for a hundred thousand world-cycles in the deva realm and the human world until, during the time of Gotama Buddha, he was born into a Rich Man's family in Susumāragira in the Province of Bhagga. When he succeeded to the family estate he and his wife were called by the name of their son Nakula, as 'the Father of Nakula', Nakulapitu, and 'the Mother of Nakula', Nakulamātu.
The Buddha on his tour of the country in the company of many bhikkhus arrived at Susumāragira and was sojourning in the Bhesakaḷā Forest. (Susumāragira 'the sound of a crocodile' was the name of the town because at the time of the founding of the town a crocodile's sound was heard. The forest was known as Bhesakaḷā because it was the domain of a female demon by the name of Bhesakaḷā.)
Nakulapitu the Householder and his wife came to the Bhesakaḷā forest along with other people of the town to see the Buddha. At first sight of Bhagava the couple took him as their own son and prostrating themselves before him, said together, "O dear son, where have you been over this long time, away from us?"
(Nakulapitu had in the past five hundred existences, been the father of the Buddha-to-be; for five hundred existences been his paternal uncle (junior to his father); for five hundred existences been his paternal uncle (senior to his father); for five hundred existences been his maternal uncle. Nakulamātu had, for the past five hundred existences, been the mother of the Buddha-to-be; for five hundred existences been his maternal aunt (junior to
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his mother); for five hundred existences been his maternal aunt (senior to his mother); for five hundred existences been his paternal aunt. These long blood-relations of the past existences had left such a strong sense of affection in the hearts of the householder and his wife for the Bhagava that they perceived him as their own son (who had been somehow staying away from them).)
The Buddha allowed the couple to remain at his feet (holding them) as long as they wished, and waited until such time as they were satisfied emotionally in the joy of seeing him again. Then when the parents of his past existences gained a mental state of equanimity, the Buddha, knowing their mental framework, i.e., their inclination, gave them a discourse at the end of which they were established in the Fruition of Stream-Entry Knowledge.
On a later occasion when the Nakulapitu couple were advanced in age, they made another visit to Susumāragira. The old couple invited the Buddha to their house and on the next day offered delicious food of various kinds. When the Bhagava had finished his meal the old couple approached the Bhagava, made their obeisance, and sat in a suitable place. Then Nakulapitu said to the Bhagava. "Venerable Sir, since in my youth I got married to my wife I had never been disloyal to my wife even in my thoughts, not to speak of being disloyal physically. Venerable Sir, we wish to see each other in the present existence, and we wish to see each other in our future existences."
Nakulamātu also said likewise to the Bhagava, "Venerable Sir, since in my youth I became the wife of Nakulapitu, I had never been disloyal to my husband even in my thoughts, not to speak of being disloyal physically. Venerable Sir, we wish to see each other in our present existence, and we wish to see each other in our future existences." (The Commentary to the Aṅguttara Nikāya, Book One, gives only a brief account. We shall supplement this here.)
Thereupon, the Bhagava said to them:
"Lay supporters, if a certain couple wish to see each other in the present existence as well as in the future existences their wishes will be fulfilled on these four conditions, namely, (1) they should have the
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same degree of conviction in the Teaching, (2) they should have the same degree of morality; (3) they should have the same degree of giving in charity; (4) they should have the same degree of intelligence." Then the Bhagava uttered the following stanzas:"
(1) For that couple both of whom possess conviction in Teaching who have a liberal mind towards those who come for help, who have restraint (in thought, word and deed) who use kind words towards each other, who lead a righteous life.
(2) Benefits multiply, and a life of ease and comfort is their lot. Unfriendly people bear malice against such a couple with equal morality (virtue).
(3) For such a couple with equal morality (virtue) and good conduct who are desirous of sensual objects, living a life according to the Dhamma in the present existence, both of them find delight in this world and rejoice in the deva world." (Aṅguttara Nikāya, Book One)
(c) The Nakulapitu couple designated as the foremost disciples
The above discourse stemming from the intimate statements made by the Nakulapitu couple is known as the Paṭhama samajīvī Sutta. The discourse reveals the intimate relationship that existed between them and the Buddha in the nature of filial connection. The old couple evidently put great faith in and reliance on the Buddha whom they considered as their own son. That was why they were disclosing their inner sentiments to the Buddha, without any sense of diffidence.
That was why when, during the Buddha's residence at the Jetavana monastery, outstanding lay disciples were designated by the Buddha as foremost ones on their own merit, the Buddha declared:
'Bhikkhus, among my lay disciples who are intimate with the Buddha, Nakulapitu the Householder is the foremost."
Here ends the story of Nakulapitu.
End of the section on the life stories of lay male disciples.

