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<p class='fE' id='v1p2c7p'>12. What is the synopsis of the Pāramīs?</p>

<p class='fE' id='v1p2c7p'>To the question, "What is the synopsis of the Pāramīs?" the answer is:

The thirty Pāramīs can be reduced to ten by grouping together those of same nature, (e.g. three kinds of Dāna Pāramī into one; three kinds of Sīla Pāramī into one and so on). Similarly these ten Pāramīs may further be reduced to six by grouping together those of related nature, viz, Dāna Pāramī, Sīla Pāramī, Khantī Pāramī, Vīriya Pāramī, Jhāna Pāramī and Paññā Pāramī.</p>

<p class='fE' id='v1p2c7p'>This is how abridgement is made: Renunciation (Nekkhamma) means taking up an ascetic life, Jhāna and general meritoriousness. Here Nekkhamma as taking up an ascetic life should be counted as Sīla Pāramī because they are of similar nature; in the same way Nekkhamma as Jhāna, free from hindrances (nīvarana) should be counted as Jhāna Pāramī; and Nekkhamma as general meritoriousness belong to all the six Pāramīs.</p>

<p class='fE' id='v1p2c7p'>Truthfulness is of three kinds: Truthful speech (vacīsacca); abstaining from falsehold (viratisacca) which is mental concomitant of right speech (sammāvācā); and truthful wisdom (ñāṇasacca) which is mental concomitant of wisdom (paññā). (Nibbāna which is Absolute Truth, Paramattha Sacca, is not relevant here.) Of these, vacisacca and viratisacca being related to sīla should be counted as Sīla Pāramī; ñāṇasacca being the concomitant of wisdom should be counted as Paññā Pāramī.</p>

<p class='fE' id='v1p2c7p'>Mettā Pāramī which is similar in nature to Jhāna Pāramī is thus included in the latter.</p>

<p class='fE' id='v1p2c7p'>Upekkhā Pāramī consists of concomitant of Tatramajjhattatā and Paññā; Tatramajjhattatā should be counted as the Jhāna Pāramī to which it is related; and concomitant of Paññā which is the same as Nanupekkhā should be counted as Paññā Pāramī.</p>

<p class='fE' id='v1p2c7p'>Adhiṭṭhāna Pāramī should be included in all the six Pāramīs of Dāna, Sīla, Khantī, Vīriya, Jhāna and Paññā.(Unshakeable determination in performance of Dāna should be counted as Dāna
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Pāramī; likewise, unshakeable determination in matters related to Sīla, Khantī, Vīriya, Jhāna and Paññā should be included in their respective Pāramīs.)</p>

<p class='fE' id='v1p2c7p'>Advantages of pairing the six Pāramīs</p>

<p class='fE' id='v1p2c7p'>First of all the six abridged Pāramīs, namely Dāna, Sīla, Khantī, Vīriya, Jhāna and Paññā could be formed into fifteen pairs as follows:

(a) Dāna and Sīla,

(b) Dāna and Khantī,

(c) Dāna and Vīriya,

(d) Dāna and Jhāna,

(e) Dāna and Paññā,

(f) Sīla and Khantī,

(g) Sīla and Vīriya,

(h) Sīla and Jhāna,

(i) Sīla and Paññā,

(j) Khantī and Vīriya,

(k) Khantī and Jhāna,

(l) Khantī and Paññā,

(m) Vīriya and Jhāna,

(n) Vīriya and Paññā, and

(o) Jhāna and Paññā,</p>

<p class='fE' id='v1p2c7p'>The Bodhisatta accomplishes

(a) through the pair of Dāna and Sīla, the double merit of doing what is beneficial to others and of abstaining from what is harmful to them;</p>

<p class='fE' id='v1p2c7p'>(b) through the pair of Dāna and Khantī, the double benefit of non-greed and non-hatred;</p>

<p class='fE' id='v1p2c7p'>(c) through the pair of Dāna and Vīriya, the double merit of generosity and learning;</p>

<p class='fE' id='v1p2c7p'>(d) through the pair of Dāna and Jhāna, the double of merit of abandoning sensual desires and ill-will;</p>

<p class='fE' id='v1p2c7p'>(e) through the pair of Dāna and Paññā, the double of merit of concentration and insight meditation; and also the double merit of learning the Text Pariyatti and meditation;</p>

<p class='fE' id='v1p2c7p'>(f) through the pair of Sīla and Khantī, the double benefit merit of purity of bodily and verbal conduct and purity of mental disposition;</p>
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<p class='fE' id='v1p2c7p'>(g) through the pair of Sīla and Vīriya, the double merit of Concentration and Insight Meditation;</p>

<p class='fE' id='v1p2c7p'>(h) through the pair of Sīla and Jhāna, the double merit of abandoning vītikkama kilesa and pariyutthāna kilesa; (Vītikkama kilesa is defilement which produces evil actions in deed and word; it is removed by Sīla. Pariyutthāna kilesa is defilement which is violently active only in the mind; it is removed by Jhāna);</p>

<p class='fE' id='v1p2c7p'>(i) through the pair of Sīla and Paññā, the double gift of harmlessness (abhaya dāna) and gift of Dhamma (Dhamma dāna); the gift of harmlessness is possible only when endowed with sīla; and gift of Dhamma, when endowed with Paññā;</p>

<p class='fE' id='v1p2c7p'>(j) through the pair of Khantī and Vīriya, the double quality of patience and perseverance; (the vicissitudes of life can be withstood only with forbearance; and it is only when there is energy that meritorious deeds are performed with zeal and enthusiasm);</p>

<p class='fE' id='v1p2c7p'>(k) through the pair of Khantī and Jhāna, the double benefit of abandoning hostility that arise out of ill-will and of favouritism that arises out of greed; (without Khantī one is opposed to undesirable aspect of the world out of ill-will; without Jhāna one is overwhelmed by desirable aspect of the world out of greed);</p>

<p class='fE' id='v1p2c7p'>(l) through the pair of Khantī and Paññā, the double benefit of comprehending the voidness of the soul in nāma-rūpa and of penetrative insight into Nibbāna;</p>

<p class='fE' id='v1p2c7p'>(m) through the pair of Vīriya and Jhāna, the double benefit of effort (paggaha) and balanced state of mind (avikkhepa);</p>

<p class='fE' id='v1p2c7p'>(n) through the pair of Vīriya and Paññā, the double benefit of being a refuge of beings and that of himself (refuge of beings by means of Vīriya; refuge of self by means of Paññā); and</p>

<p class='fE' id='v1p2c7p'>(o) through the pair of Jhāna and Paññā, the double benefit of concentration and Insight Meditation.</p>
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<p class='fE' id='v1p2c7p'>Advantages accruing from triads</p>

<p class='fE' id='v1p2c7p'>(Similarly, there are advantages of grouping the Pāramīs into triads.)</p>

<p class='fE' id='v1p2c7p'>The Bodhisatta accomplishes the triple benefit</p>

<p class='fE' id='v1p2c7p'>(1) of abandoning greed, hatred and bewilderment, the three roots of demeritoriousness, through the triad of Dāna, Sīla and Khantī;</p>

<p class='fE' id='v1p2c7p'>(2) of extracting of essence from one's wealth, from one's physical body and from one's life; (being associated with five enemies, wealth and property are void of intrinsic values; their real worth is giving them away, dāna; being subjected to various ills and ailments, the body is devoid of substance; its real essence is observance of precepts, sīla; ultimately ending up in destruction, life is devoid of substance; its real essence is development of Insight Meditation. The Commentary on the Kanha Jātaka of the Dasaka Nipāta gives an account on these subjects);</p>

<p class='fE' id='v1p2c7p'>(3) of the meritorious deeds of Dāna, Sīla, Bhāvanā through the triad of Dāna, Sīla and Jhāna;</p>

<p class='fE' id='v1p2c7p'>(4) of three kinds of gift, namely, the gift of material objects, the gift of harmlessness and the gift of Dhamma, through Dāna, Sīla and Paññā; (through Dāna the gift of material objects is accomplished; through Sīla the gift of harmlessness and through Paññā the gift of Dhamma).</p>

<p class='fE' id='v1p2c7p'>In this way gaining of triple, quadruple benefits through the remaining triads and tetrads may be understood as is appropriate in each case.</p>
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<p class='fE' id='v1p2c7p'>Method of enumerating the six Pāramīs by including them in the four Foundations (Adhiṭṭhāna) 30</p>

<p class='fE' id='v1p2c7p'>[30. Foundation (adhiṭṭhāna): We have translated previously adhiṭṭhāna 'resolution' or 'determination', but these words are not applicable here and 'foundation' seems more appropriate in this context. P.E.D gives adhiṭṭhāna also "in the sense of fixed, permanent abode" beside 'decision, resolution, self-determination, etc.']</p>

<p class='fE' id='v1p2c7p'>Having shown how the ten Pāramīs could be condensed into six by combining similar ones, it could be shown again how the six can be included in the four Foundations:
(i) Foundation of Truthfulness (Saccādhiṭṭhāna)

(ii) Foundation of Abandonment (Cāgādhiṭṭhāna)

(iii) Foundation of Tranquillity (Upasamādhiṭṭhāna), and

(iv) Foundation of Wisdom (Paññādhiṭṭhāna)</p>

<p class='fE' id='v1p2c7p'>(i) Foundation of Truthfulness means: Nibbāna which is Absolute Truth, the Paramattha Sacca together with initial practices which leads to Nibbāna (pubbabhaga paṭipadā), namely truthful speech (vacīsacca), abstention from falsehood (virati sacca) which is mental concomitant of right speech (sammāvācā) and truthful wisdom (Ñāṇasacca) which is mental concomittant of wisdom (Paññā). (The vacīsacca, viratisacca and Ñāṇasacca form a supporting foundation for the Bodhisatta to stand on in the course of existences during which the Pāramīs are fulfilled and in the existence when he becomes a Buddha; Nibbāna as Paramattha Sacca forms a supporting foundation on which he stands when he becomes a Buddha. Hence they constitute Saccādhiṭṭhāna.)</p>

<p class='fE' id='v1p2c7p'>(ii) Foundation of Abandonment means: abandonment and uprooting of all mental defilements without any remnant by means of Arahattamagga and forsaking, in the initial stage while still a Bodhisatta, of sense objects and sense desires through fulfilment of the Pāramīs such as Dāna, etc., (While fulfilling the Pāramīs as a
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Bodhisatta he is not able to abandon and uproot mental defilements without any remnant; he can only forsake sense objects as far as possible through Dāna Pāramī etc., and put away sense desires temporarily (tadangapahāna) and to a distance (vikkhambhana pahāna); only in this way can the Bodhisatta build a supporting foundation to stand on. Only when he achieves Arahattaphala and Omniscience and becomes a Buddha is he firmly established on the foundation of complete abandonment and uprooting of defilements without any remnant. Therefore complete abandonment and uprooting of defilements by means of Arahattamagga and putting away sense objects and sense desires temporarily or to a distance constitute Cāgādhiṭṭhāna).</p>

<p class='fE' id='v1p2c7p'>(iii) Foundation of Tranquillity means: complete calming of all the 'fever of defilements' by means of Arahattamagga, allaying the suffering in the cycle of rebirths, when Nibbāna is realized, and putting away the 'fever of defilements' temporarily or to a distance through fulfilment of the Pāramīs such as Dāna etc., while still a Bodhisatta. (While fulfilling the Pāramīs as a Bodhisatta the 'fever of defilements' and suffering in the cycle of rebirth have not completely subsided yet. Therefore through the Pāramīs such as Dāna, etc., which form the means of allaying them, the Bodhisatta puts away the 'fever of defilements' temporarily or to a distance. By such practices only, the Bodhisatta builds for himself a temporary supporting foundation to stand on. It is only when he attains Buddhahood that he is firmly established on the supporting foundation through complete removal of the 'fever of defilements' and of the suffering in the cycle of rebirths. Hence calming of the 'fever of defilements' and of the suffering in the cycle of rebirths constitute Upasamādhiṭṭhāna.)</p>

<p class='fE' id='v1p2c7p'>(iv) Foundation of Wisdom means: the Arahattaphala Insight, Omniscience and all kinds of wisdom such as Upāya-kosalla Ñāṇa, etc., which have arisen earlier in the mental continuum of the Bodhisatta.(In his existences as a Bodhisatta, he remains with the earlier forms of wisdom such as Upāya-kosalla Ñāṇa. etc. It is only when he attains Buddhahood that he is firmly established on the supporting foundation of Arahattaphala Insight and Omniscience. Hence all the various kinds of aforesaid wisdom constitute Paññādhiṭṭhāna).</p>

<p class='pno' id='p100'>[pg100]</p>

<p class='fE' id='v1p2c7p'>For the ignorant common worldlings who have only sense objects and sense desires to rely on, these sense-objects and sense desires constitute their foundation. As for the Bodhisatta who clearly sees danger in them, he establishes himself on the four supporting foundations of Sacca, Cāga, Upasama and Paññā which lead from these sense-objects and sense desires to freedom which is Nibbāna. Therefore these four factors constitute the supporting foundations for the Bodhisatta.</p>

<p class='fE' id='v1p2c7p'>How fulfilment of the four Adhiṭṭhānas takes place in the mental continuum of the Bodhisatta</p>

<p class='fE' id='v1p2c7p'>After receiving the definite prophecy of gaining Buddhahood, the Bodhisatta investigates the Pāramīs by means of Perfection-investigating Wisdom (Pāramī-pavicaya Ñāṇa); having done so, he makes a vow to fulfil all the Pāramīs; then he proceeds to fulfil them all in keeping with this vow. Thus Saccādhiṭṭhāna becomes manifest in the mental continuum of the Bodhisatta.</p>

<p class='fE' id='v1p2c7p'>While the Pāramīs are being fulfilled there occur abandonment of defilements which oppose them and there also occur abandonment of sense-objects and sense desires. Thus Cāgādhiṭṭhāna also becomes manifest.</p>

<p class='fE' id='v1p2c7p'>As there is extinction of defilements by virtue of the Pāramīs, Upasamādhiṭṭhāna also becomes manifest.</p>

<p class='fE' id='v1p2c7p'>Through these same Pāramīs the Bodhisatta becomes endowed with Upāya-kosalla Ñāṇa and Paññādhiṭṭhāna also becomes manifest.

(What is meant here is: whenever he fulfils the ten Pāramīs or the six Pāramīs, or whenever he performs a meritorious deed related to the Pāramīs, there become manifest in the mental continuum of the Bodhisatta: (i) Saccādhiṭṭhāna which is the endeavour without fail to implement the vow he has made; (ii) Cāgādhiṭṭhāna which is the abandonment of defilements opposing the Pāramīs; (iii) Upasamādhiṭṭhāna which is the extinction of the defilements; and (iv) Paññādhiṭṭhāna which is the skill in ways and means for promotion of welfare of beings. Therefore the six Pāramīs can again be condensed into the four Adhiṭṭhānas of Sacca, Cāga, Upasama and Paññā.)</p>
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<p class='fE' id='v1p2c7p'>When a person engaged in a blameless business venture finds it profitable as intended, he keeps pursuing that venture with increasing industry and vigour. Here the profit accruing from the initial business venture is the cause; increasing industry and vigour in the pursuance of it is the effect of that cause.</p>

<p class='fE' id='v1p2c7p'>In a similar manner, when the Bodhisatta undertakes to perform blameless meritorious deeds of Pāramī, he comes to enjoy the benefit of these meritorious deeds in the form of the four Adhiṭṭhānas, namely, the sweet taste of Vacīsacca ("Saccaṁ have sādhutaraṁ rasānaṁ", Yakkha Saṁyutta); the abandonment of defilement, Cāga; extinction of the 'fever of defilements', Upasama; and Upāya-kosalla Ñāṇa. He keeps on performing these meritorious deeds of Pāramī with increasing industry and vigour, existence after existence. Here the benefit of these meritorious deeds in the form of the four Adhiṭṭhāna is the cause and the meritorious deeds of Pāramī repeated with increasing industry and vigour are the effect of that cause. It should be understood that occurrence of meritorious deeds of Pāramī and occurrence of the four Adhiṭṭhānas are one and the same thing expressed in different words.</p>

<p class='fE' id='v1p2c7p'>To describe them in detail:</p>

<p class='fE' id='v1p2c7p'>(i) While in the course of performing the good deeds of Dāna Pāramī, the Bodhisatta comes to enjoy the benefits accruing from (a) Saccādhiṭṭhāna which is performance of an act of Dāna without fail in accordance with his vow, "I will make an offering when I see someone seeking gifts"; (b) Cāgādhiṭṭhāna which is abandonment of demeritorious stinginess, etc., opposed to generosity; (c) Upasamādhiṭṭhāna which is extinction of greed for gift materials, of hatred (which occurs to those who are reluctant to make gifts) towards those who come for gifts; of bewilderment as to Dāna; bewilderment tends to occur when one is not used to making gifts); of fear of waste which arises in unwilling givers when they see loss or destruction of gift materials brought about somehow or other; (d) Paññādhiṭṭhāna which is offering gifts befittingly at the proper time as planned, and preceded by wisdom.</p>

<p class='fE' id='v1p2c7p'>Having enjoyed the benefit of these four Adhiṭṭhānas, the Bodhisatta keeps on developing the Dāna Pāramī all the more.</p>
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<p class='fE' id='v1p2c7p'>(ii) Likewise, while in the course of fulfilling the Sīla Pāramī, the Bodhisatta comes to enjoy the benefit accruing from (a) Saccādhiṭṭhāna which is non-transgression of precepts in accordance with his vow, (b) Cāgādhiṭṭhāna which is abandonment of immoral unwholesome volition, and demeritoriousness; (c) Upasamādhiṭṭhāna which is extinction of harm caused by wrong deeds; (d) Paññādhiṭṭhāna which is wisdom playing a dominant role.</p>

<p class='fE' id='v1p2c7p'>Having enjoyed the benefit of these four Adhiṭṭhānas, the Bodhisatta keeps on developing the Sīla Pāramī all the more.</p>

<p class='fE' id='v1p2c7p'>(iii) While in the course of fulfilling the Khantī Pāramī, the Bodhisatta comes to enjoy the benefit accruing from (a) Saccādhiṭṭhāna, which is practice of forbearance without fail in accordance with his vow; (b) Cāgādhiṭṭhāna which is abandonment of wrong thoughts caused by wrong deeds and words of others; (c) Upasamādhiṭṭhāna which is extinction of violent anger; (d) Paññādhiṭṭhāna which is wisdom playing a dominant role.</p>

<p class='fE' id='v1p2c7p'>Having enjoyed the benefit of these four Adhiṭṭhānas; the Bodhisatta keeps on developing the Khantī Pāramī all the more.</p>

<p class='fE' id='v1p2c7p'>(iv) While in the course of fulfilling the Vīriya Pāramī, the Bodhisatta comes to enjoy the benefit accruing from (a) Saccādhiṭṭhāna, which is working for the welfare of others in accordance with his vow; (b) Cāgādhiṭṭhāna which is abandonment of slackness and inefficiency; (c) Upasamādhiṭṭhāna which is extinction of harm caused by demeritoriousness; (d) Paññādhiṭṭhāna which is wisdom playing a dominant role.</p>

<p class='fE' id='v1p2c7p'>Having enjoyed the benefit of these four Adhiṭṭhānas; the Bodhisatta keeps on developing the Vīriya Pāramī all the more.</p>

<p class='fE' id='v1p2c7p'>(v) While in the course of fulfilling the Jhāna Pāramī, the Bodhisatta comes to enjoy the benefit accruing from (a) Saccādhiṭṭhāna which is thinking deeply about and seeking the welfare of the world in accordance with his vow; (b) Cāgādhiṭṭhāna which is abandonment of demeritorious hindrances (nīvaraṇas), (c) Upasamādhiṭṭhāna which is peace of mind; (d) Paññādhiṭṭhāna which is wisdom playing a dominant role.</p>

<p class='fE' id='v1p2c7p'>Having enjoyed the benefit of these four Adhiṭṭhānas, the Bodhisatta keeps on developing the Jhāna Pāramī all the more.</p>
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<p class='fE' id='v1p2c7p'>(vi) While in the course of fulfilling the Paññā Pāramī, the Bodhisatta comes to enjoy the benefit accruing from (a) Saccādhiṭṭhāna which is skill in means and ways of promoting welfare of others in accordance with his vow; (b) Cāgādhiṭṭhāna which is abandonment of wrong paths and actions; (c) Upasamādhiṭṭhāna which is extinction of all forms of worries and anxieties caused through one's ignorance; (d) Paññādhiṭṭhāna which is wisdom playing a dominant role.</p>

<p class='fE' id='v1p2c7p'>Having enjoyed the benefit of these four Adhiṭṭhānas, the Bodhisatta keeps on developing the Paññā Pāramī all the more.</p>

<p class='fE' id='v1p2c7p'>In this manner, with every act of merit in fulfilment of the Pāramīs, there occur the four Adhiṭṭhānas; hence it is said that the six Pāramīs may be included in the four Adhiṭṭhānas.</p>

<p class='fE' id='v1p2c7p'>The four Adhiṭṭhānas counted as a single Adhiṭṭhāna</p>

<p class='fE' id='v1p2c7p'>Just as the six Pāramīs are included in the four Adhiṭṭhānas, so also each of the four Adhiṭṭhānas may be counted as embracing the remaining three. This is how it is effected.</p>

<p class='fE' id='v1p2c7p'>Like Saccādhiṭṭhāna, Cāgādhiṭṭhāna, Upasamādhiṭṭhāna and Paññādhiṭṭhāna being of the nature of faithful performance in keeping with the vow may be included in Saccādhiṭṭhāna.</p>

<p class='fE' id='v1p2c7p'>Like Cāgādhiṭṭhāna, Saccādhiṭṭhāna, Upasamādhiṭṭhāna and Paññādhiṭṭhāna are being of the nature of abandonment of opposing factors and being the result of total relinquishing may be included in Cāgādhiṭṭhāna.</p>

<p class='fE' id='v1p2c7p'>Like Upasamādhiṭṭhāna, Saccādhiṭṭhāna, Cāgādhiṭṭhāna and Paññādhiṭṭhāna being of the nature of extinction of all the heat caused by one's deeds and defilements may be included in Upasamādhiṭṭhāna.</p>

<p class='fE' id='v1p2c7p'>Saccādhiṭṭhāna, Cāgādhiṭṭhāna and Upasamādhiṭṭhāna, following Paññā as their leader may be included in Paññādhiṭṭhāna.</p>
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<p class='fE' id='v1p2c7p'>How the Adhiṭṭhānas bring benefits</p>

<p class='fE' id='v1p2c7p'>Thus all the Pāramīs have their commencement with Saccādhiṭṭhāna; they become manifest through Cāgādhiṭṭhāna; they grow and prosper through Upasamādhiṭṭhāna, and by means of Paññādhiṭṭhāna, they distance themselves from defilements and become purified of all of them.</p>

<p class='fE' id='v1p2c7p'>Furthermore, in the first phase of the Pāramīs, Saccādhiṭṭhāna plays a leading role; only with Saccādhiṭṭhāna fulfilment of the Pāramīs can be commenced. In the middle phase, Cāgādhiṭṭhāna takes the leading role; having commenced the fulfilment of the Pāramīs with Saccādhiṭṭhāna, it is continued in the middle phase by sacrificing totally one's body and life for the welfare of others through Cāgādhiṭṭhāna. In the final phase, Upasamādhiṭṭhāna takes over the leadership; only with the extinction of all the suffering of saṁsāra, the task of fulfilling the Pāramīs comes to an end.</p>

<p class='fE' id='v1p2c7p'>Paññādhiṭṭhāna is supreme throughout all the three phases of the beginning, the middle and the end. Only with Paññā can fulfilment of the Pāramīs be commenced, total sacrifice of one's body and life can be made and final extinction of suffering of saṁsāra can take place.</p>

<p class='fE' id='v1p2c7p'>All the four Adhiṭṭhānas constantly promote welfare of oneself and of others and cause one to be highly revered and loved by everyone. Of these four, through Saccādhiṭṭhāna and Cāgādhiṭṭhāna, the Bodhisatta as a layman benefits others with material gift; and through Upasamādhiṭṭhāna and Paññādhiṭṭhāna, the Bodhisatta as an ascetic benefits others with the gift of Dhamma.</p>

<p class='fE' id='v1p2c7p'>How fulfilment of the four Adhiṭṭhānas takes place in the Bodhisatta's last existence when he becomes a Buddha</p>

<p class='fE' id='v1p2c7p'>Preliminary note: In stating different views of various teachers in the treatises, they are mentioned as ekevāda or aññevāda when these teachers have qualifications worthy to be the author's teacher; when they have qualifications equal to his, the author describes their views as aparevāda; when they are inferior to him, he refers to theirs as kecivāda.</p>
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<p class='fE' id='v1p2c7p'>This traditional way of recording is handed down generation after generation: eke or aññe means those worthy to be the author's teachers; apare means those with qualifications equal to those of the author, and keci implies those inferior to him.</p>

<p class='fE' id='v1p2c7p'>Eke vāda</p>

<p class='fE' id='v1p2c7p'>As to how the fulfilment of the four Adhiṭṭhānas takes place in the Bodhisatta's last existence, eke teachers maintain that the four Adhiṭṭhānas are already fulfilled at the time when the Bodhisatta is conceived. (Just as the Bodhisatta's conception takes place in his last existence only when the Pāramīs are completely fulfilled, so also does it take place only when the four Adhiṭṭhānas reach complete fulfilment.)</p>

<p class='fE' id='v1p2c7p'>Explanation given by these eke teachers: Having completely fulfilled the Paññādhiṭṭhāna at the time of descending into his mother's womb, while remaining there for ten months and when emerging from it, the Bodhisatta is bound to possess mindfulness and clear comprehension.</p>

<p class='fE' id='v1p2c7p'>Ordinary worldlings are not aware of their descending into their mother's womb; nor are they aware of remaining there and emerging from it at birth; the eighty Future Disciples are aware of descending into the mother's womb, but they are not aware of remaining there or of emerging from it; the two Future Chief Disciples and Future Pacceka Buddhas are aware of their descending into the mother's womb, and of remaining there, but not of emerging from it at birth. True, these Future Chief Disciples and Future Pacceka Buddhas, when the time draws near for their birth, are flung in a tumble by internal pressure of the womb towards external genital orifice as if plunged into a very deep chasm; then they undergo extreme suffering in emerging from the genital orifice just like the big elephant would if it were to push its way through a keyhole. Therefore these Future Chief Disciples and Future Pacceka Buddhas are unable to know that they are emerging from their mother's womb. In this way, one should have a deep sense of religious urgency by contemplating the extreme suffering of conception in the
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mother's womb with the thought: "Even such personages who are accomplished in the Pāramīs are subjected to intense suffering on such an occasion!"</p>

<p class='fE' id='v1p2c7p'>The Future Buddhas, however, are conscious of all the three events of descending into the mother's womb, of remaining there and of emerging from it at birth. The internal pressure is not capable of turning them topsy-turvy in the womb. On their birth, they always emerge from the mother's womb with both hands stretched out, eyes open, and standing firmly and straight. Apart from the Future Buddhas, there is no single being who is mindful of these three events. Therefore at the time of their taking conception in the mother's womb, and at the time of birth, the ten thousand world systems shook violently (Commentary to the Dīgha Nikāya, 3rd volume).</p>

<p class='fE' id='v1p2c7p'>Having completely fulfilled the Saccādhiṭṭhāna, as soon as he is born, the Bodhisatta goes forward taking seven steps towards the north, and surveying boldly all the directions, makes a truthful utterance three times without fear like a lion's roar:" I am the foremost in the world (aggo'hamasmi lokassa); I am the most eminent in the world (jettho'hamasmi lokassa); I am the most praise-worthy in the world (settho'hamasmi lokassa)."</p>

<p class='fE' id='v1p2c7p'>Having completely fulfilled the Upasamādhiṭṭhāna, when he sees the four signs of the old man, the sick man, the dead man and the ascetic, the arrogance due to youthfulness, healthiness, longevity and wealthiness ceases in the mental continuum of the Bodhisatta who has deep understanding of the four epitomes of Dhamma (Dhammuddesa), namely, how this body is oppressed by old age, ailments, death and how escape from servitude of craving for pleasures and wealth is impossible unless them is complete detachment from it (as given in the Raṭṭhapāla Sutta 44).</p>

<p class='fE' id='v1p2c7p'>[31. Raṭṭhapāla Sutta: The eighty second Sutta of the Majjhima Nikāya.]</p>
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<p class='fE' id='v1p2c7p'>Having completely fulfilled the Cāgādhiṭṭhāna, the Bodhisatta leaves behind without any concern all the royal relatives and kinsmen; he also abandons the kingship he has been enjoying and the sovereignty of a Universal Monarch which is about to come within his grasp.</p>

<p class='fE' id='v1p2c7p'>This is the interpretation by eke teachers. The Commentator Venerable Mahā Dhammapāla gives no comment on this eke vāda.</p>

<p class='fE' id='v1p2c7p'>Keci vāda</p>

<p class='fE' id='v1p2c7p'>According to keci teachers, the four Adhiṭṭhānas are completely fulfilled only on the occasion when Buddhahood is attained. Their interpretation is: When he becomes a Buddha (attaining Arahantta Magga Ñāṇa and Omniscience) through the past accumulation of Saccādhiṭṭhāna in accordance with his vow, he penetrates the four Noble Truths; hence the Saccādhiṭṭhāna is fully accomplished then. Through the past accumulation of Cāgādhiṭṭhāna he eradicates all the defilements; hence Cāgādhiṭṭhāna is fully accomplished then. Through the past accumulation of Upasamādhiṭṭhāna, he achieves the most sublime Peace of Nibbāna when he becomes a Buddha, hence Upasamādhiṭṭhāna is fully accomplished then. Through the past accumulation of Paññādhiṭṭhāna, he achieves the unobstructed knowledge of all there is to know (Anāvaraṇa Ñāṇa); hence Paññādhiṭṭhāna is fully accomplished then.</p>

<p class='fE' id='v1p2c7p'>This is the interpretation by keci teachers on which the Commentator Venerable Mahā Dhammapāla remarks: "Their statement is imperfect because Abhisambhodhi which is Arahatta Magga Ñāṇa or Omniscience is purely Absolute Reality; because Upasamādhiṭṭhāna means extinction through non-arising of the suffering of saṁsāra or Complete Peace; and because this is attainable only on realization of Nibbāna (Parinibbāna)."</p>
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<p class='fE' id='v1p2c7p'>Aññe vāda</p>

<p class='fE' id='v1p2c7p'>Aññe teachers, however, say that the four Adhiṭṭhānas are completely fulfilled on the occasion the discourse on the Wheel of Dhamma (Dhammacakka) is given (when the Buddha develops the Knowledge of Teaching, Desanā Ñāṇa.).</p>

<p class='fE' id='v1p2c7p'>This is how aññe teachers explain their view: The mental continumn of the Buddha, who has in the past made an accumulation of Saccādhiṭṭhāna, becomes accomplished in it by teaching the Noble Truths in three modet 45 of saccāñāṇa, kiccañāṇa and katañāṇa with regard to each of the four Noble Truths. The mental continuum of the Buddha who has in the past made an accumulation of Cāgādhiṭṭhāna becomes accomplished in it by making the great offering of the True Dhamma. The mental continuum of the Buddha, who has in the past made an accumulation of Upasamādhiṭṭhāna becomes accomplished in it by having attained himself the Peace of Freedom from defilements and causing others to attain the same like himself. The mental continuum of the Buddha, who has in the past made an accumulation of Paññādhiṭṭhāna becomes accomplished in it by full comprehension of the propensities and latent tendencies of beings.</p>

<p class='fE' id='v1p2c7p'>[32. Three modes: saccañāna: the knowledge that it is the truth; kiccañāṇa: the knowledge that a certain function with regard to that truth has to be performed; katañāṇa: the knowledge that the function with regard to that truth has been performed.]</p>

<p class='fE' id='v1p2c7p'>This is the interpretation by aññe teachers on which the Commentator Venerable Mahā Dhammapāla remarks: "The statement of aññe teachers is also imperfect because the four Adhiṭṭhānas become completely accomplished only when the duties of a Buddha (Buddha kicca) are over; with the teaching of Dhammacakka Discourse, the Buddha has just begun performing his duties; he has not yet finished them. Hence the statement of aññe teachers remains incomplete.</p>
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<p class='fE' id='v1p2c7p'>Apare vāda</p>

<p class='fE' id='v1p2c7p'>Apare teachers maintain that the four Adhiṭṭhānas are completely fulfilled on the occasion when Nibbāna is fully realized (Parinibbāna).</p>

<p class='fE' id='v1p2c7p'>This is how the apare teachers explain their view: Of the four aspects of Saccādhiṭṭhāna, Nibbāna as Paramattha Saccādhiṭṭhāna is paramount; its function is not yet complete by mere attainment of Arahatta Magga through extinction of defilements (Kilesa Parinibbāna).</p>

<p class='fE' id='v1p2c7p'>Its function is complete only when existence comes to an end with extinction of aggregates (Khandha Parinibbāna). It is only then that Saccādhiṭṭhāna becomes perfect. At that time because all the four aggregates, namely, the aggregate of sense desire (kāmupadhi), the aggregate of body (khandhupadhi), the aggregate of defilements (kilesupadhi) and the aggregate of volitional activities (abhisaṅkhārupadhi) have been rejected, Cāgādhiṭṭhāna becomes perfect. Then because all the mental formations cease, Upasamādhiṭṭhāna becomes perfect. At that time too, because all the purpose of wisdom is achieved, Paññādhiṭṭhāna becomes perfect. That is the view of apare teachers. Without making any criticism of their view, the Commentator Venerable Mahā Dhammapāla gives his own interpretation as a supplement to it: (a) Perfection of Saccādhiṭṭhāna is particularly evident at the time of (the Bodhisatta's) birth; (b) Perfection of Paññādhiṭṭhāna is particularly evident at the time of his Enlightenment; (c) Perfection of Cāgādhiṭṭhāna is particularly evident when he makes the great gift of Dhamma by delivering the Discourse on Dhammacakka; (d) Perfection of Upasamādhiṭṭhāna is particularly evident when he realizes Nibbāna.</p>

<p class='fE' id='v1p2c7p'>To summarise the various views of different teachers</p>

<p class='fE' id='v1p2c7p'>(i) Eke teachers say that the four Adhiṭṭhānas become perfect on the first occasion when conception takes place in the last existence.</p>

<p class='fE' id='v1p2c7p'>(ii) Keci teachers say that the four Adhiṭṭhānas become perfect on the second occasion when Enlightenment is attained.</p>
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<p class='fE' id='v1p2c7p'>(iii) Aññe teachers say that the four Adhiṭṭhānas become perfect on the third occasion when the Discourse on Dhammacakka is delivered.</p>

<p class='fE' id='v1p2c7p'>(iv) Apare teachers say that the four Adhiṭṭhānas become perfect on the fourth occasion when Nibbāna is realized.</p>

<p class='fE' id='v1p2c7p'>(v) Following the tradition of authors who express last in their works the view they endorse, the Venerable Mahā Dhammapāla mentions last the apare vāda because he approves of it and accepts it with a supplementary remark which is: "The four Adhiṭṭhānas become perfect only on the fourth occasion when Nibbāna is realized as stated by apare teachers. However it is particularly evident that Saccādhiṭṭhāna is perfect at the time of the first event; Paññādhiṭṭhāna, at the time of the second event; Cāgādhiṭṭhāna, at the time of the third event; and Upasamādhiṭṭhāna at the time of the fourth event."</p>

<p class='fE' id='v1p2c7p'>Benefits of the Adhiṭṭhānas</p>

<p class='fE' id='v1p2c7p'>Through Saccādhiṭṭhāna, purification of morality is effected; through Cāgādhiṭṭhāna, purification of livelihoods; through Upasamādhiṭṭhāna, purification of mind; and through Paññādhiṭṭhāna, purification of knowledge.</p>

<p class='fE' id='v1p2c7p'>In addition, through Saccādhiṭṭhāna (because he does not deviate from truth), he does not follow the wrong course of hatred; through Cāgādhiṭṭhāna (because he is not attached to sense objects), he does not follow the wrong course of greed; through Upasamādhiṭṭhāna, (because he is faultless and) since there is nothing to be afraid of, he does not follow the wrong course of fear; and through Paññādhiṭṭhāna (because he sees things as they really are) he does not follow the wrong course of delusion.</p>

<p class='fE' id='v1p2c7p'>Furthermore, through Saccādhiṭṭhāna, he can tolerate without anger inconveniences caused by cold, heat, hunger; by contact with gadflies, mosquitoes, flies, wind, sun, reptiles; annoying insults and abuses of others; and distressing ailments. Through Cāgādhiṭṭhāna, he makes use of the four requisites of robes, alms-food, dwelling

<span class='pno' id='p111'>[pg111]</span>
and medicine, without attachment arising from greed. Through Upasamādhiṭṭhāna, he avoids dangers of wild elephants, wild horses, wild cattle, wild dogs, etc., remaining absolutely calm. Through Paññādhiṭṭhāna, he dispels without delusion wrong thoughts of sense pleasure, ill-will and cruelty as well as demeritorious factors.</p>

<p class='fE' id='v1p2c7p'>Through Saccādhiṭṭhāna, he achieves happiness of renunciation; through Cāgādhiṭṭhāna, of solitude; through Upasamādhiṭṭhāna, of peace; and through Paññādhiṭṭhāna, happiness associated with fourfold knowledge of the Path.</p>

<p class='fE' id='v1p2c7p'>Through Saccādhiṭṭhāna, he achieves happiness of the First Jhāna; through Cāgādhiṭṭhāna, of the Second Jhāna; through Upasamādhiṭṭhāna, of the Third Jhāna; through Paññādhiṭṭhāna, of the Fourth Jhāna.</p>

<p class='fE' id='v1p2c7p'>Thus it should be understood how all the Pāramīs are included in the four Adhiṭṭhānas accompanied by various attributes.</p>

<p class='fE' id='v1p2c7p'>How all the Pāramīs are counted as two factors</p>

<p class='fE' id='v1p2c7p'>Just as all the Pāramīs are included in the four Adhiṭṭhānas, they are also counted as two factors, namely, Compassion (Karuṇā) and Wisdom (Paññā). True, it is only the virtues such as Dāna, etc., founded on Compassion and Wisdom which are the requisites for Perfect Self-Enlightenment resulting in attainment of Omniscience.</p>

<p class='fE' id='v1p2c7p'>(This is the synopsis of the Pāramīs)</p>

<p class='fE' id='v1p2c7p'>What has been described in this chapter:

How the thirty Pāramīs are reduced to ten; how the ten Pāramīs are reduced to six: Dāna, Sīla, Khantī, Vīriya, Jhāna and Paññā; then how these six Pāramīs are reduced to the four Adhiṭṭhānas; and finally, how all the Pāramīs are reduced to two factors: Compassion and Wisdom.</p>
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<p class='fE' id='v1p2c7p'>13. What are the factors for accomplishing the Pāramīs?</p>

<p class='fE' id='v1p2c7p'>To the question, "What are the factors for accomplishing the Pāramīs?" the answer is: They are:

(1) developing four kinds of bhāvanā,

(2) reflecting upon what oppose the Pāramīs and dispelling them, and

(3) surrendering oneself to the Buddha.</p>

<p class='fE' id='v1p2c7p'>In short, the means for accomplishing the Pāramīs are (a) extinction of self-love, and (b) development of love for other beings.</p>

<p class='fE' id='v1p2c7p'>To elaborate:

(1) The four good means for accomplishing the Pāramīs are development and accumulation of all the requisites such as Pāramī, Cāga, Cariyā, not omitting any of them with the sole aim of achieving Omniscience (Sabbasambhāra-bhāvanā); with high esteem and reverence (Sakkacca-bhāvanā); without interruption throughout all existence (Nirantara-bhāvanā); throughout the long duration without slacking before he becomes a Buddha (Cirakāla-bhāvanā).</p>

<p class='fE' id='v1p2c7p'>(2) The Bodhisatta has to abandon before hand all his personal possession even before alms-seekers appear at his door with the determination: "Offer I will without wavering my life as well as the wealth and property that I possess if people come to ask for them; I will make use of only what remains after I have given?"</p>

<p class='fE' id='v1p2c7p'>In this manner, he has made up his mind in advance to abandon whatever property he comes to possess. But there are four factors which hinder his giving them away(dāna vinibandha):</p>

<p class='fE' id='v1p2c7p'>(a) not being accustomed in the past to practice of giving,

(b) not having sufficient quantity of things in his possession,

(c) things in his possession being too good to give away, and

(d) worrying over the depletion of things in his possession.</p>
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<p class='fE' id='v1p2c7p'>Of these four hindrances:
(a) when the Bodhisatta possesses things to give away and alms-seekers have arrived and yet the Bodhisatta's mind is not inclined to give, he realizes; "Surely, I was not accustomed to giving in the past; therefore the desire to give does not arise now in me in spite of such favourable circumstances". Then reflects:
"Although the desire to give does not arise in me, I will make a gift so that I will get accustomed to giving and take delight in it. From now on, I will make generous offerings. Have I not already decided to give away all my belongings to those who seek alms?"</p>

<p class='fE' id='v1p2c7p'>Having reflected thus, he gives them away freely, gladly. On making such gifts the Bodhisatta removes the first hindrance of "not being accustomed in the past to practice of giving".</p>

<p class='fE' id='v1p2c7p'>(b) When not having sufficient quantity of things in his possession the Bodhisatta reflects:

"Because I have not practised dāna in the past, I suffer from shortage of things. I should therefore make offering of whatever I have, whether they are few or inferior, even if it makes my life more difficult. With such gift, I will in future reach the height of Perfection of Generosity."</p>

<p class='fE' id='v1p2c7p'>Having reflected thus he gives away freely, gladly whatever gift material he comes by. On making such gifts, the Bodhisatta removes the second hindrance of "not having sufficient quantity of things in his possession."</p>

<p class='fE' id='v1p2c7p'>(c) When not inclined to give because of the excellent quality of things in his possession, the Bodhisatta reflects:

"O good man, have you not aspired to the noblest, the most admirable, Supreme Enlightenment? To achieve the noblest, the most admirable, Supreme Enlightenment, it is only proper that you should make the noblest, the most admirable gift."</p>
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<p class='fE' id='v1p2c7p'>Having reflected thus, he makes an offering of the most excellent, delightful object freely, gladly. On making such gifts, the Bodhisatta removes the third hindrance of "things in his possession being too good to give away."</p>

<p class='fE' id='v1p2c7p'>(d) When the Bodhisatta sees the depletion of gift materials on giving them away, he reflects:

"To be subjected to destruction and loss is the nature of wealth and possessions. It is because I did not perform in the past good deeds of dāna which never became depleted that I now experience deficiency of material gifts. I will make offering of whatever objects I come to possess whether few or abundant. With such gifts I will in future reach the height of the Perfection of Generosity."</p>

<p class='fE' id='v1p2c7p'>Having reflected thus, the Bodhisatta gives away whatever gift materials he comes by freely, gladly. On making such gifts, the Bodhisatta removes the fourth hindrance of "worrying over the depletion of things in his possession."</p>

<p class='fE' id='v1p2c7p'>Removing of hindrances to dāna in this manner by reflecting upon them in whatever way is appropriate constitutes a good means of fulfilling the Perfection of Generosity. This same method applies to other Perfections such as Sīla, etc.</p>

<p class='fE' id='v1p2c7p'>(3) In addition, the Bodhisatta surrenders himself in the first instance to the Buddha saying, "I dedicate this body of mine to the Buddha (imāham attabhāvaṁ Buddhānaṁ niyyādemi)". This self surrender made in advance to the Buddha is a good means of fulfilling all the Pāramīs.</p>

<p class='fE' id='v1p2c7p'>True, the Bodhisatta who has already surrendered himself to the Buddha reflects, "I have given up this very body to the Buddha; come what may," when he encounters troubles which may endanger his body and life and which are difficult to endure, or when he meets with painful injury which is caused by beings and which may deprive him of his life, while striving to fulfil the Pāramīs during various existences. Having reflected thus, he remains absolutely unshaken, unmoved in the face of troubles that may harm even his life and fully determined to accumulate the merit of good deeds forming the Pāramīs.</p>
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<p class='fE' id='v1p2c7p'>In this way, self-surrender made in advance to the Buddha is a good means of fulfilling all the Pāramīs.</p>

<p class='fE' id='v1p2c7p'>Again to state briefly, the means for accomplishing the Pāramīs are

(a) extinction of self-love, and (b) development of love and compassion for other beings.</p>

<p class='fE' id='v1p2c7p'>To elaborate:</p>

<p class='fE' id='v1p2c7p'>By fully understanding the true nature of all the phenomena, the Bodhisatta who aspires after Omniscience remains untainted with craving, conceit and wrong view regarding them. By viewing his own body as mere aggregate of natural phenomena, self-adoration, self-esteem gets diminished, gets exhausted day by day.</p>

<p class='fE' id='v1p2c7p'>By repeated development of Great Compassion, he looks upon all beings as his own children; his loving-kindness (affection) and his compassion (sympathy) for them grow and prosper more and more.</p>

<p class='fE' id='v1p2c7p'>Therefore the Bodhisatta who has put away stinginess, etc., which are opposed to the Pāramīs after being momentarily free from greed, hatred, delusion in regard to himself and others, helps beings with four objects of support (saṅgaha vatthu), namely, giving (dāna), kindly speech (piyavācā), beneficial conduct (atthacariya) and a sense of equality (samānattata) which always accompany the four Adhiṭṭhānas; he then assists them with three 'conveyances' of practice (Sīla, Samādhi, Paññā) which lead to three kinds of Bodhi 46 causing those who have not entered the 'conveyances' to enter them or those who have done so to reach maturity therein.</p>

<p class='fE' id='v1p2c7p'>[46. Three kinds of Bodhi, Vol I, Part I, Chapter 2 Rare appearance of a Buddha. p6]</p>

<p class='fE' id='v1p2c7p'>True, the Bodhisatta's compassion and wisdom are adorned by the act of giving, one of the four objects of support. (Compassion and wisdom never manifest by themselves without giving; they both manifest simultaneously as acts of generosity are performed.) Giving
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is adorned by kindly speech, for the Bodhisatta never scolds or yells while performing dāna to those who come for alms and to the attendants, but speaks only loveable, kind words. Kindly speech is adorned by the object of beneficial conduct, for the Bodhisatta speaks kind words not for mere superficial pleasantness but only with sincere, good intention to serve the interest of others. (Fulfilling the requisites of Enlightenment, namely, Pāramī, Cāga, Cariyā, means practising for the welfare of beings; it is therefore beneficial conduct as one of the four objects of support). Beneficial conduct is adorned by sense of equality, for in fulfilling the requisites of Enlightenment, the Bodhisatta treats all beings as his equal under all circumstances, happy or painful.</p>

<p class='fE' id='v1p2c7p'>When he becomes a Buddha, his function of taming and teaching is accomplished by benefiting all beings with these same four objects of support which have been developed to the utmost through fulfilment of the four Adhiṭṭhānas.</p>

<p class='fE' id='v1p2c7p'>To elaborate:</p>

<p class='fE' id='v1p2c7p'>For the Buddha, the act of giving is brought to completion by Cāgādhiṭṭhāna, kindly speech by Saccādhiṭṭhāna; beneficial conduct by Paññādhiṭṭhāna; and sense of equality by Upasamādhiṭṭhāna.</p>

<p class='fE' id='v1p2c7p'>Concerning these four Adhiṭṭhānas and four objects of support the Commentary on the Cariyā Piṭaka mentions four verses eulogizing the attributes of the Buddha:</p>

<p class='fE' id='v1p2c7p'>(1) Sacco cāgī upasanto

paññavā anukampako

sambhatasabbasambhāro

kaṁ nāmattham na sādhaye.</p>

<p class='fE' id='v1p2c7p'>The Buddha who has reached the height of accomplishment in the fourfold Saccādhiṭṭhānas, who is fully accomplished in the Cāgādhiṭṭhānas, who has extinguished the fires of defilements, who is possessed of Omniscience and who looks after beings with Great Compassion, being equipped with all the requisites of Pāramīs, what is there that he cannot achieve?</p>
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<p class='fE' id='v1p2c7p'>(2) Mahakāruṇiko satthā

hitesī ca upekkhako

nirapekkho ca sabbattha

aho acchariyo jino.</p>

<p class='fE' id='v1p2c7p'>The Buddha, as the Teacher of men and Devas, being a person of Great Compassion, seeks the welfare of beings till their realization of Nibbāna. He remains equanimous when faced with the vicissitudes of life. Free from craving for and attachment to everything within his body or without, how wonderful is the Buddha who conquers the five maras 47.

[33. Five māras: The five obstacles: (i) The Deva who challenged the Buddha for position of the seat of wisdom, surrounding him with a huge army of his followers (Devaputta-māra); the mental defilements (kilesa-māra); (iii) volitional activities which lead to rebirth (abhisaṅkhāra-māra); (iv) the aggregates of nāma and rūpa which materialize in all the existences before attainment of Nibbāna (khandha-māra); and (v) death (maccu-māra).]</p>

<p class='fE' id='v1p2c7p'>(3) Viratto sabbadhammesu

 sattesu ca upekkhako

 sadā sattahite yutto

 aho acchariyo jino.</p>

<p class='fE' id='v1p2c7p'>Though detached from all things and though keeping a balanced mind towards all beings, still he applies himself day and night to the welfare of beings. How wonderful is the Buddha who conquers the five maras!</p>

<p class='fE' id='v1p2c7p'>(4) Sabbadā sabbasattnaṁ

hitāya ca sukhāya ca

uyyutto akilāsū ca

aho acchariyo jino.</p>

<p class='fE' id='v1p2c7p'>Always working for the welfare and happiness of all beings -- men, Devas, Brahmās -- and attending to the five duties of a Buddha day and night without ceasing, still he does not show any sign of fatigue or weariness. How wonderful is the Buddha who conquers the five maras!</p>

<p class='fE' id='v1p2c7p'>(End of the section on factors for accomplishing the Pāramīs)</p>
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<p class='fE' id='v1p2c7p'>14. What is the period of time required for accomplishing the Pāramīs?</p>

<p class='fE' id='v1p2c7p'>To the question, "What is the period of time required for accomplishing the Pāramīs?" the answer is:

The minimum period required for fulfilling the Pāramīs is four asaṅkhyeyya and a hundred thousand aeons; the medium period, eight asaṅkhyeyya and a hundred thousand aeons, and the maximum period, sixteen asaṅkhyeyya and a hundred thousand aeons, after receiving the definite prophecy of Buddhahood. (Only after fulfilling the Pāramīs for such durations can one become a Buddha.)</p>

<p class='fE' id='v1p2c7p'>The three different durations relate to three different Future Buddhas 48, namely, Paññādhika Future Buddha, Saddhādhika Future Buddha and Vīriyādhika Future Buddha. (A Paññādhika Future Buddha takes four asaṅkhyeyya and a hundred thousand aeons; a Saddhādhika Future Buddha takes eight asaṅkhyeyya and a hundred thousand aeons and a Vīriyādhika Future Buddha takes sixteen asaṅkhyeyya and a hundred thousand aeons to fulfil the Pāramīs completely.)</p>

<p class='fE' id='v1p2c7p'>[48. Three different Future Buddhas: Vol I, Part I, Chapter 2 Rare appearance of a Buddha. p10ff]</p>

<p class='fE' id='v1p2c7p'>To the question, "All of them being Future Buddhas, why are there three different durations for fulfilment of the Pāramīs?" the answer is:

A Paññādhika Future Buddha is weak in faith but strong in wisdom: a Saddhādhika Future Buddha is strong in faith but medial in wisdom; a Vīriyādhika Future Buddha is weak in wisdom. It is only through the power of wisdom that one attains Omniscience. When wisdom is strong, attainment of Omniscience is fast; when it is weak, the attainment is slow. This difference in the degree of strength of wisdom accounts for the difference in the duration required for fulfilment of the Pāramīs. (This is the answer provided by the Commentary.)</p>
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<p class='fE' id='v1p2c7p'>Apare teachers say the difference between the three durations lies in the three degrees of energy, namely, strong, medial and weak.</p>

<p class='fE' id='v1p2c7p'>Again, other teachers say it is due to the difference in degrees --strong, medial and weak -- of maturity of the Perfections leading to emancipation (Vimutti paripācanīya dhammā).</p>

<p class='fE' id='v1p2c7p'>Of these three views, that of the Commentator appears most appropriate when we consider the divisions of Bodhisattas into three types as follows:</p>

<p class='fE' id='v1p2c7p'>Three types of Bodhisattas</p>

<p class='fE' id='v1p2c7p'>To elaborate: Even at the moment of receiving the prophecy as in the case of Sumedha the Hermit, the Bodhisattas are of three types: (i) Ugghaṭitaññū Bodhisattas, (ii) Vipañcitaññū Bodhisattas, and (iii) Neyya Bodhisattas.</p>

<p class='fE' id='v1p2c7p'>Of these three types Ugghaṭitaññū Bodhisattas are those who, if they wish to achieve Enlightenment of a Disciple (Sāvaka Bodhi) in the very existence they receive the prophecy, have the special supportive merit to attain the Arahantship together with the six Higher Spiritual Powers (Abhiññās) and four kinds of Analytical Knowledge (Paṭisambhidā Ñāṇa) even before the end of the third line of a verse-sermon of four lines delivered by a Buddha. This Ugghaṭitaññū type of Bodhisattas is also called Paññādhika; with this type of Bodhisattas, wisdom is the strongest.</p>

<p class='fE' id='v1p2c7p'>Vipañcitaññū Bodhisattas are those who, if they wish to achieve Enlightenment of a Disciple in the very existence they receive the prophecy, have the special supportive merit to attain Arahantship together with the six Higher Spiritual Powers and four kinds of Analytical Knowledge before the end of the fourth line of a verse-sermon of four lines delivered by a Buddha. This same Vipañcitaññū types of Bodhisattas is also called Saddhādhika; with this type of Bodhisattas, wisdom is medial.</p>
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<p class='fE' id='v1p2c7p'>Neyya Bodhisattas are those who, if they wish to achieve Enlightenment of a Disciple in the very existence they receive the prophecy, have the special supportive merit to attain Arahantship together with six Higher Spiritual Powers and four kinds of Analytical Knowledge at the end of the whole verse-sermon of four lines delivered by a Buddha. This same Neyya type of Bodhisattas is also called Vīriyādhika Bodhisatta; with this type of Bodhisattas wisdom is weakest.</p>

<p class='fE' id='v1p2c7p'>All the three types of Bodhisattas make the mental resolution to attain Buddhahood for incalculable aeons before receiving the definite prophecy; however after receiving the definite prophecy, they fulfil the Pāramīs as stated before and attain Enlightenment according to the aforesaid time schedule.</p>

<p class='fE' id='v1p2c7p'>Impossibility of earlier attainment of Buddhahood</p>

<p class='fE' id='v1p2c7p'>The paddy species which flowers, bears seeds and ripens only after a certain period of time even when with utmost effort of watering, etc., will not yield any crop at a date earlier than the natural period of flowering, bearing seeds and ripening. In the same way, all the various types of Bodhisattas by no means attain Buddhahood before they have completed the allotted time for fulfilment of the Pāramīs even if they strive daily with more and more energy to fulfil the Perfection (Pāramī), Sacrifices (Cāga) and Virtues through practice (Cariyā), because their wisdom has not yet reached maturity, and their accumulation of Buddha-making factors is not complete yet.</p>

<p class='fE' id='v1p2c7p'>Therefore it should be clearly understood that the Pāramīs become fulfilled only in accordance with the aforementioned periods of time.</p>

<p class='fE' id='v1p2c7p'>15. What is the advantages that accrue from the Pāramīs?</p>

<p class='fE' id='v1p2c7p'>To the question, "What are the advantages that accrue from the Pāramīs?" the answer in brief is:

The advantages accruing from the Pāramīs are non-rebirth in Avīcī, etc.</p>
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<p class='fE' id='v1p2c7p'>To state it in detail:</p>

<p class='fE' id='v1p2c7p'>The advantages accruing from the Pāramīs are: non-rebirth in eighteen existences (Abhabbaṭṭhānas) such as Avīci, etc., (which will be dealt with at the end of this Chapter on Miscellany); ability to practise for the welfare of the sentient world; twenty marvels (as described in the Acchariya abbhuta Sutta, of the Suññata Vagga, Uparipaṇṇāsa, of the Majjhima Nikāya); fulfilment of all the Bodhisattas' wishes; and all other benefits such as proficiency in arts and crafts, etc., as shown in various Jātakas and Buddhavaṁsas and the like.</p>

<p class='fE' id='v1p2c7p'>(The benefits concerning the fifteen pairs of Pāramīs mentioned in Section 12. "What is the synopsis of the Pāramīs?" are also to be taken as the advantages that accrue from the Pāramīs.)</p>

<p class='fE' id='v1p2c7p'>Furthermore, the following are also the advantages that derive from the Pāramīs: From the time of aspiring to Buddhahood, the Bodhisatta, wishing the welfare of all beings, becomes like a father to them; possessing distinguished qualities, he is worthy of offerings, worthy of homage; he is like an excellent field for sowing seeds of merit in; he is dearly loved by Devas and men; his heart being filled with loving-kindness and compassion, he is not harmed by wild beasts such as lions, leopards, tigers, etc.; being a person possessed of extraordinary merit wherever he is reborn, he surpasses others in beauty, fame, happiness, strength and sovereignty; he is free from ailments; he has very pure faith, energy, mindfulness, concentration and wisdom; he has few defilements; subsequently he is easy to admonish; he is patient; he takes delight in good deeds; he shows neither anger nor malice, nor does he denigrate; he is not given to rivalry, envy, jealousy, craftiness, hypocrisy; he is not haughty, nor arrogant; he is calm; he is mindful of meritoriousness; bearing with patience the torments of others, he does not cause suffering to them; wherever he resides, whether in a town, a village, or a region, the place is free from dangers and calamities; whenever he is born (as, for instance, in one existence before he was born as Prince Temi) through unfortunate circumstances in the planes of misery such as Ussada Niraya, unlike other inhabitants there, he is not distressed by intense suffering but develops even more and more sense of religious urgency.</p>
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<p class='fE' id='v1p2c7p'>Furthermore, the accomplishment of life-span (āyu-sampadā), the accomplishment of physical form (rūpa-sampadā), the accomplishment of family (kula sampadā), the accomplishment of supremacy (issariya-sampadā); the acceptability of speech (adeyya vacanatā), the greatness of power (mahānubhāvatā) are also the advantages of the Pāramīs.</p>

<p class='fE' id='v1p2c7p'>The accomplishment of life-span (āyu sampadā) is longevity in whatever existence he is reborn; with this accomplishment the Bodhisatta brings to conclusion whatever wholesome deed he has begun and develops greater meritoriousness.</p>

<p class='fE' id='v1p2c7p'>The accomplishment of physical form (rūpa sampadā) is beauty of physical form. With this accomplishment the Bodhisatta inspires beings who appreciate and value beauty of physical form with confidence and esteem in him.</p>

<p class='fE' id='v1p2c7p'>The accomplishment of family (kula sampadā) is rebirth in a high class family. With this accomplishment, he is approached even by those intoxicated with the vanity of their birth, etc.; he can therefore instruct them in order to cleanse them of their pride.</p>

<p class='fE' id='v1p2c7p'>The accomplishment of supremacy (issariya-sampadā) is greatness of wealth, greatness of power and greatness of retinue. By means of this accomplishment, the Bodhisatta is able to confer benefits with four objects of support on those who deserve them or restrain righteously those who need to be restrained.</p>

<p class='fE' id='v1p2c7p'>The acceptability of speech (adeyya vacanatā) is being a person whose words are trustworthy. With this accomplishment, the Bodhisatta is relied upon like a great pair of scales, a standard of impartiality whose authority cannot be disregarded.</p>

<p class='fE' id='v1p2c7p'>The greatness of power (mahānubhāvatā) is the magnitude of power. With his accomplishment, he remains unvanquished by others while he overcomes them righteously.</p>

<p class='fE' id='v1p2c7p'>In this manner, all the accomplishments such as longevity, etc., are the advantages which accrue from the Pāramīs. These in themselves are the cause for the growth of immeasurable requisites of merit and the means by which beings enter the three 'vehicles' and by which those who have done so reach maturity.</p>

<p class='fE' id='v1p2c7p'>(These are the advantages accruing from the Pāramīs.)</p>
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<p class='fE' id='v1p2c7p'>16. What is the fruit of the Pāramīs?</p>

<p class='fE' id='v1p2c7p'>To the question, "What is the fruit of the Pāramīs?" the answer briefly is:

The fruit of the Pāramīs is the Buddha's innumerable attributes headed by the Arahattamagga Ñāṇa and Omniscience which is Supreme Enlightenment; that is to say, the attainment of Buddhahood is the fruit of the Pāramīs.</p>

<p class='fE' id='v1p2c7p'>To elaborate:
It is the acquisition of the physical body (rūpakāya) adorned with many attributes such as the thirty two Characteristics of a Great Man, eighty minor marks (which will be given in detail in the Chronicle of Gotama Buddha), the aura emanating from. his body extending up to eighty cubits even in the total darkness of four conditions 34, the acquisitions of the Dhamma body (Dhamma kāya) which is founded on the physical body and which is glorious with innumerable attributes such as the ten Powers (Dasabala Ñāṇa) 50, the fourfold valorous Wisdom 51 (Catuvesārajja Ñāṇa); the sixfold unique Wisdom 52, (Cha-asādhārana Ñāṇa); and eighteen unique qualities of a Buddha

<span class='pno' id='p124'>[pg124]</span>
(Āvenika-dhamma 35).</p>

<p class='fE' id='v1p2c7p'>[34. Four conditions: at midnight, on new moon, amidst a thick forest and under an overcast sky without lightning.]

[50. Ten powers, Dasabala Ñāṇa, perfect comprehension in the ten Spheres of knowledge. See Vol I, Part I, Chapter 2 Rare appearance of a Buddha. fn1 p22]

[51. The fourfold valorous Wisdom, Catu vesārajja Ñāṇa; see Vol I, Part I, Chapter 6 Reflections on Perfections. fn1 p78]

[52. The sixfold unique Wisdom: Cha-asādhārana Ñāṇa; see Vol I, Part I, Chapter 6 Reflections on Perfections. fn2 p78]

[35. Āvenika-dhamma : (i) having no hindrance with regard to knowledge of the past; (ii) having no hindrance with regard to knowledge of the present; (iii) having no hindrance with regard to knowledge of the future; (iv) being preceded by wisdom in all physical actions; ,(v) being preceded by wisdom in all verbal actions; (vi) being preceded by wisdom in all mental actions; (vii) having no falling off in intention; (viii) having no falling off in energy; (ix) having no falling off in concentration; (x) having no falling off in wisdom; (xi) having no falling off in teaching the Dhamma; (xii) having no falling off emancipation; (xiii) not indulging in joking and laughter; (xiv) not making blunders; (xv) having nothing which cannot be gauged by wisdom; (xvi) having nothing which needs to be attended in a hurry; (xvii) being never negligent; and (xviii) not undertaking anything without due reflection.]

Furthermore, according to the following verse which is quoted by Commentators:</p>

<p class='fE' id='v1p2c7p'>Buddhopi buddhassa bhaṇeyya vaṇṇaṁ

kappaṁ pice aññaṁ abhasamāno

khīyetha kappo cira dīghaṁ antare

vaṇṇo na khīyetha tathāgatassa.</p>

<p class='fE' id='v1p2c7p'>"So numerous are the attributes of a Buddha that even another Buddha, devoting all the time to nothing else but dwelling on the virtues of that Buddha for the whole of his life, cannot finish describing them." All such attributes of a Buddha are the fruit of his Pāramīs."</p>

<p class='fE' id='v1p2c7p'>At this point, in order to arouse devotional faith and appreciation of the innumerable, inestimable attributes of the Buddha, and to let the reader of this treatise develop merit which is conducive to wisdom, I shall conclude this Chapter on Miscellany by reproducing the three verses with their meanings, recited in honour of Anomadassī Buddha by Suruci the Hermit, later to become Venerable Sāriputta.</p>
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<p class='fE' id='v1p2c7p'>(1) Sakkā samudde udakaṁ

pametum āḷhakena vā

na tveva tava sabbaññu

Ñāṇaṁ sakkā pametave</p>

<p class='fE' id='v1p2c7p'>It may be possible to gauge the immense volume of water in the great ocean using some form of liquid measure; but, O Omniscient Buddha, no one whether a man or a Deva is able to fathom the depth of wisdom possessed by the Most Exalted One.</p>

<p class='fE' id='v1p2c7p'>(2) Dhāretuṁ pathaviṁ sakka

 thapetva tulamandale

 na tveva tava sabbaññu

 Ñāṇam sakkā dharetave.</p>

<p class='fE' id='v1p2c7p'>It may be possible to measure the total mass of the great earth by means of a weighing machine; but, O Omniscient Buddha, no one whether a man or a Deva is able to fathom the depth of wisdom possessed by the Most Exalted One.</p>

<p class='fE' id='v1p2c7p'>(3) Ākāso minituṁ sakkā

rajjuyā angulena vā

na tveva tava sabbaññu

nānaṁ sakkā pametave.</p>

<p class='fE' id='v1p2c7p'>It may be possible to measure the vast extense of the open space by means of a tape measure or a hand measure; but, O Omniscient Buddha, no one whether a man or a Deva is able to fathom the depth of wisdom possessed by the Most Exalted One.</p>

<p class='fE' id='v1p2c7p'>Here ends the Chapter on Miscellany dealing with various meanings and facts concerning the Pāramīs.</p>

<p class='fE' id='v1p2c7p'>
