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The Chronicle of Twenty-four Buddhas
1. Dīpaṅkara Buddhavaṁsa
(The author discusses briefly the Myanmar word Buddhavan derived from the Pāḷi Buddhavaṁsa. Then he goes on to say as follows:) The definition of Buddhavaṁsa is this: Ito heṭṭhā kappasatasahassādhikesu catūsu asaṅkhyeyyesu uppannānaṁ pañcavīsatiyā buddhānaṁ uppannakappādiparicchedavasena paveṇivitthārakathā buddhavaṁso nāma.
From this definition the meaning of Buddhavaṁsa should be understood as "a description and exposition of the lineage of the twenty-five Buddhas, who had come into being over the past four asaṅkheyya and one hundred thousand aeons, with their thirty-two particulars such as the aeons concerned, their names, clans, families, etc., is Buddhavaṁsa"

Though the chronicle of all these Buddhas with their particulars such as the aeons, etc., is called Buddhavaṁsa, when each individual of them is spoken of, the same term Buddhavaṁsa is applicable to the life-story of each Buddha. (For example) though the word Saṅgha is a term for the whole Order of Noble Ones, each and every one of them can also be called Saṅgha.

Therefore it should be understood that in this section called Dīpaṅkara Buddhavaṁsa, the life story (with the aeon to which he belonged, etc.) of Buddha Dīpaṅkara will be dealt with.

In the Buddhavaṁsa Text, the account of Buddha Dīpaṅkara does not contain in detail the events that took place at the time of his conception and birth. Only this much is mentioned about him in the Sumedhakathā, Story of Sumedha.

Evaṁ me siddhippattassa, vasībhūtassa sāsane;

dīpaṅkaro nāma jino, uppajji lokanāyako.

Uppajjante ca jāyante, bujjhante dhammadesane;

caturo nimitte nāddasaṁ, jhānaratisamappito.

[131]

[The Bodhisatta Sumedha the Hermit says:] "When I have thus become accomplished in asceticism [Jhānas and Abhiññās] there appeared Buddha Dīpaṅkara, Lord of the whole world.

"Being totally absorbed in the bliss of Jhāna, I have not seen the wondrous phenomena that took place on the four occasions of his conception, birth, Enlightenment and delivery of the First Sermon."

Thus the Buddhavaṁsa Text refers only briefly to the appearance of Buddha Dīpaṅkara in the story of Sumedha. It is only in the Buddhavaṁsa Commentary that we find the full story of Buddha Dīpaṅkara with details of events in serial order starting from the episode of his rebirth in the abode of Tusita Gods.

Four asaṅkheyya and one hundred thousand aeons before the present Bhadda Kappa 1 there appeared in one Sāramaṇḍa Kappa the three Buddhas - Taṇhaṅkara; Medhaṅkara and Saraṇaṅkara - one after another. After that came an Antara Kappa, an aeon of decrease with the human life-span of one hundred thousand years. Then in the city of Rammavatī reigned King Sudeva. During his reign Bodhisatta Dīpaṅkara was enjoying life in the celestial abode of Tusita after his fulfilment of the Perfections. Deities from the ten-thousand world-system approached him with a request, in compliance with which the Bodhisatta took conception in the womb of Sumedhā, Queen of Sudeva, on the full-moon day of Āsāḷha [June-July] when the moon was in conjunction with the planet of Uttarāsāḷha. Having been tended upon by a great retinue and after ten full months the Bodhisatta was born.

[1. Bhadda kappa: for kappa in general, see Vol 1, Part 1, Anudīpanī Chapter I, II ,III.p4ff]

At the moments of his conception and birth there appeared thirty-two portentous phenomena such as trembling of the thousand world systems, etc.

(These thirty-two phenomena usually take place on the four occasions of every Bodhisatta's conception, birth, Enlightenment and teaching of the First Sermon. These phenomena common to all

[132]

Bodhisattas will be described when we come to the Chronicle of Buddha Gotama. In the Buddhavaṁsa Commentary, however, these thirty-two phenomena and their subsequent happenings are elaborately told in the chapter on Bodhisatta Dīpaṅkara's conception.)

Thereafter Prince Dīpaṅkara was brought up in luxury, and when he came of age, he ascended the throne.

As a king he lived in three golden palaces - Haṁsa Palace (Haṁsa Pāsāda), Heron Palace (Koñca Pāsāda) and Peacock Palace (Mayūra Pāsāda) - by rotation for ten thousand years. There were about three hundred thousand well ornamented female attendants. His Chief Consort was Padumā and his son Prince Usabhakkhandha.

Enjoying a divine-like kingly life in the three palaces, Prince Dīpaṅkara went out to the royal garden to enjoy himself; on the way saw an old man, a sick man and a dead man who were Deva messengers. Overcome by religious emotion (saṁvega) he returned from the garden and entered the city. When he wanted to go out again to the garden for the fourth time, he summoned his elephant-keeper and said: "Today I will visit the royal garden for sightseeing. Get the elephants ready." "Very well, Your Majesty," said the royal elephant-keeper and had eighty-four thousand elephants prepared. Dressed in a costume offered by Deva Vissakamma and accompanied by eighty-four thousand elephants and a large army of troops, he entered the garden, riding the state elephant. Having descended from the elephant's back he roamed sightseeing all over the garden, sat on a cool and pleasant stone slab and aspired to go forth from the world. Then Mahā Brahmā, an Arahant of Suddhāvāsa abode, brought the eight requisites and appeared at a place where he could be seen. Seeing the eight requisites the Bodhisatta asked what they were; when told that they were the paraphernalia of a monk, he took off his royal attire and handed it over to the royal treasurer, cut of his hair with his sword and threw it up into the sky.

Then Sakka, king of Devas took the hair knot in a golden receptacle and enshrined it in a cetiya called Makuṭa; it is three yojanas in size and built of emerald stones on Mount Meru.

The Bodhisatta then put on the robes offered by the Brahmā and

[133]

threw up into the sky his old raiment which was received and enshrined by the Brahmā in a cetiya (called Dussa), twelve yojanas in size, in the Suddhāvāsa Brahmā abode.

A crore of people who had heard of the prince's donning of the robe followed his example and became monks themselves.

Together with these monks who had thus followed in his footsteps, Bodhisatta Dīpaṅkara practised austerity called dukkaracariyā. On the full-moon day of Vesākha on which he was to become a Buddha. He entered a town for alms-food. It was the day that townsfolk happened to be making pure milk-food for propitiating gods; nevertheless, the food was offered to the Bodhisatta and his one crore of followers.

Having taken the milk-food, the Bodhisatta spent the daytime in sala grove of the neighbourhood and in the evening, leaving behind all his followers, headed alone for the great Bodhi Tree.

Enlightenment and Teaching of the Dhammacakka Discourse

On the way the Bodhisatta accepted eight handfuls of grass from an heretic, Sunanda by name, and no sooner had he spread out the grass at the foot of the Bodhi tree than the Aparājita Pallaṅka, "Unconquered Seat," fifty-three cubits in size, appeared.

(With regard to the size of the seat which was fifty-three cubits, some say the size means the height and others say it means the breadth as found in the Sub-Commentaries of the Inwa Period. These commentarial statements in detail will be dealt with when we come to the story of Buddha Gotama.)

Sitting cross-legged on the "Unconquered Seat", under the Bodhi tree (pipphala) the Bodhisatta put forth energy of four

[134]

levels 2 and overcame Māra and his army; he gained Pubbenivāsa Ñāṇa (Wisdom that enables one to know the series of previous existences) in the first watch of the night; Dibbacakkhu Ñāṇa (Wisdom that helps one see even the most subtle form from a far distance like a divine eye) in the middle watch; and contemplated in the last watch the doctrine of Paṭiccasamuppāda, "Dependent Origination", in the forward order, revolving of the wheel of saṁsāra and in the backward order, stopping of it; thereafter he entered upon the Fourth Jhāna through Ānāpāna Meditation; emerging from it and reflecting on the five aggregates, he discerned the fifty characteristics concerning rise and fall of these aggregates and developed Vipassanā Insight, up to the stage of Gotrabhū Ñāṇa 3. As soon as the sun rose, this Vipassanā development led to the penetration of the Path and Fruition of Arahantship, of all the attributes of a Buddha and to the incomparable Buddhahood which is supreme in the three worlds.

[2. Energy of four levels: the levels where one would be reduced to (i) skin, (ii) sinews, (iii) bones and (iv) where one's flesh and blood would dry up. See also Vol 1, Part 1, Anudīpanī, Chapter VI.p238-239]

[3. Gotrabhū Ñāṇa: the wisdom that helps one cut off the heritages of kāma-consciousness and evolves the lineage of the Rūpa-class of exalted consciousness.]

After attaining Buddhahood the Buddha passed seven days at each of the seven sites around the Bodhi Tree enjoying the bliss of Fruition (Phalasamāpatti). Having granted the Brahmā's request for his teaching, the Buddha delivered the First Sermon, Dhammacakkappavattana Sutta, at Sunandārāma and one hundred crores of humans, Devas and Brahmas realized the Four Truths.

At the time of his Enlightenment and that of his teaching the Dhammacakkappavattana Sutta, thirty-two portentous phenomena occurred.

These phenomena (on the four occasions) when Bodhisatta Dīpaṅkara was conceived, born, attained Buddhahood and taught the First Sermon occurred unknown or unseen by Sumedha the Hermit as he was absorbed in the bliss of Jhānas. (This has been stated above.)

[135] 
The Buddha's journey
After teaching the First Sermon, Buddha Dīpaṅkara set out on a journey for the benefit of humans, Devas and Brahmas; while staying at Sudassana Monastery in Rammavatī at the invitation of the citizens, the Buddha went out to accept the alms-food offered by them; while he was partaking of the food there took place a violent earthquake as a result of Sumedha's contemplation of the Perfections; the people present on that occasion were frightened and asked the Buddha about the cause of the earthquake; on hearing from the Buddha that there was nothing to fear as the cause was Sumedha's contemplation of the Pāramīs they visited and acclaimed him, who thereafter entered the forest. All this has been told in the story of Sumedha. What remains to be told is the following:

When the citizens of Rammavatī had finished their offering of alms-food to Buddha Dīpaṅkara and his four hundred thousand bhikkhus, they paid obeisance to the Buddha with flowers, scents, etc., and assembled to listen to his sermon.

Dīpaṅkara Buddha then addressed the assembly:

1. “Dānaṁ nāma sukhādīnaṁ, nidānaṁ paramaṁ mataṁ;

Nibbānaṁ pana sopānaṁ, patiṭṭhāti pavuccati.

"Dāna should be understood as the noble cause of human, divine and Nibbānic happiness; it is said to be the basis of divine enjoyments".

Beginning with these words the pleasant talk on the practice of dāna (Dānakathā) was given.

2. Sīlaṁ nāmetaṁ idhalokaparalokasampattīnaṁ mūlaṁ.

Sīla means the root of various forms of prosperity in this life and the next.
In this and many other ways the talk on morality (Sīlakathā) was given in detail.

[136]

3. Next, Buddha Dīpaṅkara gave a talk on divine abodes (Saggakathā) to explain as to which sīla leads to which divine happiness. "This divine abode is desirable, pleasant and delightful, and indeed happy. This abode provides constant merriment and gaiety. Cātumahārājika Devas enjoy celestial happiness for nine million years in terms of human reckoning". In this way the benefit of heavenly attainment was taught.

4. After persuading, convincing and inspiring the people with this teaching so that they might be inclined to perform Dāna and Sīla, the Buddha proceeded to teach that even such heavenly bliss was not permanent and that one should not crave it very passionately. In this way the Buddha pointed out the disadvantages, unworthiness and foulness of sensual pleasures and also the advantages of emancipation from them; he ended his discourse with a talk on Deathless Nibbāna.

With this discourse given to the people the Buddha established some of them in the Three Refuges, some in the Five Precepts, some in the Sotāpatti-phala (Fruition of the Stream-Winner), in the Sakadāgāmiphala (Fruition of the once Returner) in the Anāgāmiphala (Fruition of the non-Returner). Some in the Arahattaphala (Fruition of Arahantship). Some in the threefold knowledge, in the Sixfold Higher Knowledge, or in the eight attainments 4; the Buddha then left the city of Rammavatī and entered Sudassana Monastery.

[4. Eight attainments: eight samāpatti-attainments of four Rūpa Jhānas and Arūpa Jhānas.]

Three occasions of the Buddha's teaching (Dhammābhisamaya)

Having spent forty-nine days in the neighbourhood of the Bodhi Tree after his Enlightenment, Buddha Dīpaṅkara delivered the First Sermon of Dhammacakka at Sunandārāma at the request of Mahā Brahmā and administered the Dhamma, Elixir of Immortality to one hundred crores of Devas and men. 
(This was the first Dhammābhisamaya.)

[137]
Next, knowing that his son Prince Usabhakkhandha had become intellectually mature, Buddha Dīpaṅkara gave a sermon and administered the Dhamma, Elixir of Immortality, to ninety crores of Devas and men headed by the prince (just like our Buddha taught his son Rāhula the Cūḷarāhulovāda Sutta that led him to Fruition of Arahantship).

(This is the second Dhammābhisamaya.)

Finally, after defeating the heretics near the sirīsa tree at the city-gate of Rammavatī and displaying the Twin Miracle of water and fire the Buddha taught the Abhidhamma, sitting on the stone slab of Paṇḍukambala at the foot of pāricchattaka tree in Tāvatiṁsa Abode, and administered the Dhamma, Elixir of Immortality, to ninety crores of Devas and men headed by the Deva who in his previous existence had been the Buddha's mother Sumedhā Devi.

(This is the third Dhammābhisamaya.)

Three occasions of the Disciples' meeting (sannipāta)

There were three occasions of meeting of Buddha Dīpaṅkara's Disciples, one of them being Sunandārāma where Arahants numbering about one hundred thousand crores from all regions specially met for the first time.

(This was the first sannipāta.)

Next, the Disciples' meeting took place on Mount Nāradakūṭa. Once while wandering from place to place with four hundred thousand bhikkhus, Buddha Dīpaṅkara arrived at the delightful Mount Nāradakūṭa which was full of marvellous features.

The mountain was occupied by a divine yakkha named Nārada and people brought annually even human beings as sacrificial offering in this honour.

[138]
Seeing that the people were endowed with the merits of their past deeds to rely upon, the Buddha ascended the mountain alone leaving behind his bhikkhus. Thereupon the yakkha became furious and caused the trembling of the mountain to scare the Buddha away. On seeing the Buddha serene and undisturbed although he had used all his might to frighten the Buddha, it occurred to him thus: "This great monk is indeed wonderful! Powerful indeed is he! The evil consequences of what I have done will come back to me. There is no refuge for me other than this great monk. Like a man who slips and falls onto the ground has to rely on the same ground to get up, I will now take refuge in this very monk."

With this thought he bowed before the Buddha touching with his head the Buddha's feet, the soles of which were adorned with one hundred and eight signs; he also begged the Buddha's pardon and took refuge in him. Then the Buddha gave him Dānakathā, Sīlakathā, etc., in serial order at the end of which Nārada and his retinue of ten thousand yakkhas were established in Sotāpattiphala.

On the day Nārada thus became a Sotāpanna, people from all over Jambudīpa brought a man from each village to make sacrificial offering to the yakkha. They also brought with them large quantities of sesamum, rice, beans of various kinds, butter, ghee, honey, molasses, etc., Nārada handed back all these food-stuffs to the people and entrusted the men, originally meant for sacrifice, to the Buddha.

Then the Buddha ordained these men by the "Ehi bhikkhu" formula and helped them all achieve Arahantship within seven days: on the full-moon day of Māgha (January-February), staying in the middle of one hundred crores of Arahants, the Buddha gave instructions of Pātimokkha at the Disciples' meeting of four features.

An "Ehi bhikkhu" monk does not need to seek the bowl, robes, etc., to become a recluse; on being invited by the Buddha "Come, O monk", his appearance of a lay man vanishes, and he assumes the appearance of a monk of sixty years' standing in the Order.

[139]
The four futures of a Disciples' meeting are:

(1) all participants are "Ehi bhikkhu" monks;

(2) all participants are winners of Chaḷabhiññā (Sixfold Higher Knowledge);

(3) all participants come together without being summoned by the Buddha, and

(4) the congregation takes place on the full moon of the month, the fifteenth day Uposatha.

The above-mentioned story of the divine yakkha Nārada comes from the Buddhavaṁsa Commentary.

In the Buddhavaṁsa Text, however, just this simple narration is given: "Again, when Buddha Dīpaṅkara had gone into quietude on the top of Nārada Mountain, there gathered one hundred crores of Arahants who were free from defilements."

(This was the second sannipāta.)

Once Buddha Dīpaṅkara observed vassa (rains retreat) on Mount Sudassana. When the vassa was over, people of Jambudīpa came to the mountain to celebrate their annual mountain-top festival. They then happened to encounter the Buddha, listened to his sermon and, were so delighted with it that they became monks. When the Buddha taught them again on the Mahā Pavāraṇa Day (the full moon of Assayuja (September-October) the newcomers won Arahantship through the stages of Vipassanā Insight and of the Path as a result of their contemplation of conditioned things in the three planes of existence. The Buddha held Pavāraṇa ceremony5 with ninety thousand crores of Arahants.

[5. Formal ceremony concluding the rains-retreat in which each bhikkhu invites criticism from his brethren in respect of what has been seen, heard or suspected about his conduct.]

(This was the third sannipāta.)

[140] 
The ordinary sermons given by Buddha Dīpaṅkara led to realization of the Four Noble Truths (attainment of Liberation) by thousands of beings, by countless individuals.

At that time, the thoroughly purified Teaching of the Buddha spread far and wide; it was understood by innumerable beings-humans, Devas and Brahmas; it was full and complete with exhortation on noble Sīla and such virtues.

Buddha Dīpaṅkara, the Knower of the Three Realms, was always attended upon by four hundred thousand Arahant-Disciples, who have immensely powerful with the sixfold Abhiññā.

During the Dispensation of Buddha Dīpaṅkara, those who died as learners (sekkhas) while trying for Arahantship in vain become the scorn of all.

The teaching of Buddha Dīpaṅkara spread throughout the whole world and remained glorious for ever with Arahants who had extirpated their foe, namely defilements, and who were not disturbed by various sense-objects and thus free of impurities and āsavas.

Particulars of Buddha Dīpaṅkara
Buddha Dīpaṅkara's birth place was the city of Rammavatī.

His father was King Sudeva and his mother Queen Sumedhā.

His two Chief Disciples were Sumaṅgala Thera and Tissa Thera.

His attendant was Sāgata Thera.

His two female Chief Disciples were Nandā Therī and Sunandā Therī. His Bodhi Tree was a pipphala tree.

His male supporters were Tapussa and Bhallika. His female supporters were Sirimā and Koṇā.

His height was eighty cubits. He was a splendour like a pillar of blazing light and a great sāla tree in full bloom.

[141]
(The advantage of giving these particulars is this: Had they not been given, he might have been mistaken for a Deva, Māra, a demon, or a Brahma. One could think, it is not strange at all that the wonderful events should occur to such a divine being. This would have led to the wrong notion that it was not worthwhile to listen to his Teaching. Then there would have been no possibility of realization of the Truth (attainment of Liberation). On the other hand, the particulars would give rise to the right belief that "Powerful thus is indeed a human being." With this belief beings would listen to his Teaching and could understand the Truth (or could attain Liberation). Hence such details.)

Buddha Dīpaṅkara's rays spread by themselves (i.e. without his exercising of power) to all the directions reaching twelve yojanas. His life-span was one hundred thousand years.

(This much is given in the Pāḷi Text.)

There are also some more particulars in the Commentaries which are not contained in the Text but which, the Commentaries state, much be told.

While leading a lay man's life, Buddha Dīpaṅkara had three palaces: Haṁsa, Koñca, and Mayūra.

He had three hundred thousand female attendants. His Chief Consort was Padumā Devī, his son Usabhakkhandha. The duration of his reign was ten thousand years.

When he renounced the world he went forth on an elephant. When he became Buddha he lived at Nandārāma (Nanda Park).

Living throughout such a long period, Buddha Dīpaṅkara saved large numbers of beings (from suffering).

Having made the three divisions of the True Dhamma such as Learning (Pariyatti), Practice (Paṭipatti) and Penetration (Paṭivedha) shine forth throughout the world, and having liberated beings Buddha Dīpaṅkara and his Disciples realized final Peace the way a mass of fire went out after blazing with bright flames.

[142]
Contemplation on impermanence, etc., (saṁvega)

The glory of that Buddha Dīpaṅkara, his assemblage of four hundred thousand Arahants, etc., who were all his Disciples, the signs on both his feet-all had ceased to exist. Impermanent are all conditioned things! They are indeed unsubstantial!

Erection of a cetiya
In this way Buddha Dīpaṅkara who had penetrated all the Four Noble Truths without exception attained Parinibbāna at Nandārāma Park. In the same Park was erected a cetiya, thirty yojanas in height and dedicated to Buddha Dīpaṅkara. It was of powdered red orpiment mixed with oil and butter, and in it were enshrined a Buddha Dīpaṅkara's relics which were in an indestructible and undispersed mass, a natural phenomenon common to all long-lived Buddhas. People of Jambudīpa came together and completed the cetiya with decorations of seven kinds of gems.

Here ends Dīpaṅkara Buddhavaṁsa.

2. Koṇḍañña Buddhavaṁsa
The aeon in which Buddha Dīpaṅkara appeared came eventually to an end; when asaṅkhyeyya (incalculable) aeons had passed after that there appeared Buddha Koṇḍañña in a certain aeon.

(Though asaṅkhyeyya is a number which is incalculable the period between the previous Buddha Dīpaṅkara and the following Buddha Koṇḍañña is called Buddhantara-asaṅkheyya as it is to be understood as an interval between two Buddhas.)

This is how Buddha Koṇḍañña appeared: At the end of his fulfilment of the Perfections for sixteen asaṅkhyeyya and a hundred thousand aeons, while enjoying his life in the divine abode of Tusita which is a tradition followed by all Bodhisattas, and having complied with the request made by other Devas for becoming a Buddha, he descended to the human world to be conceived in the womb of Queen Sujātā at King Sunanda's palace in the city of Rammavatī.

[143]
(At the moment of his conception there occurred the usual thirty-two portent phenomena.)

The Bodhisatta was born after ten months had passed. At the moment of his birth also the portents became manifest and other miraculous events that were associated with every Bodhisatta took place.

(All this will be mentioned in detail when we come to the chronicle of Buddha Gotama.)

Royal household life

Since the Bodhisatta belonged to the clan of Koṇḍañña he was named Prince Koṇḍañña. When he came of age he enjoyed a kingly life for ten thousand years, living in the three most delightful golden palaces, namely, Suci, Suruci and Subha, with his Chief Consort Rucidevī, and being waited upon and entertained by three hundred thousand female dancers and attendants.

Renunciation

While Koṇḍañña was living thus Queen Rucidevī gave birth to a son, named Vijitasena; on seeing the four omens of the aged, the sick, the dead, and the recluse, the Bodhisatta renounced the world, riding a chariot drawn by four thoroughbred horses.

Prince Koṇḍañña's renunciation was emulated by ten crores of people who became recluses.

Bodhisatta Koṇḍañña with these ten crores of recluses practised dukkaracariyā; on the day he was to achieve Enlightenment, the Bodhisatta partook of milk-rice offered by Yasodharā daughter of a wealthy man of the village of Sunanda. He passed the daytime in the local grove of sāla trees and in the evening went alone to the Bodhi Tree, leaving behind all recluse-followers; on the way, he accepted eight handfuls of grass offered by a heretic called Sunanda and as soon as he spread the grass at the foot of a sālakalyāṇi tree () the Unconquered Seat (Aparājita Pallaṅka), fifty-seven cubits in height, appeared.

[144]
Attainment of Buddhahood

Sitting cross-legged on the seat, the Bodhisatta put forth energy at four levels and overcame Māra and his army; then he gained Pubbenivāsa Ñāṇa in the first watch and Dibbacakkhu Ñāṇa in the middle watch; in the last watch he contemplated the doctrine of Paṭiccasamuppāda in forward order and backward order; thereafter he entered upon the fourth Jhāna through Ānāpāna Meditation, emerged from it and, while reflecting on the five aggregates, he discerned fifty characteristics concerning the rise and fall of the aggregates and developed Vipassanā Insight up to Gotrabhu Ñāṇa; gaining Arahattamagga Ñāṇa and penetrating all the attributes of a Buddha, he attained unique Buddhahood at sunrise.

Three occasions of the Buddha's teaching (Dhammābhisamaya)

(1) After his attainment of Buddhahood the Buddha Koṇḍañña spent seven days at each of the seven places in the neighbourhood of the Bodhi Tree; in the eighth week he accepted the request made by Brahmā for his teaching and considered as to whom he should do so ahead of all others. Remembering those ten crores of recluses who had followed his example of renunciation, he thought of their whereabouts and came to know that they were staying at Devavana, Divine Grove, of Arundhavati town, eighteen yojanas from the Bodhi Tree. Taking his bowl and robe he arrived at their place at once by means of his miraculous power.

Seeing Buddha Koṇḍañña approaching them from a distance and being moved by devotional faith in him, the ten crores of recluses extended him warm welcome, took the bowl and robe, prepared the seat and paid obeisance to him respectfully; after which they set down at suitable places, surrounding the Buddha.

Then the Buddha gave the Dhammacakkappavattana Discourse that had been delivered by all previous Buddhas as a rule.

Buddha Koṇḍañña who was endowed with unlimited glory, incomparable retinue and fame, countless attributes, formidable appearance to those who are impudent, forbearance like the mass of [145]
earth, morality [extensive] like the mass of water in the ocean, concentration steadfast like Mount Meru, wisdom [infinite] like the open space, always engaged himself in teaching the faculties (indriya), powers (bala), constituents of Enlightenment (bojjhaṅga), factors of the Path (maggaṅga), Truths (sacca) as revealed in the Bodhipakkhiya Dhamma, the doctrines contributing to Enlightenment, for the benefits of large numbers of beings.

At this teaching of the First Sermon, one hundred crores of Devas and man headed by ten crores of bhikkhus realized the four Truths.

(This was the first occasion of Dhammābhisamaya on which the Buddha taught the four Truths to humans, Devas and Brahmas.)

This was followed at one time by the delivery of the Maṅgala Sutta at a great gathering to which Devas and Brahmas from the ten thousand world-system came, assuming minute subtle bodies (so that there could be enough room for them all) in the universe. At this gathering, an unknown Deva raised the question of blessings (maṅgala), asking as to what helped to bring about a perfect life with prosperity. Addressing that Deva, the Buddha taught the Maṅgala Sutta.

At that teaching of the Maṅgala Sutta, ninety thousand crores of Devas and humans attained Arahantship. Those who became Sotāpanna, etc., were innumerable.

(This was the second Dhammābhisamaya, occasion of the Buddha's teaching of the four Truths to humans, Devas and Brahmas.)

When Buddha Koṇḍañña taught the Dhamma, staying in the sky after defeating the heretics by a display of the twin miracle of water and fire, eight-thousand crores of humans, Devas and Brahmas attained Arahattaphala. Those who were established in the three lower phalastages were innumerable.

(This was the third Dhammābhisamaya occasion of the Buddha's teaching of the four Truths to humans, Devas and Brahmas.)

[146]
Three occasions of the Disciple's meeting (sannipāta)

There were also three occasions of sannipāta, meeting of Buddha Koṇḍañña's Disciples:

That first occasion took place in Canda Park, Candavati being his supporting city, when he observed the first vassa after he had attained Buddhahood penetrating the four Truths.

In that city two young men, Bhadda, son of Sucindhara, and Subhadda, son of Yasodharā, both fathers belonging to the lineage of immensely rich Brahmana families, listened to Buddha Koṇḍañña's sermon; as a result, they developed devotional faith, donned the robes together with ten thousand youths in the presence of the Buddha and attained Arahantship. There the Buddha being surrounded by one hundred crores of Arahants led by Subhadda Thera recited the Pātimokkha on the full-moon day of Jeṭṭha (May-June)

(This was the first sannipāta.)

Some time later Buddha Koṇḍañña's son, Prince Vijitasena (after becoming a bhikkhu) attained Arahantship; the Buddha then recited the Pātimokkha in the midst of one thousand crores of Arahants with Vijitasena Thera at their head.

(This was the second sannipāta)

Finally, at one time while visiting the countryside, Buddha Koṇḍañña ordained King Udena and his host of followers. When they all attained Arahantship, the Buddha, being surrounded by ninety crores of Arahants headed by Udena Thera, recited the Pātimokkha.

(This was the third sannipāta.)

[147]

Bodhisatta Gotama as Universal Monarch Vijitāvī received prophecy from Buddha Koṇḍañña
At that time our Bodhisatta was a Universal Monarch, Vijitāvī by name, ruling in the city of Candavatī. Having numerous distinguished hosts of attendants, he held under his sway the whole stretch of land in the universe up to the end of the four oceans with righteousness, not by force or by arms.

Then Buddha Koṇḍañña setting out on a journey followed by one hundred thousand crores of Arahants arrived at Candavatī. Hearing of the Buddha's visit Bodhisatta King Vijitārvī extended a warm welcome to the Buddha, made arrangements for his lodging and invited him and his Disciples for the next day's meal; the following day he prepared the meals properly and performed a ceremony of alms-food offering on an elaborate scale.

Having thus performed, the king listened to the Buddha's sermon given in appreciation of the offering at the end of the sermon he made a request thus: "May the Venerable Ones spend the three months of vassa in the city of Candavatī to do the citizens a favour." And he performed matchless acts of charity for the congregation of monks led the Buddha arriving the whole period of vassa.

Then Buddha Koṇḍañña declared a prophecy: "Innumerable aeons from the present one, in the aeon that appears after three asaṅkhyeyya and one hundred thousand aeons; you will definitely become a Buddha." (The prophecy like the one made by Buddha Dīpaṅkara given in full detail in the Pāḷi text mentioning the practice of austerity and other events, but they are not repeated here as they have already been given in the story of Sumedha 6.)

[6. This statement made by the another is repeated after the declaration of prophecy made by each Buddha. We will leave out similar statements from the accounts of later Buddhas.]

[148] 
Having declared the prophecy, Buddha Koṇḍañña carried on teaching. After listening to the Buddha's sermon, the king's faith in the Buddha grew to a great extent and being desirous of achieving Buddhahood, he made an offering of his vast kingdom to the Buddha, in whose presence he became a monk. After learning the Three Piṭakas, he acquired the eightfold attainment and fivefold higher knowledge; reaching the apex of the higher knowledge, he was reborn in the Brahma abode on his death.

Particulars of Buddha Koṇḍañña

Buddha Koṇḍañña's place of birth was the city of Rammavatī.

His father was King Sunanda, and his mother Sujātā Devi.

His two Chief Disciples were Bhadda Thera and Subhadda Thera. His attendant was Anuruddha Thera.

His two female Chief Disciples were Tissā Therī and Upatissā Therī. His Bodhi tree was a Sālakalyāṇi tree.

His lay attendants were Soṇa and Upasoṇa. His female lay attendants were Nandā and Sirimā.'

His height was eighty-eight cubits, and he shone like the moon or the sun at noon.

The life-span then was one hundred thousand years and throughout that long period he saved beings such as humans, Devas and Brahmas, taking them out of the waters of saṁsāra and placing them onto the land of Nibbāna.

While a lay man, Buddha Koṇḍañña had three palaces; Suci Golden Palace, Suruci Golden Palace and Subha Golden Palace.

His female attendants were three hundred thousand. His Chief Consort was Rucidevī, and his son Vijitasena. He reigned for ten thousand years.

[149]
He used for his renunciation the chariot drawn by thoroughbred horses. When he became Buddha he stayed at Candārama (Canda Park).

In Buddha Koṇḍañña's Dispensation the earth with Arahants, whose āsavas were gone and who were purified of impurities, was in splendour like the open sky with stars and planets. (That is to say, the colour of the Arahants' robes covered the surface of the whole earth.)

The Arahants were of incomparable nobility. They were not at all disturbed by the eight vicissitudes of life; it was hard for the fiery tempered unruly people to approach them. When these Arahants who were endowed with great fame were desirous of passing into Nibbāna they rose to the sky, about seven toddy palm trees high, (as though the lightening rushes into the murky clouds) they entered upon tejo kasiṇa Jhāna (attained with the fire-element as a kasiṇa device and flashing a great light completely burned up in the sky and attained Parinibbāna.
Saṁvega
The peerless glory of Buddha Koṇḍañña and his concentrated mind that was permeated with Omniscience had all vanished. Unsubstantial and futile indeed are all conditioned things!

Cetiya
Buddha Koṇḍañña who had fully realized the Four Noble Truths attained Parinibbāna at Candārāma. In the same park a cetiya, seven yojanas high, was built; it was of powdered red ointment, mixed with oil and butter and was dedicated to Buddha Koṇḍañña.

The unbreakable relics of the Buddha, true to the nature of long-lived Enlightened Ones, remained solid like golden images without falling into pieces. These relies were enshrined in the cetiya and people from all over Jambudīpa completed the construction by decorating it with seven kinds of precious stones.

Here ends Koṇḍañña Buddhavaṁsa.
[150] 

3. Maṅgala Buddhavaṁsa
When incalculable aeons had elapsed after the aeon of Buddha Koṇḍañña in one kappa there appeared four Buddhas, namely, (1) Maṅgala, (2) Sumana, (3) Revata and (4) Sobhita in that order. The first of the four Buddhas therefore was Maṅgala.

Conception
Having fulfilled the Perfections for sixteen asaṅkhyeyya and one hundred thousand aeons and on completion of his fulfilment of the Perfections, Bodhisatta Maṅgala was reborn in Tusita, following, the custom of all Future Buddhas. While enjoying a divine life he accepted the request made by Devas, descended to the world of human beings and took conception in the womb of Uttarā, Queen of King Uttara, in the city of Uttara which excelled all other cities.

The mother's body luminescence

From the moment the Bodhisatta took conception, the light from the Queen's body spread eight cubits all around and could not be overpowered even by sun light and moon light. Not requiring other lights, the queen moved about by means of her own luminescence with her maids of honour at her service.

Birth of the Bodhisatta

The conception was guarded by celestial beings, and when ten months had elapsed the Bodhisatta was born in the excellent and delightful Uttaramadhura Park.

Royal household life

When Bodhisatta Maṅgala came of age he ascended the throne, lived in three golden palaces - the most famous Yasavā Palace, the most delightful Sucimā Palace and the most splendid Sirimā Palace - together with his Chief Consort Yasavatī surrounded by thirty thousand dancers who were exquisitely adorned; thus he enjoyed kingly luxuries that were likened to divine comforts for nine thousand years.

[151]
Renunciation

When Queen Yasavatī gave birth to a son named Sīvala, the Bodhisatta saw the four omens of the aged, the sick, the dead and the recluse, and renounced the world going forth riding the well decorated thoroughbred horse called Paṇḍara and became a monk.

His example was followed by three crores of people who also donned the robe.

With the three crores of monks Buddha Maṅgala engaged in dukkaracariyā for eight months. On the full-moon day of Vesākha when he was about to attain Buddhahood, he partook of the milk food offered by Uttarā, daughter of a wealthy man and a resident of the village of Uttara. After spending the daytime in the local sāla grove he left behind his host of bhikkhus and went alone to the great Bodhi Tree in the evening. On the way he accepted the eight handfuls of grass from a heretic, Uttara by name. As soon as he spread the grass under the Naga Bodhi tree (), there rose Aparājita Seat, fifty-eight cubits high.

Attainment of Buddhahood
Sitting cross-legged on that seat and putting forth energy at four levels, the Bodhisatta defeated Māra and his army; he acquired Pubbenivāsa Ñāṇa in the first watch and Dibbacakkhu Ñāṇa in the middle watch of the night. In the last watch, however, he reflected on the Doctrine of Paṭiccasamuppāda in forward and backward order, after which he entered upon the Fourth Jhāna through Ānāpāna Meditation. Having emerged from that Jhāna he reflected on the five aggregates, discerned the fifty characteristics of their rise and fall and developed Vipassanā Insight up to Gotrabhū Ñāṇa; gaining the Arahattamagga Ñāṇa and penetrating all attributes of a Buddha, he attained incomparable Buddhahood at sunrise.

[152]
Extremely bright rays of the body

Buddha Maṅgala's rays shone forth more intensely than those of other Buddhas. The rays from others produced automatically without supernormal power, reached the distance of either eighty cubits or just an arms length. But Buddha Maṅgala's rays shone day and night all over the ten-thousand world-system. Because of such brilliance not only all the surrounding objects such as trees, the ground, forests, hills, oceans, etc., were illuminated, but, to say the least, pots and pans that were usually dirty and black (with soot) were lit up as if they were covered with gold.

The life span of people belonging to the period in which Buddha Maṅgala appeared was ninety thousand years, and during that whole period everything was thus gold in colour. During his Dispensation the sun, the moon, stars and planets had no light. Since there was no sunlight the demarcation between day and night was not distinct.

Though there was absence of sunlight, people moved about attending to their business by means of the Buddha's rays. Days and nights are recognized with the help of the chirps of birds, that were normally heard in the morning and the blooms of flowers that are normally seen in the evening.

The question may be asked whether other Buddhas were lacking such glorious powers. The answer is: they were not, indeed they also had such powers. They could make the rays permeate the ten thousand world-system if they so desired. But while others had their natural luminescence of their bodies just within an arm's length, the rays of Buddha Maṅgala's body always spread throughout the ten thousand world-system without having to be produced purposely because of the power of his wish made in a previous existence.

Buddha Maṅgala's wish made in a previous existence
While Buddha Maṅgala was a Bodhisatta in one existence that was similar to that of Vessantara, he lived with his wife and children at a place that resembled Vaṅka-pabbata.

[153]
Hearing that the Bodhisatta was very generous, an ogre named Kharadāṭhika in the guise of a Brahmin approached him to ask for his son and daughter.

Then the Bodhisatta handed his son and daughter over to the Brahmin most delightedly and thus caused the trembling of the great earth, two hundred and forty thousand leagues in size, the bottom of which touching the waters below.

Leaning against the wooden plank of the railing of the walkway, the ogre devoured up both children as though he chewed and ate a bundle of lotus stems while the Bodhisatta was looking on.

While looking thus, he saw bright blood like flames of fire pouring out from the ogre's mouth as he opened it, but there arose not one iota of distress in him. Instead, he was greatly delighted and happy, thinking "This is my excellent act of charity."

He then expressed his wish, "As a result of this generous act of mine, may my body emanate rays in future bright like the blood (in the ogre's mouth)." Hence in fulfilment of that wish on attainment of Buddhahood, the brilliant natural rays emanated and spread from Buddha Maṅgala's body all over the ten-thousand world-system.

Besides, there was another wish made previously by Buddha Maṅgala. As a Bodhisatta he once got an opportunity to pay homage to a cetiya dedicated to a Buddha. Thinking "I should sacrifice my life to this Enlightened One," he had his whole body wrapped up in cloth soaked with oil. He then filled a golden bowl worth one hundred thousand pieces of money, with butter through the slit at the brim about a cubit in diameter. In that golden bowl he lighted a thousand wicks and carried the bowl on his head. He also set his body ablaze and spent the whole night circumambulating the sacred cetiya.

Though the Bodhisatta was paying homage thus till dawn, the heat could not touch even the pores of his body as if he were staying amidst lotus blooms. Indeed the nature of the Dhamma is that it gives reciprocal protection from danger to one who protects (practises) it. Therefore the Buddha says:

[154]
Dhammo have rakkhati dhammacāriṁ,

dhammo suciṇṇo sukhamāvahāti.

Esānisaṁso dhamme suciṇṇe,

na duggatiṁ gacchati dhammacārī
Also as a result of this act of merit Buddha Maṅgala's natural body rays spread throughout the ten-thousand world-systems.

Three occasions of the Buddha's teaching (Dhammābhisamaya)

After his Enlightenment Buddha Maṅgala stayed for seven days at each of the seven sites near the Bodhi Tree. He then accepted the Brahmā's request for his teaching, and when he contemplated whom he should teach he saw the three crores of Bhikkhus who had donned the robe to follow his example and who were endowed with sufficing conditions (upanissaya) for the Path and Fruition.

Thinking that he would teach them ahead of all others, the Buddha contemplated also their whereabouts and came to know that they were staying in the forest called Sirivana of the city of Sirivaḍḍhana, eighteen leagues away from the great Bodhi Tree. Taking with him the bowl and the robe the Buddha immediately set out on an aerial journey to the forest of Sirivana.

On seeing the Buddha approaching them, the three crores of bhikkhus with faithful minds welcomed the Buddha, took over the bowl and the robe from him, prepared the seat for him, and paid obeisance respectfully. When all this had been done (surrounding the Buddha), they all took their appropriate seats.

Then the Buddha delivered the Dhammacakkappavattana Sutta as all previous Buddhas did as a rule. The result was that the three crores of bhikkhus attained Arahattaphala. (They all became Arahants.) Devas and humans numbering one hundred thousand realized the four Truths. (They were thus liberated.)

(This was the first Dhammābhisamaya.)

[155]
Immediately before Buddha Maṅgala taught the Abhidhamma, he was staying near the city of Citta, his resort for food. As our Buddha (Gotama) who performed the Twin Miracle of water and fire near the mango tree of the gardener, Kanda, near the city-gate of Sāvatthi, and defeated the heretics, so did Buddha Maṅgala display the Twin Miracle and crushed the heretics at the city-gate of Citta. He then went up to Tāvatiṁsa where he sat down on the emerald stone slab, Paṇḍukambala, at the foot of Pāricchattaka tree and delivered Abhidhamma discourses to Devas and Brahmas.

Then one hundred thousand crores of Devas and Brahmas realized the four Truths. (They were liberated.)

(This was the second Dhammābhisamaya.)

Before Buddha Maṅgala appeared there was King Sunanda in the city of Surabhi; he performed the duties necessary for acquisitions of the wheel (which is one of the seven treasures of a Universal monarch), after fulfilment of which the wheel treasure came into his possession.

When Buddha Maṅgala appeared the Wheel slipped from its place; seeing this, King Sunanda became very unhappy and asked his brahmin advisors: "Why was the wheel treasure that appeared by the power of my meritorious deeds has slipped from its place?"

Then the Brahmins replied:

"O King, the Wheel slips because the life of a Universal Monarch is nearing its end; or when the monarch becomes a monk; or because a Buddha appears.

"There is absolutely no danger of your life ending; you will live a very long life.

"Indeed Buddha Maṅgala has now appeared in the world. That is the reason for the slipping of your Wheel treasure."

[156]
Having heard the reply given by the Brahmins, the Universal Monarch Sunanda with his retinue paid his respects to the Wheel treasure and made a request thus: "I will do obeisance to Buddha Maṅgala by means of your glory, O Wheel. Please do not disappear yet in the meantime." Then the Wheel took again at its normal place.

Immensely delighted, Universal Monarch Sunanda, with his multitude of people, thirty leagues in size, approached Buddha Maṅgala who was indeed Maṅgala (Auspiciousness) of the whole world. The king gave alms on a grand scale to the Buddha and his Saṅgha; he offered the hundred thousand Arahants pieces of cloth from Kāsi to be made into robes, and all kinds of requisites to the Buddha. After the alms-giving he sat down at a suitable place to listen to the Buddha's sermon. Likewise Prince Anurāja, son of the Universal Monarch, took his seat.

Then Buddha Maṅgala gave the audience headed by king Sunanda the usual series of sermons. This led to the attainment of Arahantship with the fourfold Analytical Knowledge by Universal Monarch Sunanda and his followers numbering ninety crores.

Contemplating the acts of merit done by them in the previous existence he saw their past wholesome deeds that would bring them bowls and robes miraculously (without looking for them). So the Buddha stretched out his right arm and uttered: "Etha Bhikkhavo" "(Come, O monks!)" Instantly all of them became monks with their hair of two fingers length, carrying their respective bowls and putting on their respective robes and assuming the respectable appearance of Mahā Theras of a hundred years' standing in the Order, finally they surrounded the Buddha.

(This was the third Dhammābhisamaya.)

[157]
Three occasions of the Disciples' meeting (sannipāta)

While Buddha Maṅgala was sojourning in the city of Mekhala, his Future Chief Disciples, the young men Sudeva and Dhammasena, who had one thousand (according to the Sinhalese Commentary, ten thousand) youthful companions each, became ehi bhikkhus in the Buddha's presence, and when they attained Arahantship on the full moon of Māgha (January-February), the Buddha recited the Ovada Pātimokkha in the midst of one hundred thousand crores of monks.

(This was the first sannipāta.)

Again the Buddha recited the same Pātimokkha at the meeting of one thousand crores of monks who had been ordained at the assembly of the Buddha's kinsmen that took place in the Park named Uttara.

(This was the second sannipāta.)

In the midst of ninety crores of monks who took part in the Saṅgha meeting headed by the bhikkhu who formerly was Sunanda the Universal Monarch, the Buddha repeated his recitation of the Pātimokkha.

(This was the third sannipāta.)

Bodhisatta Gotama as Brahmin Suruci received prophecy from Buddha Maṅgala
At the time of Buddha Maṅgala our Bodhisatta was a Brahmin, Suruci by name, living at the village of Suruci; he was accomplished in the Vedas (Vedic texts), Nighaṇḍu (glossary), Keṭubha (rhetoric), akkharapabheda (grammar) and Itihāsa (legends and histories) as the fifth treatise.

He was clever in writing and reading poetry (padaka) as well as prose (veyyākaraṇa).

[158]
He was well-versed in Lokāyata philosophy which was concerned not with spiritual matters but only with mundane affairs and also in Mahāpurisalakkhaṇa, the art of reading bodily signs of a superior being.

Having listened to the Buddha's talks on the Dhamma, Suruci Brahmin cultivated faith in the Buddha and took refuge in the Three Gems. He then invited the Buddha and his disciples, "Please accept my offering of food for tomorrow."

"Brahmin, how many monks do you like to have?" asked the Buddha. "How many monks are there, Venerable Sir?" "There are all together one hundred thousand crores" replied the Buddha as it was the occasion when his Disciples assembled for the first time. "Then, Venerable Sir, together with all these monks, please accept my offering of the meals". The Buddha kept silent showing his consent.

Having invited the Buddha, Bodhisatta Suruci Brahmin went home and thought thus: "I can afford to give such a great number of monks rice gruel and pieces of cloth meant to be robes. But how can the seating for them be arranged?"

The Bodhisatta's thought caused warming of the stone slab which was the seat of Sakka on Mount Meru eighty-four thousand leagues high.

Then Sakka contemplated thus: "Who is interested in removing me from this place?" When he looked for the cause of the warming of his seat he saw Suruci brahmin; it then occurred to him thus: "This Bodhisatta has invited the Saṅgha led by the Buddha for meals and is worrying about their accommodation. I should go there and take my share of merits. Assuming the appearance of a carpenter and carrying an axe in hand he appeared before the Bodhisatta.

[159]
Consultation on construction of a pavilion
Sakka as the carpenter enquired: "Is there any job for a worker?" "Seeing the carpenter the Bodhisatta asked: "What can you do?" "There is no craft that I do not know. If anybody wants to build a pavilion, a palace, a house, or any other building, that is my job". "Then I have something for you to do." "What is that?" "I have invited a hundred thousand crores of monks to tomorrow's meal. Can you build a pavilion to accommodate them." "Yes, I can, provided you pay me." "Friend, I will." "Very well, I will construct it as you will make payment." So saying Sakka looked round for a certain plot of land.

Rise of a jewelled pavilion from the earth

The plot of land, twelve leagues in size, which was viewed by Sakka, became an evenly level ground like a kasiṇa-device Sakka looked around and made the wish: "Let a great pavilion of seven kinds of jewels, pleasing to the eye and richly adorned, appear from the earth." And while he was watching there rose up a great pavilion of jewels splitting the earth surface. Its pillars of gold had lotus-vases of silver: its pillars of silver had lotus vases of gold; its pillars of rubies had lotus-vases of coral, its pillars of coral had lotus-vases of rubies, and its pillars of seven kinds of jewels had lotus-vases of seven kinds of jewels.

Thereupon he looked at the pavilion and made the wish: "Let there be chains of tinkling golden bells hanging down between the pillars in the pavilion". As he was thus looking, the chains of tinkling golden bells appeared hanging down between one pillar and another. Fanned by a gentle breeze, the tinkling bells made a very sweet sound like the sound of music produced by five kinds of musical instruments. It was like the time when celestial beings in heaven performed a concert.

Again, he made the wish: "Let there be festoons of heavenly perfumes, festoons of flowers and festoons of leaves hanging down." At that moment festoons of heavenly perfumes, flowers and leaves appeared hanging down.

[160]

Again, he made the wish: "Let seats for the hundred thousand crores of monks, costly spreads and bowl-stands allowable to monks appear breaking the earth." At that very moment those things appeared.

Still again Sakka made the wish: "Let there be huge water pots in every corner". At that moment huge water pots appeared.

When all this had been created, Sakka went to the Bodhisatta Brahmin Suruci and said: "Come, Brahmin, please have a look at your pavilion and make payment due to me". The Bodhisatta went to the pavilion and while he was examining it the whole frame of his body was suffused with five kinds of joy.

Performance of Mahā Dāna

While the Bodhisatta was looking at the pavilion, it occurred to him thus: "This pavilion could not have been made by a human being. On account of my wholesome desire to perform a great act of charity and also of my virtues, surely Sakka's seat must have become warm. The warmth must have led, the king of Devas to construct this pavilion; with such a pavilion, it does not befit me to make offerings just for one day. For seven days shall I perform a great act of charity." He then accommodated the Saṅgha headed by the Buddha in the pavilion for seven days and offered them specially prepared milk-rice.

When the milk-rice was offered, it was not possible for the people alone to wait upon the monks. Devas too, one beside each man, participated in waiting upon them. The site which was twelve or thirteen leagues was not large enough for all the bhikkhus. Therefore these bhikkhus who could not get seats had to make their own accommodation there by exercising their respective powers.

Offering of medicinal food and sets of three robes

The day the alms-giving was over, all the monks' bowls were washed well, filled with clarified butter, ghee, honey, molasses for medicinal purposes and were offered together with sets of three robes. The set of robes that was received by the most junior member of the Saṅgha was worth one hundred thousand pieces of money.

Buddha Maṅgala's prophetic declaration

[161]
When Buddha Maṅgala was giving his sermon in appreciation of the alms given to him, he contemplated through his foreseeing wisdom: "This man had performed such an act of great alms-giving. What will he become in future?" Then the Buddha foresaw that he would definitely become a Buddha, Gotama by name, in one Bhadda Kappa after two asaṅkhyeyya and one hundred thousand aeons had elapsed. The Buddha then called out Brahmin Suruci and made a prophetic declaration: "When two asaṅkhyeyya and one hundred thousand aeons have elapsed you will definitely become a Buddha, Gotama by name."

Hearing Buddha Maṅgala's prophecy the Bodhisatta became elated and rejoiced, and it occurred to him thus: "The Buddha has prophesied that I would certainly become a Buddha. What is the use of living a household life. I shall go forth even now". "Having abandoned the wealth of a rich Brahmanic household as though it were spittle, he became a monk in the presence of Buddha Maṅgala, learned the three Piṭakas, attained the five Abhiññās and eight Jhānas, and without falling from his Jhānas he was reborn in the Brahma world on his death.

Particulars of Buddha Maṅgala
Buddha Maṅgala's birthplace was the city of Uttara.

His father was King Uttara and mother Queen Uttarā.

His two Chief Disciples were Sudeva Thera and Dhammasena Thera. His attendant was Pālita Thera.

His two female Chief Disciples were Sīvalā Therī and Asokā Therī. His Bodhi Tree was a nāga-tree.

His supporters were the wealthy men Nanda and Visākha. His female supporters were Anulā and Sutanā.

[162]
Buddha Maṅgala's height was eighty-eight cubits. His physical rays always appeared in splendour throughout the ten-thousand world system as has been said before. Sometimes they spread beyond the ten-thousand world-system, reaching hundreds of thousands of world systems.

The life-span of people in his time was ninety thousand years, and the Buddha lived throughout that period, rescuing such beings as humans, Devas and Brahmas out of the waters of saṁsāra and carried them onto the shores of Nibbāna.

While a lay man, the golden places he lived in were three: Yasavā Palace, Sucimā Palace, and Sirimā Palace.

He had thirty thousand female attendants. His Chief Consort was Yasavatī. His son was Sīvala. He reigned for nine thousand years.

He went forth riding the horse named Paṇḍara. On his Enlightenment he stayed in Uttara Park.

Just as counting the waves in the great ocean is impossible, so was the numbering of the Arahant-Disciples of Buddha Maṅgala.

Throughout the lifetime and Dispensation of Buddha Maṅgala who conveyed all the three kinds of beings to Nibbāna, there never was a single recluse who died with defilements. (They all became Arahants and passed away pure into Nibbāna.)

Buddha Maṅgala, who had large numbers of followers and great fame, lighted the Lamp of Dhamma and saved a great multitude of people from Saṁsāric currents to Nibbānic shores. Like a mass of fire that had shone forth became extinct and like the sun that was gone, the Buddha attained Parinibbāna revealing thereby the nature of impermanence, suffering and uncontrollability of conditioned things to humans together with Devas and Brahmas.

[163]
As soon as Buddha Maṅgala had thus passed away, his physical rays disappeared, and the entire ten-thousand world-system was left in total darkness. There occurred then great lamentation of people throughout the world systems.

Saṁvega
The peerless glory of Buddha Maṅgala and his concentrated mind that was permeated with Omniscience had all vanished. Unsubstantial and futile indeed are all conditioned things!

Cetiya

Buddha Maṅgala who had fully realized the Four Noble Truths thus attained Parinibbāna at Uttara Park. (So called because its fruit trees bore more fruits and its flower trees had more flowers than those of other gardens.) In the same park a cetiya, thirty yojanās high, was built with the soft plaster made of powdered red ointment mixed with oil and butter; and it was dedicated to Buddha Maṅgala.

The unbreakable relics of the Buddha, true to the nature of long-lived Enlightened Ones, remained solid like a golden image without falling into pieces. These relics were enshrined in the cetiya and people from all over Jambudīpa completed the construction by decorating it with seven kinds of precious stones.

Here ends Maṅgala Buddhavaṁsa.

[164]

4. Sumana Buddhavaṁsa
In this way Buddha Maṅgala by means of his physical rays outshone the various rays of the sun, the moon, stars and planets, Devas and Brahmas throughout the ten-thousand world-system of Jāti-khetta 7 making no difference between day and night and then passed away into Nibbāna as though he had simultaneously created massive darkness.

[7. There are three regions associated with the Buddha, namely, (1) Jāti-khetta, the ten-thousand world-system that quaked at the time of his conception, birth, Enlightenment, giving up of the life-sustaining mental process and attaining Nibbāna; (2) āṇā-khetta, the hundred-thousand world-system throughout which his Teaching spread; and (3) Visaya-khetta, the infinite world systems which form the field of investigation of his Omniscience.]

The life-span which was ninety thousand years in Buddha Maṅgala's time gradually decreased down to ten years; and again the life-span increased therefrom and when it reached ninety thousand years Bodhisatta Sumana having fulfilled the Perfections was reborn in Tusita, an event common to all Bodhisattas. Consenting to the request made by Devas and Brahmas he descended to the human abode and took conception in the womb of Sirimā; Queen of Sudatta, in the city of Mekhala.

At the time of his conception thirty-two prophetic phenomena became manifest. At his birth which took place after ten months similar phenomena also took place, and all miracles associated with all Bodhisattas occurred.

Royal household life

When he came of age, Prince Sumana occupied three golden palaces, namely, Canda Palace, Sucanda Palace and Vaṭaṁsa Palace where he enjoyed for ninety thousand years a blissful life resembling that of Devas with his Chief Consort Vaṭaṁsikā (so named because she was comparable to a flower that is worn on the crown of each and every person) waited upon by beautifully adorned maids of honour, six million and three hundred thousand in number.
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(With regard to the number of these maids, it should not be taken that they all waited upon the Princess at the same time; it was the total number of all those ladies who served her in turn.)
Renunciation

When Princess Vaṭaṁsikā gave birth to a son, Anūpama, the Bodhisatta saw the four omens of the aged, the sick, the dead and the recluse, and renounced the world following the tradition of all Bodhisattas in the costume offered by Devas and riding an elephant. His example of renunciation was followed by thirty crores of people who became recluses like him.
Attainment of Buddhahood

Bodhisatta Sumana with these thirty crores of recluses engaged in the practices of austerity (dukkaracariyā); on the full moon day of Vesākha (April-May), having partaken of the milk-food offered by Anupamā, daughter of a wealthy man of the village of Anoma, he spent the daytime in the local Sāla grove; in the evening he left behind all his followers and went alone to the Bodhi Tree; on the way he accepted the eight handfuls of grass offered by Anupama, a heretic, and spread it under the (nāga) Bodhi Tree; suddenly there arose the Aparājita Seat of thirty cubits in height.

Sitting cross-legged on that seat (as has been described in Maṅgala Buddhavaṁsa) he dispelled Māra and his hordes, attained Perfect Self-Enlightenment, the crowing glory of the three worlds, and uttered the verse of elation beginning with Anekajātisaṁsāraṁ that was never missed out by each and every Buddha.

Three occasions of the Buddha's teaching (Dhammābhisamaya)

After the attainment of Buddhahood and spending for forty nine days in the neighbourhood of the Bodhi Tree, the Buddha accepted the Brahmā's request and contemplated as to whom he should teach first; then he discerned the thirty crores of recluses who with him had renounced the world, his half-brother Prince Saraṇa and his Purohita's son, the youthful Bhāvitatta, who were endowed with the merits of their past deeds that would lead them to the Path, Fruition and Nibbāna. Thinking "I shall teach them first," he contemplated as to their whereabouts and saw that they were living in Mekhala
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Park of the city of Mekhala, eighteen leagues away from the great Bodhi Tree. Accordingly, taking his bowl and robe the Buddha immediately went through space to Mekhala Park, the residence of those bhikkhus.

On seeing Buddha Sumana approaching them, the thirty crores of bhikkhus with faithful hearts welcomed the Buddha, took over his bowl and robe, prepared the seat and did obeisance respectfully; when all this was done, they took their appropriate seats, surrounding the Buddha.

Then Buddha Sumana sent the gardener to fetch Prince Saraṇa and the youth Bhāvitatta, son of the Purohita. To the prince and the youth with their thirty-seven crores of followers, to the thirty crores of bhikkhus who were his companions on his renunciation as well as to several crores of humans and Devas, in all, the Buddha delivered the Dhammacakkappavattana Sutta, which had been taught by previous Buddhas, beat the Drum of his Dispensation of nine constituents 8, accompanied by the Conch of the Four Noble Truths.

[8. Nine constituents of Buddha's dispensation, Navaṅga Satthu Sāsana: (1) Sutta - Discourses such as Maṅgala Sutta, Ratana Sutta etc., in plain prose. (2) Geyya - Discourses interspersed with many verses such as these in Saḷāyatana Saṁyutta. (3) Veyyākaraṇa -Teaching without any verses such as Abhidhammā Piṭaka. (4) Gāthā - Teaching with verses only such as Dhammapada, Thera-gāthā, Therī-gāthā. (5) Udāna - Joyful utterance in 28 discourses such as Anekajāti samsāraṁ. (6) Itivuttaka - 18 discourses beginning with the expression "Thus said the Bhagavā". (7) Jātaka - 550 birth stories. (8) Abbhūta Dhamma - Discourses describing the marvellous attributes of such persons as Ānanda etc. (9) Vedalla - Discourses with questions and answers such as CūḷaVedalla Sutta, MahāVedalla Sutta, Sammādiṭṭhi Sutta.]

What should be particularly mentioned is this: Having attained Omniscience, Buddha Sumana was desirous of fulfilling the Brahmā's request. In order to liberate beings such as humans, Devas and Brahmas from the bondage of existences and to protect those who were robbed of their treasures of meritorious deeds by the robber of defilements, he built the Deathless City of Nibbāna with the walls of morality (sīla), the moats of concentration (samādhi)
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that encircled the city and adorned it with the gate of Insight Wisdom (Vipassanā Ñāṇa), the doors of mindfulness (sati), the grand pavilions and mansions, etc., of Jhāna attainments (samāpatti) and was inhabited by the noble citizens of group of Dhammas pertaining to Enlightenment (Bodhipakkhiya Dhammas). 

Having thus built the City of Nibbāna, Buddha Sumana created the (unbroken, straight, tidy, beautiful, broad, and long) boulevard of four Methods of Steadfast Mindfulness (Satipaṭṭhāna). On either side of the boulevard he laid out peaceful and pleasant rows of shops of Dhamma where those who wanted the precious things of fourfold Fruition (Phala), fourfold Analytical Knowledge, (Paṭisambhidā Ñāṇa), sixfold psychic power (Chaḷabhiññā) and eight Jhānas Attainments (Samāpatti) could buy them to their hearts content with mindfulness (sati), energy (vīriya) moral shame of doing evil (hirī), and moral dread of doing evil (ottappa).

Having thus built the great City of Dhamma and laid out the Market of Dhamma, Buddha Sumana beat the Drum of Dhamma by delivering the First Sermon, the Dhammacakkappavattana Sutta, and provided the means of Liberation to one hundred thousand crores of humans, Devas and Brahmas.

(This was the first Dhammābhisamaya.)

In order to subjugate the wrongful conceit of the intoxicated and arrogant heretics in Sunandavatī, Buddha Sumana once performed the marvellous Twin Miracle of water and fire near a mango tree and administered the Dhamma, the Elixir of Immortality, to humans, Devas and Brahmas. Then one hundred crores of beings realized the Four Noble Truths.

(This was the second Dhammābhisamaya.)

On another occasion Devas and Brahmas of the ten-thousand world-system came and met humans, Devas and Brahmas of this universe and discussed Nirodha-samāpatti. "How can one enter upon Nirodha-samāpatti? How can one attain it? How can one arise from it?" Since they could not solve such problems, all of them up to the nine abodes of Brahmas had doubts (as to the right answers) and
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split into two groups. Along with King Arindama, Lord of people, they approached Buddha Sumana, Chief of the three worlds, and put forward the aforesaid questions. The Buddha solved them by giving appropriate Dhamma discourses and ninety crores of humans, Devas and Brahmas penetrated the Four Noble Truths.

(This was the third Dhammābhisamaya.)

Three occasions of the Disciples' meeting (sannipāta)
There were three occasions of meeting of Buddha Sumana's Disciples. Of these three the first took place when, having observed vassa with Mekhala city as the resort for food, together with one hundred thousand Arahants who were all Ehi bhikkhus, Buddha Sumana held Pavāraṇa ceremony on the full-moon day of Assayuja, the end of vassa.

(This was the first sannipāta).

At one time when Buddha Sumana was sojourning on the mountain of pure gold, one league in size, which appeared as the fruit of King Arindama's act of merit, he admonished by means of his excellent discourses ninety thousand crores of royal servants who accompanied the king on his visit. The Buddha made them all Ehi bhikkhus and being surrounded by all these bhikkhus, who attained Arahantship on the same day, he recited the Pātimokkha at the meeting complete with four features.

(The four features are not given in the Buddhavaṁsa Commentary. However, as mentioned in the exposition of the Dīghanakha Sutta of the Majjhima Nikāya Commentary these should be understood as follows: (1) the meeting is held on the full-moon day of Māgha (Jan-Feb); (2) the meeting is held by Arahants of their own accord without being summoned by anyone; (3) bhikkhus (at the meeting) are all Arahants endowed with six Abhiññā; and (4) they are all Ehi-bhikkhus.)

(This was the second sannipāta.)
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At another time Sakka came to pay homage to Buddha Sumana. Being surrounded by eighty thousand crores of Arahants the Buddha recited the Pātimokkha.

(This was the third sannipāta.)

Bodhisatta Gotama as Nāga King Atula received prophecy from Buddha Sumana
In the lifetime of Buddha Sumana, Bodhisatta Gotama was reborn as Atula the powerful Nāga King. Learning that a Buddha had appeared in the three worlds and accompanied by all his kith and kin, he came out of his residence and performed acts of merit towards the Buddha and his one hundred thousand crores of bhikkhus by making celestial music in their honour, and by performing a great act of alms giving in the form of food and drinks; he also offered a set of robes to each bhikkhu and was established in the Refuges.
Then Buddha Sumana prophesied, "This Nāga King will become Buddha Gotama in future."

Hearing Buddha Sumana's prophecy, Atula the Nāga King became all the more heartened and resolved firmly to increase his effort in fulfilling of the Ten Perfections.

Particulars of the Buddha Sumana
Buddha Sumana's birth place was Mekhala City.

His father was King Sudatta and his mother Queen Sirimā.

He reigned for nine thousand years and his three palaces were Canda Palace, Sucanda Palace and Vaṭaṁsa Palace.

His Chief Consort was Vaṭaṁsikā who had six million three hundred thousand maids of honour. His son was Prince Anūpama.

His two Chief Disciples were Saraṇa Thera and Bhāvitatta Thera. His attendant was Udena Thera.
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His two female Chief Disciples were Soṇā Therī and Upasoṇā Therī. His Bodhi tree was a Nāga tree.

His distinguished supporters were the wealthy men Varuṇa and Saraṇa. His distinguished female supporters were Cālā and Upacālā.

Buddha Sumana's height was ninety cubits. Resembling a golden pillar created as an object of worship, the Buddha was of great splendour with his physical rays shining forth throughout all universes.

The life-span in his time was ninety thousand years and through out these years he saved large numbers of humans, Devas and Brahmas from saṁsāric waters to placed them on Nibbānic shores.

Having liberated those, who deserved liberation, out of the great ocean of saṁsāra and taught those, who deserved teaching, the Four Noble Truths, Buddha Sumana attained Parinibbāna like the setting moon.

Those noble ones, who had become Arahants after eradicating their moral intoxicants (āsavas), and that Buddha Sumana, who was unmatched in the three worlds brightened the peerless light of Dhamma having done so the most glorious, famous Buddha and his Disciples attained Parinibbāna.

Saṁvega
Buddha Sumana's unrivalled Omniscience, his matchless Dhamma treasures such as the four Fruitions, the fourfold analytical knowledge, etc., had all disappeared. Unsubstantial and futile indeed are all conditioned things!

Cetiya
In this manner the attainment Parinibbāna by Buddha Sumana, who had realized the Four Noble Truths without any exception and who had achieved great fame, took place in the Park called Aṅga. In that very Park was constructed a cetiya, four yojanās high; it was powdered red ointment mixed with oil and butter and dedicated to Buddha Sumana.
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As it was customary with long-lived Buddhas the relics that were unbreakable remained like golden statues. These relics were enshrined in that cetiya which was decorated with seven kinds of jewels and completed by people of Jambudīpa.

End of Sumana Buddhavaṁsa.

5. Revata Buddhavaṁsa
After Buddha Sumana had attained Parinibbāna, the life-span of human beings decreased gradually from ninety thousand years down to ten years; and from ten years it again increased up to an asaṅkhyeyya; when the life-span became sixty thousand years on its decline, the Bodhisatta Revata, on complete fulfilment of the Perfections, was reborn in Tusita as it was a custom observed by all Bodhisattas. While enjoying the celestial life there he agreed to comply with the request made by Devas and Brahmas, descended to the human abode and took conception in the womb of Queen Vipulā, wife of King Vipula, in the city of Sudhaññavatī. When ten months had elapsed he came out of the mother's womb like the golden Haṁsa King that appears from Mount Citta.

Royal household life

When the Bodhisatta, Prince Revata, came of age, he resided in three uniquely beautiful palaces, namely, Sudassana, Ratanagghi, and Āveḷa that came into existence as a result of his Perfections and glorious deeds of the past, enjoying a royal household life, that was comparable with a divine life, for six thousand years together with his Consort Sudassanā and being entertained and waited upon by thirty-three thousand attendants.

Renunciation

While he was thus enjoying, his wife Princess Sudassanā gave birth to a son named Varuṇa. After seeing the four omens, in the attire presented by Devas which was a feature of all Bodhisattas, he
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mounted the chariot drawn by thoroughbreds, went forth renouncing the world in a procession composed of his fourfold army of elephants, horses, chariots and foot-soldiers, like the moon surrounded by stars and planets like Sakka, King of Devas, followed by his fellow-beings or like Hārita, King of Brahmas, followed by divine beings of his abode. On reaching a grove he handed over his garments to the keeper of his treasures, cut off his hair with the ever-present sword and flung up his hair into the sky.

The hair was received in a golden receptable by Sakka, who built a cetiya over it in Tāvatiṁsa on Mount Meru - a cetiya of seven kinds of jewels.

Having put on the lotus-robe offered by the Brahmā and thus become a recluse, a crore of men followed his example and became recluses themselves.

Bodhisatta Revata then put efforts to undergo practice of austerity (Dukkaracariyā) with his one crore of followers for seven months.

Attainment of Buddhahood

Having completed Dukkaracariyā practice, on the full-moon day of Vesākha - the day he was to become a Buddha - he partook of the milk-food offered by Sādhu Devī, daughter of a wealthy man, and spent the daytime in the local Sāla grove. In the evening he left behind his followers and went alone to the region of the great Bodhi Tree. On the way he accepted eight handfuls of grass from a heretic, Varunindhara by name, and spread it under the Nāga Bodhi tree. Suddenly, there arose the Aparājita Pallaṅka of fifty-three cubits in size, on which he sat cross-legged, mobilized his resources of fourfold energy, dispelled Māra and his forces, and attained the Omniscient State of a Perfectly Self-Enlightened One, Chief of the three worlds.
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Three occasions of the Buddha's teaching (Dhammābhisamaya)

After his attainment of Buddhahood and staying near the Bodhi Tree for forty-nine days, Buddha Revata accepted the Brahmā's request for his teaching. When he considered as to whom he should teach first he discerned the one crore of bhikkhus, who followed him on his renunciation, and also Devas and other humans, who were endowed with meritorious deeds of the past leading them to the Path, Fruition and Nibbāna. When he contemplated their whereabouts, he came to know that they were staying in Varuṇa Park, eighteen leagues from the great Bodhi Tree. Taking his bowl and robe, he then immediately went to the bhikkhus' residence, Varuṇa Park, by aerial journey.

(To cut the story short, on his arrival there Buddha Revata was very warmly received by the bhikkhus.) To these bhikkhus the Buddha delivered the Dhammacakkappavattana Sutta and made the bhikkhus, numbering one crore, realize Arahantship. Those who were established in lower Paths and Fruitions were countless.

(This was the First Dhammābhisamaya)

At another time Buddha Revata paid a visit to the city of Uttara, so named because it excelled all other cities, during the reign of King Arindama, who had conquered all his enemies. Learning of the Buddha's arrival, the king with his three crores of followers extended a warm welcome and invitation to the Buddha for the morrow's meal. For seven days he gave great Dāna and held a festival of lights extending three gāvutas in honour to the Buddha and stayed near him. Then the Buddha gave variegated sermons that suited the king's disposition. On that occasion of teaching of Dhamma one thousand crores of Devas and men attained liberation as they realized the Truths.

(This was the second Dhammābhisamaya.)

Still at another time, while sojourning at a place near the market town of Uttara, a resort for his alms-food, Buddha Revata engaged himself in Nirodhasamāpatti for seven days. Then townsfolk brought
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rice-gruel and other kinds of food and drink and offered them to the members of the Saṅgha. "Venerable Sirs, where is the Buddha staying?" asked the people. "Dear supporters," replied the monks, "the Buddha is being absorbed in Nirodhasamāpatti." When seven days had lapsed, they all had an opportunity of seeing the Buddha and asked him about the advantages of that very attainment. Accordingly the Buddha explained to them the advantages of Nirodhasamāpatti. Then one hundred crores of Devas and humans were established in Arahattaphala.

(This was third Dhammābhisamaya.)

Three occasions of the Disciples' meeting (sannipāta)
There were three meetings of the Buddha's Disciples, the first of which took place in the city of Sudhaññavatī where Buddha Revata recited the Pātimokkha for the first time to the Arahants, who had become 'ehi bhikkhus' and who too innumerable to count.

(This was the first meeting sannipāta.)

Later at the meeting held in Mekhala city the Buddha recited the Pātimokkha to one hundred thousand crores of 'ehi bhikkhu' Arahants.

(This was the second sannipāta.)

At the third meeting Buddha Revata explained the three characteristics (impermanence, suffering and unsubstantiality) to the people who came to enquire after the ailing Varuṇa Mahā Thera, the Buddha's Chief Disciple and Right-hand Man, foremost among knowers of Dhamma as he was able to set the Wheel of Dhamma in constant motion; his condition now was so serious that it gave rise to anxiety and the question "Will he survive?" At that meeting he also made one hundred thousand men ehi bhikkhus and established them in Arahattaphala. Finally he recited the Pātimokkha at that very meeting composed of four features 9.

[9. Four features, see p.]

(This was the third sannipāta.)
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Bodhisatta Gotama as Brahmin Atideva received prophecy from Buddha Revata
At that time our Bodhisatta was a Brahmin named Atideva, fully accomplished in Brahmanic lore, handed down by generation after generation of teachers. On encountering Buddha Revata, and after listening to the Buddha's sermon, he took refuge in the Three Gems. He also sang one thousand verses in praise of the Buddha's attributes of morality, concentration of the mind and wisdom, and offered his upper garment that was worth one thousand pieces of money.

Thereupon Buddha Revata made a prophecy: "Two asaṅkhyeyya and one hundred aeons after the present one you will become a Buddha by the name of Gotama."

On receiving Buddha Revata's prophecy the Bodhisatta's mind became all the more serene and he courageously resolved to make more effort in fulfilling of the Perfections: "I will contemplate and develop the Perfections and try to grasp Buddhahood that I long for."

Particulars of Buddha Revata

Buddha Revata's birthplace was Sudhaññavatī City. His father was King Vipula and his mother Queen Vipulā.

He reigned for six thousand years and his three places were Sudassana, Ratanagghi and Āveḷa.

His Chief Consort was Sudassanā who had thirty-three thousand maids of honour. His son was Varuṇa.

Having seen the four omens he renounced the world in a chariot drawn by thoroughbred horses. He underwent Dukkaracariyā for seven months.

His two Chief Disciples were Varuṇa Thera and Brahmadeva Thera. His attendant was Sambhava Thera.

[176]
His two female Chief Disciples were Bhaddā Therī and Subhaddā Therī. His Bodhi tree was a Nāga tree.

His noble supporters were the wealthy men Paduma and Kuñjara. His noble female supporters were Sirimā and Yasavatī.

Buddha Revata's height was eighty cubits. He illumined all the directions like the hoisted banner of Sakka. His physical rays issued and spread all round up to one league day and night.

The life-span in his time was sixty thousand years. He lived throughout the period equal to four-fifths of the life-span rescuing numerous humans, Devas and Brahmas from saṁsāric waters to place then on Nibbānic shores.

Having taught the doctrine of Deathlessness to the world by showing the powers of the tenfold wisdom of Enlightened Ones, Buddha Revata attained Parinibbāna like great flames of fire that become extinct as the fuel runs out.

Saṁvega
That Buddha Revata's frame which was like a solid gem stone and his incomparable tenfold Dhamma had all vanished. Unsubstantial and futile indeed are all conditioned things!

When his Parinibbāna was drawing near Buddha Revata resolved: "May my relics remain not in a mass but split into pieces and reach various places so that, when I am gone, all beings may attain celestial abodes and Nibbāna (as a result of them)." Then he attained Parinibbāna in the Nāga grove, neither too near nor too far from the city. His relics did not form into one mass, a deviation from the usual mode of relics of long-lived Buddhas, but dispersed and spread to every nook and corner of Jambudīpa in accordance with his resolve and were held in honour by humans, Devas and Brahmas.

Here ends Revata Buddhavaṁsa.
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6. Sobhita Buddhavaṁsa
After Buddha Revata's Parinibbāna, the life-span of human beings decreased gradually from sixty thousand years to ten years and from ten years it increased to asaṅkhyeyya. When the life-span became ninety thousand years on its second decline Bodhisatta Sobhita, after complete fulfilment of the Perfections for four asaṅkhyeyya and one hundred thousand aeons, was reborn in Tusita, a feature shared by all Bodhisattas. While living there he accepted the request made by other Devas, descended from his celestial abode to the human world and took conception in the womb of Sudhammā, Chief Queen of King Sudhamma, in the city of the same name. Ten months thereafter, the Bodhisatta left the mother's womb in Sudhamma Park the way the big full moon came out of the clouds.

Royal household life
When Bodhisatta Prince Sobhita came of age, he lived in three golden palaces, namely, Kumuda, Nāḷina and Paduma, a heaven-like royal household life with his Chief Consort Maṇilā, and being entertained and waited upon by thirty-seven thousand female attendants.

Renunciation

While he was enjoying thus, a son named Sīha was born of the Princess. Seeing then the four omens Bodhisatta Sobhita was stirred by a strong religious emotion. Even in the palace he lived the life of a recluse and also in the palace he practised respiration meditation (ānāpāna-bhāvanā) till he attained the fourth Jhāna; still again in the very palace, he underwent dukkaracariyā for seven days.

Then on the full moon of Vesākha the day he would attain Enlightenment, he took the milk-food offered by Chief Consort Anulā herself. Bent on renunciation he resolved:

Let this very palace of mine, with its usual decorations, go through the air while the populace is watching and descend onto the earth making the great Bodhi Tree lie in the
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centre. When I take residence near the Bodhi Tree may all female courtiers here leave the palace on their own accord without my asking.

As soon as he had thus resolved the Bodhisatta's palace rose from the courtyard of his father, King Sudhamma, into the sky of the dark blue-green colour of collyrium. The palace adorned with scented festoons shone very brightly as though it beautified the whole sky like the sun with its splendid colour of liquid gold showers, and also like the bright moon of the month of Kattika in autumn. The flying palace travelled all over the vault of heaven and attracted the people's eyes as would the brilliant colour of tree branches and various gems.

It also had a net of various exquisite, little bells hanging downwards. Touched by the breeze the net made sweet tinkling sound that was like the sound of five musical instruments played by highly skilled musicians. The sweet tinkling sound from a distance attracted the people as if enticing them from its aerial travel, neither too low nor too high, whether they were staying in the houses or standing on cross-roads praising and marvelling at the sound; the sound seems to be proclaiming the qualities of the acts of merit done by the Bodhisatta.

The female dancers who came along in the flying palace sang songs with delightful voices resembling the sound of five musical instruments. They also spoke sweetly in praise (of the Bodhisatta) among themselves. The Bodhisatta's fourfold army surrounded the palace in the sky just as it did on the ground army troops that were like divine ones brilliant with their shining equipments and physical radiance and in their raiment of fragrant blossoms.

Having taken its flight the palace descended onto the earth making the Nāga Bodhi Tree lie in the centre. The Tree was eighty-eight cubits tall, its trunk straight, broad, round, beautiful with flowers, leaves, sprouts and buds. Then the female dancers got out from the palace and departed of their own accord.
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Attainment of Buddhahood

Glorious with numerous qualities and surrounded by hosts of people, Buddha Sobhita acquired the three-fold knowledge during the three watches of the night. Māra's forces came as usual. The palace, however, remained there.

Three occasions of Buddha's teaching (Dhammābhisamaya)
After his attainment of Enlightenment, Buddha Sobhita spent forty-nine days near the Bodhi Tree. Having agreed to the Brahmā's entreaty, he thought as to whom he should teach first and saw with his mind's eye his half younger brothers, Princes Asama and Sunetta. Knowing that they were endowed with supporting merits (upanissaya) and able to grasp the profound and subtle Dhamma, he decided to teach them. Accordingly he went through the air immediately and touched down in Sudhamma Park. Through the gardener, the Buddha summoned the princes. Being surrounded by the princes and their retinues in the midst of the audience of countless men, Devas and Brahmas from all over the regions ranging from the highest Bhavagga abode down to the lowest Avīci hell, the Buddha delivered the Dhammacakkappavattana Sutta, as a result of which uncountable beings of men, Devas and Brahmas grasped the four Truths.

(This was the first Dhammābhisamaya.)

On another occasion, having displayed the Twin Miracle of water and fire near an exquisite cittapāṭali tree in the neighbourhood of the city-gate of Sudassana, being seated on the emerald stone slab of Paṇḍukambala under the coral tree the Buddha taught Abhidhamma. At the conclusion of the teaching ninety thousand crores of Devas and Brahmas realized the Truths and were liberated.

(This was the second Dhammābhisamaya.)
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Still on another occasion, Prince Jayasena had a monastery built in the compound of a garden in Sudassana where he had such excellent trees as asoka, assakaṇṇa etc., planted, one close to another. He dedicated the monastery together with the garden to the Saṅgha with the Buddha at its head. At the great ceremony of dedication the Buddha Sobhita gave a sermon in appreciating of the dedication, lauding the prince's great generosity (mahādāna). At the conclusion of the sermon one hundred thousand crores of beings - men, Devas and Brahmas - attained realization of the Truths and liberation.

(This was the third Dhammābhisamaya.)

Three occasions of the Disciple's meeting (sannipāta)
Another offering of a monastery Sunanda, at the city of Sunanda, was done by King Uggata to the Saṅgha headed by the Buddha. On this occasion a hundred crores of ehi bhikkhu Arahants assembled. To them the Buddha recited the instructive Pātimokkha.

(This was the first Sannipāta.)

Again, a group of virtuous people, Dhammagaṇa, built a monastery named Gaṇārama in the city of Mekhala and offered it to the Saṅgha headed by the Buddha; they also performed dāna with various requisites. On this occasion assembled ninety of ehi bhikkhu Arahants. At this meeting the Buddha uttered the instructive Pātimokkha.

(This was the second Sannipāta.)

After teaching Abhidhamma in Tāvatiṁsa and staying there for the whole period of vassa, being accompanied by Devas and Brahmas, Buddha Sobhita came down to the human world to perform Pavāraṇa and did so at the four-factored the meeting of four features attended by eighty crores of Arahants.

(This was the third Sannipāta.)
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Future Buddha Gotama as Brahmin Sujāta received prophecy from Buddha Sobhita
At that time our Future Buddha Gotama was born to be a Brahmin, Sujāta by name, whose parents were of Brahmin caste, in Rammavatī City. Having listened to the Buddha's Dhamma he was established in the three Refuges. He gave alms on a grand scale to the Buddha and his Saṅgha for the three months of vassa. Then the Buddha made a prophetic declaration concerning Sujāta the Brahmin; "This man will become a Buddha, Gotama by name, in future."

Particulars of Buddha Sobhita

Buddha Sobhita's birthplace was Sudhamma City. His father was King Sudhamma and his mother Sudhammā.

He reigned for nine thousand years. His three palaces were Kumuda, Nāḷina and Paduma.

His Chief Consort was Maṇilā who had thirty-seven thousand maids of honour. His son was Sīha.

His conveyance on his renunciation after seeing the four omens was a palace. He observed dukkaracariyā just for seven days even in this palace.

His two Chief Disciples were Asama Thera and Sunetta Thera. His attendant was Anoma Thera.

His two female Chief Disciples were Nakulā Therī and Sujātā Therī. His Bodhi Tree was a nāga tree.

His noble lay supporters were the wealthy Ramma and Sudatta. His noble female supporters were Nakulā Upāsikā and Cittā Upāsikā.

Buddha Sobhita's height was fifty-eight cubits. Like the rising sun he possessed body lustre which could shine and spread all over the directions as much as he wished.

[182]
Like a great grove full of trees in full bloom and fragrant with various scents, the Buddha Sobhita's grove of instructive words was fragrant with the scents of morality.

Another simile: as one is not satiated looking at the moving and rising waves of the ocean so beings - humans, Devas and Brahmas - were not satiated listening to the words of Buddha Sobhita.

The life-span in Buddha Sobhita's time was ninety thousand years and living four-fifths of the life-span he saved beings humans, Devas and Brahmas-from saṁsāric currents and placed them on Nibbānic shores.

After bequeathing his divers teachings, long and short, to future beings who had not attained liberation in his presence, the Buddha Sobhita together with his Disciples came to the cessation of his existence attained Parinibbāna just as a great flame became extinguished.

Saṁvega

That Buddha Sobhita, equal only to peerless Buddhas and his Arahant-Disciples who had acquired abhiññā and other powers had all vanished. Unsubstantial and futile indeed are all conditioned things!

Before his Parinibbāna the Buddha Sobhita resolved: "When I am gone, let the relics of my body not remain in a mass but split into pieces and reach various places' and his Parinibbāna took place in Sīha Park. Accordingly his relics did not remain in a massive but dispersed all over Jambudīpa and were worshipped by beings humans, Devas and Brahmas.

Here ends Sobhita Buddhavaṁsa.

[183]
7. Anomadassī Buddhavaṁsa
After the lapse of the aeon in which Buddha Sobhita lived came incalculable aeons of suñña-kappas, aeons devoid of Buddhas. Again, after these had passed, there appeared in a certain aeon three Buddhas, namely, Anomadassī, Paduma and Nārada. The first of these was the Buddha Anomadassī.

Having fulfilled the Perfections for sixteen asaṅkhyeyya and one hundred thousand aeons like other Bodhisattas he was reborn in Tusita. At the request of other Devas and Brahmas he came down to the human world to be conceived in the womb of Queen Yasodharā of King Yasavā in the city of Candavatī.

A strange thing happened then. As soon as prince Anomadassī was conceived, because of the prince's meritorious deeds, light spread out to the extent of eighty cubits, unsurpassed by the light of the sun and the moon.

When ten months had elapsed Queen Yasodharā gave birth to Prince Anomadassī in Sucandana Park.

On his naming day, he was given the name of Anomadassī by wise men; while the Bodhisatta was in the womb, there was incessant falling from the sky of the jewels called Anoma; hence he was so named.

Royal household life
When the Bodhisatta, prince Anoma, came of age he lived a divine-like household in three palaces, Sirī, Upasirī and Vaḍḍha with his Consort Sirimā, being entertained and waited upon by twenty-three thousand female attendants for ten thousand years.

Renunciation

While he was thus living Princess Sirimā gave birth to a son named Upavāṇa. Seeing the four omens, the Bodhisatta Prince

[184]

Anomadassī went forth from household life on a palanquin and became a recluse. Three crores of men who were inspired by his act of renunciation also became recluses like him. Surrounded by these recluses the Bodhisatta practised dukkaracariyā for ten months.

Attainment of Buddhahood
Having practised thus he went on alms-round on the full moon day of Vesākha, the day of his Enlightenment, to the Brahmin village of Anupama, partook of the milk-rice offered by Anopamā, daughter of a wealthy man, then he passed the day in the local sala grove and proceeded alone to the Mahā Bodhi in the evening. On the way he obtained eight handfuls of grass from Anoma the Heretic. As soon as he spread the grass at the foot of ajjuna tree () there emerged under the tree the Aparājita Seat thirty-eight cubits in size, on which he sat cross-legged, mobilized his resources of fourfold energy, dispelled Mara's forces and, above all, attained Buddhahood, the state of a Perfectly Self-Enlightened One, Chief of the three worlds.

Having cut of the strings off attachment to saṁsāra and having overcome with his path-wisdom called kammakkhaya the deeds leading to the three kinds of existence, Buddha Anomadassī was able to expound the doctrine of the Eightfold Noble Path to Nibbāna.

The Buddha was like an ocean, being endowed with virtues that could not be disturbed. With attributes that made it difficult for insincere persons to approach him, he was also like Mount Meru. He was also like the vault of heaven because his qualities are boundless. Magnificent with his characteristic Marks large and small, he was like a great sāla tree in full bloom.

People were delighted to Buddha Anomadassī. Hearing the Buddha's teaching they attained Nibbāna which is deathless.

[185]
Three occasions of Buddha's teaching (Dhammābhisamaya)

Having attained Buddhahood, Buddha Anomadassī stayed around the Bodhi tree for forty-nine days; then he accepted the Brahmā' s entreaty and surveyed the world of beings with his Buddha's Eye, namely, Āsayānusaya Ñāṇa, knowledge of inclination and latent tendencies of beings, and Indriyaparopariyatti Ñāṇa, knowledge of mature or immature controlling faculties of beings. Then he saw the three crores of his followers who had become recluse together with him and who were endowed with the merits of their past deeds conductive to attainment of the path, fruition and Nibbāna. Reflecting their present whereabouts, he saw them in Sudassana Park near the city of Subhavatī. He went there through the air, got down in the park and surrounded by the three crores of recluses, delivered the Dhammacakkappavattana Sutta amidst the audience of Devas and men. On that occasion a hundred crores of beings, grasping the four Truths, attained liberation.

(This was the first Dhammābhisamaya.)

At another time when he had performed the Twin Miracles near an asana tree close to Osadhi city, sitting on the emerald stone slab under it he caused the rain of Abhidhamma to fall for the three months of the Vassa. Then eighty crores of beings penetrated the four Truths and attained liberation.

(This was the second Dhammābhisamaya.)

Still at a later time when the Buddha gave an analytical discourse with regard to maṅgala, auspiciousness, seventy-eight crores of beings attained liberation through the knowledge of the Four Noble Truths.

(This was the third Dhammābhisamaya.)

[186]
Three occasions of Disciple's meeting (sannipāta)
There were also meetings of Buddha Anomadassī's Disciples. At the first meeting Buddha Anomadassī recited instructive Pātimokkha in the midst of eight hundred thousand Arahants, they had already become ehi bhikkhu out of great faith at the time when he taught the Dhamma to king Isidatta in the city of Soreyya.

(This was the first Sannipāta.)

Again, when the Buddha was teaching king Sundarindhara (Madhurindhara) in the city of Rādhavati, he recited the instructive Pātimokkha in the midst of seven hundred thousand Arahants who had already become ehi bhikkhus out of faith.

(This was the second Sannipāta.)

Still again, the Buddha uttered the instructive Pātimokkha in the midst of six hundred thousand Arahants who had already become ehi bhikkhus together with king Soreyya in the city of the same name.

(This was the third Sannipāta.)

Future Buddha Gotama as Yakkha General received prophecy from Buddha Anomadassī
During the Dispensation of the Buddha Anomadassī, our future Buddha was a Yakkha General commanding several crores of powerful yakkhas; hearing that "a Buddha has appeared in the world" he visited the Buddha and created a magnificent pavilion decorated with very beautiful gems in which he performed a great alms-giving of food, drink, etc., to the Saṅgha headed by the Buddha for seven days.

While the Yakkha General was listening to the sermon given by the Buddha in appreciation of the meal, the Buddha made a prophetic declaration, saying: "One asaṅkhyeyya and a hundred thousand aeons from the present kappa, this Yakkha General will definitely become a Buddha by the name of Gotama."

[187]
Particulars of Buddha Anomadassī

Buddha Anomadassī's birthplace was Candavatī City; his father was King Yasavā and his mother Queen Yasodharā.

He reigned for ten thousand years; his three palaces were Sirī, Upasirī and Vaḍḍha.

His Chief Consort was Sirimā Devī who had twenty three thousand maids of honours; his son was prince Upavāṇa.

It was a golden palanquin that he used as a vehicle when he renounced the world after seeing the four omens; he practised dukkaracariyā for ten months.

His two Chief Disciples were Nisabba Thera and Anoma Thera; his attendant was Varuṇa Thera.

His two female Chief Disciples were Sundarī Therī and Sumanā Therī, His Bodhi was a Ajjuna tree.

His lay supporters were Nandivaḍḍha and Sirivaḍḍha; his female supporters were Uppalā Upāsikā and Padumā Upāsikā.

Buddha Anomadassī's height was fifty-eight cubits: like the newly rising sun, the rays from his body issued as far as twelve yojanas.

The life-span during the time of Buddha Anomadassī was a hundred thousand years; he lived throughout the period equal to four-fifth of the life-span, rescuing beings-humans, Devas and Brahmas-from saṁsāric currents to place them on Nibbānic shores.

Buddha Anomadassī's Dispensation consisting of his noble teaching was resplendent with Noble Ones who were Arahants, undisturbed by pleasant and unpleasant conditions of the world and free of passions and other defilements.

[188]
Saṁvega
Buddha Anomadassī who possessed boundless retinue and fame and his two Chief Disciples and others who were possessors of peerless qualities had all vanished. Unsubstantial and futile indeed are all conditioned things!

Cetiya
Buddha Anomadassī, conqueror of the five Māras, attained Parinibbāna in Dhammarama park. The cetiya built and dedicated to Buddha Anomadassī in that very park was twenty-five yojanas high.

(Two persons who would become Mahā Thera Sāriputta and Moggallāna prayed in the presence of Buddha Anomadassī for the state of Chief Disciples. This will be narrated later in the section on Gotama Chronicle.)

Here ends Anomadassī Buddhavaṁsa

8. Paduma Buddhavaṁsa
After the Parinibbāna of Buddha Anomadassī, the human life-span decreased from a hundred thousand years to ten years and then it increased again to asaṅkheyya and down it went again. When the life-span was a hundred thousand years, future Paduma Buddha, on complete fulfilment of the Perfections, enjoyed life in the celestial abode of Tusita in the tradition of Bodhisattas. Having agreed to the entreaty of other Devas and Brahmas, he came down to the human world to be conceived in the womb of Asama, Chief Queen of king Asama; when ten months had elapsed the Bodhisatta was born in the grove of campaka trees.

At the Bodhisatta's birth a rain of paduma lotuses fell from the sky over the whole of Jambudīpa reaching the surrounding seas. On his naming day therefore learned omen-readers and relatives named him Mahāpaduma.

[189]
Royal household life
When the Bodhisatta Mahāpaduma came of age, living in three palaces of Nanduttara, Vasuttara and Yasuttara and being entertained and waited upon by thirty-three thousand female attendants under his Chief Consort Uttara Devi, he lived a divine like royal household life for ten thousand years.

Renunciation
While he was thus living, Princess Uttara gave birth to a son named Ramma; after seeing the four omens he went forth in celestial raiment riding a chariot drawn by thoroughbreds and became a recluse. Following his example a crore of men also became recluses. With these recluses, a crore in number, the Bodhisatta engaged in dukkaracariyā for eight months.

Attainment of Buddhahood

After striving thus for eight months on the day he was to become a Buddha the Bodhisatta enjoyed the milk-rice offered by Dhaññavati, daughter of a wealthy man named Sudhaññavati of the city of Dhaññavati. Having spent his time at midday in the local sala grove he went alone in the evening, leaving his companions, to the place where the Mahā Bodhi stood. On the way he accepted eight handfuls of grass given by Titthaka the heretic, and the moment he spread the grass under a great Sona Bodhi Tree (), there emerged the Aparājita seat of thirty-three cubits in size. Sitting cross-legged and mobilizing his resources of fourfold energy the Bodhisatta dispelled Māra's forces and attained the state of a Buddha, Omniscient and Fully Self-Enlightened One, Lord of the three worlds.

Three occasions of Buddha's teaching (Dhammābhisamaya)

After his attainment of Buddhahood, the Enlightened One Paduma spent forty-nine days in the neighbourhood of the Mahā Bodhi. Having accepted the Brahmā's request, he contemplated whom he should teach and saw his fellow recluses, numbering a
[190]
crore; after mentally finding out their residence in Dhanañjaya garden near Dhaññavatī city, and taking his bowl and robe he travelled an aerial journey immediately to that place.

On seeing the Buddha coming from a distance, the recluses with faithful hearts welcomed him, taking his bowl and robe, prepared his seat, paying respects and took their seats around the Buddha. Then being thus surrounded Buddha Paduma, like the past Buddhas, taught the Dhammacakka sermon amidst the audience of men, Devas and Brahmas. On that occasion a hundred crores of man, Devas of Brahmas attained the unique Dhamma of Path and Fruition.

(This was the first Dhammābhisamaya.)

At another time Buddha Paduma in an assembly of his relatives helped his younger brothers, Princes Sāla and Upasāla (Future Chief Disciples) and their retinues become monks and gave a sermon to ninety crores of men and Devas who attained the unique Path and Fruition.

(This was the second Dhammābhisamaya.)

Still at another time Buddha Paduma instructed the Venerable Ramma in Dhamma on which occasion eighty crores of beings - humans, Devas and Brahmas - attained realization of the Four Noble Truths and Liberation.

(This was the third Dhammābhisamaya.)

Three occasions of Disciples' meeting (Sannipāta)
There were three occasions of the meetings of Buddha Paduma's Disciples; on the first occasion a king by the name of Subhāvitatta became an ehi bhikkhu together with his retinue of a hundred crores. At that meeting the Buddha gave Ovāda Pātimokkha.

(This was the first sannipāta.)

[191]
At a later time Buddha Paduma kept vassa relying upon Usabhavati as his resort for food. Then the Buddha taught the citizens who came to see him. Many of them developed their faith in the Buddha and became monks. On the full-moon day of Assayuja Buddha Paduma performed Visuddhi Pavāraṇa 10 with the monks of Usabhavati and others numbering three hundred thousand Arahants in all. (Visuddhi Pavāraṇa means the Pavāraṇa attended by Arahants only.)

[10. Formal ceremony concluding the rains-retreat in which a bhikkhu invites criticism from his brethren in respect of what has been seen, heard or suspected about his conduct.]

(This was the second sannipāta.)

When the lay men in the city who remained householders heard the fruits of kaṭhina-robe offering they offered a piece of kaṭhina cloth to the Saṅgha. Then members of Saṅgha formally dedicated it by reciting the formally of procedure (kammavaca) to the Thera Sala who was privileged to stay on the Buddha's right hand side as Dhammasenāpati, General of Dhamma. Monks then prepared to sew the robe collectively so that the sewing might be finished in the same day. As it was an act of the Order the Buddha himself helped them by putting the thread through the eye of a needle. When the sewing was done the Buddha and his three hundred thousand monks set out on a journey. After that the Buddha observed vassa in a forest that was like Gosiṅga grove of sala trees. While the Buddha was sojourning with his retinue people came to see him. Having listened to his sermon their faith in him increased and on being called by him, "Ehi bhikkhu", they became monks then and there. Then surrounded by two hundred thousand monks the Buddha performed Pavāraṇa.

(This was the third sannipāta.)

(The second and third sannipāta have been narrated as mentioned in the Commentary. According to the Pāḷi Text, however, the meeting of three hundred thousand where the sewing of the kaṭhina robe for the Chief Disciple Sala took
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place, it seems, should be taken as the second sannipāta. Although the Commentator knew this, he described the event somewhat differently from the Text. Since such a deviation was done in line with older Commentators who are believed to have grasped what was meant by the Buddha and since the meetings where Pavāraṇa was performed or Ovāda Pātimokkha was given are shown as the meetings of Disciples in the previous and later Buddhavaṁsa, the Commentary's order is followed in this work.)

Future Buddha Gotama as lion-king received the prophecy from Buddha Paduma
While Buddha Paduma was staying in that forest grove our Bodhisatta was king of lions. Seeing the Buddha observed in Nirodhasamāpatti, 'attainment of cessation', the lion-king developed faith in the Buddha, did obeisance by circumambulating him. Exulted with joy he roared three times and remained there for seven days without losing his ecstasy derived from the sight of the Buddha. Without going in search of food he stayed near the Buddha respectfully, at the risk of starvation.

When seven days had elapsed, on emerging from the Nirodhasamāpatti, Buddha Paduma saw the lion and made a wish: "May this lion have faith in the Order of monks also"; at the same time he resolved to have the Order near him: "May the monks come here!" Immediately several crores of monks arrived on the spot. The Bodhisatta developed faith in the Order also. After surveying and knowing the Bodhisatta's mind, Buddha Paduma made a prophetic declaration: "In future this lion-king will become a Buddha, Gotama by name,"

Having heard the Buddha's prophecy the Bodhisatta became even more devotionally inclined and resolutely determined to fulfil the ten Perfections more energetically.

Particulars of Buddha Paduma

Buddha Paduma's birthplace was Campaka City; his father was King Asama and his mother Queen Asamā.

[193]
He reigned for ten thousand years; his three palaces were Nanduttara, Vasuttara and Yasuttara.

His Chief Consort was Uttarā who had thirty-three thousand maids of honour; his son was Prince Ramma.

His vehicle used for renunciation after seeing the four omens was a chariot drawn by thoroughbreds; he practised dukkaracariyā for eight months.

His two Chief Disciples were Sāla Thera and Upasāla Thera; his attendant was Varuṇa Thera.

His two female Chief Disciples were Rādhā Therī and Surādhā Therī; his Bodhi Tree was a Mahāsoṇa tree.

His noble lay attendants were the wealthy Bhiyya and Asama; his lay female attendants were Ruci Upāsikā and Nandarāmā Upāsikā.

Paduma Buddha's height was fifty-eight cubits; the rays that issued from his body diffused as far as he wished.

The lights of the moon, the sun, jewels, fire and rubies disappeared on encounting the body light of the Buddha.

The life-span during the lifetime of Paduma Buddha was a hundred thousand years and living for the four-fifths of the life-span he conveyed beings-humans, Devas and Brahmas-from the sea of saṁsāra to the land of Nibbāna,

Having caused the beings of mature faculties realize the Four Noble Truths even in his lifetime leaving out none, having taught other beings-humans, Devas and Brahmas-so that they might realise the Four Noble Truths, together with his several Disciple Arahants, Paduma Buddha attained Parinibbāna.

Saṁvega

Just as a snake sheds its old skin, as a tree discards its old leaves, as a bright fire becomes extinct after consuming up all its fuel, so the Buddha attained Parinibbāna, giving up all conditioned things (saṅkhāra), internal and external.

[194]
In this way Buddha Paduma, Conqueror of the five evils (Māras) attained Parinibbāna in the park known as Dhammārāma. In accordance with his resolve, his relics dispersed the way mentioned before and went all over Jambudīpa and were honoured by humans, Devas and Brahmas.

Here ends Paduma Buddhavaṁsa.

9. Nārada Buddhavaṁsa
After Buddha Paduma had attained Parinibbāna, the life-span of a hundred years decreased gradually down to ten years and from ten years it again increased up to asaṅkheyya. When it was ninety thousand years on its next decline Nārada Bodhisatta lived in Tusita as Bodhisattas did customarily on complete fulfilment of the Perfections. Having accepted the request made by Devas and Brahmas for becoming a Buddha, he came down to the abode of human beings to be conceived in the womb of Anomā, Chief queen of Universal Monarch Sudeva in the city of Dhaññavati. After ten months of his conception the Bodhisatta was born in Dhanañjaya garden.

On his naming day just when he was about to be named, there fell automatically from the sky, from wish-fulfilling trees, etc., various kinds of clothing and ornaments like a heavy rainfall. On account of this he was named Nārada; nara meaning ornaments befitting people and da one who gives, by name-giving wise men.

Royal household life
When Prince Nārada came of age, he lived in three palaces - Jita, Vijita and Abhirama - being entertained and waited upon by twelve hundred thousand female attendants headed by his Chief Consort Vijitasena; he thus enjoyed a divine-like royal household life for nine thousand years.

[195]
Renunciation
While he was thus enjoying life Princess Vijitasenā gave birth to a son, Nanduttara by name. Having seen the four omens he put on various garments, perfume, flowers, etc., and being surrounded by his fourfold army he went to the garden on foot. Having taken off his ornaments and handed them over to his Treasurer, he cut off his hair with his own sword and threw it up into the sky.

Sakka, King of Devas, received it in a golden casket and built a shrine of seven kinds of jewels over it, three yojanas in height, in Tāvatiṁsa (on Mount Meru). Donning the robes offered by the Brahmā, the Bodhisatta became a recluse in that very garden. Following his example a hundred thousand men also became recluses.

(A noteworthy point here is: other Bodhisattas saw the omens while they were taking a trip to the royal garden to amuse themselves. On seeing the omens they were stirred by saṁvega and went forth not to the usual resort of the royal garden but to a remote region of forests and hills to renounce the world. The sight of seeing the omens and the locality of their renunciation were two different places. Because of a considerable distance between the two they had to take some forms of conveyance a vehicle such as an elephant, a horse, a chariot, etc.

But in the case of Buddha Nārada, it is to be noted that it was the royal garden where he came across the signs and it was the very garden where he stayed after renunciation. The Commentary says that Dhanañjaya garden was just outside the city.)

Attainment of Buddhahood

Buddha Nārada practised dukkaracariyā in the garden for seven days; on the full-moon of Vesākha, the day he was going to attain Enlightenment, he partook of the milk-rice offered by Princess Vijitasenā and spent the daytime in the same garden; in the evening he left behind all his followers and went alone to the Bodhi Tree; on
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the way he accepted eight handfuls of grass from Sudassana the gardener; as soon as he spread out the grass at the foot of a great Sona tree () there arose the Aparājita seat of fifty-seven cubits in extent. Sitting cross-legged on the seat the Bodhisatta put forth-energy of four levels, dispelled Māra's forces and attained Omniscience, becoming Perfectly Self-Enlightened One, Lord of the three worlds.

(The Buddhavaṁsa Commentary has this to say with regard to Nārada Buddha's Bodhi Tree, a great Sona tree; "The great Sona tree was ninety cubits high; it has a round smooth trunk; it possessed many forks and branches, dense and abundant foliage in dark green, closely knitted shade; as it was guarded by a spirit no birds could made it their resort; it was honoured as through it were a monarch among trees on the surface of the earth; it was full of branches adorned with red flowers, very delightful and pleasing to the eye. It thus served as an Elixir to those human and devas who saw it.)

Three occasions of Buddha's teaching (Dhammābhisamaya)

After he had attained Buddhahood, Buddha Nārada passed forty-nine days in the neighbourhood of the Bodhi Tree; having accepted the Brahmā's request for teaching he contemplated whom he should teach first. Then he saw his companions in renunciation being endowed with meritorious qualities conducive to attainment of the Path and Fruition in. After reflecting on their residence he came to know that they were staying in Dhananjaya Park. Accordingly he took his bowl and robe and journeyed immediately through the air to the park.

At that time the hundred thousand monks saw the Buddha coming from a distance. With faithful hearts they welcomed the Buddha, took over his bowl and robe, prepared a seat for him, paid their respects to him and took their appropriate seats around the Buddha. Being surrounded thus Buddha Nārada taught the hundred thousand crores of his monks the Dhammacakkappavattana Sutta amidst the audience of humans, Devas and Brahmas as did the
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former Buddhas; On that occasion one hundred crores of humans, Devas and Brahmas realized the supreme Dhamma of the Path and Fruition.

(This is the first Dhammābhisamaya.)

Once a Nāga king called Dona was ruling on the banks of Gaṅgā near the city of Mahādona. He was powerful, held in esteem and honour. If the local inhabitants did not propitiate him with an offering, he destroyed the locality either by total drought or by extremely heavy rainfall or by a rain of pebbles.

Then Buddha Nārada who had realized the other shore, of Nibbāna, foresaw a large number of people who would definitely attain the Path, Fruition and Nibbāna, as they were endowed with the merits of their past deeds qualifying them for such attainments if he would go and tame the Nāga King; accordingly, being accompanied by monks he travelled to the residence of the Nāga King.

When the people saw the Buddha they requested him saying: "Glorious Buddha, here lives a Nāga King, who is terribly venomous and mighty reigning terror in this region. Please do not come here last you should get hurt." The Buddha nevertheless went as though he did not hear their entreaty and sat down on the flowers spread in honour of the Nāga King.

The people then assembled, thinking: "We shall now see a battle between the Buddha, Lord of sages, and Dona the Nāga King." On seeing the Buddha sitting on the seat of flowers prepared for him, the Nāga King could not control his anger and made himself visible with emission of smoke. Using his psychic power the Buddha also emitted forth smoke in return. Again when the Nāga king sent forth blazing flames the Buddha sent back blazing flames by his power. The Nāga King became so severely affected by the flames from the Buddha he was not able to stand the suffering. Thinking, "I will kill the great monk by means of venom," the Nāga King discharged venom.

[198]
Although the Nāga King's poisonous discharge was so virulent that it could destroy the whole of Jambudīpa, it was powerless to disturb a single hair on the Buddha's body. "How is the great monk?" wondered the Nāga King, "What is his condition?" When he surveyed thus he saw the Buddha with a face so serene and bright with the six rays like the sun and the full round moon in the month of Kattika of the autumnal season. Then he thought to himself: "This great monk is indeed powerful. Knowing not my own ability, I have wronged him," and took refuge in the Buddha. After taming the Nāga King thus the Buddha displayed the Twin Miracle of water and fire in order to arouse pious faith in the multitude gathered there. At that time ninety-thousand crores of humans and Devas were established in Arahantship.

(This was the second Dhammābhisamaya.)

At another time Buddha Nārada instructed his son, Prince Nanduttara. Eighty-thousand Devas and humans attained the supreme Dhamma of the Path and Fruition.

(This was the third Dhammābhisamaya.)

Three occasions of the Disciples' meeting (sannipāta)
There were three occasions of the meetings of Nārada Buddha's Disciples. The first occasion took place in the city of Thullakoṭṭhita, where the two Brahmin youths future Chief Disciples, Bhaddasāla and Vijitamitta, encountered Buddha Nārada who was seated boldly in the middle of a gathering; they were looking for the 'great pool of deathless Dhamma'. When the two youths saw the thirty-two marks of a superman on the body of the Buddha they concluded: "This man indeed is a Buddha who has removed the veil of ignorance in the world." Developing faith in the Buddha they became monks with their followers. After their establishment in Arahantship the Buddha recited Ovāda Pātimokkha in the midst of a hundred thousand crores of monks.

(This was the first sannipāta.)

[199]
At another time at an assembly of his relatives Buddha Nārada related his life story with an introduction beginning from the episode of his aspiration for Buddhahood. Ninety-thousand crores of Arahants then met.

(This was the second sannipāta.)

At another time a Nāga King, Verocana by name, who had developed great faith in the Buddha on the occasion of the Buddha's taming of the Nāga King, Mahādona, created a huge pavilion of jewels, three gāvuta in size and let the Buddha and his retinue of monks stay inside the pavilion. He also invited his courtiers together with the people of the district to visit his pavilion. Presenting a concert of Nāga dancers in various costumes and ornaments he held a resounding ceremony of reverence, and performed a great almsgiving to the Buddha and his company of bhikkhus.

After finishing the meal, the Buddha gave a sermon in appreciation of the alms-food. Listening to the sermon the people developed faith in the Buddha and asked for monkhood. The Buddha then uttered, "Come monks," and they all became "Ehi bhikkhus." In the midst of eight million Ehi bhikkhus, the Buddha recited the Ovāda Pātimokkha.

(This was the third sannipāta.)

Future Buddha Gotama as a hermit received prophecy from Buddha Nārada
At that time our Bodhisatta was a hermit who founded an hermitage in the Himalayas and lived there having mastered the five Abhiññā and the eight Samāpatti. Out of compassion for Bodhisatta hermit, Buddha Nārada visited the hermitage in the company of eighty crores of lay disciples who were all Anāgāmi.

The noble hermit was glad to see the Buddha; he then created another residence for the Buddha and his bhikkhus. The whole night the hermit extolled the Buddha relating all his attributes and listened to his sermon. The next morning he went to the Northern Continent (by his psychic power) and brought back cooked rice and other kinds of food which he offered to the Buddha and his followers of bhikkhus and lay disciples.

[200]
In this way the Bodhisatta offered food for seven days, after which he paid homage to the Buddha with priceless red sandalwood from the Himalayas. Then Buddha Nārada after delivering a sermon, prophesied: "A Buddha you will certainly become in future."

After hearing the Buddha's prophecy the Bodhisatta became very happy and resolved to fulfil the Perfections even more energetically.

Particulars of Nārada Buddha

Buddha Nārada's birthplace was Dhaññavatī city; his father was the Universal Monarch Sudeva and his mother Queen Anomā.

He reigned for nine thousand years; his three palaces were Jita, Vijita and Abhirāma.

His Chief Consort was Vijitasenā who had forty-three thousand maids of honour and his son Nanduttara.

Seeing the four omens he went forth on foot without taking a vehicle. He practised dukkaracariyā for seven days.

His two Chief Disciples were Bhaddasāla Thera and Vijitamitta Thera. His attendant was Vāseṭṭha Thera.

His two female Chief Disciples were Uttarā Therī and Phaggunī Therī; His Bodhi Tree was a great Soṇa tree.

His noble lay attendants were the wealthy Uggarinda and Vasabha; his noble female attendants were Indāvarī Upāsikā and Vaṇdī (Gaṇḍi) Upāsikā.

Buddha Narada's height was eighty-eight cubits; he was dignified in the ten-thousand world-system of jātikhetta like a column of gold erected as an object of honour; besides, rays issued here and there from his body and extended for a yojana day and night without interruption.

[201]
While Buddha Nārada was alive, because of the dazzling brilliance of the Buddha's rays people living within a yojana did not have to light torches.

The life-span during Nārada Buddha's time was ninety thousand; he lived throughout the period equal to four-fifths of the life-span, rescuing beings such as humans, Devas and Brahmas from samsāric waters to lace them on Nibbānic shores.

As the sky is exquisitely beautiful with stars and planets, so was Buddha Nārada's dispensation with noble Arahants.

For those (other than Arahants) who remained worldling and trainees (sekkhas), the Buddha constructed the huge strong bridge of Magga to cross over the samsāric current easily having done all his tasks as a Buddha, he attained Parinibbāna with his several Arahant-Disciples.

Saṁvega
Buddha Nārada who was equal only to peerless Buddhas and the Arahants who are endowed with matchless glory had all vanished. Unsubstantial and futile indeed are all conditioned things!

Cetiya
Thus Buddha Nārada, conqueror of the five Māras, attained Parinibbāna in the city of Sudassana. In that very city was erected a cetiya four yojanas in height dedicated to Buddha Nārada.

Here ends Nārada Buddhavaṁsa.

[202]
10. Padumuttara Buddhavaṁsa
(One-Buddha aeon is Sāra, two Manda and three Vara; Sāramanda denotes four while Bhaddaka five; If not a single Buddha appears, the aeon is Suñña.

This implies that an aeon in which only one Buddha appears is called Sāra-kappa; two Buddhas, Manda-kappa; three Buddhas, Vara-kappa; five Buddhas; Bhadda-kappa; that in which no Buddha appears at all is called Suñña-kappa. The aeon in which three Buddhas such as Anomadassī Buddha, Paduma Buddha and Nārada Buddha appeared is therefore Vara-Kappa.)

After the Vara-kappa in which appeared the Buddhas Anomadassī, Paduma and Nārada had come to an end incalculable aeons (one asaṅkhyeyya) passed. Then in one kappa, a hundred thousand aeons before the present one, there appeared Padumuttara Buddha.

(This particular aeon was Sāra-kappa as Buddha Padumutta alone appeared then, yet it resembled a Manda Kappa of two Buddhas because of its delightful features. In the aeon to which Buddha Padumuttara belonged there lived only people who abounded in meritoriousness.)

The Chronicle of Buddha's Padumuttara appearance is this: having completed his fulfilment of the Perfections Bodhisatta Padumuttara was reborn in Tusita following the tradition of Bodhisattas. Having agreed to the entreaty of Devas and Brahmas he descended to the human abode and was conceived in the womb of sujātā, Queen of King Ananda, in the city of Hamsavati. When ten months had elapsed the Bodhisatta was born in the royal garden of Hamsavati.

When Prince Padumuttara was born a rain of Paduma lotuses fell and his relatives gave him the name of Padumuttara.

[203]
Royal household life

When he came of age he enjoyed the divine-like royal household life living for ten thousand years in three palaces such as Naravahana, Yasavahana and Vasavatti and being entertained and served by one hundred and twenty thousand female attendants headed by his Chief Consort Vasudatta.

Renunciation

While he was thus living the royal household life, Princess Vasudatta gave birth to a son named Uttara; having seen the four omens he resolved to undertake the noble task of renunciation. No sooner had he thus resolved than Vasavatti Palace rotated thoroughly like a potter's wheel and rose up to the sky; then it moved on its course like the moon and other heavenly bodies and descended onto the ground with the Bodhi Tree at its centre.

The Bodhisatta got down from the palace and put on the lotus robes offered by the Brahmā and became a recluse at that very place. The palace returned to the city and stood at its original site. Except womenfolk, all those who accompanied the Bodhisatta also turned themselves into recluses.

Attainment of Buddhahood

Buddha Padumuttara practised dukkaracariyā with his companions for seven days; on the full-moon day of Vesākha, the day of his Enlightenment, he ate the milk-rice offered by Rucananda, daughter of the local wealthy man of Ujjeni Nigama; having passed the daytime in a sala grove he went alone in the evening to the Bodhi Tree; on the way he accepted eight handfuls of grass offered by a heretic named Sumitta and as soon as he spread the grass at the foot of the Bodhi Tree, Salala () there arose the Aparājita Pallaṅka measuring thirty-eight cubits; sitting cross-legged on the pallaṅka he mustered up his energy of four levels and dispelled Māra's forces; he acquired Pubbenivāsa Ñāṇa in the first watch of the night, Dibbacakkhu Ñāṇa in the middle watch and contemplated the Paṭiccasamuppāda Dhamma in the third watch. After contemplating it, the Bodhisatta emerged from the fourth
[204]
Jhāna of respiration, and viewed the five aggregates with their characteristics; by means of the knowledge of rise and fall (Udayabbaya Ñāṇa) of all (conditioned) things he contemplated the impermanent in fifty modes 11,and developed Vipassanā insight up to Gotrabhū Ñāṇa, Knowledge of overcoming worldly ties; through the Ariya Magga he realized all the attributes of Buddhas (i.e. he attained Buddhahood) and uttered the verse of elation, "Anekajātisaṁsāraṁ … taṇhānaṁ khayamajjhagā", an utterance made customarily by all Buddhas.

[11. Ten modes for each of the five khandhas make 50 altogether. The ten modes are enumerated in the Paṭisambhidā Magga Commentary as follows: Impermanent (anicca), crumbling (paloka), unstable (cala), disintegrating (pabhangu), uncertain (addhuva), mutable (viparinama dhamma), essence-less (asara), unprosperous (vibhava) and liable to death (maraṇa dhamma).]

No sooner had the Bodhisatta become a Buddha than a rain of lotuses fell as though to adorn every thing in the ten-thousand world-system.

What is particularly noteworthy is:

After becoming an Enlightened One, Buddha Padumuttara stayed absorbed in the Phalasamāpatti for seven days under the Bodhi Tree (in the first week); on the eighth day he thought he would set his foot on the ground, and as he was trying to put down his right foot on the ground, paduma lotuses which normally flower in water miraculously pushed through the earth and appeared under his feet.

Each lotus leaf measured nine cubits, each stamen filament holding pollen thirty cubits, each another twelve cubits and each bloom had pollen that would fill nine water jars.

Buddha Padumuttara was fifty-eight cubits tall; the measurement between the two arms was eighteen cubits; that of his forehead five cubits and that of each hand and leg
[205]
eleven cubits. As his leg of eleven cubits trod on the another pollen of twelve cubits, about nine jar-fulls of pollen rose up and spread all over his body of fifty eight cubits in height as though powder of red ointment and sulphuret of arsenic was sprinkled on it. On account of this particular happening the Buddha was renowned as Buddha Padumuttara.

(This was the description made by reciters of the Saṁyutta Nikāya.)

Three occasion of the Buddha's teaching (Dhammābhisamaya)
Having attained Buddhahood, Buddha Padumuttara stayed near the Mahā Bodhi (Salala) Tree for seven weeks; and having accepted the Brahmā's request he thought of whom he should teach first and saw Prince Devala and Prince Sujāta (Future Chief Disciples) who were endowed with the merits of their past deeds leading to the Path, Fruition and Nibbāna. Then he thought of their whereabouts and came to know that they were staying in Mithila. Accordingly taking his bowl and robe, the Buddha immediately travelled an aerial journey to the garden of Mithila City.

Buddha Padumuttara then sent the gardener for the two princes, who discussed thus among themselves "Our uncle's son Prince Padumuttara after becoming a Buddha has come to our place of Mithila city. We shall now go and see him." Then they approached the Buddha with their retinues and sat down at suitable places.

Buddha Padumuttara appeared resplendent with the princes waiting upon him like the full moon attended upon by stars, and taught the audience of Devas and humans led by the princes the Dhammacakkappavattana Sutta that was customarily delivered by all previous Buddhas. At that time a hundred thousand crores of Devas and humans attained the Path, Fruition and Nibbāna.

(This was the first Dhammābhisamaya.)

At another time when Sarada the Hermit, who appeared before Buddha Padumuttara was teaching his followers some evil doctrine, that would lead to rebirth in woeful states, the Buddha went to Sarada's assembly and taught numerous people his Dhamma, giving
[206]
them illustrations of dangers of rebirth in niraya (abode of intense suffering). At that time thirty-seven hundred thousand Devas and humans including the disciples of Sarada attained the Path, Fruition and Nibbāna.

(This was the second Dhammābhisamaya.)

Still at another time the Buddha's father, King Ānanda sent twenty ministers with twenty thousand men to bring back Buddha Padumuttara, who was staying at Mithilā, to his home city Haṁsavatī (the way King Suddhodana did for his son Buddha Gotama.) On arriving in the presence of the Buddha in Mithila, the twenty ministers and their twenty thousand men were called "Come, O monks" by the Buddha after giving them a sermon. They all therefore became ehi bhikkhus. Accompanied by them all he travelled to Haṁsavatī and stayed in the city to up-lift the royal father spiritually.

Like our Buddha Gotama who visited Kapilavatthu and narrated the Chronicle of Buddhas in the assembly of his relatives, Buddha Padumuttara taught Buddhavaṁsa in the midst of his relatives while walking on the jewel walk in the sky. At that time five million Devas and humans attained the Path, Fruition and Nibbāna.

(This was the third Dhammābhisamaya.)

Three occasions of the Disciples meeting (sannipāta)
The meetings of Padumuttara's Disciples took place also three times. At the first meeting of a hundred thousand crores of bhikkhus on the full-moon day of the month of Māgha, the Buddha recited Ovāda Pātimokkha in the garden nearby also named Mithila.
(This was the first sannipāta.)

At another time after keeping vassa on Mount Vebhāra the Buddha taught numerous people who had come to see him; on being called by the Buddha "Come O monks", ninety crores of them became ehi bhikkhus. At the meeting of these bhikkhus the Buddha recited Ovāda Pātimokkha.

(This was the second sannipāta.)

[207]
Still at another time Buddha Padumuttara, Lord of the three worlds, while travelling in order to help multitudes of people get free from the bonds of defilements, recited Ovāda Pātimokkha at the meeting of eighty thousand monks, who as lay men had gone forth in renunciation from various villages, market-towns, districts and countries.

(This was the third sannipāta.)

Future Buddha Gotama as a governor received prophecy from Buddha Padumuttara
At that time our Future Buddha Gotama was Jatila, governor of a province and rich by the crore; he performed a great alms-giving of food and clothing-material to the Saṅgha with the Buddha at its head. At the end of the sermon delivered in appreciation of the almsgiving, the Buddha prophesied of the governor: "A hundred thousand aeons from now this man will certainly become a Buddha named Gotama."

On hearing the Buddha's prophecy the Bodhisatta was extremely happy and determined to fulfil the ten Perfections even more energetically.

Unusual features of Buddha Padumuttara's Dispensation

When Buddha Padumuttara appeared, the opposing heretics holding wrong views, were unhappy, distressed, powerless and fading away. They received no respect, no generosity and the like even from a few people; in fact, they were driven out of the country.

Then the heretics met together and approached the Buddha with these words: "Most energetic, heroic, Venerable Sir, may you be our Refuge."

The Compassionate Buddha Padumuttara established the heretics who had come to him, in the Three Refuges together with the observance of the five precepts.

[208]
In this way the Dispensation of Buddha Padumuttara was free of heretics holding wrong views. It was indeed marvellous with Arahants who were accomplished in the five kinds of mastery, who were not affected by (vicissitudes) of the world and who had the virtues of sīla, samādhi, paññā and khantī.

Particulars of Buddha Padumuttara

Padumuttara Buddha's birthplace was Hamsavati City; his father was King Ananda and his mother Queen Sujātā.

He reigned for ten thousand years; his three palaces were Naravāhana, Yasavahana and Vasavattī.

His Chief Consort was Vasudatta who was attended upon by forty-three thousand maids of honour; his son was Prince Uttara.

(The number of the maids is given as a hundred and twenty thousand in the section on 'royal household life' but here it is mentioned as forty-three thousand; the two numbers therefore seems inconsistent. It should be noted, however, that the former was the total number of maids serving the Princess the latter was the number of maids in each batch that waited upon the Princess at a time.)

The vehicle during his renunciation after seeing the four omens was a palace; he practised dukkaracariyā for seven days.

His two Chief Disciples were Devala Thera and Sujāta Thera; his attendant was Sumana Thera.

His two female Chief Disciples were Amitā Therī and Asamā Therī; his Bodhi Tree was a salala tree.

His noble lay attendants were the wealthy men, Vitiṇṇa and Tissa; his noble female attendants were Haṭṭhā Upāsikā and Vicittā Upāsikā.

Buddha Padumuttara's height was fifty-eight cubits; endowed with thirty-two marks of a superman, he was like a column of gold erected as an object of worship.

[209]
The rays issuing from the Buddha's body cannot be hindered by gates, doors, walls, trees, high and huge earthen hills, rocky mountains and the like; in fact, the rays shone forth within the surrounding area of twelve yojanas.

The life-span during Buddha Padumuttara's time was a hundred thousand years; he lived for eighty thousand years, (four-fifths of the life-span) and rescued many beings - humans, Devas and Brahmas - from the currents of saṁsāra to place them on the shores of Nibbāna.

Saṁvega
Having eradicated all kinds of doubt in beings whom he conveyed to Nibbāna, Buddha Padumuttara with his bhikkhu disciples, attained the end of his existence (just as a great mass of fire became extinct after burning brightly)!

Cetiya
In this way Buddha Padumuttara, Conqueror of the five Māras, attained Parinibbāna in Nanda Park. In the park (as has been said before) the cetiya dedicated to him was twelve yojanas in height.

Here ends Padumuttara Buddhavaṁsa.

11. Sumedha Buddhavaṁsa

After the lapse of the aeon in which Buddha Padumuttara appeared, there passed seventy thousand Suñña Kappas devoid of Buddhas; in one kappa three thousand aeons; before present one these appeared two Buddhas: Sumedha and Sujāta. (It was a Manda Kappa.)

Of these two Buddhas, the former, Sumedha, as a Bodhisatta, on complete fulfilment of the Perfections was, reborn in Tusita following the tradition of Bodhisattas. Having accepted the request made by Devas and Brahmas for becoming a Buddha, he descended
[210]
to the human world to be conceived in the womb of Sudatta, Queen of King Sudatta. When ten months had passed the Bodhisatta was born in Sudassana royal gardens.

Royal household life

When he came of age Prince Sumedha lived in three palaces, namely, Sucandana, Kancana and Sirivaddhana, entertained and served by his Chief Consort Sumanā and her forty-eight thousand maids of honour thus enjoying a divine-like royal household life for nine thousand years.

Renunciation

While he was thus living a royal household life, Princess Sumanā gave birth to a son named Punabbasu, having seen the four omens, he renounced the world riding an elephant and became a recluse. Following his example, one hundred crores of men became recluses.

Attainment of Buddhahood

Bodhisatta Sumedha observed dukkaracariyā with the hundred crores of recluses for fifteen days (for eight months according to the Sinhalese version). On the day of his Enlightenment, the full-moon day of Vesākha, he ate the milk-rice offered by Nakula, daughter of a wealthy man of Nakula village, and spent the daytime in the local sala grove. In the evening leaving his companions, he went alone (to the Bodhi Tree), and on the way accepted eight handfuls of grass from a heretic named Sirivaddhana. As soon as he spread the grass under the Mahā Bodhi (Mahanipa ()) there appeared the Aparājita Pallaṅka of fifty-seven cubits. Sitting cross-legged on the Pallaṅka the Bodhisatta mustered his energy of four levels, dispelled Māra's forces and attained the state of a Buddha, Omniscient, and Perfectly Self-Enlightened One, Lord of the three worlds.

[211]
Three occasions of the Buddha's teaching (Dhammābhisamaya)

Having attained Buddhahood Buddha Sumedha stayed near the Mahā Bodhi for seven weeks; agreeing to the entreaty made by the Brahmā, he saw his younger half brothers, Princes Sarana and Sabbakama (future Chief Disciples), and also the hundred crores of recluses, who were his companions in renunciation. He then went through the space immediately to their residence of Sudassana royal gardens near the city of Sudassana.

On seeing the Buddha from a distance the hundred crores of recluses with faithful heart welcomed, taking his bowl and robe, prepared his seat, paid respects and took their seats around the Buddha. Then the Buddha sent the gardener for his brothers Princes Sarana and Sabhakama and taught the Dhammacakkappavattana Discourse to them all including Devas and humans, who had come to listen to him. At that time one hundred thousand crores of Devas and men attained the Path and Fruition.

(This was the first Dhammābhisamaya.)

At another time, having entered into engaged in Mahākaruṇā samāpatti, "attainment of great compassion" in the morning and surveyed the beings who were ripe for liberation Buddha Sumedha saw a yakkha named Kumbhakanna, a man-eating demon who revealed his terrible appearance at an entrance of a thick forest making the forest tracks deserted; taking nobody, Buddha Sumedha went alone to the yakkha's dwelling and, after entering it, sat down on a prepared seat.

Then Kumbhakanna became furious like an extremely poisonous snake struck with a stick and, to threaten the Buddha, he assumed a horrible shape with his head like a mountain, with his eyes opened wide and bright like sunrays: his long and broad fangs like ploughshares; his belly skin (dark blue), flabby and pendulous; his nose concave in the middle, convex at its base and tip and terrifyingly ugly; his mouth wide and reddened like a mountain cavity; his hair thick, tawny and rough; in this most terrible appearance he stood before the Buddha, breathing forth smoke and flames towards him and showered on him rain of rocks, rain of mountains, fire, hot water, hot mud, hot ashes, arms, burning coal, and hot
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sand; despite this rain of ninefold weapons, the yakkha was unable to ruffle even a single hair on the Buddha's body. Thinking to himself, "I will kill him by asking a question" he put a question like the yakkha Ālavaka 12, to the Buddha by successfully tackling the yakkha's question Sumedha Buddha tamed him.

[12. Yakkha Alavaka: The best known yakkha of Buddha Gotama's lifetime. He was king of Alavi. Once while he was away, the Buddha came to his palace and preached his women-folk. Hearing of the Buddha's intrusion, the furious Alavaka hurried home and tried to drive the Buddha out of his residence, but in vain, on the contrary, it was the Buddha who succeeded in softening the yakkha's anger. Yet the yakkha asked some questions just to fatigue the Buddha, who answered them all to Ālavaka's satisfaction, making him a sotāpanna.]

On the second day which happened to be, the day the ruler of a nearby country was supposed to sacrifice his son to the yakkha, the countrymen brought cart-loads of food and offered it together with the prince to the yakkha. But the yakkha offered the Buddha the prince whom he was to devour. Having heard the good news the people who were waiting at the entrance of the forest approached the Buddha. In that assembly Buddha Sumedha gave the yakkha a suitable sermon and helped ninety thousand crores of beings attain the knowledge of the Path.

(This was the second Dhammābhisamaya.)

Still on another occasion on Buddha Sumedha taught the Four Noble Truths to Devas and humans in the gardens of Sirinandana near the city of Upakari. At that time eighty thousand crores of them attained the Path and Fruition.

(This was the third Dhammābhisamaya.)

Three occasions of the Disciples meeting (sannipāta)
There were three sannipāta, meetings of Buddha Sumedha's Disciples. At the first meeting the Buddha was in the city of Sudassana. Then one hundred crores of Arahants happened to have congregated.

(This was the first sannipāta.)

[213] 
At another time the Buddha kept vassa on Mount Deva. When kaṭhina ceremony was held after the vassa ninety crores of monks assembled.

(This was the second sannipāta.)

Still at another time the Buddha set out on a journey. Then the eighty crores of monks who followed the Buddha on his journey met.

(This was the third sannipāta.)

Future Buddha Gotama as the youth Uttara received prophecy from Buddha Sumedha

At that time our Bodhisatta was a young man named Uttara which means one who excels all others in virtues; he gave the Saṅgha headed by the Buddha his wealthy of eighty crores accumulated at his residence. After hearing the Buddha's sermon he was established in the three Refuges and became monk in the Dispensation of the Buddha. When the discourse given in appreciating of the offering was over, the Buddha uttered the prophecy; "This young man Uttara will indeed become a Buddha named Gotama in future."

Hearing the Buddha's prophecy the Bodhisatta was overjoyed and resolved to fulfil the Perfections even more.

Uttara became a monk and shouldered his religious responsibilities and accomplished in studying the Buddha's ninefold teaching of Suttas and Vinaya, thus promoting the splendour of his Dispensation.

Mindfully cultivating and developing his virtues as a monk in three postures of sitting, standing and walking (but entirely without lying down) he reached not only the eight attainments but the apex of the five psychic powers and on his death was reborn in the Brahma abode.

[214]
Particulars of Buddha Sumedha

Buddha Sumedha's birthplace was Sudassana; his father was King Sudatta and his mother Queen Sudatta.

He reigned for nine thousand years; his three palaces were Sucandana, Kañcana and Sirivaḍḍhana.

His Chief Consort was Sumanā having eighty-four thousand maids of honour; his son was Prince Punabbasu.

His two Chief Disciples were Saraṇa Thera and Sabbakāma Thera; his attendant was Sāgara Thera.

His two female Chief Disciples were Ramā Therī and Suramā Therī; his Bodhi Tree was a Mahānīpa tree.

His noble lay supporters were the wealthy persons, Uruvela and Yasava; his noble female supporters were Yasodharā Upāsikā and Sirimā Upāsikā.

His height was eighty-eight cubits; the rays emanating from his body spread all over the directions like the moon lighting up the sky and its stars.

Or, the Buddha's body rays spread everywhere in the area of one yojana like the Universal Monarch's ruby shining all around to the extent of a yojana.

The life-span during Buddha Sumedha's time was ninety thousand years; he lived throughout for four-fifths of the life-spans and rescued such beings as humans, Devas and Brahmas from saṁsāric waters to place them on Nibbānic shores.

Buddha Sumedha's Dispensation witnessed numerous Noble Arahants (Arahants were everywhere in his Dispensation) who were endowed with the threefold Knowledge and the sixfold Psychic Power, who were possessed of energy, who were undisturbed by the vicissitude of the world, who had the ability to view things, pleasant or unpleasant, in one and the same manner.

[215]

Those Noble Arahants of incomparable fame were all liberated from defilements and free of four upadhi, bases of existence; the Arahants who were the Buddha's disciples having large retinues shed the light of their wisdom and attained peaceful Nibbāna.

Cetiya

In this way Buddha Sumedha, Conqueror of the five Māras, attained Parinibbāna in the gardens of Medha. As has been said before the relics dispersed in accordance with his resolve and existed all over Jambudīpa being honoured by beings such as humans, Devas and Brahmas.

Here ends Sumedha Buddhavaṁsa.

12. Sujāta Buddhavaṁsa

After Buddha Sumedha had attained Parinibbāna, the life-span of human beings gradually decreased from ninety thousand years down to ten and then it increased up to asaṅkhyeyya. When the life-span reached ninety thousand years on its next decrease Bodhisatta Sujāta was reborn in Tusita on complete fulfilment of the Perfections in the tradition of Bodhisattas. Having agreed to the entreaty of Devas and Brahmas for becoming a Buddha he descended to the human world to be conceived in the womb of Queen Pabhavati of King Uggaha in the city of Sumaṅgala. Ten months thereafter the Bodhisatta was born.

On his naming day wise men who were to give him a name, named him Sujāta on account of the fact that at the time of his birth all the people in Jambudīpa experienced both physical and mental happiness.

Royal household life

When he came of age he lived in three palaces, namely Siri, Upasiri and Nanda, being entertained and served by Princess Sirinanda and her twenty-three thousand maids of honour for nine thousand years.

[216]
Renunciation

When the Bodhisatta had seen the four omens and when Princess Sirinanda had given birth to a son named Upasena, he went forth in renunciation riding the state steed name Haṁsavāha and became a recluse. A crore of men were inspired and became recluses themselves.

Attainment of Buddhahood

Bodhisatta Sujāta practised dukkaracariyā with that crore of recluses for nine months. On the full-moon day of Vesākha, the day of his Enlightenment, he ate the milk-rice offered by the daughter of the wealthy man Sirinandana of the city of Sirinandana and spent the daytime in the local sāla grove. In the evening he proceeded alone to the Mahā Bodhi, accepted on the way eight handfuls of grass offered by Sunanda the Heretic. As soon as he spread the grass at the foot of the Bodhi Tree, Mahā veḷu () there rose the Aparājita Pallaṅka measuring thirty-three cubits on which he sat cross-legged and mustered his energy of four levels and dispelled Māra and his army and attained Omniscient, Perfectly Self-Enlightened Buddhahood, state of the Chief of the three worlds.

Three occasions of the Buddha's teaching (Dhammābhisamaya)

Having attained Buddhahood, and stayed in the neighbourhood of Mahā Bodhi for forty-nine days the Buddha accepted the Brahmā's request and contemplated as to whom he should teach first; then he saw his (half) younger brother Prince Sudassana and his Purohita's son, youthful Sudeva, who were endowed with the merits of their past deeds leading to the Path, Fruition and Nibbāna. Resolving to teach them first he immediately travelled through space to Sumaṅgala Park near Sumaṅgala City and sent the gardener for the Prince Sudassana and the youth Sudeva. To the audience of Devas and humans headed by the two, the Buddha delivered the Dhammacakkappavattana Sutta that was taught by previous Buddhas as a rule. At that time eighty crores of Devas and humans attained the Path and Fruition.

(This was the first Dhammābhisamaya.)
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At another time Buddha Sujāta defeated the heretics by displaying the Twin Miracle of water and fire near the sala tree close to the gate of Sudassana Royal Park, and while observing vassa on the emerald stone slab placed at the foot of Pāricchattaka tree in Sakka's abode of Tāvatiṁsa, the Buddha taught the Abhidhamma. On that occasion of the Abhidhamma teaching, three million seven hundred thousand of Devas and Brahmas attained the Path and Fruition.

(This was the second Dhammābhisamaya.)

Still at another time Buddha Sujāta paid a visit to his father in the city of Sumaṅgala. Then six million Devas and humans attained the Path and Fruition.

(This was the third Dhammābhisamaya.)

Three occasions of the Disciple's meeting (Sannipāta)
There were three meetings of Buddha Sujāta's Disciples: the first was at Sudhamma near Sudhammavatī City where the Buddha taught people who had come to him, admitted six million men into the Order by calling them "Ehi bhikkhu", and recited the Ovāda Pātimokkha amidst them.

(This was the first sannipāta.)

At another time when Buddha Sujāta descended from Tāvatiṁsa, a meeting of five million monks took place.

(This was the second sannipāta.)

Still at another time when the Chief Disciple, Sudassana Thera, who sat on the right side of the Buddha took four hundred thousand men to the Buddha the men had decided among themselves to go forth on hearing that "the Buddha's younger brother Prince Sudassana had become a monk in the presence of the Buddha and had attained Arahantship and were thus inspired. The Buddha gave them instructions, made them Ehi bhikkhus and recited the Ovāda Pātimokkha at their meeting of four features.

(This was the third sannipāta.)
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Future Buddha Gotama as Universal Monarch received prophecy from Buddha Sujāta
At that time our Bodhisatta was a Universal Monarch; hearing that there had appeared a Buddha in the world he approached the Buddha, listened to the Dhamma discourse, offered his kingship with his seven treasures to the Saṅgha led by the Buddha with the Buddha at its head and became a monk. The inhabitants of Jambudīpa made themselves monastery-keepers (monastic attendants), collected taxes from his domain and constantly supplied the Buddha and his Saṅgha with the four requisites of robes, food, shelter and medicines.

Then Buddha Sujāta made a prophecy: "He will indeed become a Buddha in future."

Having received the Buddha's prophecy the Bodhisatta was most rejoiced and determined to fulfil the ten Perfections even more energetically.

He joined the Saṅgha of Buddha Sujāta and became accomplished in the studies of the Buddha's teachings which are of nine divisions together with the Sutta and Vinaya. Thus he contributed to the beauty of the Buddha's Dispensation.

Having cultivated the practice of Brahma Vihāra Bhāvanā, meditation leading to rebirth in the Brahma abode, without absentmindedness in three postures of sitting, standing and walking (but not in the posture of lying down), he reached the apex not only of the eight attainments but also of the five Psychic Powers, and on his death was reborn in the world of Brahma.

Particulars of Buddha Sujāta

Buddha Sujāta's birthplace was Sumaṅgala City; his father was King Uggata and his mother Queen Pabhāvati.

He reigned for nine thousand years; his three palaces were Siri, Upasiri and Nanda.
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His Chief Consort was Sirinandā who had twenty-three thousand maids of honour; his son was Prince Upasena.

He renounced the world, riding a horse, after seeing the four omens; he practised dukkaracariyā for nine months.

His two Chief Disciples were Sudassana Thera and Sudeva Thera; his attendant was Nārada Thera.

His two female Chief Disciples were Nāgā Therī and Nagasamālā Therī; his Bodhi Tree was Mahāveḷu (a great bamboo plant).

(The bamboo plant had a massive trunk; its leaves were so luxuriant that there was no space to let the sunlight go through; it was pleasant to look at, straight and big and thus attractive. It grew from one stem and from that one stem came out branches very beautiful like the feathers of a peacock's tail well tied together. The bamboo plant had absolutely no thorns; its branches spread out in the four directions and were not so sparse, thus providing a delightful, cool and dense shade.)

His noble lay attendants were the wealthy men Sudatta and Citta; his noble female lay attendants were Subhaddā Upāsikā and Padumā Upāsikā.

Buddha Sujāta's height was fifty cubits; he was endowed with all the good physical qualities.

Buddha Sujāta's physical rays (resembling those of past incomparable Buddhas) emanated from various parts of the Buddha's body towards all directions as much as he desired. They could not be likened to any thing; they were beyond all comparisons.

The life-span during the time of Buddha Sujāta was ninety thousand years, and living for four-fifths of the life-span, the Buddha saved beings - humans, Devas and Brahmas - from the currents of saṁsāra to place them on the shores of Nibbāna.
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Just as the rising waves look wonderful in the ocean, like the stars and planets twinkling and shining look marvellous in the sky, even so Buddha Sujāta's Dispensation shone forth with Arahants.

Saṁvega
That Buddha Sujāta who was to be likened to past peerless Buddhas and the attributes of that peerless Buddha Sujāta had all vanished. Unsubstantial and futile indeed are all conditioned things!

Cetiya
In this way Buddha Sujāta, Conqueror of the five Māras, attained Parinibbāna in Silarama Park. In that very park (as has been said before) the cetiya dedicated to him was three gāvuta high.

Here ends Sujāta Buddhavaṁsa.
13. Piyadassī Buddhavaṁsa
When the aeon in which Buddha Sujāta appeared had come to an end and one thousand eight hundred aeons ago, in a certain (Vara) aeon there appeared three Buddhas, namely, Piyadassī, Atthadassī and Dhammadassī. The story of Piyadassī, the first of these three, is as follows.

On completion of his fulfilment of the Perfections, Bodhisatta Piyadassī was reborn in Tusita in the tradition of Bodhisattas. Having agreed to the entreaty of Devas and Brahmas for becoming a Buddha, he descended to the human world to be conceived in the womb of Queen Candā, Queen of King Sudatta in the city of Sudhaññavati; when ten months had elapsed the Bodhisatta was born in the garden named Varuṇa.

The Bodhisatta was given the name of Piyadassī as delightful miracles were manifest to multitudes of people on his naming day.
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Royal household life

When the Bodhisatta came of age he lived in three palaces of Sunimmala, Vimala and Giriguha, being entertained and served by Princess Vimalā and her thirty-three thousand maids of honour for nine thousand years and thus enjoying a divine like royal household life.

Renunciation

After seeing the four omens and after Princess Vimalā had given birth to a son named Kancanavela, he went forth in a chariot drawn by thoroughbred steeds. A crore of men were inspired and became recluses themselves.

Attainment of Buddhahood

With that crore of recluses Bodhisatta Piyadassī practised dukkaracariyā for six months; on the full-moon day of Vesākha, the day of his Enlightenment, he partook of the milk-rice offered by the daughter of Brahmin Vasabha, resident of the Brahmins' village of Varuṇa and spent the daytime in the local sala grove and went alone to Mahā Bodhi in the evening; on the way he accepted eight handfuls of grass offered by Sujāta the heretic; as soon as he spread the grass under the Bodhi Tree, kakudha () there appeared the Aparājita Pallaṅka, measuring fifty-three cubits on which he sat cross-legged, and mustering his energy of four levels, he drove away Māra's forces and attained Omniscient, Perfectly Self-Enlightened Buddhahood, state of the Chief of the three worlds.

Three occasions of the Buddha's teaching (Dhammābhisamaya)

After his Enlightenment, Buddha Piyadassī stayed in the neighbourhood of the Mahā Bodhi for forty-nine days as has been stated in the story of previous Buddhas he discerned that the one crore of recluses who had renounced the world with him were endowed with the merits of their past deeds leading to the attainment of the Path and Fruition. He then went immediately through space to
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their residence and descended in the royal garden named after the nearby city of Usabhavati; being surrounded by the crore of recluses, he taught the Dhammacakkappavattana Sutta in the tradition of previous Buddhas to Devas and Brahmas who had gathered there to listen to him.

(This was the first Dhammābhisamaya.)

The Buddha's second teaching took place on the mountain of Sudassana near Usabhavati City. The god, Sudassana, of the mountain was then holding a wrong view. People living in Jambudīpa annually brought food costing a hundred thousand pieces of money to offer to the god, who sitting side by side with the human king of Usabhavati was honoured by the whole continent.

(Things offered to gods or kings are called bali in Pāḷi; offering bali to gods is said to be 'feeding bali to gods'; giving it to kings is known as 'paying taxes'.)

At that time, thinking that he would remove Sudassana's wrong view, Buddha Piyadassī went to his mansion, while he was away at a meeting of yakkhas, got onto his splendid couch and stayed there issuing his rays of six colours like the sun appearing at the top of Yugandhara mountain in the month of Kattika (October-November) in autumn Sudassana's retinue of gods honoured the Buddha with flowers, scents, unguent, etc., surrounding him.

On his return from the yakkhas' meeting, Sudassana saw the rays of six colours coming out from his mansion; he thought to himself, "Never have I seen before such splendour of divers brilliant colours. Who could be the person occupying my place? Is it a human being? Or a divine one?" On surveying he saw the Buddha with a network of rays of six colours like the autumnal sun rising from Mount Yugandhara. "This shaven-headed monk is staying on my luxurious bed being surrounded by members of my retinue" said Sudassana to himself with his heart tormented by anger. "Well, I shall display my physical might to this monk", so thinking he turned the whole mountain into a mass of blazing flames.

Having done so he inspected, wondering "whether the shaven headed monk has become ashes in the flames", and saw the Buddha
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with a serene face and a glorious body emitting brilliant lights because of the network of divers rays. "This monk can withstand the burning fire," thought he; "Well, I shall drown him in a huge flood of water." He then caused an immense mass of water to rush towards the mansion with a high speed. Those the Buddha was remaining in the mansion flooded with water, even a single thread of his robe or a single hair of his body did not get wet.

After that the yakkha king Sudassana contemplated another method by which he hoped the Buddha would be suffocated and killed; he brought the mass of water close to the Buddha, who appeared glorious in the greenish blue waters with all network of rays like the bright moon on the full-moon night of Kattika and seated being surrounded by Sudassana's courtiers. Unable to control his anger and thinking, "I shall put the great monk to death by all means," caused a rain of nine kinds of weapons fall on the Buddha. Because of the Buddha's great physic power all those weapons turned themselves into various beautiful and fragrant clusters and garlands of flowers and fell at his feet.

Seeing that miraculous phenomenon, Sudassana became far more resentful and violent (instead of getting awed with faith); he caught hold of the Buddha by the legs with his two hands and lifted him up. Then passing over the great ocean he rushed to the mountain ranges that mark the end of the Cakkavāḷa, for he wanted to rid his abode of the Buddha. "How is he? Is he dead or alive?" Thinking thus he looked at the Buddha and (as those in a dream) saw him remaining in his original seat in the mansion (as though in a dream). It then occurred to him thus: "Ah, this great monk is so powerful; I shall not be able to drag him out of my place. If somebody comes to know of what I am doing now it will be a disgrace to me. Therefore before anyone sees I shall go away, abandoning both the monk and the mansion."

At that moment the Buddha, knowing Sudassana's thoughts, resolved so that Devas and men could see him holding the Buddha's legs. In accordance with this resolve, Sudassana was unable to leave his abode (as he had planned) but remained there holding the Buddha's legs with both of his hands.
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That was the day when a hundred and one kings of the whole of Jambudīpa gathered together to honour the yakkha king with bali offerings. The hundred and one kings saw Sudassana holding the Buddha's legs and marvelled at what they saw, exclaiming "Our king of yakkhas was massaging the legs of the king of recluses! Oh, Buddhas should be indeed marvelled at with the snapping of the fingers 13. Oh, their attributes are indeed wonderful!" With their hearts inclined towards the Buddha they paid homage to the Buddha with their clasped hands placed on their heads.

[13. With the snapping of the fingers: equivalent to expression of praise or approval with clapping of the hands.]

At that gathering Buddha Piyadassī gave Dhamma instructions to the audience with Sudassana at its head. Then ninety thousand crores of Devas and humans attained Arahantship.

(This was the second Dhammābhisamaya.)

At another time in the city of Kumuda which was nine yojanas in extent, its area being nine yojanas, the wicked monk Sona, opponent of Buddha Piyadassī (the counterpart of Devadatta in the lifetime of our Buddha Gotama), after consulting the king's son, Prince Mahāpaduma, incited him to kill his father. After various attempts to have Buddha Piyadassī killed proved futile, he enticed the driver of the royal elephant, Donamukha by name, whom he gave instructions, saying: "When Buddha Piyadassī entered the city on alms-round, kill him by releasing Donamukha towards him."

Since the elephant-driver had no intelligence to judge what was beneficial and what was not, he thought thus: "This monk Sona is an intimate friend of the king. If he does not like me I could be dismissed from service." So he agreed to do so, and on the next day he managed to know the time when the Buddha would enter the city for alms-food. Then he went to Donamukha who was in a state of frenzy and made him, more intoxicated and sent him to kill the Buddha.
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As soon as he was let out, Donamukha crushed elephants, horses, buffaloes, bulls, men and women whom he encountered on the way, destroyed all buildings that were in his way, and like a cannibal-demon and he devoured up all the flesh of his preys in the noisy company of eagles, kites, crows and vultures. And finally, as soon as he saw the Buddha from a distance he rushed towards him with a high speed.

Then with their hearts that almost burst open with fear and anxiety, the citizens took to house-tops, walls, stone parapets, brick parapets, trees, etc., and on seeing the elephant who was rushing to the Buddha they screamed, "Ah, Ah," and some of them even tried to stop the elephant in various ways. Seeing Donamukha, the king of elephant rushing towards him, the "Elephant of a Buddha14" with his tranquil heart diffusing intense compassion, permeated him sublime loving-kindness. Then Donamukha, his heart made tender with the permeation of the Buddha' s loving-kindness realized his wrongdoing and became so shameful that he could not stand in a natural manner before the Buddha and lay down with his head at the Buddha's feet as though he was about to sink into the earth.

[14. "Elephant of a Buddha": Noble Ones such as Buddhas and Arahants are sometimes figuratively likened to such noble animals as elephants, lions, bulls, etc., in Buddhist literature. For instance in the Dhammapada, there is a chapter named Nāga Vagga, the verses of which described the qualities of a nāga "elephant", that may be compared to those of a sage in the Milindapañha, the epithet Buddha-nāga is conspicuously mentioned.]

Watching the event, the citizens were filled with joy and shouted in acclaim like the roar of a lion. They also honoured the elephant in various ways with highly fragrant flowers, sandal-wood powder, ornaments and so on. They even threw up their turbans and garments. Celestial drums were also beaten in the sky.

(Nālāgiri the elephant during the time of our Buddha Gotama was similarly tamed, and when he was respectfully lying before. the Buddha, people threw on him various adornments. which covered the whole of his body. From that
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moment onwards Nālāgiri had been called Dhanapāla ('Keeper of Wealth'). Thereupon he walked backwards with respect and when he had entered his shed, it is said (in the Cūḷahaṁsa Jātaka Commentary), the adornments went back to their respective original owners owing to the Buddha' s resolve. In the same way, when the people threw theirs on Donamukha, it should be taken that they were given as reward to the elephant.)

Then the Buddha stroked the head of the elephant lying prostrated at his feet and exhorted him with the words that suited his mentally. The elephant that has thus been exhorted regained his conscience and became so tamed that he looked like a disciple-monk of the Buddha disciplined in Vinaya. Having exhorted Donamukha the way Buddha Gotama exhorted Dhanapala, Buddha Piyadassī give a discourse in the midst of the people who had gathered there. At that time eighty thousand crores of people attained the Path and Fruition.

(This was the third Dhammābhisamaya.)

Three occasions of the Disciples' meeting (sannipāta)
There were three meetings of the Disciples of the Buddha: on the first occasion when Buddha Piyadassī paid a visit to the city of Sumaṅgala, the two friends - Prince Palita and the youth Sabbadassī, son of the king's Purohita, (both were future Chief Disciples) hearing of the Buddha' s visit to their city welcomed him with one hundred thousand crores of their retinue, listened to his sermon and gave alms for seven days. On the seventh day at the end of the Buddha's sermon given in appreciation of the meal, both of them with the hundred thousand crores of their followers became monks and attained Arahantship. In the midst of the monks the Buddha recited the Ovāda Pātimokkha.

(This was the first sannipāta.)

At another time at the gathering where the divine-yakkha Sudassana was tamed ninety crores of men put on the robe and attained Arahantship. Being surrounded by those ninety crores of monks the Buddha recited the Ovāda Pātimokkha.

(This was the second sannipāta.)
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Still at another time on the occasion of taming of the elephant Donamukha eighty crores of men renounced the world and attained Arahantship. In the midst of those eighty crores of Arahants the Buddha recited the Ovāda Pātimokkha.

(This was the third sannipāta.)

Future Buddha Gotama as Brahmin Kassapa received prophecy from Buddha Piyadassī
At that time our Future Buddha was a Brahmin youth, Kassapa by name, who was accomplished in the three Vedas; having listened to the Buddha's teaching, he cultivated great faith and had a huge monastery built at the cost of one hundred thousand crores. He offered it to the Saṅgha headed by the Buddha; rejoicing in his act of merit he took refuge in the Three Gems and kept the five precepts steadfastly lest he should become heedless.

Remaining in the midst of the Saṅgha, Buddha Piyadassī made the prophecy concerning the youth Kassapa: "One thousand eight hundred aeons from the present one, this youth Kassapa will become a Buddha indeed."

Having heard Buddha Piyadassī's prophecy, the Bodhisatta was extremely happy and determined to fulfil the Perfections even more energetically.

Particulars of Buddha Piyadassī

Buddha Piyadassī's birthplace was Sudhaññavatī City; his father was King Sudatta and his mother Queen Candā.

He reigned for nine thousand years; his three palaces were Sunimmala, Vimala and Giriguhā.

His Chief Consort was Vimalā who had thirty-three thousand maids of honour; his son was Prince Kañcanavela.

The vehicle he used for his going forth after seeing the four omens was a chariot drawn by thoroughbreds; he practised dukkaracariyā for six months.
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His two Chief Disciples were Palita Thera and Sabbadassi Thera; his attendant was Sobhita Thera.

His two female Chief Disciples were Sujātā Therī and Dhammadinnā Therī; his Bodhi-Tree was a kakudha tree.

His noble lay supporters were the wealthy men Sundaka and Dhammaka; his noble female lay Disciples were Visākha Upāsikā and Dhammadinnā Upāsikā.

Buddha Piyadassī had innumerable followers and good reputation; he was also endowed with thirty-two marks of a superman; his height was eighty cubits like a great sala tree in full bloom.

There was no torch-light, moonlight or sunlight that could vie with the physical light of the peerless Buddha Piyadassī which surpassed them all.

The life-span in the time of Buddha Piyadassī was ninety thousand years; living for four-fifths of the life-span, he rescued many beings of humans, Devas and Brahmas from the currents of saṁsāra to put them on the shores of Nibbāna.

Saṁvega
Buddha Piyadassī, who was to be liken with passed peerless Buddhas, and the pair of his peerless Chief Disciples, etc., had all vanished. Unsubstantial and futile indeed are all conditioned things!

Cetiya
In this way the Noble Monk, Buddha Piyadassī attained Parinibbāna in the park of assattha trees; and in that park the cetiya erected and dedicated to Buddha Piyadassī (as has been stated before for other Buddhas) was three yojanas high.

Here ends Piyadassī Buddhavaṁsa.
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14. Atthadassī Buddhavaṁsa
After Buddha Piyadassī had attained Parinibbāna, in that aeon (which should be called Manda Kappa because it was full of pleasing, spotless, special attributes though it was actually a Vara Kappa as three Buddhas appeared during that period) the life-span of human beings decreased gradually from ninety thousand years down to ten years, and then it increased up to asaṅkhyeyya. When the life-span reached one hundred thousand years on its next decrease. Future Buddha Atthadassī was reborn in Tusita on complete fulfilment of the Perfections in the tradition of Bodhisatta. Having agreed to the entreaty of Devas and Brahmas for becoming a Buddha, he descended to the human world to be conceived in the womb of Queen Sudassana, Consort of King Sāgara in the city of Sobhana. Ten months thereafter the Bodhisatta was born in Sucindhana Park.

On his naming day he was named Atthadassī because owners of treasures hidden underground regained them after having discovered the forgotten sites of the treasures where they had long been kept one generation after another.

Royal household life

When Bodhisatta Atthadassī came of age he lived in three palaces, namely, Amaragiri, Sugiri and Vāhana being entertained and served by thirty-three thousand female attendants headed by Princess Visākhā and thus enjoying a divine-like royal household life for ten thousand years.

Renunciation

When the Bodhisatta had seen the four omens and when Queen Visākhā had given birth to a son named Sela, he went forth riding a horse named Sudassana. Nine crores of men followed his example and became recluses themselves.
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Attainment of Buddhahood

With those nine crores of recluses Bodhisatta Atthadassī practised dukkaracariyā for eight months. On the full-moon day of Vesākha, the day of his Enlightenment, people brought delicious milk-rice to offer it to the female naga, Sucindhara by name. But she did not eat it; having revealed herself to the people, she instead offered it in a golden bowl to the Bodhisatta. The Bodhisatta, partook of it and spent the daytime in the local grove of sala trees. In the evening he proceeded alone to the Mahā Bodhi, accepted on the way, eight handfuls of grass offered by the Naga King, Maharuci. As soon as he spread the grass at the foot of the campaka Bodhi Tree () there arose the Aparājita Pallaṅka measuring fifty three cubits. Sitting cross-legged on that seat he mustered his energy of four levels, dispelled Māra's forces and attained Omniscient, Perfectly Self-Enlightened Buddhahood, state of Chief of the three worlds.

Three occasions of the Buddha's teaching (Dhammābhisamaya)

After his attainment of Buddhahood, the Buddha stayed in the neighbourhood of the Mahā Bodhi for forty-nine days the Buddha accepted the Brahmā's requests and contemplated as to whom he should teach first; then he saw the nine crores of monks who had followed him renunciation and who had endowed with their past meritorious deeds leading to the Path and Fruition. And having thought about their whereabouts, he saw them staying in Anoma Park near the city of Anoma and immediately travelled through space to their residence at Anoma Park, near Anoma City.

At that time the nine crores of monks saw from a distance Buddha Atthadassī approaching them. With faithful heart they all performed their duties as has been before for previous Buddhas and took their seats around the Buddha, who delivered the Discourse of Dhammacakkappavattana as all other Buddhas had done before. At the end of the Discourse one hundred thousand crores of beings attained the Path and Fruition.

(This was the first Dhammābhisamaya.)
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At another time Buddha Atthadassī travelled up to Tāvatiṁsa and taught Abhidhamma to Devas and Brahmas; one hundred thousand Devas and Brahmas attained the Path and Fruition.

(This was the second Dhammābhisamaya.)

Still at another time, as our Buddha Gotama visited his father in the city of Kapilavatthu and narrated the Buddhavaṁsa, so did Buddha Atthadassī visit the city of Sobhana and taught Dhamma to his relatives headed by his father. At the time one hundred thousand crores of people attained the Path and Fruition.

(This was the third Dhammābhisamaya.)

Three occasions of the Disciples' meeting (sannipāta)

There were three meetings of the Buddha's Disciples; the first one took place at Sucandaka where Prince Santa and the Purohita's son, Upasanta (who were future Chief Disciples) seeing no essence in the three Vedas as well as in various creeds assigned four intelligent men and some brave watch-men at the four gates of the four sides of the city with an instruction: "Come and inform us if you see or hear any enlightened person, be he a recluse or a brahmin."

When Buddha Atthadassī, Lord of the three kinds of men, with his disciples, arrived at Sucandaka city, those on assignment went to the prince and the Purohita's son and informed them of the Buddha's arrival. Being thus informed, with joyous hearts they both hurriedly went outside the city with a retinue of one thousand members and greeted, honoured and invited him (to the city). Having done so they performed a great incomparable alms-giving (asadisa mahādāna) for seven days to the Saṅgha with the Buddha at its head, and on the seventh day with all the citizens they both listened to the Buddha's teaching. On that day ninety-eight thousand people, on being pronounced "Come, O monks" became "Ehi bhikkhus" and attained Arahantship. In the midst of that assembly of monks the Buddha recited the Ovada Pātimokkha.

(This was the first sannipāta.)
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At another time when Buddha Atthadassī gave instructions to his own son, the Venerable Sela, eighty-eight thousand people developed faith and asked the Buddha for monkhood. The Buddha then pronounced, "Come, O monks;" and they all became "Ehi bhikkhu" monks and attained Arahantship. In the midst of that assembly of monks the Buddha recited the Ovāda Pātimokkha.

(This was the second sannipāta.)

Still at another time, on the full-moon day of Māgha, when beings - humans, Devas and Brahmas - assembled to listen to the sermon on Mahā Maṅgala, the Buddha delivered it and helped seventy-eight thousand people attain Arahantship; at that assembly of monks the Buddha recited the Ovāda Pātimokkha.

(This was the third sannipāta.)

Future Buddha Gotama as Hermit Susīma received prophecy from Buddha Atthadassī
At that time our Future Buddha was reborn as Susīma in the city of Campaka; he was a wealthy Brahmin considered and recognized by the whole world as a virtuous one. Having given away all his wealth to the poor, the helpless, the destitute, travellers and others, he went near the Himalayas and lived the life of an ascetic. After achieving the eight attainments, and the five higher knowledges, he became a noble ascetic of supernormal power. Teaching people the merit of wholesome deeds and the demerit of unwholesome deeds, he waited for the time when a Buddha would appear.

Later on when Buddha Atthadassī appeared in the world and "showered the rain of discourses of immortality" in the midst of an audience composed of eight classes of people Susima the Ascetic listened to the Buddha's Dhamma. And he went up to the celestial abode, brought back such celestial flowers as mandārava, paduma, pāricchattaka, etc., from Tāvatiṁsa. Wishing to display his miraculous power, he made himself visible and caused a rain of flowers in the four quarters like a great rain that fell all over the four continents; he also created a pavilion of flowers decorated on all sides with flowers, put a pinnacled arch over the entrance with decorated columns and nets, etc., and adorned with flowers. He then
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honoured the Buddha with a huge umbrella of celestial mandārava flowers Buddha Atthadassī then made a prophecy concerning Susima the Ascetic; "This ascetic Susima will definitely become a Buddha, Gotama by name, in future when one thousand and eight hundred aeons have elapsed."

On hearing Buddha Atthadassī's prophecy, the future Buddha was extremely happy and firmly resolved to fulfil the ten Perfections even more energetically, fearing that he would become heedless.

Particulars of Buddha Atthadassī
Buddha Atthadassī's birthplace was Sobhana City; his father was King Sāgara and his mother Queen Sudassanā.

He reigned for ten thousand years; his three palaces were Amaragiri, Sugiri and Vāhana.

His Chief Consort was Visākhā who had thirty-three thousand maids of honour; his son was Prince Sela.

The vehicle he used in renunciation was a steed, Sudassana by name; he practised dukkaracariyā for eight months.

His two Chief Disciples were Santa Thera and Upasanta Thera: his attendant was Abhaya Thera.

His two female Chief Disciples were Dhammā Therī and Sudhammā Therī; his Bodhi Tree was a campaka.

His noble supporters were the wealthy persons Nakula and Nisabha; his female supporters were Makilā Upāsikā and Sunandā Upāsikā.

The height of Buddha Atthadassī who had as his equals only peerless Buddhas, was eighty cubits and majestic like a sāla tree in full bloom or like the full moon, king of all the stars and planets.
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Buddha Atthadassī's rays of intense power coming out from his body, constantly radiated glowing above and below in the ten quarters for a yojana. (Should the Buddha wish and resolve, the rays could diffuse all over several crores of the world systems.)

Excelling all beings, Buddha Atthadassī was endowed with five eyes and existed in the world for a hundred thousand years. (This statement is based on the fact that the life-span in his time was a hundred thousand years. It should be understood that in reality he lived for four-fifths of the life-span.)

Saṁvega

After shedding the peerless light of Dhamma in the world of humans and Devas, Buddha Atthadassī attained Parinibbāna just like a fire became extinct on exhaustion of fuel.

Cetiya

In this way to Buddha Atthadassī, Conqueror of the five Māras, attained Parinibbāna in Anoma Park. As has been stated for other Buddhas, his relics dispersed according to his resolve and reached all over Jambudīpa and received veneration from beings such as humans, Devas and Brahmas.

End of Atthadassī Buddhavaṁsa.

15. Dhammadassī Buddhavaṁsa
After Buddha Atthadassī had attained Parinibbāna in that aeon (which was a Vara Kappa as it was a period in which three Buddhas appeared but which should be called Maṇḍa Kappa because it was full of pleasing, spotless, special attributes) the life-span of human beings decreased gradually from a hundred thousand years down to ten years and then it increased up to asaṅkhyeyya. When the lifespan reached one hundred thousand years on its next decrease, Future Buddha Dhammadassī was reborn in Tusita on complete fulfilment of the Perfections in the tradition of the Bodhisattas. Having accepted the requests made by Devas and Brahmas for becoming a Buddha, he descended to the human world to be
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conceived in the womb of Queen Sunandā, consort of King Saraṇa in the city of Saraṇa. Ten months thereafter the Bodhisatta was born in Saraṇa royal park.

Since his birth unrighteous rules and codes applied in lawsuits had all automatically disappeared from Law Books while righteous ones had remained. Therefore when the prince was to get a name he was given the name of Dhammadassī by omen-reading learned men and his relatives.

Royal household life

When Bodhisatta Dhammadassī came of age he lived in three palaces, namely Araja, Viraja and Sudassana being entertained and served by forty-three thousand female attendants headed by Princess Vicikoli and thus enjoying a divine like royal household life for eight thousand years.

Renunciation
After he had seen the four omens and after his Princess, Vicikoli, had given birth to a son named Puññavaḍḍhana, Bodhisatta Dhammadassī, gentle like a celestial being and experiencing a divine-life, woke up one midnight; sitting up on his bed, he saw various loathsome conditions of female attendants who were asleep; with his mind greatly disturbed, he got an idea to renounce the world. No sooner had he got the idea Sudassana Palace occupied by him and accompanied by his fourfold army, rose to the sky and it travelled like a second sun of as a flying celestial mansion and descended near the bimbijala Mahā Bodhi () .

The Bodhisatta then put on the lotus-robes offered by the Brahmā and having got off the palace he stood not far from it. The palace travelled through the sky again and landed on the ground encompassing the Bodhi Tree. Female courtiers and their followers got down from the palace and stayed at a distance of half a gāvuta. From among those people, male folk donned the yellow robes in following the example of Bodhisatta. Those who did so numbered about one hundred thousand crores.
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Attainment of Buddhahood

After practising dukkaracariyā for seven days, the Bodhisatta Dhammadassī ate milk-rice offered by Princess Vicikoli on the full moon day of Vesākha, the day of his Enlightenment, and spent the daytime in the local badara (plum) grove. In the evening he went alone to the Mahā Bodhi; on the way he accepted eight handfuls of grass from Sirivaddha, the watch-man of the barley-field. As soon as he spread the grass at the foot of the (bimbijala) Bodhi Tree there arose the Aparājita Pallaṅka measuring fifty-three cubits. Sitting cross-legged on that pallaṅka he attained Buddhahood the way mentioned above.

Three occasions of the Buddha's teaching (Dhammābhisamaya)

After his attainment of Buddhahood, the Buddha stayed in the neighbourhood of the Mahā Bodhi for forty-nine days. Having accepted the Brahmā's request for his teaching, he contemplated as to whom he should teach first; he saw the hundred thousand crores of monks who had renounced the world along with him who had done meritorious deeds in the past that would lead to the Path and Fruition and immediately travelled to the Deer Park (called Isipatana because it was a place where flying ascetics, masters of mundane Jhānas, normally alighted) eighteen yojanas from the Mahā Bodhi.

On seeing the Buddha from a distance the nine crores of the recluses welcomed him by performing various duties faithfully and taking their seats near him. Then the Buddha following the tradition of previous Buddhas delivered the Dhammacakkappavattana Sutta to the nine crores of recluses and all the Devas and Humans who had come to listen to him. At that time one hundred thousand crores of beings attained the Path and Fruition.

(This was the first Dhammābhisamaya.)

Once thereafter in the town of Tagara King Sañjaya, having seen the disadvantages of sensual pleasures and the advantages of renunciation became an ascetic. Following his example, ninety crores of men also became ascetics. All of them achieved the five
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Higher Knowledges, and the eight Attainments. Seeing them endowed with meritorious deeds leading to the Path and Fruition, the Buddha travelled through the space; arriving at Sañjaya's hermitage he stood in the sky and delivered a sermon that suited their inclinations and dispositions. Thus the Buddha helped them attain knowledge of the Path known as the Eye of Dhamma (Dhammacakkhu).

(This was the second Dhammābhisamaya.)

Still at another time, the King of Devas, wishing to listen to a sermon, approached the Buddha with his retinue. When the Buddha delivered them a sermon, eighty crores of them attained the Path and Fruition.

(This was the third Dhammābhisamaya.)

Three occasions of the Disciples' meeting (sannipāta)

There are three meetings of Buddha Dhammadassī's Disciples: the first meeting took place at Saraṇa City, where Buddha Dhammadassī caused his half-brothers, Prince Paduma and Prince Phussa, with their retinues to become monks and observed vassa in that city; during the vassa and in the midst of a hundred crores of monks who had become Arahants, the Buddha performed Visuddhi Pavāraṇa.

(This was the first sannipāta.)

At another time Buddha Dhammadassī taught Abhidhamma in Tāvatiṁsa and descended back to the human world. Then one hundred crores of monks assembled.

(This was the second sannipāta.)

Still at another time, Buddha Dhammadassī explained the advantages of the thirteen dhutaṅga and proclaimed Harita, a great Disciple and Arahant, to be the foremost among those who practised dhutaṅga. Then at the meeting of eighty crores of monks the Buddha recited the Ovāda Pātimokkha.

(This was the third sannipāta.)
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Future Buddha Gotama as Sakka received prophecy from Buddha Dhammadassī

At that time our Bodhisatta was Sakka, King of Devas; being accompanied by Devas of two divine abodes, Cātumahārājika and Tāvatiṁsa, he came to the Buddha and honoured him with celestial flowers, etc., and various sounds of celestial music. Then the Buddha made a prophetic declaration: "This Sakka will indeed become a Buddha, Gotama by name, in future."

Having heard Buddha Dhammadassī's prophecy, Sakka the Bodhisatta became extremely pleased and resolved to fulfil the Perfections even more energetically.

Particulars of Buddha Dhammadassī
Buddha Dhammadassī's birthplace was Saraṇa City; his father was King Saraṇa and his mother Queen Sunandā.

He reigned for eight thousand years; his three palaces were Araja, Viraja and Sudassana.

His Chief Consort was Vicikoli who had forty-three thousand maids of honour; his son was Puññvaḍḍhana.

The vehicle he used in renunciation after seeing the four omens was a palace; he practised dukkaracariyā for seven days.

His two Chief Disciples were Paduma Thera and Phussa Thera; his attendant was Sunetta Thera.

His two female Chief Disciples were Khemā Therī and Saccanāmā Therī; his Bodhi Tree was a bimbijāla.

His noble lay supporters were the wealthy persons Subhadda and Katissaha; his noble female lay supporters were Sāliyā Upāsikā and Kaliyā Upāsikā.

Buddha Dhammadassī who had as his equals only peerless Buddhas was eighty cubits tall; he was glorious with power in the ten-thousand world-system.
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Buddha Dhammadassī was majestic like the sāla tree in full bloom or like the lightning or the sun at midday that lightens the sky.

Buddha Dhammadassī who was endowed with unparralled might and the five eyes lived the whole life-span of his time which was one hundred thousand years.

Saṁvega

Having displayed his power and knowledge and purified his Teaching so that it had no stain, the Buddha attained Parinibbāna with his Disciples and disappeared (as the moon had vanished after shining in the sky.)

Cetiya

In this way the greatly energetic Buddha Dhammadassī attained Parinibbāna at Sālā Park in the city of Sālavati. The cetiya erected in the park and dedicated to Buddha Dhammadassī was three yojanas high.

Here ends Dhammadassī Buddhavaṁsa.
16. Siddhattha Buddhavaṁsa
After the aeon in which Buddha Dhammadassī appeared had come to an end there elapsed one after another one thousand seven hundred and six aeons; then ninety-four aeons if calculated backwards from now, there appeared one and the only Buddha, Siddhattha by name.

The chronicle of Buddha Siddhattha goes like this. At that time, ninety-four aeons ago, when the life-span of human beings decreased from asaṅkhyeyya down to a hundred thousand years. Bodhisatta Siddhattha on complete fulfilment of the Perfections, was reborn in Tusita, following the traditions of Bodhisattas. Having accepted the
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request made by Devas and Brahmas he descended to the human world to be conceived in the womb of Queen Suphassā, Chief Consort of King Udena in the city of Vebhara. When ten months had elapsed the Bodhisatta was born in Vīriya Park.

On naming day, learned readers of omens and his relatives named him Siddhattha because at the time of his birth everybody's endeavours, big or small, were accomplished and desirable results achieved.

Royal household life

When Siddhattha Bodhisatta came of age, he lived in three palaces, namely Koka, Suppala and Kokanada being served and entertained by forty-eight thousand female attendants headed by Princess Somanasā and thus enjoying a divine-like royal household life for ten thousand years.

Renunciation

When Bodhisatta Siddhattha had seen the four omens and when Princess Somanassā had given birth to a son named Anupama, he went forth riding a golden palanquin on the full-moon day of Āsahli and became a recluse in Vīriya Park. Following his example a hundred thousand crores of men also became recluses.

Attainment of Buddhahood

With the hundred thousand crores of recluses Bodhisatta Siddhattha practised dukkaracariyā for ten months; on the full-moon day of Vesākha, the day of his Enlightenment, he partook of milk-rice offered by a brahmin girl named Sunetta of Asadisa village and spent the daytime in the local badara-grove. In the evening he went alone to the kanikāra Mahā Bodhi () and accepted on the way eight handfuls of grass, from Varuṇa, a watchman of barley fields. As soon as he spread the grass under the Bodhi Tree there arose the Aparājita Pallaṅka measuring forty cubits. Sitting cross-legged on the pallaṅka he attained Buddhahood the way mentioned previously for other Buddhas.

[241]
Three occasions of the Buddha's teachings (Dhammābhisamaya)

After his attainment of Buddhahood, Buddha Siddhattha stayed in the neighbourhood of the Mahā Bodhi for forty-nine days; agreeing to the entreaty made by the Brahmā's, he contemplated as to whom he should teach first; then he discerned the hundred thousand crores of recluses who with him had renounced the world and who were endowed with the merits of their past deeds that would lead them to the Path and Fruition. Thinking "I shall teach them first" he contemplated as to their whereabouts and saw that they were living as before in the Deer Park, eighteen yojanas from the Mahā Bodhi. He immediately travelled through space to their place.

At that time the hundred thousand crores of recluses, seeing Buddha approaching them, welcomed him with faithful heart, attending upon him (in the way described above), took their appropriate seats, surrounding the Buddha. Then the Buddha taught the Dhammacakkappavattana Sutta (like all previous Buddhas) to them all, including Devas and humans who had come to listen to him. At that time one hundred thousand crores of beings attained the Path and Fruition.

(This was the first Dhammābhisamaya.)

At another time, at the invitation of King Bhīmaratha of Bhimaratha city, Buddha Siddhattha visited that city and staying at the royal pavilion erected on a grand scale in the city-centre, Buddha Siddhattha spoke in a voice that was like that of King of karavīka birds or like that of King of Brahmas, for it was sweet, pleasing to the ear and appealing to the hearts of the wise. Thus letting the Dhamma reach the ten quarters, he beat the drum of deathlessness. At that time ninety crores of beings attained the Path and Fruition.

(This was the second Dhammābhisamaya.)

Still at another time Buddha Siddhattha visited his hometown of Vebhāra where in the assembly of his relatives headed by his father King Udena, he narrated to them the Buddhavaṁsa. At that time ninety crores of beings attained the Path and Fruition.

(This was the third Dhammābhisamaya.)
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Three occasions of the Disciples' meeting (sannipāta)
There were three meetings of Buddha Siddhattha's Arahant Disciples. The first meeting took place at the city of Amara, beautiful and pleasing to the eye like the divine city of Tāvatiṁsa; there in the city two brothers, who were also the two future Chief Disciples, Prince Sambala and Prince Sumitta, reigned together like Licchavī Princes during the lifetime of our Buddha. Seeing that the two princes were endowed with the merits of their past deeds leading to the Path and Fruition, Buddha Siddhattha journeyed through space to the centre of Amara City. There he descended to the surface of the earth, impressing it with the soles of his feet which were even and adorned with one hundred and eight marks; he thus showed his foot-prints (pādacetiya) worthy of respect and went to Amara Park where he stayed in glory like a golden statue on a stone slab.

Then the two royal brothers seeing the footprints (padacetiya) traced them along till they came near the Buddha with their retinues, paid obeisance to him and sat down around him. When the Buddha gave them a sermon that suited their inclinations and dispositions, they developed faith in him and after becoming monks they all attained Arahantship. In the midst of one hundred crores of monks the Buddha recited the Ovāda Pātimokkha.

(This was the first sannipāta.)

At another time in the midst of ninety crores of monks who had become bhikkhus at the assembly of his relatives in Vebhāra the Buddha recited the Ovāda Pātimokkha.

(This was the second sannipāta.)

Still at another time in the midst of eighty crores of monks who had assembled at Sudassana Monastery the Buddha recited the Ovāda Pātimokkha.

(This was the third sannipāta.)
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Future Buddha Gotama as Hermit Maṅgala received prophecy from Buddha Siddhattha

Meanwhile our Future Buddha in the city of Sūrasena was a Brahmin named Maṅgala who was accomplished in the Vedas in their original texts as well as in their branches of literature. He gave away all his possessions worth several crores to the poor and the destitute and since he took delight in seclusion he became an ascetic; and developing Jhānas and Abhiññās he achieved effective powers by virtues of which nobody could torture him. While he was thus staying he heard the news, "Buddha Siddhattha had appeared in the world," He therefore approached the Buddha and adoringly paid respect to him; on hearing the Buddha's teaching the ascetic became so pleased that he brought fruits from the rose-apple tree of Jambudīpa with his power and at Surasena Monastery where he accommodated the Buddha he offered the fruits as food to the Buddha accompanied by ninety crores of his disciples. Having partaken of the fruits, Buddha Siddhattha declared prophetically; "This Maṅgala the Ascetic will become indeed a Buddha, Gotama by name, in the ninety-fourth aeon from the present one."

Having heard the Buddha's prophecy the Bodhisatta, Maṅgala the Ascetic, was overjoyed and firmly resolved to fulfil the ten perfections even more energetically.

Particulars of Buddha Siddhattha

The birthplace of Buddha Siddhattha was Vebhāra City; his father was King Udena and his mother Queen Suphassa.

He reigned for ten thousand years; his three palaces were Koka, Suppala and Kokanada.

His Chief Consort was Somanasā who had forty-eight thousand maids of honour; his son was Prince Anupama.

The vehicle he used in renouncing the world was a palanquin; he practised dukkaracariyā for ten months.
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His two Chief Disciples were Sambala Thera and Sumitta Thera; his attendant was Revata Thera.

His two female Chief Disciples were Sīvalā Therī and Surāmā Therī; his Bodhi Tree was a kaṇikāra.

His noble lay supporters were the wealthy persons Suppiya and Samudda; his noble female supporters were Rammā Upāsikā and Surammā Upāsikā.

Buddha Siddhattha's height was sixty cubits; he shone forth in the ten-thousand world-systems like a column of jewels erected for worship.

Resembling the unequalled former Buddhas, peerless and unrivalled and endowed with the five 'eyes', Buddha Siddhattha lived for a hundred thousand years.

Having displayed several extensive physical rays as well as intellectual brilliance, having caused the flowering of the Path and Fruition in his Disciples, and having glorified them with attainments both mundane and supramundane, Buddha Siddhattha attained Parinibbāna with them all, and came to the end of his final existence.

Cetiya

In this way Buddha Siddhattha, noble monarch of all monks, attained Parinibbāna in Anoma Park near Kancanavelu city. In that very park a cetiya of jewels was erected in the way mentioned previously and dedicated to Buddha Siddhattha was four yojanas high.

Here ends Siddhattha Buddhavaṁsa.
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17. Tissa Buddhavaṁsa
When the aeon in which Buddha Siddhattha appeared had come to an end, there immediately followed a kappa, a void one in which no Buddhas appeared. When that kappa was over and in the ninety-second aeon calculated back from the present one, two Buddhas, Tissa and Phussa appeared. (It was a Maṇḍa Kappa.)

The chronicle of Buddha Tissa was as follows: In that ninety-second kappa the human life-span on its decline from asaṅkheyya reached a hundred thousand years, the Future Buddha Tissa was reborn in Tusita on complete fulfilment of the Perfections. Having complied with the request made by Devas and Brahmas for becoming a Buddha, he descended to the human world and was conceived in the womb of Queen Padumā Chief Consort of King Janasandha, in the city of Khemaka. When ten months had elapsed the, Bodhisatta was born in Anoma Park.

On his naming day learned readers of omens and his relatives named the Bodhisatta Prince Tissa. (There are two kinds of name: anvattha and rulhi; the name given after a particular event or in a particular meaning is anvattha. The name given not after a particular event or in a particular meaning but given for convenience sake is rulhi. Here the name Tissa given to the Bodhisatta is of the rulhi kind.)

Royal household life

When the Bodhisatta Prince Tissa came of age, he lived in three palaces, namely, Guhasela, Nārisaya and Nisabha, being entertained and served by thirty thousand female attendants headed by Princess Subhadda and thus living a divine-like royal household life for seven thousand years.

Renunciation

When the Bodhisatta had seen the four omens and when Princess Subhaddā had given birth to a son named Ānanda, he went forth riding a thoroughbred named Sonuttara, and became a recluse. A crore of inspired men followed his example and became recluses themselves.
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Attainment of Buddhahood

With the crore of those recluses, the Bodhisatta Tissa practised dukkaracariyā for eight months. On the full-moon day of Vesākha, the day of his Enlightenment, he partook of the milk-rice offered by Vīra, daughter of a wealthy person of Vira market-town, and spent the daytime in the local salala grove. In the evening he went alone to the Mahā Bodhi. On the way he accepted eight handfuls of grass offered by Vijitasañgāmaka, a watchman of barley (wheat) field. As soon as he spread the grass at the foot of the (asana ()) Mahā Bodhi Tree, there arose the Aparājita Pallaṅka measuring forty cubits. Sitting cross-legged on the pallaṅka he attained Buddhahood in the way mentioned previously.

Three occasion of the Buddha's teaching (Dhammābhisamaya)

After his attainment of Buddhahood, Buddha Tissa stayed in the neighbourhood of the Mahā Bodhi for forty-nine days. Having complied with the Brahmā's request for teaching he contemplated as to whom he should teach first and saw that Future Chief Disciples Princes Brahmadeva and Udaya, residents of Yasavatī, who with their retinues were endowed with previous meritorious deeds leading to the Path and Fruition. He then immediately travelled through space, descended in the Deer Park near Yasavatī and sent the gardener for the two princes. On their arrival with their retinues, as had been done by former Buddhas as a rule, Buddha Tissa delivered the Dhammacakkappavattana Sutta to humans and Devas who had followed the two princes and their men to listen to the teaching; the Buddha did so proclaiming all over the ten-thousand world-system in a voice similar to that of the king of Brahmas - distinct, far-reaching and sweet. Then a hundred thousand beings of humans, Devas and Brahmas attained the Path and Fruition.

(This was the first Dhammābhisamaya.)

At another time when a crore of recluses, who had been his companions in renunciation (and who had parted with him as he was moving to the Mahā Bodhi), on hearing that he had taught the Dhammacakkappavattana Sutta, travelled to the Deer Park near
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Yasavatī. (On arriving there) they paid homage to the Buddha and took their seats around him. When the Buddha taught the Dhamma to these monks and all others who had come to listen to the Buddha, ninety crores of beings headed by the crore of monks attained the Path and Fruition.

(This was the second Dhammābhisamaya.)

Still at another time when men and Devas discussed what constituted auspiciousness (maṅgala) leading to prosperity in the world but could not get the answer acceptable to all and when they put the same question to Him, the Buddha taught them the discourse on maṅgala; at the end of the discourse sixty crores of gods and men attained the Path and Fruition.

(This was the third Dhammābhisamaya.)

Three occasion of the Disciples' meeting (sannipāta)

There were three meetings of Buddha Tissa's Disciples; the first took place at Yasavatī where the Buddha, being accompanied by a hundred thousand Arahants who had become bhikkhus at the beginning of the vassa and attained Arahantship during the vassa, performed the Visuddhi Pavāraṇa on the full-moon day of Assayuja.

(This was the first sannipāta.)

At another time when the Buddha going on a journey arrived at the city of Narivahana, Prince Nārivahana, son of King Sujāta in that city, with his hosts of followers, welcomed the Buddha and invited him and his Saṅgha to the ceremony of an unparalleled almsgiving held for seven days. Having handed over the kingdom to his son, he sought monkhood with his followers in the presence of the Buddha. Buddha Tissa then called them "Come, O monks", and they all became "Ehi bhikkhu". When the news of Nārivāhana's renunciation spread, people from all quarters came and followed his example. Then in the midst of the bhikkhus numbering nine millions, Buddha Tissa recited the Ovāda Pātimokkha.

(This was the second sannipāta.)

Still at another time in the city of Khemavatī (Khemaka) at the assembly of the Buddha's relatives, after listening to the chronicle of Buddhas narrated by the Buddha, eight million people became

[248]
bhikkhus in the presence of the Buddha and attained Arahantship. Surrounded by these bhikkhus Buddha Tissa recited the Ovāda Pātimokkha.

(This was the third sannipāta.)

Future Buddha Gotama as Hermit Sujāta received prophecy from Buddha Tissa
Meanwhile our Bodhisatta was King Sujāta in the city of Yasavatī; his prosperous city, his wealth worth several crores and members of his retinue who were always willingly attending upon him - he discarded them all with no attachment whatever as though they were blades of grass and stalks of reeds; with his heart filled with fear of suffering in rebirth, etc., he renounced the world and became an ascetic (even before Buddha Tissa's appearance) and acquired great psychic power and fame. On hearing that "Buddha Tissa has appeared", his whole body was pervaded with the five kinds of ecstasy. Most respectfully he approached the Buddha and worshipped him. Thinking, "I will honour the Buddha with such flowers as salala, pāricchattaka and others", he went up to the celestial abode by means of his psychic power and entered the garden of Cittalatā; there he filled a basket measuring a gāvuta with those celestial flowers and brought it across the sky and finally honoured the Buddha with the immensely fragrant flowers.

Besides, in the middle of the assembly of four classes of people, the Bodhisatta stood holding over the Buddha's head a paduma-sunshade which was an umbrella made of very sweet smelling pollens, with a rod of ruby, a pinnacle of, leaves of red ruby; he thus honoured the Buddha. Then the Buddha prophesied concerning the Bodhisatta, Sujāta the Ascetic: "In the ninety-second aeon from the present one, this Sujāta the Ascetic will become a Buddha, Gotama by name."

On hearing the Buddha's prophecy, Bodhisatta Sujāta, the Ascetic was filled with devotional faith and resolved to fulfil the ten Perfections even more energetically.
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Particulars of Buddha Tissa

Buddha Tissa's birthplace was Khemaka City; his father was King Janasandha and his mother Queen Padumā.

He reigned for seven thousand years; his three palaces were Guhāsela, Nārisaya and Nisabha.

His Chief Consort was Subhaddā who had thirty thousand maids of honour; his son was Prince Ānanda.

After seeing the four omens he renounced the world riding a thoroughbred named Sonuttara; he practised dukkaracariyā for eight months.

His two Chief Disciples were Brahmadeva Thera and Udaya Thera; his Attendant was Samaṅga Thera.

His two female Chief Disciples were Phussā Therī and Sudattā Therī; his Bodhi Tree was an asana.

His noble supporters were the wealthy persons Sambala and Sirimā; his noble female supporters were Kisā Gotamī Upāsikā and Upasena Upāsikā.

Buddha Tissa was ten cubits tall; he was matchless and unequalled; he appeared like a mountain in the Himalayas to those who saw him.

The life-span of Buddha Tissa endowed with incomparable psychic power was neither too short no too long. Buddha Tissa, the Possessor of the five 'eyes', lived in the world for a hundred thousand years.

Buddha Tissa who had dispelled the darkness of ignorance (avijjā), after enjoying a great fame which surpassed the fame of those highly noble and admirable personages, attained Parinibbāna with his many Arahant-Disciples just as a mass of fire that had become extinct after burning very brightly.
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Cetiya

In this way, Buddha Tissa, Conqueror of the five Māras, attained Parinibbāna in Nanda Park near Sunandavatī City. In that very Park, a cetiya was erected in the way mentioned previously and dedicated to Buddha Tissa: it was three yojanas high.

Here ends Tissa Buddhavaṁsa.

18. Phussa Buddhavaṁsa
1 After Buddha Tissa's Parinibbāna in that Maṇḍa Kappa of two Buddhas, the human life-span decreased from a hundred thousand years down to ten years and increased up to asaṅkhyeyya. When it reached ninety thousand years on its next decline Bodhisatta Phussa on completion of his Perfections, was reborn in Tusita in the tradition of Bodhisattas. Having accepted the request made by Devas and Brahmas for becoming a Buddha, he descended to the human world and was conceived in the womb of Queen Sirimā, consort of King Jayasena in the city of Kāsika. When ten months had elapsed the Bodhisatta was born in Sirimā Park.

Royal household life

When Prince Phussa came of age he lived in three palaces, Garulapekkha, Haṁsa and Suvaṇṇabhāra being entertained and served by thirty thousand female attendants headed by Princess Kisā Gotamī and thus enjoying a divine-like royal household life for nine thousand years.

Renunciation
When the Bodhisatta Prince Phussa had seen the four omens while thus enjoying life and when Princess Kisā Gotamī had given birth to a son named Anupama, he renounced the world, riding an elephant. Ten million men followed his example and became recluses.
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Attainment of Buddhahood

With those ten million recluses the Bodhisatta Phussa practised dukkaracariyā for six months; thereafter, leaving his followers, he cultivated the practice of living a solitary life for seven days. On the full-moon day of Vesākha, the day of his Enlightenment, he partook of the milk-rice, offered by Sirivaddhā, daughter of a certain wealthy man of a certain town, and spent the daytime in the local simsapa grove. In the evening he went alone to the āmaṇḍa () Mahā Bodhi and on the way he accepted eight handfuls of grass offered by an ascetic, Sirivaddha by name. As soon as he spread the grass at the foot of the Mahā Bodhi, there arose the Aparājita Pallaṅka measuring thirty eight cubits. Sitting cross-legged on the pallaṅka he attained Buddhahood in the aforesaid manner.

Three occasions of the Buddha's teaching (Dhammābhisamaya)

After his attainment of Buddhahood, Buddha Phussa stayed in the neighbourhood of the Mahā Bodhi for forty-nine days. Having agreed to the request made by the Brahmā for teaching he contemplated as to whom he should teach first and saw one crore of monks, his companions in renunciation who were endowed with past meritorious deeds leading to the Path and Fruition. He then immediately travelled through the space to the Deer Park called Isipatana near the city of Sankassa. In the midst of those recluses the Buddha gave the sermon of Dhammacakka to all the listeners as had been done by former Buddhas. Then a hundred thousand crores of Devas and men attained the Path and Fruition.

(This was the first Dhammābhisamaya.)

At another time King Sirivaddha of Bārāṇasī, having discarded his great wealth, became an ascetic and nine million people did the same along with the king. To the place of the ascetics Buddha Phussa went and taught them the Dhamma; nine million beings attained the Path and Fruition.

(This was the second Dhammābhisamaya.)
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Still at another time Buddha Phussa preached his son Prince Anupama. Then eight million Devas and men attained the Path and Fruition.

(This was the third Dhammābhisamaya.)

Three occasions of Disciples' meeting (sannipāta)
There were three meetings of Buddha Phussa's Disciples; the first took place at Kaṇṇakujja. There Prince Surakkhita and the Purohita's son Dhammasena, Future Chief Disciples, and residents of the city, with six million men welcomed the Buddha who was on a visit to the city; they also respectfully invited him and performed a great alms-giving ceremony for seven days. After listening to the Buddha's sermon, the two princes developed faith in the Buddha and became monks with their six million companions and all attained Arahantship. In the midst of those Arahants the Buddha recited the Ovada Pātimokkha.

(That was the first sannipāta.)

At another time at the assembly of his relatives headed by his father King Jayasena of the city of Kasika, the Buddha narrated the Chronicle of Buddha. Having listened to the Chronicle five million people became 'Ehi bhikkhu' and attained Arahantship. At the meeting of these five million Arahants Buddha Phussa recited the Ovāda Pātimokkha.

(This was the second sannipāta.)

Still at another time when men and Devas discussed what constituted auspiciousness (maṅgala) leading to prosperity in the world but could not get the answer acceptable to all and when they put the same question to him, the Buddha delivered the Maṅgala Sutta. After listening to the discourse, four million people became bhikkhus and attained Arahantship. In the midst of these Arahants the Buddha recited the Ovāda Pātimokkha.

(This was the third sannipāta.)
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Future Buddha Gotama as King Vijitāvī received prophecy from Buddha Phussa

Meanwhile our Bodhisatta was King Vijitavī in the city of Arindama. Having listened to the Buddha's discourse, he developed faith in the Buddha, performed a great alms-giving, abandoned his city and became a bhikkhu and learned the three Piṭakas. Being well-versed in Piṭakas, he disseminated the Dhamma to all people. He also properly fulfilled the Perfection of Morality.

Then the Buddha Phussa, noble leader of the three worlds, made a prophecy concerning Bodhisatta Bhikkhu Vijitāvī: "In the ninety-second aeon from the present one, this Bhikkhu Vijitavī will become a Buddha, Gotama by name."

Having listened to Buddha Phussa's prophecy, the Bodhisatta Bhikkhu Vijitāvī was filled with devotional faith and determined to fulfil the ten Perfections even more energetically.

Having become a bhikkhu and a servant in the Dispensation of Buddha Phussa and becoming accomplished in the studies of the Buddha's Teachings which are of nine divisions together with the Sutta and the Vinaya, the noble Bodhisatta contributed to the glory of the Buddha's Dispensation.

(Without lying down at all), exercising only the three postures of sitting, standing and walking, the Bodhisatta developed the sublime mode of living (Brahmavihāra) without negligence, attained not only the eight attainments but also the apex of the five Higher Knowledges; at the end of his life he was reborn in the Brahma world.

Particulars of Buddha Phussa

Buddha Phussa's birthplace was Kāsika City; his father was King Jayasena and his mother Queen Sirimā.

He reigned for nine thousand years; his three palaces were Garulapakkha, Haṁsa and Suvannabhāra.
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His Chief Consort was Kisa Gotamī who had thirty thousand maids of honour; his son was Prince Anupama.

The vehicle he used in renunciation after seeing the four omens was an elephant; he practised dukkaracariyā for six months.

His two Chief Disciples were Surakkhita Thera and Dhammasena Thera; his attendant was Sabhiya Thera.

His two female Chief Disciples were Cālā Therī and Upacālā Therī; his Bodhi Tree was an āmaṇḍa.

His noble lay supporters were the wealthy person Dhananjaya and Visākha; his noble female supporters were Padumā Upāsikā and Nāgā Upāsikā.

Buddha Phussa was fifty eight cubits tall; he shone forth like the sun and was endowed with pleasing qualities of the moon.

The life-span in the aeon in which he appeared was ninety thousand years; for four-fifths of his life-span, he rescued beings such as humans, Devas and Brahmas from saṁsāric waters to place them on Nibbānic shores. Endowed with unparalleled retinue and fame, that Buddha Phussa together with his several Arahant Disciples attained Parinibbāna and came to the end of his final existence.

Cetiya

In this way Buddha Phussa, Conqueror of the five Māras, attained Parinibbāna in a park named Senā near the city of Kusinārā. In accordance with his resolve, as has been said before, the relics dispersed and spread all over Jambudīpa and were worshiped by humans, Devas and Brahmas.

Here ends Phussa Buddhavaṁsa.
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19. Vipassī Buddhavaṁsa
When the aeon in which Buddha Phussa had appeared came to an end, in the ninety-first kappa calculated back from the present one, there appeared Buddha Vipassī. The chronicle of Buddha Vipassī is as follows:

In that ninety-first aeon when the life-span of human beings decreased from asaṅkhyeyya down to eighty thousand years, Bodhisatta Vipassī; on complete fulfilment of Perfections, was reborn in Tusita following the traditions of Bodhisattas. Having accepted the request made by Devas and Brahmas he descended to the human world and was conceived in the womb of Queen Bandhumatī, Consort of King Bandhuma in the city of Bandhumati. When ten months had elapsed he was born in Migadāya garden which should be called Deer Park, for it, as a sanctuary, Khema by name, was full of deer.

Miraculous happening

When the Bodhisatta prince was born, wherever he went by day or by night a huge white umbrella of divine origin constantly hovered over him to protect him from heat and cold, dust and dew drops. He was ever adored by people. He was brought up being carried now in one's lap and then in another's, getting no chance to put his feet on the ground.

The meaning of the name Vipassī

Since his birth he had possessed wonderful eyes which were Kammavipākajā (or which appeared as a result of his meritorious deeds), powerful like divine ones. With these eyes the Bodhisatta could see unobstructed as far as one yojana around in daytime or at night. As Devas of Tāvatiṁsa always see only with their open eyes so had the Bodhisatta prince seen things with his never-closed but ever-open eyes since his birth; hence his famous name, Prince Vipassī.
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Besides, one day while a case was being tried at the law-court of his father King Bandhuma, the duly adorned baby prince was handed to the king; the king placed him in his lap and while he was fondly amusing him, his ministers judged against a certain owner of property saying that he was not the owner. Unsatisfied with the unjust decision, the prince suddenly cried bitterly; the king then asked his men to look for the reason saying, "why has such a thing happened to my son? Investigate into the matter". When they investigated they found no cause other than that judges at the law court must have made a wrong verdict. So the verdict was reversed. Being satisfied then, the prince stopped crying. In order to find out "whether the prince cried actually knowing the case," they reverted to the original decision. This made him cry again bitterly as before. Then only did the father realize, "My son really knows what is right and what is wrong." Since then the king ruled his country without negligence.

From that time onwards the Bodhisatta's name, Prince Vipassī, became more famous on account of his ability to distinguish between a right thing and a wrong one.

Royal household life

When Prince Vipassī came of age, he lived in three palaces, Nanda, Sunanda and Sirimā, being entertained and served by female attendants headed by Princess Sudassanā (or Sutanu) and thus enjoying Deva-like bliss of royal household life for eight thousand years.

The four omens

One day Prince Vipassī summoned his charioteer and said: "I would like to see the gardens. I shall go there." On his way to the gardens in a chariot on the way he saw an old man who was a Deva in disguise. (Since it was a strange sight as he had never seen any aged person before) he asked: "O charioteer, what is this man doing? His hair as well as his body are not like others".

"My lord, this is an old man," replied the charioteer, "What is an old man?" asked the prince again (as he did not actually know what an old man meant). "My lord," answered the charioteer, "an
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old man is an aged person. He cannot live much longer." "Charioteer, will I also become old? Am I subject to old age, too?" "My lord, you and I, nay, everybody is liable to grow old. Nobody can escape old age."

Then the Bodhisatta Prince said, "No longer do I want to see the gardens, turn back from here to the palace." When he got back to the palace he contemplated: "Oh, birth is indeed wearisome. When there is birth, there will definitely be old age." Thus contemplating the prince became very unhappy.

Having learnt about the matter from the charioteer, the father provided him with means for enjoying sensual pleasures more then before in order to prevent his son from renouncing the world.

Several thousand years after that, when the prince went to the gardens for second time and saw a sick person on the way, he did not proceed but turned back to the palace as before. When the father heard of his son's unhappiness and pensive mood he enticed him with even more objects of sensual pleasures.

On his third trip to the gardens too several thousand years after that, having seen a dead body he returned to the palace as before.

Still several thousand years thereafter when he made a fourth trip to the gardens, he came across a monk on the way and asked the charioteer about the monk. When he came to know what a monk was, he was so pleased that he had the chariot driven towards the monk's direction.

On reaching the monk, he asked more details of monkhood and became all the more delighted; accordingly he said to the charioteer: "Charioteer, take back the chariot to the palace and keep it there. I shall become a recluse at this very place." He thus sent the charioteer back. That was the day on which Princess Sudassana gave birth to a son named Samavattakkhandha.

After sending back the charioteer, Prince Vipassī shaved his head, put on the yellow robes and became a recluse. (Though there is no mention of how the bowl and robes were obtained, it should be
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understood that in conformity to the tradition they were offered by Suddhavasa Brahmas who came down for this purpose.)

Then eighty-four thousand citizens of Bandhumatī, on hearing of the Bodhisatta's renunciation, followed his example and became recluses themselves.

Attainment of Buddhahood

Being accompanied by those eighty-four thousand recluses, Bodhisatta Vipassī made a tour of villages, market-towns, and cities. Everywhere he went people erected pavilions and gave him alms-food on a grand scale; but the Bodhisatta was tired of such grand offerings. The day before the eighth month of his renunciation, i.e. on the fourteenth waxing moon of Vesākha, it occurred to him thus: "It is not proper for me to live in the company of my followers. What if I were to stay alone and away from them." So he parted with his men. On the full-moon day of Vesākha, the day of his Enlightenment, he partook of the milk-rice offered by the daughter of Sudassana, the wealthy man and spent the daytime in the local sāla grove. In the evening he went to the pātali () Mahā Bodhi and on the way accepted eight handfuls of grass from Sujāta, a watch-man of barley field. As soon as he spread the grass at the foot of patali Bodhi Tree, there arose the Aparājita Pallaṅka measuring fifty-three cubits high.

The trunk of the pātali Bodhi Tree was fifty cubits high; its main-branches were also fifty cubits in length; so the total height of the tree was one hundred cubits on the day the tree was approached by the Bodhisatta. That day the tree looked as though it was covered from the bottom to the top by fragrant flowers which were strung together uniformly. It was pervaded with divine scents. On that day not only the pātali Bodhi Tree but also all the trees and bushes in the ten thousand world-system bloomed.

Sitting cross-legged on the Pallaṅka the Bodhisatta concentrated his energy of four levels and as has been said before he attained Buddhahood.
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Three occasion of the Buddha's teaching (Dhammābhisamaya)

Having attained Buddhahood the Buddha stayed in the neighbourhood of the Bodhi Tree for forty-nine days. Having accepted the Brahmā's request he consider as to whom he should teach first, and saw his half brother, Prince Khanda and the Purohita's son Tissa who were Future Chief Disciples endowed with the merits of their past deeds leading to the Path and Fruition he immediately travelled through space to the Deer Park called Khema. After arriving there he sent the gardener for prince Khanda and his friend Tissa. When they came he advised them to renounce the world and taught the Dhammacakkappavattana Sutta to all Devas and human who had gathered to listen to him. Then countless Devas and Brahmas headed by the prince and the Purohita's son attained the Path and Fruition.

In particular Prince Khanda and the Purohita's son Tissa who were Future Chief Disciples became "Ehi bhikkhus" in the presence of the Buddha and attained Arahantship not long after.

(This was the first Dhammābhisamaya.)

At a later time, on hearing that "Buddha Vipassī has arrived at Khema Deer Park near Bandhumati" and that "Prince Khanda and the Purohita's son Tissa also have become monks in the presence of Buddha Vipassī", eighty-four thousand male citizens of Bandhumatī followed their example and became monks themselves. To these eighty-four thousand monks the Buddha administered the "Elixir of Immortality".

(This was the second Dhammābhisamaya.)

Eighty-four thousand men who were members of retinue while Buddha Vipassī was a prince came to attend upon him early in the morning of the day the Bodhisatta went to the royal gardens for the fourth time which was also the day of his renunciation; when they did not see the prince at the palace, they returned home for the morning meal; after finishing the meal they enquired about the Prince. Hearing that he had gone to the gardens they left for the gardens to see the Prince.

On the way they met with the charioteer sent back by Prince Vipassī and heard from him of the prince's renunciation. On the spot
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they took off all their layman's clothing, cut off their hair and beard and became recluses in the robes bought at a market. Then these eighty-four thousand recluses who had followed his example approached Bodhisatta Vipassī and sat down around him. Surrounded thus by them, the Bodhisatta practised dukkaracariyā for eight months; the day before the full moon of Vesākha, the fourteenth waxing moon of the month, he became tired of association with his retinue and thought: "I have been with them all along. While I was a prince I roamed about in the company of these eighty-four thousand men. It is not proper to have them with me also now. What is the use of such a band of people?" He also thought thus: "I shall depart from them even today." Then he changed his thought thus: "There is little time left for so doing today. If I go now they will all know my departure. I had better go tomorrow."

Meanwhile residents of a certain village which was like Uruvelā in the time of our Buddha were busy preparing milk-rice for the Bodhisatta and his eighty-four thousand companions for the following day after duly inviting them. On the following day which was the full moon of Vesākha, Bodhisatta Vipassī partook of the meal with his retinue at the village and returned to his sylvan residence.

On his getting back there the recluses performed their duties towards the Bodhisatta and withdrew to their respective own places. Then only the Bodhisatta who was in his little leaf-hut, deciding "It is the best time for me to leave," got out from the hut, shut its door and headed for the Mahā Bodhi.

In the evening the recluses went to the Bodhisatta's retreat to attend upon him and waited there around the hut, expecting to see their master. Only after a long time they said among themselves: "A long time has elapsed. Let us investigate". So saying they opened the door of the leaf-hut and looked inside but did not see the Bodhisatta. Nevertheless wondering "Where has the master gone?" did not make any effort to search him. "He must have been fed up with our company and seems to like staying alone. We shall see him only when he became a Buddha." With such thoughts they left the place turning towards the interior of Jambudīpa.
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Later on when they heard "Prince Vipassī has become a Buddha and taught the Dhammacakkappavattana Sutta," they all went to the Khema Deer Park near Bandhumati city, arrived and assembled there in due course. The Buddha then gave them a talk on the Dhamma. The eighty-four thousand monks attained the Path and Fruition.

(This was the third Dhammābhisamaya.)

Three occasions of the Disciples' meeting (sannipāta)
There were three meetings of Buddha Vipassī's Disciples. The first took place at Khema Deer Park; there in the midst of eighty-four thousand monks who had followed Buddha Vipassī and eighty-four thousand monks who had followed Prince Khanda and the Purohita's son Tissa in renunciation totalling one hundred and sixty-eight thousand monks Buddha Vipassī recited the Ovāda Pātimokkha.

(This was the first sannipāta.)

At a later time there took place the meeting of a hundred thousand monks who had put on the robes after witnessing the Twin Miracle displayed by the Buddha.

(This was the second sannipāta.)

Still at a later time Buddha Vipassī's three half brothers on their return after crushing an insurgency on the border were asked to express their boons by their royal father who was so delighted with their success. "We have been permitted to ask what we want," said the princes among themselves, "We do not need ask any other boon than permission to attend upon our elder brother." When they asked for the same and got it, they invited the Buddha to the towns and villages under them to attend upon and honour him. Accordingly the Buddha went and accepted the veneration shown to him. The Buddha also gave them a sermon as a result of which eighty thousand people became "Ehi bhikkhus" and attained Arahantship.

In the company of those eighty thousand Arahants in Khemaka Deer Park, Buddha Vipassī recited the Ovāda Pātimokkha.

(This was the third sannipāta.)
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Future Buddha Gotama as Atula Nāga King received prophecy from Buddha Vipassī

Meanwhile our Future Buddha Gotama was the Nāga-King Atula of great power. In the company of several crores of nāgas, playing celestial musical instruments, he approached Buddha Vipassī, Lord of the three worlds. In order to honour to the Buddha and his bhikkhus, he invited the Saṅgha headed by the Buddha (to his place). He built a great pavilion adorned with seven kinds of gems pleasing to the eye like the orb of a full moon. He accommodated the Buddha with his Saṅgha in the pavilion and performed grand alms-giving to them for seven days. He also offered a golden bench richly decorated to the Buddha.

Sitting in the midst of the Saga, the Buddha gave him a sermon in appreciation of his alms and, at the conclusion of the sermon, declared prophetically about him saying, "In the ninety-first kappa from the present one, this Atula Nāga-King will indeed become a Buddha."

Having heard the Buddha's prophecy Bodhisatta Atula Nāga King was overjoyed, and determined to fulfil the Perfections even more energetically.

Particulars of Buddha Vipassī

Buddha Vipassī's birthplace was Bandhumatī City; his father was King Bandhuma and his mother Bandhumatī.

He reigned for eight thousand years; his three palaces were Nanda, Sunanda and Sirimā.

His Chief Consort was Sudassanā who had one hundred and twenty thousand maids of honour; his son was Prince Samavattakkhandha.

The vehicle he used after seeing the four omens was a chariot drawn by a thoroughbred; he practised dukkaracariyā for eight months.
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His two Chief Disciples were Khanda Thera and Tissa Thera; his attendant was Asoka Thera.

His two female Chief Disciples were Candā Therī and Candamittā Therī; his Bodhi Tree was a pātali.

His noble lay supporters were the wealthy persons Punabbasumitta and Nāga; his female supporters were Sirimā Upāsikā and Uttarā Upāsikā.

The height of Buddha Vipassī, Lord of the three worlds, was eighty cubits; his rays spread as far as seven yojanas. (By 'his rays' is meant his natural body lustre.)

The life-span during Vipassī Buddha's time was eighty thousand; living for four-fifths of the life-span, he rescued humans, Devas and Brahmas from saṁsāric waters to place them on Nibbānic shores.

After showing the light of Dhamma and teaching on the deathless Nibbāna, Buddha Vipassī with many of his Disciple-Arahants finally attained Parinibbāna (as a mass of fire became extinct after burning brightly).

Saṁvega

Buddha Vipassī's exalted power, exalted glory, and his body adorned with characteristic marks - all of these had vanished. Unsubstantial and futile are all conditioned things!

Cetiya

In this way Buddha Vipassī, Conqueror of the five Māras, attained Parinibbāna in Sumitta Park. A cetiya was erected in that very park and dedicated to Buddha Vipassī; it was seven yojanas high.

Here ends Vipassī Buddhavaṁsa.
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20. Sikhī Buddhavaṁsa
After the end of the aeon in which Buddha Vipassī appeared, no Buddhas emerged in the world for fifty-nine aeons as they were suñña-kappas; there was no light of Dhamma; in fact, total darkness of ignorance (avijjā) prevailed and only Māra the Evil One and Māra the defilements reigned supreme in the world without any opposition. It was to their whim and fancy that beings were bound to follow.

When the fifty-nine suñña kappas were over, in the thirty-first aeon if calculated back from the present one, two Buddhas, Sikhī and Vessabhū appeared. (It was a Maṇḍa Kappa.)

The chronicle of the Buddha Sikhī, first of the two is as follows: In that thirty-first kappa, when the life-span of human beings decreased from asaṅkhyeyya and reached seventy thousand years, on complete fulfilment of the Perfections, Bodhisatta Sikhī was reborn in Tusita. Having agreed to the request made by Devas and Brahmas for becoming a Buddha, he descended to the human world and was conceived in the womb of Pabhāvatī, Consort of King Aruna of Arunavatī City. When ten months had elapsed the Bodhisatta was born in Nisabha Park.

On his naming day learned readers of omens and his relatives named him Sikhī because his head-band like flesh on the forehead (uṇhīsa) stood up like the crest of a peacock.

Royal household life

When he came of age Prince Sikhī lived in three palaces, Sucandaka, Giri and Vasabha being entertained and served by twenty-four thousand female attendants headed by Princess Sabbakāmā and enjoying divine-like royal household life for seven thousand years.

Renunciation

When Bodhisatta Prince Sikhī had seen the four omens while enjoying royal household life and when Princess Sabbakāmā had
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given birth to a son named Atula, he renounced the world riding an elephant. Seven million men also renounced the world following his example.

Attainment of Buddhahood

With those seven million recluses Bodhisatta Sikhī practised dukkaracariyā for eight months. On the full-moon day, the day of his Enlightenment, he left those recluses, partook of the milk-rice offered by Piyadassī, daughter of a wealthy man, resident of the market town of Sudassana, and spent the daytime in the local grove of young acacias. In the evening he proceeded alone to the Mahā Bodhi and accepted on the way eight handfuls of grass offered by an ascetic named Anomadassī. As soon as he spread the grass at the foot of the puṇdarika () Mahā Bodhi Tree, there arose the Aparājita Pallaṅka measuring thirty-two cubits.

The size of that puṇḍarīka Bodhi Tree was the same as that of the pātali Bodhi Tree of the previous Buddha Vipassī. Its trunk was fifty cubits high and its main branches were also exactly fifty cubits high on the day the Bodhisatta approached it. It stood as though it was covered by fragrant flowers of divine origin. It looked to have been covered not only by flowers but also by fruits. They were hanging from here and there: young fruits on one side of the tree, the medium-sized fruits on another side and those ripe enough were all very tasty as if celestial nutriments was put in them. In fact, they all possessed wonderful colour, flavour and taste. Likewise all fruit-trees and flower-trees in the ten thousand world-system bore fruits and flowers on that very day.

Three occasions of the Buddha's teaching (Dhammābhisamaya)

After the attainment of Buddhahood, Sikhī Buddha stayed in the neighbourhood of the puṇdarīka Mahā Bodhi Tree for forty-nine days. Having complied with the Brahmā's request for teaching, he contemplated as to whom he should teach first, and saw seven
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millions fellow bhikkhus who were endowed with the merits of their past deeds leading to the Path and Fruition. He then went through space and descended in Migājiṇa Park, their residence near the city of Arunavatī. Sitting gracefully in the midst of those seven million recluses, Buddha Sikhī delivered the Dhammacakka sermon as was done by former Buddhas, to Devas and humans who had come to listen. Then a hundred thousand crores of Devas and humans attained the Path and Fruition.

(This was the first Dhammābhisamaya.)

At a later time also near the city of Aruṇavatī the Buddha taught Dhamma to future Chief Disciples Prince Abhibhu and Prince Sambhava, and their retinues, and administered the Elixir of Immortality to ninety thousand Devas and humans.

(This was the second Dhammābhisamaya.)

Still at another time near a campaka tree close to the gate of Suriyavatī City, the Buddha displayed the Twin Miracle and gave a discourse in order to suppress the arrogance of heretics and to free beings from the bondage of defilements. At that time eighty thousand crores of Devas and humans attained the Path and Fruition.
(This was the third Dhammābhisamaya.)

Three occasions of the Disciples' meeting (sannipāta)
There were three meetings of Buddha Sikhī's Disciple-Arahants; at the first meeting in the midst of a hundred thousand Arahants who were companions in renunciation of Princes Abhibhu and Sambhava, Buddha Sikhī recited the Ovada Pātimokkha.

(This was the first sannipāta.)

At a later time in the midst of eighty thousand monks who had put on the robes at the meeting of his relatives at Arunavati City, Buddha Sikhī recited the Ovāda Pātimokkha.

(This was the second sannipāta.)

Still at another time in the midst of seventy thousand monks who had become bhikkhus when he tamed Dhanapalaka elephant of Dhanañjaya City, Buddha Sikhī recited the Ovāda Pātimokkha.

(This was the third sannipāta.)
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Future Buddha Gotama as King Arindama received prophecy from Buddha Sikhī
Meanwhile our Bodhisatta was King Arindama in the city of Paribhutta. When Buddha Sikhī visited the city with his retinue, the king welcomed the Buddha; he paid homage to the Buddha respectfully and invited him to the palace where he performed grand alms-giving befitting his status of lordship, high birth, of wealth and faith (in the Buddha).

He opened his wear-house of clothing and offered the Saṅgha headed by the Buddha several kotis of garments worth a great deal of money. (In common parlance a koti means twenty sets of clothing; here, however, it should be understood that ten pieces make one koti. Aṅguttara Commentary III, p. 270.)

Moreover, he offered the Buddha his state elephant who was possessed of strength, beauty, (auspicious) marks and speed and who was adorned with golden nets and flowers. (Having assessed the value of the elephant with his adornments,) he also offered the Saṅgha headed by the Buddha objects that were permissible to monks. (The cost of these objects was equal to the assessed value of the elephant.)

Then with reference to the Bodhisatta Arindama, Buddha Sikhī declared prophetically: "In the thirtieth aeon from the present one, this King Arindama will indeed become a Buddha, Gotama by name."

Particulars of Buddha Sikhī
Buddha Sikhī's birthplace was Arunavatī City; his father was King Aruna and his mother Queen Pabhāvatī.

He reigned for seven thousand years; his three palaces were Sucandaka, Giri and Vasabha.

His Chief Consort was Sabbakāmā who had twenty-four thousand maids of honour; his son was Prince Atula.
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He renounced the world riding an elephant after seeing the four omens; he practised dukkaracariyā for eight months.

His two Chief Disciples were Abhibhu Thera and Sambhava Thera; his attendant was Khemaṅkara Thera.

His two female Chief Disciples were Sakhilā Therī and Padumā Therī; his Bodhi Tree was a puṇḍarīka.

His noble supporters were the wealthy men Sirivaḍḍha and Nanda; his noble female supporters were Cittā Upāsikā and Suguttā Upāsikā.

Buddha Sikhī was seventy cubits tall; he was like a golden column, created as an object of worship; he was beautiful with thirty-two marks of a superman.

Buddha Sikhī's normal physical rays went everywhere day and night uninterruptedly as far as thirty yojanas. (They could travel to illuminate several world-system if he so desired.)

The life-span of Buddha Sikhī's time was seven thousand years and existing for four-fifths of the life-span, he conveyed beings humans, Devas and Brahmas from samsaric waters to place them on Nibbanic shores.

Causing the 'rain of Dhamma', Buddha Sikhī had all beings drenched with the pure water of Dhamma' let them reach Nibbāna, end of repeated suffering, and with his Disciple-Arahants attained Parinibbāna.

Saṁvega

The Buddha's physical frame possessed of eighty minor signs such as red finger and toe, nails and adorned with thirty-two marks of a superman had completely vanished. Unsubstantial and futile are all conditioned things!

[269]
Cetiya

Buddha Sikhī attained Parinibbāna in the park named Assa near Silavati City. The Buddha's relics remained in a mass without dispersing. People of Jambudīpa constructed for their worship a memorial cetiya of seven kinds of jewels, three yojanas high.

Here ends Sikhī Buddhavaṁsa.
21. Vessabhū Buddhavaṁsa
After Buddha Sikhī's attainment of Parinibbāna in that very kappa of two Buddhas, the life-span of human beings decreased gradually from seven thousand years down to ten years; then it increased up to asaṅkhyeyya, and when it reached sixty thousand years on its next decline, on complete of his fulfilment of the Perfections, Future Buddha Vessabhū accepting the request made by Devas and Brahmas for becoming a Buddha descended to the human world and was conceived in the womb of Queen Yasavatī, Consort of King Suppatita in the city of Anoma. When ten months had elapsed the Bodhisatta was born in Anupama Park.

When the 'Bodhisatta prince was born he uttered triumphant words that were pleasing to people and, on that account, on his naming day, learned readers of omens and his relatives named him Prince Vessabhū (By 'triumphant words' was meant three great words beginning. with "Aggo'ham'asmi lokassa," etc., uttered courageously like the roar of a bull.)

Royal household life

When he came of age, Bodhisatta Vessabhū lived in three palaces, namely, Ruci, Suruci and Rativaddhana, being entertained and served by thirty thousand female attendants headed by Princess Sucitta and enjoying royal household life for six thousand years. 

[270]
Renunciation

When he had seen the four omens while enjoying royal household life and when Princess Sucitta had given birth to a son named Suppabuddha, Bodhisatta Vessabhū renounced the world riding a golden palanquin to the royal gardens, accepted the robes offered by Brahmā and put them on. Thirty-seven thousand men followed his example and became recluses themselves.

Attainment of Buddhahood
With those thirty-seven thousand recluses Bodhisatta Vessabhū practised dukkaracariyā for six months; on the full-moon day of Vesākha, the day he would become a Buddha, he accepted the milk-rice offered by Sirivaddhana, resident of the market-town of Sucitta, partook of it and spent the day time in the local sāla grove. In the evening he went alone to the Mahā Bodhi. On the way he accepted eight handfuls of grass offered by Narinda, King of Nāgas as soon as he spread the grass at the foot of the (sāla ()) Mahā Bodhi Tree there arose the Aparājita Pallaṅka, measuring forty cubits.

Sitting on the Pallaṅka, the Bodhisatta concentrated his energy of four levels and attained Buddhahood in the aforesaid manner.

Three occasions of the Buddha's teaching (Dhammābhisamaya)

After his attainment of Buddhahood, Buddha Vessabhū stayed in the neighbourhood of Mahā Bodhi Tree for forty-nine days accepting the Brahmā's request for teaching he contemplated as to whom he should teach first and saw his half younger brothers, Prince Sona and Prince Uttara who were his future Chief Disciples and who were endowed with the merits of their past deeds leading to the Path and Fruition; he went through space and descended in Aruna Park near Anupama City; he sent the gardener for the two princes and when, in the midst of the two brothers and their retinues, he delivered the Dhammacakka sermon as previous Buddhas had done several Devas and Brahmas also came to listen Dhamma respectfully. On that occasion eighty thousand crores of Devas and humans attained the Path and Fruition.

(This was the first Dhammābhisamaya.)

[271]

At a later time when Buddha Vessabhū made a tour of big towns in the country and taught Dhamma seventy thousand Devas and humans of his audiences attained the Path and Fruition.

(This was the second Dhammābhisamaya.)

Still at a later time, Buddha Vessabhū in the same city of Anupama eradicated wrong views that were entangled like the meshes of net and highly injurious; in this way he pulled down the 'banner of arrogance' of the heretics and hoisted the 'banner of noble Dhamma'. At the assembly human beings who had gathered in an area of nine yojanas and unlimited number of Devas and Brahmas, he displayed the Twin Miracle of water and fire and developing their faith; sixty crores of Devas and men were delighted with 'Elixir of immortality' administered by the Buddha. (That is to say, sixty crores of Devas and humans gained Emancipation.)

(This was the third Dhammābhisamaya.)

Three occasions of Disciples' meeting (sannipāta)
There were three meetings of Buddha Vessabhū's Disciples; the first took place on the full-moon day of Māgha. At that time in the midst of eighty thousand crores of Arahants who had previously became monks at the meeting of Sona Thera and Uttara Thera, Future Chief Disciples, Buddha Vessabhū recited the Ovāda Pātimokkha.

(This was the first sannipāta.)

At a later time there took place a meeting of thirty-seven thousand recluses of the town of Soreyya; they were those who followed Bodhisatta Vessabhū's example when he renounced the world; but when the Bodhisatta left them and went alone to another place they also moved on to somewhere else; on hearing that the Buddha had delivered the Dhammacakka sermon, they came to Soreyya and paid homage to the Buddha, who taught them Dhamma and made them "Ehi bhikkhus". In the audience consisting of four features the Buddha recited the Ovāda Pātimokkha.

(This was the second sannipāta.)

[272]
Still at a later time Buddha Vessabhū visited the city of Narivahana to give blessings to the city's ruler named Upasanta. Hearing of the Buddha's visit King Upasanta and his retinue immediately went out to welcome the Buddha, invited him respectfully and performed a ceremony of grand alms-giving. Having listened to his Dhamma the king was so filled with piety that he renounced the world; following his example sixty thousand of his men became monks themselves. Together with Upasanta they all attained Arahantship. Being surrounded by those monks the Buddha recited the Ovāda Pātimokkha.

(This was the third sannipāta.)

Future Buddha Gotama as King Sudassana received prophecy from Buddha Vessabhū
Meanwhile our Future Buddha Gotama was King Sudassana with an appearance fair and pleasing to the eye in the city of Sarabhavati; when Buddha Vessabhū, Lord of the three worlds, visited the city, he listened to the Buddha's Dhamma and became so pleased that, with his folded hands raised to his head, he made a great almsgiving including robes to the Saṅgha headed by the Buddha. In the very city of Sarabhavati he had a monastery, called 'Perfumed Chamber', for the Buddha and a thousand encircling monasteries for the Saṅgha built and offered to them.

Since the Bodhisatta was delighted with profoundly with the Dhamma taught by Buddha Vessabhū he desired fervently to become a monk; accordingly he gave away all his royal wealth to the cause of the Buddha's Dispensation and took up in the Buddha's presence the life of a virtuous monk free from idleness day and night. Having become a monk, he acquired moral qualities, observed all thirteen ascetic practices (dhutaṅga) and lived in the Buddha's Dispensation being happy in fulfilment of the Perfections.

Filled with faith and joy the Bodhisatta monk paid obeisance to Buddha Vessabhū. Then there occurred a great longing in him for Omniscience. Knowing that the Bodhisatta monk had undiminished energy Buddha Vessabhū prophesied: "In the Bhadda Kappa, thirty-first aeon from the present one this monk Sudassana will indeed become a Buddha, Gotama by name."

[273]
Having heard Buddha Vessabhū's prophecy Bodhisatta monk Sudassana was overjoyed and determined to fulfil the ten Perfections even more energetically.

Particulars of Buddha Vessabhū
Buddha Vessabhū's birthplace was Anoma City; his father was King Suppatita and his mother Queen Yasavatī.

He reigned for six thousand years; his three palaces were Ruci, Suruci and Rativaḍḍhana.

His Chief Consort was Sucittā who had thirty thousand maids of honour; his son was Prince Suppabuddha.

The vehicle he used in renunciation after seeing the four omens was a golden palanquin; he practised dukkaracariyā for six months.

His two Chief Disciples were Sona Thera and Uttara Thera; his attendant was Upasanta Thera.

His two female Chief Disciples were Rāmā Therī and Samālā Therī; his Bodhi Tree was a Mahāsāla.

His noble supporters were the wealthy persons Sottika and Rambha; his two female supporters were Gotamī Upāsikā and Sirimā Upāsikā.

Buddha Vessabhū's height was sixty cubits, glorious like a golden column. The rays emitted from various places of his body were particularly bright like the fire on top of a hill at night.

The life-span in Buddha Vessabhū's time was sixty thousand years; he lived for four-fifths of the life-span; rescuing beings such as humans, Devas and Brahmas from saṁsāric waters to place them on Nibbānic shores.

[274]
He explained Dhamma elaborately to several people in accordance with their disposition; having bequeathed the Dhamma-boat to cross saṁsāric waters for the benefit of the posterity, Buddha Vessabhū with his Disciple-Arahants attained Parinibbāna.

Saṁvega

Buddha Vessabhū and his Arahants worthy of veneration shown to them by Brahmas, Devas and humans, and monastic buildings where they had physically maintained themselves - all this had vanished. Unsubstantial and futile are all conditioned things!

Cetiya

In this manner Buddha Vessabhū, Conqueror of the five Māras and Teacher of humans and Devas, attained Parinibbāna in Khema Park near Usabhavati City. As has been said before, his relics, according to his resolve, dispersed and reached everywhere in Jambudīpa (to be enshrined in cetiya) and became objects of worship by beings - humans, Devas and Brahmas.

Here ends Vessabhū Buddhavaṁsa.

22. Kakusandha Buddhavaṁsa
After Buddha Vessabhū's attainment of Parinibbāna, when the aeon in which he appeared had come to an end, twenty-nine suññakappas, aeons of no Buddhas, elapsed and there emerged the present Bhadda-kappa of five Buddhas. In this kappa had appeared four Buddhas - Kakusandha, Koṇāgamana, Kassapa and Gotama. The Buddha yet to come definitely is Metteyya.

The chronicle of Buddha Kakusandha, the first of these five Buddhas, is as follows. The Bhadda-kappa comprises sixty-four antara-kappas; (in the eighth antara-kappa according to the Mahā Rajavaṁsa or in the first antara-kappa according to the Hmannan Rajavaṁsa,) when the human life-span decreased from asaṅkheyya to forty thousand years, Kakusandha Bodhisatta, on complete [275] fulfilment of the Perfections, was reborn in Tusita. Having complied with the request made by Devas and Brahmas for becoming a Buddha he descended to the human world and was conceived in the womb of a Brahmin woman, Visākha by name, wife of the Purohita Aggidatta who was advisor to King Khemankara of the city of Khemavatī. When ten months had elapsed the Bodhisatta was born in Khemavatī Park.

Note:

As has been mentioned above the series of Buddhas from Dīpaṅkara down to Vessabhū belonged to royal families, but Kakusandha Buddha was born in a Brahmin family.

In the society which is composed of four classes of people: aristocrats, brahmins, traders and lowly ones, never is a Buddha conceived in his final existence in the womb of a woman of the latter two classes.

As for aristocrats and Brahmins, sometimes aristocrats enjoy superiority and at other times brahmins do. At a time when people show the highest honour to aristocrats, Bodhisattas are born in their class, for they are considered the best. At other times when people show the greatest honour to the Brahmins, Bodhisattas are born in their families, for they are then supposed to be the foremost.

In this way Buddhas hailed only from aristocratic and brahmanical families; since recognition of the former as the most superior is more frequent, Buddhas are generally aristocrats by birth; and because it is only sometimes that Brahmins gain superiority, Buddhas of Brahmanical birth are fewer. Thus the greater number of aristocratic Buddhas and the smaller number of Brahmin Buddhas should be understood.

[276]
Royal household life
When the youthful Bodhisatta Kakusandha came of age, he lived in three mansions, namely, Kāma, Kāmavaṇṇa and Kāmasuddhi, being entertained and served by his brahmin wife, Rocini by name, who had thirty thousand brahmin maids, and enjoying a divine-like household life for four thousand years.

Renunciation

When he had seen the four omens and when Rocinī had given birth to a son named Uttara, Brahmin Kakusandha renounced the world riding a chariot drawn by a thoroughbred and became a recluse. Following his example forty-thousand men became recluses themselves.

Attainment of Buddhahood

With those forty thousand recluses, Bodhisatta Kakusandha practised dukkaracariyā for eight months. On the full moon of Vesakha, the day he would become a Buddha, he partook of the milk-rice offered by the daughter of a Brahmin, Vajirinda, of the market-town of Vajirinda and spent the daytime in the local acacia grove. In the evening he went alone to the Mahā Bodhi and accepted on the way eight handfuls of grass from Subhadda, a watchman of barley fields. As soon as he spread the grass at the foot of the sirisa Mahā Bodhi Tree (which was as big and fair as the aforesaid pātali Mahā Bodhi) measu-ring twenty-six cubits. Sitting crosslegged on the pallaṅka he concentrated his energy of four levels and attained Buddhahood the way mentioned previously.

Three occasions of the Buddha's teaching (Dhammābhisamaya)
After his attainment of Buddhahood, Buddha Kakusandha stayed in the neighbourhood of the sirisa Mahā Bodhi Tree forty-nine days. Having accepted with the request made by the Brahma for teaching he contemplated as to whom he should teach first and saw his companions in renunciation and went to their residence, Isipatana Deer Park, near the town of Makila; when in their midst he [277] delivered the Dhammacakka sermon as previous Buddhas had done numerous Devas and Brahmas came to listen to it respectfully. At that time forty thousand crores of Devas and humans attained the Path and Fruition.

(This was the first Dhammābhisamaya.)

At a later time Buddha Kakusandha displayed the Twin Miracle near a sāla tree close to the city-gate of Kannakujja and taught Dhamma; thirty-thousand crores of Devas and humans penetrated the Four Noble Truths and gained Emancipation.

(This was the second Dhammābhisamaya.)

Still at a later time another Dhammābhisamaya took place in the following manner. At a Deva shrine not too far away from the town of Khemavatī lived a divine ogre named Naradeva. At the time of propitiation he received in his visible frame honour done to him by people; he was, however, in the habit of catching human beings who through a difficult road approached a big pond in the middle of a huge forest to fetch various species of lotus. If there were no people there he went back to his great forest-abode and caught those who happened to be there and devoured them.

In fact, the road through the forest was notorious for its difficult terrain. At one time, at both ends of the forest, people were discussing among themselves how to get through the wilderness. At that time, after emerging from his Mahā Karuṇāsamāpatti early in the morning Buddha Kakusandha surveyed the world and saw that ogre Nāradeva and those people in his vision of wisdom; so he went through space and, while the people were looking up, displayed various forms of miracle; then he descended into Naradeva's mansion and took a seat on the ogre's splendid couch.

Naradeva became delighted the moment he saw the Buddha coming on his aerial journey and emitting rays of six colours from his body, for he thought to himself: "The Buddha is coming here out of compassion for me." With his attendant ogres he went to the Himalayas and brought back aquatic and terrestrial flowers of various hues and scents with which he honoured the Buddha; singing in praise of him who was remaining on the couch, Naradeva stood with his clasped hands touching his forehead in salutation.

[278] On seeing the Buddha's miracles, the people's minds became serene and they all came to the Buddha and, encircling him paid obeisance to him. By explaining to the ogre how wholesome deeds are related to wholesome results, Buddha Kakusandha made the ogre inspired and by giving a talk on abodes of intense suffering, he made him frightened; thereafter the Buddha taught the Four Noble Truths. At that time countless Devas and humans penetrated the Truths and gained Emancipation.

(This was the third Dhammābhisamaya.)

Single meeting of the Disciples (sannipāta)

There was only one meeting of Buddha Kakusandha's Disciples. And it took place like this. In the Isipatana Deer Park near the city of Karṇṇakujja on the full moon of Māgha, amidst forty thousand Arahants who had been his companions in renunciation Kakusandha Buddha recited the Ovāda Pātimokkha.

Future Buddha Gotama as King Khema received prophecy from Buddha Kakusandha
Meanwhile our Future Buddha Gotama was King Khema; having made grand offering of bowls and robes to the Saṅgha headed by the Buddha and also having offered them such medicinal materials as minerals for preparing eye-ointment etc., and herbs including liquorice among others; he became so immensely pleased with the Dhamma taught by the Buddha that he renounced the world and became a monk in the Buddha's presence. With reference to him, the Buddha prophesied: "This monk Khema will indeed become a Buddha named Gotama in this very Bhadda Kappa."

Having heard the Buddha's prophecy, the Bodhisatta Khema became overjoyed and determined to fulfil the ten Perfections even more energetically.

[279]
Particulars of Buddha Kakusandha

Buddha Kakusandha's birthplace was Khemavatī City; his father was Brahmin Aggidatta, Purohita to King Khemankara, and his mother Visākhā, a Brahmin lady.

He lived a household life for four thousand years; his three palaces were Kāma, Kāmavaṇṇa and Kāmasuddhi.

His wife was Rocinī, a Brahmin lady, who had thirty thousand attendants; his son was Uttara.

The vehicle he used in renunciation after seeing the four omens was a chariot drawn by a thoroughbred; he practised dukkaracariyā for eight months.

His two Chief Disciples were Vidhura Then and Sanjiva Thera; his attendant was Buddhija Thera.

His two female Chief Disciples were Sāmā Therī and Campā Theri; his Bodhi Tree was a sirisa.

His noble supporters were the wealthy men Accuta and Sumanā; his noble female supporters were Nanda Upasikāma and Sunanda Upasikāma.

Buddha Kakusandha's height was forty cubits; the rays from his body spread around up to ten yojanās.

The human life-span in his time was forty thousand years; he lived for four-fifths of the life-span, rescuing such beings as humans, Devas and Brahmas from saṁsāric waters to place them on Nibbānic shores.

In the world of humans and Devas he opened the 'shop of Dhamma' for the virtuous, male and female alike, and bravely roared a lion's roar: "I am an Omniscient Buddha indeed; the defilements and mental intoxicants with their latent tendencies have all been rooted out from me." After that, with his disciples of the Saṅgha Buddha Kakusandha attained Parinibbāna and became extinct.

[280]
Saṁvega

The Buddha who was endowed with a voice of eight qualities 15 voice such as clearness, sweetness, legibility, pleasantness, firmness, fullness, depth and echo and his two Chief and other Disciples who were possessed of morality that was unbreached, untorn, unmottled free at all times they had all disappeared. Unsubstantial and futile indeed are all conditioned things!

[15. See Vol. I, Part II, Chapter VII, voice of eight qualities. p76 fn 1]

Cetiya

In this manner Buddha Kakusandha attained Parinibbāna in Khema Park. In that very Park, as has been said before, a cetiya was erected over the relics of Buddha Kakusandha; it was exactly one yojana high.

Here ends Kakusandha Buddhavaṁsa.

23. Koṇāgamana Buddhavaṁsa
After Buddha Kakusandha's attainment of Parinibbāna, in the present Bhadda Kappa, the life-span of human beings gradually decreased from forty thousand years to ten years and increased up to asaṅkhyeyya. When it reached thirty thousand years on its next decline, Bodhisatta Koṇāgamana, on his complete fulfilment of the Perfections was reborn in Tusita. Having complied with the request made by Devas and Brahmas for becoming a Buddha, he descended to the human world and was conceived in the womb of a Brahmin lady named Uttarā, wife of Yaññadatta Brahmin, in the city of Sobhavatī. When ten months had elapsed he was born in Subhavatī Park.

[281]
At the time of the boy's birth, there fell a heavy shower of gold over the whole of Jambudīpa and taking the significance of this event, "coming down of gold from the sky", learned readers of omens and his relatives named him Kanakāgamana (Kanaka means 'gold', āgamana 'coming'; hence Kanakagāmana "the boy for whom gold has come (down)." Owing to its antiquity, the original name Kanakāgamana has taken the corrupt form of Koṇāgamana. Or by means of derivation, the first syllable ka is changed into ko, na into ṇa and the final ka elided.

Royal household life

When the boy Koṇāgamana came of age, he lived in three palatial mansions of Tusita, Santusita and Santuṭṭha, being entertained and served by his wife Rucigatta, a Brahmin lady, and her host of sixteen thousand Brahmin women and enjoying a divine-like household life for three thousand years.

Renunciation
When Koṇāgamana Brahmin had seen the four omens while living a household life and when his wife Rucigattā had given birth to a son named Satthavāha, he renounced the world, riding an elephant. Thirty thousand men, following his example, also renounced the world.

Attainment of Buddhahood
With his thirty thousand recluses Koṇāgamana practised dukkaracariyā; on the full moon of Vesākha, the day on which he would become a Buddha, he partook of the milk-rice offered by Aggisona, daughter of Aggisona, and spent the daytime in the local grove of acacia. In the evening he went alone to the Mahābodhi and on the way accepted eight handfuls of grass offered by Jaṭatinduka, a watchman of barley fields. As soon as he spread the grass at the foot of the (udumbaro ()) Mahā Bodhi Tree there arose the Aparājita Pallaṅka measuring twenty cubits. Sitting cross-legged on the pallaṅka he concentrated his energy of four levels and, as has been said previously, attained Buddhahood.

[282]

Three occasions of the Buddha's teaching (Dhammābhisamaya)
After his attainment of Buddhahood, Buddha Koṇāgamana stayed in the neighbourhood of the Mahā Bodhi Tree for forty-nine days. Having accepted the Brahmā's request for his teaching he contemplated as to whom he should teach first, and saw the thirty thousand recluses who were his companions in renunciation and immediately went through space to their residence, Isipatana Deer Park, near the city of Sudassana. Staying in the middle of those recluses, when he delivered the Dhammacakka sermon which was taught traditionally by previous Buddhas, several Devas and Brahmas came to listen. At that time thirty thousand crores of Devas and men attained the Path and Fruition.

(This was the first Dhammābhisamaya.)

At a later time when Buddha Koṇāgamana displayed the Twin Miracle of water and fire near the sāla tree close to the city-gate of Sundara, and eradicated the wrong views and taught Dhamma, twenty thousand crores of Devas and humans attained the Path and Fruition.

(This was the second Dhammābhisamaya.)

After displaying the Twin Miracle when Buddha Koṇāgamana went up to Tāvatiṁsa and staying on the stone-slab placed at the foot of the pāricchattaka tree and taught the seven books of Abhidhamma to Devas and Brahmas who had assembled there from the ten-thousand world-system. At that time ten thousand crores of them attained the Path and Fruition.

(This was the third Dhammābhisamaya.)

Single occasion of the Disciples' meeting (sannipāta)
The only meeting of Buddha Koṇāgamana's Disciples took place like this. When staying in a park named Surindadeva near the city of Sundaravati, the Buddha taught Dhamma to Princes Bhiyyosa and Uttara who were to become his Chief Disciples, together with thirty thousand strong retainers and called them, "Come, monks", they all
[283]
became "Ehi bhikkhus" and attained Arahantship. In the middle of those thirty thousand Arahants on the full moon of Māgha Buddha Koṇāgamana recited the Ovāda Pātimokkha.

(This was how the only sannipāta took place.)

Future Buddha Gotama as King Pabbata received prophecy from Buddha Koṇāgamana
Meanwhile our Future Buddha Gotama was King Pabbata in the city of Mithila; he was a powerful ruler associated with strong allies. Hearing that Buddha Koṇāgamana had come to his city, he welcomed the Buddha with his retinue and army, invited him respectfully and performed a ceremony of grand alms-giving. He also requested the Buddha to observe vassa in his city and looked after the Buddha and his Saṅgha for the three months of the rainy season. Besides, he offered the Saṅgha headed by the Buddha, cotton cloth, silk cloth, woollen cloth, golden sandals and many other things made in Pattunna country and Cina country. The Buddha then prophesied of him: In this very Bhadda Kappa this King Pabbata will indeed become a Buddha named Gotama."

Having heard the Buddha's prophecy the Bodhisatta King Pabbata was so pleased that he firmly resolved to fulfil the Ten Perfections even more energetically.

Since he was a man who had been seeking Omniscience he made a great offering of gifts to Buddha Koṇāgamana, renounced his magnificent kingship and became a monk in the presence of the Buddha.

Particulars of Buddha Koṇāgamana
Buddha Koṇāgamana's birthplace was Sobhavatī City ruled over by King Sobha; his father was Brahmin Yaññadatta and his mother Uttarā, a Brahmin lady.

He reigned for three thousand years; he lived in three palatial mansions: Tusita, Santusita and Santuṭṭha.

[284]
His wife was Rucigattā, a Brahmin lady having a retinue of sixteen thousand Brahmin women; his son was Satthavāha.

He renounced the world riding an elephant after seeing the four omens; he practised dukkaracariyā for six months.

His two Chief Disciples were Bhiyyosa Thera and Uttara Thera; his attendant was Sotthija Thera.

His two female Chief Disciples were Samuddā Therī and Uttarā Therī; his Bodhi Tree was an udumbara.

His noble supporters were the wealthy men Ugga and Somadeva; his female supporters were Sivalā Upāsikā and Sāmā Upāsikā.

Buddha Koṇāgamana's height was thirty cubits; he was adorned with the rays of six colours like the pure gold in the goldsmith's crucible.

The life-span during Buddha Koṇāgamana's time was thirty thousand years. For four-fifths of the life-span he lived, rescuing beings - humans, Devas and Brahmas - from the waters of saṁsāra to place them on the shores of Nibbāna.

In order that beings could stay and worship on the cetiya platform of Insight Wisdom (Vipassanā Ñāṇa Paññā), Buddha Koṇāgamana constructed the 'cetiya of thirty-seven constituents of Enlightenment' (Bodhipakkhiya Dhamma), that was adorned with the banner of the Four Noble Truths, and made the 'bouquet of Dhamma', after which with his Saṅgha Disciples he attained Parinibbāna and became extinct.

Saṁvega
Buddha Koṇāgamana's Disciples who had accomplished in the exercise of supernatural powers and Buddha Koṇāgamana who had expounded supramundane Dhamma all of them had vanished. Unsubstantial and futile are all conditioned things!

[285]
Cetiya
In this way Buddha Koṇāgamana who had penetrated the Four Noble Truths and others Dhammas that should be known attained Parinibbāna in the pleasance named Pabbata. As has been mentioned before, his relics dispersed in accordance with his resolve, reached everywhere in Jambudīpa and were paid homage by beings humans, Devas and Brahmas.

Here ends Koṇāgamana Buddhavaṁsa.

24. Kassapa Buddhavaṁsa
After Buddha Koṇāgamana's attainment of Parinibbāna in this very Bhadda Kappa, the life-span of human beings gradually decreased from thirty thousand years down to ten years and increased up to asaṅkhyeyya; when it reached twenty thousand years on its next decline Bodhisatta Kassapa was reborn in Tusita. Having complied with the request made by Devas and Brahmas for becoming a Buddha he descended to the human world and was conceived in the womb of Dhanavatī, a Brahmin lady and wife of Brahmadatta Brahmin in the city of Bārāṇasī ruled over by King Kikī. When ten months had elapsed the Bodhisatta was born in Isipatana Deer Park.

On his naming day learned readers of omens and his relatives named him Kassapa, for he was a descendant of the clan of that name.

Royal household life
When the boy Kassapa came of age he lived in three mansions, Haṁsa, Yasa and Sirinanda, being entertained and served by his wife Sunandā, a Brahmin lady, who had forty eight thousand women as attendants and enjoying a divine-like household life for two thousand years.
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Renunciation

When he had seen the four omens while living a household life and when his wife Sunandā had given birth to a son named Vinjitasena, he was stirred with religious emotion and he thought to himself; "I shall renounce the world even today."

No sooner had he thought than the Bodhisatta's mansion rotated like a potter's wheel and flew up to the sky and, like the moon coming out in the company of stars in autumn and producing a very delightful light, the mansion moved on with hundreds of people accompanying it as though adorning the vault of heavens, as though exhibiting its glory, as though attracting spectators and captivating their hearts and as though lending splendour to the tree-tops. Finally it came down to the ground with the nigrodha () Bodhi Tree in its centre.

Then the Bodhisatta got down from the mansion; standing on the ground, he accepted the robes offered by the Brahmā and put them on. The Bodhisatta's wife and female attendants also got down from the mansion and went to a distance of forty usabhas (half a gāvuta) where they erected temporary shelters like barracks of an army. Following the Bodhisatta's example, all the men who had come along with him renounced the world.

Attainment of Buddhahood
With the recluses who had followed his example, Bodhisatta Kassapa practised dukkaracariyā; on the full moon of Vesākha, the day on which he would become a Buddha, he partook of the milk-rice offered by his wife Sunanda and spent the daytime in the local grove of acasia. In the evening he proceeded alone to the Mahā Bodhi and on the way accepted eight handfuls of grass offered by Soma, a watchmen of barley fields. As soon as he spread the grass at the foot of the Mahā Bodhi Tree, there arose the Aparājita Pallaṅka measuring fifteen cubit feet. Sitting cross-legged on the pallaṅka, he concentrated his energy of four factors and as has been said before he attained Buddhahood.
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Five occasions of the Buddha's teaching (Dhammābhisamaya)
After his attainment of Buddhahood, Buddha Kassapa stayed in the vicinity of Mahā Bodhi Tree for forty-nine days. Having complied with the Brahmā's request for teaching he contemplated as to whom he should teach first and saw the crore of recluses, his companions in renunciation who were endowed with the merits of their past deeds leading to the Path and Fruition and immediately went through space to their residence, Isipatana Deer Park, near the city of Bārāṇasī. Staying in the middle of the recluses when the Buddha delivered the Dhammacakka sermon following the tradition of previous Buddhas, several Devas and Brahmas came to listen respectfully. At that time two crores of Devas and humans attained the Path and Fruition.

(This was the first Dhammābhisamaya.)

At a later time when Buddha Kassapa taught Dhamma while touring from town to town, from village to village, and from market-town to market-town, ten thousand crores of Devas and humans attained the Path and Fruition.

(This was the second Dhammābhisamaya.)

Still at a later time when Buddha Kassapa displayed the Twin Miracle of water and fire and taught Dhamma near the asana tree close to the gate of Sundara city and five thousand crores of Devas and humans penetrated the Four Noble Truths and gained Emancipation.

(This was the third Dhammābhisamaya.)

Having displayed the Twin Miracle of water and fire, when Buddha Kassapa, in the celestial assembly hall named Sudhamma in Tāvatiṁsa, taught Abhidhamma of seven books in order to benefit Devas and Brahmas who had assembled there respectfully to listen to the Dhamma which was especially in-touch for the Deva, who had been his mother. At that time three thousand crores of Devas and Brahmas penetrated the Four Noble Truths and gained Emancipation.

(This was the fourth Dhammābhisamaya.)
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There was once an ogre who was powerful like the one named Naradeva of Buddha Kakusandha's lifetime. He was well known by the same name of Naradeva. Assuming the appearance of a king ruling in a city outside Jambudīpa and also assuming the king's voice, behaviour and other characteristics, he killed the king and devoured him; then he ruled over the whole kingdom slaying many people for food. He also indulged into debauchery pleasures with women.

When intelligent queens, maids of honour and members of retinue discovered that "This man is not our master, not our king. He is indeed a yakkha," he felt awkward, killed and devoured them all and moved on to another city where he made himself king in the aforesaid manner.

Killing and devouring people in this way, Naradeva arrived at Sundara City. Having heard of his reign of terror, the citizens became scared of the danger of death and fled from their city. Seeing the tumultuous situation of the people, Buddha Kassapa went and stood before the yakkha. When he saw the Buddha standing in front of him, he defied the Buddha by roaring thunderously; unable to frighten the Buddha he approaches him for refuge. He also put forward some questions which the Buddha answered to his satisfaction. When the Buddha admonished him and gave a sermon innumerable Devas and humans, who had assembled there respectfully to listen to it, penetrated the Four Noble Truths and gained Emancipation.

(This was the fifth Dhammābhisamaya.)

The single occasion of the Disciples' meeting (sannipāta)
The meeting of Buddha Kassapa's Disciple-Arahants took place just once like this. In the city of Bārāṇasī, when Tissa, son of the Purohita, saw the thirty-two marks of a superman on the body of Bodhisatta Kassapa, he remembered his father's word that "only those who would become Buddhas can have such marks"; as he had not one iota of doubt about it, he thought to himself: "This Kassapa will become a Buddha through supreme renunciation. I shall work hard to be free from suffering of saṁsāra after becoming a monk in
[289]
the presence of that Buddha Kassapa". Accordingly he went to the Himalayas and became an ascetic even before Bodhisatta Kassapa renounced the world. The ascetics of his company were twenty thousand in number.

Later on when he heard that "Kassapa after renouncing the world, has now become a Buddha", he left the Himalayas with his company of twenty thousand ascetics, and requested for monkhood in the presence of the Buddha. Being pronounced then by the Buddha, "Come, monks", Tissa the ascetic with his twenty thousand companions became "Ehi bhikkhus" and attained Arahantship. In the assembly of these twenty thousand monks on the full moon of Māgha Buddha Kassapa recited the Ovāda Pātimokkha.

(This was the only sannipāta.)

Future Buddha Gotama as Jotipāla the Youth received prophecy from Buddha Kassapa
Meanwhile our Future Buddha Gotama was famous as Jotipāla the Youth; he recited the Veda texts continuously, learned various hymns by heart, reached perfection in the Vedas and was accomplished in treatises on prognostication that explain physical marks of a superman, etc., treatises on legends that narrate ancient tales and all arts and crafts that had been handed down by generation after generation of teachers. No less accomplished, but fully well versed and skilful was he in terrestrial science and celestial science.

Jotipāla was an intimate friend of Ghaṭikāra the Potter, who being a noble supporter of Buddha Kassapa was greatly devoted to the Three Gems and famous as an Anāgāmi devotee. Ghaṭikāra the Potter took him to Buddha Kassapa.

After listening to the Buddha's Dhamma, Jotipāla became a monk in the Buddha's presence. Highly energetic, clever in performing duties big and small, and not negligent in any matter associated with the three trainings of morality, concentration, and wisdom, he shouldered responsibilities in the Buddha's Dispensation.
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Having learned the Teachings (Pariyatti) of the Buddha comprising nine divisions, he glorified the Buddha's Dispensation. Discerning Jotipāla's aforesaid marvellous qualities, Buddha Kassapa prophesied of him: "This Jotipāla bhikkhu will indeed become a Buddha named Gotama even in this Bhadda Kappa."

On hearing the Buddha's prophecy the noble bhikkhu Jotipāla became overjoyed and resolved to fulfil the ten perfections even more energetically.

On account of his only wish which was attainment of Omniscience, our Bodhisatta who would become the inconceivable Lord of the three worlds he kept himself far away from all demeritorious deeds that are to be avoided throughout saṁsāra, repeated existences, and put efforts unflinchingly to perform meritorious deeds, which ordinary people can hardly do, in absolute fulfilment of the Ten Perfections.

Note:

From the above-quoted Buddhavaṁsa Text, it seems that Ghaṭikāra the Potter brought his friend, Jotipāla the Youth to Kassapa Buddha without difficulty. In reality, however, he did not succeed easily in so doing. He had to persuade him again and again and finally used force by dragging him along by his hair. This is mentioned in the Ghaṭikāra Sutta, Raja Vagga of the Majjhimapaṇṇāsa. The detailed story of Ghaṭikāra and that of Jotipāla should be known from that Sutta.

Particulars of Buddha Kassapa
Buddha Kassapa's birthplace was Bārāṇasī City where King Kiki reigned; his father was Brahmin Brahmadatta and his mother Dhanavatī, a Brahmin lady.

He lived household life for two thousand years; his three mansions were Haṁsa, Yasa and Sirinanda.

His wife was Sunandā, a Brahmin lady who had forty-eight thousand Brahmin women as attendants; his son was Vijitasena.
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The vehicle in which he renounced the world was a mansion; he practised dukkaracariyā for seven days.

His two Chief Disciples were Tissa Thera and Bharadvaja Thera; his attendant was Sabbamitta Thera.

His two female Chief Disciples were Anulā Therī and Uruvelā Therī; his Bodhi Tree was a nigrodha.

His noble supporters were Sumaṅgala and Ghaṭikāra the Potter; his female supporters were Vijitasenā Upāsikā and Bhaddā Upāsikā.

Buddha Kassapa's height was twenty cubits; he was glorious like forceful lightning and the full moon surrounded by planets and stars.

The life-span in his time was twenty thousand; he lived for four fifths of the life-span rescuing numerous beings from saṁsāric waters to place them on the shores of Nibbāna.

Buddha Kassapa created the big pond of Pariyatti Dhamma for several beings - humans, Devas and Brahmas and gave the 'unguent of Catu Pārisuddhi Sīla for them to beautify their minds, made them put on the garments of Hiri and Ottappa, distributed among them the flowers of thirty seven Bodhipakkhiya Dhamma, and placed the spotless mirror of Sotāpatti Magga Ñāṇa so that they could see clearly for themselves distinguishing between faulty things and faultless things, between acts of merit and acts of unwholesomeness. He placed the mirror as though he were inviting those who were wandering in search of Nibbāna near the aforesaid pond, "Behold (yourselves in) all kinds of adornment."

By providing those who listened to his admonishment with the raiments of the five precepts, ten precepts and the four Catupārisuddhi Sīla so that they could fight against their enemy of defilement; by making them fasten their coats of mail of the four mundane and five supramundane jhānas; by making them wear the leather robe of Sati and Sampajañña; by supplying them with the full military equipment of sublime energy of four levels by giving them the shield of four Satipaṭṭhāna so that they could defend
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themselves from various enemy - defilements; (by making his army of Disciples) wield the lances of very sharp Vipassanā Ñāṇa and gave them the sword of Magga Paññā the swords that had been sharpened on the whet stone of Vīriya; by handing to them the supramundane precepts so that they could eradicate their inclinations to associate with defilements; by giving them various dressing articles of three Vijjās and six Abhiññās having fashioned the crowning flower of supramundane Fruitions so that they could adorn and beautify themselves with; and by making a big cluster of the flowers of nine supramundane Dhammas and together with it he gave them the white umbrella of Arahattaphala so that they could protect themselves against the sun of demerits, Buddha Kassapa created the great bloom of the eightfold Magga leading happily to the haven of Nibbāna. That Buddha Kassapa and his numerous Disciple-Arahants attained Parinibbāna and came to the end of his final existence.

Saṁvega
That Buddha Kassapa, the embodiment of unmeasured qualities, whom others could hardly approach; the gem of Dhamma taught by that Buddha, the Dhamma that was in a position to extend its bold invitation saying, "Come, have a look and try it as a practice."; the gem of Saṅgha, the Order of Disciples who were most excellent, for they had well practised that Gem of Dhamma - all this had vanished. Unsubstantial and futile indeed are all conditioned things!

Cetiya
In this way Buddha Kassapa, Conqueror of the five Māras, Teacher of humans and Devas, attained Parinibbāna in a great park called Setavya near Setavya City, in the country of Kāsi. People of Jambudīpa unanimously held a meeting and for worship erected a cetiya with bricks each brick to lay externally cost a crore (of money) and each brick to lay internally five millions; (as has been said above) the cetiya was one yojana high.

Here ends Kassapa Buddhavaṁsa
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A brief account of prophecy in verse form
Our Bodhisatta had thus received the prophecy predicting his Buddhahood from the former twenty-four Buddhas beginning with Dīpaṅkara and ending with Kassapa and this has been composed briefly in the Dhammarasi Pyo (vv. 7, 8 and 9). (The author then gives pertinent extracts from the pyo which we leave untranslated.)

Supplement

Brief statement of Future Buddha Gotama's lives
As has been narrated above, Future Buddha Gotama received the prophecy from the twenty-four Buddhas ranging from Dīpaṅkara to Kassapa. His lives in which the prophecy was declared may be classified as follows.

Five lives as a hermit
(a) After receiving the first definite prophecy as Sumedha the Hermit from Buddha Dīpaṅkara, he heard the same prophecy

(b) as Jatila the Hermit from Buddha Nārada,

(c) as Susima the Hermit from Buddha Atthadassī,

(d) as Maṅgala the Hermit from Buddha Siddhattha, and

(e) as Sujāta the Hermit from Buddha Tissa.

Thus he received the prophecy as a hermit five times.

Nine lives as a monk
The event also occurred when he was born:

(a) as Universal Monarch Vijitāvī and became a monk in Buddha Koṇḍañña's presence,

(b) as Brahmin Suruci and became a monk in Buddha Maṅgala's presence,

(c) as Brahmin Uttara and became a monk in Buddha Sumedha's presence,
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(d) as Universal Monarch and became a monk in Buddha Sujāta's presence,

(e) as King Vijitāvī and became a monk in Buddha Phussa's presence,

(f) as King Sudassana and became a monk in Buddha Vessabhū's presence,

(g) as King Khema and became a monk in Buddha Kakusandha's presence,

(h) as King Pabbata and became a monk in Buddha Koṇāgamana's presence, and

(i) as Jotipāla Brahmin youth and became a monk in Buddha Kassapa's presence.

Thus he received the prophecy as a monk nine times.

Five lives as a lay man
He received the prophecy also

(a) as a lay man, Brahmin Atideva, from Buddha Revata,

(b) as a lay man, Brahmin Ajita, from Buddha Sobhita

(c) as a lay man, the wealthy Jaṭila, from Buddha Padumuttara,

(d) as a lay man, Kassapa Brahmin youth, from Buddha Piyadassī and

(e) as a lay man, King Arindama, from Buddha Sikhī.

Thus he received the prophecy as a lay man five times.

Two lives as a Nāga
He received the prophecy also

(a) as Atula Nāga King from Buddha Sumana, and

(b) as another Nāga King, also named Atula, from Buddha Vipassī

Thus he received prophecy twice as a Nāga.
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Three different lives
(a) In one life as a Sakka, King of Devas, he received the prophecy from Buddha Dhammadassī,

(b) in another life as a warrior king of ogres, he did so from Buddha Anomadassī, and

(c) still in another life as a lion king from Buddha Paduma,

Thus he received the prophecy in three different lives.

Rare chance of encountering a Buddha Dispensation
In this way throughout the duration of four asaṅkhyeyya and a hundred thousand aeons in which our Future Buddha Gotama was fulfilling the Perfections, it was only in twenty-four existences from Buddha Dīpaṅkara's Dispensation to Buddha Kassapa's that he encountered a Buddha's Dispensation. Bearing this in mind, we should profoundly realize the rarity of such an encounter and should strive to make the most of the opportunity we are blessed with.

Rarity of a monkhood
Even a being so great as the Bodhisatta who had received the definite prophecy from Buddha Dīpaṅkara had witnessed only twenty-four Dispensations which were very few if we take into consideration that long duration). Even in those twenty-four Dispensations, it was only in nine that he obtained monkhood. Judging from this, it is clear that monkhood is a rarity as it is said in the Texts, "Pabbajitabhāvo dullabho." "The state of a monk is hard to achieve." Monkhood which proves to be so difficult for a Bodhisatta, who had received the prophecy, to attain will be all the more so for ordinary persons.

A Dullabha monk
Nowadays in Buddhist society some thoughtful people who have some off-days while toiling to earn a living put on robes temporary lest their leisure should go futile; they would make use of it to their
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advantage. Such a monk is called "dullabha monk." The meaning is: though they could not live long as a monk, the state of which is very difficult to obtain, they try to take it up for a short period.

If one fails to contemplate its meaning one is bound to have the wrong notion that only such a temporary bhikkhu is a "dullabha bhikkhu" but he who, after becoming a novice in his younger days, attains monkhood in due course (a monk who has all along been in the robe since his childhood) is not. Because of this notion people are inclined to show their generosity to a dullabha bhikkhu more than to a lifelong monk who have been ordained from their twentieth year. If a temporary monkhood is difficult to achieve it goes without saying that a permanent monkhood is for more inaccessible.

Government servants and monkhood
Some would say like this:

"Since there is a rule 'Na bhikkhave rājabhato pabbājetabbo', (Monks, royal attendants should not be made monks), even though they would make a request for monkhood during their spare time, it is not permissible for the Saṅgha to grant their request it is against the Vinaya, Government servants nowadays should not be ordained."

It is not proper to say thus either. In the Commentary on Rājabhata Vatthu, Mahā-Khandhaka of the Vinaya Mahāvagga Aṭṭhakathā, it is explained: "Although originally a royal attendant, he who now has returned his salaries to the king; he who has handed over his post either to his son or to his brother; and has inform the king that he is no longer in royal service; he who has fully performed his duties for which he is paid; and he who got the permission to become a monk willingly given by his rightful employer, the king; it is lawful to ordain them all. In view of this explanation, if pensioners nowadays want to become a monk permanently (a monk for life) they should do so after returning their pensions to the Government or after being given permission willingly from the Government saying: "You may become a monk if you wish".
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The rule that "Royal attendants should not be made monks" has been promulgated only with reference to those who took the shelter of the Sāsana so that they might escape the king's employ. (This should be known from the Pāḷi text of the Rājabhata Vatthu.) Government servants today have no intention of escaping service; in fact, they are even worried lest they should be dismissed by incurring the employer's displeasure: he would ask: "Why should you become a monk?" Therefore those who become temporary bhikkhus are not against the rule of the Vinaya Mahāvagga provided they do so after getting permission from the authorities concerned.

Even if the one ordained had the intention to escape Government service as is referred to by the rule, it is those bhikkhus conferring ordination upon him that violate the rule and not the one ordained who enjoys valid monkhood; it is thus clearly maintained in the Vinaya Texts.

Another way of thinking is as follows
Even a great being like our Bodhisatta who had received the definite prophecy happened to be a bhikkhu only nine times despite the fact that he had encountered twenty-four Buddhas and from this one is likely to say: "Rare is an achievement of monkhood." Be that as it may. But, if you take into consideration the statements in the Buddhavaṁsa that four hundred thousand Arahants accompanied Dīpaṅkara Buddha when entering into Rammavatī City for alms-food, and that there were one hundred thousand Arahants on the first occasion of the three meetings, as the number of Arahants was so great, one can hold that it may not be hard to become a monk.

The saying that "Rare is an achievement of monkhood" means "it is seldom that circumstances are favourable for such an event. Each time the Bodhisatta encountered a Buddha's Dispensation he hardly had access to monkhood because circumstances were not favourable. Those numerous Arahants in the lifetime of Dīpaṅkara Buddha were the ones who had favourable circumstances not only to become bhikkhus but to become Arahants. In any endeavour, it is difficult to get a result under when circumstances are not favourable;
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on the other hand, achievement of a result is easy under favourable circumstance.

It was because they had been endowed with the Perfections fulfilled in their past existences and with all other factors leading to Arahantship that they became not only monks but also Arahants.

In the Bālapaṇḍita Sutta, Suññata Vagga of the Uparipaṇṇāsa (Majjhima Nikāya) there is a simile of a blind tortoise in connection with the saying "Manussattabhavo dullabho," "Rare is life as a human being". Suppose a man throws a yoke which has only one hole into the sea. That yoke would float adrift to the west if blown by the east wind and to the east if blown by the west wind; to the south if blown by the north wind and to the north if blown by the south wind. In the sea is a tortoise with both eyes blind and it comes up to the surface of the sea every hundredth year. The chance of getting its head into the hole of the drifting yoke is rare indeed. For a being who has been suffering in the woeful abode in one of his existences, it is more than a hundred times difficult to be reborn as a human being. Other Pāḷi texts also contain explanations that a human life is difficult to achieve.

While on the one hand the rarity of birth as a human being is thus taught, there is teaching on the other hand in such books as the Apadāna, the Vimānavatthu, etc., that human and divine bliss can be attained for several existences even as a result of the gift of a single flower; this may lead to the impression that "human life is not difficult to gain but easy." The Apadāna and the like are delivered concerning those who are unable to be reborn as humans for lack of agreeable resources; the Bālapaṇḍita and such discourses are given concerning the possibility of rebirth in several human existences through the gift of a flower; the rarity of monkhood is to be viewed in the same manner.

With regard to human existence, though it may be taken (if one does not contemplated deeply) that it is not hard to become a human being in view of the fact that the world's population is growing day after day, it may be realized that the number of beings in the four woeful states is far greater than that of human beings; nay, even in the animal world alone there are numberless species; if we take just
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the number of ants alone, when compared with that of humans, it exceeds the latter beyond comparison. Judging from the countless number of beings in the four woeful states as well as from the limited number of humans, it is obvious that rebirth in the human world is indeed very rare.

Similarly it is difficult to join the Saṅgha each time there arises a Buddha's Dispensation in the world. Those who have potential qualities to become bhikkhus in the Dispensation of an individual Buddha become not only bhikkhus but also Arahants; therefore the number of such persons is considerable. But this should not lead one to believe that it is easy to attain monkhood just because they happen to be congregated in the presence of each Buddha under favourable circumstances.

In other words, he who is endowed with two factors is likely to become a monk: (1), birth in a Buddha's Dispensation which is hard to come by Buddh'uppāda dullabha," and (2) "life of a human being which is hard to occur", manussatta dullabha." There is absolutely no possibility of becoming a monk in the absence of a Buddha's Dispensation though one may be a human. There is absolutely not such possibility if one is a Deva, Sakka, Brahma or a being of a woeful abode even though there is Dispensation of a Buddha. Of these two events, birth in a Buddha's Dispensation called Buddh'uppāda navama 16 is harder to happen. Only when there appears a buddha can there be his Dispensation; and to appear as a Buddha, it takes one at least four asaṅkhyeyya and a hundred thousand aeons even after receipt of the prophecy predicting one's definite Buddhahood, and in so long a period one is to fulfil the Perfections assiduously with the aforesaid four modes of development. When there appears a Buddha at long last, and his Dispensation shines forth, but if one is not born a human being or even when thus born if one encounters other hindrances, one cannot become a bhikkhu. Taking this seriously into consideration it may be said that monkhood is rarer than witnessing a Buddha's Dispensation in the world.

[16. Buddh'uppada navama, see Chapter 6 Reflections on Perfections, Vol 1, Part 1 p33]
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Those who as a result of their meritorious deeds have the two factors of witnessing the Dispensation and of being a man, which are both difficult to obtain, should not find formidable hardships in their way to monkhood which is brought about by the two factors. Though it seems that accessibility to monkhood is simple because crores of Arahants in the lifetime of Buddha Dīpaṅkara had possessed the two factors namely, a Buddha's Dispensation and a human existence, it is really difficult to have these immediate causes for monkhood, hence the saying: "Rare indeed is monkhood."

The Bodhisatta, Sumedha the Hermit, before seeing Buddha Dīpaṅkara and while in his youth, had engaged in generosity by giving away all his possessions, in renunciation by going forth from household life to houseless state, in morality by observing the precepts as an ascetic and in samatha meditation by putting efforts to attain Jhāna and Abhiññāṇa; having done so he received the definite prophecy from Buddha Dīpaṅkara and that was followed by contemplating the ten Perfections and exertion and fulfilment of the Perfections beginning with Dāna through the aforesaid four modes of development that lasted four asaṅkhyeyya and a hundred thousand kappa up to his existence as Prince Vessantara.

In fulfilling the ten Perfections, (as mentioned in the Aṭṭhasālinī, and the Pāṭha Jātaka Commentary) with regard to Dāna Pāramī, the existences in which he performed Dāna was numberless as he had done so when he was Brahmin Akitti, Brahmin Sankha, King Dhanañjaya, King Mahā Sudassana, Purohita Mahā Govinda, King Nimi, Prince Canda Kumāra, the wealthy Visayha, King Sivi and Prince Vessantara, etc. What are particularly mentioned in those commentaries are: that the generosity shown by the Bodhisatta as the wise Hare at the sacrifice of his life was the Highest Perfection of Generosity (Paramattha Dāna Pāramī).

With regard to Sīla Pāramī, the existences in which he observed morality are numberless as he had done so when he was Nāga King Campeyya, Nāga King Bhūridatta, Elephant King Chaddanta, Prince Jayadisa, Prince Alinasattu, etc. In particular, his observance of morality at the sacrifice of his life while he was Nāga King Sankhapāla was the Highest Perfection of Morality (Paramattha Sīla Pāramī).
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With regard to Nekkhamma Pāramī, the existences in which he renounced the world are numberless as he had done so leaving behind his kingdom when he was Prince Hatthipāla, Ayoghara the Wise, etc. In Particular, his renunciation of the kingly wealth that had come to him when he was Cūla Sutasoma and which he found loathsome as spittle absolutely without attachment, was the Highest Perfection of Renunciation (Paramattha Nekkhamma Pāramī).

With regard to Paññā Pāramī, the existences in which he fulfilled the Perfection of Wisdom were numberless as he had done so when he was the wise Vidhura, Mahā Govinda, Kudāla, Araka, Mahosadha, etc. In particular, his ability to assert (by means of his wisdom) that there was a snake in the leather bag (without seeing it with his own eyes) when he was Senaka the Wise of Sattubhasta Jātaka was the Highest Perfection of Wisdom (Paramattha Paññā Pāramī).

With regard to Vīriya Pāramī, the existences in which he fulfilled the Perfection of Energy were unlimited. In particular, his effort put forth in swimming in the great ocean as Prince Mahā Janaka of Mahā Janaka Jātaka was the Highest Perfection of Energy (Paramattha Vīriya Pāramī).

In the Khantivāda Jātaka, as Khantīvadi the ascetic, his forbearance without anger of the chopping off his limbs big and small by King Kalābu was the Highest Perfection of Forbearance (Paramattha Khantī Pāramī).

In the Mahā Sutasoma Jātaka, as King Sutasoma, his keeping of promise and being true to his word given to the cannibal Porisāda, by returning to him, sacrificing his life, was the Highest Perfection of Truthfulness (Paramattha Sacca Pāramī).

In the Mūgapakkha (Temiya) Jātaka, (as Prince Temiya) his maintenance of resolve (to keep silent) sacrificing his life when he was subjected to test of endurance, sometimes mildly and at other times severely, for sixteen long years was the Highest Perfection of Resolution (Paramattha Adhiṭṭhāna Pāramī).
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In the Ekarāja Jātaka (or in Suvannasāma Jātaka), his goodwill directed towards the malicious king (as well as towards lions, tigers and other beasts) was the Highest Perfection of Loving-kindness (Paramattha Mettā Pāramī).

In the Lomahamsa Jātaka, his being equally indifferent to all treatment such as the spitting of mucus, phlegm and saliva on him by village children or the honour done to him with flowers, scents, etc., (by village elders) was the Highest Perfection of Equanimity (Paramattha Upekkhā Pāramī).

The narration by the Commentators of these existences in which the ten Perfections were fulfilled are reproduced from their respective stories of the Pāṭha Jātaka. A study of these stories shows that all the stories except five occurred in the present kappa.

The five exceptional ones are:

1. Seriva Vānija Jātaka, Appaṇṇaka Vagga, Eka Nipāta. (This story originated five kappas ago as is evidenced by the following sentence read in the Commentary: Atīte ito pañcame kappe bodhisatto seriva raṭṭhe seriva nāmako kacchapuṭavānijo ahosi, "In the fifth aeon reckoned from the present one in the country of Seriva the Bodhisatta was a hawker named also Seriva who roamed about with bags on his shoulder selling beads".

2. Lomahaṁsa Jātaka, Litta Vagga, Eka Nipāta. (This story originated ninety-one kappas ago as is evidenced by the following commentarial statement: Atīte eka navuti kappamatthake bodhisatto bahirakam tapam vīmamsissāmī ti ājivaka-pabbajjam pabbajitvā acelako ahosi, "In the ninety-first aeon reckoned from the present one, the Bodhisatta was a naked ascetic, having taken up the life of an ājīvaka in order to investigate heretical asceticism."
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3. Araka Jātaka, Santhava Vagga, Duka Nipāta.(This story originated seven kappas ago as is evidenced by the following commentarial statement in the concluding portion of the Jātaka: Evaṁ bodhisatto aparihīnajjhāno brahmaloke nibbattitvā sattasaṁvaṭṭavivaṭṭakappe na imaṁ lokam puna āgamāsi, "In this way the Bodhisatta did not fall off Jhāna but was reborn in the Brahma abode and did not come to the human world for the period in which the kappa dissolved seven times and evolved seven times."

4. Kesava Jātaka, Cūla Kunāla Vagga, Catukka Nipāta. This story originated five hundred and seventy kappas ago.

5. Baka Jātaka, Kukkura Vagga, Sattaka Nipāta. This story originated also five hundred and seventy kappas ago.

These two Jātakas of Kesava and Baka are the stories between which there was no intervening period of existence. The stories given in detail in the Commentary may be retold as follows: In the Kesava Jātaka, Kesava was first an ascetic and on his death became Baka Brahmā. That Baka Brahmā was reborn in Vehapphala Abode, first, in living for five hundred Mahā Kappas. When his life there came to an end he was reborn in Subhakinha Abode, living for sixty-four Mahā Kappas. Again, when his life there came to an end he was reborn in Ābhassara Abode where he lived for eight Mahā Kappas; as a Brahma he held a wrong view according to the Commentary. This shows that he attained Ābhassara Abode only after passing through five hundred kappas in Vehapphala and sixty-four kappas in Subhakinha totalling five hundred and sixty-four kappas. It is said that he held the wrong view when he reached Ābhassara Abode; and although there is no mention as to in which of the eight aeons in that abode that he did so, by taking the two Jātakas together, it may be estimated that about five hundred and seventy aeons have passed before he started harbouring the view that happened to be wrong.
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Generations of teachers are of the belief that the text of any Jātaka in which the Commentator does not refer to the time of its origin in kappa, saying "In such and such an aeon reckoned from the present one," but which simply says "atīte" ("Once upon a time") belongs to this aeon. On the authority of this belief, the stories in the Aṭṭhasālinī and Pāṭha Jātaka Commentary originated in the present kappa, for they only have the simpler word "atīte" with regard to the time of the Bodhisatta's rebirth. But all the stories belonging to this kappa cannot be told; they are too numerous. The stories told are only those that have relationship with the present episodes. The number of the stories left untold is far greater.

If only a few pertinent stories are delivered out of those innumerable ones that happened in this kappa, it follows that the stories of his fulfilment of the Perfections which had not been dealt with must also be countless; besides, considering that the existences in which the Bodhisatta fulfilled the Perfections during the period of four asaṅkhyeyya and one hundred thousand aeons which cannot be calculated in terms of kappas (not to speak of in terms of existences) before the present one, their task of fulfilling the Perfections is immensely formidable for ordinary persons.

On the other hand, if one thinks of to the Bodhisattas that these great beings who undertook the fulfilment of the Perfections were worthy of our most profound adoration and endless admiration should be recognized.

The series of these numerous existences in which our Bodhisatta had fulfilled the Perfections terminated with that of Prince Vessantara. Bodhisatta Sumedha first and foremost fulfilled Dāna Pāramī by giving away all his possessions while as a layman and before his renunciation; similarly when he had become an ascetic and received the prophecy that predicted his Buddhahood, he contemplated the factors leading to Buddhahood and found out that Dāna Pāramī is the first of them and resolved to act accordingly; all this points to the fact that it was Dāna Pāramī with which the Bodhisattas commenced their fulfilment of the Perfections and it
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was the same Pāramī with which they ended their fulfilment as in the existence of Prince Vessantara.

Dāna Pāramī results in bhavasampatti, "attainment of higher life" and bhogasampatti, "wealth", (which follow one like a shadow, which cannot be prevented from doing so until one realizes Nibbāna). It is essential for all who go from one birth to another in saṁsāra; (as has been said in the section on Dāna Pāramī in the Anudīpanī) since the Bodhisattas are leaders of those beings in saṁsāra they specially fulfilled this Pāramī in their final existence as that of Prince Vessantara; after so doing in their final existence, they withdraw from their task of Pāramī-fulfilment; since their fulfilment is complete, they move on to Tusita from their last existences like that of Vessantara as though they were to wait for their ripe time for attainment of Buddhahood.

The eight differences (vematta)
Though these eight differences (vematta) are given at the end of Gotama Buddhavaṁsa in the Buddhavaṁsa Commentary, here in this work they are given at the end of the Chronicle of the twenty-four Buddhas lest they should be too far apart from the series of their chronicles beginning with that of Buddha Dīpaṅkara.

Vematta is a Pāḷi word coming from vimatta, (vi meaning 'varied' and matta 'length' or 'size'.) The Buddhas, namely Dīpaṅkara etc., possessed the same and equal attributes but they were different from one another in eight particulars.

These eight are:

1. āyu vematta (difference in age),

2. pamāṇa vematta (difference in height),

3. kula vematta (difference in clan),

4. padhāna vematta (difference in duration of dukkaracariyā),
5. rasmi vematta (difference in bodily rays),

6. yāna vematta (difference in vehicles used in renunciation),
7. bodhi vematta (difference in Bodhi Tree), and

8. pallaṅka vematta (difference in pallaṅka).
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1. Āyu vematta
Āyu vematta is the difference in life-span of Buddhas.

Buddhas Koṇḍañña, Anomadassī, Paduma, Padumuttara, Atthadassī, Dhammadassī, Siddhattha and Tissa - all these nine Buddhas appeared when the life-span was a hundred thousand years.

Buddhas Maṅgala, Sumana, Sobhita, Nārada, Sumedha, Sujāta, Piyadassī and Phussa - these eight Buddhas appeared when the life-span was ninety thousand years.

Buddhas Revata and Vessabhū - these two Buddhas appeared when the life-span was six thousand years.

Buddha Vipassī appeared when the life-span was eighty thousand, Buddha Sikhī when it was seventy thousand, Buddha Kakusandha when it was forty thousand, Buddha Koṇāgamana when it was thirty thousand, Buddha Kassapa when it was twenty thousand and our Buddha Gotama when it was a hundred years.

It may be argued that these Buddhas should be of equal life-span as they were great beings who had fulfilled the Perfections to a great degree.

In this connection, an elaborate explanation given in the commentary on the Mahāpadāna Sutta of the Sutta Mahā Vagga Aṭṭhakathā should be noted in brief. The span of life of beings in the world depends on the observance of righteousness by the ruler. When he observes righteousness all his people do so; and so do Devas who cause the rain fall and do other helpful things. This leads to regularity in climate and production of nutritious fruits and vegetables, etc., for people, who live long because of good heath. When the ruler does not observe righteousness many of his people do not either; nor do Devas see to causing sufficient rain-fall and other favourable conditions. Consequently fruits and vegetables become deficient in nourishment and the climate becomes irregular. As a result, people are exposed to ill-health and become short-lived.
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In this way, those Buddhas who appeared in a period of long life-span enjoy longevity and those who appeared in a period of short life-span do not.

Though all Buddhas have the power to prolong their lives as a result of their past deeds that have effected their conception, their life-spans are different in length according to the Buddhavaṁsa Commentary which says: "Upacitapuññasambhārānaṁ dīghāyukasaṁvattaniyakammasamupetānampi buddhānaṁ yugavasena āyuppamāṇaṁ appamāṇaṁ ahosi, "though they are endowed with the merits of their past deeds that can bring about longevity as a result of their acquisition of wholesome prerequisites, Buddhas are of unequal length of life in accordance with their Āyukappas (life-spans)."

To give a worldly example: if the seed of a teak tree that has the ability to last for a thousand years were sowed in a dry zone where the soil is hard and barren, it cannot live that long; similarly, though the (meritorious) deed of the Bodhisattas in their final existence that has caused their conception and that has the power to prolong their lives, if they attain Buddhahood in the short period of an āyukappa that is like the dry hard barren land, their lives have to be short according to their āyukappas.

Length of āyukappa when a Buddha appears

Buddhas usually do not appear in a kappa when the life-span of beings is on the increase. Because if a Buddha were to appear in such a kappa and teach the doctrine of impermanence and the like, beings would fall to understand the characteristics of anicca, dukkha and anatta of conditioned things as their lives become longer and longer one kappa after another. For this reason Buddhas do not appear in any of the kappas on the increase but they do so in the decreasing kappas.

Even with regard to the decreasing kappas, Buddhas appear only in the kappas that have the life-span of at most a hundred thousand years. They do not appear the kappas that have the life-span longer than a hundred thousand years because their teaching of the three characteristics of conditioned things would fall on deaf ears. When
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the life-span decreases, a hundred years is the minimum of the kappa in which they would appear. When the life-span goes down from a hundred years, Buddhas do not appear in those kappas shorter life-span because even though the characteristics of conditioned things manifest themselves glaringly, as their impurities of greed, hate and delusion grow more at the time, beings are unable to accept, follow and practise (the Dhamma) despite Buddhas' teaching. Hence kappas of less than a hundred years of life-span are devoid of Buddhas.

In this way, Buddhas appeared during the kappas ranging from that of the maximum life-span which was a hundred thousand years to that of the minimum life-span which was just a hundred years. Though it is true that they appeared in the decreasing kappas between the two kappas - that of the maximum life-span and that of the minimum - the Buddha appeared only in the kappa in which the life-span agrees with the degree of maturity of the prerequisites for the Perfections while they were Bodhisattas. Those Bodhisattas, whose prerequisites reached the maturity that coincided with the period of a hundred thousand years of life-span appropriate to their Enlightenment, they appeared as Buddha in that kappa of a hundred thousand years of life-span. Those Bodhisattas, whose prerequisites were not mature yet as they are still at the stage of fulfilling the Perfections, could not appear as Buddhas in the kappa of a hundred thousand years of life-span but could appear in the kappas in which they would reach the maturity of their prerequisites, the kappas which might be of ninety thousand years of life-span, or eighty thousand years, seventy thousand years, sixty thousand years, or so, of life-span.

In this Bhaddakappa, Buddha Kakusandha appeared in the kappa of forty thousand years of life-span; (after him passed one antara kappa and) Buddha Koṇāgamana appeared in the kappa of thirty thousand years of life-span; (after him passed one antara kappa and) Buddha Kassapa appeared in the kappa of twenty thousand years of life-span; from this it might be anticipated that our Buddha Gotama should appear in like manner, i.e. in the life-span of a ten thousand years when one antara kappa had elapsed after Buddha Kassapa; but he was unable to appear then because the prerequisites for the Perfections had not reached maturity; nay, he was unable to do so
[309]
even in the kappa of five thousand years of life-span, or of a thousand years or of five hundred years. The reason was that his complete fulfilment of the Perfections took place only in his life as Prince Vessantara. (Only in that existence did his Perfections attain the fullest extent.) His life as Prince Vessantara occurred in the kappa of a hundred years of life-span. Since his undertaking of fulfilment of the perfection came to an end (the Perfections were fully accomplished); thus in the kappa of a hundred years Buddha Gotama appeared only in the kappa of the same length of life-span.

(Here the author inserts Sayagyi U Lin's remark on the four yugas in explaining the word yugavasena. We leave it out from our translation at it is not quite applicable here.)

(2) Pamāṇa vematta
Pamāṇa vematta is the difference in height of Buddhas.

The height of six Buddhas, namely, Dīpaṅkara, Revata, Piyadassī, Atthadassī, Dhammadassī and Vipassī is eighty cubits.

The height of four Buddhas, namely, Koṇḍañña, Maṅgala, Nārada and Sumedha, is eighty-eight cubits.

The height of Buddha Sumana is ninety cubits.

The height of five Buddhas, namely Sobhita, Anomadassī, Paduma, Padumuttara and Phussa is fifty eight cubits.

The height of Buddha Sujāta is fifty cubits.

The height of three Buddhas, namely, Siddhattha, Tissa and Vessabhū, is sixty cubits.

The height of Buddha Sikhī is seventy cubits.

The heights of Buddhas, namely, Kakusandha, Koṇāgamana and Kassapa are forty cubits, thirty cubits and twenty cubits respectively.
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Buddha Gotama's height is sixteen or eighteen cubits. (These two different versions will be explained in Gotama Buddhavaṁsa.)

It should be noted that the differences in height of the Buddhas are caused mainly by climate and food. Since the Buddhas belonged to mankind and are thus human Buddhas their life-span is naturally the same as that of the people of their times. The Buddhas who appeared in the period of ninety thousand years of life-span generally lived up to ninety thousand years. Those who appeared in the period of one hundred thousand years of life-span generally lived up to one hundred thousand years. In this way, the length of their life-span agreed with that of the people.

Their heights, however, cannot be determined by their life-span. Because, though they appeared in the same period of one hundred thousand years of life-span, Buddhas Dīpaṅkara, Atthadassī, and Dhammadassī were only eighty cubits tall while Koṇḍañña was eighty-eight cubits, Buddhas Anomadassī, Paduma and Padumuttara were fifty-eight cubits, Buddhas Siddhattha and Tissa were sixty cubits. This suggests that the heights of the Buddhas had nothing to do with their life-spans. If those of the same periods differed thus in height, there is nothing to speak of those who appeared in different periods.

From the statement made in Nanda Sikkhāpada, Ratana Vagga, Pācittiya Pāḷi, Vinaya Piṭaka, that the Buddha's younger brother, the Venerable Ānanda, was only four fingers shorter than his elder brother, it may be taken that other people of the time were tall as nearly as the Buddha if not of equal height. It therefore follows that the height of the Buddha was equal to that of the people who were his contemporaries. This, however, does not mean that the two heights were exactly the same.

That the Buddha's height was equal to his contemporary people's was due to the two factors; climate and food. When unrighteousness of rulers is followed by that of the whole world (with the exception of the Noble Ones) there happened
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irregularities of climate and nutriment deficiencies in food; being associated with such climate and food the people's physical qualities generated by climate and food cannot develop as much as they should, on the other hand, those qualities well develop when righteousness prevails.

(3) Kula vematta
Kula vematta is the difference in clan of Buddhas.

Buddhas Kakusandha, Koṇāgamana and Kassapa were born in Brahmin clans while the remaining twenty-two Buddhas were born in aristocratic clans. When people in the world recognized the supremacy of aristocrats, Buddhas came of aristocratic clans. When they recognized the supremacy of Brahmins, Buddhas belonged to Brahmin clans.

(4) Padhāna vematta
Padhāna vematta is the difference in duration of dukkaracariyā.

Seven Buddhas - Dīpaṅkara, Koṇḍañña, Sumana, Anomadassī, Sujāta, Siddhattha, and Kakusandha - practised dukkaracariyā for ten months.

Four Buddhas - Maṅgala, Sumedha, Tissa and Sikhī - practised for eight months.

Buddha Revata practised for seven months and Buddha Sobhita, for four months.

Three Buddhas - Paduma, Atthadassī, and Vipassī - practised for half a month (fifteen days).

Four Buddhas - Nārada, Padumuttara, Dhammadassī and Kassapa - practised for seven days.

Buddhas Piyadassī, Phussa, Vessabhū and Koṇāgamana practised for six months.
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Our Buddha Gotama, Lord of the three worlds, endowed with inconceivable attributes, practised dukkaracariyā for six years.

As there were reasons for inequality of life-span etc., so was here a reason for the difference in duration of dukkaracariyā (especially in the case of Buddha Gotama.) On investigation it would be found out that it was due to his won deed.

To explain further: In the Pubbakammavilotika Buddhapadāna, Avataphala Vagga, Apadāna Pāḷi, Vol.1, the Buddha himself says (with regard to his demeritorious deed that resulted in his practice of dukkaracariyā: for six long years): "Avacaham jotipalo sugatam kassapam tada" etc., "In the lifetime of Buddha Kassapa, I was Jotipāla, a Brahmin youth; then I foolishly offended him saying, "How can this shaven headed man attain knowledge of Arahantship and Omniscience. Which are indeed very difficult to attain. Because of that verbal misdeed I had to practise dukkaracariyā for six long years in my final existence."

In view of the fact that it is directly mentioned in the Text that the Buddha had to spend six years for the practice of dukkaracariyā on account of his offence, it is understandable that those Buddhas who had to practise it only for seven days did so in accordance with their sufficiently great acts of merit.

Therefore it should be stated that the difference in duration of practice of dukkaracariyā was affected by their actions.

Though there were differences in the duration of their ascetic practices (padhāna-Vīriya) just before their attainment of Buddhahood, once they attained the goal, the degrees of the efforts they put forth (Payatta-vīriya) being one of the six glories of a Buddha, are one and the same.
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(5) Rasmi vematta
Rasmi vematta is the difference in bodily rays. Buddha Maṅgala's rays spread and existed in the ten-thousand world-system; Buddha Padumuttara's rays did so up to twelve yojanas; Buddha Vipassī's rays up to seven yojanas; Buddha Sikhī's up to three yojanas; Buddha Kakusandha's up to ten yojanas; Buddha Gotama's up to four cubits which form a fathom; the rays of the rest of the Buddhas were not constant; they shone forth as far as the Buddhas wanted them to do so.

Tatra rasmi vemattam ajjhasayappatibaddham. Yo yattakam icchati tassa tattaka sarirappabha pharati. Maṅgalassa pana 'niccam pi dasa sahassilokadhatum pharatu'ti ajjhasayo ahosi. (Sutta Mahāvagga Commentary, Chatthasangayana edition, p.18.) "Of the vemattas, rasmi vematta is related a Buddha's own wish expressed at the time of fulfilling of the Perfections. At the time of fulfilling the Perfections if a Buddha wishes that his physical rays should spread to a certain extent, to that extent his rays spread. Maṅgala Buddha's wish, however, was: "Let my rays spread throughout the ten-thousand world-system." (This is the meaning of the Commentarial text.) In its Ṭīkā, ajjhāsaya is explained to be the prayer that was said while the Bodhisatta concerned was fulfilling on the Perfections.

When one looks for the cause of the difference between physical rays of the Buddhas, one may say that it is the Perfections which they had fulfilled. That it should be so is explained by the Commentators in the story of Maṅgala Buddha whose rays spread all over the ten-thousand world-system;

In his final existence (that was like the existence of Bodhisatta Gotama as Prince Vessantara) while fulfilling the Perfections, Bodhisatta Maṅgala was once living with his family on a hill that resembled Vankapabbata, an ogre, Kharadathika, in the guise of a Brahmin, asked the Bodhisatta to give him his children as alms. Thinking, "With pleasure, I shall give them away," he actually did so.

[314]
Leaning against the wooden railing at the end of the walk, the ogre devoured in the Bodhisatta's presence his son and daughter as though he was chewing a bundle of lotus stalks. When the Bodhisatta looked at the ogre he saw the red blood flowing like flames of fire from the ogre's mouth which was open at that moment. But he did not experience even the slightest displeasure. "I have performed well the act of giving". So thinking he was in deed glad to have done so. "As a result of this meritorious act, may my physical rays likewise spring from my body in future," prayed the Bodhisatta. Because of this prayer when he became a Buddha, his natural physical rays reached every nook and corner in the ten-thousand world-systems.

From this explanation it should be understood that the difference in rays depended on whether the Buddhas had prayed or not in the past. When one speaks of the difference of physical rays, one generally means their natural rays. If created by means of their power in accordance with their wishes, any Buddha could make his rays go as far as he desired. In the matter of power, there was no difference at all; one can never say, "This Buddha was of lesser power" or "That Buddha was of greater power."

Three kinds of physical rays
(1) Byāmappabhā rays: This kind of rays constantly sprang from the natural body of the Buddha; having a fathom in length the rays surrounding his body were so dense and massive that they could not be distinguished from the Buddha's body. When one looks at the light of an electric bulb from a distance of the length of a bamboo, one would think that the glow of light is a ball of fire. A close and careful look will reveal, however, the dazzling filament of the original bulb. In the same way, the Buddha's body was accompanied by the encircling rays, each beam measuring a fathom. Those rays are called byāmappabhā. They were thick and massive.

(2) Asitiniccalobhāsa rays; This kind of rays was the continuation of the byāmappabhā kind and spread to the distance of eighty cubits.
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(3) Disapharana rays: This kind of rays spread to numberless world-systems because his blood, etc., became clearer when a Buddha contemplated the Doctrine of Paṭṭhāna or when he displayed the Twin Miracle, or on other occasions.

Two kinds of rays

The special quality of the Buddha's complexion visible to humans, Devas and Brahmas is called ray in this connection. According to Abhidhamma, byāmappabhā rays and asitiniccalobhāisa rays are to be called the rays born of one's deeds of merit, kammaja (or the rays born of temperature supported by one's deeds, utuja-kammapaccaya), because these two kinds have the past action as their cause. Disāpharaṇa rays should be called the rays born of one's mind (cittaja) (or the rays born of temperature and supported by one's mind, cittapaccaya-utuja) because it has the clarity of the mind as its cause. Thus their classification should be known.

(6) Yāna vematta
Yāna vematta is the difference in vehicles used by Bodhisattas in renunciation.

Buddhas Dīpaṅkara, Sumana, Sumedha, Phussa, Sikhī and Koṇāgamana renounced the world riding elephants.

Buddhas Koṇḍañña, Revata, Paduma, Piyadassī, Vipassī and Kakusandha renounced the world riding chariots drawn by thoroughbreds.

Buddhas Maṅgala, Sujāta, Atthadassī, Tissa and Gotama renounced the world riding horses.

Buddhas Anomadassī, Siddhattha and Vessabhū renounced the world riding golden palanquins.

Buddha Nārada renounced the world going on foot.
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Buddhas Sobhita, Padumuttara, Dhammadassī and Kassapa renounced the world in (flying) palaces.

Thus the difference in vehicles used by Bodhisattas in renunciation is called Yāna vematta.

(7) Bodhi vematta
Bodhi vematta is the difference in Mahā Bodhi Trees under which Bodhisattas attained Buddhahood.

Buddha Dīpaṅkara's attainment of Buddhahood took place under a nigrodha.

Buddha Koṇḍañña's attainment of Buddhahood took place under a salakalyanī.

The attainments of Buddhahood by Buddhas Maṅgala, Sumana, Revata and Sobhita took place under a naga (iron-wood) Tree.

Buddha Anomadassī's attainment of Buddhahood took place under an ajjuna tree.

The attainments of Buddhahood by Buddhas Paduma and Nārada took place under a Mahāsoṇa tree.

Buddha Padumuttara's attainment of Buddhahood took place under a salala tree.

Buddha Sumedha's attainment of Buddhahood took place under a Mahanīpa tree.

Buddha Sujāta's attainment of Buddhahood took place under a mahavelu plant.

Buddha Piyadassī's attainment of Buddhahood took place under a kakudha tree.

Buddha Atthadassī's attainment of Buddhahood took place under a campaka tree.
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Buddha Dhammadassī's attainment of Buddhahood took place under a bimbijala tree.

Buddha Siddhattha's attainment of Buddhahood took place under a kanikara tree.

Buddha Tissa's attainment of Buddhahood took place under an asana tree.

Buddha Phussa's attainment of Buddhahood took place under an amalaka tree.

Buddha Vipassī's attainment of Buddhahood took place under a patali tree.

Buddha Sikhī's attainment of Buddhahood took place under a pundarika tree.

Buddha Vessabhū's attainment of Buddhahood took place under a Mahasala tree.

Buddha Kakusandha's attainment of Buddhahood took place under a sirisa tree.

Buddha Koṇāgamana's attainment of Buddhahood took place under an udumbara tree.

Buddha Kassapa's attainment of Buddhahood took place under a nigrodha tree.

Buddha Gotama's attainment of Buddhahood took place under an assattha tree.

(The fourfold Path is called Bodhi because it leads to the knowledge of the four Truths. Omniscience is called Bodhi because it leads to the knowledge of what should be known. Its definition should be: bujjhatī'ti bodhi, "That which knows the four Truths and that which knows what is to be known is
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Bodhi." The tree under which the Bodhisatta knows the four Truths and others to be known thoroughly is also called Bodhi. The definition here is: bujjhati etthā'ti bodhi, "The tree under which the Bodhisatta knows the four Truths and all that is to be known is Bodhi.)"

Thus the difference in Bodhi Trees under which Bodhisattas attained Buddhahood is termed Bodhi vematta.

(8) Pallaṅka vematta
Pallaṅka vematta is the difference in the size of seat of Buddhas.

The seat on which Buddhas Dīpaṅkara, Revata, Piyadassī, Atthadassī, Dhammadassī and Vipassī attained Buddhahood measured fifty-three cubits each.

That on which Buddhas Koṇḍañña, Maṅgala, Nārada and Sumedha attained Buddhahood measured fifty-seven cubits each.

That on which Sumana Buddha attained Buddhahood measured sixty cubits.

That on which Buddhas Sobhita, Anomadassī, Paduma, Padumuttara and Phussa measured thirty-eight cubits.

That on which Buddha Sujāta attained Buddhahood measured thirty-two cubits.

That on which Buddhas Siddhattha, Tissa and Vessabhū, attained Buddhahood measured forty cubits.

That on which Buddha Sikhī attained Buddhahood measured thirty-two cubits.

That on which Buddha Kakusandha attained Buddhahood measured twenty-six cubits.

That on which Buddha Koṇāgamana attained Buddhahood measured twenty cubits.
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That on which Buddha Kassapa attained Buddhahood measured fifteen cubits.

That on which Buddha Gotama attained Buddhahood measured fourteen cubits.

Two kinds of pallaṅka
In this connection it may be noted that there are two kinds of pallaṅka: ābhujana pallaṅka and āsana pallaṅka. Of these two, by ābhujana pallaṅka is meant sitting cross-legged as in "nisīdati pallaṅkaṁ ābhujitvā" of the Mahā Satipaṭṭhāna Sutta etc.

By āsana pallaṅka is meant a kind of seat. Āsanapallaṅka is of different sub-divisions such as setthi pallaṅka, rāja pallaṅka, nāga pallaṅka, deva pallaṅka, dhamma pallaṅka, bodhi pallaṅka etc.

In the commentary on the Mayhaka Jātaka, Suci Vagga of the Chakka Nipāta, it is said; "Gaccha imaṁ amhakam gharam ānetvā mama pallaṅke nisīdāpetvā amhākam patiyattabhattassa pattam pūretvā dāpehi", "Go you, take this Pacceka Buddha to my house; let him sit down on my seat and fill his bowl with the food prepared for me." "Such a seat of the wealthy man of Bārāṇasī represents setthi pallaṅka, a seat used by well-to-do persons.

Such royal thrones as
(1) Sihāsana pallaṅka, the throne made of yamane wood with lion figures at the base and placed at the main hall of the palace where the king grants an audience;

(2) Haṁsāsana Pallaṅka, the throne made of thingan wood with haṁsa figures at the base and placed at the Jetavana Hall where the king pays homage to the Triple Gem;
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(3) Sankhāsana Pallaṅka, the throne made of mango wood with conchshell figures at the base and placed at the chamber where the king puts on his headdress;

(4) Bhamarāsana Pallaṅka, the throne made of karaway wood with bee figures at the base and placed at the glass chamber where the king retires;

(5) Gajāsana Pallaṅka the throne made of saga wood with elephant figures at the base and placed at Byai Taik where the king gives rewards and punishments;

(6) Mayurāsana Pallaṅka, the throne made of pauk wood with peacock figures at the base and placed at the northern chamber where the king accepts elephants and horses (as tributes);

(7) Migāsana Pallaṅka, the throne made of fig wood with figures of wild beasts at the base and placed at the southern chamber where the king holds meetings; and

(8) Padumāsana Pallaṅka, the throne made of jack-fruit wood with lotus figures at the base and placed at the western theatrical chamber where the king is honoured;

These eight thrones used by a monarch as well as eighty-four thousand thrones used by Universal Monarch, Mahā Sudassana, represent Raja Pallaṅka.

The throne used by such Nāga Kings as Dhatarattha etc., is Nāga Pallaṅka.

The kind of throne mentioned in the Janavasabha Sutta, the Mahā Govinda Sutta, etc., of the Sutta Mahā Vagga; "Brahma Sanaṅkumāra may take his seat on a Deva's throne which he likes" and also the kind of ruby throne measuring a yojana prepared for the Venerable Mahā Moggallāna as mentioned in the Cūḷataṇhāsaṅkhaya Sutta represent a Deva Pallaṅka.
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The kind of throne on which the Respondants, the Venerables Upāli and Ānanda, sat when the First Council was held as mentioned in the introduction to the Sutta Sīlakkhandha Commentary, etc., and the throne on which noble Dhamma-preachers such as Buddhas etc., are seated represent Dhamma Pallaṅka.

The kind of seat where all Bodhisattas sat cross-legged with a firm determination resolving, "Never shall I get up from this place until I achieve the knowledge of the Path towards Arahantship and Omniscience," is Bodhi Pallaṅka. Since it was on this seat that they overcame the five Evils the throne is also called Aparājita Pallaṅka.

That Bodhi Pallaṅka was the throne lying four cubits east of the Bodhi Tree which stands on the sacred site Of Bodhi Mandala, a hundred cubits high and very beautiful. The throne arose instantly from the surface of the earth when the Bodhisatta spread the eight handfuls of grass at the very place. It was a result of his accumulated merits of deeds in fulfilling the Perfections. The Throne being ornamented with various jewels was full of splendour. Since it was the place on which the Bodhisatta arrived at the Knowledge of the Path to Arahantship and Omniscience (or where he attained Buddhahood), it is called Bodhi Pallaṅka (in Pāḷi).

(The remaining pages of this volume contain the author's note on controversy over the height of Buddha Gotama's Bodhi Pallaṅka and other matters related to it quoting some extracts from such works as the Manidipa Ṭīkā, Paritta Ṭīkā, Samanta Cakkhu Dīpanī and the decision given by the Taung Gwin Thathanābaing Sayadaw. As the author's note is mainly meant for the edification of Myanmar we have left it out from our translation.)

End of the First Volume of The Great Chronicle of Buddhas.
