Vol 6 Part 2 Chapter 45 Pagination from 201 to 239

Supplementary Notes
Life stories of Rich Men with inexhaustible resources
1. Story of the Rich Householder Jotika
(a) His past existence as a sugar-cane planter
As times past, (prior to the time of Vipassī Buddha who appeared ninety-one world-cycles previous to the present world-cycle) there lived in the city of Bārāṇasī two rich brothers who were sugar-cane planters who had a number of workers on the plantation. One day the younger brother went to the plantation and cut up two stems of cane meant each for himself and his brother, carefully wrapping up the ends with leaves, to contain the juice.

(In those times sugar-cane did not need to be crushed for its juice; mere cutting up the stem and hanging it up on one end let the juice flow down freely.)
On the way home he met with a Paccekabuddha who had just arisen from dwelling in the attainment of Cessation and who, on reviewing the world, saw the younger of the two brothers as the person deserving his blessing since he was in a position to make a meritorious gift. Accordingly, he stood in front of the sugar-cane planter, having left his Gandhamādana abode by travelling through the air, carrying alms-bowl and great robe. The householder was delighted to see the Paccekabuddha and had great devotion to him. He asked the revered One to stay a moment on his shawl which he placed carefully on a high spot. Then he requested him to incline the alms-bowl to receive the sugar-cane juice which he released by unwrapping the stem of the cane. The juice from one stem filled the alms-bowl.
The Paccekabuddha drank the sugar-cane juice. The Householder having enjoyed much satisfaction in his gift of the juice to the Paccekabuddha, now thought of making a second gift with the cane he had carried for his elder brother. "I might pay its price to him, or if he refuses payment, perhaps I will share the merit with him" he bethought himself. He said to the Paccekabuddha, "Venerable Sir, kindly incline the alms-bowl to receive the juice from another cane." He filled the alms-bowl with the juice by unwrapping the second cane. (Herein, the
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younger brother was carrying the cane for his elder brother who did not know about it. By using it as he liked (i.e., by giving it to the Paccekabuddha, it never occurred to him that his brother might cut up another stem for himself. Such was his honest, simple nature.)
The Paccekabuddha, having taken the juice from the first cane, reserved that from the second one for his associate, Paccekabuddha. As he remained still seated, the householder knew that the Paccekabuddha was not going to take another drink. He made obeisance to him and said, "Venerable Sir, for this offering of sugar-cane juice, may I enjoy sensual pleasure in the deva world and the human world and ultimately realize the Dhamma that you have realized." The Paccekabuddha said, "May your wish be fulfilled." After saying words of appreciation for the offering in two stanzas beginning with those words, he rose to air in the presence of the householder and went away to the Gandhamādana Mountain where he donated the alms-bowl-full of sugar-cane juice to the five hundred Paccekabuddhas. He willed that this good deed be seen by the donor.
After witnessing the miraculous power of the Paccekabuddha, the householder went to his elder brother who asked him where he had been. He told him that he had been inspecting the plantation. The elder brother said, "Of what use is your going on inspection (since you do not even bother to bring some sample.)?" The householder replied, "Yes, brother, I did bring a cane for you but I met a Paccekabuddha on my way home and offered one cane, that is, the juice from it, to the Paccekabuddha. After that I had an urge to make a further offering with the remaining cane meant for you. I thought that I would pay you the cost of it, or else I would share the merit with you and made another offering of the juice out of the other cane to the Paccekabuddha. Now, brother, what do you say, would you take the cost of the cane meant for you, or would you share the merit?"
"What did the Paccekabuddha do with your offering?"
"He drank the first offering on the spot, and took away the second one which he offered to the five hundred Paccekabuddhas at the Gandhamādana Monastery where he went by way of the sky."
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The elder brother was thrilled to hear the meritorious deed of his younger brother. He said, "May my good deed - through my brother - result in the realization of the Dhamma that the Paccekabuddha had realized." And thus while the younger brother aspired to glorious existence in the deva world and the human world, and then the realization of Nibbāna, the elder brother aspired to Arahattaphala straight away. Those are the past aspirations of the two brothers.
Another round of existence as Householder brothers
The two brothers lived to the full life span of the times. After passing away from that existence they fared in the deva realm during the interim period of innumerable years, i.e., an infinite world-cycle between the time of Phussa Buddha and that of Vipassī Buddha. While they were still living in the deva realm Vipassī Buddha arose in the world. They passed away from deva existence and were reborn as two brothers in the family of a householder in Bandhumatī. The elder brother was reborn as the elder one and the younger as the younger again. The elder brother was named as Sena, the younger as Aparājita by their parents.
When they came of age they succeeded to the family state. As they were managing the family affairs well, there arose a clangour of noises throughout the city of Bandhumatī such as, "O virtuous persons, the Buddha, the Dhamma and the Saṅgha have arisen in the world like the sun and the moon! Give away in charity. Perform deeds of merit. Today is the eighth day of the month, an uposatha day. Today is the fourteenth day of the month, an uposatha day. Today is the fifteenth day of the month, an uposatha day. Keep the uposatha precepts. Listen to the expositions on the Dhamma." These exhortations were ringing through the city on the appropriate days. They were made by devout disciples of the Buddha. And the people would piously respond. In the morning, they would make alms-giving and in the afternoon they would go to the Buddha's monastery to attend to the sermons. Sena, the householder, joined the devotees going to the Buddha's monastery to attend to a sermon, sat at the end of the audience and listened to the sermon.
Vipassī Buddha knew the devout tendency of Sena the householder and gave a discourse in the (usual) graduated levels beginning from the merit in giving, the merit in morality, and so on. At the end of the
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discourse Sena was so enthusiastic about taking up a religious life that he requested the Buddha to admit him into the Order. The Buddha said to him, "Lay supporter, have you relatives whose permission needs to be obtained?"
"Yes, Venerable Sir, I have," replied Sena. "If so, first get their permission."
Then, Sena went to his younger brother Aparājita and said, "Younger brother, you become the sole successor to our family estate from now."
"But what are you going to do?" Aparājita queried.
"I am going to become a bhikkhu under the Buddha."
"Dear brother, since the death of our mother I have regarded you as my mother. Since the death of our father I have regarded you as my father. Our family estate is a vast one. You can do meritorious deeds living in the house. Do not go away (as a bhikkhu)."
"I have heard the Buddha's sermon. It is not possible to practice the Doctrine as a householder, I must turn to be a bhikkhu now. Stay back, dear brother." Sena did not allow any further protestations and, leaving behind Aparājita, he went to Vipassī Buddha and was admitted into the Order, first as a novice, and later as a full-fledged bhikkhu. With diligence in the bhikkhu practice, he soon attained Arahantship.
Donation of a private chamber for Vipassī Buddha
Aparājita the Householder celebrated his elder brother's going forth into bhikkhuhood with big offerings to the Buddha and the Saṅgha for seven days. Then making obeisance to his brother, said, "Venerable Sir, you have renounced the world for the sake of liberation from the repeated existence. As for me I have not been able to break the bonds of sense pleasures. Advice me as to what sort of meritorious deed should be performed in a big way."
"Good, good, you wise man," said the Venerable One.
"Build a private chamber for the Buddha."

"Very well, Venerable Sir," responded Aparājita.
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He procured various kinds of choicest timber out of which he made posts for the building; seven kinds of precious metals were used to embellish each post for the building. The roofing also was embellished with seven kinds of precious metals.
Portico to the Buddha's private chamber donated by Aparājita junior
During the construction of the private chamber for the Buddha, Aparājita Junior, nephew of Aparājita the Householder, asked his uncle to be allowed to participate in the construction to have a share of merit. Uncle Aparājita refused, saying that he could not share the merit with anyone.
Aparājita Junior, being repeatedly refused by his uncle to participate in the construction of the brick monastery, built a separate portico in front of the main building. That Aparājita Junior was reborn as Meṇḍaka the Householder during the time of Gotama Buddha. (This story will be told fully later.)
The Grandeur of the Buddha's private chamber and the landscape gardening around it
Special features of the brick monastery for use as the Buddha's private chamber included three big windows ornately finished with seven precious stones. Directly against each of them Aparājita the Householder dug three square lotus ponds of concrete beds which were filled with scented waters, and planted with five kinds of lotus, the idea being to let the fragrant pollen from the lotus flowers to be constantly wafted through the air towards the Buddha.
The pinnacle was plated with gold sheets and its peak was finished in coral. Its roofing was of emerald glass tiles. The pinnacle had the appearance of a dancing peacock with its feathers in full display. The compound of the monastery was filled with seven precious stones to a thickness of knee-deep, some wrought as ornaments, some in their natural state.
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Donating the monastery to the Buddha
When the brick monastery was completed in all its grandeur Aparājita the householder said to his elder brother the Venerable Sena, "Venerable Sir, the brick monastery is finished. I would like to see it occupied by the Buddha as his private chamber. That would, I understand, bring me much merit." The Venerable Sena informed the Buddha about the wish of his younger brother.
Vipassī Buddha rose from his seat, went to the newly built monastery, and seeing the whole compound filled with precious stones up to knee-deep, stood at the entrance. Aparājita the Householder invited the Buddha to enter the monastic compound but the Buddha did not move and remained standing at the entrance. Thrice the Householder requested the Buddha to go in but to no avail. On the third time the Buddha glanced at the Venerable Sena.
The Venerable Sena knew from that glance the Buddha's wish. So he said to his younger brother, "Go to the Buddha and say to the Buddha, 'Venerable Sir, those precious stones will be solely my responsibility. May the Bhagava reside here without bothering about them." Aparājita the Householder went to the Buddha, made obeisance to him, in fivefold contact, and said, "Venerable Sir, just as men would leave the shade of the tree unconcernedly, or ferry across a river without thinking about the ferry-boat they have used, so also, may the Bhagava enter and stay in the monastery unconcerned about these precious stones."
(The Buddha refused to enter the monastic compound for the precious stones. The Buddha's monastery is open to all visitors, coming in the mornings as well as in the afternoons. The Buddha cannot keep watch over the precious stones. The Buddha considered, "If visitors take them away and the Householder Aparājita might put the blame on me for the loss he would be incurring grave consequences leading to the four miserable states" (apāya). These considerations made the Buddha refuse to enter.)
When Aparājita made it clear that precious stones should not bother the Buddha, for they were the sole responsibility of the donor (Aparājita) only, the Buddha agreed and entered the monastery. The 
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donor placed some watchmen at the monastic compound with the words, "O men, if visitors were to collect these precious stones inside pockets or baskets, or sacks, you must prevent them from doing so, but if they were to grab them in their hands only, let them do so."
Aparājita let every household in the city know that he had strewn about precious jewels up to knee-deep inside the monastic compound of the Buddha's Private Chamber, and invited all and sundry who had listened to the Buddha's sermon to take away treasures. The poor were expected to take two fistfuls while the rich should take only one fistful. The householder's idea was to give incentive to those who had no natural inclination to go to the Buddha's monastery and attend to the sermons and thus help them towards emancipation. He had also the good will to extend his gift to the naturally inclined devotees.
The people abided by the donor's stipulation about the gifts at the Buddha's monastery. The poor enjoying two fistfuls of the treasures, the rich only one fistful. When the treasures were exhausted a second round of them up to knee-deep were strewn about. And when the second was exhausted, the third round followed.
An important event then occurred. Aparājita had a strong idea, he wanted visitors to the Buddha take delight in watching the golden rays emitted by the Buddha side by side with the glow emitted by a ruby of the priceless quality, of the size of a bitter cucumber which he had placed at the Buddha's feet. The people enjoyed the wondrous sight of the two kinds of rays as desired by the householder.
The ruby is stolen by a Brahmin amidst everyone present
One day a brahmin who was a non-believer in the Buddha came before the Buddha with the intention of stealing the ruby. From the time he came close to the Buddha past the audience, Aparājita had an inkling of the brahmin's evil intent. "O, how good it would be if this brahmin would not snatch away my ruby!" he bethought himself.
The brahmin pretended to make obeisance to the Buddha, stretching out his hands towards the Buddha's feet and suddenly snatched the ruby, hid it in the fold of his lower garment, and left. Aparājita the donor of the great monastery, could not stand the brazenness of the
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brahmin. When the Buddha's discourse was ended he approached the Buddha and said, "Venerable Sir, I had strewn the monastic compound with precious stones up to knee-deep for three times, and had no grudge against those people who took them away. In fact, I was pleased with my own gift-making. But today I had forebodings about the brahmin's visit to the Bhagava and had wished that he would not steal the ruby. My forebodings have been proved correct. I cannot keep my mind calm and clear.
Aparājita's aspiration as suggested by the Buddha.
Vipassī Buddha said to Aparājita, "Lay Supporter, It is possible for one to prevent pilferage of one's property, is it not?" Catching the meaning of the Buddha's broad hint, the householder made obeisance to the Buddha and made his aspiration in these terms:
"Venerable Sir, from today onwards, let no one, be they a hundred kings or robbers, be able to rob me, or in any way dispossess me, of any of my property, be it as trifling as a strand of thread. Let no fire burn my property. Let no flood wash away my property."
And the Buddha said, "May all your wishes be fulfilled." Aparājita held great celebrations to mark the donation of the grand monastery. For nine whole months he offered food to 6.8 million bhikkhus at the monastery. On the day of libation he donated a set of three robes to each of the bhikkhus. The junior most bhikkhu received on that occasion the robe-material worth a hundred thousand.
His last existence as Jotika the Householder
When Aparājita passed away after a lifetime of meritorious deeds, he was reborn as a deva. And for ninety-one world-cycles he never fell to the four miserable states. During the time of Gotama Buddha he was reborn in the family of a rich householder. After nine and a half months of conception in his mother's womb, on the day he was born, all weaponry in Rājagaha blazed like flames, and all jewellery worn on the person of the citizens gleamed like the glow of the sun, so that the whole city was glowing.
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The householder who was the father of the boy went to see the king. King Bimbisāra asked him:
"Householder, today all weaponry are blazing and the whole city is glowing. Do you know what has caused this?"
"Yes, I do, Great King," replied the Householder.
"What is it?"
"A new Royal servant of your Majesty was born at my house. It is due to the great past merit of my infant son that this strange phenomenon has risen."
"How is it, Householder, is your son going to become a robber?"
"No, Great King, he will not become a robber. He is endowed with vast past merit."
"In that case, bring him up with care. Let these thousand ticals be money for his nursing."
From then onwards the king gave a thousand ticals every day towards the boy's upkeep. On the day of the boy's naming, he was given the name 'Jotika', 'the Luminous Boy', signifying the glow that marked his birth.
Sakka's creation of Jotika's house
When Jotika came of age his parents cleared a site for building a house for him. At that moment Sakka's crystal seat warmed up signalling some event that called for his attention. He reviewed the world and saw that people were marking out a site for building a house for Jotika. Sakka thought to himself, "This man Jotika is no ordinary man who has to live in a house built by human hands. I must see to his proper residence," and he descended to the human world in the guise of a carpenter. He asked the men on the site, "O men, what is this all about?"
"We are pegging out the house to be built for Jotika's residence."
"Then, make way O men. Jotika is not the kind of man who has to live in a house built by human hands." So saying, he intently looked at a stretch of land that was sixteen karīsas wide. (One karīsa - 1 3/4 acre)
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The land became flat and smooth like a piece of meditation device for meditating on the Earth Element. (1)
Then, Sakka, looking intently at the chosen site, willed in his mind, "Let there arise, opening up the earth, a seven-tiered mansion finished with seven kinds of precious stones," and at that instant a seven-tiered mansion finished with seven kinds of precious stones arose opening up the earth. (2)
Next, Sakka, looking intently at the mansion, willed in his mind, "Let there appear seven walls finished with seven kinds of precious stones around the mansion," and at that instant the seven walls appeared around the mansion. (3)
Next, Sakka, looking intently at the walls, willed in his mind, "Let there appear wishing trees inside each of the seven walls," and at that instant there appeared wishing trees inside each of the seven walls. (4)
Next, Sakka, looking intently at the mansion, willed in his mind, "Let there appear four gold jars full of precious stones at each of the four corners of the mansion," and his wish materialized. (In this connection, Jotika's four treasure jars are different from the treasure jars that usually appeared for Bodhisattas in that in the latter case, the four jars were of various sizes at their mouths varying from one yojana in diameter, three gāvutas (i.e., 3/4 yojana), two gāvutas (i.e., 1/2 yojana), and one gāvuta (i.e., 1/4 yojana); they had their bottoms reaching down to the base of the great earth. In the former case, the size of the mouths of the jars is not mentioned in the old Commentaries, but they contained jewels about the size of palmyra fruits whose faces were cut off. (5)
At the four corners of the great mansion, four sugar-cane plants of solid gold appeared, each with a stem the thickness of a palmyra tree. The leaves of the trees were emerald. These trees bore witness to Jotika's immense past merit. (6)
The seven entrances to the seven walls were guarded by seven yakkha generals with their armies, namely, (i) at the first gate Yamakoḷī was in charge with one thousand yakkhas under him, (ii) at the second gate Uppala was in charge with two thousand yakkhas under
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him, (iii) at the third gate Vajira was in charge with three thousand yakkhas under him, (iv) at the fourth gate Vajirabāhu was in charge with four thousand yakkhas under him, (v) at the fifth gate Kasakanda was in charge with five thousand yakkhas under him, (vi) at the sixth gate Kaṭattha was in charge with six thousand yakkhas under him, (vii) at the seventh gate Disāmukha was in charge with seven thousand yakkhas under him.
King Bimbisāra makes Jotika Royal Treasurer
When King Bimbisāra heard the news of the Jotika phenomenon comprising the arising through the earth of the bejewelled seven-storied mansion, the seven walls and its great gates, and the appearance of the four great gold jars, etc., King Bimbisāra made him the Royal Treasurer, with all the paraphernalia of the office such as the white Umbrella, etc., sent to him. From that time Jotika was widely known as the Royal Treasurer.
Devas send a Denizen of the Northern Island Continent named Satulakāyī as bride for Jotika
The woman who had been Jotika's partner in doing meritorious deeds in the past now happened to be reborn at the Northern Island Continent. The devas took the woman named Satulakāyī from her native Island Continent and installed her at Jotika's seven-storied mansion. She brought with her a small measure of rice and three crystals with heat potential in them. This quantity of rice and the three stones provided all the cooked food throughout their lives. The small vessel that contained original rice could contain any quantity of fresh rice. Even if a hundred cart-loads of them might be poured into it, the amount would remain the same as the original measure.
When the rice was to be cooked, it was put in a cooking pot and placed on the three crystals which served as a fireplace and which glowed with heat until the rice became properly cooked, when the glow faded out. When curries and other dishes were cooked the three crystals worked to the same purpose. Then the Jotika couple never had the use of fire for cooking. For lighting as well, they never used fire
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because they had emerald and rubies that glowed and gave sufficient light.
The great opulence of Jotika the Treasurer became well-known throughout the whole of the Southern Island Continent and people thronged to his place to admire it. Some came from afar using carts and other vehicles. Jotika entertained them to the special quality rice that grew only in the Northern Island Continent which was cooked on the three crystals. He also asked his visitors to take away whatever they fancied at the Wishing Trees. Further, he would ask them to take away gold, silver and jewels from the gold jar whose mouth was one quarter of a yojana wide. All visitors from the Southern Island Continent enjoyed Jotika's munificence. It is especially remarkable that the gold jar never got depleted even for an inch but always remained full to its brim. This wonderful phenomenon was the result of Jotika's munificence in his past life as Aparājita (during the time of Vipassī Buddha) when he let the visitors to the Buddha's monastery take away seven precious metals and precious stones strewn knee-deep repeatedly for three times, about the precinct of the monastery.
King Bimbisāra visits Jotika's Mansion
King Bimbisāra wanted to go and see Jotika's place but during the earlier period when there were many visitors making their visits and enjoying the munificence of Jotika the king did not go there. Only when most people had been there and only a few visitors made their calls there the king gave word to Jotika's father the householder that he would pay a visit to Jotika's place. The householder told his son the king's intention, and Jotika said the king would be welcome. King Bimbisāra went to Jotika's place with a big retinue when he met a maid-servant who was a sweeper and refuse-thrower (scavenger) at the first entrance. She extended her hand to the king as a welcoming gesture, but the king took her to be the wife of the Treasurer Jotika and out of shyness did not hold her hand. At the later entrances too, although the maid-servants extended their hands to the king, the king did not hold their hands for the same reason. (Thus it is to be seen that at Jotika's residence even maid-servants had the appearance of the wives of the Treasurer.)
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Jotika welcomed the king and after saluting him followed him. The king dared not step on the emerald flooring which seemed to him like a deep chasm. He had doubts about Jotika's loyalty, for he thought that his Treasurer was plotting against him by digging a great pit. Jotika had to prove his innocence by saying, "Great King, this is no pit. Let me go ahead and would your Majesty come after me?" Then only the king found that everything was well. He inspected the place from the emerald flooring upwards at the great mansion.
(Prince Ajātasattu's nefarious thoughts: At that time the princeling Ajātasattu was by his father's side, holding to his hand. It occurred to young Ajātasattu thus, "How foolish my father is! For he lets his subject enjoys greater style of life than himself. The man of inferior caste is living in a bejewelled mansion while the king himself lives in a palace built of timber. If I were king I would never for a day allow this rich man to live in this mansion.")
Even while the king was inspecting the grandeur of the upper storeys, his meal time arrived. He said to Jotika, "Treasurer, we shall have our morning meal here." Jotika replied, "I know Great King, I have made arrangements for it."
Then, King Bimbisāra took a bath with sixteen potfuls of scented water. He sat on the seat usually used by Jotika. He was offered some water to wash his hands. Then a bowl of thick milk-rice was placed before him in a golden bowl worth a hundred thousand ticals. The king thought it to be a course of his meal and prepared to take it. Jotika said to him, "Great King, this is not for eating, it is placed here to warm the rice that is to come. The attendants of Jotika brought the rice cooked from the special rice brought from the Northern Island Continent in another golden bowl worth a hundred thousand ticals. They put the rice bowl above the bowl of milk-rice which provided constant steamy heat to the rice, thereby making it palatable throughout the meal.
The king relished the delicious rice brought from the Northern Island Continent so much so that he did not know when to stop eating. Jotika said to him after saluting him, "Great King, that should be enough. If you eat more you will not be able to digest it." The king said, "Are you
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making much of your rice?" Jotika replied, "Not at all, Great King. For I am feeding the same rice to all members of your retinue. I only fear disrepute."
"What kind of disrepute?"
"If due to much eating of this food which is especially nutritious, Your Majesty should feel lethargic on the next day people might say that I had fed you with this food and that I might have drugged you in the food."
"In that case, clear the table. Give me the drinking water."
After the king had finished his meal all the members his retinue were fed with the same rice.
Satulakāyī attends on the King
Then, a friendly exchange of pleasantries took place between the host and his king, whereupon the latter inquired after the wife of the host.
"Don't you have a wife in your household?"
"Yes, Your Majesty, there is my wife."
"Where is she now?"
"She is sitting in our private chamber. She does not come out because she does not know that Your Majesty has come." (That was a fact.)
Jotika thought it only proper that his wife should come and meet the king and went to his wife, saying, "The king is paying us a visit. Ought you not see him?"
Satulakāyī in her reclining posture in their private chamber, replied, "My Lord, what sort of person is a king?"
"The king is the person who rules over us." Satulakāyī was not pleased to learn that and did not want to hide her displeasure. So she said, "We had done meritorious deeds in the past in a wrong way. That is why we are being ruled over by someone. Our volition in the past in doing good deeds was not genuine so that although we are wealthy we are born as subjects to someone. Our gifts must have been made without conviction about the law of action and its resultant. Our
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present state of being subjects of some ruler is the result of our practice of charity in a sham conviction. But now, what is expected of me?"
Said Jotika, "Bring the palm-leaf fan and fan the king."
Satulakāyī obediently did as she was told. As she sat fanning the king, the odour that wafted from the king's head-dress hurt her eyes and tears flowed from them. The king, seeing her tears, said to Jotika, "Treasurer, womenfolk are short of wisdom. She is weeping probably because she thinks the king was going to confiscate your property. Tell your wife that I have no design on your property. Let her mind be set at ease."
Jotika makes a gift of a big ruby to the king
Jotika said to the king, "Great king, my wife is not weeping."
"But, why, then do those tears flow from her eyes?"
"Great King, the odour coming from your Majesty's head-dress hurts her eyes, and so the tears come out. She has a most delicate constitution. She has never used fire in her everyday existence. She gets heat and light from crystals and gems. As for Your Majesty you are used to the light of oil lamps, I presume."
"That's true, Treasurer."
"In that case, Great King, from now on, may Your Majesty live by the light of a ruby." And he presented the king with a priceless gem the size of a bitter cucumber. King Bimbisāra studies Jotika's mansion closely and, uttering his sincere comment, "Great indeed is Jotika's wealth", he departed.
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King Ajātasattu's wicked behaviour leads to Jotika's emotional religious awakening and Arahantship
Later on, Prince Ajātasattu, under the evil influence of Devadatta imprisoned his own father King Bimbisāra, made him unable to walk inside his cell, by cutting open his soles and exposing the wounds to live charcoals, and starved him to death. This he did to usurp the throne. No sooner had he come to the throne than he took out his big army to confiscate Jotika's mansion by force. But as his army got in front of the jewelled wall the reflection of his own forces on the wall looked as if the guards of Jotika were about to attack him, and he dared not go near the wall.
Jotika was observing the uposatha that day. He had finished his meal early in the morning and gone to the Buddha's monastery where he listened to the Buddha's sermon. Thus while Ajātasattu was burning with greed, Jotika was enjoying the serenity of the Buddha' s company.
(Moral:
"Just as foolish ones, ruffians blinded by inordinate greed, fret and fume and torment themselves, the wise one, cherishing the Dhamma, find mental happiness and physical ease.")
When King Ajātasattu's army approached the first wall of Jotika's mansion, Yamakoḷī the guardian deva of the gate raised a fierce alarm, "Now, where will you escape?" and routed the king's army which fled helter skelter in every direction. Ajātasattu ran towards the Buddha's monastery in a haphazard manner.
When Jotika saw the king he rose and went to him and asked, "Great King, what's up?" The king said furiously, "You detailed your men to fight me while you come here and pretend to be attending to the Buddha's sermon. How is that?"
"Great King, did you go to my place to confiscate it by force?" inquired Jotika.

"Yes, I did," said the king angrily.
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Jotika coolly said to him, "Great King, (not to speak of yourself alone) a thousand monarchs will find it impossible to take my place by force without my consent."
"Are you going to be the king?" He felt greatly insulted by Jotika's remarks.
But Jotika replied coolly, "No, no, Great King. No one can take any of my property, not even a strand of thread, without my consent. And that includes kings."
"I am the King. I can take whatever you possess whether you consent or not."
"In that case, Great King, here are twenty rings around my fingers. I do not give them to you. Now, try and take them."
Ajātasattu was a man of great physical prowess. He could leap up, while sitting, to a height of eighteen cubits, and while standing, up to a height of eighty cubits. He attempted to remove the rings from Jotika's fingers but was unable even to get one. His kingly dignity was thus gravely impaired. Jotika now said to him, "Great King, if you would spread out your dress, I will show you." And he straightened his fingers towards the king's dress spread in front of him, when all the twenty rings readily dropped onto it. He said, "Great King, you have seen for yourself that Your Majesty cannot confiscate my property against my wish." He was greatly edified by the encounter with the king. An emotional awakening arose in him and he said to the king, "May Your Majesty allows me to become a bhikkhu."
The king thought that if he renounced his home life and become a bhikkhu, his great mansion would easily fall to his hand, so he allowed the request promptly. Jotika got admission into the Order at the feet of the Buddha. Not long afterwards, with due diligence he became an Arahant and became known as Thera Jotika. At the instant of his attaining Arahantship all his great mansion and other items of wealth suddenly disappeared. His wife Satulakāyī was sent back by the devas to her native place, the Northern Island Continent.
One day some bhikkhus asked the Venerable Jotika, "Friend, do you have attachment to the great mansion and Satulakāyī?" The Venerable
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One replied, "No, friend, I do not have any attachment." The bhikkhus went to the Buddha and said, "Venerable Sir, bhikkhu Jotika falsely claims Arahantship."
Then, the Buddha said, "Bhikkhus, it is true that there is no attachment to the great mansion and his wife in the mental state of bhikkhu Jotika, an Arahant." Further the Buddha spoke this verse:
"He who in this world has given up Craving (that arises at the six sense doors) and has renounced the home-life to become a bhikkhu, who has exhausted Craving for existence, and made an end of all forms of existence, him I call a brāhmaṇa. (One who has rid himself of all evil)"
At the end of the discourse many persons attained Path-Knowledge at the various levels.
Here ends the story of Jotika the Rich Man.
2. The story of Meṇḍaka the Householder
The past aspiration of the Householder
The Future-Meṇḍaka was a nephew of Aparājita the householder who lived in the days of Vipassī Buddha, ninety-one world-cycles previous to the present world cycle. His name also was Aparājita. His uncle Aparājita started construction of a brick monastery as a private chamber for the Buddha. Then, Aparājita junior went to his uncle Aparājita and asked that he be allowed to be co-builder of the monastery. The uncle would not accept the idea, for he did not want to share the merit with anyone. Aparājita junior thought of building a portico in front of his uncle's main building. He put up the portico with timber. The posts for the building were each finished in silver, in gold, in rubies, and in the seven kinds of precious stones. Likewise, the beams, rafters, roof-trusses, purlin, trellis-work, door-leaves and roofing tiles also were finished in gold and silver and precious stones. He planned the portico to be used by the Buddha.
On the top of the portico, gold sheet roofing and pinnacles of coral were raised. The centre portico was occupied by an assembly hall with
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a throne for the Buddha which had a floor frame and legs of solid gold. (1) The base of the legs were sculpted in the form of golden goats. (2) The foot-rest had at its base a pair of golden goats. (3) And there were also six golden goats placed around the assembly hall. (4) The flooring for the seating of the orator was woven with cotton thread at the base which had golden thread in the middle, and finished with beads of pearl. (5) The back of the orator's seat was of solid sandalwood. (6).
When the construction of the portico and all the appointments in it were finished to the satisfaction of the donor (Aparājita junior,) a four month long ceremony marking the donation was held where the Buddha and 6.8 million bhikkhus were offered with alms-food. On the last day sets of three robes were donated to the Saṅgha. The junior most bhikkhu received robes worth a hundred thousand ticals. (The Sinhalese version says a thousand ticals.)
In his past existence as the Rich Man of Bārāṇasī
Having performed those meritorious deeds during the time of Vipassī Buddha, the Future-Meṇḍaka was reborn during the present world-cycle as a Rich Man's son in Bārāṇasī. He succeeded to his father's estate as the Rich Man of Inexhaustible Resources. One day as he was having an audience with the king, he discoursed astronomical readings with the king's Chief Counsellor. He asked the Purohita.
"How is it, Teacher, have you been studying the planets (recently)?"
"Of course, I have. What other pursuit than a constant study of the planets do I have?"
"If so, what do the planets presage about the general populace?"
"Some catastrophe is going to happen."
"What sort of catastrophe?"
"There will be famine."
"When is it going to happen?"
"Three years hence."
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The Rich Man of Inexhaustible Resources then expanded his cultivation. He invested all his wealth in rice grains which he stored up in 1250 storehouse. The excess of his collection of rice were put in big jars, and then the excess were buried in the ground. The last portion of the excess were mixed with mud which was plastered onto the walls of his house. (A remarkably prudent way of forestalling famine).
When the famine broke out (as predicted by the Purohita) the Rich Man's household subsisted for some time on the hoarded grains of rice. When the granaries and the storage in big jars were exhausted, the Rich Man was perforce to send away his servants to go into the forest at the end of the mountains and find things to eat for their survival until such time as things became normal in which case they might or might not choose to come back to him as they wished. They wailed and after seven days depending on their master, were obliged to leave.
There was only one servant named Puṇṇa who personally attended on the members of the Rich Man's family, comprising the Rich Man and his wife, their son, and their daughter-in-law. The five members of the household next subsisted on the rice grains buried in the ground. When that store was used up they scraped off the mud plastered in the walls of the house, salvaged the few grains from it and managed to survive. The famine raged on. At last the only source of seed grain was extracted from the base of the walls where the mud plaster held a few precious grains. The mud yield a half measure of rice grain which when the husks were pounded off, yielded a quarter measure of eatable grains. Being afraid of robbers who might loot whatever eatable was available at their house, the family prudently hid the last meagre store of the grains in the ground, carefully shut up in a small pot.
One day the Rich Man who had come home from attending on the king said to his wife, "Dear wife, I feel hungry. Is there anything to eat?" The wife did not say, "No," but answered, "My lord, we have a quarter measure of rice grain."
"Where is it?"

"I have hidden it in the ground for fear of thieves."
"If so, cook that little rice."
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"My lord, if I were to cook it into rice it would provide us a meal. If I were to make gruel, it would provide us with two meals. What shall I do with it?"
"Dear wife, this is our only and last source of food. Let us eat to the full and face death. Cook it into rice."
The Rich Man's wife obediently cooked the rice, and making five portions of the cooked rice, placed one in front of her husband. At that moment a Paccekabuddha who had just risen from dwelling in the attainment of Cessation at the Gandhamādana Mountain, reviewed the world with his divine power of sight and saw that the Southern Island Continent was reeling under a grave and prolonged famine.
(An Arahant or a Paccekabuddha in this case, does not feel hunger during the (seven-day) dwelling in the attainment of Cessation. On rising from that state, the pang of hunger is felt inside the stomach. So the Paccekabuddha reviews the world, as is the natural thing, for a prospect of getting alms-food. A donor of some gift to a Paccekabuddha at that time (on that day) is usually rewarded by his or her own merit. If he were to wish for the post of Commander-in-Chief, he would get it.)
The Paccekabuddha knew that the Rich Man of Bārāṇasī had a quarter measure of rice grain which had been cooked to provide a meal for five persons. He also knew that the five persons in the Rich Man's household had sufficient conviction in the law of Kamma to offer him the cooked rice. So he took his alms-bowl and great robe and stood at the Rich Man's door.
The Rich Man was intensely glad to see the Paccekabuddha who had come to his door for alms-food. He thought to himself, "In the past I had failed to make offering to alms-seekers, as the result of which I am falling under this catastrophy. If I were to eat up my portion of rice I would live for one day. If I were to offer it to this Venerable One it would lead to my welfare for millions of world cycles." Thinking thus, he had the rice-vessel in front of him withdrawn, and, approaching the Paccekabuddha, and making obeisance to him with fivefold contact, he invited him to the house. After showing him the seat, he washed the Paccekabuddha's feet, and wiped off the water. Then, letting the
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Paccekabuddha sit on a raised platform with golden legs, he put his rice into the Paccekabuddha's alms-bowl.
The Paccekabuddha closed the lid of his alms-bowl when the donor's vessel was left with half of its contents. But the donor said, "Venerable Sir, this rice is just one-fifth of a quarter measure of rice grain and can serve as only one meal for a person. It cannot be divided into two for two persons. Do not consider my welfare for this present world but consider my welfare in the hereafter. I wish to offer the whole lot to your reverence." Then he aspired thus, "Venerable Sir, may I never in my farings in saṁsāra meet with famine like this. From now on, may I be the provender of food and seed grains to all the population of the Southern Island Continent. May I be free from manual labour to earn my bread. May I have 1250 store-houses for storing rice grain in which superior red rice grains falling from the sky get filled up the moment I look up skyward as I sit there with my head washed.
In all my future existences may I have my present wife as my wife, my present son as my son, my present daughter-in-law as my daughter-in-law, and my present servant as my servant."
The deep conviction of the other members of the Household
The wife of the Rich Man bethought herself, "I cannot eat when my husband starves," and offered her share of the rice to the Paccekabuddha. She made her wish thus, "Venerable Sir, May I never in my farings in saṁsāra meet with starvation. May I have a vessel of cooked rice which never gets depleted however much is taken from it by the populace of the Southern Island Continent, while I sit distributing the rice. In all my future existences may I have my present husband as my husband, my present son as my son, and my present daughter-in-law as my daughter-in-law, and my present servant as my servant."
The Rich Man's son also offered his share of the rice to the Paccekabuddha, and said his wish, "May I never in my farings in saṁsāra, meet with starvation. May I have a bag of silver coins containing a thousand pieces out of which I may distribute the silver to all and sundry in the Southern Island Continent, and may the bag
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remain as full as ever. In all my future existences may my present parents be my parents, may my wife be my wife, and may our present servant be our servant."
The Rich Man's daughter-in-law also offered her share of the rice to the Paccekabuddha and made her wish thus, "May I never in my farings in saṁsāra meet with starvation. May I have a basket of rice grain out of which I may distribute the rice to all the populace of the Southern Island Continent, and may that basket never get depleted. In all my future existences may my present parents-in-law be my parents-in-law, may my present husband be my husband, and may our present servant be our servant."
The servant Puṇṇa also offered his share of the rice to the Paccekabuddha and made his wish thus:
"May I never in my farings in saṁsāra meet with starvation. In all my future existences, may all the present members of my master's family be my master. When I plough a field, may there appear three extra furrows on the left and three extra furrows on the right of the main furrow in the middle, thereby accomplishing my work sevenfold, making a seed bed for sowing four baskets of seed grains."
(Puṇṇa could have wished for and become Commander-in-Chief if he so aspired to it. However, his personal ties with the Rich Man's family were so strong that he wished that in all his future-existences his present masters be his masters.)
When the five donors had made their respective wishes the Paccekabuddha said:
"May your wishes be fulfilled quickly. May all your aspirations come to full realisation like the full moon."
"May your wishes be fulfilled in every aspect. May all your aspirations come to full realisation like the wish-giving gem."
Having expressed his appreciation of the offerings he made a wish that his donors, for the enhancement of their conviction, see him and his further actions, then rose into the air, went to the Gandhamādana Mountain, and shared the alms-food he had collected with the five
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hundred Paccekabuddhas. The rice that was meant for the consumption of five persons went round and satisfied the five hundred Paccekabuddhas, thanks to the supernormal powers of the original offeree. This was witnessed by the five donors whose devotion increased by leaps and bounds.
The result is experienced the same day
A remarkable thing now happened. At noon the Rich Man's wife washed her cooking pot and put the lid on it. The Rich Man who was under the pang of hunger dozed off. When he woke up in the evening he said to his wife, "Dear wife, I am starving. See if you could scrape out some bits of cooked rice from the pot." The wife was certain that not a tiny bit of cooked rice clung to the pot which she had washed clean. But she did not say so. Instead, she thought of opening the lid of the pot first before reporting to her husband.
As soon as she removed the lid of the rice pot she found the rice pot filled with finely cooked rice like a cluster of jasmine buds that filled the pot to its brim and even causing the lid to rise. With joyous astonishment she breathlessly reported the strange phenomenon to her husband. Said she, "Look, my Lord, I had washed the rice pot clean and covered its lid. But now it is brimful with cooked rice like a cluster of jasmine buds. Meritorious deeds are indeed worth doing! Alms-giving is indeed worth doing! Now, my lord, get up and eat it in joy."
The Rich Man's wife first served the rice to her husband and her son. When they had finished eating she and her daughter-in-law ate it. Then she gave it to their servant Puṇṇa. The rice in the pot did not decrease any further than the first spoonful taken out. On that very day all the granaries and jars were filled with rice grain again. The Rich Man announced to all the citizens of Bārāṇasī that his house had sufficient rice grain and cooked rice for anyone to come and take them. And the people came and took them joyfully. The populace of the Southern Island Continent were saved from famine on account of the Rich Man.
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His last existence as Meṇḍaka the Rich Man
After passing away from that existence he was reborn in the deva realm. From then onwards he fared in the deva world and the human world. During the time of Gotama Buddha. He was born into the family of a rich man in Bhaddiya. He was married to the daughter of another Rich Man.
How the name Meṇḍaka was given to him
As the result of his having donated statues of Golden goats to Vipassī Buddha, the Rich Man's compound behind the house about eight Karīsas in area was tightly occupied by solid gold statues of the goat which rose up from the ground. The mouths of the statues of the goat were adorned with small cotton balls the size of marbles in five colours. By removing these ornamental stoppers to the mouth one could take out from the goat any article one wished for - clothes or gold or silver, etc. A single goat-statue could yield all the needs of the whole population of the Southern Island Continent such as ghee, oil, honey, molasses, clothing, gold, silver, etc. As possessor of these miraculous goat-statues, the Rich Man came to be called Meṇḍaka, "Owner of the Golden Goat".
Their son was the son in their previous existence. (That son was Dhanañjaya who became the father of Visākhā). Their daughter-in-law was the daughter-in-law in their previous existence. (The wife of Meṇḍaka was named Candapadumā, the daughter-in-law, wife of Dhanañjaya, was named Sumanadevī, their servant was named Puṇṇa.)
(Reference may be made to the chapter on the lives of lay Female Disciples, on Visākhā, concerning the details about the Meṇḍaka household up to the point where Meṇḍaka gained Stream-Entry.)
It is important to note here that Meṇḍaka the Rich Man, after gaining Stream entry consequent to his listening to the Buddha's discourse, told the Buddha how he had been dissuaded by the ascetics of other faiths from going to the Buddha, and how they denigrated the Buddha. Thereupon the Buddha said, "Rich Man, it is the nature of people not to see their own faults but to fabricate other people's faults and spread
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them about like a winnower winnowing chaff." Further, the Buddha spoke this verse:
"Householder, it is easy to see the faults of others, but difficult to see one's own. Like the winnower winnowing chaff in the wind, one spreads the faults of others but hides his own faults like a crafty fowler covers himself." Dhammapada, verse 252
At the end of this discourse many persons gained Enlightenment at various levels.
Here ends the story of Meṇḍaka, the Rich Man.
3. The story of Jaṭila the Rich Man
The past aspiration of Jaṭila
The Future Jaṭila was a goldsmith during the time of Kassapa Buddha. After the passing away of the Buddha, when a shrine to store the relics of the Buddha was being built, an Arahant who went to supervise the construction asked the workers, "O men, why is the northern entrance not completed?" And the men replied, "Venerable sir, there is a lack of gold to complete it."
"I will go to town to find donors of gold. Meanwhile you will do your work sincerely." The Arahant then went about the town and called for donors of gold making them realize that their contributions were needed to complete the northern entrance to the big shrine they were building.
When he got to the house of the goldsmith, it so happened that the man was having a quarrel with his wife. The Arahant said to the goldsmith, "Lay supporter, the big shrine that you have undertaken to build can not be completed at its northern entrance due to a shortage of gold. So it would be well if you should contribute some gold." The man who was angry with his wife said to the Arahant, "Go and throw away your Buddha (image) into the water!" Thereupon his wife said to him,
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"You have done a great wrong. If you are angry, you should have abused me, or beaten me as you please. Why do you vilify the Buddhas of the past, the future and the present?"
The goldsmith suddenly saw his mistake and emotional awakening having arisen in him, he apologised to the Arahant, "Venerable Sir, pardon me my fault." The Arahant said, "You have not wronged me in any way. You have wronged the Buddha. So you ought to make restitution in front of the Buddha."
"How should I do it, Venerable Sir?"
"Make three flower vessels of gold, enshrine them in the relic chamber of the great shrine, wet your clothes and your hair, and atone for your mistake."
"Very well, Venerable Sir," the goldsmith said and he started to make the gold flowers. He called his eldest son and said to him, "Come, son, I have vilified the Buddha for which I am going to make restitution by making three bunches of gold flowers which are to be enshrined in the relic chamber of the great shrine. I would ask you to be a partner in this good work." The eldest son replied, "I did not ask you to vilify the Buddha. You did it on your own accord. So you do it alone." The goldsmith then called his middle son and asked for his co-operation, who gave the same reply as the eldest brother. The goldsmith called his youngest son and sought his help. The youngest son said, "Whatever business is there is to be discharged by you it is my duty to help." And so he helped his father in the making of the gold flowers.
The goldsmith made three gold flower vessels about half a cubit high, put gold flowers in them, and enshrined them in the relic chamber of the great shrine. Then (as advised by the Arahant,) he wetted his clothes and hair, and atoned for his grave blunder. (This is how the Future-Jaṭila performed a meritorious deed.)
His last existence as Jaṭila, the Rich Man
For his improper remarks concerning the Buddha, the goldsmith was sent adrift in the river for seven existences. As his last existence, during the time of Gotama Buddha, he was born to the daughter of a rich man
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in Bārāṇasī under strange circumstances. The rich man's daughter was extremely beautiful. When she was about fifteen or sixteen years old, her parents put her on the seventh floor of their house with a governess. They lived there alone in the private chamber. One day as the girl was looking out through the window, a person with super-normal power, Vijjādhara, travelling in the air happened to see her. He was deeply enamoured of her and came in through the window. The two fell in love.
The girl got pregnant by the man. Her maid asked her how she got pregnant. She confided in her about her secret affair but forbade her to tell it to anyone. The maid dared not disclose the secret to anyone. On the tenth month of pregnancy, the child, a boy, was born. The young mother had the baby put inside an earthen pot, had its lid covered, and garlands and bunches of flowers placed on it. She then asked the maid to be carry it on her head and sent it adrift in the river Gaṅgā. If anybody were to inquire about her action, the maid was to say that she was making a sacrificial offering for her mistress. The scheme was carried out successfully.
At that time two women bathing downstream noticed the pot floating down. One of them said, "That pot belongs to me!" The other said, "The contents of the pot belong to me!" They took the pot from the water, placed it on dry ground and opened it. On finding a baby in it the first woman who said the pot belonged to her claimed the child as hers. The second woman who said the contents of the pot belonged to her also claimed the child as hers. They brought the dispute to the court of justice which was at a loss to give a judgement. They referred it to the king who decided that the child belonged to the second woman.
The woman who won the claim over the child was a lay female supporter who was a close devotee of the Venerable Mahākaccāyana. She reared the child with a view to sending him to the Venerable One to be admitted as a novice. Since the child at birth was not bathed his hair was tangled up with dried up dirty matter from the mother's womb and on that account he was given the name Jaṭila 'Knotted hair'.
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When Jaṭila was a toddler the Venerable Mahākaccāyana came to the woman's house for alms-food. The woman offered alms-food to the Venerable one who saw the boy and asked her, "Lay female supporter, does this boy belong to you?" And the woman said, "Yes, Venerable Sir, I intend to send it to your reverence to be admitted into the order. May your reverence admit him as a novice."
The Venerable Mahākaccāyana said, "Very well", and took the boy with him. He reviewed the fortunes of the boy and saw by his supernormal knowledge that the boy had great past merit and was destined to enjoy a high state in life. And considering his tender age, he thought that the boy was too young for admission into the order and his faculties were not mature enough. So he took the boy to the house of a lay supporter in Taxila.
The lay supporter after making obeisance to the Venerable Kaccāyana, asked him, "Venerable Sir, does this boy belong to you?" And the Venerable One said, "Yes, lay supporter. He will become a bhikkhu. But he is still too young. Let him stay under your care." The lay supporter said, "Very well, Venerable Sir", and he adopted the boy as his son.
The man was a merchant. It so happened that he had a considerable quantity of merchandise which found no buyers for twelve years. One day as he was going on a journey he entrusted those unsold merchandise to the boy to be sold at such and such prices.
Jaṭila can sell unsalable merchandise of twelve years' standing in a single day
On that day when Jaṭila was in charge of the shop, the guardian spirits of the town exercised their power over the townsfolk directing them to Jaṭila's shop for whatever needs they had, even for those as trifling as condiments. He was able to clear the unsalable merchandise of twelve years' standing in a single day. When the merchant returned home and saw none of his unsalable goods he asked the boy, "Son, have you destroyed all those goods?" Jaṭila replied, "No, I did not destroy them. I have sold them off at the prices you stated. Here are the accounts, and here is the money." The adoptive father was highly pleased. "This boy
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has the making of a successful man. He is an invaluable asset of a man," thus reflected the merchant. Accordingly, he married his grown up daughter to Jaṭila. Then, he had a big house built for the couple. When the construction of the house was completed he gave it to the couple for their residence.
Jaṭila, Lord of the golden hill
When Jaṭila took occupancy of his house, as soon as he put his foot at the threshold of the house a golden hill eighty cubits high suddenly appeared through the earth at the back of the house. On learning the news of Jaṭila's immense fortune the king bestowed him the title befitting a rich man, sending him the white umbrella and the paraphernalia of Treasurer's office. From then onwards Jaṭila was known as Jaṭila, the wealthy.
Jaṭila makes inquiries about the existence of his peers in the Southern Island Continent
Jaṭila got three sons. When they came of age he had a desire to become a bhikkhu. But he had the duty to the king as the state's rich man. If there existed in the Southern Island Continent another rich man equal in wealth to him, he might be released by the king so that he could join the order. Otherwise he had no chance to become a bhikkhu. So he had a gold brick, a gold goad and a pair of gold slippers made which he entrusted to his men, saying, "My men, go around the Southern Island Continent taking these articles with you and enquire about the existence or otherwise of a rich man whose wealth is equal to mine."
Jaṭila's men went around the country and reached the town of Bhaddiya where they met Meṇḍaka the Rich Man who asked them, "O men, what is your business in touring the place?"
"We are touring the country to find something," said Jaṭila's men. Meṇḍaka, seeing the gold brick, the gold goad and the gold pair of slippers that the visitors were carrying with them, rightly surmised that the men were making enquires about the wealth of the country. So he said to them, "O men, go and see at the back of my house."
Jaṭila's men saw at the back of Meṇḍaka's house an area of about fourteen acres (8 karīsas) packed with golden goat statues the size
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of a bull or a horse or an elephant. Having inspected all those gold statues, they came out of Meṇḍaka's compound. "Have you found the things you were looking for?" asked Meṇḍaka, and they said to him," Yes, Rich Man, we have." "Then you may go," said Meṇḍaka.
Jaṭila's men returned to their home town and reported to their master about the immense wealth of Meṇḍaka of Bhaddiya. "Rich Man, what is your wealth when compared to Meṇḍaka's?" they said to Jaṭila and they gave the details of what they had seen at the backyard of Meṇḍaka's house. Jaṭila was happy about the discovery. "We have found one type of rich man. Perhaps another type also exists", he thought to himself. This time he entrusted his men with a piece of velvet worth a hundred thousand ticals, and sent them around in search of another type of rich man.
The men went to Rājagaha and stationed themselves at a place not far from Jotika's great mansion. They collected some firewood and were making a fire when they were asked by the people what they were going to do with the fire. They answered, "We have a valuable piece of velvet cloth for sale. We find no one who can afford the price. We are returning to our hometown. This piece of velvet cloth would attract robbers on the way. So we are going to destroy it by burning it." This was of course said as a pretence to probe the mettle of the people.
Jotika noticed the men and enquired what was afoot. On being told about the men's tall story, he called them up and asked, "How much is your cloth worth?" They answered, "Rich man, it is worth a hundred thousand." Jotika ordered his men to pay the price of a hundred thousand to the sellers and said to them, "O men, give it to my maidservant who is scavenging at my gate," entrusting the cloth to them.
The scavenger came to Jotika murmuring (in the presence of Jaṭila's men), "O Rich Man, how is it? If I am at fault you could chastise me by beating. But sending such a coarse piece of cloth to me is too much. How could I use it on my person?" Jotika said to her, "My dear girl, I did not send it for wearing. I meant it to be used as your foot rug. You could fold it up under your bed and when you go to bed; you could use it for wiping your feet after washing them in scented water, couldn't you?"
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"That I could do," said the maid servant.
Jaṭila's men reported back their experiences in Rājagaha and told their master, "O Rich man, what is your wealth when compared to that of Jotika?" And they described the marvellous grandeur of Jotika's mansion, his vast wealth, and his maid-servant's remarks about the velvet piece.
Jaṭila tests the past merits of his three sons
Jaṭila was overjoyed to learn the presence in the country of two great Rich Men. "Now I shall get the king's permission to enter the Order", he thought and went to see the king about it.
(Herein, the Commentary does not specify the name of the king. However, in the Commentary on the Dhammapada, in the story of Visākhā, it has been said, "It is important to remember that within the domain of King Bimbisāra there were five Rich men of inexhaustible resources, namely, Jotika, Jaṭila, Meṇḍaka, Puṇṇaka and Kākavaliya," Hence the king here should be understood to mean Bimbisāra.)
The King said to Jaṭila, "Very well, Rich Man, you may go forth into bhikkhuhood." Jaṭila went home, called up his three sons, and handing over a diamond pick-axe with a gold handle, said to him, "Son, go and get me a lump of gold from the golden hill behind our house." The eldest son took the pick-axe and struck at the golden hill. He felt he was striking at stone slab. Jaṭila then took the pick-axe from him and gave it to the middle son to try it, and he met with the same experience.
When the third son was given the pick-axe to do the job he found as if the Golden Hill were a mound of soft clay. Gold came off it in layers and lumps at his easy strokes. Jaṭila said to his younger son, "That will do, son." Then he said to the two elder sons, "Sons, this golden hill does not appear on account of your past merit, it is the result of the past merit of me and your youngest brother. Therefore, be united with your youngest brother and enjoy the wealth peacefully together."
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(Herein, we should remember the past existence of Jaṭila as the goldsmith. At that existence he had angrily said to an Arahant, "Go and throw away your Buddha (image) into the water!" For that verbal misconduct he was sent adrift in the river at birth for seven successive existences. At his last existence also he met with the same fate.
When the goldsmith was making golden flowers to offer to the enshrined with relics of the deceased Kassapa Buddha to atone for his verbal misconduct, only his youngest son joined in the effort. As the result of their good deed, the father Jaṭila and his youngest son alone had the benefit of the Golden Hill that appeared.)
After admonishing his sons, Jaṭila the Rich Man went to the Buddha and entered bhikkhuhood. With due diligence in bhikkhu practice, he attained Arahantship in two or three days.
Later on, the Buddha went on alms-round with five hundred bhikkhus and arrived at the house of Jaṭila's three sons. The sons made food offerings to the Buddha and the Saṅgha for fifteen days.
At the congregation of bhikkhus in the assembly hall bhikkhus asked bhikkhu Jaṭila, "Friend Jaṭila, do you still have attachment today to the golden hill of eighty cubits' height and your three sons?"
Bhikkhu Jaṭila, an Arahant, replied, "Friend, I have no attachment to the Golden Hill and my three sons."
The Bhikkhus said, "This bhikkhu Jaṭila claims Arahantship falsely." When the Buddha heard the accusations of those bhikkhus he said, "Bhikkhus there is no attachment whatever in the mental state of bhikkhu Jaṭila to that Golden Hill and his sons." Further, the Buddha spoke this verse:
"He who in the world has given up craving (that arises at the six sense-doors) and has renounced the home life to become a bhikkhu, who has exhausted craving for existence, and made an end of all forms of existence, him I call a brāhmaṇa (one who has rid himself of all evil.)" Dhammapada, V 416.
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At the end of the discourse many persons attained Path-Knowledge such as Sotāpatti phala.
(This account is extracted from the Commentary on the Dhammapada, Book Two.)
Here ends the story of Jaṭila, the Rich Man.
4. The story of Kāḷavaḷiya, the Rich Man
A brief account of Kāḷavaḷiya, the Rich Man is found in Commentary on the Uparipaṇṇāsa which is reproduced here.
During the time of Gotama Buddha there lived in Rājagaha a poor man by the name of Kāḷavaḷiya. One day his wife had cooked a meal of sour gruel mixed with some edible leaves, (for rice was not within their means). On that day the Venerable Mahā Kassapa, rising from dwelling in the attainment of Cessation reviewed the world contemplating on whom he should bring his blessing. He saw Kāḷavaḷiya in his supernormal vision and went to his door for alms-food.
Kāḷavaḷiya's wife took the alms-bowl of the Venerable Mahā Kassapa and emptied her cooking pot into it. She offered her poor meal of sour gruel mixed with edible leaves to the Venerable One without keeping back anything for themselves - an offering at one's own sacrifice, niravasesa dāna. The Venerable Mahā Kassapa went back to the monastery and offered the gruel to the Buddha. The Buddha accepted just a portion of it with which to satisfy him and gave the remainder, which was enough for them, to the five hundred bhikkhus. Kāḷavaḷiya happened to be at the Buddha's monastery to beg for left-over food.
The Venerable Mahā Kassapa asked the Buddha as to the benefit that would accrue to Kāḷavaḷiya on account of this brave deed of offering the food completely. And the Buddha said, "Seven days hence Kāḷavaḷiya will be granted the white umbrella befitting a rich man, i.e., he will be
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given a rich man's title by the king." Kāḷavaḷiya heard these words of the Buddha and hastened home to tell his wife about it.
At that time King Bimbisāra on his inspection round, saw a criminal impaled on a stake outside the city. The man despite his fear said to the king in a loud voice, "Great King, I would request that a meal prepared for Your Majesty be sent to me." The king replied, "Ah, yes, I would." When dinner was brought to him he remembered his promise to the criminal on the stake and ordered the officials concerned to find someone who would send his dinner to the criminal on the stake outside the city.
The outside of the city of Rājagaha was infested with demons so that very few people dared to go out of the city by night. The officials went around the city announcing that a thousand ticals would be awarded on the spot to anyone who would take the king's meal to a criminal on the stake outside the city. No one came out at the first round of announcement (with the beating of the gong); and the second round also was fruitless. But at the third round, Kāḷavaḷiya's wife accepted the offer of a thousand ticals.
She was brought before the king as the person undertaking the king's mission. She disguised herself as a man and wielded five kinds of weapons. As she fearlessly went out of the city carrying the king's meal she was accosted by the Dīghatāla, guardian spirit of a palm tree who said, "Stop there, stop! You are now my food." But Kāḷavaḷiya's wife was unafraid and said, "I am not your food. I am the King's messenger."
"Where are you going?"
"I am going to the criminal on the stake."
"Could you convey a message from me?"
"Yes, I could."
"If so, cry aloud all along your way the message, Kāḷī, daughter of Sumana, the chief of celestial devas, wife of Dīghatāla, has given birth to a son!" There are seven pots full of gold at the root of this palmyra tree. Take them as your fee."
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The brave woman went her way crying aloud the message, "Kāḷī, daughter of Sumana, the chief of celestial devas, wife of Dīghatāla, has given birth to a son!" Sumana, the chief of celestial devas heard her cry while presiding over a meeting of celestial devas and said to his assistants, "There is a human being bringing happy tiding. Bring him here." And so she was brought before Sumana who thanked her and said, "There are pots full of gold within the circumference of the shade of the big tree. I give them all to you."
She went to the criminal on the stake who had to be fed with her hand. After taking his meal when his mouth was wiped clean by the woman he felt the feminine touch and bit her knotted hair so as not to let her go. The woman being courageous, had presence of mind. She cut the hair-knot with her sword and freed herself.
She reported to the king that she had fulfilled her task. "What proof can you show that you have actually fed that man?" asked the King. "My hair-knot in the mouth of that villain should be sufficient proof. But I have further proof too," replied Kāḷavaḷiya's wife and related her meeting with Dīghatāla and Sumana. The king ordered the pots of gold described by her to be dug up. All were found. Kāḷavaḷiya couple became very rich at once. "Is there anyone as wealthy as Kāḷavaḷiya?" inquired the king. The ministers said, "There is none, great king." So the king appointed him as Treasurer of Sāvatthi and gave him all the paraphernalia, seal and title of office.
Here ends the story of Kāḷavaḷiya, the Rich Man.
Here ends the stories of Rich Men with inexhaustible resources.
Here ends the Great Chronicle of the Buddhas, Volume Six.
Dated: the 13th waxing day of the 1st Wazo, 1331 M.E. (1969 A.D) Completed at 11:00 am
U Vicittasārābhivaṁsa
Dhammanāda Monastery Mingun Hill.
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Epilogue
Nine Pāḷi stanzas and their Myanmar translations
(1 and 2) On Saturday, the thirteenth waxing day of the first Wazo, 1331 Myanmar Era, the 2513th year of the Sāsana, the month when the Alexandrian laurel Calaphyllum blooms forth in the forest and the traditional festival of admitting new entrants into the Order is being held throughout the land, at eleven a.m.
(3) This work entitled 'The Great Chronicle of Buddhas', the tome that came into being under the sponsorship of the State Sāsana Council as a sequel to the Sixth Buddhist Synod, portraying the life story of the Buddhas (and especially), that of Gotama Buddha from the fulfilling of the Perfections to the day-to-day events relating to him, was completed for the edification of the followers of the Buddha who uphold righteousness - a most auspicious achievement indeed.
(4) The Buddha, the Conqueror of the Five Māras or Evils, endowed with great diligence, who occupied himself by day and by night with the five functions of the Buddha, lived for forty-five vassa (years) during which he ferried across the multitudes of men and devas to the yonder shores of Nibbāna by means of the ship of the Eightfold Ariya Path.
(5) To the Buddha, the Conqueror of the five Māras, I, acclaimed as the great, distinguished Thera who has memorized the Three Piṭakas, who, thanks to past merit, has been fortunate enough to live a life devoted to Buddhistic studies since novicehood, pay homage be humbling myself in body, speech and mind, with this tome entitled 'The Great Chronicle of The Buddhas', arranged in forty-five chapters in respectful memory of the forty-five years of the Buddha's Noble mission, an energetical work embodying erudite judgements on readings in the Text and the Commentaries.
(6) As the result of this work of great merit done by me with diligence, knowledge and conviction, may all sentient beings benefit from it. May they clearly understand (through learning, reflecting and cultivation) the Dhamma, the Good Doctrine expounded by the Supreme Lord of Righteousness for the welfare of the multitudes, for
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their happiness pertaining to the human world and the deva world, and the Peace of Nibbāna.
(7) May the multitudes, by following the Middle Way (of eight constituents) which is purified by shunning the two extremes of self-indulgence and self-mortification, which brings happiness by clearing away the hindrances to Path-Knowledge and its Fruition, realize with facility (through the ten stages of Insight) the supreme Peace of Nibbāna that liberates one from craving for all forms of existence, that is free from all sorrow (caused by five kinds of loss) and grief (that gnaws at the hearts of worldlings).
(8) May the Buddha's Teaching (that consists of learning, training and penetration) last for five thousand years, shining forth like the sun, overriding the corroding influence of sophists or captious contenders. May all beings in all the human world, the Deva world and the Brahma world have firm conviction in and deep respect for the Dhamma expounded by the Buddha. May the Rain God, benefactor of the human world, bless the earth with his bounteous showers at the proper time (i.e., at night, for fields of poor fertility once in five days, for fields of medium fertility once in ten days, and for fields of good fertility once in fifteen days).
(9) May the rulers of the country give protection to the people like the good kings of yore. May they work for the welfare of the people just as they would for their own children, on the example of those benevolent rulers who extended their loving care to their subjects by upholding the ten principles of ruler-ship.
The Venerable Buddhaghosa, the famous Commentator, in his Epilogue to the Aṭṭhasālinī (an exegesis on the Abhidhamma) and the Pañcapakaraṇa made his wish in four stanzas beginning with: "Yaṁ pattaṁ kusalaṁ tassa." We have adopted them here, respectfully endorsing his sentiments therein. (Stanzas 6 to 9 above).
In doing so, we are also endorsing the view of the Sub-Commentator, the Venerable Saṅgharakkhitamahāsāmi, author of the Sāratthavilāsinī, wherein it has been said: "For one who does not work for the benefit of others, no real benefit accrues to him. That is true.
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And true indeed it is - a statement fit to be proclaimed with one's right arm raised."
Such being the words of the wise, may all right-minded persons make a point of directing their efforts towards the good of others and thereby do good to themselves as well.
Here comes the completion of "The Great Chronicle of Buddhas."
May I be endowed with the three knowledges (vijjā).
Brief general survey
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