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The Chronicle of Twenty-four Buddhas

1. Dīpaṅkara Buddhavaṁsa

(The author discusses briefly the Myanmar word Buddhavan derived from the Pāḷi Buddhavaṁsa. Then he goes on to say as follows:) The definition of Buddhavaṁsa is this: Ito heṭṭhā kappasatasahassādhikesu catūsu asaṅkhyeyyesu uppannānaṁ pañcavīsatiyā buddhānaṁ uppannakappādiparicchedavasena paveṇivitthārakathā buddhavaṁso nāma.

From this definition the meaning of Buddhavaṁsa should be understood as "a description and exposition of the lineage of the twenty-five Buddhas, who had come into being over the past four asaṅkheyya and one hundred thousand aeons, with their thirty-two particulars such as the aeons concerned, their names, clans, families, etc., is Buddhavaṁsa"

Though the chronicle of all these Buddhas with their particulars such as the aeons, etc., is called Buddhavaṁsa, when each individual of them is spoken of, the same term Buddhavaṁsa is applicable to the life-story of each Buddha. (For example) though the word Saṅgha is a term for the whole Order of Noble Ones, each and every one of them can also be called Saṅgha.

Therefore it should be understood that in this section called Dīpaṅkara Buddhavaṁsa, the life story (with the aeon to which he belonged, etc.) of Buddha Dīpaṅkara will be dealt with.

In the Buddhavaṁsa Text, the account of Buddha Dīpaṅkara does not contain in detail the events that took place at the time of his conception and birth. Only this much is mentioned about him in the Sumedhakathā, Story of Sumedha.

Evaṁ me siddhippattassa, vasībhūtassa sāsane;

dīpaṅkaro nāma jino, uppajji lokanāyako.

Uppajjante ca jāyante, bujjhante dhammadesane;

caturo nimitte nāddasaṁ, jhānaratisamappito.

[131]

(The Bodhisatta Sumedha the Hermit says:) "When I have thus become accomplished in asceticism (Jhānas and Abhiññās) there appeared Buddha Dīpaṅkara, Lord of the whole world.

"Being totally absorbed in the bliss of Jhāna, I have not seen the wondrous phenomena that took place on the four occasions of his conception, birth, Enlightenment and delivery of the First Sermon."

Thus the Buddhavaṁsa Text refers only briefly to the appearance of Buddha Dīpaṅkara in the story of Sumedha. It is only in the Buddhavaṁsa Commentary that we find the full story of Buddha Dīpaṅkara with details of events in serial order starting from the episode of his rebirth in the abode of Tusita Gods.

Four asaṅkheyya and one hundred thousand aeons before the present Bhadda Kappa 1 there appeared in one Sāramaṇḍa Kappa the three Buddhas - Taṇhaṅkara; Medhaṅkara and Saraṇaṅkara - one after another. After that came an Antara Kappa, an aeon of decrease with the human life-span of one hundred thousand years. Then in the city of Rammavatī reigned King Sudeva. During his reign Bodhisatta Dīpaṅkara was enjoying life in the celestial abode of Tusita after his fulfilment of the Perfections. Deities from the ten-thousand world-system approached him with a request, in compliance with which the Bodhisatta took conception in the womb of Sumedhā, Queen of Sudeva, on the full-moon day of Āsāḷha (June-July) when the moon was in conjunction with the planet of Uttarāsāḷha. Having been tended upon by a great retinue and after ten full months the Bodhisatta was born.
[1. Bhadda kappa: for kappa in general, see Vol 1, Part 1, Anudīpanī Chapter I, II ,III.p4ff]

At the moments of his conception and birth there appeared thirty-two portentous phenomena such as trembling of the thousand world systems, etc.

(These thirty-two phenomena usually take place on the four occasions of every Bodhisatta's conception, birth, Enlightenment and teaching of the First Sermon. These phenomena common to all
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Bodhisattas will be described when we come to the Chronicle of Buddha Gotama. In the Buddhavaṁsa Commentary, however, these thirty-two phenomena and their subsequent happenings are elaborately told in the chapter on Bodhisatta Dīpaṅkara's conception.)

Thereafter Prince Dīpaṅkara was brought up in luxury, and when he came of age, he ascended the throne.

As a king he lived in three golden palaces - Haṁsa Palace (Haṁsa Pāsāda), Heron Palace (Koñca Pāsāda) and Peacock Palace (Mayūra Pāsāda) - by rotation for ten thousand years. There were about three hundred thousand well ornamented female attendants. His Chief Consort was Padumā and his son Prince Usabhakkhandha.

Enjoying a divine-like kingly life in the three palaces, Prince Dīpaṅkara went out to the royal garden to enjoy himself; on the way saw an old man, a sick man and a dead man who were Deva messengers. Overcome by religious emotion (saṁvega) he returned from the garden and entered the city. When he wanted to go out again to the garden for the fourth time, he summoned his elephant-keeper and said: "Today I will visit the royal garden for sightseeing. Get the elephants ready." "Very well, Your Majesty," said the royal elephant-keeper and had eighty-four thousand elephants prepared. Dressed in a costume offered by Deva Vissakamma and accompanied by eighty-four thousand elephants and a large army of troops, he entered the garden, riding the state elephant. Having descended from the elephant's back he roamed sightseeing all over the garden, sat on a cool and pleasant stone slab and aspired to go forth from the world. Then Mahā Brahmā, an Arahant of Suddhāvāsa abode, brought the eight requisites and appeared at a place where he could be seen. Seeing the eight requisites the Bodhisatta asked what they were; when told that they were the paraphernalia of a monk, he took off his royal attire and handed it over to the royal treasurer, cut of his hair with his sword and threw it up into the sky.

Then Sakka, king of Devas took the hair knot in a golden receptacle and enshrined it in a cetiya called Makuṭa; it is three yojanas in size and built of emerald stones on Mount Meru.

The Bodhisatta then put on the robes offered by the Brahmā and
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threw up into the sky his old raiment which was received and enshrined by the Brahmā in a cetiya (called Dussa), twelve yojanas in size, in the Suddhāvāsa Brahmā abode.

A crore of people who had heard of the prince's donning of the robe followed his example and became monks themselves.

Together with these monks who had thus followed in his footsteps, Bodhisatta Dīpaṅkara practised austerity called dukkaracariyā. On the full-moon day of Vesākha on which he was to become a Buddha. He entered a town for alms-food. It was the day that townsfolk happened to be making pure milk-food for propitiating gods; nevertheless, the food was offered to the Bodhisatta and his one crore of followers.

Having taken the milk-food, the Bodhisatta spent the daytime in sala grove of the neighbourhood and in the evening, leaving behind all his followers, headed alone for the great Bodhi Tree.

Enlightenment and Teaching of the Dhammacakka Discourse

On the way the Bodhisatta accepted eight handfuls of grass from an heretic, Sunanda by name, and no sooner had he spread out the grass at the foot of the Bodhi tree than the Aparājita Pallaṅka, "Unconquered Seat," fifty-three cubits in size, appeared.

(With regard to the size of the seat which was fifty-three cubits, some say the size means the height and others say it means the breadth as found in the Sub-Commentaries of the Inwa Period. These commentarial statements in detail will be dealt with when we come to the story of Buddha Gotama.)

Sitting cross-legged on the "Unconquered Seat", under the Bodhi tree (pipphala) the Bodhisatta put forth energy of four

[134]

levels 2 and overcame Māra and his army; he gained Pubbenivāsa Ñāṇa (Wisdom that enables one to know the series of previous existences) in the first watch of the night; Dibbacakkhu Ñāṇa (Wisdom that helps one see even the most subtle form from a far distance like a divine eye) in the middle watch; and contemplated in the last watch the doctrine of Paṭiccasamuppāda, "Dependent Origination", in the forward order, revolving of the wheel of saṁsāra and in the backward order, stopping of it; thereafter he entered upon the Fourth Jhāna through Ānāpāna Meditation; emerging from it and reflecting on the five aggregates, he discerned the fifty characteristics concerning rise and fall of these aggregates and developed Vipassanā Insight, up to the stage of Gotrabhū Ñāṇa 3. As soon as the sun rose, this Vipassanā development led to the penetration of the Path and Fruition of Arahantship, of all the attributes of a Buddha and to the incomparable Buddhahood which is supreme in the three worlds.
[2. Energy of four levels: the levels where one would be reduced to (i) skin, (ii) sinews, (iii) bones and (iv) where one's flesh and blood would dry up. See also Vol 1, Part 1, Anudīpanī, Chapter VI.p238-239]

[3. Gotrabhū Ñāṇa: the wisdom that helps one cut off the heritages of kāma-consciousness and evolves the lineage of the Rūpa-class of exalted consciousness.]

After attaining Buddhahood the Buddha passed seven days at each of the seven sites around the Bodhi Tree enjoying the bliss of Fruition (Phalasamāpatti). Having granted the Brahmā's request for his teaching, the Buddha delivered the First Sermon, Dhammacakkappavattana Sutta, at Sunandārāma and one hundred crores of humans, Devas and Brahmās realized the Four Truths.

At the time of his Enlightenment and that of his teaching the Dhammacakkappavattana Sutta, thirty-two portentous phenomena occurred.

These phenomena (on the four occasions) when Bodhisatta Dīpaṅkara was conceived, born, attained Buddhahood and taught the First Sermon occurred unknown or unseen by Sumedha the Hermit as he was absorbed in the bliss of Jhānas. (This has been stated above.)

[135] 
The Buddha's journey

After teaching the First Sermon, Buddha Dīpaṅkara set out on a journey for the benefit of humans, Devas and Brahmās; while staying at Sudassana Monastery in Rammavatī at the invitation of the citizens, the Buddha went out to accept the alms-food offered by them; while he was partaking of the food there took place a violent earthquake as a result of Sumedha's contemplation of the Perfections; the people present on that occasion were frightened and asked the Buddha about the cause of the earthquake; on hearing from the Buddha that there was nothing to fear as the cause was Sumedha's contemplation of the Pāramīs they visited and acclaimed him, who thereafter entered the forest. All this has been told in the story of Sumedha. What remains to be told is the following:

When the citizens of Rammavatī had finished their offering of alms-food to Buddha Dīpaṅkara and his four hundred thousand bhikkhus, they paid obeisance to the Buddha with flowers, scents, etc., and assembled to listen to his sermon.

Dīpaṅkara Buddha then addressed the assembly:

1. “Dānaṁ nāma sukhādīnaṁ, nidānaṁ paramaṁ mataṁ;

Nibbānaṁ pana sopānaṁ, patiṭṭhāti pavuccati.

"Dāna should be understood as the noble cause of human, divine and Nibbānic happiness; it is said to be the basis of divine enjoyments".

Beginning with these words the pleasant talk on the practice of dāna (Dānakathā) was given.

2. Sīlaṁ nāmetaṁ idhalokaparalokasampattīnaṁ mūlaṁ.

Sīla means the root of various forms of prosperity in this life and the next.

In this and many other ways the talk on morality (Sīlakathā) was given in detail.

[136]
3. Next, Buddha Dīpaṅkara gave a talk on divine abodes (Saggakathā) to explain as to which sīla leads to which divine happiness. "This divine abode is desirable, pleasant and delightful, and indeed happy. This abode provides constant merriment and gaiety. Cātumahārājika Devas enjoy celestial happiness for nine million years in terms of human reckoning". In this way the benefit of heavenly attainment was taught.

4. After persuading, convincing and inspiring the people with this teaching so that they might be inclined to perform Dāna and Sīla, the Buddha proceeded to teach that even such heavenly bliss was not permanent and that one should not crave it very passionately. In this way the Buddha pointed out the disadvantages, unworthiness and foulness of sensual pleasures and also the advantages of emancipation from them; he ended his discourse with a talk on Deathless Nibbāna.

With this discourse given to the people the Buddha established some of them in the Three Refuges, some in the Five Precepts, some in the Sotāpatti-phala (Fruition of the Stream-Winner), in the Sakadāgāmiphala (Fruition of the once Returner) in the Anāgāmiphala (Fruition of the non-Returner). Some in the Arahattaphala (Fruition of Arahantship). Some in the threefold knowledge, in the Sixfold Higher Knowledge, or in the eight attainments 4; the Buddha then left the city of Rammavatī and entered Sudassana Monastery.
[4. Eight attainments: eight samāpatti-attainments of four Rūpa Jhānas and Arūpa Jhānas.]

Three occasions of the Buddha's teaching (Dhammābhisamaya)

Having spent forty-nine days in the neighbourhood of the Bodhi Tree after his Enlightenment, Buddha Dīpaṅkara delivered the First Sermon of Dhammacakka at Sunandārāma at the request of Mahā Brahmā and administered the Dhamma, Elixir of Immortality to one hundred crores of Devas and men. 

(This was the first Dhammābhisamaya.)
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Next, knowing that his son Prince Usabhakkhandha had become intellectually mature, Buddha Dīpaṅkara gave a sermon and administered the Dhamma, Elixir of Immortality, to ninety crores of Devas and men headed by the prince (just like our Buddha taught his son Rāhula the Cūḷarāhulovāda Sutta that led him to Fruition of Arahantship).

(This is the second Dhammābhisamaya.)

Finally, after defeating the heretics near the sirīsa tree at the city-gate of Rammavatī and displaying the Twin Miracle of water and fire the Buddha taught the Abhidhamma, sitting on the stone slab of Paṇḍukambala at the foot of pāricchattaka tree in Tāvatiṁsa Abode, and administered the Dhamma, Elixir of Immortality, to ninety crores of Devas and men headed by the Deva who in his previous existence had been the Buddha's mother Sumedhā Devi.

(This is the third Dhammābhisamaya.)

Three occasions of the Disciples' meeting (sannipāta)

There were three occasions of meeting of Buddha Dīpaṅkara's Disciples, one of them being Sunandārāma where Arahants numbering about one hundred thousand crores from all regions specially met for the first time.

(This was the first sannipāta.)

Next, the Disciples' meeting took place on Mount Nāradakūṭa. Once while wandering from place to place with four hundred thousand bhikkhus, Buddha Dīpaṅkara arrived at the delightful Mount Nāradakūṭa which was full of marvellous features.

The mountain was occupied by a divine yakkha named Nārada and people brought annually even human beings as sacrificial offering in this honour.
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Seeing that the people were endowed with the merits of their past deeds to rely upon, the Buddha ascended the mountain alone leaving behind his bhikkhus. Thereupon the yakkha became furious and caused the trembling of the mountain to scare the Buddha away. On seeing the Buddha serene and undisturbed although he had used all his might to frighten the Buddha, it occurred to him thus: "This great monk is indeed wonderful! Powerful indeed is he! The evil consequences of what I have done will come back to me. There is no refuge for me other than this great monk. Like a man who slips and falls onto the ground has to rely on the same ground to get up, I will now take refuge in this very monk."

With this thought he bowed before the Buddha touching with his head the Buddha's feet, the soles of which were adorned with one hundred and eight signs; he also begged the Buddha's pardon and took refuge in him. Then the Buddha gave him Dānakathā, Sīlakathā, etc., in serial order at the end of which Nārada and his retinue of ten thousand yakkhas were established in Sotāpattiphala.

On the day Nārada thus became a Sotāpanna, people from all over Jambudīpa brought a man from each village to make sacrificial offering to the yakkha. They also brought with them large quantities of sesamum, rice, beans of various kinds, butter, ghee, honey, molasses, etc., Nārada handed back all these food-stuffs to the people and entrusted the men, originally meant for sacrifice, to the Buddha.

Then the Buddha ordained these men by the "Ehi bhikkhu" formula and helped them all achieve Arahantship within seven days: on the full-moon day of Māgha (January-February), staying in the middle of one hundred crores of Arahants, the Buddha gave instructions of Pātimokkha at the Disciples' meeting of four features.

An "Ehi bhikkhu" monk does not need to seek the bowl, robes, etc., to become a recluse; on being invited by the Buddha "Come, O monk", his appearance of a lay man vanishes, and he assumes the appearance of a monk of sixty years' standing in the Order.

[139]
The four futures of a Disciples' meeting are:

(1) all participants are "Ehi bhikkhu" monks;

(2) all participants are winners of Chaḷabhiññā (Sixfold Higher Knowledge);

(3) all participants come together without being summoned by the Buddha, and

(4) the congregation takes place on the full moon of the month, the fifteenth day Uposatha.

The above-mentioned story of the divine yakkha Nārada comes from the Buddhavaṁsa Commentary.

In the Buddhavaṁsa Text, however, just this simple narration is given: "Again, when Buddha Dīpaṅkara had gone into quietude on the top of Nārada Mountain, there gathered one hundred crores of Arahants who were free from defilements."

(This was the second sannipāta.)

Once Buddha Dīpaṅkara observed vassa (rains retreat) on Mount Sudassana. When the vassa was over, people of Jambudīpa came to the mountain to celebrate their annual mountain-top festival. They then happened to encounter the Buddha, listened to his sermon and, were so delighted with it that they became monks. When the Buddha taught them again on the Mahā Pavāraṇa Day (the full moon of Assayuja (September-October) the newcomers won Arahantship through the stages of Vipassanā Insight and of the Path as a result of their contemplation of conditioned things in the three planes of existence. The Buddha held Pavāraṇa ceremony5 with ninety thousand crores of Arahants.
[5. Formal ceremony concluding the rains-retreat in which each bhikkhu invites criticism from his brethren in respect of what has been seen, heard or suspected about his conduct.]

(This was the third sannipāta.)

[140] 
The ordinary sermons given by Buddha Dīpaṅkara led to realization of the Four Noble Truths (attainment of Liberation) by thousands of beings, by countless individuals.

At that time, the thoroughly purified Teaching of the Buddha spread far and wide; it was understood by innumerable beings-humans, Devas and Brahmās; it was full and complete with exhortation on noble Sīla and such virtues.

Buddha Dīpaṅkara, the Knower of the Three Realms, was always attended upon by four hundred thousand Arahant-Disciples, who have immensely powerful with the sixfold Abhiññā.

During the Dispensation of Buddha Dīpaṅkara, those who died as learners (Sekkhas) while trying for Arahantship in vain become the scorn of all.

The teaching of Buddha Dīpaṅkara spread throughout the whole world and remained glorious for ever with Arahants who had extirpated their foe, namely defilements, and who were not disturbed by various sense-objects and thus free of impurities and āsavas.

Particulars of Buddha Dīpaṅkara

Buddha Dīpaṅkara's birth place was the city of Rammavatī.

His father was King Sudeva and his mother Queen Sumedhā.

His two Chief Disciples were Sumaṅgala Thera and Tissa Thera.

His attendant was Sāgata Thera.

His two female Chief Disciples were Nandā Therī and Sunandā Therī. His Bodhi Tree was a pipphala tree.

His male supporters were Tapussa and Bhallika. His female supporters were Sirimā and Koṇā.

His height was eighty cubits. He was a splendour like a pillar of blazing light and a great sāla tree in full bloom.

[141]
(The advantage of giving these particulars is this: Had they not been given, he might have been mistaken for a Deva, Māra, a demon, or a Brahmā. One could think, it is not strange at all that the wonderful events should occur to such a divine being. This would have led to the wrong notion that it was not worthwhile to listen to his Teaching. Then there would have been no possibility of realization of the Truth (attainment of Liberation). On the other hand, the particulars would give rise to the right belief that "Powerful thus is indeed a human being." With this belief beings would listen to his Teaching and could understand the Truth (or could attain Liberation). Hence such details.)

Buddha Dīpaṅkara's rays spread by themselves (i.e. without his exercising of power) to all the directions reaching twelve yojanas. His life-span was one hundred thousand years.

(This much is given in the Pāḷi Text.)

There are also some more particulars in the Commentaries which are not contained in the Text but which, the Commentaries state, much be told.

While leading a lay man's life, Buddha Dīpaṅkara had three palaces: Haṁsa, Koñca, and Mayūra.

He had three hundred thousand female attendants. His Chief Consort was Padumā Devī, his son Usabhakkhandha. The duration of his reign was ten thousand years.

When he renounced the world he went forth on an elephant. When he became Buddha he lived at Nandārāma (Nanda Park).

Living throughout such a long period, Buddha Dīpaṅkara saved large numbers of beings (from suffering).

Having made the three divisions of the True Dhamma such as Learning (Pariyatti), Practice (Paṭipatti) and Penetration (Paṭivedha) shine forth throughout the world, and having liberated beings Buddha Dīpaṅkara and his Disciples realized final Peace the way a mass of fire went out after blazing with bright flames.
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Contemplation on impermanence, etc., (saṁvega)

The glory of that Buddha Dīpaṅkara, his assemblage of four hundred thousand Arahants, etc., who were all his Disciples, the signs on both his feet-all had ceased to exist. Impermanent are all conditioned things! They are indeed unsubstantial!

Erection of a cetiya

In this way Buddha Dīpaṅkara who had penetrated all the Four Noble Truths without exception attained Parinibbāna at Nandārāma Park. In the same Park was erected a cetiya, thirty yojanas in height and dedicated to Buddha Dīpaṅkara. It was of powdered red orpiment mixed with oil and butter, and in it were enshrined a Buddha Dīpaṅkara's relics which were in an indestructible and undispersed mass, a natural phenomenon common to all long-lived Buddhas. People of Jambudīpa came together and completed the cetiya with decorations of seven kinds of gems.

Here ends Dīpaṅkara Buddhavaṁsa.

2. Koṇḍañña Buddhavaṁsa

The aeon in which Buddha Dīpaṅkara appeared came eventually to an end; when asaṅkhyeyya (incalculable) aeons had passed after that there appeared Buddha Koṇḍañña in a certain aeon.

(Though asaṅkhyeyya is a number which is incalculable the period between the previous Buddha Dīpaṅkara and the following Buddha Koṇḍañña is called Buddhantara-asaṅkheyya as it is to be understood as an interval between two Buddhas.)

This is how Buddha Koṇḍañña appeared: At the end of his fulfilment of the Perfections for sixteen asaṅkhyeyya and a hundred thousand aeons, while enjoying his life in the divine abode of Tusita which is a tradition followed by all Bodhisattas, and having complied with the request made by other Devas for becoming a Buddha, he descended to the human world to be conceived in the womb of Queen Sujātā at King Sunanda's palace in the city of Rammavatī.
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(At the moment of his conception there occurred the usual thirty-two portent phenomena.)

The Bodhisatta was born after ten months had passed. At the moment of his birth also the portents became manifest and other miraculous events that were associated with every Bodhisatta took place.

(All this will be mentioned in detail when we come to the chronicle of Buddha Gotama.)

Royal household life

Since the Bodhisatta belonged to the clan of Koṇḍañña he was named Prince Koṇḍañña. When he came of age he enjoyed a kingly life for ten thousand years, living in the three most delightful golden palaces, namely, Suci, Suruci and Subha, with his Chief Consort Rucidevī, and being waited upon and entertained by three hundred thousand female dancers and attendants.

Renunciation

While Koṇḍañña was living thus Queen Rucidevī gave birth to a son, named Vijitasena; on seeing the four omens of the aged, the sick, the dead, and the recluse, the Bodhisatta renounced the world, riding a chariot drawn by four thoroughbred horses.

Prince Koṇḍañña's renunciation was emulated by ten crores of people who became recluses.

Bodhisatta Koṇḍañña with these ten crores of recluses practised dukkaracariyā; on the day he was to achieve Enlightenment, the Bodhisatta partook of milk-rice offered by Yasodharā daughter of a wealthy man of the village of Sunanda. He passed the daytime in the local grove of sāla trees and in the evening went alone to the Bodhi Tree, leaving behind all recluse-followers; on the way, he accepted eight handfuls of grass offered by a heretic called Sunanda and as soon as he spread the grass at the foot of a sālakalyāṇi tree () the Unconquered Seat (Aparājita Pallaṅka), fifty-seven cubits in height, appeared.

[144]
Attainment of Buddhahood

Sitting cross-legged on the seat, the Bodhisatta put forth energy at four levels and overcame Māra and his army; then he gained Pubbenivāsa Ñāṇa in the first watch and Dibbacakkhu Ñāṇa in the middle watch; in the last watch he contemplated the doctrine of Paṭiccasamuppāda in forward order and backward order; thereafter he entered upon the fourth Jhāna through Ānāpāna Meditation, emerged from it and, while reflecting on the five aggregates, he discerned fifty characteristics concerning the rise and fall of the aggregates and developed Vipassanā Insight up to Gotrabhu Ñāṇa; gaining Arahattamagga Ñāṇa and penetrating all the attributes of a Buddha, he attained unique Buddhahood at sunrise.

Three occasions of the Buddha's teaching (Dhammābhisamaya)

(1) After his attainment of Buddhahood the Buddha Koṇḍañña spent seven days at each of the seven places in the neighbourhood of the Bodhi Tree; in the eighth week he accepted the request made by Brahmā for his teaching and considered as to whom he should do so ahead of all others. Remembering those ten crores of recluses who had followed his example of renunciation, he thought of their whereabouts and came to know that they were staying at Devavana, Divine Grove, of Arundhavati town, eighteen yojanas from the Bodhi Tree. Taking his bowl and robe he arrived at their place at once by means of his miraculous power.

Seeing Buddha Koṇḍañña approaching them from a distance and being moved by devotional faith in him, the ten crores of recluses extended him warm welcome, took the bowl and robe, prepared the seat and paid obeisance to him respectfully; after which they set down at suitable places, surrounding the Buddha.

Then the Buddha gave the Dhammacakkappavattana Discourse that had been delivered by all previous Buddhas as a rule.

Buddha Koṇḍañña who was endowed with unlimited glory, incomparable retinue and fame, countless attributes, formidable appearance to those who are impudent, forbearance like the mass of
[145]

earth, morality (extensive) like the mass of water in the ocean, concentration steadfast like Mount Meru, wisdom [infinite] like the open space, always engaged himself in teaching the faculties (indriya), powers (bala), constituents of Enlightenment (bojjhaṅga), factors of the Path (maggaṅga), Truths (sacca) as revealed in the Bodhipakkhiya Dhamma, the doctrines contributing to Enlightenment, for the benefits of large numbers of beings.

At this teaching of the First Sermon, one hundred crores of Devas and man headed by ten crores of bhikkhus realized the four Truths.

(This was the first occasion of Dhammābhisamaya on which the Buddha taught the four Truths to humans, Devas and Brahmās.)

This was followed at one time by the delivery of the Maṅgala Sutta at a great gathering to which Devas and Brahmās from the ten thousand world-system came, assuming minute subtle bodies (so that there could be enough room for them all) in the universe. At this gathering, an unknown Deva raised the question of blessings (maṅgala), asking as to what helped to bring about a perfect life with prosperity. Addressing that Deva, the Buddha taught the Maṅgala Sutta.

At that teaching of the Maṅgala Sutta, ninety thousand crores of Devas and humans attained Arahantship. Those who became Sotāpanna, etc., were innumerable.

(This was the second Dhammābhisamaya, occasion of the Buddha's teaching of the four Truths to humans, Devas and Brahmās.)

When Buddha Koṇḍañña taught the Dhamma, staying in the sky after defeating the heretics by a display of the twin miracle of water and fire, eight-thousand crores of humans, Devas and Brahmās attained Arahattaphala. Those who were established in the three lower phala stages were innumerable.

(This was the third Dhammābhisamaya occasion of the Buddha's teaching of the four Truths to humans, Devas and Brahmās.)

[146]
Three occasions of the Disciple's meeting (sannipāta)

There were also three occasions of sannipāta, meeting of Buddha Koṇḍañña's Disciples:

That first occasion took place in Canda Park, Candavatī being his supporting city, when he observed the first vassa after he had attained Buddhahood penetrating the four Truths.

In that city two young men, Bhadda, son of Sucindhara, and Subhadda, son of Yasodharā, both fathers belonging to the lineage of immensely rich Brahmāns families, listened to Buddha Koṇḍañña's sermon; as a result, they developed devotional faith, donned the robes together with ten thousand youths in the presence of the Buddha and attained Arahantship. There the Buddha being surrounded by one hundred crores of Arahants led by Subhadda Thera recited the Pātimokkha on the full-moon day of Jeṭṭha (May-June)

(This was the first sannipāta.)

Some time later Buddha Koṇḍañña's son, Prince Vijitasena (after becoming a bhikkhu) attained Arahantship; the Buddha then recited the Pātimokkha in the midst of one thousand crores of Arahants with Vijitasena Thera at their head.

(This was the second sannipāta.)

Finally, at one time while visiting the countryside, Buddha Koṇḍañña ordained King Udena and his host of followers. When they all attained Arahantship, the Buddha, being surrounded by ninety crores of Arahants headed by Udena Thera, recited the Pātimokkha.

(This was the third sannipāta.)

[147]
Bodhisatta Gotama as Universal Monarch Vijitāvī received prophecy from Buddha Koṇḍañña

At that time our Bodhisatta was a Universal Monarch, Vijitāvī by name, ruling in the city of Candavatī. Having numerous distinguished hosts of attendants, he held under his sway the whole stretch of land in the universe up to the end of the four oceans with righteousness, not by force or by arms.

Then Buddha Koṇḍañña setting out on a journey followed by one hundred thousand crores of Arahants arrived at Candavatī. Hearing of the Buddha's visit Bodhisatta King Vijitāvī extended a warm welcome to the Buddha, made arrangements for his lodging and invited him and his Disciples for the next day's meal; the following day he prepared the meals properly and performed a ceremony of alms-food offering on an elaborate scale.

Having thus performed, the king listened to the Buddha's sermon given in appreciation of the offering at the end of the sermon he made a request thus: "May the Venerable Ones spend the three months of vassa in the city of Candavatī to do the citizens a favour." And he performed matchless acts of charity for the congregation of monks led the Buddha arriving the whole period of vassa.

Then Buddha Koṇḍañña declared a prophecy: "Innumerable aeons from the present one, in the aeon that appears after three asaṅkhyeyya and one hundred thousand aeons; you will definitely become a Buddha." (The prophecy like the one made by Buddha Dīpaṅkara given in full detail in the Pāḷi text mentioning the practice of austerity and other events, but they are not repeated here as they have already been given in the story of Sumedha 6.)
[6. This statement made by the another is repeated after the declaration of prophecy made by each Buddha. We will leave out similar statements from the accounts of later Buddhas.]

[148] 
Having declared the prophecy, Buddha Koṇḍañña carried on teaching. After listening to the Buddha's sermon, the king's faith in the Buddha grew to a great extent and being desirous of achieving Buddhahood, he made an offering of his vast kingdom to the Buddha, in whose presence he became a monk. After learning the Three Piṭakas, he acquired the eightfold attainment and fivefold higher knowledge; reaching the apex of the higher knowledge, he was reborn in the Brahmā abode on his death.

Particulars of Buddha Koṇḍañña

Buddha Koṇḍañña's place of birth was the city of Rammavatī.

His father was King Sunanda, and his mother Sujātā Devi.

His two Chief Disciples were Bhadda Thera and Subhadda Thera. His attendant was Anuruddha Thera.

His two female Chief Disciples were Tissā Therī and Upatissā Therī. His Bodhi tree was a Sālakalyāṇi tree.

His lay attendants were Soṇa and Upasoṇa. His female lay attendants were Nandā and Sirimā.
His height was eighty-eight cubits, and he shone like the moon or the sun at noon.

The life-span then was one hundred thousand years and throughout that long period he saved beings such as humans, Devas and Brahmās, taking them out of the waters of saṁsāra and placing them onto the land of Nibbāna.

While a lay man, Buddha Koṇḍañña had three palaces; Suci Golden Palace, Suruci Golden Palace and Subha Golden Palace.

His female attendants were three hundred thousand. His Chief Consort was Rucidevī, and his son Vijitasena. He reigned for ten thousand years.

[149]
He used for his renunciation the chariot drawn by thoroughbred horses. When he became Buddha he stayed at Candārāma (Canda Park).

In Buddha Koṇḍañña's Dispensation the earth with Arahants, whose āsavas were gone and who were purified of impurities, was in splendour like the open sky with stars and planets. (That is to say, the colour of the Arahants' robes covered the surface of the whole earth.)

The Arahants were of incomparable nobility. They were not at all disturbed by the eight vicissitudes of life; it was hard for the fiery tempered unruly people to approach them. When these Arahants who were endowed with great fame were desirous of passing into Nibbāna they rose to the sky, about seven toddy palm trees high, (as though the lightening rushes into the murky clouds) they entered upon tejo kasiṇa Jhāna (attained with the fire-element as a kasiṇa device and flashing a great light completely burned up in the sky and attained Parinibbāna.

Saṁvega

The peerless glory of Buddha Koṇḍañña and his concentrated mind that was permeated with Omniscience had all vanished. Unsubstantial and futile indeed are all conditioned things!

Cetiya

Buddha Koṇḍañña who had fully realized the Four Noble Truths attained Parinibbāna at Candārāma. In the same park a cetiya, seven yojanas high, was built; it was of powdered red ointment, mixed with oil and butter and was dedicated to Buddha Koṇḍañña.

The unbreakable relics of the Buddha, true to the nature of long-lived Enlightened Ones, remained solid like golden images without falling into pieces. These relies were enshrined in the cetiya and people from all over Jambudīpa completed the construction by decorating it with seven kinds of precious stones.

Here ends Koṇḍañña Buddhavaṁsa.

[150] 
3. Maṅgala Buddhavaṁsa

When incalculable aeons had elapsed after the aeon of Buddha Koṇḍañña in one kappa there appeared four Buddhas, namely, (1) Maṅgala, (2) Sumana, (3) Revata and (4) Sobhita in that order. The first of the four Buddhas therefore was Maṅgala.

Conception

Having fulfilled the Perfections for sixteen asaṅkhyeyya and one hundred thousand aeons and on completion of his fulfilment of the Perfections, Bodhisatta Maṅgala was reborn in Tusita, following, the custom of all Future Buddhas. While enjoying a divine life he accepted the request made by Devas, descended to the world of human beings and took conception in the womb of Uttarā, Queen of King Uttara, in the city of Uttara which excelled all other cities.

The mother's body luminescence

From the moment the Bodhisatta took conception, the light from the Queen's body spread eight cubits all around and could not be overpowered even by sun light and moon light. Not requiring other lights, the queen moved about by means of her own luminescence with her maids of honour at her service.

Birth of the Bodhisatta

The conception was guarded by celestial beings, and when ten months had elapsed the Bodhisatta was born in the excellent and delightful Uttaramadhura Park.

Royal household life

When Bodhisatta Maṅgala came of age he ascended the throne, lived in three golden palaces - the most famous Yasavā Palace, the most delightful Sucimā Palace and the most splendid Sirimā Palace - together with his Chief Consort Yasavatī surrounded by thirty thousand dancers who were exquisitely adorned; thus he enjoyed kingly luxuries that were likened to divine comforts for nine thousand years.

[151]
Renunciation

When Queen Yasavatī gave birth to a son named Sīvala, the Bodhisatta saw the four omens of the aged, the sick, the dead and the recluse, and renounced the world going forth riding the well decorated thoroughbred horse called Paṇḍara and became a monk.

His example was followed by three crores of people who also donned the robe.

With the three crores of monks Buddha Maṅgala engaged in dukkaracariyā for eight months. On the full-moon day of Vesākha when he was about to attain Buddhahood, he partook of the milk food offered by Uttarā, daughter of a wealthy man and a resident of the village of Uttara. After spending the daytime in the local sāla grove he left behind his host of bhikkhus and went alone to the great Bodhi Tree in the evening. On the way he accepted the eight handfuls of grass from a heretic, Uttara by name. As soon as he spread the grass under the Nāga Bodhi tree (), there rose Aparājita Seat, fifty-eight cubits high.

Attainment of Buddhahood

Sitting cross-legged on that seat and putting forth energy at four levels, the Bodhisatta defeated Māra and his army; he acquired Pubbenivāsa Ñāṇa in the first watch and Dibbacakkhu Ñāṇa in the middle watch of the night. In the last watch, however, he reflected on the Doctrine of Paṭiccasamuppāda in forward and backward order, after which he entered upon the Fourth Jhāna through Ānāpāna Meditation. Having emerged from that Jhāna he reflected on the five aggregates, discerned the fifty characteristics of their rise and fall and developed Vipassanā Insight up to Gotrabhū Ñāṇa; gaining the Arahattamagga Ñāṇa and penetrating all attributes of a Buddha, he attained incomparable Buddhahood at sunrise.

[152]
Extremely bright rays of the body

Buddha Maṅgala's rays shone forth more intensely than those of other Buddhas. The rays from others produced automatically without supernormal power, reached the distance of either eighty cubits or just an arms length. But Buddha Maṅgala's rays shone day and night all over the ten-thousand world-system. Because of such brilliance not only all the surrounding objects such as trees, the ground, forests, hills, oceans, etc., were illuminated, but, to say the least, pots and pans that were usually dirty and black (with soot) were lit up as if they were covered with gold.

The life span of people belonging to the period in which Buddha Maṅgala appeared was ninety thousand years, and during that whole period everything was thus gold in colour. During his Dispensation the sun, the moon, stars and planets had no light. Since there was no sunlight the demarcation between day and night was not distinct.

Though there was absence of sunlight, people moved about attending to their business by means of the Buddha's rays. Days and nights are recognized with the help of the chirps of birds, that were normally heard in the morning and the blooms of flowers that are normally seen in the evening.

The question may be asked whether other Buddhas were lacking such glorious powers. The answer is: they were not, indeed they also had such powers. They could make the rays permeate the ten thousand world-system if they so desired. But while others had their natural luminescence of their bodies just within an arm's length, the rays of Buddha Maṅgala's body always spread throughout the ten thousand world-system without having to be produced purposely because of the power of his wish made in a previous existence.

Buddha Maṅgala's wish made in a previous existence

While Buddha Maṅgala was a Bodhisatta in one existence that was similar to that of Vessantara, he lived with his wife and children at a place that resembled Vaṅka-pabbata.

[153]
Hearing that the Bodhisatta was very generous, an ogre named Kharadāṭhika in the guise of a Brahmin approached him to ask for his son and daughter.

Then the Bodhisatta handed his son and daughter over to the Brahmin most delightedly and thus caused the trembling of the great earth, two hundred and forty thousand leagues in size, the bottom of which touching the waters below.

Leaning against the wooden plank of the railing of the walkway, the ogre devoured up both children as though he chewed and ate a bundle of lotus stems while the Bodhisatta was looking on.

While looking thus, he saw bright blood like flames of fire pouring out from the ogre's mouth as he opened it, but there arose not one iota of distress in him. Instead, he was greatly delighted and happy, thinking "This is my excellent act of charity."

He then expressed his wish, "As a result of this generous act of mine, may my body emanate rays in future bright like the blood (in the ogre's mouth)." Hence in fulfilment of that wish on attainment of Buddhahood, the brilliant natural rays emanated and spread from Buddha Maṅgala's body all over the ten-thousand world-system.

Besides, there was another wish made previously by Buddha Maṅgala. As a Bodhisatta he once got an opportunity to pay homage to a cetiya dedicated to a Buddha. Thinking "I should sacrifice my life to this Enlightened One," he had his whole body wrapped up in cloth soaked with oil. He then filled a golden bowl worth one hundred thousand pieces of money, with butter through the slit at the brim about a cubit in diameter. In that golden bowl he lighted a thousand wicks and carried the bowl on his head. He also set his body ablaze and spent the whole night circumambulating the sacred cetiya.

Though the Bodhisatta was paying homage thus till dawn, the heat could not touch even the pores of his body as if he were staying amidst lotus blooms. Indeed the nature of the Dhamma is that it gives reciprocal protection from danger to one who protects (practises) it. Therefore the Buddha says:

[154]
Dhammo have rakkhati dhammacāriṁ,

dhammo suciṇṇo sukhamāvahāti.

Esānisaṁso dhamme suciṇṇe,

na duggatiṁ gacchati dhammacārī
Also as a result of this act of merit Buddha Maṅgala's natural body rays spread throughout the ten-thousand world-systems.

Three occasions of the Buddha's teaching (Dhammābhisamaya)

After his Enlightenment Buddha Maṅgala stayed for seven days at each of the seven sites near the Bodhi Tree. He then accepted the Brahmā's request for his teaching, and when he contemplated whom he should teach he saw the three crores of Bhikkhus who had donned the robe to follow his example and who were endowed with sufficing conditions (upanissaya) for the Path and Fruition.

Thinking that he would teach them ahead of all others, the Buddha contemplated also their whereabouts and came to know that they were staying in the forest called Sirivana of the city of Sirivaḍḍhana, eighteen leagues away from the great Bodhi Tree. Taking with him the bowl and the robe the Buddha immediately set out on an aerial journey to the forest of Sirivana.

On seeing the Buddha approaching them, the three crores of bhikkhus with faithful minds welcomed the Buddha, took over the bowl and the robe from him, prepared the seat for him, and paid obeisance respectfully. When all this had been done (surrounding the Buddha), they all took their appropriate seats.

Then the Buddha delivered the Dhammacakkappavattana Sutta as all previous Buddhas did as a rule. The result was that the three crores of bhikkhus attained Arahattaphala. (They all became Arahants.) Devas and humans numbering one hundred thousand realized the four Truths. (They were thus liberated.)

(This was the first Dhammābhisamaya.)

[155]
Immediately before Buddha Maṅgala taught the Abhidhamma, he was staying near the city of Citta, his resort for food. As our Buddha (Gotama) who performed the Twin Miracle of water and fire near the mango tree of the gardener, Kanda, near the city-gate of Sāvatthi, and defeated the heretics, so did Buddha Maṅgala display the Twin Miracle and crushed the heretics at the city-gate of Citta. He then went up to Tāvatiṁsa where he sat down on the emerald stone slab, Paṇḍukambala, at the foot of Pāricchattaka tree and delivered Abhidhamma discourses to Devas and Brahmās.

Then one hundred thousand crores of Devas and Brahmās realized the four Truths. (They were liberated.)

(This was the second Dhammābhisamaya.)

Before Buddha Maṅgala appeared there was King Sunanda in the city of Surabhi; he performed the duties necessary for acquisitions of the wheel (which is one of the seven treasures of a Universal monarch), after fulfilment of which the wheel treasure came into his possession.

When Buddha Maṅgala appeared the Wheel slipped from its place; seeing this, King Sunanda became very unhappy and asked his brahmin advisors: "Why was the wheel treasure that appeared by the power of my meritorious deeds has slipped from its place?"

Then the Brahmins replied:

"O King, the Wheel slips because the life of a Universal Monarch is nearing its end; or when the monarch becomes a monk; or because a Buddha appears. There is absolutely no danger of your life ending; you will live a very long life. Indeed Buddha Maṅgala has now appeared in the world. That is the reason for the slipping of your Wheel treasure."

[156]
Having heard the reply given by the Brahmins, the Universal Monarch Sunanda with his retinue paid his respects to the Wheel treasure and made a request thus: "I will do obeisance to Buddha Maṅgala by means of your glory, O Wheel. Please do not disappear yet in the meantime." Then the Wheel took again at its normal place.

Immensely delighted, Universal Monarch Sunanda, with his multitude of people, thirty leagues in size, approached Buddha Maṅgala who was indeed Maṅgala (Auspiciousness) of the whole world. The king gave alms on a grand scale to the Buddha and his Saṅgha; he offered the hundred thousand Arahants pieces of cloth from Kāsi to be made into robes, and all kinds of requisites to the Buddha. After the alms-giving he sat down at a suitable place to listen to the Buddha's sermon. Likewise Prince Anurāja, son of the Universal Monarch, took his seat.

Then Buddha Maṅgala gave the audience headed by king Sunanda the usual series of sermons. This led to the attainment of Arahantship with the fourfold Analytical Knowledge by Universal Monarch Sunanda and his followers numbering ninety crores.

Contemplating the acts of merit done by them in the previous existence he saw their past wholesome deeds that would bring them bowls and robes miraculously (without looking for them). So the Buddha stretched out his right arm and uttered: "Etha Bhikkhavo" ("Come, O monks!") Instantly all of them became monks with their hair of two fingers length, carrying their respective bowls and putting on their respective robes and assuming the respectable appearance of Mahā Theras of a hundred years' standing in the Order, finally they surrounded the Buddha.

(This was the third Dhammābhisamaya.)

[157]
Three occasions of the Disciples' meeting (sannipāta)

While Buddha Maṅgala was sojourning in the city of Mekhala, his Future Chief Disciples, the young men Sudeva and Dhammasena, who had one thousand (according to the Sinhalese Commentary, ten thousand) youthful companions each, became ehi bhikkhus in the Buddha's presence, and when they attained Arahantship on the full moon of Māgha (January-February), the Buddha recited the Ovāda Pātimokkha in the midst of one hundred thousand crores of monks.

(This was the first sannipāta.)

Again the Buddha recited the same Pātimokkha at the meeting of one thousand crores of monks who had been ordained at the assembly of the Buddha's kinsmen that took place in the Park named Uttara.

(This was the second sannipāta.)

In the midst of ninety crores of monks who took part in the Saṅgha meeting headed by the bhikkhu who formerly was Sunanda the Universal Monarch, the Buddha repeated his recitation of the Pātimokkha.

(This was the third sannipāta.)

Bodhisatta Gotama as Brahmin Suruci received prophecy from Buddha Maṅgala

At the time of Buddha Maṅgala our Bodhisatta was a Brahmin, Suruci by name, living at the village of Suruci; he was accomplished in the Vedas (Vedic texts), Nighaṇḍu (glossary), Keṭubha (rhetoric), akkharapabheda (grammar) and Itihāsa (legends and histories) as the fifth treatise.

He was clever in writing and reading poetry (padaka) as well as prose (veyyākaraṇa).

[158]
He was well-versed in Lokāyata philosophy which was concerned not with spiritual matters but only with mundane affairs and also in Mahāpurisalakkhaṇa, the art of reading bodily signs of a superior being.

Having listened to the Buddha's talks on the Dhamma, Suruci Brahmin cultivated faith in the Buddha and took refuge in the Three Gems. He then invited the Buddha and his disciples, "Please accept my offering of food for tomorrow."

"Brahmin, how many monks do you like to have?" asked the Buddha. "How many monks are there, Venerable Sir?" "There are all together one hundred thousand crores" replied the Buddha as it was the occasion when his Disciples assembled for the first time. "Then, Venerable Sir, together with all these monks, please accept my offering of the meals". The Buddha kept silent showing his consent.

Having invited the Buddha, Bodhisatta Suruci Brahmin went home and thought thus: "I can afford to give such a great number of monks rice gruel and pieces of cloth meant to be robes. But how can the seating for them be arranged?"

The Bodhisatta's thought caused warming of the stone slab which was the seat of Sakka on Mount Meru eighty-four thousand leagues high.

Then Sakka contemplated thus: "Who is interested in removing me from this place?" When he looked for the cause of the warming of his seat he saw Suruci Brahmin; it then occurred to him thus: "This Bodhisatta has invited the Saṅgha led by the Buddha for meals and is worrying about their accommodation. I should go there and take my share of merits. Assuming the appearance of a carpenter and carrying an axe in hand he appeared before the Bodhisatta.

[159]
Consultation on construction of a pavilion

Sakka as the carpenter enquired: "Is there any job for a worker?" Seeing the carpenter the Bodhisatta asked: "What can you do?" "There is no craft that I do not know. If anybody wants to build a pavilion, a palace, a house, or any other building, that is my job." "Then I have something for you to do." "What is that?" "I have invited a hundred thousand crores of monks to tomorrow's meal. Can you build a pavilion to accommodate them." "Yes, I can, provided you pay me." "Friend, I will." "Very well, I will construct it as you will make payment." So saying Sakka looked round for a certain plot of land.

Rise of a jewelled pavilion from the earth

The plot of land, twelve leagues in size, which was viewed by Sakka, became an evenly level ground like a kasiṇa-device Sakka looked around and made the wish: "Let a great pavilion of seven kinds of jewels, pleasing to the eye and richly adorned, appear from the earth." And while he was watching there rose up a great pavilion of jewels splitting the earth surface. Its pillars of gold had lotus-vases of silver: its pillars of silver had lotus vases of gold; its pillars of rubies had lotus-vases of coral, its pillars of coral had lotus-vases of rubies, and its pillars of seven kinds of jewels had lotus-vases of seven kinds of jewels.

Thereupon he looked at the pavilion and made the wish: "Let there be chains of tinkling golden bells hanging down between the pillars in the pavilion". As he was thus looking, the chains of tinkling golden bells appeared hanging down between one pillar and another. Fanned by a gentle breeze, the tinkling bells made a very sweet sound like the sound of music produced by five kinds of musical instruments. It was like the time when celestial beings in heaven performed a concert.

Again, he made the wish: "Let there be festoons of heavenly perfumes, festoons of flowers and festoons of leaves hanging down." At that moment festoons of heavenly perfumes, flowers and leaves appeared hanging down.

[160]
Again, he made the wish: "Let seats for the hundred thousand crores of monks, costly spreads and bowl-stands allowable to monks appear breaking the earth." At that very moment those things appeared.

Still again Sakka made the wish: "Let there be huge water pots in every corner". At that moment huge water pots appeared.

When all this had been created, Sakka went to the Bodhisatta Brahmin Suruci and said: "Come, Brahmin, please have a look at your pavilion and make payment due to me". The Bodhisatta went to the pavilion and while he was examining it the whole frame of his body was suffused with five kinds of joy.

Performance of Mahā Dāna

While the Bodhisatta was looking at the pavilion, it occurred to him thus: "This pavilion could not have been made by a human being. On account of my wholesome desire to perform a great act of charity and also of my virtues, surely Sakka's seat must have become warm. The warmth must have led, the king of Devas to construct this pavilion; with such a pavilion, it does not befit me to make offerings just for one day. For seven days shall I perform a great act of charity." He then accommodated the Saṅgha headed by the Buddha in the pavilion for seven days and offered them specially prepared milk-rice.

When the milk-rice was offered, it was not possible for the people alone to wait upon the monks. Devas too, one beside each man, participated in waiting upon them. The site which was twelve or thirteen leagues was not large enough for all the bhikkhus. Therefore these bhikkhus who could not get seats had to make their own accommodation there by exercising their respective powers.

Offering of medicinal food and sets of three robes

The day the alms-giving was over, all the monks' bowls were washed well, filled with clarified butter, ghee, honey, molasses for medicinal purposes and were offered together with sets of three robes. The set of robes that was received by the most junior member of the Saṅgha was worth one hundred thousand pieces of money.

Buddha Maṅgala's prophetic declaration

[161]
When Buddha Maṅgala was giving his sermon in appreciation of the alms given to him, he contemplated through his foreseeing wisdom: "This man had performed such an act of great alms-giving. What will he become in future?" Then the Buddha foresaw that he would definitely become a Buddha, Gotama by name, in one Bhadda Kappa after two asaṅkhyeyya and one hundred thousand aeons had elapsed. The Buddha then called out Brahmin Suruci and made a prophetic declaration: "When two asaṅkhyeyya and one hundred thousand aeons have elapsed you will definitely become a Buddha, Gotama by name."

Hearing Buddha Maṅgala's prophecy the Bodhisatta became elated and rejoiced, and it occurred to him thus: "The Buddha has prophesied that I would certainly become a Buddha. What is the use of living a household life. I shall go forth even now". "Having abandoned the wealth of a rich Brahmānic household as though it were spittle, he became a monk in the presence of Buddha Maṅgala, learned the three Piṭakas, attained the five Abhiññās and eight Jhānas, and without falling from his Jhānas he was reborn in the Brahmā world on his death.

Particulars of Buddha Maṅgala

Buddha Maṅgala's birthplace was the city of Uttara.

His father was King Uttara and mother Queen Uttarā.

His two Chief Disciples were Sudeva Thera and Dhammasena Thera. His attendant was Pālita Thera.

His two female Chief Disciples were Sīvalā Therī and Asokā Therī. His Bodhi Tree was a nāga-tree.

His supporters were the wealthy men Nanda and Visākha. His female supporters were Anulā and Sutanā.

[162]
Buddha Maṅgala's height was eighty-eight cubits. His physical rays always appeared in splendour throughout the ten-thousand world system as has been said before. Sometimes they spread beyond the ten-thousand world-system, reaching hundreds of thousands of world systems.

The life-span of people in his time was ninety thousand years, and the Buddha lived throughout that period, rescuing such beings as humans, Devas and Brahmās out of the waters of saṁsāra and carried them onto the shores of Nibbāna.

While a lay man, the golden places he lived in were three: Yasavā Palace, Sucimā Palace, and Sirimā Palace.

He had thirty thousand female attendants. His Chief Consort was Yasavatī. His son was Sīvala. He reigned for nine thousand years.

He went forth riding the horse named Paṇḍara. On his Enlightenment he stayed in Uttara Park.

Just as counting the waves in the great ocean is impossible, so was the numbering of the Arahant-Disciples of Buddha Maṅgala.

Throughout the lifetime and Dispensation of Buddha Maṅgala who conveyed all the three kinds of beings to Nibbāna, there never was a single recluse who died with defilements. (They all became Arahants and passed away pure into Nibbāna.)

Buddha Maṅgala, who had large numbers of followers and great fame, lighted the Lamp of Dhamma and saved a great multitude of people from Saṁsāric currents to Nibbānic shores. Like a mass of fire that had shone forth became extinct and like the sun that was gone, the Buddha attained Parinibbāna revealing thereby the nature of impermanence, suffering and uncontrollability of conditioned things to humans together with Devas and Brahmās.

[163]
As soon as Buddha Maṅgala had thus passed away, his physical rays disappeared, and the entire ten-thousand world-systems were left in total darkness. There occurred then great lamentation of people throughout the world systems.

Saṁvega

The peerless glory of Buddha Maṅgala and his concentrated mind that was permeated with Omniscience had all vanished. Unsubstantial and futile indeed are all conditioned things!

Cetiya

Buddha Maṅgala who had fully realized the Four Noble Truths thus attained Parinibbāna at Uttara Park. (So called because its fruit trees bore more fruits and its flower trees had more flowers than those of other gardens.) In the same park a cetiya, thirty yojanās high, was built with the soft plaster made of powdered red ointment mixed with oil and butter; and it was dedicated to Buddha Maṅgala.

The unbreakable relics of the Buddha, true to the nature of long-lived Enlightened Ones, remained solid like a golden image without falling into pieces. These relics were enshrined in the cetiya and people from all over Jambudīpa completed the construction by decorating it with seven kinds of precious stones.

Here ends Maṅgala Buddhavaṁsa.

[164]
4. Sumana Buddhavaṁsa

In this way Buddha Maṅgala by means of his physical rays outshone the various rays of the sun, the moon, stars and planets, Devas and Brahmās throughout the ten-thousand world-systems of Jāti-khetta 7 making no difference between day and night and then passed away into Nibbāna as though he had simultaneously created massive darkness.
[7. There are three regions associated with the Buddha, namely, (1) Jāti-khetta, the ten-thousand world-system that quaked at the time of his conception, birth, Enlightenment, giving up of the life-sustaining mental process and attaining Nibbāna; (2) Āṇā-khetta, the hundred-thousand world-system throughout which his Teaching spread; and (3) Visaya-khetta, the infinite world systems which form the field of investigation of his Omniscience.]

The life-span which was ninety thousand years in Buddha Maṅgala's time gradually decreased down to ten years; and again the life-span increased therefrom and when it reached ninety thousand years Bodhisatta Sumana having fulfilled the Perfections was reborn in Tusita, an event common to all Bodhisattas. Consenting to the request made by Devas and Brahmās he descended to the human abode and took conception in the womb of Sirimā; Queen of Sudatta, in the city of Mekhala.

At the time of his conception thirty-two prophetic phenomena became manifest. At his birth which took place after ten months similar phenomena also took place, and all miracles associated with all Bodhisattas occurred.

Royal household life

When he came of age, Prince Sumana occupied three golden palaces, namely, Canda Palace, Sucanda Palace and Vaṭaṁsa Palace where he enjoyed for ninety thousand years a blissful life resembling that of Devas with his Chief Consort Vaṭaṁsikā (so named because she was comparable to a flower that is worn on the crown of each and every person) waited upon by beautifully adorned maids of honour, six million and three hundred thousand in number.
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(With regard to the number of these maids, it should not be taken that they all waited upon the Princess at the same time; it was the total number of all those ladies who served her in turn.)
Renunciation

When Princess Vaṭaṁsikā gave birth to a son, Anūpama, the Bodhisatta saw the four omens of the aged, the sick, the dead and the recluse, and renounced the world following the tradition of all Bodhisattas in the costume offered by Devas and riding an elephant. His example of renunciation was followed by thirty crores of people who became recluses like him.
Attainment of Buddhahood

Bodhisatta Sumana with these thirty crores of recluses engaged in the practices of austerity (dukkaracariyā); on the full moon day of Vesākha (April-May), having partaken of the milk-food offered by Anupamā, daughter of a wealthy man of the village of Anoma, he spent the daytime in the local Sāla grove; in the evening he left behind all his followers and went alone to the Bodhi Tree; on the way he accepted the eight handfuls of grass offered by Anupama, a heretic, and spread it under the (nāga) Bodhi Tree; suddenly there arose the Aparājita Seat of thirty cubits in height.

Sitting cross-legged on that seat (as has been described in Maṅgala Buddhavaṁsa) he dispelled Māra and his hordes, attained Perfect Self-Enlightenment, the crowing glory of the three worlds, and uttered the verse of elation beginning with Anekajātisaṁsāraṁ that was never missed out by each and every Buddha.

Three occasions of the Buddha's teaching (Dhammābhisamaya)

After the attainment of Buddhahood and spending for forty nine days in the neighbourhood of the Bodhi Tree, the Buddha accepted the Brahmā's request and contemplated as to whom he should teach first; then he discerned the thirty crores of recluses who with him had renounced the world, his half-brother Prince Saraṇa and his Purohita's son, the youthful Bhāvitatta, who were endowed with the merits of their past deeds that would lead them to the Path, Fruition and Nibbāna. Thinking "I shall teach them first", he contemplated as to their whereabouts and saw that they were living in Mekhala
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Park of the city of Mekhala, eighteen leagues away from the great Bodhi Tree. Accordingly, taking his bowl and robe the Buddha immediately went through space to Mekhala Park, the residence of those bhikkhus.

On seeing Buddha Sumana approaching them, the thirty crores of bhikkhus with faithful hearts welcomed the Buddha, took over his bowl and robe, prepared the seat and did obeisance respectfully; when all this was done, they took their appropriate seats, surrounding the Buddha.

Then Buddha Sumana sent the gardener to fetch Prince Saraṇa and the youth Bhāvitatta, son of the Purohita. To the prince and the youth with their thirty-seven crores of followers, to the thirty crores of bhikkhus who were his companions on his renunciation as well as to several crores of humans and Devas, in all, the Buddha delivered the Dhammacakkappavattana Sutta, which had been taught by previous Buddhas, beat the Drum of his Dispensation of nine constituents 8, accompanied by the Conch of the Four Noble Truths.
[8. Nine constituents of Buddha's dispensation, Navaṅga Satthu Sāsana: (1) Sutta - Discourses such as Maṅgala Sutta, Ratana Sutta etc., in plain prose. (2) Geyya - Discourses interspersed with many verses such as these in Saḷāyatana Saṁyutta. (3) Veyyākaraṇa -Teaching without any verses such as Abhidhammā Piṭaka. (4) Gāthā - Teaching with verses only such as Dhammapada, Thera-gāthā, Therī-gāthā. (5) Udāna - Joyful utterance in 28 discourses such as Anekajāti saṁsāraṁ. (6) Itivuttaka - 18 discourses beginning with the expression "Thus said the Bhagavā". (7) Jātaka - 550 birth stories. (8) Abbhūta Dhamma - Discourses describing the marvellous attributes of such persons as Ānanda etc. (9) Vedalla - Discourses with questions and answers such as Cūḷavedalla Sutta, Mahāvedalla Sutta, Sammādiṭṭhi Sutta.]

What should be particularly mentioned is this: Having attained Omniscience, Buddha Sumana was desirous of fulfilling the Brahmā's request. In order to liberate beings such as humans, Devas and Brahmās from the bondage of existences and to protect those who were robbed of their treasures of meritorious deeds by the robber of defilements, he built the Deathless City of Nibbāna with the walls of morality (sīla), the moats of concentration (samādhi)
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that encircled the city and adorned it with the gate of Insight Wisdom (Vipassanā Ñāṇa), the doors of mindfulness (sati), the grand pavilions and mansions, etc., of Jhāna attainments (samāpatti) and was inhabited by the noble citizens of group of Dhammas pertaining to Enlightenment (Bodhipakkhiya Dhammas). 

Having thus built the City of Nibbāna, Buddha Sumana created the (unbroken, straight, tidy, beautiful, broad, and long) boulevard of four Methods of Steadfast Mindfulness (Satipaṭṭhāna). On either side of the boulevard he laid out peaceful and pleasant rows of shops of Dhamma where those who wanted the precious things of fourfold Fruition (Phala), fourfold Analytical Knowledge, (Paṭisambhidā Ñāṇa), sixfold psychic power (Chaḷabhiññā) and eight Jhānas Attainments (Samāpatti) could buy them to their hearts content with mindfulness (sati), energy (vīriya) moral shame of doing evil (hirī), and moral dread of doing evil (ottappa).

Having thus built the great City of Dhamma and laid out the Market of Dhamma, Buddha Sumana beat the Drum of Dhamma by delivering the First Sermon, the Dhammacakkappavattana Sutta, and provided the means of Liberation to one hundred thousand crores of humans, Devas and Brahmās.

(This was the first Dhammābhisamaya.)

In order to subjugate the wrongful conceit of the intoxicated and arrogant heretics in Sunandavatī, Buddha Sumana once performed the marvellous Twin Miracle of water and fire near a mango tree and administered the Dhamma, the Elixir of Immortality, to humans, Devas and Brahmās. Then one hundred crores of beings realized the Four Noble Truths.

(This was the second Dhammābhisamaya.)

On another occasion Devas and Brahmās of the ten-thousand world-system came and met humans, Devas and Brahmās of this universe and discussed Nirodha-samāpatti. "How can one enter upon Nirodha-samāpatti? How can one attain it? How can one arise from it?" Since they could not solve such problems, all of them up to the nine abodes of Brahmās had doubts (as to the right answers) and
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split into two groups. Along with King Arindama, Lord of people, they approached Buddha Sumana, Chief of the three worlds, and put forward the aforesaid questions. The Buddha solved them by giving appropriate Dhamma discourses and ninety crores of humans, Devas and Brahmās penetrated the Four Noble Truths.

(This was the third Dhammābhisamaya.)

Three occasions of the Disciples' meeting (sannipāta)

There were three occasions of meeting of Buddha Sumana's Disciples. Of these three the first took place when, having observed vassa with Mekhala city as the resort for food, together with one hundred thousand Arahants who were all Ehi bhikkhus, Buddha Sumana held Pavāraṇa ceremony on the full-moon day of Assayuja, the end of vassa.

(This was the first sannipāta.)

At one time when Buddha Sumana was sojourning on the mountain of pure gold, one league in size, which appeared as the fruit of King Arindama's act of merit, he admonished by means of his excellent discourses ninety thousand crores of royal servants who accompanied the king on his visit. The Buddha made them all Ehi bhikkhus and being surrounded by all these bhikkhus, who attained Arahantship on the same day, he recited the Pātimokkha at the meeting complete with four features.

(The four features are not given in the Buddhavaṁsa Commentary. However, as mentioned in the exposition of the Dīghanakha Sutta of the Majjhima Nikāya Commentary these should be understood as follows: (1) the meeting is held on the full-moon day of Māgha (Jan-Feb); (2) the meeting is held by Arahants of their own accord without being summoned by anyone; (3) bhikkhus (at the meeting) are all Arahants endowed with six Abhiññā; and (4) they are all Ehi-bhikkhus.)

(This was the second sannipāta.)
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At another time Sakka came to pay homage to Buddha Sumana. Being surrounded by eighty thousand crores of Arahants the Buddha recited the Pātimokkha.

(This was the third sannipāta.)

Bodhisatta Gotama as Nāga King Atula received prophecy from Buddha Sumana

In the lifetime of Buddha Sumana, Bodhisatta Gotama was reborn as Atula the powerful Nāga King. Learning that a Buddha had appeared in the three worlds and accompanied by all his kith and kin, he came out of his residence and performed acts of merit towards the Buddha and his one hundred thousand crores of bhikkhus by making celestial music in their honour, and by performing a great act of alms giving in the form of food and drinks; he also offered a set of robes to each bhikkhu and was established in the Refuges.

Then Buddha Sumana prophesied, "This Nāga King will become Buddha Gotama in future."

Hearing Buddha Sumana's prophecy, Atula the Nāga King became all the more heartened and resolved firmly to increase his effort in fulfilling of the Ten Perfections.

Particulars of the Buddha Sumana

Buddha Sumana's birth place was Mekhala City.

His father was King Sudatta and his mother Queen Sirimā.

He reigned for nine thousand years and his three palaces were Canda Palace, Sucanda Palace and Vaṭaṁsa Palace.

His Chief Consort was Vaṭaṁsikā who had six million three hundred thousand maids of honour. His son was Prince Anūpama.

His two Chief Disciples were Saraṇa Thera and Bhāvitatta Thera. His attendant was Udena Thera.
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His two female Chief Disciples were Soṇā Therī and Upasoṇā Therī. His Bodhi tree was a Nāga tree.

His distinguished supporters were the wealthy men Varuṇa and Saraṇa. His distinguished female supporters were Cālā and Upacālā.

Buddha Sumana's height was ninety cubits. Resembling a golden pillar created as an object of worship, the Buddha was of great splendour with his physical rays shining forth throughout all universes.

The life-span in his time was ninety thousand years and through out these years he saved large numbers of humans, Devas and Brahmās from saṁsāric waters to placed them on Nibbānic shores.

Having liberated those, who deserved liberation, out of the great ocean of saṁsāra and taught those, who deserved teaching, the Four Noble Truths, Buddha Sumana attained Parinibbāna like the setting moon.

Those noble ones, who had become Arahants after eradicating their moral intoxicants (āsavas), and that Buddha Sumana, who was unmatched in the three worlds brightened the peerless light of Dhamma having done so the most glorious, famous Buddha and his Disciples attained Parinibbāna.

Saṁvega

Buddha Sumana's unrivalled Omniscience, his matchless Dhamma treasures such as the four Fruitions, the fourfold analytical knowledge, etc., had all disappeared. Unsubstantial and futile indeed are all conditioned things!

Cetiya

In this manner the attainment Parinibbāna by Buddha Sumana, who had realized the Four Noble Truths without any exception and who had achieved great fame, took place in the Park called Aṅga. In that very Park was constructed a cetiya, four yojanās high; it was powdered red ointment mixed with oil and butter and dedicated to Buddha Sumana.

[171]
As it was customary with long-lived Buddhas the relics that were unbreakable remained like golden statues. These relics were enshrined in that cetiya which was decorated with seven kinds of jewels and completed by people of Jambudīpa.

End of Sumana Buddhavaṁsa.

