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3-KŒRAKA-kappa

3-Case Chapter
CHA®®HA-KAª�A
Sixth Section
[This chapter deals with the different cases.]

271. 88, 308. YasmÈd apeti bhayam Èdatte vÈ tad apÈdÈnaÑ (555, 557).
YasmÈ vÈ apeti, yasmÈ vÈ bhayaÑ jÈyate, yasmÈ vÈ Èdatte, taÑ kÈrakaÑ apÈdÈnasaÒÒaÑ hoti.

TaÑ yathÈ? GÈmÈ apenti munayo; nagarÈ niggato rÈjÈ; corÈ bhayaÑ jÈyate; ÈcariyupajjhÈyehi sikkhaÑ gaÓhÈti sisso.


ApÈdÈnam icc’ anena kvattho? ApÈdÈne paÒcamÊ.

He moves away from that, danger or fear from that, or (one) takes from that, that is "apÈdÈna".
He moves away from that or fear/danger arises from that or (one) takes from that, that case has the name "apÈdÈna".

As what? Sages go away from the village; the king goes out from (of) the city; fear/danger arises from the thief; the student takes training from teachers and preceptors.
What is the purpose of (saying) "apÈdÈna"?
 For the use of the name "apÈdÈna" in the sutta "apÈdÈne paÒcamÊ" (§295).

272. 309. DhÈtu-nÈmÈnam upasaggayogÈdÊsv api ca (558, 568).
DhÈtu-nÈmÈnaÑ payoge ca upasaggayogÈdÊsv api ca taÑ kÈrakaÑ apÈdÈnasaÒÒaÑ hoti.

DhÈt|naÑ payoge tÈva ji icc’ etassa dhÈtussa parÈpubbassa payoge yo asaho, so apÈdÈnasaÒÒo hoti. 


TaÑ yathÈ? BuddhasmÈ parÈjenti aÒÒatitthiyÈ. 

Bh| icc’ etassa dhÈtussa papubbassa payoge yato acchinnappabhavo, so apÈdÈnasaÒÒo hoti.

TaÑ yathÈ? HimavatÈ pabhavanti paÒca mahÈnadiyo (MA. iii, 26); AnavatattamhÈ pabhavanti mahÈsarÈ; AciravatiyÈ pabhavanti kunnadiyo.


NÈmappayoge pi taÑ kÈrakaÑ apÈdÈnasaÒÒaÑ hoti. 

TaÑ yathÈ? UrasmÈ jÈto putto; bh|mito niggato raso; ubhato sujÈto putto mÈtito ca pitito ca (D. i, 106, 113).


Upasaggayoge
 taÑ kÈrakaÑ apÈdÈnasaÒÒaÑ hoti.

TaÑ yathÈ? ApasÈlÈya Èyanti vÈÓijÈ; ÈbrahmalokÈ saddo abbhuggacchati (Vin. i, 21); upari pabbatÈ
 devo vassati; buddhasmÈ pati SÈriputto dhammadesanÈya bhikkh| Èlapati temÈsaÑ; ghatam assa telasmÈ pati dadÈti; uppalam assa padumasmÈ pati dadÈti;  kanakam assa hiraÒÒasmÈ pati dadÈti.

ŒdiggahaÓena kÈrakamajjhe pi paÒcamÊvibhatti hoti. Ito pakkhasmÈ vijjhati migaÑ luddako; (ito) kosÈ
 vijjhati kuÒjaraÑ; (ito) mÈsasmÈ
 bhuÒjati bhojanaÑ.

ApiggahaÓena nipÈtapayoge pi paÒcamÊvibhatti hoti dutiyÈ ca tatiyÈ ca. RahitÈ mÈtujÈ puÒÒaÑ katvÈ dÈnaÑ
 deti, rahitÈ mÈtujaÑ, rahitÈ mÈtujena vÈ. Rite saddhammÈ kuto sukhaÑ labhati, rite saddhammaÑ, rite saddhammena vÈ. Te bhikkh| nÈnÈ kulÈ pabbajitÈ (Vin. i, 9). VinÈ saddhammÈ natth’ aÒÒo koci nÈtho loke vijjati, vinÈ saddhammaÑ, vinÈ saddhammena vÈ; vinÈ buddhasmÈ, vinÈ buddhaÑ, vinÈ buddhena vÈ.

CaggahaÓena aÒÒatthÈ pi paÒcamÊvibhatti hoti. Yato ‘haÑ bhagini ariyÈya jÈtiyÈ jÈto (M. ii, 306). Yato sarÈmi attÈnaÑ (Khu. vi, 175); yato patto ‘smi viÒÒutaÑ (Khu. vi, 175); yatv ÈdhikaraÓam enaÑ cakkhundriyaÑ asaÑvutaÑ viharantaÑ abhijjhÈdomanassÈ pÈpakÈ akusalÈ dhammÈ anvÈsaveyyuÑ (D. i, 66; S. ii, 384).

(When there is connection with) roots and nouns and when there is connection with prefixes and others, also (there is "apÈdÈna).
When there is connection with roots and nouns and when there is connection with prefixes and others, that case also has the name "apÈdÈna".

First, when there is connection with roots, in connection with the root "ji" which is  preceded by "parÈ", that which cannot be conquered
, that has the name "apÈdÈna".

As what? The adherents of other teachers were defeated by the Buddha.
In connection with the root "bh|" which is preceded by "pa", from that that there is uninterrupted flow, that has the name "apÈdÈna".
As what? Five great rivers originate from the Himalayas; great lakes originate from the (lake) Anavatatta; small rivers originate from the (river) AciravatÊ.

Also in connection with nouns, that case has the name "apÈdÈna".

As what? A son born from the breast; the essence comes out from the earth; a son well-born from both mother and father.
In connection with prefixes, that case has the name "apÈdÈna".
As what? The merchants go avoiding the customs hall; the sound spreads as far as the world of Brahma; the rain falls above the hill;
substituting the Buddha, SÈriputta calls the bhikkhus to preach the Dhamma for three months; (he) gives butter to him instead of oil; (he) gives a lily to him instead of a lotus; (he) gives gold to him instead of silver
.
By taking "Èdi", there is also the fifth inflection in the middle of cases. The hunter pierces (will pierce) the dear fifteen days from now; (he) pierces the elephant a kosa from here; (he) eats food a month from now.
By taking "api", there is also the fifth inflection in connection with particles, and also the second and third (inflection). Without a son, having done merit, (he) gives; without the good Dhamma, where can he get happiness? Those bhikkhus went forth away from the families; without the good Dhamma, there is no other refuge existing in the world.
By taking "ca", there is also the fifth inflection in other meanings. Sister, from the time I was born by a Noble birth. From the time I remember myself; from time I became knowledgeable; for that reason, evil unwholesome dhammas, covetousness and grief, torment (the bhikkhu) who dwells unrestrained in the eye-faculty.

273. 310. RakkhaÓatthÈnam icchitaÑ (569).
RakkhaÓatthÈnaÑ dhÈt|naÑ payoge yaÑ icchitaÑ, taÑ kÈrakaÑ apÈdÈnasaÒÒaÑ hoti. 


KÈke rakkhanti taÓÉulÈ; yavÈ paÔisedhenti gÈvo.

That which is desired (in conjuction with roots) meaning protection.
When in conjuction with roots having the meaning of protection, that which is desired, that case has the name of "apÈdÈna".
They keep the crows away from the rice; they keep the cows away from the barley. 

274. 311. Yena vÈ ‘dassanaÑ (570).

Yena vÈ adassanam icchitaÑ, taÑ kÈrakaÑ apÈdÈnasaÒÒaÑ hoti.

UpajjhÈyÈ antaradhÈyati sisso; mÈtarÈ ca pitarÈ ca antaradhÈyati putto.

VÈ ti kimatthaÑ? SattamÊvibhatyatthaÑ. Jetavane antaradhÈyati BhagavÈ.

Or not seeing by him.

Or not seeing by him is desired, that case has the name "apÈdÈna".

The student hides from the preceptor; the son hides from the mother and father.
Why it is said "vÈ"? To allow its use in the meaning of the seventh inflection. The Blessed One disappeared in (from) Jetavana.
275. 312. D|r’-antik’-addhakÈlanimmÈna-tvÈlopa-disÈyoga-vibhatt’-Èrappayoga-suddha-ppamocana-hetu-vivitta-ppamÈÓa-pubbayoga-bandhana- guÓavacana-paÒha-kathana-thokÈkatt|su ca (571).
D|ratthe, antikatthe, addhanimmÈne, kÈlanimmÈne, tvÈlope, disÈyoge, vibhatte, Èrappayoge, suddhe, pamocane, hetvatthe, vivittatthe, pamÈÓe, pubbayoge, bandhanatthe, guÓavacane, paÒhe, kathane, thoke, akattari ca icc’ etesv atthesu  payogesu ca, taÑ kÈrakaÑ apÈdÈnasaÒÒaÑ hoti.

D|ratthe tÈva: KÊvad|ro ito NaÄakÈragÈmo. D|rato v’ Ègamma. ŒrakÈ te moghapurisÈ imasmÈ dhammavinayÈ. DutiyÈ ca tatiyÈ ca. D|raÑ gÈmaÑ Ègato, d|rena gÈmena vÈ Ègato. ŒrakÈ imaÑ dhammavinayaÑ, anena dhammavinayena vÈ icc’ evamÈdi.

Antikatthe: AntikaÑ gÈmÈ; ÈsannaÑ gÈmÈ; samÊpaÑ gÈmÈ. SamÊpaÑ saddhammÈ. DutiyÈ ca tatiyÈ ca. AntikaÑ gÈmaÑ, antikaÑ gÈmena vÈ. ŒsannaÑ gÈmaÑ, ÈsannaÑ gÈmena vÈ. SamÊpaÑ gÈmaÑ, samÊpaÑ gÈmena vÈ. SamÊpaÑ saddhammaÑ, samÊpaÑ saddhammena vÈ icc’ evamÈdi.

AddhanimmÈne: Ito MathurÈya cat|su yojanesu Sa~kassaÑ nÈma nagaraÑ atthi;  tattha bah| janÈ vasanti icc’ evamÈdi.

KÈlanimmÈne: Ito bhikkhave ekanavutikappe VipassÊ nÈma BhagavÈ loke udapÈdi (D. ii, 2). Ito tiÓÓaÑ mÈsÈnaÑ accayena parinibbÈyissati (D. ii, 89) icc’ evamÈdi.

TvÈlope kammÈdhikaraÓesu: PÈsÈdÈ sa~kameyya (S. i, 96), pÈsÈdaÑ abhiruhitvÈ (sa~kameyya) vÈ. PabbatÈ sa~kameyya, pabbataÑ abhiruhitvÈ (sa~kameyya) vÈ. HatthikkhandhÈ sa~khameyya (S. i, 96), hatthikkhandhaÑ abhiruhitvÈ (sa~kameyya) vÈ. ŒsanÈ vuÔÔhaheyya, Èsane nisÊditvÈ (vuÔÔhaheyya) vÈ icc’ evamÈdi.

DisÈyoge: Avicito
 yÈva upari bhavaggam antare bah| sattanikÈyÈ vasanti. Yato khemaÑ tato bhayaÑ (Khu. v, 193). Puratthimato, dakkhiÓato, pacchimato, uttarato aggÊ pajjalanti. Yato assosuÑ bhagavantaÑ. UddhaÑ pÈdatalÈ adho kesamatthakÈ (D. ii, 233) icc’ evamÈdi.

Vibhatthe: Yato paÓÊtataro vÈ visiÔÔhataro vÈ natthi. ChaÔÔhÊ ca. ChannavutÊnaÑ pÈsaÓÉÈnaÑ dhammÈnaÑ pavaraÑ, yad idaÑ sugatavinayo icc’ evamÈdi.

Œrappayoge: GÈmadhammÈ vasaladhammÈ asaddhammÈ Èrati virati paÔivirati (Khu. viii, 42); pÈÓÈtipÈtÈ veramaÓÊ icc’ evamÈdi.

Suddhe: Lobhaniyehi
 dhammehi suddho asaÑsaÔÔho (M. ii, 383). MÈtito ca pitito ca suddho asaÑsaÔÔho anupakuddho
 agarahito (D. i, 106; M. ii, 377) icc’ evamÈdi.

Pamocane: Parimutto dukkhasmÈ ti vadÈmi (S. ii, 26). Mutto ‘smi MÈrabandhanÈ. Na te muccanti maccunÈ icc’ evamÈdi.

Hetvatthe: KasmÈ hetunÈ, kena hetunÈ, kissa hetunÈ (M. i, 1; D. ii, 58). KasmÈ nu tumhaÑ daharÈ na mÊyare (Khu. v, 214). KasmÈ idh’ eva maraÓaÑ bhavissati icc’ evamÈdi.

Vivittatthe: Vivitto pÈpakÈ dhammÈ, vivicc’ eva kÈmehi, vivicca akusalehi dhammehi icc’ evamÈdi.

PamÈÓe: DÊghaso navavidatthiyo sugatavidatthiyÈ; pamÈÓikÈ kÈretabbÈ (Vin. ii, 225); majjhimassa purisassa aÉÉhateÄasahatthÈ icc’ evamÈdi.

Pubbayoge: Pubbe ‘va sambodhÈ (M. i, 219; A. i, 261) icc’ evamÈdi.

Bandhanatthe: SatasmÈ bandho naro. TatiyÈ ca. Satena bandho naro raÒÒÈ iÓatthena icc’ evamÈdi.

GuÓavacane: PuÒÒÈya sugatiÑ yanti; cÈgÈya vipulaÑ dhanaÑ; paÒÒÈya vimuttimano; issariyÈya janaÑ rakkhati rÈjÈ icc’ evamÈdi.

PaÒhe tvÈlope kammÈdhikaraÓesu: AbhidhammÈ pucchanti, abhidhammaÑ sutvÈ, abhidhamme ÔhatvÈ (pucchanti) vÈ. VinayÈ pucchanti, vinayaÑ sutvÈ, vinaye ÔhatvÈ (pucchanti) vÈ. DutiyÈ ca tatiyÈ ca. AbhidhammaÑ, abhidhammena vÈ. VinayaÑ, vinayena vÈ. EvaÑ suttÈ, geyyÈ, gÈthÈya, veyyÈkaraÓÈ, udÈnÈ, itivuttakÈ, jÈtakÈ, abbhutadhammÈ, vedallÈ (Khu. vii, 111; VinA. i, 22; DA. i, 24) icc’ evamÈdi.

Kathane tvÈlope kammÈdhikaranesu: AbhidhammÈ kathayanti, abhidhammaÑ sutvÈ, abhidhamme ÔhatvÈ (kathayanti). VinayÈ kathayanti, vinayaÑ sutvÈ, vinaye ÔhatvÈ (kathayanti). DutiyÈ ca tatiyÈ ca. AbhidhammaÑ, abhidhammena vÈ. VinayaÑ, vinayena vÈ. EvaÑ suttÈ, geyyÈ, gÈthÈya, veyyÈkaraÓÈ, udÈnÈ, itivuttakÈ, jÈtaka, abbhutadhammÈ, vedallÈ (Khu. vii, 111; VinA. i, 22; DA. i, 24) icc’ evamÈdi.

Thoke: ThokÈ muccanti
; appamattakÈ muccanti
; kicchÈ muccanti
. TatiyÈ ca.  Thokena, appamattakena, kicchena vÈ icc’ evamÈdi.

Akattari ca: Kammassa katattÈ upacitattÈ ussannattÈ vipulattÈ cakkhuviÒÒÈÓaÑ uppannaÑ hoti (Abh. i, 104) icc’ evamÈdi.

CaggahaÓena sesesu pi ye mayÈ nopadiÔÔhÈ apÈdÈnapayogikÈ, te payogavicakkhaÓehi yathÈyogaÑ yojetabbÈ.

Far, near, measurement of distance and time, elision of 'tvÈ', in conjunction with direction, separation, abstinence, purity, liberation, cause, seclusion, measuring, in connection with the past, bondage, quality, question, talk, little and no-agent.
In the meaning of far, in the meaning of near, in measurement of distance, in measurement of time, when there is elision of 'tvÈ', in connection with direction, in the meaning of separation, in conjunction with abstinence, in purity, in liberation, in the meaning of cause, in the meaning of seclusion, in measuring, in connection with the past, in the meaning of bondage, in quality, in question, in talk, in little, in no-agent; in these meanings and in these conjunctions this case has the name "apÈdÈna".
First, in the meaning of far: How far (is) from here the village of NaÄakÈra? Having come from far. These foolish men are far away from this Dhamma-Vinaya. Also in the second and third (inflection). (He) came from a far village. Far from this Dhamma-Vinaya, etc.
In the meaning of near: Near to this village. Near the good Dhamma. Also in the second and third inflection.
In measuring distance: The city called Sa~kassa is four yojanas from MathurÈ; many people live there. 
In measuring time: Bhikkhus, ninety one world cycles from this (world cycle) the Blessed One VipassÊ arose in the world. At the expiration of three months from now (the Buddha) will enter into ParinibbÈna.
When there is elision of (a word ending in) 'tvÈ' in the accusative (kamma) and locative (adhikaraÓa): He should go from the mansion; or having gone up the mansion, he should go. He should go from the mountain; or having climbed the mountain, he should go. He  should descend from the back of the elephant; or having climbed up the back of the elephant, he should descend. He should get up from the seat; or having sat on the seat, (one) should get up.
In connection with (words meaning) direction: Many orders of beings live in between from AvicÊ as far up the top of existence. From where there is security, from there there is fear/danger. Fires blaze from the east, from the south, from the west, from the north. From there (they) listened to the Blessed One. Upward from the sole of the foot downward from the tip of the hair.
In the meaning of separation: There is nothing more exalted or more excellent than this. Also in the sixth (inflection). This Vinaya of the One Who has Gone Rightly is better than the ninety six sectarian Dhammas.
In conjunction with abstinence: (One) refrains, abstains, desists from the way of the villages, from the way of the outcasts, from the bad Dhamma. Abstention from killing.
In purity: Pure and unmixed from things that are to be attached to. Pure, unmixed, blameless and irreproachable from the mother's side and the father's side.
In liberation: I say "freed from suffering". I am freed from the bondage of MÈra. They are not liberated from death.
In the meaning of cause:
 On account of what cause? Why your young did not die? Why here there will be only death?
In the meaning of seclusion: Secluded from evil states, secluded from sensuality, secluded from unwholesome states.
In measuring: From length nine spans of the span of the Buddha; it should be made according to the regular measurements; twelve and a half cubits of the average man.
In connection with the past: Before the Enlightenment.
In the meaning of bondage: The man is imprisoned because of one hundred (debt). Also there is the third (inflection). The man was imprisioned by the king because of one hundred debt.
In the expresion of quality (both good and bad)
: Because of merit they go to blissful states; because of generosity there is abundant wealth; because of wisdom (he) is one whose mind is freed; because of his power the king protects the people.
In questioning when there is elision of (a word ending in) 'tvÈ' in the accusative (kamma) and locative (adhiraraÓa): They ask about Abhidhamma; have listened to the Abhidhamma or having stood on the Abhidhamma, they ask. They ask about Vinaya; having listened to the Vinaya or having stood on the Vinaya, they ask. There is also the second and third (inflection).
In talking when there is elision of (a word ending in) 'tvÈ' in the accusative (kamma) and locative (adhiraraÓa): They talk about the Abhidhamma; have listened to the Abhidhamma or having stood on Abhidhamma, they talk. They talk about the Vinaya; having listened to the Vinaya or having stood on the Vinaya, they talk. There is also the second and third (inflection).
In little: They are liberated with little (effort); they are liberated with not much; they are liberated with difficulty. There is also the third (inflection).
And in no-agent:
 Because of the kamma being done, accumulated, abundant, much, eye-consciousness arises.
By taking "ca" also in the remaining examples of "apÈdÈna" not shown by me, those examples should be constructed by those who are clever in giving examples.

276. 302. Yassa dÈtukÈmo rocate dhÈrayate vÈ taÑ sampadÈnaÑ (553).
Yassa vÈ dÈtukÈmo, yassa vÈ rocate, yassa vÈ dhÈrayate, taÑ kÈrakaÑ sampadÈnasaÒÒaÑ hoti.

SamaÓassa cÊvaraÑ dadÈti; samaÓassa rocate saccaÑ; Devadattassa suvaÓÓacchattaÑ dhÈrayate YaÒÒadatto.


SampadÈnam icc’ anena kvattho? SampadÈne catutthÊ.

VÈ ti vikappanatthaÑ. DhÈtu-nÈmÈnaÑ payoge vÈ upasaggappayoge vÈ nipÈtappayoge vÈ sati atthavikappanatthaÑ vÈ ti padaÑ payujjati.

To whom one wants to give, to whom (something) is pleasing, to whom (one) holds (something  for), that is "sampadÈna".
To whom one wants to give or to whom (something) is pleasing or to whom one holds (something  for), that case has the name "sampadÈna".
He gives a robe to the monk; truth delighs the monk; YaÒÒadatta holds a golden parasol for Devadatta.
What is the purpose of (saying) "sampadÈna"? For the use of the name "sampadÈna" in the sutta "sampadÈne catutthÊ" (§293).
'VÈ' is for the purpose of taking something more. When there is conjunction with roots and nouns, prefixes or indeclinable particles, to consider more meanings
, the word 'vÈ' is employed (in this sutta).
277. 303. SilÈgha-hanu-ÔhÈ-sapa-dhÈra-piha-kudha-duh’-issos|ya-rÈdh’-ikkha-paccÈsuÓaanupatigiÓapubbakatt’-Èrocanattha-tadattha-tumatthÈlamattha- maÒÒÈnÈdar’-appÈÓini, gatyatthakammani, ÈsÊsattha-sammuti-bhiyya-sattamyatthesu ca (554).
SilÈgha hanu ÔhÈ sapa dhÈra piha kudha duha issa icc’ etesaÑ dhÈt|naÑ payoge, us|yatthÈnaÒ ca payoge, rÈdh’-ikkhappayoge, paccÈsuÓa-anu-pati-giÓÈnaÑ pubbakattari, Èrocanatthe, tadatthe, tumatthe, alamatthe, maÒÒatippayoge anÈdare appÈÓini, gatyatthÈnaÑ dhÈt|naÑ kammani, ÈsÊsatthe ca sammuti bhiyya sattamyatthesu ca, taÑ kÈrakaÑ sampadÈnasaÒÒaÑ hoti.

SilÈghappayoge tÈva: Buddhassa silÈghate, Dhammassa silÈghate, SaÑghassa silÈghate; sakaÑ upajjhÈyassa silÈghate; tava silÈghate, mama silÈghate icc’ evamÈdi.


Hanuppayoge: Hanute tuyham eva, hanute mayham eva icc’ evamÈdi

®hÈpayoge: UpatiÔÔheyya sakyaputtÈnaÑ vaÉÉhakÊ, bhikkhussa bhuÒjantassa pÈnÊyena vÈ vidh|panena vÈ upatiÔÔheyya (Vin. ii, 345) bhikkhunÊ icc’ evamÈdi.


Sapappayoge: TuyhaÑ sapate, mayhaÑ sapate icc’ evamÈdi.


DhÈrappayoge: SuvaÓÓaÑ te dhÈrayate icc’ evamÈdi.

Pihappayoge: Buddhassa aÒÒatitthiyÈ pihayanti; devÈ dassanakÈmÈ te (Khu. vi, 186); yato icchÈmi bhaddantassa; samiddhÈnaÑ pihayanti daliddÈ icc’ evamÈdi.

Kudha-duha-issa-us|yappayoge: Kodhayati Devadattassa; tassa kujjha MahÈvÊra mÈ raÔÔhaÑ vinassa idaÑ (Khu. v, 99)
. Duhayati disÈnaÑ megho. TitthiyÈ samaÓÈnaÑ issayanti guÓagiddhena; titthiyÈ samaÓÈnaÑ issayanti lÈbhagiddhena.  DujjanÈ guÓavantÈnaÑ us|yanti guÓagiddhena; kÈ us|yÈ vijÈnataÑ (Vin. iii, 55) icc’ evamÈdi.

RÈdha ikkha icc’ etesaÑ dhÈt|naÑ payoge yassa akathitassa pucchanaÑ kammavikkhyÈpanatthaÒ ca, taÑ kÈrakaÑ sampadÈnasaÒÒaÑ hoti, dutiyÈ ca.

ŒrÈdho ‘haÑ raÒÒo, ÈrÈdho ‘haÑ rÈjÈnaÑ
; ky ÈhaÑ ayyÈnaÑ aparajjhÈmi (Vin. i, 248); ky ÈhaÑ ayye aparajjhÈmi. CakkhuÑ janassa dassanÈya taÑ viya maÒÒe. Œyasmato UpÈlittherassa upasampadÈpekkho Upatisso, ÈyasmantaÑ vÈ icc’ evamÈdi.

PaccÈsuÓa-anupatigiÓÈnaÑ pubbakattari suÓotissa paccÈyoge yassa
 kammuno pubbassa yo kattÈ, so sampadÈnasaÒÒo hoti.


TaÑ yathÈ? BhagavÈ bhikkh| etad avoca.

Bhikkh| ti akathitakammam, etan ti kathitakammaÑ. Yassa
 kammuno pubbassa yo kattÈ, so ‘BhagavÈ’ ti
 “yo karoti sa kattÈ” ti suttavacanena kattusaÒÒo. EvaÑ yassa
 kammuno pubbassa yo kattÈ, so sampadÈnasaÒÒo hoti.

TaÑ yathÈ? Te bhikkh| Bhagavato paccassosuÑ (D. ii, 9; M. i, 1; A. i, 1).  ŒsuÓanti Buddhassa bhikkh|.

GiÓassa anu-patiyoge yassa
 kammuno pubbassa yo kattÈ, so sampadÈnasaÒÒo hoti. 

TaÑ yathÈ? Bhikkhu janaÑ dhammaÑ sÈveti. Tassa bhikkhuno jano anugiÓÈti; tassa bhikkhuno jano patigiÓÈti.




Yo vadeti sa ‘kattÈ’ ti,




VuttaÑ ‘kamman ti vuccati.




Yo paÔiggÈhako tassa,




‘sampadÈnaÑ’ vijÈniyÈ.


icc’ evamÈdi.

Œrocanatthe: ŒrocayÈmi vo bhikhave (M. i, 339); ÈmantayÈmi vo bhikkhave (D. ii, 128); paÔivedayÈmi vo bhikkhave (M. i, 339). ŒrocayÈmi te mahÈrÈja (S. i, 101); ÈmantayÈmi te mahÈrÈja; paÔivedayÈmi te mahÈrÈja (S. i, 101) icc’ evamÈdi.

Tadatthe: �nassa pÈrip|riyÈ taÑ cÊvaraÑ nikkhipitabbaÑ (Vin. i, 304). Buddhassa atthÈya, dhammassa atthÈya, saÑghassa atthÈya jÊvitaÑ pariccajÈmi  icc’ evamÈdi.

Tumatthe: LokÈnukampÈya atthÈya hitÈya sukhÈya devamanussÈnaÑ Buddho loke uppajjati (D. ii, 179; 181; M. i, 117; A. i, 21). Bhikkh|naÑ phÈsuvihÈrÈya vinayo paÒÒatto (Vin. i, 24; v, 2) icc’ evamÈdi.

Alamatthappayoge: Alam iti arahati paÔikkhittesu. AlaÑ me Buddho (Vin. i, 32). AlaÑ me rajjaÑ (Khu. vi, 151). AlaÑ bhikkhu pattassa. AlaÑ mallo mallassa; arahati mallo mallassa. PaÔikkhitte: AlaÑ te r|paÑ karaÓÊyaÑ. AlaÑ me hiraÒÒasuvaÓÓena icc’ evamÈdi.

MaÒÒatippayoge anÈdare appÈÓini: KaÔÔhassa tuvaÑ maÒÒe; kali~garassa
 tuvaÑ maÒÒe.


AnÈdare ti kimatthaÑ? SuvaÓÓaÑ viya taÑ maÒÒe
.


AppÈÓinÊ ti kimatthaÑ? GadrabhaÑ tuvaÑ maÒÒe icc’ evamÈdi.

Gatyatthakammani: GÈmassa pÈdena gato; nagarassa pÈdena gato; appo saggÈya gacchati (Khu. i, 39), saggassa gamanena vÈ (Khu. i, 40); m|lÈya paÔikasseyya saÑgho (Vin. iii, 442; iv, 114). DutiyÈ ca. GÈmaÑ pÈdena gato, nagaraÑ pÈdena gato, appo saggaÑ gacchati, saggaÑ gamanena vÈ. M|laÑ paÔikasseyya saÑgho icc’ evamÈdi.

ŒsÊsatthe: Œyasmato dÊghÈyuko
 hotu; bhaddaÑ bhavato hotu; kusalaÑ bhavato hotu. AnÈmayaÑ bhavato hotu; sukhaÑ bhavato hotu; svÈgataÑ bhavato hotu; attho bhavato hotu; hitaÑ bhavato hotu icc’ evamÈdi.

Sammutippayoge: AÒÒatra saÑghasammutiyÈ bhikkhussa vippavatthuÑ na vaÔÔati. SÈdhu sammuti me tassa Bhagavato dassanÈya icc’ evamÈdi.


Bhiyyappayoge: Bhiyyoso mattÈya
 icc’ evamÈdi.

Sattamyatthe: TuyhaÒ c’ assa Èvikaromi; tassa me Sakko pÈtur ahosi icc’ evamÈdi. 

AtthaggahaÓena bah|su akkharappayogesu dissati.

TaÑ yathÈ? UpamaÑ te karissÈmi (D. ii, 259; M. i, 203), dhammaÑ vo desessÈmi (M. iii, 86).

SÈratthe
 ca: Desetu bhante BhagavÈ dhammaÑ bhikkh|naÑ (Vin. iii. 6, 7). Tassa phÈsu vihÈrÈya hoti. Etassa pahiÓeyya.
 YathÈ no BhagavÈ byÈkareyya, tathÈ pi tesaÑ byÈkarissÈma. Kappati samaÓÈnaÑ Èyogo. AmhÈkaÑ maÓinÈ attho (Vin. i, 220). Kim attho me buddhena. Seyyo me attho. Bah|pakÈrÈ bhante MahÈpajÈpatigotamÊ Bhagavato (M. iii, 290). Bah|pakÈrÈ bhikkhave mÈtÈpitaro puttÈnaÑ (Khu. i, 269; A. i, 131) icc’ evamÈdi.


Sesesu akkharappayogesu pi aÒÒe pi payogÈ payogavicakkhaÓehi yojetabbÈ.

CaggahaÓaÑ vikappanatthavÈggahaÓÈnukaÉÉhanatthaÑ
. Ye keci saddÈ sampadÈnappayogikÈ mayÈ nopadiÔÔhÈ, tesaÑ gahaÓatthaÑ idha vikappÊyati vÈ saddo

TaÑ yathÈ? BhikkhusaÑghassa pabh| ayaÑ BhagavÈ. Desassa pabh| ayaÑ rÈjÈ. Khettassa pabh| ayaÑ gahapati. AraÒÒassa pabh| ayaÑ luddako icc’ evamÈdi. Kvaci dutiyÈ tatiyÈ paÒcamÊ chaÔÔhÊ sattamyatthesu ca
.

[Here I did not translate the sutta.]

In conjunction with these roots: 'silÈgha', praising,  'hanu', removing, 'ÔhÈ', standing, 'sapa', swearing 'dhÈra', owing, 'piha', liking, 'kudha', being angry, 'duha', damaging, 'issa', envying; in conjunction with (roots having the meaning of) 'us|ya', showing anger, in conjunction with (the roots) 'rÈdha', liking, and 'ikkha', seeing; in the subject of the previous (sentence) with the root  'su', hearing, when preceded by 'pati' and 'È' and with the root 'ge', making sound, when preceded by 'anu' and 'pati'; in the meaning of announcing; in the purpose of that; in the meaning of 'tuÑ'; in the meaning of "alaÑ"; in conjuction with (the root) 'mana' in (showing) disrespect and in non living being; in the object of roots that have the meaning of going; in the meaning of benediction; (in conjunction) with "sammuti" and "bhiyya"; and in the meaning of the locative; that case has the name "sampadÈna".
First, in conjunction with (the root) 'silÈgha', praising: (One) praises the Buddha, praises the Dhamma, praises the SaÑgha; (he) praises his own preceptor; (he) praises you, praises me.
In conjunction with (the root) 'hanu', removing: He lies to you, he lies to me.
In conjunction with (the root) 'ÔhÈ', standing: The carpenter should attend to the sons' of the Sakya; should a bhikkhuni attend to a bhikkhu that is eating with water or fanning...
In conjunction with (the root) 'sapa', swearing (to tell the truth): He swears to you, he swears to me.

In conjunction with (the root) 'dhÈra', owing: He owes you gold.

In conjunction with (the root) 'piha', liking: The followers of other teachings like the Buddha; the deities wish to see you; because I want the venerable; the poor like the rich.
In conjunction with (the roots) 'kudha', being angry, 'duha', damaging, 'issa', envying, 'us|ya', showing anger: He is angry with Devadatta; let the great man be angry with him, do not let this country to be destroyed. The storm destroys countries. Because they have greed for honor, followers of (other) teachings are jeoulous of the monks; because they have greed for gain,  followers of (other) teachings are jeoulous of the monks. Because they have greed for honor, bad people find fault with the virtuous; what is the criticism of those who know?
In conjunction with the roots 'rÈdha', liking, and 'ikkha', seeing, the person that does not talk, that is being questioned, and for the purpose of making known the action, that case has the name "sampadÈna"; there is also the second (inflection). I like the king; what have I done wrong to the reverends? I consider the eye to see people just as I consider you (= I regard you as the eye). The Venerable Upatissa wishes the higher ordination from the Venerable UpÈli.

In the former subject of the root 'su', hearing with 'pati' and 'È' and the root 'ge', making sound, with 'anu' and 'pati'. The root 'su', hearing, when in conjunction with 'pati' and 'È', whatever is the subject of the previous object, that subject has the name "sampadÈna
".
As what? The Blessed One said this to the bhikkhus.

(Here) "bhikkh|" is the indirect object (akatthitakamma) and "etaÑ" is the direct object (kathitakamma). The subject of the previous object ("etaÑ"), "BhagavÈ", has the name "kattu" by the sutta "yo karoti sa kattÈ (§281). Thus whatever subject of the forme object, that (subject) has the name "sampadÈna".
As what? Those bhikkhus listened to the Blessed One. The bhikkhus listened to the Buddha.
That which is the subject of the previous object in conjunction with the root 'ge', making sound, when it has (the prefixes) 'anu' and 'pati', that (subject) has the name "sampadÈna".
As what? The bhikkhu makes the people listen to the Dhamma. The people cheer that bhikkhu; the people approve that bhikkhu.
That who says, that is "subject",

What is said is called "object".

That who accepts it,

Should be understood as "sampadÈna".

In the meaning of announcing: Bhikkhus, I say to you. Great king, I say to you.
In the purpose of that: That robe should be put aside for the sake of fulfilling that which is deficient. For the sake of the Buddha, for the sake of the Dhamma, for the sake of the SaÑgha I give up (my) life.
In the meaning of 'tuÑ': The Buddha appears in the world out of compasion for the world, for the welfare, for the benefit and for the happiness of gods and humans. The Vinaya is established for the sake of the living in comfort of the bhikkhus.
In conjunction with (words that have) the meaning of 'alaÑ': 'AlaÑ' means worthy (arahati) and rejection (paÔikkhitta). The Buddha is worthy for me. The kingdom is worthy for me. The bhikkhu is worthy of the bowl. One wrestler is a match for another wrestler. In the meaning of rejection: Matter is nothing to me. I do not need silver and gold.
In not a living being and (showing) disrespect in conjunction with the root 'mana': I consider you as a log; I consider you as a rotten piece of wood.
Why it is said "anÈdare"? To prevent the use when there is no disrespect such as in "I consider you as gold".
Why it is said "appÈÓini"? To prevent the use when there is a living being such as in "I consider you an ass".
In the object of (roots that have the) meaning of "going":  Gone to the village by foot; gone to the city by foot; a few go to heaven; by going to heaven; the SaÑgha should draw back to beginning. There is also the second (inflection). (The same examples.)
In the meaning of benediction: Let there be long life to your reverence; may there be good to you; may there be health to you. May you be free from disease; may there be happiness to you; you are welcome; may there be welfare to you; may there be benefit to you.
In conjunction with "sammuti", consent: Except with the consent of the SaÑgha, it is not proper for a bhikkhu to stay away from the robe. It is good appointing me to see that Blessed One.
In conjunction with "bhiyya", more: More than the measure.

In the meaning of the seventh (inflection): I declare that to you. Sakka manifested to that me.
By taking "attha" many examples are seen. 
As what? I will give you a simile; I will preach you the Dhamma.
In the meaning of the root 'sÈra', going or thinking
: Let the Blessed One preach the Dhamma to the bhikkhus. For his living in comfort. It should be sent to him. Just as the Blessed One explained to us, in the same way, we will explain them. Is "Èyoga
" allowable to the monks? We want jewels. What is the use of the Buddha to me? The benefit is the best for me. Venerable Sir, MahÈpajÈpatigotamÊ has been very useful to the Blessed One. Bhikkhus, the mother and father are very helful to sons.
Also other examples in conjunction with the remaining words should be constructed by those who are clever with examples.

"Ca" is for dragging "vÈ" which has the meaning of an alternative (vikappana). Here the word "vÈ" is intended for dragging whatever words that are "sampadÈna" examples that have not been shown by me.
As what? This Blessed One is the lord of the SaÑgha of bhikkhus. This king is the lord of the country. This householder is the lord of the field. This hunter is the lord of the forest. Sometimes also in the meaning of the second, third, fifth, sixth and seventh (inflection).

278. 320. Yo ‘dhÈro tam okÈsaÑ (572-3).
Yo ÈdhÈro, taÑ okÈsasaÒÒaÑ hoti. Sv ÈdhÈro catubbidho: byÈpiko, opasilesiko, vesayiko sÈmÊpiko cÈ ti.


Tattha byÈpiko tÈva: Jalesu khÊraÑ tiÔÔhati, tilesu telaÑ, ucch|su raso.


Opasilesiko: Pariya~ke rÈjÈ seti; Èsane upaviÔÔho saÑgho.

Vesayiko: Bh|mÊsu manussÈ caranti; antalikkhe vÈy| vÈyanti; ÈkÈse sakuÓÈ pakkhandanti
.

SÈmÊpiko:  Vane hatthino caranti; ga~gÈyaÑ ghoso tiÔÔhati; vaje gÈvo duhanti; SÈvatthiyaÑ viharati Jetavane (A. i, 1; S. i, 1).


OkÈsam icc’ anena kvattho? OkÈse sattamÊ.

That which is a receptacle, that is "okÈsa".
That which is a receptacle, that has the name "okÈsa". The receptacle is fourfold: (1) pervading (byÈpika), (2) close contact (opasilesika), (3) domain (vesayika) and (4) nearness (sÈmÊpika).
Here first is pervading (byÈpika): Milk exists in water
, oil exists in sesame, juice exist in sugarcanes.
Close contact (opasilesika): The king lies down on the couch. The SaÑgha is seated on the seat.
Domain (vesayika): Humans walk on the earth; the wind blows in the sky; birds fly in the space.
Nearness (sÈmÊpika): Elephants roam near the forest; the village of cowherds is near the Ganges; they milk the cows near the pen; (the Blessed One) lives near SÈvatthÊ in the Jeta grove.

What is purpose of (saying) "okÈsa"? For the use of name "okÈsa" in the sutta "okÈse sattamÊ" (§302).

279. 292. Yena vÈ kayirate taÑ karaÓaÑ (552).
Yena vÈ kayirate, yena vÈ passati, yena vÈ suÓÈti, taÑ kÈrakaÑ karaÓasaÒÒaÑ hoti.

Dattena vÊhiÑ lunÈti; vÈsiyÈ kaÔÔhaÑ tacchati; pharasunÈ rukkhaÑ chindati; kudÈlena pathaviÑ
 khaÓati; satthena kammaÑ karoti. CakkhunÈ r|paÑ passati (D. ii, 269); sotena saddaÑ suÓÈti (D. ii, 269).


KaraÓam icc’ anena kvattho? KaraÓe tatiyÈ.

That by which he does, that is "karaÓa".
By that he does, by that he sees, by that he hears, that case has the name "karaÓa".

He cuts the paddy with the sickle; he chips timber with the adze; he cuts the tree with the hatchet; he digs the earth with the spade; he works with a knife; he sees forms with the eye; he hears a sound with the ear.
What is purpose of (saying) "karaÓa"? For the use of name "karaÓa" in the sutta "karaÓe tatiyÈ" (§286).

280. 285. YaÑ karoti taÑ kammaÑ (551).

YaÑ vÈ karoti, yaÑ vÈ passati, yaÑ vÈ suÓÈti, taÑ kÈrakaÑ kammasaÒÒaÑ hoti.

ChattaÑ karoti; ratthaÑ karoti; r|paÑ passati (D. ii, 269); saddaÑ suÓÈti (D. ii, 269); kaÓÔakaÑ maddati; visaÑ gilati. 


Kammam icc’ anena kvattho? Kammatthe dutiyÈ.

He does that, that is "kamma".
He does that, the sees that, he hears that, that case has the name "kamma".

He makes an umbrella; he makes a chariot; he sees a form; he hears a sound; he steps on a thorn; he swallows poison.

What is the purpose of (saying) "kamma"? For the use of the name "kamma" in the sutta "kammatthe dutiyÈ" (§297). 

281. 294. Yo karoti sa kattÈ (548).

Yo karoti, so kattusaÒÒo hoti.

AhinÈ daÔÔho naro; garuÄena hato nÈgo. Buddhena jito MÈro; Upaguttena MÈro bandho
.


Kattu icc’ anena kvattho? Kattari ca.

That who does, he is "kattu".
That who does, he has the name "kattu".
The man is bitten by a snake; the serpent was killed by the garuÄa; MÈra was defeated by the Buddha; MÈra was bound by Upagutta.
What is the purpose of (saying) "kattu"? For the use of the name "kattu" in the sutta "kattari ca" (§288). 


282. 295. Yo kÈreti sa hetu (550).

Yo kattÈraÑ kÈreti, so hetusaÒÒo hoti, kattÈ ca.

So puriso taÑ purisaÑ kammaÑ kÈreti; so puriso tena purisena kammaÑ kÈreti; so puriso tassa purisassa kammaÑ kÈreti. EvaÑ hÈreti, pÈÔheti, pÈceti, dhÈreti.


Hetu icc’ anena kvattho? DhÈt|hi Óe-Óaya-ÓÈpe-ÓÈpayÈ kÈritÈni hetvatthe.

That who causes to do, he is "hetu".

That who causes the doer to do, that (case) has the name "hetu" and "kattu".
The man causes the man to do the work. (The object of the causative can also be in the third inflection, "tena purisena" and sixth inflection, "tassa purisassa".) Thus with "hÈreti", cause to bring, "pÈÔheti", cause to read, "pÈceti", cause to cook, "dhÈreti", to hold.
What is the purpose of (saying) "hetu"? For the use of the name "hetu" in the sutta "DhÈt|hi Óe-Óaya-ÓÈpe-ÓÈpayÈ kÈritÈni hetvatthe" (§438).

283. 316. Yassa vÈ pariggaho taÑ sÈmÊ (575).


Yassa vÈ pariggaho, taÑ sÈmÊsaÒÒaÑ hoti.

Tassa bhikhuno paÔivÊso
; bhikkhuno patto; tassa bhikkhuno cÊvaraÑ; attano mukhaÑ.


SÈmÊ icc’ anena kvattho? SÈmismiÑ chaÔÔhÊ.

Possession of that, that is "sÈmÊ".
Possession of that, that has the name "sÈmÊ".

Portion of that bhikkhu; the bowl of the bhikkhu; the robe of that bhikkhu; mouth of oneself.

What is the purpose of (saying) "sÈmÊ"? For the use of the name "sÈmÊ" in the sutta "sÈmismiÑ chaÔÔhÊ" (§301).

284. 283. Li~gatthe paÔhamÈ (577).

Li~gatthÈbhidhÈnamatte paÔhamÈvibhatti hoti.


Puriso, purisÈ, eko, dve, ca, vÈ, he, ahe, re, are.

In the property of the stem there is the first (inflection).

In just denoting the property of the stem there is the first inflection.

Man, men, one, two, and, or, hey, oh, heigh, halloo.

285. 70. Œlapane ca (578).

ŒlapanatthÈdhike li~gathÈbhidhÈnamatte ca paÔhamÈvibhatti hoti.


Bho purisa, bhavanto purisÈ; bho rÈja, bhavanto rÈjÈno; he sakhe, he sakhino.

Also in addressing.
When the meaning of addressing is extra on just denoting the property of the stem there also is the first inflection.
Oh man, oh men; oh king, oh kings; hey friend, hey friends. 


286. 291. KaraÓe tatiyÈ (591).

KaraÓakÈrake tatiyÈvibhatti hoti.

AgginÈ kuÔiÑ jhÈpeti; manasÈ ce paduÔÔhena (Khu. i, 13); manasÈ ce pasannena (Khu. i, 13); kÈyena kammaÑ karoti (M. ii, 77).

In the instrument there is the third (inflection).

In the instrumental case there is the third inflection.

He burns the cabin with fire; if with a corrupted mind; if with a pure mind; he does the work  with the body.

287. 296. SahÈdiyoge ca (592).

SahÈdiyogatthe
 ca tatiyÈvibhatti hoti.

SahÈ ‘pi Gaggena saÑgho uposathaÑ kareyya (Vin. iii, 166), vinÈ pi gaggena (Vin. iii, 166), mahatÈ bhikkhusaÑghena saddhiÑ (Vin. iii, 45; D. i, 1; ii, 81); sahassena samaÑ mitÈ (S. i, 18).

Also with "saha" and others.
Also in conjunction with (words) that have the meaning of "saha" and others
 there is the third inflection.
The SaÑgha should do the Uposatha with or without Gagga; together with the great Community of bhikkhus; measured evenly with one thousand.

288. 293. Kattari ca (594).

Kattari ca tatiyÈvibhatti hoti.


RaÒÒÈ hato poso; yakkhena dinno varo; ahinÈ daÔÔho naro.

Also in the subject.
Also in the subject there is the third inflection.

The man was killed by the king; a boon was given by the yakkha; the man was bitten by the snake.

289. 297. Hetvatthe ca (601).


Hetvatthe ca tatiyÈvibhatti hoti.


Annena vasati; dhammena vasati; vijjÈya vasati; sakkÈrena vasati.

Also in the meaning of cause.
In the meaning of cause there is also the third inflection.

He lives because of food; he lives because of the Dhamma (because he wants to study the Dhamma); he lives because of learning (because he wants to learn); he lives because of honor (because he expects honor).

290. 298. Sattamyatthe ca (602).


Sattamyatthe ca tatiyÈvibhatti hoti.

Tena kÈlena (Khu. iii, 41), tena samayena (Vin. i, 1). (Yena kÈlena, yena samayena)
 tena kho pana samayena (Vin. i,7; iii, 1; D. ii, 76).

Also in the meaning of the seventh (inflection).

In the meaning of the seventh (inflection) there is also the third inflection.
At that time, in that occasion.


291. 299. Yen’ a~gavikÈro (603).

Yena byÈdhimatÈ a~gena a~gino vikÈro lakkhÊyate, tattha tatiyÈvibhatti hoti.

AkkhinÈ kÈÓo; hatthena kuÓÊ; kÈÓaÑ passati nettena; pÈdena khaÒjo; piÔÔhiyÈ khujjo.

Limb-deformation by that (part).
The deformation of the body is characterized by the part that is diseased, in that (part) there is the third inflection.
Blind by eye; cripple by hand; he sees a person that is blind by eye; lame by foot; humpbacked by back.

292. 300. Visesane ca (604).

Visesanatthe ca tatiyÈvibhatti hoti.


Gottena (Khu. iii, 25) Gotamo nÈtho; suvaÓÓena abhir|po; tapasÈ uttamo.

Also in qualifying.
In the meaning of qualifying there is also the third inflection.

The Lord Gotama by clan; handsome by golden color; excellent by ascetic practices.

293. 301. SampadÈne catutthÊ (605).

SampadÈnakÈrake catutthÊvibhatti hoti.

Buddhassa vÈ Dhammassa vÈ SaÑghassa vÈ dÈnaÑ deti; dÈtÈ hoti samaÓassa vÈ brÈhmaÓassa vÈ (A. i, 524).

In the dative there is the fourth (inflection).

In the dative case there is the fourth inflection.

He gives a gift to the Buddha, Dhamma or SaÑgha; a giver to the monk or to the brahmin.

294. 305. NamoyogÈdÊsv api ca (606).

NamoyogÈdÊsv api ca catutthÊvibhatti hoti.

Namo te BuddhavÊr’ atthu (S. i, 48); sotthi pajÈnaÑ; namo karohi nÈgassa (M. i, 196); svÈgataÑ te mahÈrÈja (Khu. v, 329; vi, 156, 331).

Also in conjunction with "namo", homage, etc.
In conjunction with "namo", homage, etc., there is also the fourth inflection.

Mighty Buddha, let there be honor to you; well being to the people; do homage to the Arahant (nÈga); welcome to you great king.

295. 307. ApÈdÈne paÒcamÊ (607).

ApÈdÈnakÈrake paÒcamÊvibhatti hoti.

PÈpÈ cittaÑ nivÈraye (Khu. i, 30); abbhÈ mutto va candimÈ (Khu. i, 39), bhayÈ muccati so naro.

In the ablative there is the fifth (inflection).
In the ablative case there is the fifth inflection.

One should restrain the mind from evil; like the moon that is freed from clouds; that man is freed from danger/fear.

296. 314. KÈraÓatthe ca (608).

KÈraÓatthe ca paÒcamÊvibhatti hoti.

AnanubodhÈ appaÔivedhÈ catunnaÑ ariyasaccÈnaÑ yathÈbh|taÑ adassanÈ (D. ii, 77).

Also in the meaning of cause.

In the meaning of cause there is also the fifth inflection.

Because of not seeing, because of not penetrating; because of not knowing the Four Noble Truths according to reality.

297. 284. Kammatthe dutiyÈ (580).

Kammatthe dutiyÈvibhatti hoti.

GÈvaÑ hanati; vÊhayo lunÈti; satthaÑ karoti; ghaÔaÑ karoti; rathaÑ karoti; dhammaÑ suÓÈti (D. i, 93); BuddhaÑ p|jeti; vÈcaÑ bhÈsati (D. ii, 13); taÓÉulaÑ pacati; coraÑ ghÈteti.

In the meaning of object there is the second (inflection).

In the meaning of object there is the second inflection.

He kills the cow; he cuts the paddy; he makes a book (also knife); he makes a water-pot; he makes a chariot; he hears the Dhamma; he honors the Buddha; he says a word; he cooks the rice; he kills the thief.

298. 287. KÈladdhÈnam accantasaÑyoge (581).

KÈladdhÈnaÑ accantasaÑyoge dutiyÈvibhatti hoti. 

MÈsaÑ maÑsodanaÑ bhuÒjati; saradaÑ ramaÓÊyÈ nadÊ; mÈsaÑ sajjhÈyati. YojanaÑ vanarÈji; yojanaÑ dÊgho pabbato; kosaÑ sajjhÈyati.


AccantasaÑyoge ti kimatthaÑ? SaÑvacchare bhojanaÑ bhuÒjati.
In constant conjunction of time and space.

When there is constant conjunction of time and space there is the second inflection.

He eats meat and rice for a month (everyday for one month); the river is beautiful during autumn; he recites for a month. The line of the forest is one yojana long; the mountain is one yojana long; he recites for a kosa (one quarter of a yojana).
What is the purpose of (saying) "accantasaÑyoge"? To prevent the the use of second inflection in the example: "He eats food during the year
.

299. 288. KammappavacanÊyayutte (582-586).

KammappavacanÊyayutte dutiyÈvibhatti hoti.

TaÑ kho pana bhavantaÑ gotamaÑ evaÑ kalyÈÓo kittissaddo abbhuggato (Vin. i, 1; iii, 45; D. i, 46, 83, 104; M. ii, 376). Pabbajitam anu pabbajiÑsu (D. ii, 25).

In connection with those that have indicated action (kammappavacanÊya).
In connection with those that have indicated action there is the second inflection.

Thus the good reputation of that honorable Gotama goes up (spreads). They went forth following the example of the recluse (the Bodhisatta).

300. 286. Gati-buddhi-bhuja-paÔha-hara-kara-sayÈdÊnaÑ kÈrite vÈ (587).
Gati-buddhi-bhuja-paÔha-hara-kara-sayÈdinaÑ payoge kÈrite dutiyÈvibhatti hoti vÈ.

Puriso purisaÑ (gÈmaÑ) gÈmayati, puriso purisena vÈ, puriso purisassa vÈ. EvaÑ bodhayati, bhojayati, pÈÔhayati, hÈrayati, kÈrayati, sayÈpayati. EvaÑ sabbattha kÈrite.

Or in the causative of 'gati', 'buddhi', 'bhuja', 'paÔha', 'hara', 'kara', 'si', etc.
In conjunction with the causative of 'gati', going, 'buddhi', knowing, 'bhuja', eating, 'paÔha', reciting, 'hara', bringing, 'kara', doing, 'saya', lying down, etc. there is the second inflection.
The man causes the man to go to the village. Also the object of the causative can be in third inflection (purisena) or in the sixth inflection (purisassa). Thus with "bodhayati", he causes to know, "bhojayati", he causes to eat, "pÈÔhayati", he causes to read; "hÈrayati", he causes to carry; "kÈrayati", he causes to do; "sayÈpayati", he causes to lie down. Thus everywhere in the causative.

301. 315. SÈmismiÑ chaÔÔhÊ (609).

SÈmismiÑ chaÔÔhÊvibhatti hoti.

Tassa bhikkhuno paÔivÊso; tassa bhikkhuno patto; tassa bhikkhuno cÊvaraÑ; attano mukhaÑ.

In the possessor there is the sixth (inflection).

In the possessor there is the sixth inflection.

Portion of that bhikkhu; the bowl of the bhikkhu; the robe of that bhikkhu; mouth of oneself.

302. 319. OkÈse sattamÊ (630).

OkÈsakÈrake sattamÊvibhatti hoti.

GambhÊre odakantike (Khu. i, 9); pÈpasmiÑ ramati mano (Khu. i, 30); bhagavati brahmacariyaÑ vussati kulaputto (M. i, 208; ii, 93).

In the locative there is the seventh (inflection).
In the locative case there is the seventh inflection.

In the depth, in the bottom of water; the mind delights in evil; the young man practices the Holy Life in the Buddha.
303. 321. SÈm’-issar’-Èdhipati-dÈyÈda-sakkhÊ-patibh|-pasuta-kusalehi ca (631).
SÈmÊ issara adhipati dÈyÈda sakkhÊ patibh| pasuta kusala icc’ etehi payoge chaÔÔhÊvibhatti hoti, sattamÊ ca.

GoÓÈnaÑ sÈmÊ, goÓesu sÈmÊ; goÓÈnaÑ issaro, goÓesu issaro; goÓÈnaÑ adhipati, goÓesu adhipati; goÓÈnaÑ dÈyÈdo, goÓesu dÈyÈdo; goÓÈnaÑ sakkhÊ, goÓesu sakkhÊ; goÓÈnaÑ patibh|, goÓesu patibh|; goÓÈnaÑ pasuto, goÓesu pasuto; goÓÈnaÑ kusalo, goÓesu kusalo.

Also with 'sÈmÊ', owner, 'issara', lord, 'adhipati', master, 'dÈyÈda', inheritor, 'sakkhÊ', witness, 'patibh|', guarantor, 'pasuta', engaged in, 'kusala', skillful.
When in conjunction with 'sÈmÊ', owner, 'issara', lord, 'adhipati', master, 'dÈyÈda', inheritor, 'sakkhÊ', witness, 'patibh|', guarantor, 'pasuta', engaged in, 'kusala', skillful, there is the sixth inflection and the seventh (inflection).

Owner of oxen; lord of oxen; master of oxen; inheritor of oxen; witness of oxen; guarantor (one who promises) of oxen; engaged in oxen; skillful in oxen.

304. 322. NiddhÈraÓe ca (632).

NiddhÈraÓatthe ca chaÔÔhÊvibhatti hoti, sattamÊ ca.

KaÓhÈ gÈvÊnaÑ sampannakhÊratamÈ, kaÓhÈ gÈvÊsu sampannakhÊratamÈ. SÈmÈ nÈrÊnaÑ dassanÊyatamÈ, sÈmÈ nÈrÊsu dassanÊyatamÈ. ManussÈnaÑ khattiyo s|ratamo, manussesu khattiyo s|ratamo. PathikÈnaÑ dhÈvanto sÊghatamo, pathikesu dhÈvanto sÊghatamo.

Also in taking out.
In the meaning of taking out (selecting) there is the sixth inflection and the seventh (inflection).

Among the cows, the black cow has the most milk. Among women, the one with golden complexion
 is the most beautiful. Among humans, the khattiya is the bravest. Among travelers, the one who runs is the fastest.

305. 323. AnÈdare ca (633).

AnÈdare chaÔÔhÊvibhatti hoti, sattamÊ ca.


Rudato dÈrakassa pabbaji, rudantasmiÑ dÈrake pabbaji.

Also in disregard.
In disregard there is the sixth inflection and the seventh inflection.

Despite the crying of the son, he went forth.


306. 289. Kvaci dutiyÈ chaÔÔhÊnam atthe (588).

ChaÔÔhÊnam atthe kvaci dutiyÈvibhatti hoti.


Api ssu maÑ Aggivessana tisso upamÈ paÔibhaÑsu (M. i, 307).
Sometimes in the meaning of the sixth (inflection) there is the second (inflection).
Sometimes in the meaning of the sixth (inflection) there is the second inflection.

Indeed, Aggivessana, my three similes manifested.

307. 290. TatiyÈ-sattamÊnaÒ ca ( 589).

TatiyÈ-sattamÊnaÑ atthe ca kvaci dutiyÈvibhatti hoti.

Sace maÑ samaÓo Gotamo Èlapissati (S. i, 179); tvaÒ ca maÑ n’ ÈbhibhÈsasi (Khu. vi, 359). EvaÑ tatiyatthe.

PubbaÓhasamayaÑ nivÈsetvÈ (Vin. i, 7; iii, 48; D. ii, 75; M. i, 118); ekaÑ samayaÑ BhagavÈ (D. i, 1). EvaÑ sattamyatthe.

Also (in the meaning) of the third and seventh (inflection).
Also sometimes there is the second inflection in the meaning of the third and seventh (inflection).

If the monk Gotama will speak with me; and you will not talk with me. Thus in the meaning of the third inflection.
Having put on the lower robe in the morning time; on one occasion the Blessed One. Thus in the meaning of the seventh inflection.

308. 317. ChaÔÔhÊ ca (634).

TatiyÈ-sattamÊnaÑ atthe ca kvaci chaÔÔhÊvibhatti hoti.


Kato me kalyÈÓo, kataÑ me pÈpaÑ. EvaÑ tatiyatthe.

KusalÈ naccagÊtassa sikkhitÈ cÈturitthiyo (Khu. vi, 156, 158); kusalo tvaÑ rathassa a~gapacca~gÈnaÑ (M. ii, 58). EvaÑ sattamyatthe.

KvacÊ ti kimatthaÑ? Yo vo Œnanda mayÈ dhammo ca vinayo ca desito paÒÒato (D. ii, 126-7. PiÔÔhesu passitabbaÑ). Œnando atthesu vicakkhaÓo.

Also the sixth (inflection).
Also sometimes there is the sixth inflection in the meaning of the third and seventh (inflection).
Well done by me; evil done by me. Thus in the meaning of the third (inflection).
Graceful women, clever and trained in dancing and singing; are you skillful in the the diferent parts of the chariot? Thus in the meaning of the seventh (inflection).
What is the purpose of saying "kvaci", sometimes? To show exceptions to this rule such as in the following examples: Œnanda, the Dhamma and Vinaya preached and expounded by me. Œnanda is clever in meanings.

309. 318. DutiyÈ-paÒcamÊnaÒ ca (640).

DutiyÈ-paÒcamÊnaÒ ca atthe kvaci chaÔÔhÊvibhatti hoti.


Tassa bhavanti vattÈro (M. ii, 133-5); sahasÈ kammassa kattÈro. EvaÑ dutiyatthe.

AssavanatÈ dhammassa parihÈyanti (Vin. iii, 6; D. ii, 32, 40; M. i, 224; ii, 292; S. i, 139). Kinnu kho ahaÑ tassa sukhassa bhÈyÈmi (M. i, 313). Sabbe tasanti daÓÉassa (Khu. i, 32). Sabbe bhÈyanti maccuno (Khu. i, 32). BhÊto catunnaÑ ÈsÊvisÈnaÑ ghoravisÈnaÑ (S. ii, 381-2). BhÈyÈmi ghoravisassa nÈgassa. EvaÑ paÒcamyatthe.
Also (in the meaning) of the second and fifth (inflection).
Also sometimes there is the sixth inflection in the meaning of the second and fifth (inflection).

They are sayers to him; suddenly doers of actions. Thus in the meaning of the second (inflection).
Because of not hearing they fall away from the Dhamma. Why should I be afraid from (of) happiness? All tremble from punishment. All fear from death. Afraid from the four dreadful, poisonous snakes. I am afraid from a dreaful and poisonous snake. Thus in the meaning of the fifth (inflection).

310. 324. Kamma-karaÓa-nimittatthesu sattamÊ (641).

Kamma-karaÓa-nimittatthesu sattamÊvibhatti hoti.

Sundar’ Èvuso ime ÈjÊvakÈ bhikkh|su abhivÈdenti (Vin. i, 313). EvaÑ kammatthe.

Hatthesu piÓÉÈya caranti (Vin. iii, 125); pattesu piÓÉÈya caranti; pathesu gacchanti. EvaÑ karaÓatthe.

DÊpi cammesu haÒÒate (Khu. vi, 172); kuÒjaro dantesu haÒÒate (Khu. vi, 172). EvaÑ nimittatthe.

The seventh (inflection) in the meaning of object, instrument and cause.
There is the seventh inflection in the meaning of object (kamma), instrument (karaÓa) and cause (nimitta).

Friend, these good ascetics pay respect to the bhikkhus. Thus in the meaning of object.
They go for alms with hands; they go for alms with bowls; they go by roads. Thus in the meaning of the instrument.
The leopard is killed because of its skin; the elephant is killed because of its tusks. Thus in the meaning of cause.

311. 325. SampadÈne ca (642).


SampadÈne ca sattamÊvibhatti hoti.

SaÑghe dinnaÑ mahapphalaÑ (Khu. ii, 49); saÑghe Gotami
 dehi (M. iii, 296); saÑghe te dinne ahaÒ c’ eva p|jito bhavissÈmi (M. iii, 296).

Also in the dative.
Also there is the seventh inflection in the dative.

What is given to the SaÑgha brings great fruit; Gotami, let you give it to the SaÑgha; if given to the SaÑgha by you, I will also be honored.

312. 326. PaÒcamyatthe ca (643).

PaÒcamyatthe ca sattamÊvibhatti hoti.


KadalÊsu gaje rakkhanti.

Also in the meaning of the fifth (inflection).

Also there is the seventh inflection in the meaning of the fifth (inflection).

They keep the elephants away from the plantains.

313. 327. KÈla-bhÈvesu ca (644).

KÈla-bhÈvesu ca kattari payujjamÈne sattamÊvibhatti hoti.

PubbaÓhasamaye gato; sÈyanhasamaye
 Ègato. Bhikkh|su bhojÊyamÈnesu gato;  (bhikkh|su) bhuttesu Ègato. Gosu duyhamÈnesu gato; (gosu) duddhÈsu Ègato.

Also in time and state.
When the agent is used in time (kÈla) and state (bhÈva), there is also the seventh inflection
.
(He) went at the morning time; (he) came at the evening time. When the bhikkhus were being fed, (he) went; when the bhikkhus have eaten, (he) came. When the cows were being milked, (he) went; when the cows have been milked, (he) came.

314. 328. Upa-‘dhyÈdhik’-issaravacane (645).

Upa adhi icc’ etesaÑ payoge adhika-issaravacane sattamÊvibhatti hoti.

Upa khÈriyaÑ doÓo; upa nikkhe kahÈpaÓaÑ. Adhi Brahmadatte PaÒcÈlÈ, adhi naccesu GotamÊ, adhi devesu Buddho.

There is the the seventh inflection in conjunciton with 'upa' and 'adhi' when they mean 'adhika', excess and 'issara', authority, superiority.
A doÓa in excess of a kÈri (one kÈri plus one doÓa); a kahÈpaÓa in excess of a nikkha. The PaÒcÈlas are subjects of Brahmadatta; GotamÊ is superior to the dancers; The Buddha is superior to the gods.

315. 329. MaÓÉit’-ussukkesu tatiyÈ (646).

MaÓÉita ussukka icc’ etesv atthesu tatiyÈvibhatti hoti, sattamÊ ca.

©ÈÓena pasÊdito, ÒÈÓasmiÑ vÈ pasÊdito; ÒÈÓena ussukko, ÒÈÓasmiÑ vÈ ussukko TathÈgato vÈ tathÈgatagotto vÈ.

There is the third inflection with 'maÓÉita', clear and 'ussukka', zeal.
In the meanings of "maÓÉita", clear, and "ussuka", zeal, energy, there is the third inflection and also the seventh (inflection).

Clear by understanding or clear in understanding; The TathÈgata or one belonging to his clan is energetic by understanding or energetic in understanding.

Iti nÈma-kappe kÈraka-kappo chaÔÔho kaÓÉo
KÈraka-kappo niÔÔhito.

� "Kvattho" can  be read as "ko attho", what is the purpose? or "kva attho", where is the purpose?


� UpasaggayogÈdÊsv api ca (K).


� Pari pabbatÈ (K).


� Ito kosÈ (SÊ).


� Ito mÈsasmÈ (SÊ).


� BhÈgaÑ (Suttaniddesa).


� Another reading is "pari pabbatÈ devo vassati", avoiding the hill, the rain falls.


� Muccati (SÊ).


� Muccati (SÊ).


� Muccati (SÊ).








� "Hetvatthe" means the word "hetu" as well as words having the same meaning as "hetu".


� There are two agents: (1) causative agent and (2) pure agent. "Akattari" means no causative-agent.


� NÈyaÑ pÈÔho SÊhaÄapotthakesu dissati.


� ŒrÈdho me raÒÒo, ÈrÈdho me rÈjÈnaÑ (SÊ).


� "YassÈ" ti padaÑ adhikanti maÒÒe, anantaravÈkye tassambandhatasaddassa abhÈvÈ, tadatthassa ca idha anicchitattÈ, padar|pasiddhiyam pi taÑ natthi.


� "YassÈ" ti padaÑ adhikanti maÒÒe, anantaravÈkye tassambandhatasaddassa abhÈvÈ, tadatthassa ca idha anicchitattÈ, padar|pasiddhiyam pi taÑ natthi.


� Yassa, pa, kattÈti so BhagavÈ (K).


� "YassÈ" ti padaÑ adhikanti maÒÒe.


� "YassÈ" ti padaÑ adhikanti maÒÒe. 


� KaÄi~garassa, kaÄa~garassa (K).


� SuvaÓÓaÑ taÑ maÒÒe (R|). SuvaÓÓaÑ tvaÑ maÒÒe (SÊ).


� DÊghÈyu (K).


� BhiyyosomattÈya. D. i, 205; DA. i, 321; D. ii, 9; S, i, 23; SA. i, 63; A. i, 122; Khu. i, 170-1; UdÈnaA. 329. SiyyosomattÈya. Vin. iv, 346. Iha tu atisayatthe nipÈto yevÈ yaÑ 'BhiyyosomattÈyÈ' ti (Mog.-paÒcikÈ ii, 25). Sad. Sutta, 125-6; 175-piÔÔhesu pi passitabbaÑ.


� SÈdaratthe (SÊ). SÈrattho nÈma uttamattho, cintÈpanattho vÈ (NyÈ; Sad. 126-piÔÔhe).


� PhÈsuvihÈrÈya hotu (K).


� AnekatthattÈ nipÈtÈnaÑ, caggahaÓassa ca nipÈtattÈ tapphalaÑ assento casaddaggahaÓaÑ vikappanatthavÈggahaÓanukaÉÉhanatthanti Èha (NyÈ). KaccÈyane pana 'sattamyatthesu cÈ' ti casaddaggahaÓaÑ vikappanatthavÈggahaÓÈnukaÉÉhanattham eva. Sad. sutta. 126-piÔÔhe. 


� Iti vikappayati (SÊ).


� DutiyÈ paÒcamÊ chaÔÔhÊ sattamyatthesu (SÊ).


� Pakkhanti (K).


� ŒvÈÔaÑ (SÊ).


� Baddho (K).


� "VÈ" is used to include 'tabba', the root 'r|ja', etc. See R|pasiddhi page 168.


� PaÔivÊso ca koÔÔhÈso (AbhidhÈ. 485-gÈthÈ).


� SahÈdÊnaÑ yoge sati, tadatthe ca tatiyÈvibhatti hoti, pa, ayaÑ pan' ettha padacchedo 'sahÈdiyoge atthe cÈ' ti (NyÈ).


� ( ) SÊhaÄapotthake natthi.


� "SÈmÈ" can mean both golden complexion or dark complexion.


� It means that he disregarded the crying of his son and became a monk.


� SÈyanhasamaye (R|. iii, 327; Sad. iii, 644); sÈyaÓhasamaye (Mog. iii, 110).





�also "opposed"; "endured". This is the meaning of "asaho".


�hiraÒÒa.


�shouldn't it be AvÊcito?


�LobhanÊyehi in R|pasiddhi.


�AnupakkuÔÔho in R|pasiddhi


�check meaning of guÓavacana.


�check translation of "atthavikappanatthaÑ".


�check this sentence.


�check, root 'sÈra' has two meanings 'gati' and 'cinta'.


�check meaning


�In R|pasiddhi it says khÊresu jalaÑ.


�check translation of sahÈdiyogatthe.


�check this example and translation.


�In KaccÈyana it reads GotamÊ but in R|pasiddhi Gotami.


�Check translation. BhÈva means kriyÈ in R|pasiddhi.






