SOME NOTES ABOUT THE P(LI GERUND (ABSOLUTIVE)

In Burma, a number of Pli experts believe that only through a complete understanding of Pli grammar can one decide if a translation of a Pli text, or Pli word, is correct or erroneous. The example given below will image this point.

In his book,, A. K. Warder defines the gerund in the following terms, “The ge​rund (​​​​), is an undeclinable participle, used to express an action preceding () the action of the main verb of asentence.”
The understanding that the gerund expresses an action  the action of the main verb is valid in most cases, such as:


(

 Having come from the field, the farmer eats rice.




 Having climbed the tree, the monkeys eat fruits.


(

 Having seen the Buddha, the recluse worships him.
If it is true that in Pli the gerund expresses an action preceding the action of the main verb of asentence, it is also true that it can express other possible time relationships with the main verb of that sentence.

The different time relationships of the gerund are stated in the Mogallna and Kaccyana Pali grammars under a rule named
 ​​​ which explains the formation of the Primary Derivatives (.
That rule says: When two roots (verbs) agree with the same agent (nominative), the suffixes , , and are optionally used after those roots. Five examples are given:

	1.
	
	(The first action is finished, then the other is done)

(

Having done the work, he goes.

(

He sows after he has ploughed.

	2.
	
	(Actions done at the same time, i.e. done simultaneously)

(

The stick falls making the sound “dak”.

((((

The sun arises, dispelling darkness.

	3. 
	
	(Actions done one right after the other)

((

He (first) gets out, (then) closes the door (behind him),

i.e. He goes out after he has closed the door.

(((

He comes in after he has closed the door.


	4.
	
	

(Please) ask, when we will hear we will know.

	5.
	
	(One action is the cause of the other)


Due to drinking butter, strength is developed.


Please note: Rules #1, #2, #3, and #4, have only one subject, but #5 has two subjects. If two subjects are found, it is always #5 ().


In the key passage of the Satipa((hna sutta, “(​​​​​​​,” the gerund  (Cy.=​in the sentence “​” has often beentranslated by “having over​come,” following rule #1 of our grid (, an action preceding the action of the main verb).For instance,

– “having overcome both the hankering and the dejection common in theworld," (T.W. Rhys Davids),
– “having overcome, in this world, covetousness and grief," (Soma Thera), 
– “having overcome covetousness and grief concerning the world,” (Ven. Nyanaponika),

– “having put away covetousness and grief for the world," (Nyanamoli Thera).

According to some Burmese Pali experts’ interpretation of this passage, the two actions of contem​plating the body (feelings, mind, and mind objects) and removing covetousness and grief aretaking place at the, and not one after the other. They are simultaneous actions. It is rule #2 of ourgrid, (, actions done at the same time, that is, simultaneously), which gives us the key of the accurate meaning of the word in the above-quoted passage.

In his book, , Ven. U Silananda, a very learned and respected Burmese Mahathera, translates that passage by, “A bhikkhu dwells contemplating the body in the body, ardent, clearly comprehending and mindful, removing covetousness and grief in the world.”

The Venerable Mahathera adds, “…When you clearly comprehend your breath or the movement of your abdomen or your feelings or other activities in you body, you will have neither craving nor attachments, neitherill-will nor hatred at that time. At every moment you remove these factors from your mind.”[The Four Foundations of Mindfulness (Wisdom Publications, 1990), p.20 ff.].

The removing of greed and hatred is the fruit of the practice, and happens at the same time the contemplation of the body is taking place, just as the sound “dak” happens as the same time the stickfalls on the ground, or just as darkness is dispelled at the same time the sun rises.

To translate by “having overcome," might lead to the misunderstanding that contemplation () of body (feelings, mind, and mind objects) has to take place only after greed and hatred ( and have been removed from the meditator’s mind, and not earlier. 

Based on this understanding of, “First overcoming, later, when successful, contemplating," some people hold the opinion that the five hindrances have to be suppressed and fully overcome by  practice (often meaning full-fledged ), as a prerequisite before starting (( practice. Our translation – based on rule #2, (( – of the above-mentioned key sentence of the Satipa((hna sutta doesnot seem to corroborate their opinion.

�This is the name of that rule as found in the Subodhaka P(li Grammar published by the Maha Thu Bodha Yon monastery in Sagaing, Burma. It is not sure if Mogall(na and Kaccay(na grammars use the same name for this rule.


