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The Author

The author, Bhaddanta Vicittasārābhivaṁsa, Mingun Tipiṭakadhara Sayadaw, as he is popularly known, was born in the village of Thaibyuwa on November 11, 1911. At the age of eight he was sent to Sayadaw U Sobhita of Min-gyaung Monastery, Myingyan, to start learning the rudiments of Buddhism. When he was ten he was ordained a sāmaṇera by the same Sayadaw. Ten years later he went to Dhammanāda Monastery, a secluded place of holy personages, in Mingun, Sagaing Township, for further learning. In 1930 he received higher ordination, his sponsors being Daw Dhammacārī, a prominent and learned nun of Mingun, the author of the Saccavādī-ṭīkā, and Sir U Thwin, a wealthy, philanthropist of Yangon. Since then Daw Dhammacārī had become his spiritual mother and Sir U Thwin his fatherly supporter for his religious life. In 1937 when the First Dhammanāda Sayadaw, his preceptor at his ordination, passed away, he had to take charge of the Monastery.

The Sayadaw has passed a series of religious examinations invariably with flying colours since the age of 13. To mention but a few, in his fourth year as a bhikkhu, he passed the Dhammācariya Examination held by the Pariyatti Sāsanahita Association of Mandalay, a formidable examination which only a few candidates dare to sit for. The Examination is on the three great Commentaries which candidates normally try to finish one by one in three years. But the author passed all three Commentaries in one year and acquired the rare and coveted title of Pariyatti Sāsanahita Dhammācariya Vaṭaṁsakā.

However, the first time he really made his name for himself as a man of vast learning was when he passed with distinctions the Tipiṭakadhara Examination, held for the first time and reputed to be the longest and most difficult one. As the name of the Examination suggests, the candidate has to recite all three Piṭakas that he had learned by heart. In addition, he has to pass the written papers on all the Canonical Texts and Commentaries. It took him four years to sit for the whole Examination that earned him in 1953 the unique title of Tipiṭakadhara Dhammabhaṇḍāgārika, which means “Bearer of the Three Piṭakas and Keeper of the Dhamma-Treasure”. The Sayadaw’s ability to recite 16,000 pages of Buddhist Canonical Texts has been recorded in the Guinness Book of Records 1985. (Since the author’s achievement there have been only four other holders of the same title so far.)

As regards his work for the Sāsana, suffice it to say that even before that great achievement of being Tipiṭakadhara Dhammabhaṇḍāgārika, when the Sixth Buddhist Council was well under way, the Sayadaw was assigned the task of editing the Canonical Texts to be approved by the Council as its version. Besides, when the Council was convened, the Sayadaw acted as the Visajjaka, that is, ‘Respondent’ answering questions on all three portions of the Canon. The Pucchaka, ‘Questioner’, was the late Mahāsī Sayadaw. In answering the questions, the author took the combined role of Thera Upāli and Thera Ānanda who answered the questions on the Vinaya and the Dhamma respectively at the First Council presided over by Thera Mahā Kassapa.

After the Council, the author devoted himself to literary pursuits. At the request of U Nu, the then Prime Minister of Myanmar, he assiduously compiled Mahā Buddhavaṁsa, being the Myanmar exposition on the lives of the Buddhas as related mainly in the Buddhavaṁsa Pāḷi Text of the Khuddaka Nikāya; the compilation, resulting in six volumes in eight books, commenced in 1956 and ended in 1969. The work, being the author’s magnum opus and a colossal contribution to Myanmar Buddhist literature, has been received with enthusiastic acclaim by members of the Saṅgha and the laity alike.

In the year 1980 an historic event in the history of the Saṅgha in Myanmar took place: it was the emergence of the State Saṅgha Mahā Nāyaka Committee comprising representatives of all sects of the Buddhist Saṅgha in Myanmar. The author was unanimously elected General Secretary for life of the Committee, which, as the Supreme Authority on Buddhist religious affairs of the country, is responsible for the growth, development and prosperity of the Buddha Sāsana.

In addition to his responsibilities as General Secretary of the State Saṅgha Mahā Nāyaka Committee, the author is busily devoted to the service of the Sāsana in three main fields, namely, providing support and facilities for the emergence of more Tipiṭaka Bearers for the perpetuation of the Sāsana, for providing support and facilities for the dissemination of the Buddha’s teachings at home and abroad, and providing adequate medical facilities for members of the Saṅgha from all over Myanmar.

For the first task, the author founded the Tipiṭaka Nikāya Organization, the chief aim of which is to nurture young bhikkhus so that they may become one day “Bearers of the Three Piṭakas and Keepers of the Dhamma-Treasure” like himself. There are a number of promising learners under his care at Momeik hill near Mingun.

Soon after the formation of the State Saṅgha Mahā Nāyaka Committee, it firmly resolved to establish two separate Universities of Pariyatti Sāsana in Yangon and Mandalay where the Good Law of the Perfectly Enlightened One would be taught in a new system of education to produce Theras who will spread the teachings in Myanmar and elsewhere. In pursuance of the second objective, the author’s untiring efforts have resulted in magnificent University buildings which have newly sprung up both at Yangon and Mandalay where courses leading to the Degrees of Dhammācariya and Mahā Dhammācariya have been in full swing since 1986.

As the third important project undertaken by the author for the welfare of the Saṅgha, the Jīvitadāna Sāsana Specialist Hospital for bhikkhus has been founded in Mandalay. It is a 100-bed specialist hospital with all the facilities and equipments for a modern health centre and was formally opened under the auspices of the author himself on August 18, 1990.

In recognition of his great learning and of his invaluable services to the Sāsana as mentioned above, the Government conferred upon him the title of Aggamahāpaṇḍita (The Supremely Learned One) in 1979 and the title of Abhidhaja Mahāraṭṭhaguru (The Noble Banner and Great Preceptor of the State) in 1984.

Hail and hearty at the age of 79, the indefatigable Sayadaw keeps on striving continuously day in and day out towards furtherance of his three main tasks, setting an exemplary model for emulation to all who desire to promote the welfare of beings by means of the Buddha Dhamma.

Foreword

by
Wunna Kyaw Htin Dr. Tha Hla,
Associate Professor of Dermatovenereology
and
Senior Consultant Dermatovenereologist
General Hospital, Yangon,
Chairman of the Tipiṭaka Nikāya Ministrative Organization

I have been a devoted disciple of the Mingun Sayadaw Bhaddanta Vicittasārābhivaṁsa since the time of my assignment in 1956 as personal physician of the well-famed Sayadaw who had recently won the coveted title of the Tipiṭakadhara Dhammabhaṇḍāgārika for his brilliant scholarship in all the branches of the Pāḷi Canon.

When the Venerable Sayadaw initiated his programme of service for the promotion of Buddhist learning and dissemination of the Buddha’s teachings, I became closely associated with him in all the three main fields of his endeavour. The Tipiṭaka Nikāya Sāsana Organization which was founded by the Sayadaw in 1978 was a first step in carrying out the programme of his service to the Sāsana and I was instructed by the Sayadaw to serve as the Chairman of the Organization. Since its inception in 1978, this Organization has grown immensely in the scope of the service to the Sāsana; its Executive Committee now oversees the activities of nine branches of its Ministrative Body which includes among others the branches for the Sāsana Universities at Mandalay and Yangon, the branch for Jīvitadāna Sāsana Specialist Hospital at Mandalay and the branch for Foreign Mission.

As Chairman of the Tipiṭaka Nikāya Sāsana Organization a function of which is dissemination of the Buddha’s teachings and with the formation of a Foreign Mission Branch of the Ministrative Body of the Organization I feel duty bound to make available to Western readers the literary works of the eminent scholar whose fame has already spread throughout the whole world. I, therefore, had taken the initiative for a project to translate into English the six volumes in eight books of the Great Chronicle of Buddhas by the Sayadaw.

The first volume is of two books, the first book being mainly devoted to the story of Sumedha and the Anudīpanī or ‘Exposition’ on it, and the second book to various aspects of Pāramī, ‘Perfections’, to be fulfilled by all Bodhisattas or Future Buddhas, and the life stories of twenty-four Buddhas from Buddha Dīpaṅkara to Buddha Kassapa.

The second volume starts dealing with the Buddha Ratana, Jewel of Buddha, and opens with the story of Buddha Gotama from the life of Bodhisatta Deva Setaketu down to the delivery of the Tirokutta Sutta and its Anudīpanī.

The third volume continues to deal with the ‘Jewel of Buddha’ and tells of more stories beginning with the story of Upatissa and Kolita who later became the Buddha’s two Chief Disciples, Sāriputta and Moggallāna, and ending with the story of the quarrelsome monks of Kosambī.

The fourth volume being also the Buddha Ratana begins with the Buddha’s visit to Bālakaloṇa village and ends with the taking of refuge in the Triple Gem by king Ajātasattu.

The first half of the fifth volume concluding the Buddha Jewel opens with the story of the Brahmin couple who in former existences had been the Buddha’s parents and closes with the erection of Cetiyas by Emperor Asoka. The second half of that volume devoted to the Jewel of Dhamma is on various topics ranging from the nine attributes of the Buddha to the Ratana Sutta.

The sixth volume on the Jewel of the Saṅgha like the first volume is made up of two books; the first book deals with the life stories of leading male Disciples of the Buddha such as Koṇḍañña, Sāriputta, Moggallāna, etc., while the second book deals with female Disciples such as Mahāpajāpati Gotamī, Khemā, Uppalavaṇṇā, etc., and important lay devotees such as Tapussa and Bhallika, Anāthapiṇḍika, Citta and so on.

The project envisages the translation of the complete work of the Sayadaw as enumerated above. Through a fortuitous circumstance, I was able to secure the cooperation and assistance of U Ko Lay, formerly Vice Chancellor of Mandalay University, for implementing my project. I find him eminently suited to undertake the translation of the works of the Sayadaw whom he much reveres and honours. Since his retirement from the University in 1963, he has devoted himself to practice of Vipassanā Meditation and to translating Tipiṭaka Pāḷi Texts into English working as a Senior Editor on the Editorial Committee of the Burma Piṭaka Association, Kaba Aye, Yangon. The Association has published his book on “Guide to Tipiṭaka” and four of his translations in “Ten Suttas from the Dīgha Nikāya”. His other translations from the Majjhima Nikāya, Saṁyutta Nikāya, and the Vinaya Mahāvagga remain to be published in due course. I have therefore entrusted him with the execution of the whole programme of translating the eight books of the Great Chronicle of Buddhas by the Revered Sayadaw. In pressing this onerous assignment on U Ko Lay, I have requested him to try and produce at least one translated book each year in time for the Veneration Ceremony performed in honour of the birthday of the Most Venerable Sayadaw.

Seeking the cooperation of U Tin Lwin, formerly Professor of Pāḷi, Department of Oriental Studies of the Yangon and Mandalay Universities, and working in collaboration with him, U Ko Lay began the arduous task in May 1989. On the 1989 birthday of the Sayadaw, which fell on the 9th November, the two scholars after six months of endeavour were able to present the Sayadaw with the Ms of the complete English version together with footnotes and comments of the first part of the first volume.


For this year’s birthday Veneration Ceremony of the Sayadaw, which falls on the full-moon day of Tazaungmon, 1352 M.E., 1st November, 1990, they have brought out the said Ms in the printed form together with the translated Ms for the second portion of the book containing elaborate explanations and enumerations of various doctrinal points which arise in the first portion of the book.

On this auspicious day, which marks the 79th birthday of our Revered Sayadaw I have great pleasure in presenting to foreign readers interested in Theravāda Buddhism as taught in Myanmar tradition with this first product of the translation project of the Tipiṭaka Nikāya Sāsana Organization. We hope to follow this up each year by translations of the remaining volumes of the famous Sayadaw’s literary works.

Wunna Kyaw Htin Dr. Tha Hla,
Associate Professor of Dermatovenereology and
Senior Consultant Dermatovenereologist,
General Hospital, Yangon,
Chairman of the Tipiṭaka Nikāya Ministrative Organization.
Dated, Yangon,

the full-moon day of Tazaungmon, 1352 M.E.,
the 1st November, 1990.

Translators' Preface


Veneration to the Exalted One, the Homage-Worthy, the Perfectly Self-Enlightened

The project to translate into English the six volumes in eight books of the Great Chronicle of Buddhas which form the Myanma version of the Pāḷi Text ‘Mahā Buddhavaṁsa’ as prepared by the Most Venerable Mingun Sayadaw Bhaddanta Vicittasārābhivaṁsa was initiated by the lay devotee Wunna Kyaw Htin Dr. Tha Hla, Associate professor of Dermatovenereology, and Senior Consultant Dermatovenereologist, General Hospital, Yangon, Chairman of the Tipiṭaka Nikāya Sāsana Organization. The task of translating and editing the great work into English was pressed on to us by the Chairman U Tha Hla in the month of May, 1989. Due to his earnest persistence we were obliged to accept this great assignment, knowing full well our shortcomings and in spite of other pressing responsibilities each of us has previously undertaken to accomplish.

The work entails not mere translation of Myanma words and sentences into readable current English. The Venerable author is one of the most learned personages in the whole of the Union of Myanmar on whom are bestowed the titles of Tipiṭakadhara (Bearer of the Three Piṭakas), Dhammabhaṇḍāgārika (Keeper of the Dhamma Treasure), Aggamahāpaṇḍita (Supremely learned One), Abhidhaja Mahāraṭṭhaguru (The Noble Banner and Great Preceptor of the State), all in honour and recognition of his great learning. The subject he writes about is of the Most Exalted, Homage-Worthy, Perfectly Self-Enlightened Buddhas, 25 in all, who had made their appearances throughout the various periods of the world cycles.

The venerable author’s eloquent and versatile pen has admirably adapted itself to the multifarious themes he deals with in his work - majestic words and phrases arousing faith, reverence, awe when describing noble personages; serious, wise, weighty words and phrases evoking religious thoughts and devotional fervour when describing deep, profound aspects of the doctrines; or a very ornate, florid style with ornamental words to describe the splendours of cities and palaces, or scenes of natural beauty such as the abodes of recluses at the foot of the Himalayas.

With the greatest of difficulty, we have endeavoured to reproduce in English not only the great Sayadaw’s narratives and expositions but also the style the language and the embellishments with which they are rendered. We have strived to produce a work of translation which, we hope, will not diminish the literary value of the original.

Although the author is making a Myanma translation of the Buddhavaṁsa of the Khuddaka Nikāya only, he has covered the whole of the Tipiṭaka and the vast field of Myanma language and literature in giving his elaborate expositions, well-considered views and interpretations on all aspects of Theravāda Buddhism.

In undertaking this difficult task, our sincere wish is to make available to foreign readers the vast treasure of Theravāda Buddhism as traditionally understood, interpreted and taught by the continuous line of teachers from the time of its arrival in Myanma till the present day.

This book is the complete English version together with footnotes and comments of the first part of the first volume. This portion represents the main literary effort of the author of this volume. We hope to bring out soon the second portion which deals with elaborate explanations and enumerations of various doctrinal points which arise in the first portion, to be followed in succession by translated works of the remaining volumes.

With most respectful venerations, we make our obeisance to the Most Venerable Sayadaw, the author of the Six Volumes of the Great Chronicle of Buddhas on this auspicious day.

May the Venerable Sayadaw be blessed with long life and good health so that he may continue on rendering invaluable services for the welfare and happiness of all mankind.

U Ko Lay and U Tin Lwin
Yangon
Dated, The full-moon day of Tazaungmon, 1352 M.E.
The 1st November, 1990

The Author's Introduction


Namo Buddhāya
Siddhaṁ
Kīdiso te mahavīra
abhinīhāro nar'uttama
kamhi kāle tayā dhīra
patthitā bodhim uttamā

“O Buddha, who is endowed with the four kinds of right exertion 1, who is the highest among men and higher than Devas and Brahmas, and who is thus Chief of these three categories of beings! How should we comprehend your resolve to gain Buddhahood of great glory, that pervades the whole universe extending from the bottom realm of intense suffering to the top realm of Brahmas. Since when has your mind become inclined to achieve the prime laurel of Perfect Self-Enlightenment, which surpasses the Enlightenment of a Private Buddha and the Enlightenment of a Disciple?”

[1. Right exertion: Sammappadhāna. The four such exertions are:
(i) The endeavour to prevent the arising of evil which has not yet arisen;
(ii) The endeavour to put away evil that has arisen;
(iii) The endeavour to bring about the arising of good which has not yet arisen; and
(iv) The endeavour to further develop the good that has arisen.]

This enquiring note of acclamation was sounded in the sky over the city of Kapilavatthu on the first waning moon of Kason in the year 104 Maha Era. The background story in brief of this question is narrated below.

The Buddha, the Omniscient One and Lord of the Three Worlds, observed the first rains-retreat (vassa) in the Deer Park of Isipatana, Bārāṇasī, in the year 103 Maha Era. During the retreat he converted the Five Ascetics and the group of 54 friends headed by Yasa, son of a wealthy man, leading them to Arahantship. When the retreat was over, he asked them to disseminate the Dhamma, which is excellent in all three aspects - the beginning, the middle and the end - no two of them going in the same direction. He himself went alone towards the forest of Uruvela to convert the three ascetic Kassapa brothers and their followers, numbering one thousand.


On the way to Uruvela, on reaching Kappāsika grove, the Buddha met with thirty Bhaddavaggiya brothers who were searching an absconding woman; he established them in the lower Paths and Fruitions and made them ehi-bhikkhus. Then he proceeded alone to Uruvela where he liberated the eldest brother, Uruvela Kassapa, with his 500 followers from heretical views. He did the same for Nadī Kassapa with 300 followers and Gayā Kassapa with 200 followers. Finally, he preached all the one thousand ascetics the Ādittapariyāya Sutta on the stone slab at Gayāsīsa and thereby established them in the Fruition of Arahantship. And being followed by all the one thousand newly accomplished Arahants, the Buddha set out on a journey to the city of Rājagaha.

The day the Buddha arrived in Rājagaha, he helped King Bimbisāra and Brahmin householders, one hundred and ten thousand in all, with his teaching to reach the state of Sotāpattiphala and another ten thousand Brahmin householders to reach the state of lay devotees established in the Three Refuges. The following day the Buddha accepted Veḷuvana Monastery generously donated by King Bimbisāra in support of the Buddha’s ministry. It was the first monastery the Buddha had ever accepted and the occasion of the Buddha’s acceptance of the monastery was marked by a great earthquake. From that time onwards the Buddha had taught all those worthy of conversion, who came to him, including those who would eventually become Chief Disciples, Great Disciples and Ordinary Disciples. He did so as though he were dispensing among them medicine for deathlessness.

While the Buddha was thus busily engaging himself his father King Suddhodana sent nine ministers one after another, each with one thousand men, on a mission to beg the Buddha to return to Kapilavatthu. But they all became Arahants and sent back no information to the king. So the Buddha’s birth-mate, the minister Kāḷudāyī, was sent as the tenth envoy also with one thousand men. Kāḷudāyī and his men became Arahants, too, and spent their time enjoying the bliss of their spiritual attainment. When the cold season was over and spring came, Kāḷudāyī made a persuasive supplication to the Buddha in sixty-four verses begging the Buddha’s return to the home of his kinsmen. The Buddha then journeyed to the city of Kapilavatthu on the first day after the full moon of Tabaung travelling slowly, covering only one yojana a day, and arrived at Kapilavatthu on the first day after the full moon of Kason in the year 104 Maha Era.

The same day the Sakyan princes welcomed the Buddha and his host of bhikkhus in a great ceremony and took them to Nigrodhārāma Monastery as they had arranged before hand. On arrival at the Monastery the Buddha sat in the seat specially prepared for him and remained quietly surrounded by twenty thousand Arahants. The Sakyans who took too great a pride in their high birth thought to themselves, “This prince Siddhattha is younger than we. He is only a young brother, or a young nephew, or a young grandson of ours.” And puffed up with conceit they urged their younger kinsmen, “You bow in homage to the Buddha; we shall, however, stay behind you.”

The Buddha knew the inner minds of the Sakyan Princes swelling with pride of their birth, and thought to himself, “These proud kinsfolk of mine do not realize that they have grown old without accomplishing anything beneficial for themselves. They know nothing about the nature of a Buddha. They know nothing about the power of a Buddha. What if I should display a Buddha's might by performing the Twin Miracle of water and fire. I will make a jewelled walk in the sky, a platform as broad as the ten thousand universes. And I will walk to and fro on it and pour forth a shower of sermons to suit the temperaments of all those who come to me." No sooner had he resolved thus than Brahmas and Devas acclaimed their joyous approval.

Then the Buddha entered upon the Fourth Jhāna making white (colour) as his object of concentration. On arising from that Jhāna he made a firm resolve that light should spread all over the ten thousand universes. Immediately after that resolution, all the universes were flooded with light to the great delight of men, Devas and Brahmas. While they were rejoicing, the Buddha rose up in the sky by developing the supernormal power through exercise of the Fourth Jhāna. Then he proceeded to perform the Yamakapāṭihāriya, the Twin Miracle, which consisted of appearance of flames of fire and streams of water emitted alternatively (1) from the top and bottom of the body, (2) from the front and the back, (3) from the eyes, (4) from the ears, (5) from the nose, (6) from the shoulders, (7) from the hands, (8) from the sides, (9) from the feet, (10) from the fingers, toes and from between one finger and another as well as from between one toe and another, (11) from each hair of the body, and (12) from every pore of the body. The emitted fire sparks and water sprays fell amidst the crowds of human and celestial beings as though the Buddha was letting fall the dust from his feet onto their heads. The exhibition of the Twin Miracle with the emission of fire and water alternately from the body of the Buddha created a marvellous spectacle of great splendour which inspired all the Sakyan princes with awe and reverence, moving them to utter words of resounding praise.

After the performance of the Twin Miracle, the Buddha created a jewelled walk of great brilliance which extended from east to west reaching even beyond ten thousand universes. The Buddha walked up and down the jewelled walk and delivered several discourses to humans and Devas suiting their mental dispositions.

At that time the Venerable Sāriputta, who was resting at Gijjhakūṭa Hill, Rājagaha, saw (through his supernormal power) the whole event (taking place at Kapilavatthu) and thought to himself, “I shall now go to the Buddha and make a request for a complete narration of the life histories of the Bodhisattas and the Perfections they had fulfilled.” Accordingly, he lost no time to gather the five hundred Arahants, who were all his co-residents, and said to them, “Come, we will go. We will pay a visit to the Master and ask him about the past stories of the Buddhas.” Having urged them to accompany him, they all travelled through space by means of supernormal power with so fast a speed surpassing that of the wind and the storm. In a moment the Venerable Sāriputta with the company of bhikkhus arrived before the Buddha and paid homage to him. Then he uttered the verse, “Kīdiso te mahāvīra, abhinīhāro naruttama” etc., mentioned at the outset, thereby asking the Buddha to narrate elaborately how he had received the Definite Prophecy from the Former Buddhas and how he had fulfilled the ten Perfections, which extend to thirty in all, for the Bodhisattas.

Then the Buddha, who was still on the walkway, responded with two verses: “Pītipāmojjajananaṁ, sokasallavinodanaṁ,” etc., meaning: “Listen to the Buddhavaṁsa Discourse that could give you joy and happiness, remove the thorns of sorrow and bestow upon you the three kinds of bliss, namely; human existence, divine existence and Nibbāna. Having thus listened, try to follow and practise the Path as will be explained in this Discourse that could dispel conceit, eradicate sorrow, liberate you from saṁsāra and put an end to all suffering.” Thus the Buddha, out of compassion, urged all humans, Devas and Brahmas reciting the verse numbering four bhāṇavāras (1070 stanzas).
[One bhāṇavāra: is equal to about 270 stanza each of four lines, recited in one session of a Synod.]
The Commentary on the Buddhavaṁsa
The Buddhavaṁsa Text is included in the Khuddaka Nikāya of the Suttanta Piṭaka recited at the First, Second and Third Councils by Arahants. The Commentary on it entitled Madhuratthavilāsinī consisting of 26 bhāṇavāras was authored by the Venerable Buddhadatta, a resident of the Port Monastery of Kāvīrapaṭṭana of the Cola Country in South India.
The Great Buddhavaṁsa Story
During the reign of King Bagyidaw (A.D.1819-37), the Fourth Founder of the City of Ratanāpūra, the First Ngakhon Sayadaw recipient of the title of Ādiccavaṁsābhidhaja Mahā Dhammarājādhirājaguru, wrote the Buddhavaṁsa Story in prose combining the Text and its Commentary, interspersed with certain Pāḷi verses and their word-for-word translations for the aforesaid benefits of joy, end of sorrow, etc., by young men and women of good families. He did not translate the whole Text word for word (as there already exist well known translations in that style called nissaya.)
That Buddhavaṁsa in Myanmar prose was published in 1297 M.E (1935) by Zabumeitswe Piṭaka Press, Yangon, in three volumes with the title "The Great Buddhavaṁsa Story".

Sudhammavatī Buddhavaṁsa
Not long after "the Great Buddhavaṁsa Story" had been published, "The Sudhammavatī Buddhavaṁsa Story" appeared in one volume of poetical prose written by Editor U Htun Sein.
The State Buddha Sāsana Council’s version of the Mahā Buddhavaṁsa
After the founding of the new independent country of the Union of Myanmar, the people, both the Saṅgha and the laity, were busy assiduously making preparations and arrangements, shouldering their respective responsibilities for the holding of the Sixth Buddhist Council; the Prime Minister U Nu, seeing their dedicated activities, was inspired by the profound thought of bringing out a new version of the Buddhavaṁsa Text and its Commentary - a version that should include everything that is connected with the Buddha. Accordingly he requested me at his house on the occasion of Anekaja ceremony and inauguration of his shrine-room to write such a saga of the Buddhas in commemoration of the great event of the Buddhist Council.
I said to the Prime Minister then: “I have been assigned to participate as a Tipiṭakadhara in the Sixth Buddhist Council which is to be held soon, and I still have to work hard to become qualified for the title.” With that excuse, I refused to comply with his request. Indeed, at that time I had just passed the written examination in the Vinaya Piṭaka and was about to sit for another one on the Abhidhamma Piṭaka.
Succession of Compilers
Undaunted by my refusal of the request the Prime Minister persisted in his earnest effort to produce the proposed book by approaching other scholars. And the compilation started first under the supervision of Medhāvī Sayagyi U Saing. Some months later when only a portion had been done, the work was interrupted until Mahā Paññābala, Pathamagyaw Sayagyi U Kyee Pe took it over as supervisor. In the same way, the compilation again passed on to Aggamahāpaṇḍita Sayagyi U Lin, M.A. After one and a half years he could finish compiling only the first, volume of the series (from the story of Sumedha up to the end of the story of Buddha Kassapa). Then U Lin passed away to our great regret, leaving only the fame of his learning.
The assignment given to me
It was on the 11th day of the waxing moon in the month of Nadaw, 1316, (6 December 1954), that Sayagyi U Lin passed away; and four days later the sponsor of my ordination and spiritual father, the wealthy Sir U Thwin, Thadothiri Thudhamma, Chairman of the State Buddha Sāsana Council and Patron of the Sixth Buddhist Council, came to me in person at the request of the Prime Minister and asked me not to refuse should the Prime Minister make a supplication for writing a Buddhavaṁsa. On the full moon day of Pyatho, 1316 (8 January 1955) the Prime Minister himself came to see me at my temporary residence at the Thathana Yeiktha Meditation Centre and made a formal request as follows:
(1) Please supervise the compilation of a treatise on the lives of the Buddhas. In so doing please include everything about the Buddha, not leaving out even minor details. If one volume is not enough, make it two; if two is not enough make it four, eight and so on. It is important that the work should be exhaustive.
(2) The writing should be intelligible and interesting to all, young and old, even to non-Buddhists, who wish to know about the lives of the Buddhas.
(3) Should the Venerable Sayadaw undertake the task of writing the Mahā Buddhavaṁsa in Myanmar, it will be welcomed by all, both the Saṅgha and the laity alike.
The request had been made repeatedly, the first time in 1313 M.E. (A.D.1915), the second time in 1315 (1953); and now in 1316 (1954), by my spiritual father and finally by the Prime Minister himself. I therefore felt that I should no longer refuse to comply with their request. Accordingly I gave my consent firmly saying, “Very well, Dāyakagyi, when the proceedings of the Council are over, I will take charge of the compilation and supervise the work to the best of my ability without sparing my energy.”
After the Prime Minister left, I reminded myself of the following dictum.
Yaṁ hi kayirā taṁ hi vade,
Yaṁ na kayirā na taṁ vade.
Akarontaṁ bhāsamānaṁ
parijānanti paṇḍitā.
One should say what one would do,
One say not what one does not.
He who says but does not do
Is subject to blame by the wise.
Supplication made by the State Buddha Sāsana Council
Not long after I had promised the Prime Minister, the State Buddha Sāsana Council also made its own supplication. In reply to it, I stipulated the following three terms for carrying out the work: (1) the work would be done voluntarily without acceptance of any honorarium, (2) I would have nothing to do with office administrative work, and (3) I would take charge of the literary matters only in which I feel competent. I added that if these three conditions were agreeable to the State Buddha Sāsana Council, it would mean that I had accepted the assignment.
Some days later three officials from the State Buddha Sāsana Council namely, Chief Editor U Ba Hmi and Editors Saya Htun and Saya U Ba Than, approached me with the favourable reply that the State Buddha Sāsana Council had agreed to all the points raised by me. Then in accepting the compilation work I said to Saya Htun and Saya U Ba Than: “Subject to failure is a work without a leader; so is a work with too many leaders. I accept the work as its supervisor so that the compilation of the Buddhavaṁsa may not fail. You carry on with the assignment as has been planned since the time of Sayagyi U Lin. I shall attend to the editing work when the proceedings of the Council come to an end.”

The Prime Minister’s supplication in writing
As though ‘to drive in a nail where it is already firm or to strap on an iron belt where it is already tight’, the Prime Minister’s formal supplication in writing came. The letter was dated the 14th waxing moon of Nadaw, 2499 Sāsana Era or 1317 Myanmar Era (December 28, 1955). (The translation of the letter is omitted here.)
Sayagyi U Lin’s great learning
When the Sixth Buddhist Council and the ceremonies commemorating the 2500th year of Buddhism in 1318 (1956) came to an end, in compliance with the Prime Minister’s supplication and in fulfilment of my promise, I started editing the MSS so far prepared on the Mahā Buddhavaṁsa. I found them running over 700 pages written while the Sayagyi was still alive, full of noteworthy facts with profound meaning, covering a wide field but not easy to be grasped by ordinary people. In preparing these MSS it looked as if the Sayagyi was making a final display of his great genius of learning.
When Sayagyi U Lin first planned the compilation of the Mahā Buddhavaṁsa, he had in mind to write it only briefly and did so accordingly. But the Prime Minister U Nu earnestly urged him saying, “Let it be elaborate as much as possible, Sayagyi. Write all there is to know about the Buddha; there cannot be anything that is too insignificant to be left out. Please write to the best of your ability for the benefit of the coming generations.” Sayagyi then put aside all that had been written before briefly and worked afresh keeping his mind steadfastly on the subject of the Buddhavaṁsa all the time. When he began working on arrival at office, he would put both his arms on the desk and start dictating to his stenographer giving him no rest, sometimes making a clicking sound with the tongue, at other times clenching the fists, closing the eyes and gnashing the teeth to concentrate his energy. All this was known from the information given by Saya Htun.
New Plan of the compilation of the Mahā Buddhavaṁsa
Such a very ambitious literary work, full of noteworthy doctrinal points with their deep meanings, like a treasure house of knowledge presented by the Sayagyi as if ‘he had hoisted the flag of learning’ of his lifetime should not be published as originally envisaged by him. I feared that readers would find it rather confusing and difficult to read and understand.
Therefore the writing of the Mahā Buddhavaṁsa had to be planned anew as follows:
(1) The main subject of the Buddhavaṁsa should be treated separately;
(2) The Chapter two on “Rare appearance of a Buddha” should be rewritten and get confirmed by learned Sayadaws;
(3) A new chapter on miscellaneous matters concerning duties which should be comprehended and performed by every aspirant of Buddhahood should be added;
(4) Explanatory notes and interpretations should be given fully in a separate chapter entitled Anudīpanī to serve as a supplement to the first part of the first volume, and
(5) Difficult usages should be made easy by replacing them with simple ones in Myanmar.


When the MSS of the Mahā Buddhavaṁsa finally went to the press of the State Buddha Sāsana Council, Sayagyi Saya Nyan, Mahā Paññābala, Professor of Pāḷi, acted as Chief Proof Reader.
Exhortation to readers
This version of the Mahā Buddhavaṁsa contains the same material with the same meaning as that preserved in the original Buddhavaṁsa Text, its Commentary, etc.; the only difference between the original works and this lies in the medium employed, the former in Pāḷi and the latter in Myanmar.
Since a Buddhavaṁsa can truly confer upon its worthy readers such benefits as (1) joy and happiness, (2) end of sorrow, and (3) the three attainments of human existence, divine existence and Nibbāna, as has been pronounced by the Buddha, this Introduction is concluded with an exhortation in verse so that each reader might enjoy his or her share of welfare.
Pātubhūto Mahā Buddhavaṁsā
buddhatthadīpako
Buddhavādīnam atthāya
taṁ nisāmetha sādhavo.
O you worthy men of gentle mind, seeking your own interest and that of others! This book of the Mahā Buddhavaṁsa, a version of the State Buddha Sāsana Council which has made its appearance in commemoration of the convening of the Sixth Buddhist Council, resembles a plot of land on which virtuous Buddhists may sow seeds of the Dhamma; it vividly describes for the benefits of those who are virtuous devotees of Buddhism how the Buddha, The Friend of the three classes of beings, had performed unique, meritorious deeds beginning from his existence as Sumedha. Therefore you all who aspire after the fourfold knowledge of the Path, the true Enlightenment, should study it carefully with an eye of wisdom, fully confident that you will gain the fruits of joy and happiness, end of sorrow and the three attainments of human existence, divine existence and Nibbāna.

U Vicittasārābhivaṁsa

Tipiṭakadhara Dhammabhaṇḍāgārika
The 7th waxing moon of Wazo, 1399, Myanmar Era
